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Xapko

3a poaoBarta pa3siuka u
TpajaHocku PoA P

KYNTypHaTa pa3sHOJMNKOCT
Ha bankaHoTt

Kapxo Tpajanocku: Bo cozaacHocili co eawuoil
itieopucku tpuciliail, ipeiliciiagysareilio HaA pPooo-
eaitia pasauxa Ha baakauoil tipeba da 2u 3eme iiped-
eud tioumuilie HA HAUUOHAAEH UleHIliuilielll U pa3auka.
Bo ilioj koHiliekcili, 0aau moxce Manxky oa 2o tojac-
Huille sawuoill tipedaoz da 2nedame Ha iipeiliciliagy-
sameilio Ha podosailia pazauxka Ha baakaHoill kako Ha
,OUAaCHO HAOOUo/HYBAwe™ U KAKO HA U380D HA KPpu3da
Ha pedxcumoill Ha Tpetliciliasysare (KOHIIpoaupaH oo
saaciuuite)?

Cy3ana MuieBcka: Kako mro BepojaTHO IpeTIIOCTa-
BUBTE, ,,0IIACHO HAJIOMOJIHYBame“ € JIEKOHCTPYKTHBHUC-
Thuka ¢paza nmozajmena oz JKak Jlepuaa. Bo koHTEeKCT
Ha MOETO JIeJIO, Taa ce KOPHCTH 3a Jla ce MPOMOBHpA
W3BECHO 3acTallyBalbe Ha ,CeKorall Beke“ IocTojHATa
HEUYMCTOTHja Ha 3HaKOT. Taka, 0BOj KOHIIENT € peJieBaH-
TEH 3aTOa IIITO TOA € e/IeH B/ [I0KA3aTeJ JIeKa PEKUMOT
Ha IIPETCTaByBalbe Ha pOJOBaTa pasjiMKa HHUKOTAII
HeMa MpeTeKHATO Ha CTpaHaTa Ha IIPETCTaBYBAHbETO
Ha MAaIIIKOCTa, KaKo IIITO HECOMHEHO MucjesMe. EnxHoc-
TaBHO Ka)KaHO, MOjaTa Te3a € JieKa OHa IIITO BOOOUYaeHO
ce cMeTalle Kako ,,caMo“ 6e3Ha4ajHo ,,HaJI0MOJTHyBambe ™
(mytm aKo TIpeTIoYMnTaTe I0JIaTOK) Ha IPETCTaByBAHETO

Uniuepsjy co Cy3ana Munescka
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Zarko
Trajanoski

On Gender Difference and
Cultural Diversity on the
Balkans

Zarko Trajanoski: Consistent with your theoretical
approach, the representation of gender difference in
the Balkans have to take into account the notions of na-
tional identity and difference. In that context, could you
expand upon your proposal to look for the representa-
tion of gender difference in the Balkans as a “dangerous
supplement” to, and as a source of the certain crisis of
the regime of representation (controlled by the authori-
ties)?

Suzana Milevska: “Dangerous supplement” as you
probably guessed is a deconstructionist phrase bor-
rowed from Jacques Derrida. In the context of my work
it is used in order to promote a certain advocating of the
“always already” existent impurity of the sign. Thus this
concept is relevant since it is a kind of indicator that the
regime of representation of gender difference has never
prevailed onto the side of the representation of masculin-
ity as undoubtedly as we used to think. To put it plainly,
my thesis is that what was usually thought as “only” an
irrelevant “supplement” (or if you prefer an appendix) to
the representation of national identity and masculinity
actually is an important and “dangerous” warning to the

Interview with Suzana Milevska
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Ha HAI[HOHAJHHOT WUJIEHTUTET U MAIIKOCTa, BCYIIHOCT
e 3HaYajHO U ,,0MacHO" MpeayIpeyBame 3a ciabocra
¥ Ipa3HOTHjaTa Ha CAMHOT TOj JMCKYPC, OJ HETOBHOT
3a4YeTOK.

Bo MojoT mcTpaskyBaukH MPOEKT HACJIOBEH ,PojioBaTa
pasiuka Ha bajikaHoT“ jac HajMHOTry HcTpa)kyBaB ¢o-
Torpadu YyBaHU BO PA3JIMYHU OAIKAHCKH apXUBH,
6W10 /1a ce MHCTUTYIMOHAJIHA apXUBH IITO MpHUIaraaT
Ha JprKaBaTa W HaldjaTa, WIN NPUBATHU/CEMEJHH U
YMETHHUYKH apXUBH. 32 BpEMeE Ha MeTTe TOIUHU O MOe-
TO apPXUBCKO U TEOPHUCKO HCTPA’KyBaIbe, jac He CTABUB
aKIeHT BP3 HCTOpHjaTa U Pa3BOjoT Ha (oTtorpadwujaTa
KaKo MeJuyM, BeJIMuajku ja BpeaHocTa Ha ¢ororpad-
CKHUOT MEJUYM M HETOBOTO 3HAYEH€e 3a MaKeJOoHCKaTa
YMETHOCT U KyaTypa. HajMHOry 6€B IpeoKymupaHa co
MapaZioKCUTe Ha KOHCTPYWPAHETO Ha HAIMOHATHHOT,
KYJITYDHUOT U POJIOBUOT HEHTHUTET, IMPETCTABEHU BO
bankaHckaTa ¢oTorpaduja U co BaKHOCTAa Ha yJora-
tTa Ha (QororpadujaTta 3a MPOIECOT HA KOHCTPYHUPAEHE
HAa MOJIEPHHCTUYKHU HEHTHUTET BO OBOj peruoH. bes
COOUYEHA CO PAa3JINYHU BHIOBH MCTOPUCKU U COBPEMEHH
YMETHHUYKHA CJIUKH KOHW TO OJIUIETBOPYBAaa MOCTOEHETO
Ha TaKBOTO ,OMACHO HAJOINOJHYyBame“. CIUKWUTE Ha
’KEHU BOUWHKHU, WHCIIeHUpaHuTe GoTorpadur Ha KeHU
obJieueHN BO BOJHUYKH YHHUMOpMH, wiu doTorpadpuu
Ha TPAHCPO/IOBH JINYHOCTH MO3HATH KaKO (HEHOMEHOT
Ha ,,BEPTUHA" Ce CaMO HEKOJIKY TaKBU npuMepu. Ha cute
OBHE CJIUKU HUKOTAIl He UM OHJIO ITOCBETEHO JTOBOJIHO
BHMMAaHMeE 3apajiy CTporata KOHTPOJIa Ha MaTpHjapxasi-
HUTE BJIACTH KOja IIPECTOjyBa BO CPIleBUHATA Ha (heHOMe-
HOT Ha apxuBata. I Mumen ®yko (Michel Foucault)
u Kaxk Jlepuzna (Jacques Derrida) numryBaa 3a ¢paxToT
JleKa UCTOPUCKUTE U (GOTOrpadCKUTE aPXUBU OOUYHO Ce
pa3bupaar Kako MPOCTOPU Ha BJAcTa U KaKO CPeICTBa
3a 3aITUTYBakbe Ha HEKOj BUJ POMAHTHUYHO BEPyBarbe
BO €J/IHA allCOJIyTHA W eCeHIIMjaIn3upaHa ,,BUCTUHA  3a
uneHTUTeTOT. CIIe/ICTBEHO, BAXKHO € J1a Ce HarJacu Ioc-

weakness and emptiness of that very discourse from its
outset.

