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Jlyuc Muren
Censenu Npeo6pateH, TpaHCpPOAOB,
aHren: 3a egHa , eTUKa Ha

BUAJIMBOCT” BO COBpeMeHa
Typuuja

1. Kun [lene3 ennam pede geka Bo ¢uiocodujaTta
cra"yBa 300p 3a co3/iaBame MouMu. Bo pyra mpuianka
IIpenopava v UCTPaKyBakbe U 3aHUMAaBabe CO MOJKHOCTA
3a ceopunocogduja, MUCIIOBHA JIEJHOCT KOja CEPUO3HO TU
06paboTyBa MaTepHjaTHUTE YCJIOBU HA CBOjOT KOHTEKCT
¥ HETOBOTO O/IBUBamh€e. BCYIITHOCT, KDUTHYKATA TEOPH]a,
CIIOpes; HEro, MOXKE Ja OAWrpa 3HayajHa yJiora BO
COBPEMEHOTO OIIIITECTBO CAMO JIOKOJKY C€ IIOBp3€e
€O 0COOEHOCTUTE HA €JleH JIOKaJIeH IIPOCTOp U e/HA
MIOJINTHYKA OIIIHja.

Bo HeroBo uMe, OBAe HMMaM HaMmepa Ja IOHyJaM
HEKOJIKY ZIeJIOTBOPHHU IOTJIE/IA BP3 COBPEMEHOTO TYPCKO
OIIITECTBO, IPEKYy aHajn3aTa Ha IOBeKe3HAYHOCTA
Ha e/leH eJWHCTBEH IOBeKecjoeH mouM. HaBuctuHa,
mpairamaTta Kou ke ce o6paboTyBaaT MpU MPHUKaXKyBa-
IETO Ha OBOj IIOMM 3acera ce pacIpoOCTPaHETH HU3
Pa3HU TOUKH U CJIOEBU O] IOHOBATa TypcKa HCTOpHja, a
TOKMY YMHOT Ha ,,CO3/JaBabe I0JIe3eH MIOUM " 0] HUB Ke
Ou/e IIIaBHUOT MHTEPEC Ha LEJTUOB TPYI.

2. CobupameTo 3HaUema BO BpCKa €O JlaZieHa TeMa, CO
IITO U Cce JjJaBa JUCKYyp3UBHA CHJIA KOja M OBO3MOKYyBa
IIPEBJIACT, C€ COCTOM BO OTdpJame HAa IOUMHUTE
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1. Gilles Deleuze once said philosophy is about the
invention of concepts. On other occasions, he also
recommended to investigate and deal with the possibility
of geophilosophy, described as a practice of thought
deeply concerned with the material conditions of its
context and of its taking place. To him in fact, critical
theory was to fulfill an important role in contemporary
society only if it was to relate itself to the specificity of a
local space and a political option.

In his name, I aim here to develop some effective insights
into contemporary Turkish society, through the analysis
of the multiple meanings of a singular manifold concept.
Indeed, the issues that will be addressed while presenting
this concept are as of now spread in many different
spots and layers of recent turkish history, and the act of
“making a useful concept” out of them will precisely be
the main concern of this whole paper.

2. Gathering meanings around a chosen theme, thus
providing it with the discoursive strength that can allow
for its hegemonic possibility, is about refusing conceptual
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PaMKHU KaKO MPUPOAHO AaZIeHH U, TOCKOPO, BO HEKAKBO
I0jacHyBame, BO CAMUOT YMH Ha MPHUKA3 U OIHUC Ha
HCTUTe, KaKO ceKoja MMOMMHA paMKa € IIPOU3BOJ Ha
KOHCTPYKITH]ja U, BCYIITHOCT, ITpalllakhe Ha CTpaTerHja.

Kako mto Hu kaska Banrep benjamun (Walter Benjamin),
opuzuHaauitie (originaries) He Mopa ja ru 6apaMe BO
MMHATOTO, HUTY I1aK JIa UM IIPHAaBaMe Ba>KHOCT IIOPaIH
HEro; TYKY, CeKOj KOHIIENIT KOj Ou IMPUBJIEKYBaJ APYTH,
mopagyd MOKTa Jila OTKpPHE HEKAKOB OCOOEH W CiIydaeH
BHCTMHOCEH peJ BKJIOIEH BO HUB, OM ce HapeKoJ
opu2uHai. BakBOTO 3aHeMapyBaibe Ha JUjaxpOHUCKATA
BPEMEHOCT IIPEeTCTaByBAllle CTPATEIIKO IIpalllarbe
3a BeHjaMHH BO HEroBHOT OCBPT BpP3 HCTOpHjaTa,
IIOJIUTUKATA M KyJITypHaTa IPOAYKIIHja: BO HETOBHOT
JINYEH CTaB, IOJI BJIMjaHHE U Ha €BPEjCKOTO MECHJAaHCTBO
M Ha MapKCHUCTHYKHUTE OUYEKyBaiba, BUCTHHATA 3a €IeH
KyJITypPeH IPOM3BOJ, HUKOTAIll HEe CMee Jla ce CMeTa 3a
HEMPUKOCHOBEHA, TYKy Tpeba /1a ce corjiezia Bo 0JJHOC Ha
HEjJ3MHUOT MOTEHIHjasl ja OTBOPU €Ha KOHTHHIE€HTHA
eTHYKa IpUMepHOCT. Taka CeKOj TEKCT WM IIOHUM
O0u cTaHaJ BO CYIITHHA YHTJIWB KOTa U Jia Ce IOKaxKe
KODHCEH IPH OCTBapyBalhe Ha IMOHATAMOIIHH E€THYKH
Y TOJIUTUYKH IIeJIN; BO TOj Cay4aj, Tpeba Jla ce YKHUHe
KakKBa OMJIO MCTOPUCKA JUjaXpPOHHUja, a CUTE KYJITYPHHU
IIPOM3BOAY BO COCTaB Ha IIOMMHATa paMKa Jia ce
CTaBaT BO JMjaJIEKTHYKH OHOC €JHH CO APYTH U JIa ce
M3eHavYaT BO Ipylla 3aCHOBaHA BP3 HEOJIOKHOCTA Ha
cera (jetztzeit).

