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Bnagumup

panes Confessio philosophi

KoneuHo, HelrTaTa MITo HAKOCTPENTyBaar [...]
Me npunyauja aa mucyiam Ha bor.
B. X. Onen, baazodapHuua

Bo oBaa ,ucmoBen” 6u cakas Ja M JazaM HeKakoOB 00-
JINK Ha Mojarta ,IoTpara“, He co IIpeMOJIIyBamke Ha OHA
3a Koe He MOKaM /1a 300pyBaM, TyKy OOHJIyBajKH ce Jia
ro Ka’kaM OHAa 3a Koe He MoxkaM jia Mosruam. Jlo6po e
II03HATAa Te3aTa KOja ro MPETIOCTaByBa U HATJIacyBa aH-
TarOHU3MOT Mely XpPUCTHjaHCTBOTO 1 MOJIEPHOCTA U KOja
ja pazbupa mocTMoZiepHOCTa IPeKy Ipru3Marta Ha ,,CMpT-
ta Ha bor®“. Criopesi amosioreTuTe Ha XpPUCTUjaHCTBOTO,
MO/IEPHOCTA € aHTHUPEJIUTUCKA 3aT0Aa IITO IO JIOBEIyBa
PEBOJITOT KOH BOr 10 HEroBUTE rpaHUIM, OJHOCHO /10
HeKkakoB pab. OBa e HAUMHOT Ha KOj OJTHOCHUTE MeTy pe-
JINTHjaTa ¥ MOJIEPHOCTA HAjYECTO Ce CBEAYBAaT €J[UH-
CTBEHO HAa HUBHOTO 33a€MHO HCKJIy4dyBame. Penurujara
“Ma aHTUMOJIEPHA TeH3Uja /0 OHaa Mepa JI0 Koja Ipoc-
BETUTEJICTBOTO TO OT¢PJIa ABTOPUTETOT HA OTKPOBEHU-
€TO W Ha TpajuIijaTa, 10 MepaTa J0 KOja BOCIIOCTaBY-
BambeTO Ha €JHO JIEMOKPATCKO OIIITECTBO JUPEKTHO T'O
OCIIOpyBa MPUHIUIIOT HA XUEPapXUja Ha €JHO I[PKOB-
HO OIIITECTBO. BeckoMITpoMUCHUOT yHITAMEHTAIN3aM
pearupa Ha OBHE TBPJEHa Ha MOJEPHOCTA, KOUIITO Ce
yuHAT Jjocta 6oroxysiau. Ho, ncToBpeMeHo, ryiefilame Jie-
Ka CceKyJiapusanyjaTa He MOpa HY»KHO J1a Ce IIOMCTOBETH
CO aTeu3MoT, JieKa cJ10060/1aTa Ha CBECTA HE TH KOMIIPO-

Journal for Politics, Gender, and Culture Vol. 5/No. 1/Winter 2006

Vladimir

Gradev Confessio philosophi

Finally, hair-raising things [...]
Forced me to think about God.
W.H. Auden, A Thanksgiving

In this “confession” I will try to give some shape to my
“quest” not by keeping silent of what I cannot speak
about, but trying to say that of what I cannot keep silent.
Well known is the thesis that suggests and stresses the
antagonism between Christianity and modernity and
that comprehends postmodernity through the prism
of the “Death of God.” According to the apologists of
Christianity, modernity is anti-religious because it brings
the revolt against God to its limits, that is to say, to an
edge. That is how the relations between religion and
modernity are most often reduced solely to their mutual
exclusion. Religion has an anti-modern tension as far as
the Enlightenment deposes the authority of revelation
and tradition, as far as the establishment of a democratic
society directly denies the hierarchy principle of a
church-society. The uncompromising fundamentalism
reacts to these, namely, claims of modernity, which seem
to be rather sacrilegious. But at the same time we see that
secularization does not have necessarily to be identified
with atheism, that freedom of consciousness does not
compromise the truth claims of religion and that the
separation of church and state is the best guarantee for
the preservation of faith.
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MHTHPA PEJINTHCKUTE TBPAEHA 32 BUCTHHUTOCT U JIEKA
0/IBOjyBaIb€TO Ha I[PKBaTa U JIp>KaBara e Hajaobpara ra-
paHIMja 3a 3a4yByBabe Ha Bepara.

dunocodckara MpecBPTHUIIA HA MOCTMOZEPHATA KyJI-
Typa ce JO/DKM Ha KpHU3aTa Ha IMPOCBETHTEICKUOT
pasym. Hu3 MHHATHOT BEK OBOj pa3yM ce IMOKayka HeCIo-
cobeH Ja TO OTCTpaHW Wi OapeM za ro Quirpupa
YHUIITYBAYKHOT HaroH. Toj BeKke, ce YMHU, HE € CIIO-
coOeH Jla TM IPEeHuCIHTa COICTBEHWTE BPETHOCTH, Ja
M3MUCIY HOBU MATHUINTA U e, KpusaTa He HaIMKyBa
Ha [IPUBpPEMEHa 110jaBa, 3aT0a IITO ja I0MUPA CYIITUHATA
Ha CaMHUOT pa3yM: TOj OCO3HABA JieKa ja 3aTyOuJI CBOjaTa
ocHoBa. [leHec ,cimabaTa“ Mucaa Ha OCTMOIEPHU3MOT
ce obuayBa za ja ybsaxku Oosikata oji 3arybata, Ja TH
JIOBEZie /10 3a/I0BOJIUTEJIEH Kpaj YMHOBHUTE Ha OIUIAKY-
Bamhe U IpelkajyBame, 0Tajle KOH(GIUKTUTE U HACHJII-
CTBOTO, OTaJie TOPAa30T U CTPAJAIHETO.

ITo pgobata Ha comHexk, ¢duaocodckara KyjaTypa Ha
CeramrHoCTa ce pacejyBa BO HHU3a ,3ajAHUCOHIIA“: OHA Ha
BHCTHHATa, Ha Cy0jeKTOT, Ha OuTHero. BuctmHara ce
IIPETBOPa BO CUMYJIaKpPyM, CyOjeKTOT ce Tryou cebecu BO
pasHOBHUAHOCT 11 6e3Hauajuoct (My3uioBuot Mann ohne
Eigenschaften), butueTo ce pacpcHyBa BO HU3a MacKH,
KOU He KpHjaT HUIITO. [0 ocs1abyBameTo Ha MO3UTHBU3-
MOT, cekoja pedJieKCHBHA METO/Ia KOja ce Of[HeCyBa Ha
dunocodujara, kKako U CEKOj BUJ aHTPOIIOJIOTHjA 3ac-
HOBaHA Ha YOBEYKAaTa CYIITHHA, € JIEKOHCTPYHUpaHa.

ITocTMOIepHU3MOT IO 0co3HaBa (PAKTOT JleKka pa3yMoT,
00HyBajKU ce /1a T IIOKOPHY TPAHCIeZIEHTHOTO 32 BpeEMe
Ha IIPOCBETUTEJICTBOTO, ce uMa ucipieHo. Ce coody-
BaMe cO IloMpauyBame Ha paszyMoT. IlocTtmozepHocTa,
MpenJiaBeHa 0/1 MaJINTe Hapaluu, He TU BpeJHyBa IIPeM-
HOTY HUTY MUHATOTO, HUTy UJHUHATA. Taa ce KOHIeH-
TPHPA BO CPIIETO HA CEeramrHoCTa, CeralllHOCT 3aTBOPeHa

The philosophical turn of post-modern culture is due to
the crisis of the Enlightenment reason. Throughout the
past century this reason has turned out to be incapable
of removing or just even filtering the destructive drive.
It does not seem anymore to be in a condition to revise
its values, to invent new ways and goals. The crisis
does not look as a temporal occurrence, because it
touches the essence of the sole reason: it realizes it has
lost its fundament. Nowadays the “weak” thought of
postmodernism tries to anaesthetize the pain of loss,
to bring to a satisfactory ending the acts of mourning,
beyond conflicts and violence, beyond defeat and
suffering.

After the age of suspicion the philosophic culture of
the present is scattering into a series of “sunsets”: the
one of the truth, the subject, the being. Truth is turning
into simulacrum, the subject loses itself in diversity and
unimportance (Musil’s Mann ohne Eigenschaften), being
is spreading as a series of masks, hiding nothing. After the
decline of positivism every method of reflection referring
to philosophy as well as every kind of anthropology based
on the essence of humanity is being deconstructed.

Postmodernism realizes the fact that reason, trying to
conquer the Transcendent during the Enlightenment,
has been exhausted. We are facing reason becoming
obscure. Postmodernity, overwhelmed by the small
narratives, does not give much value, neither to the past
nor to the future. It is concentrating itself into the heart
of the present, a present closed for the utopian spirit,
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3a YTOITUCTUIKUOT /IyX, 0e3 MeTadr3UIKa aHKCHO3HOCT
U yTexa, 6e3 peJINTUCKY CTPAB U TPETIeT.