In my research project titled “Gender Difference in the
Balkans” I have been looking mostly at photographs
stored in different Balkan archives, either in institu-
tional archives belonging to the state and nation, or in
private/family archives as well as in artistic ones. Dur-
ing the course of my five year archival and theoretical
research I did not put the emphasis on the history and
the development of the medium of photography praising
the value of photographic medium and its importance
for Macedonian art and culture. I was mostly concerned
with the paradoxes in the construction of the national,
cultural and gender identity present in Balkan photog-
raphy and with the relevance of the role of photography
for the process of construction of modernist identity in
this region. I encountered various kinds of historic and
contemporary art images that exemplified the existence
of such “dangerous supplement.” The images of women
warriors, staged photographs of women dressed in sol-
dier uniforms, or photographs of transgendered per-
sons known as the phenomenon of “vergina” are only a
few of such examples. All these images have never been
given enough attention exactly because of the strict con-
trol of the patriarchal authority that resides in the core
of the phenomenon of the archive. Michel Foucault and
Jacques Derrida both wrote about the fact that historic
and photographic archives are usually understood as
spaces of authority and as a means for guarding some
kind of romantic belief in one absolute and essential-
ised “truth” about identity. Therefore it is important to
stress the existence of these exceptional images, that
they somehow prove that the patriarchy has never been
completely “pure” and homogenous.
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TOEETO HA OBUE €KCKJIY3UBHU CJIMKH, JleKa Ha HEKOj
HAYMH THE JOKA)KyBaar JieKa IaTpujapxyjara HUKOTaIll
He OWJIa coceM ,uncra”“ 1 XoMoreHa.

YkaxkyBaMm Jieka OHa IIITO € 3Ha4ajHo 32 efieH heMUHuC-
TUYKN HAYIHUK € /Jia TU IPOCJeyBa U TOJIKYBA OBHUE
HEYHCTOTUH HAMEeCTO /1A IPO/I0JIKYBa CO IIPEJIBU/IJIUBO-
TO ,IIOIOYI[HYBambe“ U CTEPEOTUITHOTO TOJIKYBame Ha
BaskaHOT Kako HajuaTpHjapxajeH PErvoH YIIpaByBaH
oz mamka Mok. Kora ke ce mpudaru kako ¢akT, KpusaTta
Ha peXKUMUTE Ha IIPETCTaByBamhe HU OBO3MOXKYBA /1A ja
MHUCJIMME PO/IOBAaTa PA3jIMKa HE CaMO KaKO COIHjasieH
IIpoliec Ha eMaHIUIIaNja O/ HaTpHjapXaJHaTa KOHTPO-
JIa, TYKy KaKO HacilliaHyearse Ha podosa pasAuxa IITo
OTBOpa MOXKHOCT 3a IO3UTHBHA JI€JCTBUTEJIHOCT KOja
¥ CTOM Ha paclojiarame Ha CHUHTyJIapHOcTa. JIOKOJIKY
TaKBaTa MOXKHOCT He ce NMpudaTy Kako MHTPUHCUYEH
IIPOILIENl BHATPE NATPUjapXaJHUOT 3HAK, Ke Ou/ie MHOTY
TEIIKO Jia ce pa3bepe 30IITO M Kako Owe Hajmocie
HaIlpaBeHU U3BECHU IIPOMEHU BO MaTpHjapxujaTta.

K. T.: Kakxeu sudosu Ha ieopucku MOMCHOCUIU ce
oitisopaatiti co deaotll 00 8AWUOT IPOEKI HACN108€H ,,/e-
apxusupare Ha podosaitia pasauka Ha Bbaakawoia“?
Kaxo wilio sexe 3abenexcasilie, podosaitia pasauxka
Ha bankaHoil He e Hewillo HOBO: ,,Jac IocKopo anedam
Ha podosailia pasAuka Kako Ha Hewilio Willo cexoaawl
gexe O6un0 Wamy, KAKO Ha cexozawl ilnay3ubuneH u
tiotlipebeH Ao0attiox Koj 20 OTONHYBA UHTHPUHCUUHUOTT
LHedocilaitiok” 8o udenitiuitiettioit . aau e 03MONCHO
da ce uzbezHe wW.H. ,pu3uk 00 eceHyUjaru3am" 3a epeme
Ha uepattia 00 podosu udeHitiutlieitiu/pasauxu?

C. M.: Ce coryiacyBaMm /ieKa ,,pU3UKOT OJ1 €CEHIHjJTN3aM
€ CEIIPUCYTEH U TEIIKO € /1a ce 3a00MKOJIN Kora 300pyBame
3a po/ioBaTa pas3jnKa Ho, ICTO TaKa, b1 cakasia fja crioMe-
HaM JieKa HEKOH TeOpeTUYapH ja MoIPKyBaa rmorpedbaTa
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I insist that what is important for a feminist scholar is
to track and interpret these impurities instead of con-
tinuing with the predictable “nagging” and stereotypical
interpretation of the Balkans as the most patriarchal and
masculine power governed region. When accepted as a
fact the crisis of the regimes of representation enables
us to think of gender difference not only as a social proc-
ess of emancipation from the patriarchal control but as
becoming gender difference that opens up a possibility
for a positive agency that is on disposal to singularity.
If such a possibility is not accepted as an intrinsic crack
within the patriarchal sign, it is going to remain very dif-
ficult to understand why and how certain changes have
been made in patriarchy after all.

Z. T.: What kind of theoretical possibilities are opened
up by the part of your project titled “An-archiving
Gender Difference in the Balkans”? As you already re-
marked, gender difference in the Balkans is not some-
thing new: “I rather look at gender difference as some-
thing that has always already been there, as an ever
plausible and needed supplement to fill the intrinsic
“lack” in the identity.” Is it possible to avoid the so called
“risk of essentialism” during the gender identity/differ-
ence play?

S. M.: I agree that the “risk of essentialism” is omnipres-
ent and difficult to circumvent when we speak of gender
difference but I also want to mention that some theorists
have supported the usage of essentialism as a means of

’II
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Ha eCEeHI[UjaJIN3MOT KaKO CPEZICTBO 32 OIIIIITeCTBEHA CYD-
Bep3uja 1 KaKo CTPATETHja BO IeJIMKATHHU OIIITECTBEHO-
MOJINTUYKYA KOHTEKCTH (Kako IITO € MaKeJJOHCKOTO
omrectBo). Tyka mocouyBam Ha ¢pasara ,CTpaTemnIKu
eceHIIMjasIn3aM”, Koja CTaHa OZ[peJIeH BHU/] ONPAB/yBambe
3a M3BECHA CTpaTellKa yrnoTpeba Ha eCeHIIHjaIN3MOT.
Merytoa, 61 Tpebasio BeHAII JIa TO clioMeHaM (aKTOT
Jleka Habpry OTKako ja ckoBa ¢pasaTa BO KOHTEKCT Ha
Nunuja u banrnazemnr, camara CnimBak (Gayatri C. Spi-
vak) ja moBiieue o7 ynorpeba. /a ru morsieiHeMe apry-
MEHTHUTe IIITO ja 3acTalyBaaT cTpaTenIkara yrnorpeba Ha
»E€CEeHITjaTU3MOT". Ke ce obugam na mapadpasupam
(Moskebu f1a moeTHOCTaBaM): Ou/iejKu HEKOe OMIITECTBO
€ MHOTY KOH3€pPBaTHBHO U MIaTPHjapXaylHO, eHa Irpymna
O/l TIOHANpPEJHATH WHTEJNEKTyaJIl U AaKTUBUCTH, U
IIOKPAj TOA IIITO Ce CBECHU 32 OTIACHOCTHUTE O] ECEHITNj AT -
3UPAIeTO Ha pPa3/IMKaTa IoMery poJIOBUTE, ce 00uIyBa
Jla ja 3roJIeMH CBeCHOCTA Ha OIIITECTBOTO 3a IoTpebarta
0/1 PO/IOBA YyBCTBUTEIHOCT U IIeJIM KOH 07106p0 pa3bu-
pame Ha (M mmoMery) pa3JIMYHUTE POJIOBH, KOPUCTEjKHU
ja Beke mocroeykaTa AuXoToMuja Mery mosiopure. He e
JI OYUIJIEAHO JIeKa HEIITO € MOTPENIHO CO eHA TaKBa
LJAUATIJIOMAaTCKa rpemuca‘“?