Hapeanute cTpaHuiiy ©MaaT 3a I€JI JIa II0jacHAT KaKo,
BO oco0eHaTa HCTOPHMCKAa HEU3BECHOCT HA COBpPEMEHa
Typruja, tepmuHoT dénme (MHHAT IAPTHUIUI OF
raroysior donmek, KOj 3Ha4u ,ce BPTH, Ce MeHyBa“)
MO2Ke J]a CTaHe OpuU2UHAA, OFHOCHO I0JIE3€H TOUM IIPH
TOJIKyBalbeTe Ha TYPCKUOT MaTepHjajieH M KyJTypeH
’KMBOT. BO TEKCTOT IITO cjeayBa, TEPMHHOT donme

frames as naturally given, and rather making clear, in the
very act of presenting and describing them, how every
conceptual frame is the result of a construction, and
indeed a matter of stategy.

As Walter Benjamin came to tell us, originaries are not
necessarily to be found in the past, nor to acquire their
authority from it; rather, any concept which is to play as
an attractor towards others, because of its power to re-
veal some specific and contingent order of truth enclosed
in them, is to be called an originary. This disrespect for
diachronic temporality was for Benjamin a strategic is-
sue in his consideration of history, politics and cultural
production: in his personal view, influenced by both jew-
ish messianism and marxist expectations, the truth of a
cultural product was never to be seen as absolute, but
was rather related with its potential of opening up a con-
tingent ethical exemplarity. Every text or concept is thus
to become effectively readable whenever it turns up to be
useful for further ethical or political aims; in such a case,
any historical diachrony is to be suspended, and all the
cultural products composing the conceptual frame are
put in dialectic relation to each other, and flattened in a
constellation based on the urgency of now (jetztzeit).

Next pages’ purpose will be to make visible how, in the
specific historical contingency of contemporary Turkey,
the term donme (past participle of the verb dénmek, that
means “to turn”) can come to be an originary, that is a
fruitful concept for the interpretation of Turkish material
and cultural life. In what follows, the term donme will
in fact be used to polarize and gather several different
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BO CYIITHHA Ke ce KOPHCTHU Jia CIIPOTHCTaBH U cobepe
HEKOJIKYy pa3jINYHU TEMU OKOJIy cebe, BO 00U/ HA Kpaj
Jla COCTaBHM KOMILJIET CPEZICTBA KO OU ce yroTpebue 3a
mo00po pazbuparme Ha TypcKaTa cocTojba, a MOXKeOu
U J1a TIOTTUKHE JIeJl Off YHUTaTeJUTe HA MMOHATAMOIIHU
MOJINTHYKHY U KYJITYDHU JI€jCTBA.

*H*

3. Bo nenemHo BpeMe, HajKPUTUYHOTO IIPAIIAlbe BO
Typuuja e HECOMHEHO NPAIIABETO HA MECTOIOJIOKDA.
Koe wmecro Tpeba za ro 3aszeMe BO COBPEMEHUTE
kaprorpaduu? ITocrojar iu HacoKu 1o KoM Tpeba J1a ce
110j/1e, MOTEHIHjayId IITO Tpeba Jja ce ocTBapar?

ITaTeMm, Beke Tpeba Jja € jacHO JieKa TPY/IOB He IUIAHUPA
Jla pacripaBa 3a HAI[MOHAJIHU IPUOPUTETH, HUTY MaK 3a
TeOTIOJIUTHYKHU WM €KOHOMCKH IIpalllara; IOCKOpo, Ke
ce OCBpHE Ha KeJIOeHHTe Cy0jeKTH U ke ce 3aHUMaBa co
pobJIeMOT cpexa.

Bo cymtuna, oTcera ma HataMmy Tpeba fja HU OHUzie jacHO
Jleka HecurypHaTta mosioxk6a Ha Typumja kako 3emja
HAaBHUCTUHA € pe3yJTaT OJf HEKOJIKyZeleHucku (o
pery0JIMKaHCKOTO BpeMe) JIMYHU HEMHUPU U HecpeKw.
Kako mTo ke BuuMe, KOra U Jia ce U3pas3yBaar jaBHO,
JKUTeJIUTe Ha pemybsukaHcka Typruja Ha HeKOj
HayvH OWle MPUCUJIEHU Off CTPAaHA HA BJIAJEJaYKHOT
JIp’KaBeH JIUCKYpC Jla Ce OJHECYBaaT BO COIJIACHOCT CO
e/leH KaHOHCKH, CTPOTO OZ[peJieH, TYPCKU HAI[MOHAJIEH
UJIEHTUTET, WU3rPaJIeH BEIITAaYKH CO CPAaMHO 3aHeMa-
pyBame Ha MYJITUKYJITYPHOTO HACJIEJICTBO OJf IIPEJl-
pemny0OyIKaHCcKaTa UCTOPH)a.

BonoHOBO BpeMe HacTaHaa MHOTY IIPOMEHH 1 O/ TACUBHU
(mpoMmeHa Ha reHepanuu U 3ab0paB) M OJ] aKTUBHU
npuUurHE (KyJTypHAaTa mnpepoada o7 JeBeleCeTTUTE
IOpaZii HOBUTE 3aKOHU M MaTEPHUjaIHH YCJIOBH), HO
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issues around it, trying finally to compose a set of tools
that can be used to get some better understandings of the
Turkish condition, and hopefully urge some readers into
a further political and cultural action.

