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MmaHyen BanepuwTajH

KYNTYPW BO KOH®JTNKT?
KO CME HUNE?
KOW CE APYTNTE?

Mpn3HaBarkheTO Ha MOKTa Ha
paconorujata, Koja WTO TyKa ce
ynoTpebyBa KakKo KpaTeHka 3a pas-
NINYNETO EeCEeHLMjaIUCTUUKN U pedyk-
LMOHUCTUYKN HAYMHWU Ha MUCNEeHe
KOW LUTO Ce M BMOMOLLKM U KYNTYPHA
Nno KapakTep, € CylWTecTBeH Aen of
CO0YYyBaH-€TO CO MOCTOjaHaTa MOK Ha
spacara‘ ga rm gupurupa Hawmte co-
LMasiHM, eKOHOMCKW, KYNTYpHW, U UC-
TOPWUCKN UCKyCTBA.

Mon >Xunpoj, MpotnB pacartal

. TONKYy ofjaMHa umvallie ctyeHa BojHa. Cute 36opysa

1ka Hea Kako 3a MAeonollka GuTKa. 3a Hekou Toa
belwe 6UTKa nomery cfo60AHMOT CBET U 3/106HaTa MMNepuja Ha
KOMYHU3MOT; 3a Apyrute Toa 6Gewe 6uTKa nomery ekcnso-
aTatopckara KanuTasimcTiyka kKnaca u paboTHuuuTe of CBETOT.
Ho cekoj, HaBogHO, BepyBalle feka Toa bele 60pba Ha XUBOT U
CMPT BO nornes Ha hyHAaMEeHTa/THW MOSIMTUYKA BPEHOCTY.

EfeH fieH cTyaeHaTa BojHa 3aBpLuv. Toa ce ciyuum pe-
uncK HeHadEejHO M MOLLHEe HeoueKyBaHO. Peuncu cute eBporcKu
PEXMMU KOW LUTO HAaBOAHO 6ea MapKCUCTUYKO-NEHVUHUCTUUKA Mpe-
CTaHaa fa noctojar. BUCTUHA, a3ucKuUTe 3eMjui CO KOMYHUCTUUKM

Immanuel Wallerstein
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Recognizing the power of raci-
ology, which is used here as a short-
hand term for a variety of essentializing
and reductionist ways of thinking that
are both biological and cultural in char-
acter, is an essential part of confront-
ing the continuing power of "race" to
orchestrate our social, economic, cul-
tural, and historical experiences.

Paul Gilroy, Against Racel

ot so long ago, there was a Cold War. Everyone

talked of it as an ideological battle. For some this
was the battle between the free world and the evil empire of
Communism; for others it was the battle between the exploiting
capitalist class and the workers of the world. But everyone
purported to believe that this was a life and death struggle over
fundamental political values.

One day, the cold war ended. It was in fact rather sud-
den, and most unexpected. The European regimes that pur-
ported to be Marxist-Leninist almost all ceased to exist. The Asian
countries with Communist parties in power and Cuba continued



identities

naptum Ha Bnact u Kyba npogonxuja ga ro HocaT UCTOTO
MOEO0NOLLKO PYBO HO, OMLITO 3eMEHO, CBETOT Ce uMHelle npudiatu
[J€eKa BeKe HeMa ‘CTyfeHa BOjHA” U AeKa rope A0/y Ha Toa 6elle
rnefaHo Co M3BECHO OJIECHYBaHe.

Of Hekou oBaa HoBa cuTyauyja belue crnekTakyiapHo nos-
JpaBeHa Kako “KpajoT Ha ucTopujaTta”, mako noBekeTo fyfre ce
YMHU MUCNea geKa uctopujata ro npofosikysalle CBOJjOT Hen-
pekuHat nat. EgeH HOB cBeT, rnobanusaumjata, ctaHa onwTa
JeBu3a 3a onvyBake Ha BeNNYEeCTBEHWOT HOB CBET KOj camo
LUTO He 3aroyHan Wv 3a Koj ce npeTnonaralle aeka Beke noyHas,
N 3a Koj (CoO He3abopaBHaTa Mpo3a Ha rocnofa Tauep) HIMHA - He
MOCTON HWKaKBa asTTepHaTtBa. Bo UCTUOT NCTOPUCKM MOMEHT Jojae
[0 co3peBare Ha efHa HOBa Cu/Ha akaJeMcKa TeHAeHumja, Koja
WTO Gelle 3anoyHana Bo 1970-MTe HO Koja Ce YMHelle fdeka ro
JocTurHa cBojoT BpB BO 1990-ute. Taa Gelle 3aefHNYKM No3HaTa
Kako KyNnTypHW CTyauu. BCYLUHOCT, jac Cym [eHecka TyKa TOKMY
noj, HABHO MOKPOBUTENCTBO.

Hekoraw kyntypa 6elue go6pokyaeH 36op. Bucokara Kyn-
Typa 6elle HewTo LWTO Npeav3BrKyBalle ropgemBocT. Hukoj He
MunyBalwe fa 6uae onvwaH Kako HekyntypeH. Kyntypata
nogpasbuvpalle orpaHuyyBawe, OArneayBare, BKyc. Ho, HOBOTO
nogpadje Ha KynTypHU CTyguu Kpuewwe BO cebe MomnpKOCHO
pacnonoxeHue. Toa Gele akageMcka HOBOCT M 6e3 Tpollka
COMHeBake 06jaBM feka Ke usfnekyBa efHO Anaboko 3a-
nocTtaByBake BO CTPYKTYpUTE Ha 3HaeweTo. KyntypHute CcTy-
Ann YecTonaTy ce MoBp3yBaa W 34py)KyBaa CO 3as0xbaTa 3a
HEWTO LITO Ce HapeKyBalle MYy/ATUKYNTypanusam. A MynTu-
KYNTYpa/IM3MOT 6elle NonmMTuYKo Gapanse, H6aparse Ha rpynn LWTo
ce 4yBCTBYyBaa MOTWCHATW, UM 3aHEMapeHWn, W yrHeTeHn. Bo
MefyBpemMe, BO MOMHAKOB Tabop W ogHaTpe CBETCKUOT ec-
TabULWIMEHT, ce jaBuja rnacoBy KoM LUTO o ynotpebyBaa KOH-
LenToT Ha KynTypa Ha coceMa NMOMHAKOB HauuH. TUe HW KavkyBaa
[JeKa ABaeceT M NpBOTO CTo/ieTne Ke buge ctoneTtve Ha “cyaup
Ha UMBMIM3aumn’ 1 geka Hvie by Tpebano Aa rv 3acykame pakasuTe,
NONUTUYKM (M UMMAULUTHO BOEHO) 3a fa ro npecpeTHeme
npeam3BnKOT. OHa LUTO 3acTanHUUuTe Ha MYITUKYNTYPasn3moT
ro npudpakaa Kako o0cnoboayBayky BUAWK, YCNELWHOTO MOBTOPHO
noTBpAyBake Ha He-3anafgHuUTe Ky/ATypu, 3acTanHuuuTte Ha
CYAMPOT Ha UMBWM3aLMM rO CMeTaa 3a r/laBHa 3aKaHa.
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to wear the same ideological clothing, it is true, but in general,
the world seemed to accept that there was no more "cold war,"
and by and large this was regarded with some relief.

This new situation was greeted spectacularly by some
as "the end of history,” although most people seemed to think
that history was continuing its ceaseless path. A new word, glo-
balization, did become common currency to describe the mar-
velous new world about to begin or that had presumably already
begun, and to which (in Mrs. Thatcher's unforgettable prose)
TINA - there is no alternative. The very same moment of history
saw the maturing of a strong new academic emphasis, one that
had begun in the 1970s but seemed to reach an acme in the
1990s. It came to be known generically as cultural studies. In-
deed, | am here today under this very aegis.

Culture was once a benign word. High culture was some-
thing of which to boast. No one cared to be described as uncul-
tured. Culture meant restraint, cultivation, taste. But the new
field of cultural studies harbored a more feisty mood. It was an
academic upstart and announced in no uncertain terms that it
was remedying a deep neglect in the structures of knowledge.
Cultural studies was often associated with, allied with, the pur-
suit of something called multiculturalism. And multiculturalism
was a political demand, a demand of groups that felt they were
downtrodden, or ignored, or repressed. Meanwhile, in a differ-
ent camp and from within the world Establishment, there were
voices using the concept of culture in quite a different way.
They were telling us that the twenty-first century was going to be
the century of a "clash of civilizations," and that we had to gird
ourselves, politically (and implicitly militarily), to meet the chal-
lenge. What the proponents of multiculturalism took as a liberat-
ing prospect, the successful reassertion of non-Western cul-
tures, the proponents of the clash of civilizations considered to
be the prime menace.
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LUto ce cnydvyBa Tyka? W HajHanpefd, BO KOe CBOjCTBO
jac 36opyBam 3a oBa? [anm 360pyBam Kako AMepuKaHel, BO
KvHa - rpafaHnH Ha MOMEHTa/IHO HajcunHaTa Ap)kasa BO CBeET-
CKMOT cucteM 360pyBajkm i Ha nybnukaTta of HajapeBHaTa
umBuan3aumja Bo CBETOT? Mnn cym jac HEKakoB naH-eBponeel,
KOj 1 ce obpaKa Ha ny6nvkata of He3anagHwoT CBET - 6eney,
Mery He-6enun? Wnm cym jac mMogepeH CBETCKM YOBEK KOj W
ce obpaka Ha nybnukaTta of efeH YHUBEP3UTET une ume ja
oArnacyesa mofepHarta - yHMBEpP3UTET Ha HaykKa U TexHOso-
rmja? Vinu cym jac eqHOCTaBHO akafeMcku gdeew, Mefy cBouTe
KONern - Kofern Kou BO crfiyvyajoB pabortat wau ctygupaart
BO XOHr KoHr? Vnu cym jac onwTecTBeH Hay4HWK Koj ce obu-
Aysa fJa ce phatu BO KOCTel, CO efleH KOHLUENT NPBEHCTBEHO
fouupaH BO XYMaHUCTUUYKUTE AUCUUMAWHW - KOHLENTOT Ha
Kyntypata?

Ja 6ugam UCKpeH, He CyM CUTYpeH Koja of, 0BUE yforu
Me onuLyBa, WM Koja Hajgobpo Me onuvulyBa, ako Hekoja of,
HMB BOOMWITO Me onuwysa. HUTy Cym CUTypeH KOH Koja of
OBUWe ynorm 6u cakan ga ce npuBp3am. Hue ganeky nomasky
M KOHTpo/Mpame Hawwute 6uorpadmm OTKOMKY LWTO 6U ca-
Kase, 1 3a HacC MOXe [a e WCKIy4yuTe/NiHO Tewko aa bugeme
“00jeKTUBHMN" BO HawmMTe aHaM3u [OKOJIKY Toa nogpasbupa
JeKa of, Hac ce Gapa ga rm nonesame Hawute 6uorpacum BO
HawaTa HayyHa fejHocT. HuTy nak e fiecHo fda ce kKnacudu-
KyBa KOj U fa e of Hac. buorpadunte ce crioxeHu cmecu, a
TeXuHaTa Ha pas3IM4yHUTE MEeCTONosIok6M BO KoM ce Haofame
He e HY)XHO NleCcHO Ja Ce pacno3Hae, of CTpaHa Ha gpyrute
Wn of Hac camute. HWTy mak oBaa TeXMWHa OcTaHyBa Moc-
TojaHa BO TeKOT Ha BpemeTo. OHa LUTO CyM [EeHecka He e
HY)XHO MIEHTWYHO CO OHa LWITO 6eB Buepa.

Mucnam fgeka cera goafam Kaj Bac Kako coupjaneH
Hay4YHUK KOj ce obuaysa ga ro pasbepe CBETOT BO KOj XXuBe-
emMe, Koj e AnaboKo 3arpmkeH 3a TpaekTtopujaTa Ha 0BOj CBET
M KOj BepyBa [eka MMa MopasiHa 06BpcKa fa fejcTByBa BO
Hero v Bp3 Hero. Mucnam geka goarfam Kako MOAEpeH CBETCKU
YOBEK KOj mputoa Mma gnaboku pesepBu BO Mnorfeq Ha toa
LWITO MOAEPHMOT CBET GMN N KOj BEKe BOOMLUTO HE € CUrypeH
JeKa UCTUOT MpeTcTaByBa HanpegokK BO OAHOC Ha NpeTxon-
HUTE CBETCKM cucTtemun. BepojaTHO He MoOXam fa ro usberHam

What is going on here? And first of ail, in what capacity
do | speak of it? Am i speaking as an American in China - a
citizen of the currently strongest state in the world-system speak-
ing to an audience of the most ancient civilization in the world?
Or am | a pan-European addressing an audience of the non-
Western world - a White among non-Whites? Or am | am a
modern worlder addressing an audience at a university whose
very name bespeaks modernity - a university of science and
technology? Or am | simply an academic scholar among his
peers - peers who happen to be working or studying in Hong
Kong? Or am | a social scientist trying to cope with a concept
whose primary locus is in the humanities - the concept of cul-
ture?

To be honest, I'm not sure which of these roles de-
scribes me, or describes me best, if any of them do. Nor am |
sure which of these roles | wish to affect. We are far less in
control of our biographies than we like to think, and we can find
it extraordinarily difficult to be "objective" in our analyses, if that
means that we are required to shed our biographies in our schol-
arly work. Nor are any of us so easy to classify. Biographies
are complex mixtures, and the weights of different locations in
which we find ourselves are not necessarily easy to discern, by
others or by ourselves. Nor do these weights remain constant
over time. What | am today is not necessarily identical to what |
was yesterday.

I think | am coming to you now as a social scientist who
is attempting to understand the world in which we live, one who
is deeply concerned about the trajectory of this world and who
believes he has a moral duty to act within it and upon it. | think |
am coming as a modern worlder who has nonetheless deep
reservations about what the modern world has been and who is
no longer sure at all that it has represented progress over earlier
world-systems. | probably cannot escape being an American
and a pan-European, and | see no good reason to try to do so.
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Toa WTO cyM AMepuKaHel, U naH-eBponeeL, U He rneaam Hu-
KakoB pgobap passnor ga ce obugam fa ro Hanpasam Ttoa. A
BO Moe f06a, jac Cekako rM Hocam eMm rpesoBuTe em fobnec-
TUTE 0f >XMBOTOT KaK0o aKaZeMCK/ YOBEK.

Ke B1 360pyBam 3a BPEMETO, 3a YHMBEP3a/M3MOT U
3a nNapTuKynapusmoT, a notoa Ke ja uckopuctam osaa pac-
npasa ga Bu 360pyBamM 3a Toa KOM CMe “Hume” a Kou ce “apy-
rmTe” BO HaluMTe MUCAM M BO HawaTa nonuvtuka. Ho 6u Tpe-
6ano BefHal Aa AononHam feka Ke 36opyBam 3a BpeMeTo,
YH/BEP3aNM3MOT U NapTUKynapm3mMoT CcaMO BO MHOXMWHa
61aejkn, Bo CNPOTMBHO He BepyBaM feKa OBMe 360pOoBM Mmaat
Hekoe 3Hauyewe. ViMa noBeKkekpaTHW TeMMNopasiIHOCTU, MoBe-
KekpaTHW yHMBep3a/IM3Mn N NOBEKEKPATHU MNapTUKynapu3mMu.
M pobap gen of Hawarta 36pka BO pacnpasuTe 3a Kyntyparta
npousnerysa of, NOTUCHYBaHkeTO Ha OBaa MOBEKeKpaTHOCT
BO aHa/m3arta.

Ja 3anoyHeme co TemnopasiHoctTuTe. W 3anoyHaB Mo-
ute 3abenewkn nocovysajknm Ha CTygeHaTa BojHa. CTygeHata
BOjHa 0O6MYHO ce gatuvpa feka ce ofsuea of 1945 pno 1989.
BecywHocT AHape ®OHTEjH ylTe ojaMHa WHcUcTupalle geka
Taa 3ano4yHa BO 1917.2 A Hej3MHOTO 3anoyHyBawe of 1917
roguHa 3HauMTeNiHoO ja MeHyBa aHasnm3ara. Ho, Toa He e Bax-
Ho. Ce npeTnonara geka e 3aspleHa. Cenak, Kora Ke Hacnylu-
Heme M3BecHW rnacosu Bo CoeanHetute [p)kaBu, U U3BECHU
Bo KuHa unu Pycuja, ce uiHM feka Taa He e 3a CeKoro 3aB-
pweHa. TakBuTe r1acoBM Ce YMHU eKa ja cMeTaaT naeonoLkara
peTopuka Ha CTyfeHaTa BOjHa Kako MNOCTojaH nokasaTtesn 3a
TOa Kako Tue ja gedpnHupaaT TekoBHaTa CBeTCKa peasiHOCT.
Moxebun Hue He 6u Tpebano ga MM 3emame HUB NPEMHOry
cepunosHo. 3actanHuuute Ha Realpolitik noctojaHo obpasnaraa
Jeka mngeonorvjata e caMo peTopvka HaMeHeTa fa ro npukpue
raison d’etat Ha ApXxaBuTe, a AeKa BrafejavykuTe C/0eBU HU-
Koraw He obpakaaT NPeMHOry BHMMaHWe Ha ugeosiorvjata 3a
Koja odmumjanHo ce 3anaraat. Wapn ge on ce unHu geka
nMalle mManky COMHeXx 3a Toa geka Cosetckuot Cojy3 bele
npeg cé Pycka nmneprja a CoegmHetute Jpxasy AMepukKaHcka
umnepuwja, M TOj BP3 OBaa OCHOBA M MpaBeLle CBOUTE aHa/M3K
n npecmeTkn. Oanm T0j He 6elue Bo npaBo? Kora Puvyapa HukcoH
3amuHa Bo KuHa 3a pga ce cpeTHe co Mao Ue TyHr gann u
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And, at my age, | certainly bear the sins as well as the virtues of
a life as a scholar.

| am going to talk to you about time, about universalism,
and about particularism, and | am then going to use this discus-
sion to talk to you about who are the "we" and who are the
"others" in our thoughts and in our politics. But | should immedi-
ately amend that because | shall be talking of time, universalism,
and particularism only in the plural number since | do not be-
lieve those words have any meaning otherwise. There are mul-
tiple temporalities, multiple universalisms, and multiple
particularisms. And a good deal of our confusion in discussing
culture comes from suppressing this multiplicity in the analysis.