MMma HEKOJIKy IJIaBHU AKTHBHH INPOTUBPEYHOCTH BO
Cp’KTa Ha IPEeTIIOCTaBKaTa JIeKa U3BECHHU OIIIITECTBA CE
IIpEMHOTY IPUMHUTHBHH 3a Jia pa3depar Jeka pojioBaTa
pasJinKa e 3aCHOBaHAa BP3 KyJITypHaA KOHCTPYKIUja (a He
Bp3 OHMOJIONIKA pa3jinKa U XHepapxuja); U JeKa BHATpe
HUBHUOT KOHTEKCT ,eCEHIIUjaTu3MOT e IpudaTIuBo
PETOPUYKO CPEACTBO BO HAcOKa KOH I0/I00pO pa3ou-
pame. bu crtomeHasia caMo JiBe 071 OBH€ IIPOTUBPEYHOCTH
TaKBHUTE IPETIIOCTABKHU ce yITe mnpudakaar M3BeCHa
KyJITypHa XHepapxuja moMery pa3JIMYHUTE OIIITECTBA,
a Toa MPEeTIOCTaByBa JleKa OIIITECTBEHATA IIPOMEHA BO
POmoBOTO AU epeHIIPabe MOXKe /1a Ouie MpeIn3BUKa-
Ha CO IIOCOYYBamhe KOH eCeHIIMjaTHAaTa pa3InKa oMery

social subversion and strategy in delicate socio-political
contexts (such as the Macedonian society). Here I refer
to Gayatri C. Spivak’s phrase “strategic essentialism” that
became a kind of justification for a certain strategic us-
age of essentialism. However, I have to mention imme-
diately the fact that soon after coining the phrase in the
Indian and Bangladeshi context Spivak herself withdrew
from using it. Let us look at the arguments advocating
the strategic usage of “essentialism.” I will try to para-
phrase (and perhaps simplify): because some society is
very conservative and patriarchal one group of more ad-
vanced intellectuals or activists, even though aware of
the dangers of essentialisation of the difference between
genders, try to raise the awareness of the society for the
need of gender sensitivity and aim for better understand-
ing of and between different genders by using the already
existing dichotomy between sexes. Isn’t it obvious that
something is wrong with such a “diplomatic” premise?

There are several major contradictions at work in the
core of the assumption that certain societies are all too
primitive to understand that gender difference is based
on cultural construction (and not on biological difference
and hierarchy); and that within their context “essential-
ism” is acceptable rhetoric means on the way to better
understanding. To mention only two of these contradic-
tions: such assumptions still accept a certain cultural hi-
erarchy between different societies and it assumes that
the social change in gender differentiation can be pro-
voked by referring to essential difference between sexes.
To me both these assumptions sound absurd, as a kind of
trust in discursive alchemy in which process one expects
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mosioBuTe. MeHe obere IMPETIIOCTaBKH MM 3BydaT arl-
CYPZHO, KaKO OZPeZeH BU/I Ha JoBepOa BO JUCKYP3UBHA-
Ta aJXeMHja IpH Koja ce OUYeKyBa JieKa AMCTHHKI[jaTa
I10J1/ PO/, Ke ce pa3jacHu cama 1o cebe, v IIPeKY OJIpe/ieH
BHJ] Ha Marucka ,abpakamabpa“ tpancdopmarnuja ,,po-
JIOT* ke ce uszectwanpa of “mosot”. Taka, 7a ce Bpatam
Ha TBOETO IIpalllaibe, /1a, jac MUCIAM JIeKa PU3UKOT Of
eceHIjain3aIuja € peuyrcy Hen30bekeH, HO TOKMY I10-
pazu Hamiata KyJTypHa ofpeneHoct. CiieZiIcTBEHO, ce-
KOj po/iy1abovyeH GeMUHHUCTHIKH JUCKYpC Ou Tpebasio
Jla ce 00M/TyBa HEKAKO /1A ja JIEKOHCTPYHPA eCeHIHjaTn-
3alyjata Ha pojioBaTa pasjiMKa 3a Ja ro MoJpue OBa
MIOTPEIITHO pa3bupare U 3aTOA jac MUCJIAM JieKa IIPOU3-
BeJIyBarbeTO Ha (DEMUHUCTHYKH TEKCTOBU KO IIITO pac-
[paBaar 3a OBUE MPOOJIEMH € eIHO O KIIYIHUTE CPe/i-
CTBA IIITO HU CTOjaT Ha pacIloJiarame.

Cemak, 0Ba He € HCTO KaKO /Ia Ce Kake JieKa Ouosiorujata
e cocemMa HpeJieBaHTeH (HaKTOp MPH BOCTAHOBYBAHETO
Ha pas3JjiuKara MmoMery pofiOBUTEe, U JieKa Ou Tpebaso
COCeM /1a ce OTKa)KeMe O] Hej3auHaTa ysiora. HeraTuBHu-
OT YYMHOK Ha €CeHI[HjaIU3UPAmETO Ha pasjifuKaTra €
cemak MO’KEH IMOpaJl BOOOMYAEHOTO pas3bupame Ha
OuoJTOIIKaTa Pa3jiMKa Kako U3BeCeH BUJ Ha (UKCHA U
MpeBep3nOWIHA MoJIokDOa Ha CyDjeKTOT Koja co3zaBa
XHepapxuu cama of cebe, a He KaKo pas3jinKa Koja e ak-
TyaJIHO KOPHCTEHA O KyJITypaTa 3a /ia CO3/1ajie JIaKH!
XHepapxuu.

K. T.: Haloepadysajku 2o /lene3osuoili xoHuelil
CTaHyBame K€Ha, KaKo adupmayuja Ha pasauxaiia
U xaxo cipoiuciiagysare Ha kKaxkeu Oun0 @durcHu
udeHiiuttieitiu, 6ue 20 iipedaazailie KOHUEUINOW HA
CTaHyBame-pojioBa-pasinka. O0 edHa cilipaHa, 6ue
oobusailie ,,0a ce ctioeoduilie co eexe eiliabaupaHailia
udeHiliuttielticka tioauitiuka“ a, o0 dpyaa citipaHa, sue
auiiuyuiiupaitie dexa caukuilie u ipoexitiuilie MoxXcaill
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that the sex/gender distinction will become clear on its
own, and through some kind of magical “abracadabra”
transformation “gender” will distillate from “sex.” So to
return to your question, yes, I think that the risk of es-
sentialisation is almost inevitable but exactly because
of our cultural determination. Therefore each profound
feminist discourse should attempt a certain deconstruc-
tion of essentialisation of gender difference in order to
subvert this misconception and that is why I think that to
produce feminist texts discussing these problems is one
of the crucial means that we have at our disposal.

However, this is not the same as saying that biology is a
completely irrelevant factor in establishing the difference
between genders and that we should dismiss its role alto-
gether. The negative impact of the essentialisation of dif-
ference is still possible because of the usual understand-
ing of the biological difference as some kind of fixed and
irreversible predicament of the subject that creates hier-
archies on its own and not as a difference that is actually
used by culture in order to create false hierarchies.

Z. T.: By up-grading the Deleuze’s concept of becom-
ing-woman, as an affirmation of difference and as an
opposition of any fixed identities, you suggest the con-
cept of becoming-gender-difference. On one hand, you
refuse “to settle with pre-established identitarian poli-
tics,” and on the other, you anticipate that images and
projects could “destabilise the known regimes of repre-
sentation” and even “disorganise the strict social and

’II
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,0a 2u Odeciliabuno3upaaiti tio3Hailiuilie pexcumu Ha
petipeseritiayuja“ u dypu ,0a 2u ,,0e3opeanusupaai”
cilipoeuilie otiwiliecilieeHu u Toauiliudku tiopedoyu”.
/Jlaau eepysaitie dexa edHa kpuiliuuHa maca oo poekx-
itiu, tipeokyiiupaHu co pa3oilikpusar-eitio Ha podosaiia
pasauka 3ao ,,2onemuilie guctiuHu® 3a otleKA0Wo Ha
Hauujaitia, Opxcasailia uau jasuxoill, 6u moxcena oda
uma takeu deciliabuausdupauxku egdexiliu 60 Hawuitie
geKe tiociiojaHo HecliabunrHu otiwitecitisa?