KR*

3. Nowadays, the most critical matter of Turkey is
undoubtedly one of location. Which should be its place
in contemporary cartographies? Are there any directions
to be taken, or any potentialities to be fulfilled?

By the way, it should be already clear that this paper is
not to to talk about national priorities, nor geopolitical or
economical matters: rather, it’s to consider the condition
of desiring subjects, and to address issues of happiness.

In fact, we should from now on make clear that the
uncertain position of Turkey as a country is indeed the
outcome of several decades (the Republican age) of
private turmoils and individual catastrophes. As we will
see, whenever expressing themselves publicly, subjects
of republican Turkey have in some way been forced by
the hegemonical state discourse to behave consistently
with a canonic, strictly defined, Turkish national identity,
artificially built in scornful disrespect of the multicultural
legacy of prerepublican history.

In recent times many things have been changing, both
for passive (passing of generations and forgetfulness)
and active reasons (cultural revival of the 9os caused by
new laws and material conditions), but the embedded-
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IIPUCYCTBOTO Ha OBa MOCEOHO IUCKYP3UBHO CPEZICTBO CE
YIIITE BO roJieMa Mepa BJIMjae Bp3 CUOT TYPCKH KYJITypeH
Y TIOJINTHYKHU U3Pa3: OTTyKa U HEMHUHOBHOCTA HA OBHE
300pOBH.

4. Co 1eJs1 1a TO CTaBUME II€JIOTO Ipallamke BO paMKa,
HEKOHW NPBUYHHU YBUJU MOXKE Jla Ce HajaaT BO TPYJIOT
Meanauxoaujaiia Ha Hcitian6ya (The Melancholies
of Istanbul) Ha Ecpa Akuan (Esra Akcan), Koj ce KoH-
IIEHTpHpa Ha I0’KUBYBamara Ha McranOys o1 cTpaHa Ha
Opxan [Tamyk BO IeTCTBOTO U MJIaJioCTa (I1€/IeCETTUTE 1
LIEECEeTUTE):

I[Tamyk yecTomaTw ro ONHIIYBa >XUBOTOT BO Typruja
KaKo ,4YyBCTBO Ha Iepu@EPHOCT KAKO UyBCTBO KOE Ce
KoJieba Mery ,,JJOCTOMHCTBEHA TOPAOCT U ,,KOMILJIEKC Ha
romasia BpegHoct . OBa riieIuInTe HABUCTHHA MOXKE /1A
ce nedwHUPa U KAaKO MEJIAHXOJIFja KOoja ce jaByBa KakKo
MOCJIeIUIA O/ ACUMETPUUYHHUTE OJIHOCU KOW /JieslyBaa
JI0 MOMEHTOT Ha MOJIEpHH3allfja U BeCTepHU3aIHja
Ha Typruja. EBpOLIEHTPUYHUTE HJIEOJIOTUH, YBE3EHU
Bo Typruja Bo TEKOT Ha MPOIECOT HAa MOJEPHU3AIM]a,
ja TOTTHMKHAa 3aMuciaTa ,3anajHoTO  (Koe U CaMOTO
€ MEHJIMBO W He Tpeba J1a ce CcTaHAapAu3Wpa) Ja
ce IoMMa Kako ,ujleaTHa® HOpMa 3a YOBEUHOCT, a
HEroBUTEe KYJITYPHH IIPOM3BOAY KaKO HeU30eKHUOT
~yHUBep3asieH“ wu3pa3. Bo ¢pojooBckaTta TeopwHja,
3ary0eHOTO IIITO IMPEU3BUKYyBa MEJIAHXOJIMja HE MOpa
Jla Oujie JIMYHOCT WJTU IIPEJIMET - MOJKe J1a Ouzie U ueall.
UyBcTBOTO Ha 6€3BpeHOCT U NepudepPHOCT, HUIIATIOTO
KOe ce JIBIDKM Mely TOpAoCT U WH(EPHUOPHOCT, a
KoJie6IMBocTa Mely JbyOOB M OMpas3a KOH 3ary0eHHOT
IIpesIMeT, ce CaMO COTJIEZJAaHOTO PACTOjaHue O UAeayoT
Ha MeJIAaHXOJIMYHOTO JIuIe.

Op BTOpara NoJIOBHHA Ha 19 BeK, Ha BjIacTa U KyJITYDHU-
Te enuTH Ha OCMAaHJIMCKOTO IIAPCTBO C€ MOIPUBJIEYHU

ness of this specific discoursive device is nonetheless still
affecting the whole of Turkish cultural and political ex-
pression: thus the urgency of these words.

4. In order to start framing the whole issue, some first
glances are to be found in the paper The Melancholies
of Istanbul by Esra Akcan, focused on the perceptions
Orhan Pamuk had of Istanbul during his childhood and
youth (the 1950s and 60s):

Pamuk often depicts living in Turkey in terms of the
“feeling of being peripheral”, as a feeling that swings be-
tween a “dignified pride” and an “inferiority complex.”
This perspective can, indeed, also be defined as a mel-
ancholy that arises as a consequence of the asymmetric
relations operating during the moment of moderniza-
tion and Westernization of Turkey. Ideologies of Euro-
centrism imported to Turkey during the process of mod-
ernization caused the idea of the “Western” (which itself
varies and should not be standardized) to be perceived as
the “ideal” norm for humanity, its cultural productions
as the inescapable “universal” expression. In Freudian
theory, the lost object causing melancholy does need not
be a person or a thing—it may also be an ideal. The feel-
ing of unworthiness and being peripheral, the pendulum
swings between pride and inferiority, and the fluctua-
tions between love and hate toward the lost object are
nothing but the melancholic subject’s perceived distance
from the ideal.'