®unocodujara 3a BpeMe Ha MPBUTE 1500 TOAUHU OF
XpHUCTHjaHCKaTa epa e nebuHupana kako ancilla theolo-
giae ¥ ciIy»keJia 3a IOJITOTOBKA HA TEPEHOT 32 IIOBO3BHU-
IIIEHUTE CIIEKyJIallH Ha TeoJsiorujaTa. Bo MozepHaTa noba
oBaa mcra drrocoduja ce KpeHaIa MPOTUB TEOJIOTHjaTa
¥ Taka cTaHajta camocyBepeHa. VcraBa duiocoduja,
cerak, BO TeKOT HA MUHATHOT BEK OTKPUBA JieKa HeMa
I10/IJIOTA WJIHM IIOTOYHO JieKa ce TeMesiu Ha HuiTo. Heor-
XO/THO € JIeHec J]a To 3eMeMe IpeABu/, (paKToT eKa, BO
epaTa Ha Iyiobain3aIujara, ;Jkupeeme Koyiebajku ce mery
MOIIyJIapHATa PE3UTHUPAHA PAMHO/YIITHOCT M BPAaKAhETO
Ha QYH/IAMEHTUIN3MUTE, KOU ce MaHU(eCTUPAAT IPEKY
OecrtoMOITHY OOJIHIT HA OT(dpJiarke Ha TEXHOJIOTHUTE
WJIY IIPEKY MOHCTPYO3HU IIPOTPaMHU 32 YHUILITYBAE, 1
BO OJTHOC Ha KOW CEeKOj OOJIMK Ha MeAujalyja ce YUHHU
OecriomorieH. BriyuyBajku ja Tyka u ¢uiocodujara,
KOja e CBe/leHa Ha OCO3HABameTO Ha Oe3HavajHOCTa Ha
OCHOBHHUTe BpeZiHOCTU. Kora He mocTou pasyinka noMmery
IIPABEJHOTO U HENIPABEJHOTO U CE Ce IOTIHpPA BP3 KPHU-
TEPHUYMUTE HA HaIaTa TOJIEPAHIIMja, TOrall (UIOCO-
¢dujaTa e cBemeHa caMo Ha U3YMyBarbe ICHUXOJIOMIKHI
CyporaTu Ha KOHIENTYaJHHOT U TEOPUCKH BaKyyM.

CoouyBajku ce co Tpareaujara Ha CMHUCIaTa U 3aryba-
Ta Ha QyHJaMeHTAJIHUTe BPEJHOCTH, OTKpUBaMe JieKa
cera u Ha ¢wiocodpujaTa B € NOTpeOHO HEITO IITO Ke
1 CJIy’KH, 32 /1a TIOMOTHE J]a 1 ce BpaTaT HEej3SUHUTE COIl-
CTBEHU cMuUcia U o6auk. OTKpuBame Jieka Ha QUIoco-
¢dwujaTa 1 e morpebHA TeosOrMjaTa, TOA IPAO MAJIO IIyIIe.
OTkpuBaMe /ieKa JieHeC TeoJIoryjaTa e IMOBUKaHA J1a M
CTaHe CJIyTHHKA Ha punocodujata. Oamasa Ha UCTOPU-
jara? Mamama Ha pasymor? Tpuymd Ha 3HaemeTo Has
Bepara? [IpernocraByBaM jieka He. HammaTta noctmozep-
Ha epa He e BpeMe Ha TPUKOBH, JIECHU 00N U TPUYM-
¢dupama: Taa e BpeMme Ha Oesia, aJTy3UU U TajHU.
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without metaphysical anxiety and consolation, without
religious fear and trepidation.

Philosophy during the first 1500 years of the Christian
era was defined as ancilla theologiae and served the task
of preparing the ground for the higher speculations of
theology. In the modern era this very same philosophy
rose against theology and thus became self-sovereign.
The same philosophy however during the last century
discovered that it has no grounds or rather that it is based
on nothing. Itis necessary today that we take into account
the fact that in the era of globalization we live wavering
between the popular resigning indifference and the return
of fundamentalisms which are manifest in helpless forms
of rejecting technologies or in monstrous programmes
for destruction and towards which any form of mediation
looks helpless. Including philosophy, which is reduced to
realizing the insignificance of basic values. When there
is no difference between just and unjust and everything
relies on the criteria of our tolerance, then philosophy is
brought to the sole invention of psychological surrogates
of the conceptual and theoretical vacuum.

Facing the tragedy of sense and loss of fundamental
values we find out that philosophy in its turn needs
something to serve it, to help give it back its own sense
and aspect. We find out that philosophy needs theology,
that ugly little dwarf. We find out that theology is called
up today to become a servant to philosophy. Vendetta
of history? Wile of reason? Triumph of knowledge over
faith? I guess not. Our post-modern era is not a time for
tricks, easy victories and triumphalisms: it is a time for
misery, allusions and secrets.
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Muciiam fieka HOBHOT offHOC Mery dutocodujaTta u Teo-
Jlorujata Hajobpo ce OMUIyBa MpPEKy cjIaBHATA IMapa-
6osa Ha Bantep Benjamun (Walter Benjamin). Hekoja
MaIlllHA ceKorani nobeyBasia BO HapTHjaTa IIax, IMITo ja
Urpajia Ha rojieMo 33/I0BOJICTBO U PaJIOCT Ha IMyOJIMKATa.
Ho Taa He rm cMuciIyBasia moTe3uTe camaTa. Taa HUB
camMoO TU W3BpIIyBajIa. 3aJ, MallWHATa OWIO CKpUEHO
€HO I'pZio rpbaBo IIylle KOe BCYIIHOCT T'M CMUCIIYBAJIO
IIOTe3UTe U 1 T'M IPEHEeCyBaJIo Ha MalIuHara. MamuHaTa
o IIpeTCTaByBa UCTOPUCKUOT MaTepyujaan3am, OJJHOCHO
dunocodujara Bo cBojaTa ekcTpeMHa CeKyJapu3upaHa
dopma, a 1IyiieTo e TeoJsiorujara, Koja € HeIpHUMEPHO
rp/la ¥ OfBpaTHa M 3aroa MoOpa /a OCTaHe CKpHeHa,
HMaKO ce TOKa)KyBa JieKa Taa € eJIMHCTBEHOTO HeIITO
croco6HO 71a ja oxkuBee duiocodujaTta. ITapabosaTta HA
Benjamun 6u Mokesa a TH HacMeBHe rojemure Qu-
siocodu, HO Taa He € caMO IIPOBOKATHUBHA — Taa € MCTO
TaKa ¥ MHOTY cepro3Ha. Taa e 6e3MII0CHA KOH BEIITUTE
eKCIIEPTHU KOU »KUBeaT CO WIy3HujaTa JieKa CBETOT CAMUOT
ce mpuABIKYBa cebecu. Taa e 6e3MUIIOCHA KOH y100-
HocTa Ha dunocoduTe Bo poTestju, KOU 3acTaHyBaaT 3a/
- 32 HUB TOJIKY JIparoreHara - MalliHa Ha akajieMcKaTa
dunocoduja. Ho, 3a ma GyHKIMOHUpPA HUCHPaBHO, HA
MamrHaTa Ha ¢umocodujata 1 e moTpebHO €THO PO
U TpbaBo, HO aICOJIyTHO HEOIXOJHO IIyIle, CKPUEHO BO
Hea. EBe ja meHelHara TeH3Wja Ha KOHIIENITOT: KaKO U
CO KOja crJIa MOXKeMe /1a 3auyBaMe KaKBa U J1a € YOBeYKa
cMHCJIa ¥ 3HaUYeme BO QU1ocopcKuoT GpakT?

Berajku on ,Tparenwjata Ha OecMuciauIiata“ MHOTY-
MHHa 6apaaT MPUOEKUINTE BO CE€ MOIPHUBJIEYHATA aIlo-
(daTcka Teosiormja — MHCTepHjaTa Ha IOBJIEKYBAHbETO
Ha CeBHUIIHUOT, Ha Boxjuor mosik. Cemak, mo 11-TH
CEenTEMBPH, 3a€JJHO CO PUTYAJTHOTO JKPTBYBatb€e Ha TEPO-
pUCTUTE, PEIUTUO3HUTE OFEeAHAIl IOBTOPHO Ce Bpa-
THja Ha CBETCKATa CIleHa: JIy[eTO KOU T IUIaHUpaa U '
3aIl0YHAaa TEPOPUCTUYKUTE HAMIa 1, BCYIITHOCT, BO TOA 'O
Ipero3HaBaat boXKjuoT rHEB KOj ja Ka3HyBa IIPECTOJTHH-

I think the new relation between philosophy and theol-
ogy is best described by the famous parable of Walter
Benjamin. A machine always won the chess games it
played to the great pleasure and amusement of the pub-
lic. But it did not play its moves by itself. It just executed
them. Behind the machine was hidden an ugly hunch-
backed dwarf who actually thought out the moves and
passed them on to the machine. The machine represents
historical materialism, that is, philosophy in its extreme
secularized form, while the dwarf is theology, which is
improper, ugly, and repulsive and so must remain hid-
den, though it turns out to be the only thing capable of
reviving philosophy. Benjamin’s parable may provoke a
smile among great philosophers, but it is not just pro-
vocative — it is very serious as well. It is merciless for the
skilled experts who live with the illusion that the world
goes on by itself. It is merciless for the comfort of the
chair philosophers, who stand behind the so-precious-
for-them machine of academic philosophy. But in order
to function properly the philosophy machine needs an
ugly and hunchbacked, but absolutely necessary, dwarf
hidden inside it. Here is today’s tension of the concept:
how and by using what power can we save any human
sense and meaning in the philosophical fact?