C. M.: IIa, ja pazbupam cTanuijata Ha Koja IITO YKaKYy-
BaTe. by ce corytacuiia ieka HaIIuTe OIIIITECTBA CE BEKe
HecTaOWJIHHM I1a, OTTaMy, Hararam JieKa TBOETO IIpallame
KpHe eJ[Ha IPOBOKAITH]ja 1 JIeKa MOKe J1a ce mapadpasupa
BO: IITO MOXe Jila Ouje TOJIKYy JecTabuIu3upavyKo
BO €IHOCTAaBHOTO YKa’KyBalbe Ha WM3BeCHU (HaKTH 3a
pEeXXMMUTE Ha pelpe3eHTaryja, JeKa THE OTCEeKOoTalll
Beke Owsie aecrabuwinmsupanu? IIpBo, HU HajMaJIKy HE
BeJIaM JIeKa MOjOT IIPOEKT JiecTabmin3upa u ke jiecra-
O6mn3upa 6MII0 MITO KOEe He OUJI0 TPO0IEMATHIHO, TYKY
jac BCYIIHOCT ce o0uIyBaMm Jia T 00e10ieHaM HaUnHUTE
Ha KOU PEXMMHUTE Ha pelpe3eHTallnja /IejCTBYyBaJIe BO
HCTOpHUjaTa U JIeHeC, U TPOU3JIE3E TOA JieKa THE He OTlepH-
pajie Ha OYeKyBaHUOT cTabuyieH HAauMuH. YIITe MOBeKe,
Ou TBpZeJ1a JIeKa TBOETO IIpalllarhe ja cIey JINHUjaTa Ha
KOH-cebe-Haco4YeHaTa Jip;KaBHa-BJIaJIMHA TIEPCIIEKTHBA,
JIeKa eIWHCTBEHAaTa CTaOWJITHOCT IIITO CE CMeTa € CTa-
OmJIHOCTA HA HaIMjaTa-AprKaBa M JIeKa HUKO) JIUCKYPC
Ha pOZI0BA pasjinKa He MOXKe Jla Oujle 3aKaHa 3a TaKOB
eJleH ,ITaKT Ha crabuiHocT . 1 oOpaTHO, ako HamujarTa-
JIp’KaBa € Beke JlecTabmin3upaHa Koja OWI0 OMacHOCT
IIITO Jjoara o7 00eI0IeHyBakhETO HA ,,HEAOCTATOKOT  BO
UJIEHTUTETOT OJ POJIOBAa IEPCIIEKTHBA € HpeJIeBaHTHA
Y He MOJKe IIOHaTaMy Jia Bjihjae Ha Beke HeCTaOWITHHOT
HUJIEHTUTET. BCyIIHOCT, TOKMY IIPEUCITUTYBAhETO Ha OBa
CTOjaJIUINITE € eAHA 07 Haj3HAYAjHHUTE I[eJIM HAa MOjOT
MIPOEKT.

political orders.” Do you believe that a critical mass of
projects concerned with unveiling the gender difference
behind the “big truths” about the origins of nation, state,
or language could have such destabilizing effects in our
“always already” unstable societies?

S. M.: Well, I understand the trap you point out. I would
agree that our societies are already unstable so I guess
that your question hides a provocation and it could be
paraphrased into: what can be so destabilising in the
simple pointing out of certain facts about the regimes
of representation, that they have always already been
destabilized? Firstly far from saying that my project
destabilizes and will destabilize anything that was not
already problematic, I was actually trying to unravel the
modes in which the regimes of representation operated
in history and today and it turned out that they were not
operating in expected stable modes. Moreover I would
argue that your question follows the line of the self-cen-
tred state/governmental perspective that the only stabil-
ity that counts is the stability of nation-state and that no
gender difference discourse can be threatening to such
a “stability pact.” And reversely, if the nation-state is al-
ready destabilised any danger coming from the revela-
tion of the “lack” in identity from gender perspective is
irrelevant and cannot affect furthermore the already un-
stable identity. Actually to question this attitude is ex-
actly one of the most important aims of my project.
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Ha xpajor, 6u cakasa Aa UM ro II0jacHaM Ha BaIIUTe
YUTATEJIN MOJOT KOHIIENT Ha ,CTaHyBame-POZ0Ba-pa3-
JiKa“ co KOj To OTBOpAII IpamiameTo. Toa e ounrieseH
xubpuz, momery JieJe3MjaHCKUOT KOHIIENT Ha ,,CTaHY-
Bame“ U AujasiekThukara pasiauka (difference) na lepu-
na. loneka pasnukaTa Ha Jlepu/ia onepupa Kako H3BECEH
BUJI JIMjJIEKTUYKO JBIDKEHhe Ha Heranuu, /lese30BoTo
~CTaHyBamwe" ja ajpupmupa pasnaukara. Bo moute Tpy-
JIOBU jac T KOMOMHUPAB /IBaTa KOHIIENTH KaKO U3BECEH
BUJI METOJIOJIOIIKO OpyAHe Koe Ou Moxkeso fa (yHK-
[[MOHUpA CJIMYHO HA IApOT HeraTuBHA (anodaTuyka) u
no3uTHBHA (KaTadaTHIKa) TEOJIOTH]a, IIPEKY CUHIIUP OF
Heraryy U MpeKky No3uTuBHU edekTu. OTTaMy, Ba?KHO
e 1a ce pasbepe Jieka ,CTaHyBameTO-PO/IOBA-pas3InKa
He O3HauyyBa HUTY CYIITHHA/OWUTHE HUTY U3BECEH BUJ
Ipollec Ha eMaHIUIIaNKja, TyKy ce moapasbupa Kako
MO3UTUBHU eeKTH-HACTAaHU Ha POJ0BaTa pasjiMKa Ha
Pa3JINYHU CUHTYJIADHOCTH.

K. T.: ObuuHo, podogo-uyscitisuilienHuilie ilieOpuUcKU
tipuciuaiiu Ha baakaHoil ce coouysaail co ipoiuus-ap-
2yMeHTllu 3a KoHilleKkCcIIHO-HevyscilisuilienHa teopuja
»y8e3eHa 00 Hadsop*“, co KOHUeU iU Ha KOU UM HedOoCTiu-
2a xyatiypHa tinayaubuarnocit. Kaxo eue odzosapaitie
Ha akeuilie UPOMUB-AP2YMEHITTU, UMAJKU 2U HA YM
tiocttiojaHuilie tipobaemu co KyallypHoiio iipesedy-
eare, Kako Ha peaayuja bankaw-3aiiad, iliaka u 60
pamkuilie Ha lapoxujarHuilie 6AAKAHCKU KYAtdypu?