Let us start with temporalities. | opened my remarks by
referring to the Cold War. The Cold War is usually dated as
going from 1945 to 1989. Actually Andre Fontaine insisted a
long time ago that it began in 1917.2 And starting it in 1917
changes the analysis considerably. But no matter. It is sup-
posed to be over. Yet, when one listens to some voices in the
United States, and some in China or Russia, it does not seem to
be over for everyone. Such voices seem to take the ideological
rhetoric of the Cold War as a continuing marker of how they
define the current world reality. Perhaps we should not take
them too seriously. Proponents of Realpolitik have always ar-
gued that ideology was merely rhetoric that was meant to mask
4he raison d'etat of the states, and that the ruling strata never
paid too much attention to the ideology they officially espoused.
Charles DeGaulle seemed to have little doubt that the Soviet
Union was first and foremost the Russian empire and the U.S.
the American empire, and he made his analyses and calcula-
tions on this basis. Was he wrong? When Richard Nixon went to
China to meet Mao Zedong, was each subordinating ideology to
raison d'etat, or was each simply pursuing more long-range
ideological objectives? Historians will no doubt continue to ar-
gue over this for centuries to come.

CM
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JBajuaTa ja nogpeauvja ngeonorvjata Ha raison detat, i cekoj
€[HOCTaBHO ce 3anaralle 3a NoJanekoCexHW WAEONOLIKU Le-
nm? Bo BEKOBUMBE LITO HacTanyBaaT, 6e3 COMHeHWe, UCTopu-
yapuTe Ke Npoaoskart fga ce pacnpasaart 3a oBa.

JeHecka CoeguHeTtnTe OpxaBu 1 KuHa ce YuHM geka
ro cnofenyesaart 3aefHUYKOTO 3anarake 3a NoTTUKHYBake
Ha Npon3BOACTBOTO 3a CBETCKMOT nasap. Cenak, cekoja 3em-
ja pasnuMyHo M aedmHUpa KOpeHuUTe Ha OBa 3a/iarawe. Ame-
pUKaHCKUTE NonuTMYapu U Myapeuu npoaosKyBaaTt ga u
onuwysaat CA/l kako 3emja Koja ce 3anara 3a cnobogeH
npeTnpuemMaydku kKanutanvsam, fofeKa KMHecKuTe noauTu-
Yapu u Mygpeuu npofosikysaart ga ja onvwysaaT KuHa Kako
3eMmja Koja ce 3anara 3a couujannsam, cera Hanatu Hapeky-
BaH nasapeH couujanusam. [JanM Hue Kako couujasiHi Hayu-
HUuM Tpeba ga rm npudatmume BakBuTe cebeonucn 34paBo
3a rotoBo? A BO Cnyyaj ga He 1 npudpatume, Kako 6u Tpedano
Ja v onuweme CTPYKTYpuUTeE Ha cekoja 3emja?

Ce pasbupa, efieH pakTtop BO OBUe cebe-onucu e xpo-
HocodpmjaTa3d 3aegHMUYKa 3a cekoja 3eMja, WM BO HajMana
paka 3a Hej3avHUTe BOAAYM W HAajroNIeMuoT Aesl Of rparaHure.
Cekoja 3emja ce 3anara 3a [aneKoCeXeH OonTuMmM3am 3ac-
HOBaH BP3 npeTnocTaBKaTa 3a /vMHeapeH nporpec. Cekoja
Ce YMHW € CUIypHa [leKa € Ha MaToT KOj BOAW KOH MOCOBPLLEHO
onwTectsBo. Merytoa, oBue cebe-onucy ce BO M3BECHA CMUe-
Nla UCTO TOJIKY M3jacHyBarba 3a TefneosiowkaTa uen KoH Koja
LITO TME Ce cTpemMaT KO/KYy LUTO Ce U aHa/M3n Ha TeKoBHaTa.
Ho, uma v apyrm xpoHocohun Kou Ke HU Mpy>XKaT NOWHaKBU
TemnopasHocTu. [ypn n BO paMKuWTe Ha Koja W [a e XpOoHOo-
cothvja Mma Apyrv nepuogmsaLn, KOW LUTO NMOBTOPHO Ke HU
npy>aT NOVHaKBU TEMMOpPasIHOCTHU.

OHa WTO e HajouTHO Aa ce 3anameTu e feka Hue
)XMBeeme WCTOBPEMEHO BO MOBEKEe 0f OBME couunjasHu TeM-
nopasnHocTu. Ha npumep, HME MOXeme fa ro aHanusumpame
CBETOT BO CMVefna Ha MoJepeH CBETCKM CUCTEM KakKo WCTO-
pUCKM cucTem, LWITO Ke He Haseae ga v npudatime Kako
TemMnopasiHu rpaHyuM AaMHELHOTO LecHaeceTTo cTofeTue
W cerawHocta. A efileH 07, MOBEKETO HAYMHW Ha KO MOXeMme
Ja ro onuweme OBOj CUCTEM € MEepUOAUYHUOT 06PT Ha LEH-

Today, the United States and China seem to share a
common commitment to encouraging production for the world
market. Yet each defines the roots of this commitment differ-
ently. American politicians and pundits persist in describing the
U.S. as a country committed to free enterprise capitalism, while
Chinese politicians and pundits persist in describing China as a
country committed to socialism, now sometimes called market
socialism. Are we as social scientists to take such self-descrip-
tions at face value? And if not, how should we really describe
the structures of each country?

Of course, one factor in these self-descriptions is the
chronosophy3common to each country, or at least to its leaders
and to most of its citizens. Each country is committed to a long-
range optimism based on the assumption of linear progress.
Each seems to be sure it is on the path to the more perfect
society. These self-descriptions are, however, in some sense
as much statements of the teleological objective towards which
they are heading as analyses of the present. But there are other
chronosophies which would give us different temporalities. And
even within any chronosophy, there are other periodizations,
which again give us different temporalities.

What is most important to remember is that we live in
many of these social temporalities simultaneously. We can, for
example, analyze the world in terms of the modern world-system
as an historical system, which would lead us to take as temporal
boundaries the long sixteenth century to the present. And one of
the many ways in which we could describe this system is the
periodic shift of centricity, seeing it as having a succession of
hegemonic powers, whose hegemony is always temporary. If
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TPUYHOCTa, COorfefyBajkM ro Kako fa MuHyBa HU3 mnocnepo-
BaTe/IHOCT Ha XEreMOHCKWM CUAW, uYmja XereHomuja e cekoratl
npvBpemMeHa. AKO 0 HanpasBume 0Ba, HVEe MOXeme ga 36opy-
BaMe 3a aMepuKaHcKaTa xereMoHuja Koja pacuyTtysa Bo 1870-
uTe, ro AOCTUrHyBa BPBOT BO nepuofot 1945-1970, u cera e
BO paHuTe eTanu of, Hej3uHuoT 3aod. Ce pasbupa, HUE MO-
Xeme ¥ ga ro noctaesMme npawarero, Koe LTO BCYLWHOCT
6ewe yectonaTu noctaByBaHO, 3a Toa Koja 6u mMoxena ga
6uae nocnepoBaTesiHaTa XereMoHcka cuia. Hekou He ybe-
JyBaarT feka e Toa JanoHuwja, nomasnky feka e Kuna, a nma u
Opyrv kou cmeTaart feka xeremoHujata Ha CA/ e ceywTe
NPeMHOry npu Hac 3a fa MOXeMme jacHO Aa ja npomMmucryBame
OoBaa Tema.

Mnn nak, ocTaHyBajkm BO BpemeHCKuTe rpaHuum Ha
MOAEPHNOT CBETCKM CUCTEM, HME MOXeMe Ja o cornenysame
Kako naH-eBPOMNCKU MPOEKT Ha cBeTCcKa gomuHaumja (“ekc-
naH3uvjata Ha EBpona”) n ga pacnpasame Kora oBaa eKcnaH-
3uja ro focTUrHa cBojoT BpB - BO 1900, BO 1945, Bo 19897 - 1
KOra noBpaTHWOT yAap 3anoyHa - CO jaMOHCKMOT nopas op,
Pycuja Bo 1905, co HaBneryBawheto Ha KUMHECKUTE KOMYHWUCTU
BO LaHraj Bo 1949, co baHayHriikaTa KoHdepeHumja Bo 1955,
co nopasoT Ha CA/Ll Bo BuetHam BO 19737 U Toraw Hue mo-
Xeme fa pacrnpasame 3a npallaweto fasv 0BOj nospaTeH
ygap e 3HaK 3a CTPYKTypHa Kpu3a BO MOAEPHUOT CBETCKMU
cuctem mnmn (Kako WTO 6U peksie HeKOW) HULITO ApYro OCBeH
Kpaj Ha efHa (pa3a BO MHOry nofoJiroTPajHUOT UCTOPUCKMU
npouec BO KOj asuckaTa nnaHeTapHa LeHTpasiHoCT Gelle npu-
BPEMEHO UCTUCHaTa 04 KpaTKOTPajHWOT 3anajeH wuau
€BPOMNCKN MOMEHT.

MoBeKeKkpaTHMTE TEMMOPA/IHOCTM BO KOW LUTO XXUBE-
eMe MoXaT BO Hac ga npeAu3BMKBAT U3BECHa aHanuTu4ika
36pKa, HO Aaneky MoMecHo MoXeme Aa M npomuciyBame U
CO HMB Aa ce crnpaByBaMe OTKOJ/IKY CO MOBEKEKpaTHUTE YHU-
Bep3anu3mun. Ce pasbupa, “noBekekpaTHuM YyHMBep3aIn3Mun”
€ OKcMMOpoH. Ce npeTnocTaByBa fAeka YHUBEpP3aiM3moT ro
O3HauyBa reauwTeTo Aeka MocTojaT Hayena Wiu BUCTUHU
LWITO ce NpMMeHyBaaT Ha CuTe NIMYHOCTKW, CUTe rpynu, cute
WUCTOPWCKN OMIUITECTBEHN CUCTEMU BO CUTE TOYKM BO MpOC-
TOpoT n BpemeTo. OTTamMy, TOj € eQUMHCTBEH, €AUHEYEH W
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we did this, we could talk of the rise of American hegemony
burgeoning in the 1870's, reaching a peak in the period 1945-
1970, and now in the early stages of its decline. And we could
of course ask the question, one indeed frequently asked, as to
who might the successor hegemonic power be. Some argue the
case for Japan, and a few for China, and there are others who
think that U.S. hegemony is still too much with us to think clearly
about such an issue.

Or, still within the time boundaries of the modern world-
system, we could see it as a pan-European project of world
domination (the "expansion of Europe") and debate when this
expansion peaked - in 1900, in 1945, in 1989? - and when the
pushback began - with the Japanese defeat of Russia in 1905,
with the entry of the Chinese Communists into Shanghai in 1949,
with the Bandoeng conference in 1955, with the U.S. defeat in
Vietnam in 1973? And then we could discuss the question whether
this pushback is the signal of a structural crisis in the modern
world-system, or (as some would have it) nothing but the end of
a phase in a far longer historical process in which Asian global
centrality had been temporarily displaced by a brief Western or
European moment.

The multiple temporalities in which we live may cause
us some analytic confusion, but they are far easier to think
about and to handle than multiple universalisms. "Multiple
universalisms" is of course an oxymoron. Universalism is sup-
posed to mean the view that there exist laws or truths that apply
to all persons, all groups, all historical social systems at all points
in time and space. Hence it is unitary, unique, and unified. How
can there be multiple versions of that which is one? Well, | could
refer to some versions of Christian theology, which have long
argued that there is a trinity in which God is both one and three,
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enHoobpaseH. Kako Moxe ga uma NoBeKeKpaTHW Bep3un Ha
HewWwTo WTo e efHo? Ma #obpo, jac 6u Moxen da nocoyam Ha
M3BECHN BEep3uM XpUCTUjaHCKa Teosoruja, Kou AO0Nro ce 3a-
naraa geka uma TPojCTBO BO Koe [ocnof e u efeH u Tpojua,
WM Ha XMHAY miejata geka 60roBute MmMaat MHOrMY aBaTtapu.
Nako oBa ce TeO/NOWKW, @ He HAy4YHW wuiew, Tue ykKaxysaart
Ha MygpocT, TakBaTa MyApOCT KakBa LUTO HaykaTa 4ecTto-
natu, Ha COMCTBEH pU3MK, ja UrHopupalle, U yecTonatu ja
cMeTalle 3a onpaBjaHa BO efeH MOJOLHEeXeH MOMEHT o4
concTBeHaTa eBonyuuja.

Ho, jac He cakam fga ce NnoBMKYBam Ha TEOJIOWKMN
yBuan. CocemMa e jacHO feka MMa NnoBeKeKpaTHW yHuBep3a-
NIN3MU M Ha HWBO Ha MNonysapHW, Hapo4HO 3aCHOBaHW TBP-
Jera, a UCTO Taka M Ha HMBO Ha akajemcku TBpaena. Ce
pa3bupa, HUe mMoXxeme ga 36opyBamMe 0f, paMKuTe Ha efHo
o4 OBMe TBpAewa, OTPpNajkm rm Apyrute kKako 6ecpamHo
NI2XXHW MAX BO HajMasia paka /o0 CPOYEHU, LUTO OBUYHO K
ce npasu. LlenokynHata HOMOTETWYKA couMjarHa Hayka ce
3acHoByBa TOKMY Bp3 oBaa npouegypa. Vivma mMHory kou 6u
MHCUCTMpane feka u3pas3oTr “Hayka” e pe3epBupaH 3a OHue
KOV BO GUSI0 KOj IOMEH Ha 3HaeHweTo paboTar 3a Aa marpagar
aBTEHTUYEH yHMBep3a/n3am. Jac cakaM fa TBpAaM [eKa He
CcaMoO LUTO He NOCTOW HUKaKoB aBTEHTWYEH YHUBEp3a/m3awm,
HUTY NakK MOXe Hekoraw fga noctou, TyKy [eka HaykaTta e
notparata Mo Toa Kako NoBeKeKpaTHWUTe YHUBEP3a/IM3MU MO-
Xart Hajgobpo ga 6ugart HacovyBaHM BO €4eH YHUBEP3YM KOj
LUTO € MHTPUHCUYHO HEen3BeCeH W, CNeACTBEHO, HafeXHOo Kpe-
atmBeH.4

Bo Hajronem pgen opg ceojata uctopuja MOLEPHMOT
cBeT bGelwe 3aTBOPEHUK Ha APUCTOTENIOBOTO yyere 3a UCK-
ny4yeHuot TpeT. Hewrto e wim A nnn He-A. Hema TpeTta BO3-
MOXHOCT. Ho, ce pa3bupa, KBaHTHaTa MexaHukKa He HaTepa
[a ce HaBMKHeMe Ha ujejata feka HelltaTa mMoxaT fa bugart
[OBe pasfiMyHM HewTa BO UCTO BpemMe, Wn feka 6apeM moxar
4a 6ugaT MepeHn Ha ABa COCEM Pa3/IMyHU HAYUHW U AeKa
MOXaT fa 3a[0BOJlyBaaT ABe pa3/iMyHN paBeHkn. CBeTnu-
HaTa e M poj YeCTUYKM KaKo WU HenpekmHaT 6paH. Hue He
Mopa ga 6Gupame, WM MOCKOPO, HWE He MOXeMe.

or to the Hindu idea that the gods have many avatars. These are
theological, not scientific, ideas, but they do indicate a wisdom,
the kind of wisdom science has often, to its peril, ignored, and
often found validated at a later point in its own evolution.