Escaping the “tragedy of nonsense” many look for a
refuge in the more and more fashionable apophatic
theology — the mystery of withdrawal of the Almighty, of
God’s silence. Nevertheless after September 11™ together
with the ritual sacrifice of the terrorists the religious has
again suddenly returned onto the world stage: the people
that planned and launched the terrorist attacks actually
recognize in that God’s anger punishing the capital of Evil
and the ones that felt victims of these attacks inevitably
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HaTa Ha 3JI10TO, a OHUE KOU ce II0YYBCTBYBaa KaKo KPTBU
Ha OBHe Halajy Hen30eXHO MOMUCIHja Ha AIIOKAJIUII-
caTa; Ha rosieMaTa CJIMIHOCT Mery majoT Ha BaBuioH
U yHulITyBameTo Ha MenxereH. Ho, Hue Hemame Ha
YM HEKaKOB CyJIUp Ha IuBUiIn3anuu. [IpuHOunor: cu-
Jjus regio ejus religio Beke He BakKU; PEJIUTUUTE HE CE
OTpaHUYEHU BO CTPUKTHU U jJaCHO O/pe/leHU T'PAHUIIU.
TepopoT e riobajneH U CTPABOT O] Xa0C, OTOPUYEHOCTA,
»kesbaTa 3a oAMaszia U MpaBJia, KaKo U 32 Bpakame Ha
peznoT, 3a MUT I'o JIOCeTHA CeKOj aroJi of] IaHerara. He
caMo IITO AMepHKa e JieHec Bo A3uja, TYKy U A3Hja € BO
Awmepukau EBpona. Mciiamot MosKe 1a ce Hajzie BO MoJiep-
HOTO CeKyJIapU3HPAHO OIIITECTBO, HA MCT HAYUH KaKO
IITO CeKyJlapu3alyjara e BO UCJIaMOT, HE CUCTeMaTCKH,
HO O/IBpEMe HaBpeMe, IIEPUOJINYHO, COBIArajKu ce co
CEeK0j KOHKpeTeH M3JIMB Ha HacwicTBo. Ce paboTu 3a
HeIoCpeTHOTO HACUJICTBO Ha CBETOTO, TAKA IIITO HEMaMe
Ha YM HeKOj BUJI Ha IIOCcpeJlyBame, GopMUpame U KOH-
dukT Mefy opziestHu U 1o6poiepHUPAaHN U UCIPTAHT
[UBIJIN3AIUH, Mel'y BHaTpe U Ha/IBOP, Mel'y HaC U HUB.
Ha m3HeHaslyBauku HAauWH PeJIUTHO3HUTE IIPUJIATOAY-
Bamka MPOJIOJIKYBAAT J]a TO OOJIMKYyBaaT COBPEMEHHOT
’)KUBOT, THE€ IO IPEMHHYBaaT XOPU30HTAJIHO I€JIUOT
IJI00QJIN3UPAYKY CBET, KaJle IIITO KpU3aTa BOOIIITO HE
ro IOIITEJlyBa CBETOT HA JMOepayiHATa JEMOKpaTHja.
Kpajor Ha ucropujata, ob6jaBeH ox Pykyjama BemHAII
110 1989 roj., ce oKaXka Kako epa Ha paiIuKaan3upadka
TeH3H1ja 1 KOHGIUKT. JJo6po e Mo3HaTO /IeKa 3amaITHUOT
CBET € POZIeH BO JIOJITMOT IIPOIlec Ha CeKyJiapusaluja.
Ona mITO HABUCTHHA W3HEHAJIyBa, MeryToa, € JileKa pe-
JUryujaTa NMpojoJiKyBa fa ro mnosapusupa. KoHdiuk-
TOT Mely peJINTHjaTa U OIIIITECTBOTO Ce IIOMEeCTyBa
0/l CTPUKTHO moJyuTh4YKaTa cdepa (ogHOCHTE TOMeEry
[[DKBaTa M JIpKaBaTa) KOH cdepara Ha eTUKATa W Ha
IpaBOTO (CyOUPOT OKOJIy abOpTYyCOT, €BTaHa3HWjaTa M
TeHEeTCKUTe MaHHIYJIAlUHU Ce CJIydyBa Mery IMOOOpHU-
I[UTe Ha HayKaTa U TeXHOJIOTHjaTa ¥ HOBUTE KPCTOHOC-
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thought of the Apocalypse; the sharp semblance between
the fall of Babylon and the Manhattan destruction.
But we do not have in mind a civilization conflict. The
principle, cujus regio ejus religio is not valid anymore;
the religions are not limited within strict and clearly
defined borders. Terror is global and the fear of chaos,
the resentment, the lust for revenge and justice and
restitution of order in no time run through every corner
of the planet. Not only is America in Asia today, but Asia
is in America and Europe as well. Islam is to be found
in modern secularized society in the same manner as
secularization is in Islam, not systematically, but on and
off, episodically, punctual with every concrete outbreak
of violence. It has to do with the immediate violence of the
sacred, so we do not have in mind any kind of mediation,
formation and conflict between distinct and well-defined
and outlined civilizations, between in and out, between
us and them. In a surprising manner the religious
adjustments continue to form contemporary life, they
cross horizontally the whole globalizing world where the
crisis does not spare the world of liberal democracy at
all. The end of history proclaimed by Fukuyama right
after 1989 turned out to be an era of radicalizing tension
and conflict. It is well known that the western world was
born out of the long process of secularization. What is
really surprising though is that religion keeps polarizing
it. The conflict between religion and society shifts from
the strictly political sphere (the relations between church
and state) towards the sphere of ethics and law (the
collision happens between the champions of science and
technology and the new crusaders of life around abortion,
euthanasia and genetic manipulations) to come back
again in the field of politics (after September 11™).
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o Ha )KI/IBOTOT) 3a ITIOBTOPHO Ja Ce€ BpaTu BO IIOJIETO HA
IIOJIMTHUKATa (nocne 11-TH CeHTeMBpI/I).

Bo cBojara kuwura Hcitiopuja Ha aitieusmotit, YKopx Mu-
Hya' TBp/IY JieKa JieHec uMame 1,8 MUIHjap iy arHOCTUIIN
1 250 MIJIHOHU aTeUuCTH. He MU e [T03HATO KaKo TOj TH
JIo6w1 oBUE OPOjKHU, HO TOA € HEOCIIOPHO — BepaTa BeKe
HE € OIIITeCTBEeHa JIOJI?KHOCT; UCTO TakKa, (pakT e Jieka
110 1968 T071., CBEZOIN CMe HA €JHO OPYTaJTHO OTCTPAHY-
Barbe Ha PeJIUTHCKaTa KYJITYpa, Ha [IeJIOCEH IPEKKUH TP
IIpEHECYBAIbeTO Ha TpajullkjaTa Mely TeHepaluuTe:
CEPHO3HO oOlarame Ha IPAKTUKYBAIbE€TO Ha PEJIUIH-
jara (meHec ozBaj 10% o EBpomejiuTe o7aT B I[pKBa —
MMOBeKeTO HepeToBHO). OUUTIeHO, TYKA HEMaMe 3aBepa
WJIM HEKaKBa He3Tro/ia WX CIy4ajHOCT, TYKy Ou Tpebasio
Jla ce ceTHMe Ha eJleH ernoxajieH (akT, KOj CYIITHHCKU
ja MeHyBa 4oBeUYKaTa IUBUIN3aIHja. FictToBpeMeHO, pe-
Jurrjata (KaHOHM3aIMjaTa ¥ MJIAJUHCKUATE cpefdu Ha
ITamara Josan IlaBne Bropwm, apmiakor Bo Meka) oc-
TaHyBa €IMHCTBEHATA TPAJUI[IOHAIHA HHCTUTYIIH]a, C&
yIIITE CIIOCOOHA J1a cobepe MUJTUOHH JIyT'e Ha €Z[HO MECTO.
Baka miu oHaka, pesturujaTta mpooJKyBa /1a ro OApeay-
Ba MJIEHTUTETOT, [ia TH OIIPaB/AyBa 1 00pa3JI0KyBa 4yBCT-
BaTa U ITOCTAIIKHUTE.

3a 0HOj KOj UMa OuHM Jja TJIe[la U YIIK Jja CJIyIa, VIITe
JIOJITO TIpeA 11-TH CEeNTeMBPHU Oellle OUMIJIEAHO JeKa
€ MOTPeOHO MPEUCIUTYBakhe Ha OJHOCUTE IOMery jie-
MOKpAaTCKaTa Jip;kaBa W peJIiurvjata. 3amajoT Oaparie
(a menec yire moBeke 6apa) KPUTHIKO ITPEUCITUTYBAHE
Ha MCTOPUCKHUOT MPOIIeC Ha ceKyIapu3arnuja. BeymiHocr,
HE caMO IITO COBPEMEHHOT CBET HE € OHOj IITO MPOC-
BETUTEJICTBOTO TO 3aMHUC/IyBaIlle — COCEM OCJI0007eH U
HE3aBUCEH O] PEJINTHO3HU IMPeIpacyiu: 3aMp3HAT BO
OJIpe/ieH CTaJuyM OJi YOBEKOBATa €BOJIyIHja M 3aCEKO-
raiil HamyIlITeH - TYKy T'H ©UMaMe W CEeKyJIapHUTE CJI0EBU
Ha COBpeMeHaTa KyJITypa KOU MCTO TaKa ce BPTaT KOH
peurijaTa Kako KOH U3BOP HA CMHCJIA M Ha IOBJIAC-

In his book History of Atheism Georges Minois' claims
we have nowadays 1.8 billion agnostics and 250 million
atheists. I do not know how he got these numbers, but it
is indisputable — faith is no longer a social duty; it is also
a fact that after 1968 we observe a brutal obliteration of
religious culture, a full rupture in handing over tradition
between the generations — a serious drop in religious
practice (today barely 10% of Europeans go to church
— most of them irregularly). Obviously we do not have a
conspiracy or some kind of accident or coincidence here,
but we ought to think of an epoch-making, fundamentally
changing the human civilization fact. At the same time
religion (the canonizations and youth meetings of Pope
John Paul II, the Mecca pilgrimage) remains the only
traditional institution still capable of gathering millions
of people at one place. One way or another religion
continues to determine the identity, to justify and provide
reasons for feelings and actions.