C. M.: CmeTam /[ieKa OBa Ipalllaibe € HUCKIYUUTETHO
3HAYajHO HE CaMO 3a HAIITUOT OAJIKAHCKU KOHTEKCT, TYKY
¥ BO KOHTEKCT Ha ryiobayiu3anyjaTa Ha CBETCKUTE KYJI-
Typu. Bo ofiroBapameTo Ha IJlaBHaTa MPETIIOCTABKa Ha
[pAIllaheT0 MOKE Jla Ce TPUCTAIN CO IMHU3aM. MeHe
MU 3BYYH alCypAHO IPOJIOJIKYBAHETO Jla Ce IpaBU
cTpora JMCTHHKIMja TIOMely JIOKAJTHU U yBE3€HU Te-
opuu, OUJIejJKU Taa UPOHUYHO OM MMILTHAIIpAJa JeKa
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At the end I would like to clarify for your readers my con-
cept of “becoming-gender-difference” with which you
open up the question. It is an obvious hybrid between
the Deleuzean concept of “becoming” and the dialecti-
cal “difference” of Derrida. While Derrida’s “difference”
operates as a kind of dialectical movement of negations
Deleuze’s “becoming” affirms the difference. In my work
I combined both concepts as a kind of methodological
tool that would work similarly to the pair of negative
(apophatic) and positive (kataphatic) theology, through
a chain of negations and through positive effects. So it is
important to understand that “becoming-gender-differ-
ence” signifies neither essence/being nor some kind of
process of emancipation but it is understood as positive
effects/events of gender difference of different singulari-
ties.

Z. T.: Usually, the gender-sensitive theoretical ap-
proaches in the Balkans face counter-arguments about
the context insensitive theory “imported from outside,”
with concepts that lack cultural plausibility. How do
you respond to such counter-arguments, bearing in
mind the constant problems with cultural translation in
relation to “the Balkans-the West” as well as within the
parochial Balkan cultures?

S. M.: I find this question extremely relevant and not
only for our Balkan context but in the context of globali-
sation of world cultures. One can approach answering
the main assumption of the question by cynicism. To
me it sounds absurd to continue making the strict dis-
tinction between local and imported theories since this
would ironically imply that the borders between theories
should be limited and determined by the borders of na-
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rpaHUIINTE IMOMely TeopuuTe OU Tpebaso na Oupar
OTPaHUYEHU U TMPEIOPEIEHN O] TPAHUIINTE Ha HaIlH-
uTe-ZpyKaBU. YIITe NOBeke, O peksa JieKa POJI0BO-
YYBCTBUTEJTHUTE TEOPHHU C€ YPreHTHO IOTPEOHH IypH
U MmoBeke BO OAJIKAHCKU KOHTEKCTH OTKOJIKY Ha JPYTH
MecTa, 3a /ia Ce COBJIaZia IpeapacyaaTa 3a baakaHoT Kako
€JTHO 071 TIOCJIETHUTE TTaTPUjapXaHU ,yTOuuIITa“ Bo EB-
pomna. [[pyro mpariamme e JJaJi TeoprucKaTa U akaJeMcKa
pa3MeHa e OOMYHO €THOHACOYHA YJIHIIA U CMeTaM JeKa
€ TIOpeJIEBAHTHO IpaIllalkbeTo 3a Koe IITO Tpeba TyKa Jia
pacrpaBaMe. 3a cpeka, OBa IOTPEITHO pa3bupame JeKa
HHe HEKPUTUYKHU 'Y yBe3yBaMe caMo (DeMUHUCTHIKUTE
TEOPHUHU € MCTO TaKa Ha ImaT Ja Ouje JIeKOHCTPYUPaHO.
ITocrojat MHOTY Hal (PEMUHUCTHIKH UCTPAKyBaUd U
TeOpeTHYapH O/ aKaJIEMCKUTE UHTEJIEKTyaJTHU KPYTOBH
BO HAM COCEJHUTE JP>KaBH KOU CE IOBeKe U IOBeKe ce
MIPUCYTHH BO pPaMKHUTE HAa MelyHApOJHHOT TEOPHUCKH
KOHTEKCT, JlaBajkl HEKAKOB OpDWUTUHAJIEH W 3HayaeH
MIPUJIOHEC BO MHOTY MelYHapO/ITHU CIHCAaHHja, YUTAHKHI
¥ KHUTH. [[0/IeKa U3BECHH ,,MHOTY 3arPHUKEHH U, 301IITO
Jla He Ka’KeMe OTBOPEHO, CEKCUCTUYKHU IJIACOBH CE YIIITE
HE ,JIpeaynpeayBaar” JeKka TEOPUHTE 3a POJIOT He ce
OHAa IIITO HU € MOTpeOHO | ImTO Tpeba /Ja ro MpUMeHH-
Me 3aToa IITO THe OWie KOHCTPYHPAHH O CTpaHa Ha
KaIUTATUCTHYKUTE JINOEPATHU OIIIITECTBA U O CTPaHA
Ha 3alaJIHUuTe OesTu JKeHU, Hue MPoJoJDKyBaMe Halpes
o0Ou/TyBajKu ce Jja MpOU3BeZieMe KyITYPHO CIielu(PUIHI
¥ POJIOBO-UYBCTBUTEIHU TEOPUH KO MOXKAT J]a o 300ra-
TaT MefyHapOHUOT (PeMUHUCTUYUKHU JIUCKYpC. [I71a60K0
CYM yBepeHa JieKa TAKBUTE ITPU/IOHECH O] PA3JIMIHU aTJIx
Ha CBETOT MOJKaT Jila UM OBO3MOKaT Ha (peMHUHU3MOT U
Ha PO/IOBO-UYBCTBUTETHUTE TEOPUH J]a TPOHAjAAT HAUUH
KaKo Jla Ou1aT MIOPa3HOJIMKH U, CJIEZICTBEHO, II0O3HAYajHHU
3a pa3JIMYHH KyJITYPHU KOHTeKCTU. MefyToa, HoTpeOHO
€ Jla ce MCTaKHe JieKa OBaa 3a/iaya € JIOJITOPOYHa U JieKa
ke OHM7le MOXKHO J1a c€ OCTBAapH CaMO CO KOHTEKCTYasTHO
TEPEHCKO UCTPAKYBaIbE€ BO KOE Ke ce BKPCTYBaaT IoBeKe

tion-states. Moreover, I would say that gender-sensitive
theories are urgently needed even more in the Balkan
contexts than elsewhere in order to combat the precon-
ception of the Balkans as one of the last patriarchal “re-
sorts” in Europe. Another question is whether the theo-
retical and academic exchange is usually a one-way street
and this I find a more relevant issue to be discussed here.
Fortunately this misconception that we only uncritically
import feminist theories is also on its way to be decon-
structed. There are many feminist scholars and theorists
from our and from our neighbouring countries’ academ-
ic and intellectual circles that are more and more present
within the international theoretical context giving some
unique and relevant contributions to many international
journals, readers and books. While certain “deeply con-
cerned” and, why not say it openly, sexist voices still
“warn” us that gender theories are not what we need and
should apply since they have been constructed by the
capitalist liberal societies and by white-Western women,
we go ahead and try to manage to produce culturally
specific gender-sensitive theories that may enrich the in-
ternational feminist discourse. I profoundly believe that
such contributions from various world corners may ena-
ble feminism and gender-sensitive theories to find a way
to become more diverse and therefore relevant for differ-
ent cultural contexts. However I need to emphasise that
this task is a long-term task and that it will be possible
to achieve it only with contextual and cross-disciplinary
fieldwork, a serious research of our own specific histori-
cal, anthropological, cultural, textual, visual, artistic and
other relevant materials. Only by looking at the regimes
of representation and discourses found here, locally, one
can hope to develop a culturally-specific feminist dis-
course that will significantly adapt and hopefully change
the basic theoretical assumptions of feminism that are in
common and stem out from different cultures.
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JIUCIAIUIMHYU, CO CEPHO3HO HCTPAKyBAaIbe HA HAIIHTE
creruUIHN UCTOPUCKH, AHTPOIIOJIONIKH, KYJITYPHH,
TEKCTYaJIHU, BU3YETHU, YMETHUYKHY U JIPYTH PeJIEBAHTHU
Marepujaiu. Camo Mpeky Hab/by/lyBatbe Ha PEKUMUTE
Ha pelnpe3eHTalfja U OBJEIIHUTE JIOKATHU JUCKYPCH
MOJKEME JIa Ce HaJileBaMe JieKa Ke pa3BHeMe KYJITYPHO-
creruduyeH GeMUHUCTHYKY JUCKYPC KOj 3HAYUTETHO
ke TW mpwiarofu U (1a ce HajieBaMe) ke TH IIPOMEHHU
OCHOBHUTE TEOPETCKHU IMPETIIOCTaBKA HAa (PEMUHU3MOT
KOH IIITO Ce 3aeHUYKH U O/ KOM HUKHYBaaT Pa3IMUHU

KyJITYpH.