But | do not wish to appeal to theological insights. It is
quite clear that there are multiple universalisms both at the level of
popular, community-based claims and also at the level of schol-
arly assertions. We can of course, speaking from within the frame-
work of one of these claims, reject the others as patently false or
at least badly worded, and this is regularly done. All nomothetic
social science is based on precisely this procedure. There are
many who would insist that the term "science" is reserved for
those who, in any domain of knowledge, are working to build a
unique universalism. | want to argue that not only does no unique
universalism exist, nor could ever exist, but that science is the
search for how multiple universalisms can best be navigated in a
universe that is intrinsically uncertain, and therefore hopefully
creative.4

The modern world has been for most of its history a pris-
oner of Aristotle's doctrine of the excluded middle. Something is
either A or not-A. There is no third possibility. But of course,
quantum mechanics has gotten us used to the idea that things
can be two different things at the same time, or at least can be
measured in two quite different ways or can satisfy two different
equations. Light is a swarm of particles and a continuous wave as
well. We do not have to choose, or rather we cannot.
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Bo couujanHaTa Hayka ce cooyyBame CO UCTUOT NpPo6-
nem. Bo apeHata Ha jaBHaTa MOAWTUKA, FpynuTe BOOGWYAEHO
cropaT Bp3 OCHOBa Ha pa3/IMyHM TakaHapeyeHW OCHOBHMU
BPeAHOCTW, UM pasnyHM NPUOPUTETU BO BpeHOCTUTE.
BcywWHOCT, HME CMe MOCTOjaHO COOYEHU CO TakBW npallamwa
BO HalIMTe /IMYHM XMBOTW. lpounTaB BO BECHWLMTE 3a Tpa-
rMyHata cocTtojba Ha [Be €BPOMNCKM [OEeHYMHa KOU ce cuam-
CKn 6nm3Haun. JOKTOpPOT Benu geka co ornej Ha toa LWTo
6/1M3HauMTe nmaart camo efHOo cpue u efeH nap 6env gpo6osu
TMe MOoXaT fa 6ugaT camMo Ha TakKoB HauvH NoAeneHu efHoTo
[la ocTaHe >XWBO a Apyroto Aa ympe. [lOKTopuTe UCTO Taka
Befart Aeka ako He M pasgenat 61vM3HauuTe obete Ke ympar
3a Hekofky Meceun. Pogutenute BesaT feKka Tve He Moxat
Ja fo3Bonat efHOTO AeTe fa 6wuae ybrneHo 3a ApyroTo Aa
Xusee. A of GpuTaHCKMTE Cy[0BM ce Gapa fda ja paspeLsar
CYZCK/ OBaa Mopa/iHa gunema, OoBaa pas/ivka BO MOPa/HUTE
npuopuTeTy.

He ce cute TakBu n3bopu TparmyHu. Cute He Gapaar
Aa n3bepeme nomefy cOnepHUYKM npaBa 3a XuBoT. Ho, noa-
nexeuyknte npo6iemu ce NPUCYTHU U Of CUTE Hac KONek-
TUBHO MOCTOjaHO ce Gapa Aa npaBuMMe MCTOPUCKM K36opu.
CwuTe pacnpasu BO MOrfes Ha HaaBoOpellHa MHTepBEHUMja BO
“BHaTpeLlIHNTe paboTn" Ha Koja 1 Aa e 3emja M NpuBUKyBaar,
04 efHa cTpaHa, TBpAewarta 3a yHUBep3a/IHUTe YOBEKOBMU
npaea a, of Apyra ctpaHa, npasaTta Ha 3emjute ga He ce
nogpeaysaart Ha UMMNepujasiHOTO U 3anoBeHUYKO HaMeTHy-
Batbe Ha BpefHOCTMTE Ha Apyrute Bp3 HMB. TOKMY nocneg-
HaBa pacnpaBa 6elle rnaBHa 3a MOAEPHUOT CBETCKU CUCTEM
Of, CamMNOT HeroB MOYETOK W UcTaTa MOBTOPHO AOjae BO npe-
OEH NnaH BO nocriefgHaBa feleHuja.

PeanHocta Ha MOAEPHMOT CBETCKM CUCTEM, Kanuta-
NMcTUYKaTa CBeTCKa eKOHOMUja, e JeKa Taa e XMepapxucKu,
HeeHaKOB, MOMapuM3vpaykn CUCTEM, YMja MOJUTUYKA CTPYK-
Typa e CTpyKTypata Ha Mefyap)XaBHWOT cuCTeM BO Koja He-
KOW ApXaBu Ce ouurnegHo nocusaHu og apyru. lMpu npopgna-
604yyBakeTO Ha NpouecoT Ha GeckpajHaTa akymynauuja Ha
KanutanoT MOCUIHMTE ApPXaBW MOCTOjaHO VM ja HameTHyBaaT
CBOjaTa BOJija Ha nocrabuTe ApXxaBu, A0 OHOj CTEMEH A0 KOj
Moxat. OBa e HapeyeHO umnepujanmsam, U € UHXEPEHTHO BO
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We face the same problem in social science. In the
arena of public policy, groups regularly contend on the basis of
different so-called basic values, or different priorities in values.
We are in fact constantly faced with such issues in our per-
sonal lives. | read in the newspapers of the tragic situation of
two European infants who are Siamese twins. The doctors say
that, since the twins have only one heart and one lung, they can
only be separated in such a way that one twin lives and the
other dies. The doctors also say that, if they do not separate the
twins, both will die within months. The parents say that they
cannot allow one child to be killed in order that the other live.
And the British courts are being asked to resolve juridically this
moral dilemma, this difference in moral priorities.

Not all such choices are tragic. Not all of them require
that we choose between competing rights to life. But the under-
lying issues are omnipresent, and we are all collectively being
constantly asked to make historical choices. All the debates about
outside intervention in the "internal affairs" of any country in-
voke on the one side claims about universal human rights and
on the other side the right of countries not to be subordinate to
the imperial and imperious imposition of the values of others on
them. And it is this last debate which has been central to the
modern world-system since its outset and which has come to
the fore again in the last decade.

The reality of the modem world-system, the capitalist
world-economy, is that it is a hierarchical, unequal, polarizing
system, whose political structure is that of an interstate system
in which some states are manifestly stronger than others. In
furtherance of the process of the endless accumulation of capi-
tal, stronger states are constantly imposing on weaker states
their will, to the degree that they can. This is called imperialism,
and is inherent in the structure of the world-system. Imperialism
has always had, however, its moral defense. It has been justi-
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CTPYKTypaTta Ha CBETCKMOT cucTeM. 3a Xa/, UMnepujain3mor
ceKkorawl umalle cBoja MopasiHa ogbpaHa. Toj Gele ornpas-
JyBaH BpP3 OCHOBAa Ha UuBWIM3aUucKaTa Mucuja, NpeTnoso-
)KeHaTa MopasiHa HeOonxOo4HOCT Aa ce NpuHygaT Apyrute Ha
coobpasyBawe CO HOpMWUTE MPOMULIAHU Of YHUBEpP3a/Hu
BpeLHOCTU. M3rnefa e HeobunyHa KOMHUMAEHUKMja Toa LWTO
BPeHOCTUTE 3a KoM Ce Benn feKka Ce yHMBep3asiHu ce ce-
KojnaT oHMe MPBEHCTBEHO npubenexaHu of CcTpaHa Ha UM-
nepujanHata cuna. OTNOPOT Of CTpaHa Ha XPTBUTE KOH Tak-
BMOT MPUBMAEH MOpa/ Ce YMHW € camoounrnegHa pobnecrt.

Cenak, oA gpyra cTpaHa, nokasHuTe AecrnoTu3Mu OT-
cekorawl ja 3rofiemMyBaa COMNcTBeHarta Crnoco6HOCT Aa ' oap-
XaT rpaHuuMTe 3aTBOPEHW U Aa ro oTpiaT CeKoe N CeKakso
“Ha[lBOpPELUHO BMeLlyBate” CO HMBHWUTE NakoCHW AejaHuja. U Hue
cTaHaBMe MOLIHe 4YyBCTBUTENHW Ha 3/aTa 0f HeuHTepse-
HUpaweTo, CO orfed Ha 6pojHOCTa Ha 3/104enata LWTO MOoHe-
Korawl ce BpLuaT Mog nnawToT Ha cyBepeHocTa. Bo noctojHaBa
epa Kora TOJIKy MHOry B/fiafin U UPKBU Ce U3BUHYBaaT 3a MuUHaTuTe
3/104€ena, Hve cMe NoCTojaHO NPEKO/IHYBaHW Aa v 3aroMHUMe
OHMe, 0COBEHO OHME KoM ce HaBUAYM MOKHW, KOW He ycrieaa fa
npoTtecTupaar (a co Toa BepojaTHO M Aa v cnpeyar) 3nogenara
Hag MupHuTe apyrn. Of XonokaycTtoT Ao PyaHza, CEHWULLTETO
Ha BMHaTa ce HagbecyBa Hafj HawaTta rnaesa. Ho, ce pasbuvpa,
BMHATa 0f HEWHTEPBEHUPAHETO He 3anoyHa co XO0sioKaycToT.
Mpen XonokaycTtoT 6ewe CpedHWOT MpeMUM Ha at/aHTuykaTa
Tprosuja co pobje n 6e36pojHNTE KOMEXW BP3 AOMOPOAHUTE
Hapogw, fa He 36opyBame 3a feTckata paboTa Koja Ao AeHelleH
[OEeH OncTojyBa Ha niaHeTaBsa.

3aroa, HMe He MOXeMme a [a He ce CoOoYMMe CO OBME
BpeAHyBaka Ha MMHATOTO M cerallHocTa npenpasajku ce geka
oBa e Bexb6a o MONUTMUKMOT a He 04, Hay4yHWOT cBeT. Hajnocre,
TOa e pacnpaBa 3a noBeKekpaTHUTE YHMBEP3a/IM3MU KOWU LUTO
cuTe HMe BHMMATeNHo M nsberHysasme. MefyToa, Co orneg Ha
TOa LWTO UMa MHOTY YHUBEP3a/IM3MU, Aa/IM Ha cuTe HUB Tpeba
Ja UM ce faje nofefHaksa TexuHa 1 npoctop? Toa e nonHakos
HauMH fa ce npawa fganiv 6v Tpebasno ga Gugeme NOTNOMNHO
penaTvBUCTUYHWU. A OArOBOPOT € CeKako He. buaejkn ako uma
hopmynu 3a npunarogysarbe rnomery NoBeKke YHUBEP3a/IM3MW,
MCTO Taka € BUCTMHUTO [eKa MMa HEKOM YHMBEpP3a/IM3Mu Kowu

tied on the basis of the "civilizing mission," the presumed moral
necessity to force others to conform to the norms prescribed by
universal values. It seems a curious coincidence that the values
that are said to be universal are always those primarily observed
by the imperial power. Resistance by the victims to such spe-
cious morality seems a self-evident virtue.

Yet, on the other hand, local despotisms have always
thrived on their ability to maintain closed frontiers and to reject
any and all "outside interference" with their nefarious doings.
And we have become increasingly sensitive to the evils of non-
intervention, given the enormity of the crimes that are some-
times committed under the cover of sovereignty. In this current
era when so many governments and churches are apologizing
for past misdeeds, we are constantly adjured to remember those,
especially those who are seemingly powerful, who failed to pro-
test (and perhaps thereby to prevent) the misdeeds of still oth-
ers. From the Holocaust to Rwanda, the albatross of guilt is laid
around our necks. But of course the guilt of non-intervention
didn't start with the Holocaust. Before the Holocaust there was
the Middle Passage of the Atlantic slave trade, and the count-
less slaughters of indigenous peoples, not to speak of the child
labor which to this day pervades this globe.

So, we cannot fail to confront these evaluations of the
past and the present by pretending that this is an exercise of the
political and not of the scientific world. It is after all a discussion
of multiple universalisms, which we have all been sedulously
avoiding. Since, however, there are many, many universalisms,
should we give them all equal weight and place? This is another
way of asking whether we should be totally relativistic. And the
answer is surely not. Because if there are formulas of accom-
modation between many universalisms, it is also true that there
are some universalisms which are truly incompatible with oth-
ers. And we are thereby forced into a meta-debate: Is there a
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LUTO Ce COCeM WHKOMMAaTUOMAHW co Apyrn. Ha Toj HauMH Hue cve
BOB/IEYEHW BO ejHa MeTa-pacnpasa: fanu MMa efuHevHa
Xvepapxuja Ha yHWBEpP3a/M3Mu Off KOU HEeKou ce pasyMHU U
npucatnnen a gpyrn ce KpajHo oabmBHU? A LOKOSIKY OAFOBOPOT
e [a, ajac ce cCOMHeBaM feka e, Aan OBa e[HOCTaBHO He e
ylITe eleH HauMH Ha Bpakare KOH eAVMHCTBEHVOT yHUBEp3anu3am
KOj ce obuagyBame ga ro msberHeme. Bo cekoj cny4aj, co Toa
LUTO Ke Ce KaXe JeKa uma xuepapxvja Ha yHMBep3am3Mu He ce
peliasa HALWTO 3aToa LITO HWe ceyliTe mMopa Aa oflyynve Bp3
KOja OCHOBa MOXeme fa npocyfyBame Kou TBpAera 6u Tpebano
pelmnTesnHo fa rm UCKnyyvnme.

TakBOTO npallare Hema neceH u 6p3 oarosop. Hamec-
TOo Toa, 06MAOT Aa ce noBsevYaT HeoapefeHV JIMHWU € eauH-
CTBeHaTa peasiHa anTepHaTuBa. Toa e HaweTo nocrojaHo 6Ga-
pake 3a yHuguumMpakwe Ha BUCTUHUTOTO M Ao6poTo. MNaTtysa-
HETO, HAMECTO [OCErHyBaHeTO Ha HeKoja yTonucka MCXOAuLL-
Ha TOouKa, e No3uTMBHaTa akumja. Toa e MopasiHa akuuja, HoO UCTO
Taka ¥ MHTeNeKTyasiHa, U NpuToa TakBa Koja LUTO MOoxe aa 6uae
BEPOJOCTOJHO CMpoOBejeHa caMO Of HaBUCTUHA Le/T0CBETCKM
KONEeKTUBUTET 0f yyecHUUM BO noTtparata. Cekoj Ke npuaoHece
BO MoTparara Cco pas/inyHa ouorpadmja, co pasaiMyHO UCKYCTBO
CO MPUOPUTETU, CO pas3nINyeH yBUA BO BO3MOXHMTE Nocaeavum
Ha anTepHaTyBHUTE natekn. Cekoj MoXe Ja i CKpOTU HajnowmTe
MopvBU UM HajcnabuTe pacyfyBaka Ha Apyrute.

Bo npakTukaTta, noctojat Tpy FNaBHU BapUeTETU Ha YHU-
BEp3a/IM3MM KOU LUTO MMaaT YrnopuLiTe BO MOAEPHMOT yM. [Moc-
TojaT TakBM LWITO Ce M3BEAEHU Of CBeTCKMTe penurun (a, ce
pa3bupa, uma MHory penurun). lMoctojaT TakBu LITO ce u3Be-
[eHN off CBETOBHUTE MPOCBETUTENICKU MAea/IN KOU LUTO Gea LeH-
TpanHM 3a mMogepHata. M noctojaT TakBu KOW LUTO O M3pasy-
BaaT 4YyBCTBOTO Ha MOKHWTE [eKa OCHOBaTa Ha HMBHATa MOK
6una HMBHOTO UCMPABHO [ejCTBYBare U AeKa UMMNepujasIHOToO
npocTupame e f06necT, a He MOpPoK.

YwTe egHaw BO MOC/EAHVBE [BE AELEHUU HayuyMBME
[la He ro noTueHyBaMe BMWUjaHWETO Ha PenuruuTe Bp3 YMOBUTE
Ha NyreTo W, CeAcTBeHO, BP3 MonuTMKaTa Ha CBETCKMOT CUC-
TeM. Penurumte ce peuucy no AecmHuLMja YHUBEP3ASTUCTUYKN.
Jypn 1 Kora Tve ce 3apogyBaaTt BO MHOTY JIOK&JTHWA CUTyaLuu,
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singular hierarchy of universalisms, some of which are reason-
able and acceptable and others of which are deeply repugnant?
And if the answer is yes, and | suspect it is, is this not simply
another way of returning to the unique universalism we are try-
ing to escape? In any case, to say there is a hierarchy of
universalisms solves nothing since we still must decide on what
basis we can judge which are the claims that we should firmly
exclude.

There is no easy or immediate answer to such a ques-
tion. The attempt to draw fuzzy lines instead is the only real
alternative. It is our continuing quest for unifying the true and
the good. The journey, rather than reaching some utopian ar-
rival point, is the positive action. It is a moral action, but it is an
intellectual one as well, one furthermore that can only be con-
ducted plausibly by a truly worldwide collectivity of participants
in the quest. Each will bring to the quest a different biography, a
different experience with priorities, a different insight into the
possible consequences of alternative paths. Each may restrain
the worst impulses or the weakest judgment of the other.

In practice, there are three major varieties of univer-
salisms that have a hold on the modern mind. There are those
which derive from the world religions (and of course there are
many religions). There are those that derive from the secular
Enlightenment ideals that have been central to modernity. And
there are those which express the sense of the powerful that the
basis of their power has been their righteous actions and that
therefore imperial stretch is a virtue, not a vice.