For him who has eyes to see and ears to hear, long before
September 11™ it was evident that a rethinking of the
relations between the democratic state and religion was
needed. The West required (and today even more so
requires) a critical rethinking of the historical process
of secularization. In fact not only is the contemporary
world not the one that the Enlightenment imagined
— fully free and independent of religious prejudices:
frozen at a certain stage of the evolution of mankind
and left behind for good — but we have the secular layers
of contemporary culture as well turning their face to
religions as a source of meaning and privileged positions
of basic individual and collective experience that cannot
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TEHU MMO3UIUY 32 OCHOBHO MH/IMBUYATTHO U KOJIEKTUB-
HO UCKYCTBO, KO€ HE MOJKE /Ia Ce 3aMEeHU CO CEeKyJIapHU
cyporatu. I'osleMoTO Bpakarme Ha pejiurujaTa BO jaBHa-
Ta cdhepa H6apa, Makap U caMO OJf TAKTUYKHA U U300pHHU
IPUYMHY, MPEUCIUTYBalhe HA HJlejaTa 3a CeKyJIapHa
JIp>KaBa, Ha 1mojiesibaTta Mely IpKBaTa | Jip;kaBarta, Mery
jaBHaTa W mpuBaTHaTa cepa ¥ Taka Hatamy. Jypu u
IOBeKe O] Toa — OTaJie IMKTAaTOT Ha KOHKpeTHaTa Real-
politik, TpuCyCTBOTO HAa MUJIMOHH ITPAKTUKYBAUYKU BEP-
Hunu Bo EBporma fieHec, Kou ce 4ecTo KpajHO KPUTHYHHI
KOH CEKYJIApHOTO 3aI1a/THO OIIIIITECTBO, € JOKa3 HE CAMO
32 PEJINTUCKUOT ¥ MOPAJTHUOT ILTypaIn3aM Ha JTHOepa-
HUTE EMOKPATUH, TYKYy U IIPETCTaByBa IPUYMHA 32 HC-
[IUTYBarbe HA HUBHUTE CONICTBEHU ITpeMucu. CyIUpOT CO
coceM TyI'Hl OOJIMIM HA JKUBOT BO IIOCJIEIHUBE TOIMHU-
BOjHATa IPOTHUB TEPOPOT, HO M KAaTaTHEBHUOT COXKUBOT
CO 3HAYUTETHUTE UMHUTPAHTCKH 3a€HUIIM, FCTO TAaKa-
Be/HAIIl OapaaT BaKOB UCITHT.

bu cakas 1a ce 3a3emam 3a eZjHa ,,CUTyHpaHa“ TEOJIOTH]aA,
,IIpeo0p3eHa“ o/l CyIMPOT CO PEATTHOCTA: TEOJIOTH]A aJie-
KBaTHaA Ha IJiobasim3ainujara, BHAEHA KaKO paJinKajieH
PACKUH CO MOJIEPHOCTA ¥ HEJ3UHUTE PAIUOHATIHU MeJIU-
jarumu; Teosiorrja crocoOHa MOBTOPHO Jla TH OTKPHE U3-
BOPHUTE 3HAUEHA, 3eMajKku ' HelllTarta of KopeH. OBaa
TEOJIOTHja TO Ma CBOETO IMOTEKJIO BO OMOIMCKAaTa KHUTA
Ha JoB. Ha npamameTto Ha JOB 3a OHa IIITO IO UCTPaja,
Bor He nmaBa HUKakBO 0OjacHyBarmbe — HUTY TEOJIOIIKO,
HUTY COIIMOJIOIIKO WJIM UCTOPHUCKO, IICUXOJIOUIKO, UTH.
ExnnnacTtBeHO HeroBata XxMMHa Ha CO371aBaBETO OJIEKHY-
Ba Ha kpajot. OBa He e caMO CJIeHOTO IPOJIOJIKEHNE Ha
TeMaTa Ha Oo’kjaTta HeoAraTIUBOCT. [lomMecTyBameTo Ha
OJITOBOPOT O7 €THO MOKHO OOjacHyBame Ha Hecpekata
Ha JOB KOH HEKaKBa KOHTeMILJIAIlMja 32 CO3/IaBAHETO €
3HAaK /leKa He MOKeMe /la O/iIraTHEMe IITO Ce CIIYYIUJIO.
ABTEHTUYHHOT PEJIUTUCKU HACTaH, KaKo IITO TOA IO
nokaska Kjepkerop (Kierkegaard), ja orctpanyBa He camo
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be replaced by secular surrogates. The mighty comeback
of religion into the public sphere demands, if only because
of tactical and electoral reasons, a rethinking of the idea
of the secular state, the division between church and
state, between public and private sphere and so on. Even
more — beyond the dictate of the concrete Realpolitik
the presence of millions of practising believers today in
Europe, often extremely critical of the secular western
society, is evidence not only for the religious and moral
pluralism of the liberal democracies, but also represents
a reason for testing their own premises. The collision
with fully alien forms of life during the last years — the
war on terror, as well as the everyday co-existence with
considerable immigrant communities — requires such a
test in no time.

b3

I would like to plead for a “situated,” “transformed” by
the clash with the reality theology: a theology adequate
to the globalization, seen as a radical rupture with
modernity and its rational mediations; theology capable
of rediscovering the initial meanings, taking things up
from the roots. This theology finds its origins in the
biblical book of Job. To Job’s question about what he has
endured God does not give any explanation — neither
theological, nor sociological, historical, psychological,
etc. It is only His hymn of creation that sounds at the end.
This is not just the next taking up of the theme of God’s
impenetrability. Shifting the answer from a possible
explanation of Job’s misfortune towards a contemplation
of the creation is a sign that we cannot “unpuzzle” what
has happened. The authentic religious event, as shown
by Kierkegaard, takes not only the ethics down, but the
reason as well — to push it this way towards another
dimension of existence. We can situate it, give it some
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€TUKaTa, TYKy U pa3yMoT - 32 Ha TOj HAYUH JIa TO TypHE
BO HEKAKBa JIpyTa JUMeH3Hja Ha mocToeme. MoxkeMe 1a
IO CUTYyHUpaMe, Ja My JiaJieMe HeKOe MECTO O] KaJie IITO
MozKe 71a 6usie BuzieH. OBa He € TeOTUKeja, He € OIPaB/Y-
Bambe Ha TOA IIITO Ce CJIydyBa, TYKy IOMPBO € 00U Jja ce
HajJle CBOEBUHA ,CUTYHPAYKa“ Teosioruja (Bo cMmuciia
Ha AnopHO (Adorno), HO Tipes; Hero BO oHaa Ha IIIMut
(Schmitt ) u BenjamuH), koja, HamecTo Jja 06jacHyBa, ce
obu/iyBa /1a ja Haje JIOKaIfjaTa WM TOYKaTa O] KaJe
HACTaHOT MOJKe JIa Ce BU/IU, KOja caKa Jla T0 CUTyHpa CTe-
IIeHOT Ha Karactpodara, ako ce u3pa3uMe co 300poBUTE
Ha ITackas (Pascal).

MojiepHocTa € ClieHa Ha CyAUpOT Mely pasjIudyHUTe
TpaauIuu: TnbepaaHaTa, 3aCHOBaHA Ha PAIlIOHATTHHUOT
¥ paboT/IUB MTOEIUHEL], PermybInKaHcKaTa, Koja Td uMa
CBOWTE OCHOBU BO I'DaraHCKHOT »KHBOT, CKENTHYKATA,
CO TPeMHOry He/oBepba M COMHEX BO HHIUBU/IYAII-
HUTE WIY3HH U KOja C& MM MPUITHIIYBa HAa 0OUYanTe U
Ha KMCTOpHjaTa, MapKCUCTUYKATa, KOja BO UCTOBETHOC-
Ta MMOMely YOBEKOT W IMpHUpojaTa ro Ijiefa H3BOPOT
Ha HaIlero mocroerme. Toj KOHGIIUKT ja oaBpaka u
CIpedyBa MOJIEPHOCTAa Jla Hajle TOJIKYBamhe COOJ[BET-
HO Ha HEJ3UHUTE IPOEKTHPAHU WHCTUTYIUH. JleHec,
cemak, efHa OJ TPAJUIIMHUTE IIPEOBJIaJyBa Haja JApY-
THUTe W CTaHyBa KaHOH: oHaa Ha Xobc (Hobbes), koja
I'M CTaBa CBECTa 3a CMPTTa W CTPABOT O/ CMPTTa Ha
IIOYETOKOT Ha CEKOe XyMaHHM3Hpaibe, Koja Ce CTPEMH,
10 CEeKoja IeHa, /Ia TO 3a4yBa KUBOTOT HA MOEIUHEIOT
¥ o Haora CBOjOT M3JIE3 BO JIOTOBOPOT, BO TpuUyM(dOT
Ha MPABOTO HAJ[ MMOJIUTHKATa. BHOJIOIIKAaTa CMPTHOCT
Ha YOBEKOT para pas/IMYHU MPHUMEPHU 3a OJJI0KyBarbe
Ha Hen30eXKHOTO: HayKa, EKOHOMUja, 6e30eqHOCT UTH.
Bo mocsieiHMBE TOMHY HayKaTa 3a IPBIIAT ycIea Jia I'u
JTIOBEJIE BO IIpalliaibe OUOJIOMIKUTE TPAHUIIN HA YOBEKOT
¥ TOA € BKJIYUEHO BO KAPaKTEPUCTUKUTE HA MOJIEPHOCTA,
nedunupanu o Xooc. OBa e He-mpomeTejcKa (ce yIiTe
MPUJINYHO POMAaHTHYHA H/IEja, KOja BO rojieMa Mepa ce

location from where it can be seen. This is not a theodicy,
it is not a justification of what is happening, but rather it
is an attempt to find some kind of “situating” theology (in
the sense of Adorno, but before him the one of Schmitt
and Benjamin) which instead of explaining, tries to find
the location or the spot from where the event can be seen,
which seeks to situate the order of the catastrophe, if we
speak in the terms of Pascal.