K. T.: /lomunaHitiHuilie loauiivuku ouckypcu 8o Pe-
tiybauxa MaxedoHuja, kou ispoaiti dexa odzo8apaaitl
Ha YpeeHiHuile toilipebu Ha TOAUTHUUKOIO 110 Hacua-
Hullle KOHPAUKIOU 80 2001 200uHa, mMobuausupaait
eceHyUjanHU KOAeKTHUBHU, CTHAOUAHU U UCKAYHYBAUKU
elliHUuKU uldeHiliutliettiu. Mma u3eecHu illeopeilicku,
21a8H0 podoeo-HewysciliguiieaHu obudu da ce oiipas-
da tloctiojHuotli Toauiliuuku Mo0en cO Kopucilierwe
Ha elliuketiaitia ,myattiuxkyaiiyparudam®. Illiwo 6u
Kaxcane Bue, 00 tieopetlicka 21e0HAa TOUKA WO UM ce
tipoitiuscitiasysa Ha4 Kou 6uao guxcHu udeHiliuilieltiu,
3a texosHailia debailia 80 0OHOC HA MYATAUKYATAYPA-
ausamottl 80 Maxedonuja?

C. M.: Ke 3amogynaMm co H3pasoT ,My/ITyKy/ITypaIn3am*
¥ HETOBHOT O/THOC CO POJIOBUTE IPOOIEMU. AKO JIOKAJI-
Hara 1e6aTa 32 0Ba IIPAIIAHE € POJIOBO-HEUYBCTBUTEHA,
TOA He 3HAYH JIeKa MYJITUKYITYPIN3MOT BO OCHOBA He
e MPeoKYyIHUPAaH CO POJOBH Ipamiama. [IpeMHOry yecto
ryieZlaMe KaKo [103ajMEHUTE U HOBOBOBEJIEHHUTE KOHIIEII-
TH JIOKQIHO MYyTHpaaT BO HEIITO COCEM ITOMHAKBO, IIa
JIyp! ¥ CIIPOTHBHO Ha HUBHOTO OPUTHMHAJIHO 3HAYEHHE.
Bu TBpesa fexa HAIPOTHUB, O/ CAMUOT IIOYETOK Ha He-
TOBOTO KOHIENTYaJIU3Upabe, MyJITHKYJITYPATU3MOT Ce
3aHHUMaBallle co POJOBU IPOOJIEMH U, BCYIIHOCT, MY I10-
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Z. T.: The dominant political discourses in Republic of
Macedonia, claiming to answer the urgent needs of the
political after the violent conflict in 2001, are mobilising
essentially collective, stable and exclusive ethnic iden-
tities. There are certain theoretical, for the most part
gender-insensitive attempts to justify a current political
model using the label “multiculturalism”. What would
you say, from a theoretical point of view opposing any
fixed identities, to the current debate on multicultural-
ism in Macedonia?

S. M.: Let me begin with the term “multiculturalism”
and its relation to gender issues. If the local debate on
this issue is gender-insensitive this does not mean that
multiculturalism is not interested in gender issues by de-
fault. We have seen all too often how the borrowed and
newly introduced concepts have been mutated locally
into something completely different and even opposite
to their original meaning. I would argue that on the con-
trary, multiculturalism from the outset of its conceptu-
alisation dealt with gender issues and actually helped
Western feminism to re-think some of its contextually
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MOTHA Ha 3amafHuoT (PeMHUHU3aM JIa IPOMUCTN HEKOU
0/1 KOHTEKCTYAJTHO OJIPEJIEHUTE IIPETIOCTABKH, 0COOEHO
0 MocT-GeMUHU3MOT U (PEMUHHUCTUYKATA TEOpHUja Ha
TpeTuoT OpaH. PomoBuTe MpoOJIEMU Ce OAPEEHH Of
PasIMYHU KYJITYPHHU 00MYan U KOHIIEIITH, TaKa IIITO 0CO-
0eHO BO MYJITHKYJITYPHUTE OIIIITECTBA UMaMe IToTpeba
O/I CIIOTO/IyBakhe 3a Pa3/IMYHUTE aCIIEeKTH Ha MMpaBuaTa
1a [yp¥ U Ha 3aKOHMTE IIITO Ce 3aHMMaBaaT CO PO/IOBa-
Ta crenuduuHocT. EMHO 07 HajOunUTIeIHUTE Ipalliamha
Kajie IIITO POAOT U KYJITypara ce HUCIPEIJIETEHH U 3ae-
MHO OJIPEJIEHH CE€ HOCEHETO Ha MPEBE30T KOE MPeau3-
BHKA MHOTY JI0JITa M C€ YIITe HepaspelleHa AebaTta BO
COBPEMEHHTE €BPOIICKH oIiTecTBa. OBa Mpaliame cra-
HyBa C€ IIOBEKe U MOBeKe 3Ha4YajHO U 32 MaKEeJTOHCKHOT
KOHTeKcT. TOKMy 3aToa, jac cMeTaM JieKa € HY>KHO Jja ce
pasBue MpozIabouyeH POJOBO UYBCTBUTEIEH U MYJITH-

KYJITYPEH JIUCKYPC.

TokMy BO OBOj MOMEHT MHOTY € 3Ha4ajHO /ia Ce BOBeJE
U OApKM wujaejaTa 3a HebUKCUpaH, QUIyHAEH WIN
TPENKAuYKA WEHTUTET Ha BaIkaHOT, HACIIPOTH CUTE
KOH(JIUKTH IITO NPOU3JIETyBaaT O] HHCHUCTUPAHETO
HA YKUCTH U CTPOro AebUHUPAHU HAIUOHAIHU HUJIE€H-
TUTETH U Oopbara 3a eJHOHAIMOHAJIHU JIPKABU. All-
CYPZIOT 3a TPEMHOTY TOJIEMOTO 3HAYeHe IINTO UM Ce
JlaBa Ha apXUBUTE KaKO UyBapH U JIOKa3u 3a BUCTHUHATA
Ha HAI[MOHAJIHUOT U/IEHTUTET € 0COOEHO OUUTJIEZIEH BO
KOHTEKCT Ha oBaa Jiebara. 3eMajku ja MpeaBuj pesia-
TUBHOCTA Ha KOH3UCTEHTHOCTA HA IMPOIECOT HA CeJIeK-
nuja ¥ KiacuduKamyja Ha apXUBCKHOT MaTepujaa
MO’KHOCTa 3a MaHMITyJIallFja co OBHe MaTepujanu (Ha
pHUMep, MOXKHOCTA 3a MaHUIIyJIalfja CO apXUBCKUTE
dororpadun), cmeram Jieka mpamniameTo 3a GUKCEH Ha-
[[MOHAJIEH UIEHTUTET € MHOTY IPO6JIEMATHYHO U JIeKa €
HEBO3MOKHO UCTOPUCKHU WJIU HAYYIHO /1A Ce JOKaXKeE.

determined assumptions, especially since post-femi-
nism and third-wave-feminist theory. Gender issues are
determined by culturally different customs and concepts
so especially in multicultural societies there is a need
for negotiation of various aspects of rules and even laws
dealing with gender specificity. One of the most obvi-
ous issues where gender and culture are intertwined and
mutually determined is the issue of wearing the veil that
sparked a very long and still unresolved debate in the
contemporary European societies. This issue becomes
more and more relevant for the Macedonian context too.
That is exactly why I find it necessary to develop an elab-
orate gender sensitive multicultural discourse.