We have learned once again in the last two decades
not to underestimate the hold of religions on the minds of people
and therefore on the politics of the world-system. Religions are
universalist almost by definition. Even when they originate in
very local situations, they almost always lay claim to being uni-

Cco
co
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TWe peyncy cekojraT nonaraar MpaBo Aeka ce YHMBep3asiHa BuC-
TUHa NPUYMEHNNBa Ha cuTe aMyHocTh. MefyToa, yecTtonaTu 3a
PEeUrMo3HNTe YHYBEP3a/IM3MMN Ce CMEeTa [eKa Ce HELUTO MoBeKe
OJOLITO CamMO NMPUMEH/IMBU Ha CuTe; Te ce CorfedyBaaT Kako
06Bp3HM 3a cuTe. [ypy n Kora peTopukaTta € CO nomasky
HamMeT/IMB TOH, peyncu CUTe pPenurMm noydvyBaaT Ha efuH-
CTBEHOCTa Ha HMBHMWOT NaT KOH BUCTVMHATa WM KOH CMaceHWeTo.
Hekon penurum ce noucknyumsn Of Apyr1, HO CUTE Ha/oXyBaaT
BP3 OCHOBA Ha HMBHWOT MOCE6EH MaT 0f y4era U NpakTUKW.
Cute TpWU HajpallMpeHn pennurum BO CBETOT - XPUCTWjaHCTBOTO,
ncnamot 1 6yam3moT - npugobusaar crefberHvuy, a npsuTe Ase
MOLUHE arpecuBHO. Be3 comHeHve, TOKMy Mopagu oBa Tue ce
HajpalumpeHn, nnm 6apem Toa 61 Moxeno Aa éuae rneguwTeTo
Ha efleH HenocBeTeH HabrbynyBau.

OTramy, LWITO HW KaxkyBaaT penvrunte Ha csetoT? [Ja
ce cakame MerycebHo, Aa ro jbybume Cekoro, 1 ga i rbyoume
0COOEHO OHVE KoM ja cnofeflyBaaT Beparta Wiy npakTukata. He
MOXeMe [la Kaxeme [Jeka OBa e HenoBeKesHayHa nopaka. A
pesyntatuTte, ce pa3bdupa, 6ea KpajHO MoBeKe3Ha4yHW. ViMmeHo,
MaKko e jacHO feKa penurnosHMTe aBTopuTeTV NO npasuio bea
cvna 3a Mup M TonepaHuvja, NogefHakBo jacHO e feka Tue no
npasuno 6ea n cuna 3a HacwuacTea W HeTonepaHuuvja. bes com-
HeHve, Bor npuaBw»XyBa Ha MUCTEPMO3HW HauMHW, HO HWe Mpo-
CTUTe fiyre MoXeme fa ce 4yBCTBYBame MOBMKaHW fa ce o6bu-
[Jeme [a rm ocMMc/iMMe OBME HauuHW W, 0fBaj ce ocmeslyBaMm ja
cyrepupam, fa u3BfedyemMe 3ak/yyouy of HaluTe BepyBaHba U
0f, HalMTe HayKN MOKOXEPEHTHU OTKOMKY YMCTUOT paTasimsam.

Ce pa3bupa, TOKMY Kako pPeBONT NPOTUB JOMUHaLujaTa
Ha penurumTe NPOCBETUTENICKUOT XyMaHu3aM-CLueHTU3aM Mo-
naralle npaBo Ha COCeM yHuBep3a/leH yHMBep3asim3am, TakoB
[0 KOj Ke umaaT nofeAHakoB npuctan cute SIMYHOCTU Via HUB-
HWOT pauuoHaneH yBua 1 pasbupareTo Ha BeYHUTE BUCTUHW,
via H/BHOTO NMpOBEpyBare Ha OBME BUCTUHM Ha HAYMH Ha KOj
cuTe 61 MoXene fda ro nosropar. Kako WTo 3Haeme, npo6iemot
TyKa € BO Toa LUTO KOra CUTE JIMYHOCTM Ke ro MpuMMeHaT CBOjOT
yBUA4 U pasbupare TMe Ke gojaat A0 pas/ivyHU Cnucoum Ha
BMCTUHU. Ce pa3bupa, HEKO] 61 MOXen Aa TBpaW (a BCYLUHOCT M
TBPAELLE) AeKa OBaa cuTyaumja € NpuBpeMeHa, M geka Ke ce
paspeLun co paupoHanHa pacnpasa. Ho, npakTuMyHO, oBa peLueHvie

versal truth, applicable to all persons. Often, however, religious
universalisms are thought to be more than merely applicable to
all; they are seen as mandated for all. And even when the rheto-
ric is less compulsory in tone, almost all religions teach the
uniqueness of their path to truth or to salvation. Some religions
are more exclusionary than others, but all insist on the virtue of
their particular path of doctrines and practices. The three most
widespread religions in the world - Christianity, Islam, and Bud-
dhism - are all proselytizing, the first two aggressively so. This is
no doubt why they are the most widespread, or at least that
might be the view of an non-committed observer.

So what do the religions of the world tell us? To love
each other, to love everyone, and to love particularly those who
share the faith or the practice. One cannot say that this is an
unambiguous message. And the results of course have been
highly ambiguous. For while it is clear that religious authorities
have regularly been a force for peace and tolerance, it is equally
clear that they have regularly been a force for violence and
intolerance. No doubt God moves in mysterious ways, but we
simple humans may feel impelled to try to make sense of these
ways and, dare | suggest it, to draw more coherent conclusions
from our faiths and our sciences than mere fatalism.

It was of course in revolt against the dominance of reli-
gions that Enlightenment humanism-scientism staked its claim
to a truly universal universalism, one to which all persons had
equal access via their rational insight and understanding of eter-
nal verities, via their verification of these truths in ways that all
could replicate. The problem here, as we know, is that when all
persons exercised their insight and understanding they came
up with different lists of truths. Of course one could (and did)
argue that this situation was temporary, to be resolved by ratio-
nal debate. But in practice, this solution did not seem to elimi-
nate the problem. And Enlightenment humanism-scientism was
thereby forced to create a hierarchy of human beings, accord-
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Ce YMHM He o ennmuHMpalle npobnemot. Co Toa, Npocse-
TUTENCKNOT XyMaHu3aM-CLyeHTU3aM Gelle nNpuHyaeH Aa co3gaje
Xmepapxumja Ha YOBEKOBMW CyLUTECTBa Cropes HUBHUOT CTeneH Ha
pauvoHasiHOCT. Hekou 6ea jacHO nopauyoHanHW Of, HEKOW ApYTy,
Janv nopagy HMBHOTO o6pa3oBaHWe, HWBHOTO WCKYCTBO, WK
HUBHUTE MPUPOAHU UHTENeKTyasHn fapbuHu. OBME NNYHOCTU
6ea cneuunjanmcTn 3a 3Haewe. /1 ce uMHelle criefyBa feka nopa-
LMOHa/THUOT CBET M3UCKYBa HaMeTHyBahe, Of, CTpaHa Ha mnopa-
LUNOHA/THUTE JIMYHOCTU, Ha NPakTUYHUTE UMNAMKauuM of Beu-
HWTE BUCTWMHW LUTO TME MM umaa nepumnupaHo. Taka, npocse-
TUTENICKMOT XyMaHu3aM-CUMeHTM3aM eTanu Ha ucrtaTta no-
BeKe3HayHa nareka Kako u cBeTckute penurun. Of egHa cTpa-
Ha, HMe GeBMe MpeKosiHyBaHW fa M cMeTame cute fyfe Kako
paunoHasiHi @, o4 Apyra cTpaHa, Hve 6eBMe NpekosiHyBaHu Aa ja
nounTyBame CyrnepvopHOCTa M NO/IMTUYKOTO MPBEHCTBO Ha OHWE
Kou 6ea nopauyuoHanHu. Hue 6eBMe NpeKonHyBaHW MefycebHo
[a ce nouuTyBame, Aa ro noumMtyBame CEeKoro, 1 Aa r nounutysame
0CO6EHO OHMEe KoM M cnojesiyBaa HawuUTe MepuTOKPaTCKu
YMELLHOCTM W 3aC/y)XeHU MOo3uUMM Ha HagMOK. YiiTe efHaw Toa
He Gelle HernoBeKe3HayHa nopaka.

OHue KoM LUTO TV 3acHOBaa CBOUTE YHVBEP3a/M3MK BP3
UMMePaTMBOT Kaj MMa cuia Hema npasavHa 6ea 6apem MOUCKPEHW.
Bo cywTuHa, Tve HM Benea [eKa ce OHa LUTO € Mopa Aa 6uae u
[eka nonapuanpadkute Xvepapxuu ce 1 Mopa fa 6uaat pesynrtar
Ha HeejHakKBa YMELUHOCT, MyZApOCT U MopasnHa fobnect. Bo
OCYMHaeceTTOTO CTOo/MeTe oBa Gelle TeOPeTU3MpPaHo Kako Aa e
0, HEKAKBO 6MO/IOWKO NOTekno. Buonolwkm-zacHoBaHUTe
ob6jacHyBaHa Haugoa Ha HEMWIOCT AypU OTKaKO HauucTuTe i
[oBef0a OBME TEOPUM [0 HUBHMOT JIOTMYEH 3aKny4yoK. Ho, 6e3
cTpas! belle necHo ga ce 3amMeHar oBve GMOMOLIKM 0bjacHyBarba
CO KyNTypHM o6jacHyBara. OHME KOM MMaaT MOK W MmpuBunervja
ce BE/ Jeka M umaaT 3artoa LUTO TMe ce HacnefHuuy Ha efHa
KynTypa Koja LUTO M cHabauna HUB CO YMELLHOCT, MyApoCT, U
fobnect. 3emeTe ro UCTO Taka npeasui foafaseTo BO npefeH
naaH Ha KOHLENTOT Ha Ky/nTypaTa BO OBOj KOHTEKCT.

3a XaJsi, OHa WTO HUeAeH oA OBME TPU BapueTeTu Ha
YHVUBEP3A/IM3MUTE - PENTUTMO3HMOT, XYMAHUCTUYKO-HAYYHNOT WK
VMNEPUjASINCTUUKINOT - HE HW TO MOHYAM e efiHa Teopuja 3a Mo-
BEeKEeKpaTHM YHUBEP3a/IM3MM WM AypU efHa Teopuja 3a Xue-
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ing to their degree of rationality. Some were clearly more ratio-
nal than others, whether because of their education, their expe-
rience, or their natural intellectual gifts. These persons were
specialists in knowledge. And it did seem to follow that a more
rational world required the imposition by more rational persons
of the practical implications of the eternal verities they had per-
ceived. So Enlightenment humanism-scientism entered the same
ambiguous path as the world's religions. On the one hand, we
were adjured to regard all humans as rational, and on the other
hand we were adjured to respect the preeminence and political
priority of those who were more rational. We were adjured to
respect each other, to respect everyone, and to respect par-
ticularly those who shared our meritocratic skills and merited
positions of advantage. Once again, a not unambiguous mes-
sage.

Those who based their universalisms on the imperative
of might makes right were at least more straightforward. Essen-
tially, they told us that whatever is had to be and that polarizing
hierarchies are and must be the result of unequal skills, wisdom,
and moral virtue. This was theorized in the nineteenth century
as somehow biological in origin. Biologically-based explanations
have come into disfavor, ever since the Nazis took these theo-
ries to their logical conclusion. But never fear! It has been easy
to replace these biological explanations with cultural ones. Those
who have power and privilege are said to have it because they
are heirs to a culture which provided them with skills, wisdom,
and virtue. Do note the coming to the fore in this context too of
the concept of culture.

What none of the three varieties of universalisms - the
religious, the humanist-scientific, or the imperialist - have of-
fered us however is a theory of multiple universalisms, or even a
theory of a hierarchy of universalisms. For each it has seemed
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papxuvjaTa 3a yHuBep3am3muTe. VIMEHO, CEKOj Of, HVB Ce YMHM
ce HaTnpeBapyBallle BO TpkaTa 3a npBoTO Mecto. OBa MOxe fa
objacHM 30WTO fBaeceTTOTO CTONeTMe, HajyHuBep3anusupau-
KOTO CTO/leTMe BO McTopujaTa Ha 4YOBeLTBOTO, Oelle UCTO Taka
N HajopyTanHOTO W HajaeCcTPYKTMBHOTO 3a YOBEKOBUTE CyLl-
TecTBa. Kora yHMBep3annsmute yHULLTyBaaT WM yrHeTyBaaT
nyfeTo HaoraaT npubexuliTe BO NapTukynapuamute. Toa e egHa
ouurnegHa oabpaHa, U BO HajroNemMuoT Aen Of BPEMETO MOLLUHE
HeonxogHa. M Taa (PyHKLMOHMpA A0 M3BECEH MOMEHT. llo
JedvHnumja, NapTMKynapusaMmTe M Hermpaar yHWBep3asm3muTe.
Tvie Benat feka Hue CMe BCYLUHOCT pa3fIMyHu U feka pasfnukara
e nobnect. BawwnTe npaBuna He ce NMPUMEHYBaaT Ha Hac, Win
nMaaT HeraTUBHW nocneauuu Bp3 Hac, UAn ce cneynduyHo
HaMeHeTM fa HU HawTeTaTt. 3aroa Hue M M3MeHyBame, WAn
BeAHaW v oTdprame, a HaweTo oTdprarbe uma 6apem noa-
e/lJHaKoB CcTaTyC Ha MopasiHa efHaKBOCT CO BalleTo NOoTBpAY-
Batbe Ha yHMBEp3a/MCcTMyKuTe npasBuna. Merytoa, ce mcnoc-
TaByBa [ieka UMa MOBEKeKpaTHW CToja/miliTa Of Ko MoXeme Aa
M NoTBpAyBame MNapTuUKynapusmute, U feKa KynTypHuUTe 3a-
NOXOM HanpaseHW BO MMETO Ha NoBeKekpaTHUTE NapTUKynapusaMm
MOXaT [a MMaaT cocema MOUHAKBU MOMUTUYKN 3HaYEHA.

HajHanpes, viMa napTuKy/iapyM3Mu KOW LUTO MM 3acTany-
Baar cerawHute rybutHMUM BO yHMBep3asMcTuyknte Tpku. Ce-
ralwHuTe ryeuTHUUM Ce M3BOPHO OHME KOH KOW HWe rocoyyBame
Kako Ha “ManuuHcTBa”. MasiuMHCTBOTO He e MPBEHCTBEHO KBaH-
TUTaATUBEH KOHLENT, TYKY KOHUENT Ha couujaneH paHr; Toa ce
OHME KOW ce AedIMHMpPaHW Kako pasnnyHu (Ha Hekoj noce6eH
HauuMH) oA rpynaTta WTO € AOMMWHaHTHa - AOMWHAHTHa BO
CBETCKMOT CUCTEM, JOMMHAHTHA BO HeKOja WHCTUTYLMOHasHa
CTPYKTYpa BO paMKUTE Ha CBETCKMOT CUCTEM Kako LUTO e ApXKaBs-
HMOT CUCTEM, WM KnacHata CTPYKTypa, Win MepUTOKpaTcKute
CTENEeHU, WM KOHCTPYMpPaHUTE PACHO-ETHUYKU XMepapxuu LITO
M Haofame Hacekage. MasuMHCTBATa HY>XXHO He 3anoyHyBaaT
CO MpoKnamupare Ha napTukynapusamu. Tve yectonaty NpBo ce
obvAayBaaT fa ce NoBMKaaT Ha YHUBEP3a/IMCTUUKUTE KPUTEPUYMU
Ha nobepgHuuyTe, 6apajkn egHakBM npasa. Ho, TMe cocem 4ecto
OTKpMBaaT [eKa OBMe KpUTepuymu Torawl ce npumeHysaar Ha
TakKoB HauuH LITO TWe rybaTr BO cekoj cnyyaj. W 3aToa Tue ce
CBpTyBaaT KOH NapTuKy/apu3Mu CO KOU cakaar fa ce cyfpar
CO TakaHapeyeHOTO MHO3MHCTBO.

to be a competitive race to the top. This may explain why the
twentieth century, the most universalizing century in the history
of humanity, was also the most brutal and the most destructive
of human beings. When universalisms destroy or oppress, people
take refuge in particularisms. It is an obvious defense, and most
of the time a very necessary one. And it works, up to a point.
Particularisms by definition deny universalisms. They say in
effect, we are different and difference is a virtue. Your rules do
not apply to us, or have negative effects on us, or are designed
specifically to do us harm. We therefore amend them, or reject
them outright, and our rejection has a status of at least moral
equality with your assertion of the universalistic rules. It turns
out however that there are multiple stances from which one can
assert particularisms, and the cultural claims made in the name
of the multiple particularisms can have quite different political
meanings.