Since the second half of the 19™ century, the political
establishment and cultural elites of the Ottoman empire
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VM CTaHyBaJle BPeJIHOCTUTEe Ha ycTaBHATa JIeMOKpaTuja
U JiuyHata ca000/1a, KaKO U 3aIra/IHOEBPOIICKUTE Ha-
YUH Ha JKUBOT U CEKOjJHEBHU HABUKH; BaXKHOCTa U
npudakameTo Ha BaKBaTa IUCKYP3UBHA PaMKa CTaHyBaa
yIITe IIOCUJIHU BO IIPBUTE JIBE JleleHUH O] 20 BeK, 3a
KOHEYHO J1a ofurpaar 6utHa ysora (co MiagoTypckoTo
JIBIDKEEbe) BO PACHaIOT HA 3acTapeHaTa IOJINTHYKA
ctpykrypa Ha Ocmaniuckoro napersBo. Ilopagu
nory0HOTO (Kako M HEINOBHKAHO) y4ecTBO Bo IIpBaTa
CBETCKAa BOjHA, pacnazoT Ha OCMaHINCKOTO IJapCTBO
Oelle IOTBP/IEH CO 03JI0TJIacCEHUOT AO0roBOp Bo CeBp,
CO KOj MOOEIHUYKUTE CIJIM TO CBEJ0Aa OCMAHJIUCKHOT
TEPUTOPHjaJIeH UHTETPUTET Ha TPOIIKa. 3aToa BakBaTa
oJUTyka HaOpry mpeJu3BHKa CUJIHA BOEHA peaknyja
npenBojieHa of reHepasioT Mycrada Kemasn (moponna
IIO3HATKAKO ATATypK): HETOBAaTaXapHU3Ma 1 CTPATEIIKUTE
CIIOCOOHOCTH ¥ OBO3MOXKHMja Ha HOBO(OpMHpaHaTa
BOjCKa J1a M3BOjyBa 1obesja BO MOBEKETO OUTKU IIPOTHUB
I'puure, Epmennure, Kypaute u ®panitysurte. Kora
IIOcCaKyBaHaTa TEPUTOPHja KOHEYHO Oellle CTEKHATa U
06e3benena, Mycrada Kemas ce mporyiacu 3a 0CHOBaY
Ha HOBaTa TYPCKa peIrybJInKa.

Kako npunasiHyuk Ha ONIITeCTBEHATA KJlaca IOCBeTeHA Ha
3allaIHUTE U/IeaJTH, Ce Haj/le 3a/10J1?KEeH 32 00JTUKYBatbe Ha
HOBHUOB IIOJINTUYKU EHTUTET BP3 OCHOBA HAa CEKyJIapHOCT
U JApYTU MPHUCBOEHMW 3amagHu 3amuciau. Ho ceBo oBa
Tpebaiile /1a ce U3BeJle HACIIPOTU KOHKPETHUTE YCJIOBU
BO 3eMjaTa (IIpeTEXXHO pypasiHa, TPAJUIIMOHAIHA, CO
CUJIHH BEPCKH YyBCTBA) U OTKAKO Ce MapruHaJIM3Upaa
(u3rpajieHu Kako ,JIpyrHOT* BO JIp;KaBHAaTa PETOPHKA)
MastiuHekuTe 3aequurny (I'piu, Epmennu, EBpen), yun
€JINTU BO CYIITUHA TO 3acTalyBaa KYJTYPHHUOT HU3pa3
Haj0JIM30K JI0 UCTUTE THE 3amaaHu uaeanu. Co Apyru
300pOBH, 3a /ia ce pemar IpobIeMHUTe OKOJIY IIPOIECOT
,A3rpazida Ha HamyjaTta“, HoBaTa TypCKa Jp:KaBa Oelie
BOCIIOCTaBeHa €O yrnotpeba Ha JUCKYP3UBHU CPEJICTBA,
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got progressively attracted by the values of constitutional
democracyand individual freedom, as much asinfluenced
by western european lifestyle and daily habits; the
importance and acceptance of this discoursive frame
grew then much stronger during the two first decades
of 20" century, playing at last an important role (with
the movement of the Young Turks) in the dissolution of
the aged Ottoman empire political structure. Because of
its disastrous (as much as unrequested) participation
in the First World War, the collapse of Ottoman empire
happened to be ratified by the infamous treaty of Sevres,
used by the winner powers to reduce Ottoman territorial
sovereignty to a sort of apple core. This decision was
thus soon to prompt a thorough military reaction, led by
the army general Mustafa Kemal (to be later known as
Atatiirk): his charisma and strategic abilities allowed the
newly gathered troops to succeed in most of the several
battles fought against Greeks, Armenians, Kurds and
French. When the aspired territory was at last gained
and assured, Mustafa Kemal could eventually declare
himself as founder of the new republic of Turkey.

As a member of the social class devouted to western
ideals, he found himself in charge of moulding this
new political entity on the base of secularism and other
acquired western imaginaries. But all of this was to be
done in spite of the actual conditions of the country
(mostly made of rurality, traditionalism and strong
religious feelings), and after having marginalized (and
constructed as “the other” in the state rhetoric) those
minoritarian communities (Greeks, Armenians, Jews),
whose elites had indeed been representing the closest
cultural expression to those same western ideals. In
other words, in order to solve the several issues related
to the “nation building” process, the new Turkish state
came to be established making use of discoursive devices
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BO roJjieMa Mepa HeJIOC/IeHU U Ha IPUCBOEHUTeE 3aMaHU
ujiean 1 Ha paKTHYKaTa CTBAPHOCT BO 3eMjaTa.