At this very moment it is very important to introduce and
support the idea of unfixed, fluid, or flickering identity in
the Balkans in contrast to all conflicts resulting from the
insistence on purely and strictly defined national identi-
ties and the fights for one-nation-states. The absurd of
the all too big relevance given to the archives’ authorities
as guardians and to the archived objects as proves of the
truth about the national identity is especially obvious in
the context of this debate. Taking into account the rela-
tivity of the consistence of selection process and classi-
fication of the archival material and the possibility for
manipulation of these materials (for example, the pos-
sibility for manipulation with the archival photographs),
I find the issue of fixed national identity highly problem-
atic and impossible to prove historically or scientifically.
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Besnpyro, Bo mEPHUOAOT IITO CJIEAM, KOTa MHUTpaIfjaTa
ke cTaHe MHOTY JIECEH M 4YecT Iporiec (Toa € BCYIIHOCT
BeKe IpHUCYTHO Bo EBporickara YHHMja HO, 3a 2KaJl, 32 HaC
He IIpeTcTaByBa OJIMCKa WIHHHA), IPAIIAakheTo 32 YUCT U
(bUKCeH UJIEHTUTET CelaK Ke 3aryOu 0] CBOETO 3HaUEeHhe.
Kako u ma e, MoxkaM Ja COIJIeJlaM 3OIITO 34 MHOTY
JIp’)KaBHU aBTOPUTETH OBa IPETCTaByBa rojieMa OIlac-
HOCT, ocoO0eHO BO MakeJioHHja, KaJ/ie IITO MPallambeTo
Ha HaUOHAJIHHUOT HWAEHTUTET He Oelle I[eJI0OCHO
paspeleHo u cé yIITe € €IHO Of TJIABHUTE IIpalllara
Ha IoJIMTHYKaTa areHza. Ho, 103BOJIH J1a ja U3JI0KUME
ITIOMHAKy OBaa jaebaTa. AKO MaKeJOHCKHOT WUIEHTHUTET
cé YIIITe ce COIVIeAyBa KaKo Jia € ,,I10/] 3aKaHa“, mopaaun
0/1I0MBabETO HAa COCETHUTE 3eMjH /1a ja mpu3HaaT Make-
JIOHHWja ¥ HEj3BUHUOT HApOJi KaKo 3acebHa Hallfja co Cy-
BEpeHa TEPUTOPHja U COIICTBEHO MMe, jasUK U HapOf,
KakBa OM OWJIa OIIaCHOCTA JOKOJIKY 3eMjaTa CTaHe el
0J1 EBPOIICKHOT €EKOHOMCKH, IIOJTUTUYKH U OIIITECTBEH
cucrem? Bo eHO MyITHKYJITYPHO OIIIITECTBO KaJie IITO
ceKoja pa3JInyHa CyBepeHa eUHHIA CE COCTOH O/ ITIOBEKe
JIOKAJIHO YIIPABYBaHU €JUHHUIIA U BO KOja EKOHOMCKHOT
HMHTEPEC € I10jaK O/] HAIIHOHAIHHOT HHTEPEC, IIPAIIAheTO
3a HAIIMOHAJTHUOT WUJEHTHUTET CTaHyBa KYJITYPHO, a HE
MIOJIUTUYKO Tpaliame. KyarypHata pasjandHOCT, Mery
JIPYTOTO, € e/leH OJ IJIaBHUTe 0esie3d Ha COBPEMEHOTO
€BPOIICKO OIMIITECTBO (Aypu U OPHUIIHjATHO € aKI[EeHTH-
paHa BO WIEHOT 151 o AMcTepiaMmcKaTa crorogoa). OBa
€ pasJIN4YHO O pa3bHUpameTo Ha KyJITypHATa pasHO-
JIMKOCT KaKO arjioMepainyja Ha 3aeMHO H30JHpPaHU
WIEHTUTETH KOU He ce MelllaaT M KOHU, CJIEIACTBEHO, He
CH BJIMjaaT efieH Ha Apyr. IIoNMOT Ha MYJITHILIAIIUTET,
KOj OTCEKOralll IO CTPaTH(PUKYBaJ IOTEKJIOTO, C€ YHHHI
JleKa e BO JupeKkTeH KOHQIINKT co beckpajHara morpara
IO MOTEKJIOTO Ha comcTBeHUOT uzeHturer. Ha banka-
HOT, TAKBUTE IOTPArH CE YIITe IPUYHHYBaaT OeCKpajHu
CyMpH 1 HeJlopa30uparba U 3aT0a € TOJIKY BasKHO J1a ce
pasbepe Kako GYHKIIHOHUPA MYATHKYITYPATUCTUUKUOT
KOHIIEIT Ha OIIITECTBOTO.
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Needless to say, in the forthcoming period when migra-
tion will become a very easy and frequent process (this
is actually already present in the European Union but
unfortunately it does not sound as a near future to us)
the question of pure and fixed identity will however lose
much of its relevance. Nevertheless I can see why to
many state authorities this sounds like a big danger, es-
pecially in Macedonia where the issue of national identi-
ty has not been resolved thoroughly and is still one of the
main issues on the political agenda. But let us put this
debate differently. If the Macedonian identity is still seen
as “threatened” by the neighbouring countries’ refusal to
recognise Macedonia or its people as a distinctive nation
with sovereign territory and proper name, language and
people, what would be the danger if the country becomes
part of the European economic, political and social sys-
tem? In a multicultural society where each different sov-
ereign unit consists of many locally governed units and
wherein the economic interest prevails over the national
interest, the issue of national identity becomes not a po-
litical issue but a cultural one. Cultural diversity is, any-
way, one of the main prerogatives of the contemporary
European society (even officially underlined in the Article
151 of the Amsterdam Treaty). This is different from the
understanding of cultural diversity as an agglomeration
of mutually isolated identities that do not interfere and
therefore do not influence each other. The notion of mul-
tiplicity that always already stratifies the origin seems to
be in direct conflict with the endless quest for the origin
of one’s own identity. In the Balkans, such quests still
cause endless backlashes and misunderstandings and
therefore understanding how the multiculturalist con-
cept of society works is so important.
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7K. T.: Koza 36opysailie 3a kyailiypHatia pasHoAUKOCT
80 KOHUleKkcllHa,,cO8PEeMEeHOl0 e8POTiCKO otiwitiecitiso”,
witio tiodpa3bupaitie co tipudasxaitia ,es8poicko“?
Jlaau edua itaxkea ,EY-uenilipuuna® ytiottipeba Ha
»espoiticko“ (uckayuyeajru 2o ,3atiadHuoiti baakan® u
Opyeauitie urenku Ha Coeettioiti Ha Espotia xou He ce 80
EY) modce 0a 6ude uniliepiipeiliupaHa Kako CUMILLOM
Ha cebe-koaoHu3upare? Ilonaittiamy, xaxkeo e Baweilio
Mucaere 3a tiotiynapHocilia Ha ToCil-KOA0HUJAAHUOL
Jduckypc wyxa u Hez2o8uoill iieopucku ioilieHyujan,
3emajku 2o tipedsud tipouecoill HA ,e8poileudauuja“ Ha
baaxkanoiu?