There are first of all the particularisms asserted by the
current losers in the universalism races. The current losers are
generically those to whom we refer as “minorities. 1A minority is
not primarily a quantitative concept but one of social rank; it is
those who are defined as different (in some specified way) from
the group that is dominant - dominant in the world-system, domi-
nant in any institutional structure within the world-system such
as the state-system, or the class structure, or the meritocracy
scales, or the constructed race-ethnic hierarchies we find ev-
erywhere. Minorities do not necessarily begin by proclaiming
particularisms. They often try first to appeal to the universalistic
criteria of the winners, demanding equal rights. But they quite
frequently find that these criteria are then applied in such a way
that they lose anyway. And so they turn to particularisms with
which to confront the so-called majority.
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MexaHn3MOT Ha OBMe cyaupayvku NapTukyapu3mMmn e co-
cema nosHat. Toa e ga ce TBpAM AeKa Bp3 OCHOBa Ha yHuBep-
3a/IMCTUYKNTE KPUTEPUYMU TYOBUTHULMTE BCYLUHOCT 61 npeg-
HW4ene BO OAHOC Ha nobefHWUMTE BO MOAOAT Nepuoj, HO Aeka
Tne 6une NpMBpPEMEHO MOTUCHATU HacTpaHa CO HEKOj YMH Ha
HesermTMHa cuna, u geka CtaTyCHUOT MopefoK e npepoape-
[JeH ywTe efHaw aa 6uae npecBpTeH. Wnu, nak, ga ce TBpAu
JeKa yHUBep3anMCTUUYKNTE KPUTEPUYMU Ce BO peasnHocTta
NapTUKyNapucTUYKN KpUTepuymun, He nogobpu (BCYLIHOCT Mo-
JIOLLN) OTKOJIKY NapTUKYyNapUCTUYKUTE KPUTEPUYMU Ha MaslLmH-
CTBOTO W, CNEACTBEHO, CTATYCHWOT NOpedoK e npefoapefeH aa
6uae npecspteH. nu, nak, fa ce Hermpa feka e BO3MOXHO Aa
nocTojat HekakBu COCEM YHVUBEP3A/IMCTUUKU KPUTEPUYMK, Aeka
CTaTyCHMOT MOPefOoK € CeKorall npawlarwe Ha cunia, v co orneq
Ha Toa WTO MasluMHCTBaTa Ce KBaHTUTATMBHO MHO3MHCTBO, Aeka
CTaTyCHMOT NopefokK e npegoapefeH na 6uae npecspTeH. Vnm
nak fa ce 3acrtanyBaar cuTe OBUe Te3W WCTOBPEMEHO
Harnackara Ha 0BOj BapveTeT Ha napTuKylapu3am e cekojnart
Bp3 “CTUrHyBaHeT0”, a cocemMa 4YecTo U Bp3 HaAMWHYBaHETO,
Ha cera JOMUHaHTHaTa rpyrna. PeTko e Toa notpara fno HoB yHW-
BEp3a/IM3amM OCBEH KOH HEKOj LUTO MOXe fa 6uge nocTUrHar co
Lie/IOCHO eNMMUHVpake Ha TEKOBHO AOMVHaHTHaTa rpyna.

MoToa, nmocTojaT NapTVKyNapu3MM Ha onafadkuTe cpegHu
cnoesu. CoupjanHaTa Hayka uma focta HanvwwaHo 3a osa. Osue
rpynm moxart cebecn fa ce gedovHMpaaT Ha KakoB U [a € HauuH -
Knaca, paca, eTHOC, ja3uK, penurvja. Bo HenpekuHato nona-
pr3npavknuTe NPUTUCOLM Ha eKOHOMMjaTa Ha KanuTasIMCTUYKMOT
CBET, CeKorall Mma CHOMOBM flyfe unj cTaTyc BO Xuepapxujata Ha
NPecTMXOT W uWj CTaHAaph Ha XuBeeke onarfa BO norneq Ha
HEOAAMHELLHOTO MUHATO. A TakBuTe fyfe ce NMPUPOAHO 3arpudkeHu,
oropyeHn 1 6op6eHun. MoHekoraw Tme MoXar ga rv cocpegorodar
CBOMWTE HEBOBM BP3 OHWE LLITO Ce OAFOBOPHYM 3a 0BOj Naj, kou cebecu
Ke ce HGpaHaT Bp3 OCHOBA Ha Hen36eXHocTa 0f, NPOMeEHW, BO cMuena
Ha Makcumusunparbe Ha onwtaTa eKOHOMCKa eMkacHOCT Ha
NpoV3BOACTBOTO. HO, COCeM YeCTo, He e IeCHo Aa ce corneia Kou
nocTanku Ha MOKHUTE foBene A0 nafjoT. U Taka, OHMEe Ko w1
npeTpnyBaar TakBuTe MafoBWM NOYHyBaaT Aa MM XPTBYBaaT rpynure
KOW LWITO m3rnefaat aypy nocnabu of HUB (HO Kou, yYectonatu
HETOYHO, Ce CMeTa Aeka ro nofgobpysaar HUBHMOT CTaTyC U HMBHaTA
cTanka Ha npuxog).
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The mechanism of these confrontational particularisms
is quite familiar. It is to assert that the losers had in fact been
ahead of the winners on the universalistic criteria over the long
term, but that they had been pushed temporarily behind by some
act of illegitimate force, and that the rank order is destined to be
reversed once again. Or it is to assert that the universalistic
criteria are in reality particularistic criteria, no better (indeed
worse) than the particularistic criteria of the minority, and there-
fore the rank order is destined to be reversed. Or it is to deny
that any truly universalistic criteria can possibly exist, that the
rank order is always a matter of force, and that since the mi-
norities are a quantitative majority, the rank order is destined to
be reversed. Or it is to proclaim all these theses simultaneously.
The emphasis in this variety of particularism is always on "catch-
ing-up" to, and quite often on "exceeding," the presently domi-
nant group. It is seldom the search for a new universalism, ex-
cept one that may be achieved by the total elimination of the
currently dominant group.

There are then the particularisms of the declining
middles. Social science has written much about this. These
groups may define themselves in any way - class, race, ethnicity,
language, religion. In the ceaselessly polarizing pressures of
the capitalist world-economy, there are always clusters of people
whose status in the prestige hierarchy and whose standard of
living is declining with reference to a recent past. And such
people are naturally anxious, resentful, and combative. Some-
times they may focus their angers on those responsible for this
decline, who will defend themselves on the basis of the inevita-
bility of the changes in terms of maximizing overall economic
efficiency of production. But quite often, it is not easy to per-
ceive what actions of the powerful have led to the decline. And
thus it is that those who are suffering such declines come to
scapegoat groups that seem even weaker than they (but who
are perceived, often incorrectly, to be improving their status and
income levels).
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OBa e TOJIKy no3HaTa npukasHa BO CBETOT BO TEKOT
Ha U3MMHaTMBe CTOJIeTUja LITO OABaj Bpeau Aa ce TPowM Bpe-
Me 3a Hej3nHOo paspaboTtyBarbe. Ho, 6u Tpebasio ga ce 3abenexm
[eKa BO TakB/ CUTyauuu Hue cornefyBame XeCTOKW NapTuky-
napu3mu, yectonatn of ocobeHo ofspartHa npupoga. Mcto Ta-
Ka, cnegyBa [eKka rpynute KouwTo Toraw ce MeTa Ha oBue
rHeBOBW, OBME OMpa3un, BO3BpPaKaaT CO CK/enyBawe Ha CBOM
CHaXHWN NapTuKynapusmu. Ha Toj HauMH Hue cTanyBame BO efeH
Kpyr Ha 6ecyyBCTBEHO HACWJ/ICTBO, KOj MOXe fAa Tpae MHOry
[Onro Bpeme, ce Aofeka rpynute He ce ucupnart, U OCTaToKoT
o[, CBETOT MCTO Taka, W AofeKa He ce HamMeTHe HekakoB BWj
npumupje BpP3 cnpoTucTaBeHuTe rpynu. Bo wmerfyBpewme,
XPTBYBaHk€TO CTaHyBa UCTO TakKa urpa Ha TpeTuTe CTpaHu.
Tve ro gechmHnpaat KOHIMKTOT Kako pes3ysTaT Ha BEYHU Hen-
pujaTtenctsa. Yectonatu, TakBUTE CTaBOBU ce GecpamMHO Nax-
HW MCKasu, HO TWe ro MMaaTt kako nocneguua dpnareTo Ha
BMHaTa Ha obeTe rpynu XpTBKM - NpBOGMTHATA rpyna LWTOo onara
nopaau MMmnepaTtuBuTe Ha akymynaumjata Ha KanuTanoT u ylTe
nocnabara rpyna Koja e o6BMHeTa 3apaau Toa - 1 ja HamayBa-
aT Hawara crnocobHOCT Ja MM aHanu3vpame pefieBaHTHUTE Mpu-
UMHK 3a XXeCTokuTe uUcTpebyBauku 6UTkU. KynTypHuTe napTu-
Kynapusmu npuBuMKaHu BO TakBWTE CUTyauuu BO HUKOj CAyvaj
He ce MO3WTUBHA akuuwja, Aypu M ako MOXeme Aa pasbepeme
Kako Tue ce jaByBaaT. Ha KpajoT, HMe moxeme aa usneseme
o[, OBOj MarerncaH Kpyr eAMHCTBEHO MOBUKYBajKu ce Ha pere-
BaHTHU YHMBEP3aAIN3MU.

VimMa n TpeT BapueTeT Ha napTukynapusam, napTuky-
Napu3MoT Ha TpajHO [OoNHUTE rpynu, 6e3 orfen Ha Toa Kako ce
pgeduHupanun. Oeka Tne ce cmeTaar M ce npomMmucsiyBaart ce-
6ecn Kako napTuKy/siapHW € CEeKakKo, OCHOBHO 3a couujasiHuTe
AedVHULMN Ha nAeHTUTET. Tue ce Npe3peHnTe Of HaLIMOT CUC-
TemMm - UpHuute, Pomute, XapuyaHute, BypakymnHute, NHAWo-
cute, AbopuynHute, Murmeunte. MoTBpAYBakeTO Ha HUBHUTE
napTuKynapHu MAEeHTUTETU BO [BaeceTTUOT BeEK, OCOOEHO BO
[OOLHMOT ABaeceTTV Bek, 6elle CYyLUTUHCK/A eleMeHT BO HUBHO-
TO MOJSIMTUYKO MOOUIM3MPaHEe 3a MOCTUITHYyBaHhe Ha MVHUMAaSTHU
NOSINTUYKN, €KOHOMCKU W coumjanHu npasa. [eka BO Hekou
cnyyan Tue M npeHarnacyBaa CBOWTE aprymMeHTun, Aeka of-
BpeMe-HaBpeme Tue ce BrnyliTaa BO KOHTpa-pacu3am, usrnega
nomasiky 3HauajHo of, (akToT AeKa W MOKpaj CUTe HMBHU Hac-

This is such a familiar story around the world over the
past centuries that it is scarcely worth spending time elaborat-
ing it. But it should be noted that in such situations we see fierce
particularisms, often of a particularly nasty nature. And it fol-
lows that the groups who are then the target of these angers,
these hatreds, respond by forging their own strong particularisms.
Thus we enter into a cycle of senseless violence, which can last
a very long time, until the groups are exhausted, and the rest of
the world too, and some kind of truce is imposed on the con-
tending groups. In the process, scapegoating becomes the game
of the third parties as well. They define the conflict as the result
of eternal enmities. Frequently such claims are patently false
assertions, but they do have the consequence of blaming both
sets of victims - the original group that is declining because of
the imperatives of capital accumulation and the still weaker group
they are blaming for it - and minimize our ability to analyze the
relevant causes of the fierce internecine combats. The cultural
particularisms invoked in such situations are in no way a posi-
tive action, even if we can understand how they arose. In the
end, we can only emerge from this vicious cycle by an appeal
to relevant universalisms.

There is a third variety of particularism, that of the per-
sistently bottom groups, again however defined. That they are
thought of and think of themselves as particular is of course
basic to social definitions of identity. They are the pariahs of
our system - Blacks, Roma, Harijan, Burakumin, Indios, Ab-
origines, Pygmies. The assertion of their particular identities
has been in the twentieth century, particularly the late twentieth
century, an essential element in their political mobilization to
achieve minimal political, economic, and social rights. That they
have overstated their arguments in some cases, that they have
from time to time indulged in a counter-racism seems less rel-
evant than the fact that, despite all their efforts, they have at best
been only very moderately successful in emerging from the pa-
riah category. The fact is that the social dice are still loaded
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TojyBaka, BO Hajaobap cnyyaj, TMe umaa camo MOLUHE CKpPO-
MeH ycrnex BO M3feryBaweTto Of, KaTeropujata Ha npespeHuTe.
®DaKTUYKK, CoUMja/THUTE 3apOBU Ce YLUTE HEe UM Ce HaK/oHeTw
Ha oBue rpynu. A efHO Of [/laBHUTE OpYXja KOpPUCTEHM da ce
ApXaT [ony e noTBpAyBakeTo Ha NPBEHCTBOTO Ha yHMBep3a-
NNCTUYKNTE HOPMW CeKojnaTt Kora Tue 6apaaT KomneH3aTopcka
WHTEpBEeHUMja UM acuUCTeHUMja BO HaAMWHYBaHETO Ha Kymy-
NnaTVBHUTE HeraTuBHW edeKTU o[ BEKOBHWOT (aKko He W MnoT-
paeH) AMCKPMMUHATOPCKM OAHOC, OHa WTo Bo CoeAuHeTuTe
AmepukaHckn [ipXaBu ce HapekyBa achmpmartmBHa akuuja. U
nokpaj ce, 6e3 ornes Ha Toa KoMKy MOXaT fa MmaaT pa3opHu
COLMja/IHN KOHCEKBEHLM, NapTUKynapu3MmnTe Ha onafadkute
CpefHu CnoeBu, NapTUKynapu3MuUTe Ha TPajHO AOSHUTE rpynu
HacTojyBaat fa MmaaTr No3WTUBHW Nocneguum 3a cuTe couu-
janHn cnoesBu, a He caMoO 3a HUB. Hajronemute AOOGUTHULM Of,
athmpmaTuBHaTa akumja Ha JONMM NaTekn Ke buaaT TakaHape-
YeHUTEe MHO3UHCTBA.

VMa n 4yeTBpT BapuveTeT Ha napTukynapusam, Koj Ha
cuTe HM e 6n30K. Toa e NapTUKynapu3MoT Ha ucupneHute
CHOGOBW, OHME KOW Ce BO3ropfyBaaTr Ha HMBHaTa BUCOKa KyJi-
Typa (nak T0j 360p) K Kou ja pa3obnuyyBaaT By/nrapHocta Ha
MacuTe. He geka macute He ce By/nrapHu. 360pOT By/rapeH,
Hajnocne, goafa of NaTUHCKMOT M3pa3 3a “0buyHu nyre". Bo
JaMHEeLWHN BpeMukba, apuctokparuvjara ro gedmHupalue conc-
TBEHOTO MOBEAEHME KaKO “BUCOKa KynTypa” U um 3abpaHu Ha
0bnyHuTe nyfe ga ce BKAydyBaaT BO NPaKTWKWTE Ha BMcoKaTta
KynTypa. Ha npumep, noctoeja nponucu 3a ob6sekyBarbe. Ho,
MOZEPHNOT CBETCKM CUCTEM cO3jaje MOBPLUMHCKA AeMOoKpa-
TM3auuja Ha Kyntypata. Ha cute Ham HV e [03BOJIEHO Ja ce
BK/ly4Me BO OBME MPaKTUKWU, MU Ce NOBEKe M MNoBeKe fyfe Hace-
Kaje ro npasart Toa.

WcupneHnTe CHOGOBU Ce BCYLUHOCT OHOj CETMEHT 0f
NMOBMCOKUTE C/I0EBU LUTO MOHEKOrall 0CO6EHO MOXe fa ce Haj-
[e Mery OHve Kou onafaaT BO 60raTcTBO, KOM Ce pelleHu fa
ucTpajaT BO HVWBHOTO KYNTYPHO M3ABOjyBarbe of macute. OBa
co3faBa efiHa HeobuyHa urpa. Kako LITO cekoja KynTypHa npak-
TMKa 1 apTedakT KoMwTo ce fedIUHUpaHW Kako “BMCOKM" ce
KonupaaT u/uny OocKBepHaByBaaT Off CTpaHa Ha obuyHuTe ny-
re, Tne ce pefeduHmpaaT Kako BY/rapHW, U UCLPMEHUTE CHO-
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against all these groups. And one of the major weapons used to
keep them down is to assert the primacy of universalistic norms
every time they demand compensatory intervention or assis-
tance in overcoming the cumulative negative effect of centuries
(if not more) of discriminatory treatment, what in the United States
is called affirmative action. Over all, however much the
particularisms of the declining middles may have devastating
social consequences, the particularisms of the persistently bot-
tom groups tends to have positive consequences for all social
strata, and not only for them. The greatest beneficiaries of affir-
mative action over the long run will be the so-called majorities.

There is a fourth variety of particularism with which we
are all familiar. It is the particularism of the effete snobs, those
who pride themselves on their high culture (that word again) and
denounce the vulgarity of the masses. Not that the masses are
not vulgar. The word vulgar after all comes from the Latin term
for the "common people." In days of yore, the aristocracy de-
fined their own behavior as high culture, and forbade the com-
mon people to engage in practices of high culture. For example,
there were dress codes. But the modern world-system has cre-
ated a superficial democratization of culture. We are all permit-
ted to engage in these practices. And more and more people
everywhere do.