Modernity is a theatre of the collision between different
traditions: the liberal, based on the rational and working
individual, the republican one, which has its fundaments
in civil life, the sceptic, too mistrustful and suspicious
of the individual illusions and which renders all to the
habit and the history, the Marxist which sees in the
identity between human and nature the source of our
being. That conflict prevents and hinders the modernity
from finding an interpretation adequate to its projected
institutions. Today though, one tradition has overcome
the others and become a canon: that of Hobbes which
puts death consciousness and the fear of death at the
beginning of any humanizing and which, aiming to
preserve at any cost the life of the individual, finds its way
out of the contract, in the triumph of law over politics.
The biological mortality of man gives birth to different
instances for delaying the inevitable: science, economy,
security, etc. In recent years science has succeeded for
the first time to question the biological frontiers of man
and this is included in the characteristics of modernity,
as defined by Hobbes. That is a non-Promethean (still
pretty much a romantic idea, depending to a great extent
on transcendence) modernity which finds its roots in the
fear of death, which does not seek to replace God, not even
to rival him, it just goes on and develops without aiming
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MOTIIHIPA BP3 TPAHCIEAEHTHOCTA) MOJEPHOCT, KOja TH
Haola CBOWTE KOPEHU BO CTPABOT Of CMPTTa, KOja HE
TEXKHee J1a To 3aMeHu bor, Iypu HU /1a ce HaTIpeBapyBa
CO HEro, TyKy camMo IPOJI0JI’KyBa /ia ce pa3BuBa 0e3 Kpaj-
Ha 1es1. OBOj pa3Boj MMPOU3Be/lyBa CaMO OJIJJOJIKYBAabe,
OJIJIOJKYBaIbe, ¥ T UCTHCHYBA CMPTTAa M OTPAHUYEHOCTA
0/l XOPU30HTOT Ha MOJIEPHOCTA.

MopaepHocTa Herupa KakBa U Jla € OJHaImpes 3aa7ieHa

peayiHOCT, Taa ce omHecyBa etsi mundus non daretur,

Taa HUTY ja MOJIHECYBA IMACUBHOCTA, HUTY (AKTOT JIeKa

HUe joarame nocjie coszasamero (,Kazge Oerre T xora

T'M IIOCTaBYBaB OCHOBHUTE Ha 3eMjaTa?“,** bor ro mparma

JOB — TH He CH COBPEMEHUK HJIU CBEJIOK HA CO3/IaBambe-

TO, T 7I0j/ie 110 Hero). OTraMy goara MUTOT 3a cebe-

KOHCTUTyHpadyKaTa aKTUBHOCT (TOa e TOKMY etsi mundus

non daretur, KaKo HUIITO /ia HE € 33/1a/IeH0), OJTHOCHO

JIEKOHCTPYKIIMjaTa HAa CEKOj BO3MOKEH CBET BO KOPHUCT

Ha TOTEHI[UjaJIHOCTA — TOYKaTa J0 KOjallTo Jo0cera

MOTEHIjaJI0T HA WHANBHUAyaTa € TOUYKaTa J0 KOjallTo

ce IpOCTHpaaT HEroBUTE 3aKOHM U IpaBa: ciobozara

Tpeba J1a ce pa3bepe Kako MOK. MojiepHOCTa HAMETHY-

Ba JIeKa YOBEKOT WJIM OHA HEIITO IIITO Taa I'o HapeKyBa

,JOBEK" 3allOYHyBa CO HEKaKBa MOK, OHaa Jia ce Owujie

peasM3WpaH Kako CMpPTHHK. IIpectpamieHa oj oBaa

»,MOKHOCT Ha HEBO3MOXKHOTO®, Taa M3MHCIIyBa HEIITA

IIITO MOPAAT /]a TO OJIJIOXKAT HEM30EKHOTO: JIp;KaBa, HAY-

Ka, TEXHOJIOTHja, EKOHOMHja U, 30IIITO Jla HE, PEeJIUTHja

(Taa wiysuja, ciopen ®poja). Taa e orryka katechon,

MOKTa IIITO O7JI0’KYBa, HO TOa He € BOOMIITO katechon Bo

jyZlejcka cMuciIa, KOjIITo TO 0//103KyBa BoXKjHuOT rHEB W,

BO HCTO BpeMe, T0 J00IMKyBa foarameTo Ha Mecujara.

Taa e jiom katechon, 3a11ITo ro 0/IJI0KyBa JloarambeTo Ha

Mecwujara.’

* Bo OpUTHHAJIOT CTaHyBa 300p 32 KOHCTPYKIH]ja KOja II0INBA
Ha urparta Ha 300poBu momery umenkata le lieu (mecTo)
u uspasor avoir lieu (ce ciyuyBa, ce oapskyBa). (3ab6. Ha
peB.)
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towards any final goal. This development generates only
delay, postponement, pushing away death and limitation
from the horizon of modernity.

Modernity denies any preset or pre-given reality, it
behaves etsi mundus non daretur, it neither bears
passivity, nor the fact that we come after the creation
(“Where were you when I laid the earth’s foundation?,”
God is asking Job — you are not a contemporary or witness
of creation, you came after it). Hence the myth of the self-
constituting activity (that is precisely etsi mundus non
daretur, as if nothing is given), that is the deconstruction
of any possible world in favour of potentiality — the point
up to which the potential of the individual stretches is
the point up to which his law and rights are spreading;:
freedom is to be understood as power. It imposes that the
human or that thing which it calls “human” starts with a
power, which is to be realized as mortal. Terrified by this
“possibility of the impossible,” it invents instances that
have to delay the inevitable: state, science, technology,
economy and why not religion (this illusion according
to Freud). That is therefore a katechon, the power that
delays; but it is not katechon at all in the Judaic sense,
which delays God’s anger and at the same time brings
Messiah’s advent forward. It is a bad katechon because it
delays the advent of the Messiah.?
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MosepHOCTa HacTOjyBa 71a ce AepuHUpa cebecu Kako bec-
KOHEYHOCT BO KOHEYHOTO. Toa HeMa HUIIITO 3aeTHUIKO
CO HAYMHOT Ha KOj CMPTTa M KOHEYHOCTA CE MPOMHUC-
JICHM BO TPETXOJHUTE KYyJTYPH KOW T'H BKJIy4yBaat
CMPTHHUTE JIyf'e BO T'OJIEMHOT CHUHIIUP Ha IIOCTOEHETO:
o OecMpTHUTE OOTOBH ce 70 0E3’KMBOTHHUTE HEIITA,
MUHYBajKH IIPEKY UCTO TaKa KuBOoTHUTE. CMPTHOCTA BO
TpaUIIMOHATHATA KYJITypa He € OMOJIOIIKA, Taa YKaXKyBa
Ha YOBEKOBaTa I0JI0’k0a BO KOCMOCOT, HETOBHOT CTa-
TyC BO OTHOC Ha OOTOBUTE M HA OCTAHATHUTE CYIITECTBA.
Jyzneo-xpucTrjaHCcKaTa KOHEYHOCT HAjCYIITUHCKU ja
Pa30TKpHBA 3aBUCHOCTA HAa CO3/IaBAhETO, KOE HEMa CBOE
COIICTBEHO OuTHe, TyKy ro uMa cBojoT bor Cozmaten,
IIpeKy Koj, criopen Cs. I1aBite, ,)kuBeeMe, U ce JBIKUME
¥ mocronme”.*

Kako ma mpojioJKuMe CO KapaKTepu3upame Ha oBaa
MozepHocT? He mocTor HUKaKOB II0/IaTOK U CBETOT IyPH
Ce YMHHU KaKO Pe3yJITaT Ha TEXHOJIONIKO ITPOU3BO/ICTRO.
CaMHOT KMBOT NOBeke He € 6uoc. JIpeBHUTE HApOaAH
mpaBeJie pasjinkKa Mely 6uoc v 30e: IPBUOT BCYIITHOCT I'O
IIPETCTaByBa YOBEKOBHOT KMBOT, KOj O1JI IepMHUPAH OF
1[eJINTEe, HOPMUTE HA COKUBOT U OJTHECYBAhE, PUTYATUTE
uTH. TakoB 6w, Ha IPUMep, KUBOTOT HAa 3aHaeTYHjaTa,
rpafaHuHOT Wik GUI0cOPOT U TOj OHJI COOABETHO
nedHUHHpPaH, KaKO IIITO TOA I'O MOKaXka XaHa APEHT, KaKo
aKTHUBEH WM KOHTEMILJIATHUBEH >KUBOT. 30e, MakK, OWI
YHCTO OPTAHCKHUOT MPOIIeC Ha KUBOT. [leHec 6uoc crany-
Ba 30e, MPOU3BO/IOT HA GroTexHOIOTHUTE. Ce MOKaKyBa
JleKka MoziepHOCcTa € 6e3 CBeT, Kako B 0e3 YOBEUKO Ou-
THE: YOBEKOT € Ha JIOTOBOP MJIM KOHBeHInja. MoKTa Ha
MIOETUHETIOT (JIeHec HapeyeHa YOBEKOBH IIpaBa) €, KaKko
IIITO € MOKa)kaHO IOrope, potenita sui, Taa TW IPOU3-
Be/[yBa, BO COTJIACHOCT CO IMPUJIMKATA U CO MOKHOCTHUTE
Ha TEXHOJIOTHjaTa, OBUE PEATTHOCTH KO HHE ' HapeKy-
BaMe YOBEUKH KHUBOT WK CBET. HUIIITO BUCTUHCKHU HE M
MIPETXOJM HAa OBaa MPOMBBO/ICTBEHA MOK. /[MHamMuKaTa
Ha MOJIEPHOCTa, KojamTo ®Pyko ja HapeKyBa OM0-MOK, ce

Modernity strives to define itself as infinity in the
finite. That has nothing to do with the way death and
finitude are thought of in the preceding cultures which
include mortal people in the big chain of being: from the
immortal gods up to the inanimate things, going through
the animals as well. Mortality in traditional culture is not
biological, it points to man’s position in the cosmos, his
status in relation to gods and the rest of the creatures.
The Judeo-Christian finitude reveals most essentially
the dependence of creation, which does not possess its
own being, but has it in its God the Creator in whom,
according to St. Paul, “we live and move and have our
being.”