C. M.: Tyka uutam JBe pa3IUYHU Opaliama. AKO Me
mpaliyBare Koja € MojaTa JIMYHA MO3HUIHja, TOA € eleH
aCIeKT, U Taa CyNCTaHIHjaJTHO OU ce pasjUKyBasia Off
OHA IIITO TO COIJIEAyBaM KaKO aKTyeJHA PeasHOCT Ha
EBporma, 1 Kako 3Hauerme Ha MPHU/ABKaTa ,eBPOICKO".
Cnopest MoeTo MHCJIEE€ (a Taka jac ro ynorpebyBam ,,eB-
poricko®), 6u Tpebaso a OujeMe CBECHU 3a pasjdKaTta
nmoMery OQUIMjaTHO HWCIOJIUTU3NPaHAaTa €BpOIICKa/
EY peropuka v Hej3UHOTO MPUKPHUEHO 3HaueHe. Fako
JINYHO HE MO’KaM, a Jla He Ce corjlacaM CO HEOIXO/-
HOCTa O] PEBUINParhe Ha BeKe KaTaxpPEeTUUKOTO KOPHC-
Tebe Ha OrpaHHUYeHaTa yrorpeba Ha BOKaOysapoT Off
crpana Ha EY, ¥ co HEONMXOHOCTA /la ce MHCUCTHPA Ha
[IPUTOBapare KOH TaKBaTa UCKIyurBa JepUHUITja HA
ynoTrpebaTta Ha 300pOT ,,eBPOIICKO®, 3a KaJjl, jac MOpam
Jla ce ZpsKaM 0 OHA IITO OBHMe 300pOBU BCYIIHOCT TO
3acramyBaar fieHec. CMeTaM Jieka cekoja apyra qeduHu-
IIFja Ha 300pOT ,,eBPOIICKHU“, OapeM 3a Hac U 3a JIDyTUTE
KaHZUJIaTH 32 MPUKJIy4YyBame KoH EY, e ce ymre myc-
Ta keba. VMcro Taka, jac BCYIIHOCT HE IJIe/laM 30IITO
3emMjuTe Kou He ce wieHku Ha CoBetor Ha EBpoma 6u
Tpebayio Jla OUJIaT UCKJIYYEHH O] €BPOIICKOTO ,CEME]j-
cTBO“. Mlako HUB I'Ml UMa CaMO HEKOJIKY, HEKOHU O HUB
moBeke MpHUIaraaT KOH eBPOIICKATa KyJITypHA TPaJHUIU-

Z. T.: When you are speaking about cultural diversity
in the context of “the contemporary European soci-
ety,” what do you mean by the adjective “European”?
Could such an “EU-centric” use of “European” (by ex-
cluding the “Western Balkans” and the other non-EU
members of the Council of Europe) be interpreted as a
symptom of self-colonisation? Furthermore, what is
your opinion about the popularity of the post-colonial
discourse here, and its theoretical potential, as far as
the process of “Europeanisation” of the Balkans is con-
cerned?

S.M.: Here I read two different questions. If you ask me
what is my personal position that is one aspect and it
would substantially differ from what I see as the actual
reality of Europe and the meaning of the adjective “Euro-
pean.” In my opinion (and that is how I use “European”)
we should be aware of the difference between the offi-
cial politicised European/EU rhetoric and its concealed
meaning. Even though I personally cannot but agree with
the urgency of the revision of the already catachretic use
of EU limited use of vocabulary and with the necessity
of insistence to objecting to such an exclusive definition
of the use of the word “European,” unfortunately I had
to abide with what this words actually stands for today.
I hold that any other definition of the word “European,”
at least for us and the other European Countries whose
accessions in EU is still only a “wishful thinking.” Also
I actually do not see why the countries not belonging to
the European Council should be excluded from the Eu-
ropean “family.” Even though they are only few, some
of them belong more to the European cultural tradition
(Belarus, Montenegro), or at least to the European con-
tinent (Kazakhstan) than some of the ones already given
the accession to the Council (for example: South Cauca-
sus States).




Identities )

ja (benopycwuja, llpra I'opa), wiu 6apemM KOH €BPOIICKH-
ot koutuHeHT (KazaxcraH) o4 HEKOW Ha KOU UM € BeKke
JIOTIYIITEHO J1a ce mpukiaydaT Ha CoBeToT (Ha IMpUMep:
Jy’KHO-KaBKaCKUTE JIPKABH).

Bo omgHOC Ha BTOPHOT eI O/ MpaIlakbeTo, MAJIKY CyM
CKENTHYHA BO [TOIJIE]T HAa CEKOja HEKPUTHYKA IPUMeEHAa Ha
ITIOCTOEYKH TEOPHH, BKJIYUUTETHO U HA TIOCT-KOJIOHU]aJI-
HaTa TeOpHja, BO HOBU KOHTeKCTH. Ha mpumMep, efieH o
IJIABHUTE IIPUTOBOPH YIIaT€H KOH IOCT-KOJIOHUjJTHUOT
koHIent ,xuopua“ Ha Xomu K. Ba6a (Homi Bhabha),
Oerre TOKMy Tpo0JIEMaTHYHOCTA HA HETOBAaTa MpUMeEHA
BO CEKOj ITocebeH KOHTEKCT U Ha IT0CeOHU JIOKAJTHU CUTY-
anuu (Bunere Absolutely Postcolonia na ITutep XanBapy,
(Peter Hallward) ili Colonial Desire: Hybridity in Theo-
ry, Culture and Race na Pobept I1ej Cu Jaur (Robert J.C.
Young)). Camo 6u cioMeHasIa JieKa rJiaBHUTE IUCTUHK-
MM OJT KOU IIITO CUTe Ou Tpebasio Aa 3ali09HeMe, IIPH ce-
K0j 00H/] 3a IpUMeEHA Ha ITOCTKOJIOHUjaJTHA KPUTHKA, O
TpebasIo /a ja *MaaT Ha YM acHMeTpUYHATa KOJIOHU3a-
nuja Hcrok-Mcerok (wim, ako cakare, nypu u Mcrok-3a-
11aJ1) cO Koja IITo Tpeba /1a ce 3aHMMaBaMe Ha bajkaHOT,
3a pasJjIMKa o7 IJIJaBHUTe IpeoKynanuu Ha Exsap Caup
(Edward Said), I'ajatpu YakpaBoptu CnuBak u Xomu
K. Baba co xosonuzanujara 3anaza-Fcrok. Kako u f1a e,
MMa TOJIKY MHOTY pedepeHIId BO MOCT-KOJIOHHjaTHUTE
TEOPUHU KOU He OW Tpebasio J1a TH 3aIyllITUME U IpeHe-
OperHeMe, Kako IITO € MPo0JIeMaTH3UPAKETO HA €CeH-
[Ajasu3aljaTta Ha mpallambara 3a €ETHUIKOTO TOTEKJIIO
u pacata (ITosx T'wipoj (Paul Gilroy) niu Pobept Ilej Cu
JaHr), KOH IIITO MOKAT /1a 6H/1aT MHOTY KOPUCHU CTpaTe-
MU 3a HallaTa HcTopuorpadwuja, MOJTHUTOJIOTHja WK
KyJITypHa TeopHja.

IIpeBox ox auriucku jasuk: Kapko TpajaHocku
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In regard to the second part of the question I am a lit-
tle sceptical about any uncritical application of exist-
ing theories including the postcolonial theory in new
contexts. For example, one of the main objections ad-
dressed to Homi K. Bhabha’s postcolonial concept “hy-
brid” was exactly the difficulty of its application to any
particular context and to particular local situations (see:
Peter Hallward’s Absolutely Postcolonial or Robert J.C.
Young’s Colonial Desire: Hybridity in Theory, Culture
and Race). I would only mention that the main distinc-
tions that we all need to start from in any attempt of ap-
plication of postcolonial critique should have on mind
the asymmetrical colonisation East-East (or if you like
even East-West) that we need to deal in the Balkans in
difference to the main concerns of Edward Said, Gayatri
Chakravorti Spivak and Homi K. Bhabha with West-East
colonisation. However there are so many references in
postcolonial theories that we should not neglect and
overlook, such as the problematisation of the essentiali-
sation of the issues of ethnic origin and race (Paul Gilroy
or Robert J. C. Young) that could be very useful strategies
for our historiography, politology or cultural theory.