The effete snobs are really that segment of the upper
strata, sometimes especially found among those declining in
wealth, who are determined to hold on to their cultural separa-
tion from the masses. This creates a curious game. As each
cultural practice and artifact that is defined as "high" is copied
and/or indulged in by the common people, it becomes redefined
as vulgar. And the effete snobs rush to find new artifacts and
practices. One of the places they find such practices is pre-
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60BM Gp3aaT Aa NpoHajaaT HoBM apTedhakT U NpakTuku. EaHo
o, MecTaTa Kafe WTOo Tue M Haoraat TakBUTE MpPaKTUKN e
TOKMY BO MPOTECTHUTE aHTUCEMMUTCKM MPaKTUKM Ha TpajHO [os-
HUTe rpynu. OBa co3gaBa NoOCTojaHa HaMHATOCT, 3aLUTO CEKO]
nocTojaHo I NpeBpeAHyBa TakBUTe apTedhakTu U NpakTUKu,
[0BeLYBajKM A0 MHOry 36pKa, YeCTo MpeeTnKeTVparbe, 1 ronema
6opb6a 3a NpMCcBOjyBare Ha MpasaTa Ha HYB.

MeTTMOT BMA, NapTUKynapusam e napTuKynapusmoT Ha
OOMVHaHTHUTE ennTu. TOj He e coceMa UCT Kako OHOj Ha ucLp-
neHnTe cHoboswW. IMeHo, TOj He ce HOcu cebecu Kako BUCOKa
KyNTypa, TYKYy Kako OCHOBHW Ky/ATYpHW NPETNOCTaBKW, OHa LUTO
jac ro HapekoB reokyntypa, ,f0fHata cTpaHa Ha reonosnu-
Tukata.’5 OBoj 06/IMK Ha napTykynapusam ce Kpve cebecu nog
NpeBe30T Ha YHWBEP3a/IM3MOT - BO AEHELUHNOB CBET, Kako YHU-
Bep3annm3am Ha paumoHanHocTta. OBOj 06/MK Ha napTukyna-
pv3amMm ro KOpuUCT! pasobnyyBareTO Ha NapTUKyIapu3MoT Ka-
KO HajaenoTBOPHO CPefCTBO 3a MOTBpAyBaHe Ha COMCTBEHO-
TO NpBEHCTBO. PacnpaBunTe WTO UcxodyBaa Bo CoeavHeTuTe
JpXaBn noyHaBme fa M HapekyBame ,KYyATYpPHU BOjHM“ - nak
TOj 360p!

Ce pas36upa, 0OBME NMOBEKEKpPATHW BapueTeTu Ha naptu-
KynapusmoT He ce MoBeKe PakoBOAEHW CO 3aKOHOT 3a WCKIy-
UYEHNOT CpefeH OJOLUTO Ce PaKOBOAEHW MOBEKEKpATHWTE Bapu-
eTeTn Ha yHuBep3am3moT. CuTe HuMe MOCTOjaHO ce ABMKMME
Hanpeg-Ha3aj, HU3 OBME BapueTeTW, 3a/I0KyBajKu ce 3a HEeKOsKy
0, HUB BO HEKOEe AafieHO Bpeme 1 NpocTop. HUTy nak nonuTnyknTte
UMMNIMKaLMN Ha CEKOj Of HVB Ce 3aupTaHu 3aHaBeKk. HuBHaTa
ynora e oyHKLMja Ha CeBKynHaTa couujaniHa cuTyaumja BO Koja
TWe ce jaByBaaT M BO Koja Tue ce cornegaHu. Ho, ce pasbupa,
HVe MOXeme Aa M BpefHyBame OBME YIOoTW U MOXeMe da v
noaupXnume, 3aHemMapvme, Wi Aa M ce CNpoTUCTaBUME CO Orfnes,
Ha HalmTe COMCTBEHW BPEAHOCHW NPUOpUTETK.

AKO norfiefHemMe KOH [0/MroTpajHara UCTOpUCKa eBo-
nyuuja Ha MOAEPHMOT CBETCKW CUCTEM, HUe rnefame Aeka
n36opute nomery TemnopasHoCcTUTe, yHUBep3anmaMmuTe u
naptTukynapuammuTte 6ea cpeguiTe Ha HawuTe MNONUTUYKK
60p6u. EQHO of opyXjaTa LWITO ro nocegyBaa MOKHUTE, 6elue
OBWe pacnpasu fa ce geuH/paaT NOrpeLlHo, U Ha Toj HauvH

cisely in the protesting, antisystemic practices of the persis-
tently bottom groups. This creates a constant strain, as every-
one constantly reevaluates such artifacts and practices, amidst
much confusion, frequent relabeling, and much struggle to ap-
propriate the rights to them.

A fifth kind of particularism is that of dominant elites.
This is not quite the same as that of the effete snobs. For it does
not garb itself as high culture but as basic cultural presupposi-
tions, what | have called the geoculture, "the underside of geo-
politics."5This form of particularism hides itself behind the screen
of universalism - in today's world, as the universalism of ratio-
nality. This form of particularism uses the denunciation of par-
ticularism as the most effective means of asserting its own pri-
macy. The debates that result we have come to call in the United
States the "culture wars" - again that word!

These multiple varieties of particularisms of course are
no more governed by the law of the excluded middle than are
the multiple varieties of universalisms. We all move back and
forth through all these varieties constantly, and espouse several
of them at any given time and space. Nor are the political impli-
cations of each etched in stone. Their role is a function of the
total social situation in which they occur and in which they are
perceived. But we can of course evaluate these roles and we
can support, ignore, or oppose them in terms of our own priori-
ties in values.

If we look at the long historical evolution of the modern
world-system we see that the choices among temporalities,
universalisms, and particularisms has been a central locus of
our political struggles. One of the weapons the powerful have
had has been to misdefine these debates, and thus to obscure
them, in an imagery that argues that time and space are simply



identities

Ja ce 3amarnaT, BO efHa MMaxepwuja LUTO AOKaXyBa AeKa
BpeMEeTO M NPOCTOPOT Ce €AHOCTaBHO KOHTEKCTWM BO KOW HUe
XVBEEME, a He KOHCTPYKTW Kou M 06/MKyBaaT HaluuTe Xu-
BOTU. YHMBEP3aAU3MOT U NapTUKyapu3mMoT ce geduHupaHu
KaKO KpUTUYKa aHTMHOMMja KOjallTO MOXEeMe Aa ja Kopuctume
3a fa ja aHa/mM3npame ceBKyMnHaTa couujasiHa akuuja, HO 3a
yvj npuoputeT cute Mopa Aa bupame egHaw 3acekoraw. Osa
UM nomaralle Ha nobefHvuUTe a BOOMLUTO HE Ha ryoutHuuuTe,
TOoa e HajHeoAI0XHMOT pasfor 30LWTO Mopame [a npectaHeme
Ja ja npomucsiyBaMe OBaa aHTMHOMMja M Aa ro Hanpasume
Janeky NOKOMMAEKCHO HALLeTO YBMAYBae Ha OnuuuTe KOou-
LWITO HM Ce Ha CMTe Hac pacnosioXuBU.

KynTypaTa, ncto taka, He e camo gageHa. CamaTta
Hej3anHa geduHnumja e 60jHO Nosie, Kako LWTO AOKaXKyBaB
NPeTxo4H0.6 YnoTpebute Ha KOHLENTOT Ha KynTypa npet-
cTaByBaaT HaTamoLlLHO pasnuume, Kako LITO ce obuaos aa
Mokaxam BO OBaa pacnpasa. EfHa of HajutHuTe 3ajauv Ha
KYNTYpHUTE CTyAuMu OEHec, € Ja ce 3a3eme noronema emo-
UMOHanHa AguctaHua of Kyntyparta, a ce npudatu cammot
KOHLEeNT Ha KynTypaTa, Kako ¥ Mpoy4vyyBauuTe Ha KOHLEMTOT,
Kako 06jeKT Ha npoydvyBawe. VcTto, HMe Tpeba ga ro npog-
nabouynme HaweTo pasbupare Ha NoauTMKaTa M eKkoHomujaTa
Ha Kyntypata. CBeTOTO TPOJCTBO Ha NubepasHarta maeono-
rmja - NOIMTUYKOTO, EKOHOMCKOTO U COLMO-KYNTYpPHOTO - €
€[HO Ofi HajyrHeTyBauykuTe OpyXja Ha MapTUKy/1apu3MoT Ha
[OMVHAHTHUOT €/10j. Toa € OHa KOELUTO BEPOjaTHO € HajTeLKo
N HajHeONxoA4HO Aa npectaHeme ga ro mucnume. Kora 6v mo-
Xen, jac 61 M yKnuHan cute Tpy NpuAaaBKM 0f, HALLINOT PEYHVIK.
Ho cenak, 3apagn efHO HeWTOo cMeTaMm [eka He Moxam, 6u-
OEjKN He CyM CUTypeH CO WTOo 6U rm 3ameHun.

OtTamy, Jann Kyntypute ce BO KOH(MKT? HeCOMHeHo,
HO KaXXyBajKn ro Toa He KadkyBame Koj3Hae LTo. Hue Tpeba ga
6uaemMe CBECHM JeKa UCTOPUCKMOT CUCTEM BO KOjLUTO XMBEEME
ce pasBuBa HaCTOjyBajku ce Aa NpeTBOpM BO CTOKa. Bucokarta
KynTypa 6elle npeTBopaHa BO CTOKa 6apem ABe CTofeThja, a BO
nocnefHOBO MOMOBMHA CTONETVE BUAOBME CrEKTaky/napeH nogem
Ha cTankaTta A0 Koja BMcOKaTa Kyntypa cTaHa npodutabuneH
notdpat 3a cuTe 3acerHatu - NpPov3BeAyBaynTe Ha KyNnTypHU
Npou3BOAV M YMETHULIMTE UMM NMPOM3BOAM CEe MakyBaHW.
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contexts within which we live rather than constructs that shape
our lives. And universalism and particularism are defined as a
critical antinomy which we can use to analyze all social action
and between whose priority we all have to choose, and once
and for all. This has been helpful to the winners and not at all to
the losers, which is the most urgent reason why we must unthink
this antinomy and make far more complex our appreciation of
the options that are available to all of us.

Culture, too, is not just there. Its very definition is a
battlefield, as | have previously argued.6 The uses of the con-
cept of culture are furthermore manifold, as | have tried to show
in this discussion. One of the most urgent tasks of cultural stud-
ies today is to take more emotional distance from culture, to
regard the concept of culture itself, as well as the students of the
concept, as an object of study. Equally, we need to deepen our
understanding of the politics and the economics of culture. The
sacred trinity of liberal ideology - the political, the economic,
and the socio-cultural - is one of the most oppressive weapons
of the particularism of the dominant strata. It is probably the one
that is most difficult and most necessary to unthink. | would, if |
could, abolish all three adjectives from our vocabulary. But | do
not think | can, yet, for one thing because | am not sure with
what to replace them.

So, are cultures in conflict? Undoubtedly, but saying
that does not tell us very much. We need to be aware that the
historical system within which we live thrives by the effort to
commodify everything. High culture has been commodified for
at least two centuries, and the last half-century has seen a spec-
tacular rise in the degree to which high culture is a profitable
enterprise for all concerned - the manufacturers of cultural prod-
ucts and the artists whose products are packaged.
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Bo nocnegHuTe ABaeceT rOAMHW HUE BUAOBME KOJKY
MOXe KynTypata Ha NpoTecT UCTO Taka Ja buae npeTBopeHa
BO CTOKa. Hve He ro notBpAyBame CBOjOT WAEHTUTET, Hue
nnakame 3a fa ro noTBpavMMe, HUe nnakame 3a fa Habrbyay-
BaMe Kako Apyrute ro notepaysaart, a Hekou nyfe aypu wu
HM ro nMpojasaaT HalMoT MAeHTUTeT.7 Hekoj ctaBa konupajt
Bp3 KynTyparta. [eHoBuBe, ce cnydyBa 6uTka mnomery npo-
n3BegyBaumte Ha Mmysumka Ha CD, kou 6apaat ga rv npopga-
BaaT oBMe CD-vHa U OHME KOM M KOHTpO/AuMpaaTt Beb-cajTo-
BUTE Ha VHTEPHET KOW VM OBO3MOXXyBaaT Ha MoTpoLlyBayute
6ecnnatHo fa M cumHysaat osne CD-uwba. Ho, ce pasbupa,
WHTEepHeT Beb-CajTOT oyekyBa Aa rm 3apaboTu cBouTe napu
0, peknamuTe LWWTO Ke 6uaaTt noctaBeHW Ha Beb-cajToT. Pe-
YnCKM HUKO] BO OBaa pacnpasuja He 36opyBa BO Mpuaor Ha
BUCTUHCKaTa AekoMmogudukaunja Ha KynTypHUTE MPOU3BOAM.

[dann kyntypata ja nnakame 3a fa ro npukaxeme us-
pa3yBakeTO Ha HalleTo HacneacTBO WAM Ha HawuTe Ayliu,
WM Oypy M Ha HawuTe NOAUTUYKU Gaparba, WM nak Taa e
WHTEPHaIM3Npake Ha BPeAHOCTUTE KOW HW ce HameTHaTu 3a-
pagn npochuTrpake Ha OHME KoM cobupaar peHTa of, pawumpy-
Barbe€TO Ha OBMe npukasn? Moxeme nu 6apem fa rm pasrpa-
HuuyBame o6ete? Oypu HWM DONKIOPOT, TpaaUUMOHANHO Ae-
hvHUpaH Kako He-CTOKa He i ce M3MOJIKHyBa Ha oBaa Ana-
60Ka BOBJ/IEHEHOCT BO 6eckpajHaTa akymynauuvja Ha KanutasiorT.

Kon cme, 3Haumn, Hue? Koum ce gpyrute? Ce pasbupa,
TOa 3aBuCK BO Koja GuTKa ce 6opume. [anv e Toa NoKasHa,
HaunoHanHa wnu rnobanHa? Toa, UCTO Taka, 3aBUCU U 0f,
HalleTo MNpoLeHyBawe Ha OHa LWITO Ce c/ydyyBa BO HawwoT
ncTopuckm cuctem. M3BecHo Bpeme TBpAaM [eka HawuoT
NCTOPUCKM CUCTEM, KanuTaaucTuykaTa CBeTCKa eKOHOMuja
cera e BO CTPYKTypHa Kpu3a. BeneB pgeka Hue cme cpefe
XaoTW4eH nepuog, Aeka ce cnydysBa NofBojyBare U Jeka BO
TEKOT Ha cnefHvuBe negeceT roAvHMW He camoO LUTO HawwuWoT
cerawleH cucTeM Ke npecTtaHe ga noctou, TyKy Aeka Ke 3a-
nocTomM HOB cucTeM. KoHeuyHo, AOKaxyBaB [eka npupogara
Ha OBOj HOB CMUCTEM € MHTPMHCUYHO Heno3HaTa oAHanpes,
HO AeKa W NokKpaj Toa HerosaTa npupoga Ke 6uge dyHaa-
MEHTa/THO 06/IMKyBaHa Of, HalmTe MocTanky BO OBaa epa Ha
TpaH3uumja, BO Koja “cnobogHata Bonja” ce UMHM feKa ja

In the last twenty years, we have seen how the culture
of protest can be commodified as well. One doesn't assert one's
identity, one pays to assert it, and one pays to observe others
asserting it, and some people even sell us our identity.7 One
copyrights culture. These days, there is a struggle going on
between the producers of music in the form of CDs who seek to
sell these CDs and those who operate web sites on the internet
that enable consumers to download these CDs at no cost. But of
course, the internet web site expects to make its money from
the advertisements that will be placed on its web site. Virtually
no one in this dispute speaks in favor of the true decom-
modification of cultural products.

Is the culture we pay to display the expression of our
heritage or our souls or even our political demands or is it the
internalization of values imposed on us for the profit of those
who gain rent from the transmission of these displays? Or can
we even distinguish the two? Not even folklore, traditionally de-
fined as a non-commodity, escapes this deep involvement in the
endless accumulation of capital.

Who then are we? Who are the others? It depends of
course on which battle we are fighting. And is it local, national,
or global? It also depends on our assessment of what is hap-
pening within our historical system. | have been arguing for
some time now that our historical system, the capitalist world-
economy, is in structural crisis. | have said that we are in the
middle of a chaotic period, that a bifurcation is occurring, and
that over the next fifty years, not only will our current system
cease to exist but a new one will come into existence. Finally, |
have argued that the nature of this new system is intrinsically
unknowable in advance, but that nonetheless its nature will be
fundamentally shaped by our actions in this era of transition in
which "free will" seems to be at its optimal point. Finally, | have
argued that the uncertain outcome may result in a historical
system that is better, worse, or about the same morally as the
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[OCTUIHyBa cBoOjaTa BpBHa Touka. Ha kpaj, jac TBpAeB Aeka
HEN3BECHMOT MCXOA MOXe fa pe3yntupa BO efleH UCTOPUCKU
CUCTEM KOjWITO e MopasiHo nogobap, Mosow Wan pevyncu uct
KakKo 1 cerawHuoB, HO AeKa € Hawa MopasiHa M NosmMTuyKa
OO/DKHOCT fJa HacTojyBaMe fda ro Hanpasume nogobap.