How should we go on characterizing this modernity?
There is no datum and the world even appears to be
the result of technological production. Life itself is not
bios anymore. The ancients made a difference between
bios and zoe: the former actually represents human life,
which was defined by the goals, the norms of co-existence
and behaviour, the rituals, etc. Such was, for instance,
the life of the craftsman, the citizen or the philosopher
and it was accordingly defined, as shown by Hannah
Arendt, as an active or contemplative life. Zoe, this was
the purely organic process of life. Today bios becomes
zoe, the product of biotechnologies. Modernity turns out
to be without a world as well as without a human being;:
human is a result of agreement or convention. The power
of the individual (called human rights nowadays) is, as
shown above, potenita sui, it produces, according to the
occasion and the possibilities of technology, these realities
that we call human life or world. Nothing truly precedes
this productive power. The dynamics of modernity,
which Foucault calls bio-power, extend up to the point
where the potential of the individual is extending in the
horizon of death. In other words, it commands life and
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IIpoTera J10 ToYKaTa BO KOja IIOTEHIIUjJIOT HA eJJMHKATa
ce IPOIINPYBa BO XOPU30HTOT Ha cMpTTa. Co ApyrH 300-
POBH, Taa 3aroBeZia co KUBOTOT U CMPTTA, IIpe3eMajKu
ro IIPaBOTO J1a T'¥ ITpeoOpasy, IPETBOPAjKYU ' €THOCTAB-
HO BO IIpeZIMeT Ha KOHBEHI[H]a.

BubinckaTa Teopuja 3a cO3/IaBabETO ja MTOKAXKYBA IIpef
C€ OHTOJIOIIKATA 3aBUCHOCT HAa OUTHETO BO CAMUOT YMH
Ha HEroBOTO IoOcToewe. butmero camoro mo cebe e
HUIIITO, TOA ja HeEMA BO cebe cBOjaTa OHTOJIONIKA CTBAP-
HOCT, U TOA € ceKorami oy nparmame. Hema comHenne
Jleka OUTHEeTO IOCTOU U JIeKa € IIBPCTO 3aKOTBEHO BO
CBOETO IIOCTOEHE, HO, UCTOBPEMEHO, TOA € IIOf] paju-
KaJIeH IPUTUCOK Ha HUIITOXKHOCTA, BO CMUCJIA JieKa He
ro Hocu BO cebe cBoeTo ompapayBame. KoHmenror 3a
IIPUYMHA TyKa € MOIIHE CHPOMAIIleH, a KOHIIENTOT 3a
peaayuja HajaoOPo ja u3pas3yBa TENIKOTHUjaTa Ha Pa3JIH-
KyBambe IoMery Co3/1a/IeHOTO U He-CO37aIEHOTO BO PaM-
KHTe Ha 3a11a/{HaTa OHTOJIOTHja. OHTOJIOMIKUOT CTAaTyC Ha
CO3/1a/IEHOTO € OJIpeZieH Of] KOHIIeMIyjaTa Ha peJialyja,
MaKo Taa e Hajcy1abo pa3BueHa BO IieylaTa MeTadU3UKa.
Butneto e coszazeHo c€ ozeka ce mormupa Ha bBor.
CoszaBamweTo He e IPeMUH 07 HUIITOXXHOCT KOH OUTHeE,
TOA HEMA J[Ba CIIPOTUCTABEHU TEPMHHA, TYKY BO CBOETO
butne-HUIITO pedepupa HA Heco3aaneHoTo. OBaa 3a-
BHUCHOCT 'l BOCIIOCTAaByBa KOHEUHOCTA M FPAHUIIUTE HA
butnero, HO Taa He ouajyBa. Taa He mocouyBa HeKaKBa
JIOJDKHOCT, HUTY JIOMUHAIMja WIN 3aBUCHOCT (HuE He
IIOCTOVMIME 3apajJil HEKOja KOMITYJICUBHA WJIU IPUHYAHA
penanyja, kazge bor ja yauintyBa cBojata TBopOa), Taa u
JlaBa u3pa3 Ha cj1000/1HaTa BeJIUKOAyITHOCT Ha Hajmu-
JIOCTUBHOT: 00/1apeHa co 1apOT Ha )KUBOTOT U CO MUJIOCT
Koja He oTdpJa HUIITO Of ToAa IITO e. JlapeKJIMBOCT,
Koja mpasu bor aypu u 1a ro cnojiesy HAIIMOT KUBOT.

Axo e Taka, Toram caMo Bor ro moceayBa YMHOT Ja ce
6une. Jlobpo 3Haeme neka ,jac cym“ e HeroBoro mme.
Co3paBameTo, OTTyKa, HEe € OJTOBOPOT Ha IpaIlabeTo
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death, assuming the right to transform them, turning
them simply into an object of convention.

The biblical theory of creation shows at first place the
ontological dependence of being in the sole act of its
being. Being by itself is nothing, it does not have in itself
its ontological actuality, and it is always under question.
No doubt being exists and is heavily anchored in its being
but at the same time it is radically affected by nothingness
in the sense that it does not bear in itself its justification.
The concept of cause here is rather poor and the concept
of relation expresses best the difficulty of differentiating
between created and non-created within the framework
of western ontology. The ontological status of the created
is defined by the conception of relation even though it is
most feebly developed in the whole metaphysics. Being
is created as far as it relies on God. Creation is not a
transition from nothingness into being, it does not have
two opposite terms but in its being-nothing it refers to the
uncreated. This dependence lays down the finitude and
the limits of existence, but it does not despair. It does not
point to any duty, neither dominance nor dependence
(we do not exist because of some compulsive or forceful
relation, where God annihilates its creation), it gives
expression to the free generosity of the Most Gracious:
endowing with the gift of life and with grace which does
not reject any of that which is. Generosity that leads God
even to share our life.

If that, then God only possesses the act to be. We know
well that “I am” is His name. Creation, consequently,
is not the answer to the question that bothers modern

’II
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IITO TOJIKY ja Ma4u MOZlEpHATa 3amajHa MeTadu3uka:
,30IITO UMa OuTHe, a He mak HUmTO?“ COo374aBarbeTo
HE e O/ITOBOP 3a 3a/I0BOJIyBalbe HAa HEYMOPHHUOT JIyX
COOYEH CO EHUTMATUYHOTO IPUCYCTBO Ha CBETOT. Tamy
He HaoraMe OJIECHYBAar€ 3a COIICTBEHHTE CTPABOBH,
HUTY 3a CTPAaBONOYHTTA mopazau Kkpajor. CooueH co
HezodaTIMBaTa MUCTEPHja HA ,jac CyM‘ BEPHHKOT He
npamrysa: ,Ho Tu, 3omrro cu Tu?“ Toj camo 6u Moxket 1a
Ka’ke, IPETIIOCTAaBYBajKku O] CBOjaTa MO3UIHja: ,,Y BUIY-
BaM Jieka Tu cu e IMHCTBEHUOT U IO IprudakaM CBETOT U
’KHBOTOT KaKO TBOj Aap, 3amro Tu cu.” Mau co 360po-
BUTe Ha JOB: ,,beB ciymran 3a Tebe co CIyXOT Ha YBOTO;
cera, mak, O9YuTe MOH Te TJieziaar™.s