HajupBo, eBpONCKHOT HAYMH Ha >KHUBOT OJIEHAII MY
Oelre HamMeTHAT Ha II€JIOTO HacejleHHe, 0e3 HHUKAKOB
obSHp KOH IIpalllarbaTa Ha JIMYEeH u3pa3: II0Kpaj
CJIO’KEHHOT IPo0JIeM cO ceKyaapuaMoOT (Ha KOj HeMa
Jla ce OCBpHaM OBjie), 3a0paHara Ha ¢decoill, Ha Pajuo
IIPEHOC Ha TpaJUlMOHAJHA TypCKa My3HMKa, KakKO H
Ha oOjaByBam€ TEKCTOBU Ha JIPYTU ja3WIIM OCBEH Ha
TYPCKH CE caMoO JieJ1 Off IPUMEPUTE 38 HECOOABETHUOT
IpUCTan KOH BecTepHu3anujata. McroBpeMeHo, 3a aa
IIOTTHUKHE ITOIIHPOKA MOA/IPIIKA 32 HOBHOT IMOJTUTHIKHI
E€HTUTET, BJIaCTa 3all0OYHA Ja Ce CIYKH CO OTPOBEH
HAI[HOHAIMCTUYKH JUCKYPC MPEKY KOj IIPOMOBHpAIIE
efieH 3aMHUCIEH WAEHTHUTET AedUHUpAH U KaKo
CEeKyJIapeH M eTHUYKU TYPCKU: TaKa, OUejKku BEKOBUTE
OCMAaHJIMCKA BJIACT OCTaBHja HACJIEJICTBO O] IIHPOKA
KyJITypHa pasHOBHUAHOCT (Koe cekako He Tpeba Ja ce
ueayin3upa), ynorpebara Ha TaKBO €JHO arpecUBHO
JINCKYP3UBHO CPEJCTBO MOpallle Ha Kpaj /Ja I'o IoIpedn
OTBOPEHOTO y4YecTBO Ha JIyfeTOo BO CO3/]aBalbeTO Ha
HOBa 3aeJHHMYKA AUCKYP3HBHA paMKa. Bo cyiiTuHa,
Kora u Jia Oea BUIJIMBU jaBHO (Ha y4ywIuiiTe, pabora,
BO MeIUyMuTe, cOOpaHWETO, WTH.), CUTEe IparaHd Ha
HOBaTa TypcKa perybJirMKa ce Tepaa Ja ce ofHecyBaaT
BO CKJIaJl CO HOBOU3IPAAEHUOT ,,TypcKkH unenturer”. Co
30opoBuTe Ha XaHa ApeHt (Hannah Arendt), jaBHuoTt
IIpOCTOP BO pemybankancka Typiipja He ce IPETBOPH BO
,MEIyIIPOCTOPOT HEOMXOJEH 3a Pa3B0Oj Ha BHCTHHCKA
OIHOCHA U ITOJIUTUYKA JIEJHOCT, IIOTOYHO, BO 3aEMHUTE
HHTepeCH ITOTPEOHH 3a CUTE /ia Ce UyBCTBYBAAT CJIOOOHH
Jla TO U3pasaT CBOjOT CTaB, a MOKeOH U Jja JUCKYTHPAAT
CO OCTAaHATHTE BO IOTpara IO 3aeJHUYKU pPeIleHuja.
Hamectro Toa, MHOry mo06siu3y Oellle 70 CJIy4ajoT Ha
TOTAJIUTAPHU apafiuTMH, Kaje o0pa3eroT Ha jaBHUOT

hardly inconsistent with both the claimed western ideals
and the actual reality of the country.

First of all, european way of life was abruptly imposed
on the whole population, with no concern for issues of
individual expression: apart from the complex matter of
secularism (which is notto be treated here), the ban on the
fez hat, on the radio broadcasting of traditional Turkish
music, and on the publishing of texts in languages other
than turkish, are just some examples of a much troubled
approach to westernization. At the same time, in order to
prompt a wider allegiance to the new political entity, the
establishment started making use of a noxious nationalist
discourse, promoting an imaginary identity defined as
both secular and ethnically turkish: thus, because what
centuries of Ottoman governance had left was a legacy
of broad cultural multiplicity (not to be left idealized
for sure), the usage of such an aggressive discoursive
device was to end up hindering the open participation of
people to the construction of a new common discoursive
frame. Infact, whenever under public visibility (school,
work, medias, parliament...), all citizens of the new
Turkish republic had to force themselves to perform in
accordance to this newly formalized “turkish identity.”
To say it with Hannah Arendt’s words, public space in
republican Turkey did not come to be the “in between”
necessary for the development of a genuine relational
and political activity, that is the common ground needed
in order to make everyone feel free to express his or her
point of view, and maybe discuss with others in order
to look for shared solutions. Rather, it went much closer
to the case of totalitarian paradigms, where the pattern
of public space comes to be tightly disciplined, and
individual expression is either explicitly condemned, or
subtly moulded from self-censorship.
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IIPOCTOP € CTPOro YpeZleH, a jaBHUOT H3pa3 WU €
OTBOPEHO OCyJleH, WU CYITWJIHO IIPUJIATO/IEH IIPEKY
caMoIleH3ypa.