Jac oBfe Hema fa v nNoBTOpyBaM [OKa3wuTe LITO U
HaBe[OB 3a MOCTOEHETO Ha efHa TakKBa CTPYKTypHa Kpwu3a,
HUTY 3a XpoHocodumjata WTO ja npumMmeHyBam.8 HamecTo T0a,
jac cakam fga rm ckuumpam MOXHUTE “Hue” n Coo4BeTCTBY-
BaukuTe “Apyrn” BO OBOj K/y4yeH nepuog Ha 6opba, KojawTo
WUCTOBPEMEHO € MOINTUYKA, EKOHOMCKa W KynTypHa.

Jo3Bonete M1 ga 3anoyHam co OTdp/iakbe Ha Hekou
MOXHU “Hue”. Jac He BepyBaM [eKa Hue HaBUCTUHA Mpexu-
ByBaMe nnn fgeka 6u Tpebano ga npexveseemMe Cyaup Ha Uu-
BWM3auMn, BO KOj 3anafHWOT CBET, UC/IaMCKMOT CBET, U WUC-
TOYHOA3MCKNOT CBET Ke ce HajgaT Meryce6Ho MoCTPOeHM
eneH npotus Apyr. Hekom nyfe 6u cakane ga BepyBame BO
0Ba, 3a Ja MoXart fa Hu M Bp3aTr palete BO BUCTUHCKUTE
6uTkn. W jac rnegam manky Aokasm 3a TakoB Cyaup, BOH
peTopukata Ha nonuTuyapute U KomeHTaTopuTe. [loBeKe-
KpaTHUTe YHUBEP3a/M3MMU U NapTUKyIapu3Mu LWITO U CKKU-
uMpas nocrtojaT BO CeKoja 0f, OBMe MPEeTNnoCTaBeHn UMBUIN-
3alMCKN apeHu, 1 Toa BO He3HauWUTesSIHO Pas/InYyHK pasmepu.

Ce pasbupa, cyampoT Ha uMBunusauuute e egHa op-
Myna 3a geumHnpare Ha KoHdmkTuTe CeBep-Jyr. Makap LTo
BepyBaM feka KOH(nkTuTe Cesep-Jyr ce dhyHaameHTanHa no-
NIMTUYKA peanHoCT BO COBPEMEHUOT CBET - a Kako 61 Moxesno
TMe fa He 6UAaT BO KOHCTAHTHO NOMapu3npadkmoT CBETCKU CUC-
TeM? - jac He ro U3B/EKYBaM 3aK/ly4yOKOT Jeka fobnectute npo-
usnerysaar of, reorpadgwmjara, Wny feka rnacHoroBopHuLMTE Ha
CeKoja CTpaHa BO KOj M fja € MOMEHT HYXXHO M ogpasyBaaT WH-
TepecuTe Ha norofemara rpyna Koja HaBOAHO ja 3acTanyBsaar.
Bo urpa ce npemHory npenseTyBayky MHTEPECU U MPEeMHOry
TaKTUUKW NyA0pUK, 3a HEKOj WM HeKoja Aa Moxe 6e3pe3epBHO
[Ja ce 3a10kv 3a efHaTa W gpyrata cTpaHa BO 6GeckpajHute
npecTpenku. Mefytoa, BO Nornef Ha oCHOBHAaTa Tema, Aeka mopa
Ja [ojoe [0 Kpaj Ha nonapusauujata M A0 APacTUYEH MCYeKop
KOH U3efHauyyBaheTo Ha MCKOpUCTyBarara Ha CBeTCKuTe pe-

present one, but that it is our moral and political duty to seek to
make it better.

I will not rehearse here the case | have made for the
existence of such a structural crisis, nor for the chronosophy |
am employing.8 Rather | want to outline the possible "we's" and
the corresponding "others" in this crucial period of a struggle
that is simultaneously political, economic, and cultural.

Let me start by rejecting some possible "we's". | do not
believe we are really living through, or should be living through a
clash of civilizations, in which the Western world, the Islamic
world, and an East Asian world find themselves arrayed against
each other. Some people would like us to believe this, in order to
weaken our hands in the real battles. But | see little real evi-
dence of such a clash, outside the rhetoric of politicians and
commentators. The multiple universalisms and particularisms that
I have outlined exist within each of these presumed civilizational
arenas, and in not significantly different proportions.

Of course, the clash of civilizations is one formula for
defining North-South conflicts. While | believe that North-South
conflicts are a fundamental political reality of the contemporary
world - how could they not be in a constantly polarizing world-
system? - | do not draw the conclusion that virtue derives from
geography, or that the spokespersons for each side at any mo-
ment reflect necessarily the interests of the larger group they
purport to represent. There are too many cross-cutting interests
at play, and too many tactical follies, for anyone to commit him-
self or herself unreservedly to one side or the other in the end-
less skirmishes. However, on the basic issue that there must be
an end to the polarization and a drastic move towards equalizing
the uses of the world's resources, | feel there cannot be any
equivocation. It is for me a moral and political priority.

co
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cypcun, 4yyBCcTByBaM [€Ka OBAE HE MOXe Aa MMa HUKakBO ABO-
ymeHve. 3a MeHe Toa € MopasieH U NOMIUTUYKA MPUOPUTET.

Jdann cme ,HMe" oHMe LWTO ce oupTyBaaT BO OBaa
KnacHa 6op6a? IMa, ce pa3bupa, HO LWITO TOYHO TOa 3HA4YN?
Moxeme fAa noBnevyemMe LpTa NOMEry OHME KOW XWBeaT 0f,
BMLUOKOT Ha BPEAHOCT MPOM3BEAEH Of APYIUTE U OHUE KoM
He ro 3ajpXyBaaT LennoT BMLIOK Ha BPeAHOCT LITO ro npo-
u3BefyBaaTr, U MOXeMe [a Kaxeme [eKa oBa e upTara no-
Mery 6ypxoasujata 1 nposieTepujaTtoT, uau ga ynotpeéume
C/MYeEH ja3uK. Ho, BCYLHOCT, BO paMKWTe Ha cekoja of 0Bue
KaTeropum cekako feka MocTou CRoXeHa W npekonyBayka
BHaTpelwHa xuepapxuja. MOCTOEYKMOT CUCTEM He co3jage
[Be XOMOreHu3upaHu knacu (ywte nomasky efHo Xxomore-
HU3MPaHO YOBELUTBO), TYKY 3amMOTaHO Knon4ye of npuBuaernu
M ekcnnoatauunja. TokMy 3atoa HWe MMame TOIKY MHOry Ba-
preTeTu Ha napTukynapusmu. He e egHocTaBHa 3ajadva ja
ce pedyuupa oBaa CMuvKa Ha ABa Tabopa, Kako LUTO ro nokaxa
Toa nMuyHo Kapn Mapkc BO cBojaTa Knacu4yHa MOAUTUYKA
aHanm3a OcymHaeceTTuoT 6pumep Ha Jlyj HanoneoH. Co or-
nea Ha Toa WTo Aypu v Mao Le TyHr uHcuctupalle feka
KnacHata 6op6a NpPoAO/MKM BO paMKUTE Ha COLMjanMCTUYKOTO
OnwITECTBO, CTaHyBa jaCHO KONKYy 6w Tpe6ano ga bugeme
pasbopuTu Npuv NpUNUlIyBawmeTO Ha ,HME" BP3 OCHOBA Ha
Knaca.

MoToa MocTom OHa ,HME" Ha HaUWOHa/IHOTO GuayBar-e.
HaupmoHanM3mMoT ce MoKaXka Kako MOLUHE MPpUB/eYeH MOBUK 3a
COMMOAPHOCT BO MNOcnefHuTe ABe CTonetuja, U uma Masiky 3Ha-
UM Jeka OBOj MOBMK MCYE3HaN Of XOPU3OHTOT. CuUTe Hue cme
CBECHM 3a KOH(WIMKTUTE LWWTO MM 3apoAn HauumoHaM3mMoT no-
Mery gpxasute. Ho, jac 6u cakan ga ce notceTMme Ha KOH-
PAVKTUTE LWITO M 3apOay HaLMOHaIM3MOT BO pamMKuTe Ha ApXa-
BuTE. IMeHo, HaumoHann3MOoT He e 6ecnnaTHo [06po.

MornepgHete ja JanoHuwja. Bo nepuogot nocne Mewnuw,
HauWoOHaNNM3MOT CTaHa CUMHO OpYyXje BO rpageweto Ha Mo-
JepHaTa Ap)xaBa, gpXaBa Koja LWTO e MOKHa, ApXaBa Koja
LWITO T OCTBapwuna ceouTe 3an0Xbu BO cMuena Ha yHanpe-
AyBahw€ Ha penaTtuMBHUOT cTaTyc Ha JanoHuja BO CBETCKMOT
cucteM. Ha kpajoTt Toj goBefe A0 oKynupaweTo Ha Kopeja,

Is then the "we" those delineated in the class struggle?
Well, of course, but what exactly does that mean? We can draw
a line between those who are living off the surplus value pro-
duced by others and those who are not retaining all of the sur-
plus value they are producing, and we can call this line that
between the bourgeoisie and the proletariat, or some similar
language. But in fact, of course, within each of these catego-
ries, there exists a complex, overlapping internal hierarchy. The
existing system has not created two homogenized classes (much
less one homogenized humanity), but a subtle skein of privilege
and exploitation. That is why we have so many varieties of
particularisms. Reducing this picture to two camps is no simple
task, as none other than Karl Marx demonstrated in his classic
political analysis, The Eighteenth Brumaire of Louis Napoleon.
If even Mao Zedong insisted that the class struggle continued
within a socialist society, we are made aware of how prudently
we have to be in assigning "we-ness" on the basis of class.

Then there is the "we-ness" of nationhood. Nationalism
has proved to be an extremely powerful appeal to solidarity in
the last two centuries, and there is little sign that this appeal has
disappeared from the horizon. We are all aware of the conflicts
nationalism has bred between states. But | wish to remind us of
the conflicts that nationalism has bred within states. For nation-
alism is not a cost-free good.

Look at Japan. In the post-Meiji period, nationalism be-
came a strong weapon of constructing a modern state, one that
was powerful, one that achieved its objectives in terms of ad-
vancing the relative status of Japan in the world-system. It led
ultimately to the seizure of Korea, the invasion of China, the
conquest of Southeast Asia, and the attack on Pearl Harbor.
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MHBasujaTa Ha KuHa, 0CBOjyBareTO Ha Jy>Ha A3uja, U Ha-
nagoT Ha lMepn Xap6yp. JanoHuja ja 3aryéu BTopaTa cBeTcka
BOjHa, W M MOAHece Kako LUeHa aTtpountute Ha Xupolmma.
Mocne BOjHaTa, camMuOT HauMOHanNM3aM CTaHa efleMeHT Ha
BHATpelleH KOH(AUKT BO JanoHuja. ViMa TakBW LUTO CTpaBy-
BaaT AeKa Koe U Aa e BOCKpPeCHyBake Ha HauWoHas/IMCTu4-
KuTe cum6onu MoXe [a MoBJieYe 0XMBYBawe Ha Munuta-
PUCTUYKNOT, arpecuBeH, BHATPELUHO PErnpecuBeH pexum. A
UMMa M TakBM KOM LUTO MMaaT 4YyBCTBO feKa Ha camara Jano-
Huja i e nopekHaT Hej3UHUOT HauuoHan(eH/MCTUYKU) WAEH-
TUTEeT, WTO € NorybHo 3a TakaHapeyeHuTe TpaauunoHasHU
BpeAHOCTH.

He e camo JanoHuja BO BakoB KOHWMJIMKT OKOJY MO-
Ne3HoCcTa Ha HauMOHaNHWOT/HAUMOHANNCTUYKNOT UOEHTUTET.
N KnHa n CoegnHeTuTe ApXaBu nartaT of WCTUOT NaTeHTeH
(W He ToNKy naTeHTeH) KOHMNUKT. Ho, TakBu ce u AONAr cnu-
COK ApXaBu wupym ceeToT. Of oBa ro MU3BJIeKyBaM 3akiy-
YOKOT [ieKa NPMBUKYBaHETO Ha HaUWOHANHWUOT UAEHTUTET e
HaNuK Ha pu3nyHa XupypLuka UHTepBeHuuja. Bo n3BecHU cu-
Tyauum Toa MOXe fa 6uge CylTecTBEeHO 3a OrfCTaHOK (Mu
camMo 3a nogobpyBahe Ha 34paBjeTo), HO BapfeTe ce 0f Xu-
pyprot (MOAUTUYKMOT NNAEP) KOMY My Ce fiu3ra pakarta wam
oL NpUApPYXHUTE edPeKTUn Kou HuedeH xupypr (NOAUTUYKM
nngep) He 61U MoXesn Aa M cripeyw.

AKO Ha TOj HauuH v oThpaysam uuBuan3auujaTa,
Knacarta, W HauujaTa Kako MpocTW, HeABOCMWUC/IEHU KpuTe-
puymn 3a “Hue” (ga He 36opyBame 3a pacarta, CoceM 3J/10Ha-
MepeH M U3MUCNEH KPUTEpUyM), LUTO HM MNpeocTaHa 3a fa ce
opueHTMpame BO npob6rnemaTtuyHUTE BOAM HA XaoTUyHaTa
TpaH3uumja BO TEKOT Ha CrefjHMBe nefeceT roAvHW, of uc-
TOPUCKNOT CUCTEM BO KOj XMBEEME Hue [0 HeKoj anTepHa-
TUBEH CUCTEM BO KOj Ke uBeaT Hawwute notomuu? He e
NlecHo fAa ce ogpeaw.

[a 3anoyHeme co adupmupare Ha MopasHuTe/no-
NNTUYKKN 3an0X6n. Kora efeH MCTOPUCKM CUCTEM € BO Kpu3a,
MOXeMe [a YeKopuMe, KakKo LITO MM Ce YMHWU, BO edHa of
[BeBe OCHOBHM Hacoku. Moxeme fa ce obugeme fa ja 3a-
yyBamMe xuepapxmckaTta CTPyKTypa Ha NOCTOEYKUOT CBETCKMU
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Japan lost the Second World War, and suffered the atrocious
price of Hiroshima. After the war, nationalism became itself an
element of internal conflict within Japan. There are those who
fear that any resuscitation of nationalist symbols might trigger a
restoration of a militarist, aggressive, internally repressive re-
gime. And there are those who feel that Japan alone is being
denied its national(ist) identity, to the detriment of so-called tra-
ditional values.

Japan is not alone in this conflict about the utility of
national(ist) identity. Both China and the United States are af-
flicted by the same latent (and not so latent) conflict. But so are
a long list of states around the world. | draw from this the con-
clusion that invoking national identity is akin to risky surgical
intervention. It may be essential for survival (or merely for im-
proved health) in some situations, but beware the surgeon (po-
litical leader) whose hand slips or the side effects that no sur-
geon (political leader) could have prevented.

If | thus reject civilization, class, and nation as easy,
straightforward criteria of "we-ness" (not to speak of race, a
totally malicious and invented criterion), with what are we left to
navigate the difficult waters of a chaotic transition over the next
fifty years from the historical system in which we live to some
alternative system in which our descendants shall live? Nothing

Let us begin by asserting moral/political objectives.
When a historical system is in crisis, one can move, it seems to
me, in one of two basic directions. One can try to preserve the
hierarchical structure of the existing world-system, albeit in new
forms and perhaps on new bases. Or one can try to reduce, if
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CUCTEM, MaKo BO HOBWU (QOPMW 1 BepojaTHO BP3 HOBW OCHOBMW.
Wnn nak mMoxeme ga ce obugeme BO HajrofieMa MOXHa Mep-
Ka fa i pegyuupamMe, ako He M COCeM Ja M enMMuHMpame,
HeeJHakKBOCTUTE. W Ke cnepysa feKa HajronemMuoTt fen of
Hac (HO He cuTe HME) Ke ce 3a/l0XKKU 3a egHa o4 ABeTe asi-
TepHaTMBU CXOAHO Ha CTEMEHOT Ha MPUBUAErMM LUTO TN YXXKUBa
BO cerallHunoT cuctem. Ke cneaysa feka MoxaTt ga ce jasBat
ABa M3pa3uTy Tabopa NMYHOCTU, M AeKa TakBuTe Tabopu He
61 mMoxene ga ce uaeHTUdUKyBaaT HWUTY Mpeky umBunansa-
unjata, HATY NpPeKy Hauujata, Aypu HUTY NpPeKy NoCTOjHUTE
AedrHMLMM Ha KNAacHMOT cTaTyc.