Jla ce HaBpaTHMe cera Ha IMpallaibeTo: KOJIKY Bpemau
CEBO OBAa 110 11-TH CEIITEMBPH? 3apeM He Ce COOuyBaMe
CO HIe0JIOTHjaTa Ha TEPOPHUCTUTE, MOJEPHA 10 CBOUTE
cpezicTBa, HO apXanyvHa 110 CBOMTE MOTHBH, 0€3 HEKaKBa
BHCTHHCKA BPCKa CO ITorope AeuHupaHaTa MOIEPHOCT?
Meme, cemak, MM Ce YHHH JIeKa aHaJIU3aTa Ha TEPOPHU-
3MOT KaKO ITOJIUTUYKA PEJIUTHja WA KAKO IOJIUTHKA
M3IUTHATA HA PAHT Ha PEJIUTHja He IO OIUIIyBa mpobJie-
MOT CYIITHHCKH. TepopoT YuM IpecTpallieHyd CBEIOIH
OeBMe CUTE BO IOCIEIHUTE TOAUHH € HEM, TOj HEMa IIITO
Jla My Kake Ha HellpHUjaTesIoT, Ha JPYTHOT, TOj Iypu He
caka HHTY /ia TO IIpeoOpaTH BO cBOjaTa Bepa, caMo caka
Jla TO YHHIITH, [IeJIOCHO U cocema. MIHTeH3HMBHOTO U
CMPTOHOCHO HENPHJaTEJICTBO IITO €eH TEPOPUCTHUKHI
YUH IO COAPXKHU, € U3pa3 Ha OfpejieHa ,ITOJIUTUKA“ (BO
tepmuuuTe Ha Kaps I[IIMuUT) Koja He 3HAUM HUINTO, HA
KOja M HeJIOCTUTa BHATPEIIHATA MOK 34 Jla UM CTaBH Kpaj
Ha HACUJICTBOTO U HEMHPOT, /Ia CTABH PEJI BO Xa0COT, KOja
He e UHUPA HUKAKBY BUCTUHCKY T'PAHUIIM ITOMEry IH-
BIJIH3ALMUTE, TYKY € caMO 3JI0KOOHO OCTBapyBaibe Ha
HEKOHW IpoeKTHpaHu ¢aHTa3zMu. BoroxysaHa aHTH-MYy-
npocr (ma ce cetume Ha Mypocra, ITocTaBeHa BeIHAIII 10
Bora Bo Knueaitia Mydpocit CoaomoHoea) Koja mporJia-
CyBa O/ipe/ieHH OUTHja 3a HUIIITOBHH, /IEKa THE BCYIITHOCT

western metaphysics so much: “Why is there being and
not rather nothing?” Creation is not an answer to content
the restless spirit facing the enigmatic presence of the
world. We do not find a relief there for our own fears and
awe of the end as well. Facing the fathomless mystery
of “I am” the believer does not ask: “But You, why are
You?” He could only say, assuming from his position:
“I recognize that You are the only one and I accept the
world and life as your gift, because You are.” Or in Job’s
words, “My ears had heard of you but now my eyes have
seen you.”

Let’s go back now to the question: what is all this worth
after September 11"™? Aren’t we facing the ideology of
the terrorists, modern in its means, but archaic in its
motives, without any real connection to the defined above
modernity? It seems to me though that the analysis of
terrorism as a political religion or as a policy raised to
the rank of religion does not fundamentally describe
the problem. The terror of which we were all terrified
witnesses during the last years is dumb, it does not have
anything to say to the enemy, to the other, it does not even
seek to convert him to its faith; it only wants to destroy
him, totally and completely. The intensive and deadly
hostility, which a terrorist act contains, is an expression
of a certain “policy” (in the terms of Carl Schmitt) that
does not mean anything, that misses the inner power
to put an end to violence and unrest, to put order into
chaos, that does not define any real borders between
civilizations but is simply the sinister realization of some
projected phantasms. A blasphemous anti-wisdom (let
us remember Wisdom, seated next to God in The Book of
Wisdom) which declares certain beings are nothing, that
they actually do bear nothing in themselves and simply
must return to nothing. Supreme sacrilege, which usurps
God’s might: that is — to be no more, no more Christians
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He HOcaT HUIITO BO cebe M eTHOCTaBHO MOpa /1a ce Bpa-
TaT KOH HUIITO. BpBHO CKBepHaBeme, Koe ja y3ypnupa
BesnurHATa Ha Bor: a Toa e — 1a HeMa Beke, /1a HeMa Beke
XpUcTHjaHu U 0cobeHo EBpen BO nciiaMCKuTe 3eMjH, Jia
ro HeMa Beke I13paes. Tokmy oBaa yHUIIITYBauKa U cebe-
rcTpeOyBayka MOK ja COUMHYBa BpCKATa IOMery rOpecIo-
MeHaTaTa Bep3Hja HAa MOJIEDHOCTA BO Koja OUTHETO €
IIPOM3BOJ] Ha IIporpaMara Ha COICTBEHATa MOK, a He
coznanue Ha Hajeucokoro Jlo6po Koe co3/aBa pasiiuka.

I'uatep Augepc (Giinther Anders) TBpau geka Moxkeme
Jla ja OmuIlleMe HalllaTa epa caMo CO TEOJIOIIKA TEPMHU-
Hostoryja. OHa IITO TO UMaM Ha yM, Ce YMHHU JIeKa BeJin
TOj, € Zeka MeTamopdosara e ToNKy byHZaMeHTaTHa
IITO Taa BeKe He MOJXKE Jla Ce KapaKTepu3upa CO IOU-
HAKBH KOHIENTH OCBEH CO TeosomiKd... Co momoin Ha
MAaIIUHUTE, CO3/]aIeHH O] Hac, CTAHABMe KaKo OOTOBH.
Be3 comHeHue, OOTOJIMKH CMe€ BO CTPOrO HETaTHBHA
cMmucia, 6unejku Hue He 300pyBaMe 3a creatio ex ni-
hilo, Tyky MHOTY TIOBeKe 3a Toa Jileka CMe IIeJIOCHO CITO-
co0HU 3a TotasneH reductio ad nihil. MucsiaMm feka osue
pa3MuciyBamha Ha AH/EpC, MpeIU3BUKAHU Of aTOM-
ckaTa 60M0a, MOIIIHE TOYHO ja OMHUIIIyBaaT HAIIaTa CUTY-
argja. [J106aTHUOT TepOpU3aM € e/IeH O/ MOAIUTETUTE
Ha OBaa YHMIINTYBayKa CeMOK KOja CHTe cakaar Ja ja
nocenyBaar. Ilocrojar u Apyru: GHOTEXHOJIOTHUTE, KOU
IPOM3BEyBAaT XKUBOT (30€) KaKo /]a € Toa HEKaKBa CTO-
Ka, HeKoe 7100po. He cMe ypu HU BO MO3UIIMjaTa HUTY
IpHjaByBaMe IIPaBO Ha KUBOT U CMPT; HUE CJIETyBaMe
YIIITE TIO/I0JIY, IOJIY 710 OUTHETO, 3aeTHIMYKATa OCHOBA HA
’KUBOTOT U cMpTTa. ['o mpeoGpa3yBame OUTHETO, HE BO
pesanuja, TyKy BO IPOU3BO/I.

Kuurarta Ha Myzapocra CosmomoHoBa 7106po ja onumrysa
BpCKaTa Mely HETHPAmeTO Ha CO3/IaBAFbEeTO M H/I0JIa-
TpHUjaTa: OHHE KOW TBpZAT JeKa ,HUTy THe Ouyie of
MMOYETOKOT" U ,,HUTY Ke Oujar JoBeka“, HaJIMKyBaaT Ha
3aHaeTuHjaTa Koj, paboTejku Ha HEKOe WHAKy KOPUCHO
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and especially Jews in the Islamic countries, Israel no
more. It is exactly this destructive and self-annihilating
power that makes the connection to the above-mentioned
version of modernity in which being is a product of the
programme of the own power and not a creation of the
Highest Good that creates difference.

Giinther Anders claims that we can describe our own
era with theological terminology only. What I have in
mind is, he seems to say, that the metamorphosis is so
fundamental that it cannot be characterized by anything
other than theological concepts... With the help of
machines, created by us, we became like gods. No doubt
we are God-like in a strictly negative sense because we
are not speaking of creatio ex nihilo but much more
that we are fully able of a total reductio ad nihil. I think
these reflections of Anders, triggered by the atom bomb,
describe our situation rather precisely. Global terrorism
is one of the modalities of this annihilating omnipotence
that everyone seeks to possess. There are others as well:
biotechnologies, which produce life (zoe) as if it were
some merchandise. We are not even in the position
or register of having the right of life and death; we are
descending even further, down to being, the common
base of life and death. We are transforming being not
into a relation but into a product.

The Book of Wisdom describes well the connection
between the denial of creation and idolatry: the ones who
claim that “neither were they from the beginning” and
“neither shall they be forever” look like the craftsman who
working on an otherwise useful thing actually produces
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HEIITO, BCYIIHOCT IPOM3BEAYBA WJIOJ, WIN HA POJU-
TEJIOT KOj, Ma4eH 0] CMPTTa Ha CBOETO JIETe, CO3/1aBa He-
roBa CJIMKa ¥ ITOYHYyBa J1a ja 00603KyBa Kako Jia e 60r, Win
IIaK Ha JIECIIOTOT KOj CO3/[aBa HEKaKBa CJIMKA Ha cebecu
CO IIeJI /1a TO OCUTYpa CBOETO IIPUCYCTBO HA IeJIaTa cBoja
TEPUTOPH]a, 32 /1A TY UCKYIIU CBOUTE IIOAAHUIIM U JIa ja
npuzno6bue HuBHaTa Ho4uT.’ CBeToTo IIMCMO cenak Beu:
Bor He ja co3mane cMpTTa... ,,bOT TO CO3/1a71€ YOBEKOT 32
BeuHOCT".” IMajku TO peaBU/ IPUMEPOT CO APBOTO HA
3aHaeT4yyjaTa Koe cTaHasIo uioj, bubsiujara Hemocpes-
HO ja MOKa)KyBa BpcKaTa Mery CMPTTa, MOKTa U U/0JIa-
tpujata. bor Co3zmares He mpousBelyBa U0JH, TYKY ja
KOHTEMILIPA, ja BKycyBa JM00pUHATA HA CO3/1aZleH0TO"
U T0TOa MHpPYBa. II0JONOKJIOHUKOT, HAIPOTUB, €
3aHaeT4Hja Koj IMOTIIOJIHO IO OTYI'yBa OHA IIITO 'O CO3/IAJI.
Kon 106po no3HaTuTe NpUIaroAyBama KOH CO3/IaHHETO
— OYyHTOT, HEZIOCTATOKOT Ha pa3buparbe, MOKOPHOCTA,
YyBCTBOTO Ha OW/TyBarbe HUINTO (HUIITOXKHOCTA HA CO3-
JIAaHWETO, MUCJIEHA OJ] MUCTHUIIUTE) — MOJIEPHOCTA T'O J10-
JlaBa UCTO U CPAMOIll Off YOBEKOBATa KOHEYHOCT. 3a Jia
ru u3berseMe cMpTTa U cpaMoT (OUIejKU cO371aBAETO
HaM BeKe HHM 3HAaYM CaMO CMPT) IO Haorame €JHOTO
€IMHCTBEHO KOMIIEH3AICKO PEIlleHe: /1a ro 3abp3ame
IPaJIelheTO Ha IIMHOBCKHUOT apTedakT, KOj TU COAPIKHU
CHTE HEIIITa, BKIIyIUTETHO YOBEKOT, IIPEKY JIy/L U 3KECTOK
uHceHepuH2. MopaMe 1a ro CMECTHME OBa PEIIeHHE BO
HETOBHOT IPUPO/IEH MOPEIOK: OHOj Ha HI0JIATPUCKOTO
aHTH-CO3/]aBame, 4 He caMO HA TEXHOJIOIIKATa TPaHC-
dopmaruja.