5. 3a Ja mojacHaM KOJIKYy CHJIHO BJIMjaHHE WMarlle
ynoTpebaTa Ha oOBaa TeHEpaJiHAa paMKa BpP3 CEKOj-
JTHEBHIETO U JINYHUTE NPHUKA3HHU, Ke ymaTaMm Ha eJleH
TPYZ, KOj YIITe O] IOYEeTOKOT HMallle CyIITHHCKO
3Haueme 3a Pa3BOjOT HA TyKa IPUKAKAHUTE MUCIIU:
Ioiticettiysarwe 0da 3abopasume: cabailiejcitisoilio,
HAUUOHAAHUOTI udeHiliutlieli u cybjexiiusHoOC B0
Typuyuja (Remembering to Forget: Sabbateanism,
National Identity and Subjectivity in Turkey) Ha
Jlejna Hejsu (Leyla Neyzi). Hej3u, koja Bo CBOjOT TPy
TEeMeJIHO ce OCBPHYBa Ha IPO0JIEMOT CO U/IEHTUTETOT BO
penyosimkancka Typiyja v yecTonaTu ja KOPUCTH yCcHATa
HCTOpHja U KaKO €TUYKA U KaKO THOCEOJIOIIKA JIEJHOCT,
obpaboTyBa ciydaj Ha JKeHa KOja HeoJlaMHa OTKpHJIA
Jleka mpumara Ha ceMmejctBo Cabailiejuu, eBpejcka Be-
POMCIIOBE/] 3aCHOBAHA Ha JIMKOT U yuemweTo Ha IIlabaraj
1B, KOTO Ha KPAjoT O 17 BEK rojieM 6poj EBpen mupym
€BPOIICKMOT KOHTHHEHT ro cMmetasie 3a Cracuresnot. Co
HCTpaKyBabe Ha UCTOpHjaTa Ha cabaTejckaTa 3aelHUIIA
Y HEJ3UHUTe 3aTerHAaTH OJHOCU U CO OCMAaHJIMCKUTE
BJIQJIeTeJIN U CO TypCKaTa ip:kaBa, Hejsu HU Hy1u rojiem
Opoj TOyYHHU cOrJIeZ;lDM BO IMOOIIITOTO Ipallamke 3a
BJIQ/I€jJaYKUOT JIUCKYPC U MAaJLIUHCKUTE HJEHTUTETH.
ITopagu HemMupuUTe KOU T'M IIpeJU3BUKaje, CYyJITaHOT
Mexwmert IV um 3anoBezian Ha [llabaraj [[Bu u HeroBute
caenOeHuI 1a ce mpeobpartaT BO MyCJIMMAaHU, WA
ke OWUJIaT OCy/IeHM Ha CMpPT: THE Ha KpajoT peIluse
dopmanHO 2 My ce IIOKOpAT Ha CyJITAHOT, OHOCHO /14
HCIIOBEZIaaT MCJjIaM BO jJaBHOCT, MAaKO BO IPUBATHO CHU
ocTaHaJjle Bp3aHU 3a CBOUTE BepyBama U HaBUKU. IlITom
O0msi0 003HAHETO HUBHOTO JIMIIEMEPHO OJHECYBAambeE,
MpUIIAIHUAIINTE Ha cabaTejckaTa 3aeAHUIIA CTaHAJIE
TUNIUYEH npuMep 3a ,dOnme", mMorp/ieH u3pas Koj ja
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5.Tomake clear how the deployment of this general frame
has been deeply affecting daily lives and personal stories,
I will be now referring to a paper that since the beginning
has been of seminal importance to the development of
the thoughts presented here: Remembering to forget:
Sabbateanism, national identity and subjectivity in
Turkey by Leyla Neyzi. Neyzi, who’s been thoroughly
concerned in her work with the identitarian issue in
republican Turkey, making often use of oral history as
both an ethical and a gnoseological practice, addresses
the case of a woman who just in recent times discovered
her belonging to a family of Sabbateans, a jewish current
based on the figure and thought of Sabbatai Zevi, who at
the end of the 17" century came to be claimed as messiah
by several Jews all over the european continent. Investiga-
ting the history of the Sabbatean community, and its
troubled relations with both the Ottoman rulers and the
Turkish state, Neyzi provides us with many enlightening
insights on the more general issue of hegemonic discourse
and minoritarian identities. Because of the turmoil they
were provoking, sultan Mehmet IV had ordered Sabbatai
Zevi and his followers to convert to muslim religion, or
either be condemned to death: so what they decided at
last was to formally obey to the sultan’s order, that is
performing Islam in public space, although remaining
tied to their beliefs and practices in the private context.
As soon as their ambiguous behaviour was made
clear, members of the Sabbatean community got to be
epitomized as “donme,” a derogatory term underlining
the insincerity of their muslim conversion. But as can be
seen from the following passage, the conceptualizing of
Neyzi gets indeed much farther:
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HarJlacyBa HEHWCKPEHOCTa Ha HHUBHOTO MYCJIMMAaHCKO
npeobpakame. Ho, Kako IIITO MocovyBa CIeIHHUOT MMacyc,
rmouMammeTo Ha Hej3u ou u nojanexy:

Tepmunotr donme (,ipeobpaTeH”, WX OHOj KOj ,C€ CMe-
HIT“) HICTOPHUCKY acOIMpa Ha cabaTejCTBOTO, CMETAHO 32 3a-
eIHHIA €O ABoeH uaenTuTer. Ho, MeTadhopuuKku, TEPMUHOT
donme, buzejku ynaTyBa Ha IIOCTOjaHO MEHJIUB HJIM HECTa-
OWIEH WIEHTUTET, MOJKE /Ia C€ IPUMEHHU U Kaj rparaHute
Ha Typuuja, YMU WIEHTUTETU CE€ CUJIHO HEU3BECHU U KOH-
TEKCTYaJIHY, MPAKTUYHO MPUJIATOAEHH 32 IIPUKaKyBambe
Ha UIEHTUTETOT BO HECUTYPHA CPEUHA OKapaKTepu3upaHa
CO HMCTOPHCKA ITOJIBOEHOCT Mery jaBHaTta/odurujasHara u
cemejHara/muuHara cdepa. Bo oHaa Mepa BO Koja KeMasus-
MOT cO37aJI CBOja TpaAuIja - ocobeHo Kaj obGpa3oBaHaTa
cpefiHa Kjaca - CEMEJHUOT U HAI[HOHATHMOT UJEHTHUTET CE
crouste. Ho, oBa ce cyuw MpeKy Hamajg Bp3 JIMYHATA OFf
CTpaHa Ha HanWOHIHaTa/oduiujasHaTa cdepa U IPeKy
CBECHOTO 3aMOJIKHYBaIbe Ha IOMHAKBUTE UCTOPHH, 0COOEHO
BO CJIy4auTe BO KOW CEMEJHUOT UIEHTUTET € BO CYAUP CO Ha-
[UOHATHHUOT. YecTomaTy OHHE CO TIOBEKECIIOjHU UIEHTUTE-
TH, KaKO cabaTejiuTe, HajMHOTY YyBCTBYBaJIe MOTpeba /1a ce
MPUJIATO/aT U OWJie aKTUBHU COYYECHUIH BO IIPOIECOT Ha
MMOPEKHYBaIbe Ha MUHATOTO.”

Bu moskesie /la TBpAuMeE JleKa IIITOM HEKO] MOMPUMH
HEKaKOB HUJIEHTUTET, OWJIO HAllMOHAJIEH, BEPCKU, TIOJIH-
TUYKUA WIN CYyIKYJTYPEH, Ce CIydyBa HEKAKBO ,IIPEO-
opakame“. [IpudakameTo Ha J1aJieH KOMIUIET IpaBUa
KaKO ToJIEM yZieJl BO HeUHj MOZeJ Ha Upucycitiso 60
ceelloill OTceKoralll IPETCTaByBaJI0O KapaKTEPHUCTHYHA
[[PTa HA YOBEUYKaTa MPHUPOJA, a HEKAKO W HEOIIXOJIeH
YCJIOB 3a OIICTAaHOKOT Ha eZiHa 3aeguuIia. Ho, ocobeHunor
~HEETUUKU“ KapaKTep Ha ,IIOTYpPUyBaAKHETO“ ce KpUE TOK-
My BO 33JI0JI>KUTEJTHOCTA: KaKo IIITO HABEJIOB IIPETXO/HO,
npudakameTo Ha TYPCKUOT UAEHTUTET Oelrle (M HEKaKo
cé yIITe €) eIMHCTBEHHOT M300p 3a CEeKOj IINTO caka
Jla buze akTHBeH BO jaBHaTa cdepa. OcBeH Toa, Ja ce
ouzne ,, TypunH® He /103BOJIyBallle KOMOMHAIHja CO KOja

The term donme (“converted,” or the one who has “turned”)
is historically associated with Sabbateanism, viewed as a
community with a double identity. Metaphorically speak-
ing, though, the term dénme, insofar as it connotes a con-
tinuously changing or unstable identity, may well be applied
collectively to the citizens of Turkey, whose identities are
highly contingent and contextual, pragmatically adapted to
performing identity in an insecure environment character-
ized by a historic separation between the public/official and
the familial/private domains. To the extent that Kemalism
has created its own tradition - particularly among the edu-
cated middle-class - familial and national identity have con-
verged. But this occurred through the invasion of the private
domain by the national/official domain and the deliberate
silencing of alternate histories, particularly in cases where
family identity conflicted with national identity. It was often
those with multiple identities, such as the Sabbateans, who
felt the most need to conform, actively colluding in the pro-
cess of denying the past.”

We could certainly say that everytime someone embraces
an identity, whether a national, a religious, a political or
a subcultural one, then a sort of “conversion” has been
carried out. The fact of accepting a given set of rules as
a major share of one’s mode of being in the world has
been since always a distinguishing feature of human
nature, and in some way the necessary condition for the
existence of a community. But the specific “non-ethical”
character of the conversion to “turkishness” lies indeed
in its compulsoriness: as said before, embracing turkish
identity was (and somehow still is...) the only possible
choice for whoever wants to be active in the public
realm. Moreover, being “Turkish” did not allow to be
matched with any other non-aligned identitarian frame,
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6110 Apyra HENpucrpacHa HACHTUTETCKA paMKa, IITO
6u 3HaUesIo JA€Ka CUTE IMMOPpaHEUIHU €THUYKH, BEPCKHU H
KYJITYPHU HACHTUTE MOpa Ja C€ HallyuTar, 3a6opaBaT u
IIOPEKHar.

Cemnak, cé 1ofieka ,,TypCTBOTO € U3pa3 Ha e/IHA eJIUTa Koja
HaeJHall My ' HaMeTHAa CBOUTE YTOIIMCKH CTPEeMeXXU
Ha I1eJIOTO HaCeJIeHHe, BJIaJIejauKUTe MOKHHUITN MOXKE BO
CeKO0j MOMEHT IPOM3BOJIHO Jla TO W3MeHAT KOMILJIETOT
IIpaBUIa KOU I'o O/ipe/yBaar, Co IieJI 1a CU 'Y 3a710BOJIaT
MeHIuBHTe ToTpebu. Kako mro Bestu Jlejyia Hejzu:

CuwiHata napaHoja 1 II0CTOjaHaTa IOTPAara 1o ,,BHATPEITHHUOT
HelpujaTesn”, KapaKTePUCTUYHU 3a TypCKaTa IOJUTHYKA
KYJITYpa , Ce IPOU3BO/] Ha HEBOJIHOCTA O] CTPAHAa Ha TYPCKUOT
MIPOEKT 32 MOJIEPHU3AIIM]A a TO IPU3HAE MUHATOTO. (...)