He e Tewko fga ce npeAsuan nonutMkata Ha gBarta
Tabopa. TabopoT LWTO M NPeTNoYMTa XUepapxXumnTe Ke i yXxu-
Ba 6narogeTuTe Ha NOCTOJHOTO 60OraTcTBO, C/IeACTBEHO M He-
ropata MOK fa 3anosefa CO WUHTesmreHuyuja u codmctmympa-
HOCT, [fa He npavme MyabeT 3a co opyxje. Cenak, Heroata
OYEBUHA jauMHa e MOAJI0KHA Ha e[HO OrpaHu4vyBaHe, OrpaHui-
yyBaweTo Ha Buanmeocta. Co orfnej Ha Toa wWro, no fedwm-
HUUWja, OBOj Tabop npeTcTaByBa 6poOjuaHO MasILMHCTBO BO
CcBeTCKMUTE nonynauuu, Toj Mopa Aa i npuefede apyrute ga ro
noAApxaT MOBUKYBajKu ce Ha Apyrn paboTu, a He Ha xu-
epapxujata. Toj Mopa CBOUTE MPUOPUTETU Aa M Hanpasu No-
MasiKy BUAIMBU. OBa He e cekorall /1ecHO, W 3aBUCHO 0f, Toa
BO KOja MepkKa e MnocTurHato, Moxe fa npegussuka 36pka v ga
ja Hamanu conupapHocTa Mefy HEroBWUTE K/YYHW NpUNagHULN.
OTTamy, U He npeTcTaByBa rapaHTupaHa nobepa.

MocTpoeH HacnpoTu 6 6un TabopoT Ha 6pojyaHOTO
MHO3VHCTBO. HO, 0Ba e MHory nogeneH Tabop, nogeneH og no-
BeKeKpaTHUTe napTuKynapusmMu a fypy U of, NoBeKeKpaTHN yHU-
Bep3amM3mu. dopmMysiata Co Koja MOXe Aa Ce HagMuHe OBaa
paseinHeToCT BeKe 6Gelle npoknamupaHa. Toa e chopmynarta
Ha Koanuumjata BUMHOXWTO. Ho, oBa e MHOry monecHo ga ce
Kake OTKO/MKY fia ce HanpaBu. [pefHOCTa Ha CEKOj YYECHUK
BO efjHa Taksa hopmyfa e cpefHOpPOYHa, a KpaTKopoUyHWTe cor-
nefbu NpemMHory 4ecto HU ce HaMeTHyBaaT Ha cuTe Hac. PeT-
KO UmMame AUCLMMN/VHA, AypyU U pecypcu, co Kou 6u ja nrHopu-
pane KpaTkopo4HaTta npefHocT. Hajnocne, Kako UHANBUAYWN XXu-
BeeMe Ha KpaTku nareku. Camo KOMEKTUBHO HUe XMBEeMe Ha
CcpefHu naTeku, U MOXeme Aa MocTaBMMe efHa TakBa antep-

not altogether eliminate, the inequalities to the extent possible.
And it will follow that most of us (but not all of us) will opt for one
of the two alternatives in consequence of the degree of privilege
we enjoy in the present system. It will follow that there could
emerge two broad camps of persons, and that such camps could
not be identified either by civilization, by nation, or even by
current definitions of class status.

The politics of the two camps is not hard to predict. The
camp favoring hierarchies will enjoy the benefits of its current
wealth, its power therefore to command intelligence and sophis-
tication, not to speak of weaponry. Nonetheless, its strength,
though manifest, is subject to one constraint, that of visibility.
Since, by definition, this camp represents the numerical minor-
ity of the world's populations, it must attract others to support it
by appealing to themes other than hierarchy. It must make its
priorities less visible. This is not always easy, and to the extent it
is achieved it can cause confusion and reduce solidarity among
its core members. So it is not guaranteed victory.

Arrayed against it would be the camp of the numerical
majority. But this is a highly divided camp, divided by the mul-
tiple particularisms and even by the multiple universalisms. The
formula that can overcome this disunity has already been pro-
claimed. It is the formula of the rainbow coalition. But this is far
easier said than done. Advantage of each participant in such a
formula is middle-run, and short-run considerations force them-
selves upon all of us with great regularity. We seldom have the
discipline, or even the resources, with which to ignore short-run
advantage. We live after all in the short run as individuals. It is
only collectively that we live in the middle run, and can place
such an alternate temporality into our schema of priorities. And
when one thinks of creating not a national rainbow coalition but
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HaTXBHa TEMMOPA/IHOCT BO HallaTa lema Ha npuoputeTu. A
Kora Ke pasmuc/iMMe 3a CO3fjaBatbe He HauuoHasHa TyKy [/10-
6asHa Koanmuuja BUHOXWUTO Ke yBUAMME KOMKY UMMPecuBHa
nosmMTMUKa 3afava e Toa, M KOJIKy Manky BpeMe uma 3a ja ce
BMBHE eflHa TakBa Koanuuuja.

Kako ga HacTanuve BO 06MAOT Aa ro HarnpasviMe 0Ba?
JenymHo, oBa e nonuvTuyka 3agava WTo UCTOBPEMEHO Tpeba
[a ce crnpoBejie M Ha /I0KasHO, U Ha HauWOHa/HO, W Ha peru-
OHaslHO, M Ha rnobanHo pamHuwTe. Toa e TakBa 3ajadva Ha
KOja Tpeba Aa ce KOHUeHTpupame, AOKOJIKY cakame ga yc-
neeme fa foBefemMe BO pej, efiHa OCMWC/eHa Koanuuuja, 3a
CpefHOPOYHOTO npallartbe KakoB BUA 3aMEHCKU CUCTEM ca-
Kame ga usrpagvMme, nputoa He 3aHeMapyBajku ro KpaTko-
POYHMOT Mpo6aeM Ha yonaxysarwe Ha 6efara BO MOCTOEYKMNOT
cuctem. YyBcTByBam feka He e Moja pyHKuuja ga ogam no-
HaTaMy BO CKuUMpake Ha NonMTuyKa cTpartervja. Hamecto
Toa, 6U cakan ga ce cocpefoToyaM Bp3 MHTeENeKTyanHuTe
NpuAoHecK LITO MOXe Aa MM HampaBu OMNWTecTBEHATa Hayka
BO OBa TpaH3MUMOHO foba.

CwmeTam feka MpBOTO HELITO LUTO MOXeMe Aa ro Hanpa-
BUME € Jla MpecTaHemMe Aa MUC/IMME CO KaTeropuute Ha onwirtec-
TBEHaTa HayKa KoM HW ce OCTaBeHW BO HacneAcTBO of MOcTo-
€YKMOT CBETCK/ CUCTEM W KOW LUTO TOJSIKY HY M1 Bp3yBaa Ho3eTe
Mpy Hallata aHam3a He camo Ha MoCcTojHaTa peasiHoOCT TYKY U
Ha BepojaTHUTE HEj3MHN anTepHaTBU KOW LUTO 61 MoXesne fa mm
KOHCTpynpame. MpBMOT YEKOp e Npu3HaBaHeTO Ha MOCTOEHETO
Ha noBeKeKpaTHUTE TeMMNOopasiIHOCTU, MOBEeKeKpaTHUTE
yHUBEp3anM3Mn, noBekekpaTHuTe naptukynapmsmu. Ho, ce
pasbupa, Hue Tpeba ganeky NoBeKe HewTa ga Hanpasume
OTKOJIKYy CamM0 €HOCTaBHO [a ro MOTBPAUME HUBHOTO MOCTOEH-E.
Hve Tpeba ga noyHeme Aa NPOHMKHYBamMe Kako Tve 3aeMHO ce
npucnocobyBaar, Koja e onTumMasiHaTa CMeca, U BO KOW CUTyauun.
OBa e OHEBHUWOT pef 3a rfaBHaTa PeKOHCTPyKuMja Ha HawwuTe
CUCTEMW Ha 3HaeHe.

[ocera jac He 36opyBaB 3a ,[ABEeTe Kyntypu“ - 3a
OHOj MpeTnocTaBeH (hbyHAaMeHTasleH enuMCTEMOJIOWKN pacLen
nomery XyMaHwCTUUYKUTE AUCUUNAMHM U HaykuTe. OBOj pac-
uen, BO ONwTecTBeHaTa Hayka penpoayuupaH kako Metho-

a global one, we realize what a formidable political task this is,
and how little time there is to forge such a coalition.

How then does one go about trying to do this? In part,
this is a political task that has to be pursued simultaneously at
the local, the national, the regional, and the global levels. It is
one in which one has to concentrate, if one is to succeed in
pulling together a meaningful coalition, on the middle-run ques-
tion of the kind of replacement system we wish to construct
while not ignoring the short-run problem of alleviating the miser-
ies under the existing system. | feel it is not my function to go
further in outlining a political strategy. Rather | wish to concen-
trate on the intellectual contributions that social science can
make in this era of transition.

| think the first thing we can do is to unthink the social

science categories bequeathed to us by the existing world-sys-
tem and that have so hobbled us in our analyses not only of
current reality but of the possible alternatives to it we might con-
struct. Recognizing the existence of multiple temporalities, mul-
tiple universalisms, multiple particularisms is a first step. But of
course we need to do far more than simply acknowledging their
existence. We have to begin to figure out how they fit together,
and what is the optimal mix, and in what situations. This is an
agenda for major reconstruction of our knowledge systems.

I have not spoken up to now of the "two cultures" - that
presumed fundamental epistemological split between the humani-
ties and the sciences. This split, reproduced within social sci-
ence as the Methodenstreit between idiographic and nomoth-
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denstreit nomery ngeorpadcknte m HOMOTETUUYKUTE METO-
Jof0rMKn, e BCYLHOCT HeojaMHelleH u3ym. Toj He e noctap
of 200-250 roavHu, U camMuoT € MNPBEHCTBEHO CO34aHue Ha
MOJEPHNOT CBETCKMU cuctem. Toj e UCTO Taka Anaboko uvpa-
LUMoHaneH, 3atoa LWITO HaykaTa e KynTypeH ¢eHomeH, 3art-
BOPEHWK Ha COMCTBEHMOT KY/NTYpPeH KOHTEKCT, AoJeKa Xyma-
HUCTUYKUTE OUCLUNANHMA HEMaaT HeHayyeH ja3uK, WHaky Tue
He 6V MOXefle HMKOMY fa My ja NpuomnwTart HUMBHaTa rnopaka
KOXEpPEeHTHO0.9

EgHO oA HewTaTa WTO cute Tpeba ga M npasuve e
Ja uiTame faneky nooncexHo. YmutaweTo e aen of npouecot
Ha TEOpPEeTCKO OTKpMBake, 0f, MPOHAOfareTO Ha HULIKUTE U
BPCKUTE LUTO fiexaT 3aKonaHu BO Macata HaTasioKeHW npo-
U3BOAM Of, 3Haewe. Hue Tpeba ga rm HacouMme Hawwute CTy-
OEHTWN KOH cornefyBake Ha hyHAaMEHTa/HU enncTemosioLl-
Kn Temun. Hve mopa ga npectaHeme fja ce nnawiume u of
dunocoumjata 1 of Haykata, buaejkn Ha KpajoT Tue ce UCTo
HelWTo, 1 MOXeme Ja npakTukyBame efHa Of HMB camo [0o-
KOJIKY MM npakTvkyBame o6eTe, uauM AOKOJSKY MpuU3HeMe Aeka
TNe ce eauMHCTBEH notgoat. MpuToa, HME Ke cTaHeMe HarosiHO
CBECHV 3a MoBeKeKkpaTHWUTE YHUBEP3a/IM3MM1 KOU LUTO Bnageart
CO HaluoT YHMBEP3YM, W 3a npBnaTt ke bugeme UBPCTO pa-
UMOHaNHK, Ha AodiaT Ha KOHCEH3yC, Makap W npuBpeMeH, 3a
BpeLHOCHUTE MPUOPUTETN U 3a BUCTUHUTE BO €fEeH yHUBep-
3yM BO KOj HMe MOCTojaHO Mopa Ja npaBume usbop, v cnefa-
CTBEHO, Ja buaeme KpeaTUBHMU.

AKO couujasiHATE HayyHMUM, ako He W cuTe obpasosa-
HW Of, Koe 1 Ja e nosne, MoXar fa ycneaT BO TakBOTO PEKOH-
CTpyupakwe Ha HMBHUOT noTdhart, a Toa e MHOTy rosieMo ako,
HVE MacOBHO Ke MpuioHecemMe KOH MCTOpUcCKuTe M360pun LUTO
CUTE HVE HY)KHO TV MpaBuMe BO OBa TpaH3ULMOHO foba. Kako u
Aa e, Toa HeMa ga 6uge KpajoT Ha uctopujata. Ho, Toa Ke Hu
OBO3MOXW fAa NPOAO/HKMME CO MOCUTYPEH YEKOP.

Benat geka vma efHa uspeka of avHactmnjata Kur:
NlyreTo ce nnawar of Bnajetenute; BnageTenute ce naawat
o4 Tyrute raeonu; Tyfute faBonu ce nnawart og nyreto. Ce
pasbupa, KuHr Beke vmasie UCKYCTBO CO MOAEPHMOT CBETCKMU
cuctem. Ho Hme, nyfeto, HMe cMe UCTO Taka Tyfu faBonu. Haj-

etic methodologies, is in fact a recent invention. It is ho more
than 200-250 years old, and is itself a prime creation of the
modern world-system. It is also deeply irrational, since science
is a cultural phenomenon, a prisoner of its cultural context, while
the humanities have no language that is not scientific, or they
could not communicate coherently their message to anyone.9

One thing we all need to do is to read far more widely.
Reading is a part of the process of theoretical discovery, of
uncovering the clues and the links that lay buried in the mass of
deposited knowledge products. We need to point our students
towards reflection on fundamental epistemological issues. We
must cease fearing either philosophy or science, since in the
end they are the same thing, and we can only do either by
doing both, or by recognizing that they are a single enterprise.
In the process, we shall become fully aware of the multiple
universalisms that govern our universe, and begin for the first
time to be substantively rational, that is to reach a consensus,
however interim, on the priorities of values and of truths in a
universe where we must constantly make choices, and there-
fore be creative.

If social scientists, no if all scholars of whatever field,
can succeed in thus reconstructing their enterprise, and that is
a very big if, we shall have contributed massively to the histori-
cal choices that all of us are necessarily making in this era of
transition. This will not be the end of history, either. But it will
allow us to proceed on a better foot.

There is said to be a Qing dynasty saying: People fear
the rulers; the rulers fear the foreign devils; the foreign devils
fear the people. Of course, the Qing already had experience
with the modern world-system. But we, the people, we are also
the foreign devils. In the end there are no others, or at least no
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rocrie HemMa HUKOW Apyry, Gapem He Apyru LUTO He MOXeme Ja mm
KOHTpO/IMpame [0KO/IKY KOMEKTUBHO He ro Haymume Toa, [o-
KO/IKy He pacnpasame, He M U3Mepvme anTepHaTuBuTe, U
KpeaTuBHO He n3bepeme. Bo coumjasiHO-KOHCTPYMPAHUOT CBET,
HVWe CMe TWe KOW 0 KOHCTpyupaar CBETOT.

MpeBog: Xapko TpajaHOCKK
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coords., The Age of Transition: Trajectory of the World-System, 1945-2025
(London: Zed Press, 1996).

9 MouTe aprymeHTn 3a enabopupare Ha OBaa Te3a MoXar ja ce
HajaaT Bo BTOpWOT gen, ‘The World of Knowledge,” og The End of the World As
We Know It: Social Science for the Twenty-first Century (Minneapolis: Univ. of
Minnesota Press, 1999)
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others that we cannot control if collectively we set our minds to
it, discuss it, weigh alternatives, and choose, creatively. In a
socially-constructed world, it is we who construct the world.

NOTES

' Paul Gilroy, Against Race: Imagining Political Culture Beyond the
Color Line (Cambridge, MA: Harvard Univ. Press, 2000), p. 72.

" Andre Fontaine, Histoire de la guerre froide, 2 vol. Paris: Fayard,
1983. s

On the concept of chronosophy, see Krzysztof Pomian, "The Secu-
lar Evolution of the Concept of Cycles," Review, Il, 4, Spr. 1979, 563-646. Pomian
uses the term in contrast to chronometry and chronology, saying "it speaks of
time; it makes time the object of a discourse or rather of discourse in general"
(pp. 568-569).

See llya Prigogine, The End of Certainty (New York: Free Press,
1997). It should be noted that the original title in French, La fin des certitudes,
uses the plural for certainty.

this is the title of Part Il of Immanuel Wallerstein, Geopolitics and
Geoculture: Essays on the Changing World-system (Cambridge: Cambridge Univ.
Press, 1991).

6 "Culture as the Ideological Battleground of the Modern World-Sys-
tem," Hitotsubashi Journal of Social Studies, XXI, 1, Aug. 1989, 5-22, reprinted
in Geopolitics and Geoculture (Cambridge: Cambridge Univ. Press, 1991), 158-
183.

See an excellent discussion of this phenomenon in Paul Gilroy,
Against Racism (Cambridge, MA: Harvard University Press, 2000), ch. 7 and
passim.

| outline the arguments in Utopistics, or, Historical Choices of the
Twenty-first Century (New York: New Press, 1998). See also, for supporting data,
Terence K. Hopkins & Immanuel Wallerstein, coords., The Age of Transition:
Trajectory of the World-System, 1945-2025 (London: Zed Press, 1996).

My arguments to elaborate this thesis are to be found in Part I, "The
World of Knowledge," of The End of the World As We Know It: Social Science
for the Twenty-first Century (Minneapolis; Univ. of Minnesota Press, 1999)
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