CutyupameTo Ha eHUTMaTHIHATa IOCEOHOCT HAa MOJIep-
HOCTa CEKaKo He ja UCILPITyBa IIeJIOCHO 33/1a4aTa Ha pu-
snocodwujata nenec. Ho muciam sieka taa 6u Tpebasa
TOKMY TyKa Jia II0YHe, 32 Jja MIPOJIOJIKU BO IOTparara
[I0 YCJIOBUTE W MATHUINTATA HA aBTEHTUYHOTO YOBEYKO
IIOCTOEHE.

[TpeBox ox aHTIMCKH jas3uk: Jlanko Mk

an idol or like the parent tormented by the death of his
child creates an image of it and starts worshipping it like
a god or like the despot who makes some kind of image
of himself in order to ensure his presence all over his
territory and to tempt his subjects and win their respect.®
The Scripture says though: God did not create death ...
“God created man to be immortal.”” Given the example
of the craftsman’s wood that became an idol the Bible
shows directly the connections between death, power
and idolatry. God the Creator does not produce idols,
but contemplates, tastes the goodness of the created®
and then rests. The worshipper of idols on the contrary
is a craftsman who alienates fully what he has created.
To the well-known adjustments towards the creation —
the rebellion, the lack of understanding, the obedience,
the feeling of being nothing (the nothingness of creation,
thought by the mystics) — modernity adds the shame
of man’s finiteness as well. To avoid death and shame
(because the creation means already only death to us) we
find the one and only compensatory solution: to speed up
the building of the giant artefact, containing all things,
including man, in a mad and furious engineering. We
have to situate this solution in its innate order: the one
of the idolatrous anti-creation and not just technological
transformation.

Situating the enigmatic peculiarity of modernity certainly
does not altogether exhaust the task of philosophy today.
But I think it should start right here to continue seeking
the conditions and ways of authentic human existence.




Identities )

Journal for Politics, Gender, and Culture Vol. 5/No. 1/Winter 2006
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1998).
JoB 38: 4.

OBOj ecxaTOJIOIIKH KOHIIENT CE€ I0jaByBa BO IPHJIMIHO
€HUTMAaTHYHUOT macyc of 2. Coa.: ,HUKOj 1a He Be U3-
MaMH HU [0 KaKOB HAYWH; OTH OHOj JileH HEMa Jia Hac-
Tamy J0/eKa HajHAIpesa He J10je OTmaramero U He Ce
OTKpHE YOBEKOT Ha I'PEBOT, CHHOT HA MOTHOENTA, KOj IIITO
Ce IIPOTHBH U Ce MPEBO3HECYBA HAJ CE, IITO Ce HapeyyBa
Bor uiu cBerocr, 3a fa cesiHe Kako 60T Bo BoxkjuoT xpam,
MOKa)KyBajku ce fieka e bor. He moMuuTe Ju /ieKa, yIITe
Kora OeB IpH Bac, Bu 300pyBaB 3a Toa? Y cera 3HaeTe IITO
T'o 3agp:xka Hero ma ce otkpue Bo CBoe Bpeme. TajHara
Ha 6e33aKOHUETO BeKe JIejcTBYBa, caMo Toa HeMa Jia ouze
HU3BPIIEHO, JI0ZieKa HE Ce OTPTHE OHOj, IITO ja 3aJIp>KyBa
cera; Torali ke ce OTKpue 1 6€33aKOHHUKOT, KOro 1ITo I'oc-
mox Mcyce ke 1o youe co 3a4uBOT Ha ycTaTa CBOja, U MPEKY
6siecokor Ha CBoeTo Joararbe ke To ucTpebu OHOj, uue
jaByBame, IO JIEjCTBOTO HA CaTaHATA, € CO CEKaKBa CHJIa
Y 3HAIM U JIAYKHU 4yZIeca, U CO CEKAKBO HEIPABEIHO U3-
MaMyBaibe Mely OHHE, KOM 3aTWHYBaarT, 3aToa IITO He ja
mpuMuJIe JbyOOBTa HAa BUCTHHATA 3a CBOETO cIlaceHue.” (2.
Coi. 2:3-10). KailiexoH 3Ha4H ,,0HOj IITO CE BO3APKYyBa“,
HO ¥ OHOj ,,IIITO ja 3aJp:KyBa“ TajHaTa Ha 6€33aKOHUETO,
KOj TO CcIIpeuyBa joaramero Ha AHTHUXPHUCTOT M KpajoT
Ha BpeMeTo. 3aj/jauaTa Ha OBOj TEKCT HajBepOjaTHO Oma
Jla TY MIPUMUPHU OHHUE IITO €O cTpacT ro yekasie CyHUOT
JIeH, 32 KOj aloCTOJIOT MHCIUPUPAHO muillyBa Bo 1. Coa.
Ho KOIHEXOT M0 KpajoT HA CBETOT KOj ce OJIMKU TH BO3-
Oynu AymuTe: HEKOW ja U3ryOHja MUCIUIINHATA, TPEKH-
Haa J1a paboTaT U Jia ce TPYDKAT ca CBOUTE CEMEJCTBA — THE
caMo 4ekaa. 3apaJii OBa BO HETOBOTO CJIEJIHO ITOCJIAHUIE
1o ColyHjaHUTE armoCcTOJIOT NCTaKHYBa Jieka boxkjuoT fen
ke ,ce oTkpue Bo CBoe BpeMe“ u ke Ouzie MpPETXOeH Of
,00paTHUTE" MPETCKAXKYBakha Ha U3/IUTAabeTO Ha 6e33aK0-
HUKOT Ha BoxkjuoT TpoH. Cenak, BO TOj KCT MUT HA IPUBU-
JeH TpuyMd Ha 37I0TO Ke Ce CJIy4M pa3BpcKa, Ke ce CIydu

1998).
Job 38: 4.

This eschatological concept appears in a rather enigmatic
passage of 2 Thessalonians: “Don’t let anyone deceive you
in any way, for that day will not come, until the rebellion
occurs and the man of lawlessness is revealed, the man
doomed to destruction. He will oppose and will exalt
himself over everything that is called God or is worshipped,
so that he sets himself up in God’s temple, proclaiming
himself to be God. Don’t you remember that when I was
with you I used to tell you these things? And now you know
what is holding him back (to katechon), so that he may
be revealed at the proper time. For the secret power of
lawlessness is already at work; but the one who now holds
it back (katechon) will continue to do so till he is taken out
of the way. And then the lawless one will be revealed whom
the Lord Jesus will overthrow with the breath of his mouth
and destroy by the splendor of his coming. The coming
of the lawless one will be in accordance with the work of
Satan displayed in all kinds of counterfeit miracles, signs
and wonders, and in every sort of evil that deceives those
who are perishing. They perish because they refused to
love the truth and so be saved.” (2 Thessalonians 2:3-10).
Katechon means the “one that holds back”, but also the
one “who delays” the secret of lawlessness, who hinders the
coming of the Antichrist and the end of times. The task of
this text was most probably to calm down the passionately
awaiting the inevitable Doomsday, about which the apostle
writes inspired in the 1 Thessalonians. But the longing for
the approaching end of the world stirred the souls: some
loosed the discipline, stopped working and taking care of
their families — they were just waiting. That is why in his
next epistle to the Thessalonians the apostle points out that
the day of God will be “revealed at the proper time” and
will be preceded by the “reversed” omens of the rise of the
lawless up to God’s throne. In that same moment though
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Boxjuor nmen. Orramy e motpebaTa of HOTIHpPaihe BP3
OHOJj KOj TO 3a/IpKyBa MOOEHUIKHOT IOTEr Ha AHTHUXPHC-
TOT 1 Ha TOj HAYMH T'M OPTAHU3UPA U UM J]aBa 3HAUEIbe Ha
HaCTaHUTE.

Hemna 17: 28.

JOB 42: 5.

Bugu Myap. Coi. 14: 13-17.

Mynp. Co. 2: 23.

»Y Buzie Bor feka e no6po“, butue 1: 9.

of apparent triumph of evil a denouement will happen,
God’s day will happen. Hence the need to rely on the one
that holds back the victorious move of the Antichrist and
in this way organizes and gives a meaning to the events.
Acts 17: 28.

Job 42: 5.

Cf. The Book of Wisdom 14: 13-17.

Wisdom 2: 23.

“And God saw that it was good,” Gen 1: 9.