Hajronemuor crpaB Ha JjHIaTa co cabaTejcKO MOTEKJIO €
Jleka Ke T CMeTaar 3a ,CTpaHuu”. BakBa e cynbuHaTa Ha
€/IHO OIIIITECTBO BO KO€ HEZOCJIEHOCTa KOja To Oesexu
HallMOHAJIHUOT WAEHTUTET IO/Apa3bupa JeKa TEUIKO ce
onpenyBa koj e ,BHarpe“. Typckara PemyOnuka Oere
dopmupaHa Ha mpeTIoCTaBKaTa JeKa IpU3HABame Ha
MTOBEKECJIOJHOTO KYJITYPHO HACIENCTBO o7 OCMAaHJINCKOTO
IlapctBo Ou mpeTcTaByBaJO 3akaHa 3a H3rpajadara Ha
€IHCTBEH HAlWOHAJIEH UIEHTUTeT. TpH TeHepaluu Io-
JIOLIHA, U TIOKPaj MOJIMTUYKATA IOJIBOEHOCT, Ce jaByBa Ce
MIOCUJIEH IIPUTHCOK 0103710714 32 IPU3HABAKE HA MUHATOTO
OJI CTpaHa Ha JIWIA BO IIOTPAara o CBOUTE JINYHU UCTOPHH.
Bo nenemHo BpeMe, npudakameTo Ha MOMHAKBUTE JIMYHU
HCTOPUH Ha rpafaHy KOU My Ce IOCBETEHH Ha IEMOKPATCKOTO
OIIIITECTBO MOKE CaMO /1a NPUIOHECE KOH OIIITECTBEHO
€IMHCTBO, a He JIa IPEeTCTaByBa 3aKaHa 3a UCTOTO.3

Kemasnuernykata BjIacT IOYHA BAKBUOT HACHJIEH
XHepapXUCKU IIPUCTAII /1A TO CMeTa 32 HajAeJI0TBOPHHUOT
HAaYMH 32 OCTBapyBame Ha HOBOTO OIIITECTBO 32 KOE
COHyBAIlle: CUTE OJJIyKH CIIPOBEJEHU O CTpaHa Ha
OJITOBOPHUTE 32 ,,0CMUCTyBame  Ha PemyOsnka Typiiuja

Journal for Politics, Gender, and Culture Vol. 6/No. 2/3/Summer 2007/Winter 2008

which meant that all former ethnic, religious or cultural
identities had to be quitted, forgotten and denied.

Nonetheless, as long as “turkishness” has been the
expression of an elite who suddenly came to impose its
utopian ambitions on the whole of the population, the
set of rules defining it could at any moment be arbitrarily
modulated by the hegemonic powers, in order to fulfill
their contingent needs. As Leyla Neyzi states:

The deep-seated paranoia and the constant search for “the
enemy within” which characterizes Turkish political culture
is a product of the Turkish modernity project’s refusal to ac-
knowledge the past. (...)

The greatest fear of individuals of Sabbatean background is
that they will be viewed as “outsiders.” This is the fate of a
society in which the ambiguity which characterizes national
identity means that it is difficult to know who is “inside.”
The Turkish Republic was established on the assumption
that acknowledging the plural cultural legacy of the Ottoman
Empire would threaten the creation of a singular national
identity. Three generations on, despite political polarization,
there is growing pressure from below for the acknowledge-
ment of the past by subjects searching for their personal
histories. Today, accepting the different personal histories
of citizens who share a commitment to a democratic society
can only contribute to societal unity, rather than posing a
threat to it.?

The Kemalist establishment came to consider this vio-
lent top-down approach just as the most effective way
to achieve the new society they were dreaming of: all the
decisions implemented by the ones in charge of “engi-
neering” the republic of Turkey can in fact be seen as part
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MOJKEe BO CYIITHHA Jla Ce CMeTaaT 3a JeJl OJ €JleH
moceondareH IMPOEKT 3a IMOTTUKHYBamke€ Ha KOHEUYEH
PAaCKMH CO MHHATOTO, CO IITO K& My C€ OBO3MOXKH Ha
,HOBOTO“ Jla My Tro mpe3eMe MecTOTo. 3abpaHaTa Ha
TPaAUIIMOHAJIHUTE KyJITypHU n3pasu (depernero, (ecor,
My3HKaTa), Kako W IIPOMOIIMjaTa Ha eJieH uJieaTn3upan
,3aIajleH HAYMH Ha JKUBOT , MprdakarmeTo Ha 3a11a/THaTa
as0yka, oIcecrjaTa coO BPeIHOCTa HA MJIQJIMHATA: OBUE
M MHOIY JPYrd CJAWYHU HWHTEPBEHIUM Tpeba Jla T
chaTMe KakKO HACOUYEHU KOH CO3/laBalbe Ha HEKaKBa
0e3BpeMeHCKa paMKa BO KoOja Ke ce BOCIUTYBaaT HOBU
reHeparuu, IITO MOHEe3al03HaeH! CO CBOETO MHUHATO,
co 1eJ ma ce ybezar Jexka TakaHApPEYEeHUOT ,TYPCKU
UJIEHTUTET Tpeba MPOoCTOo Jia ce 3eMe 3/IpaBo 3a TOTOBO,
KaKO Henu30exKeH.

Ho xoHewHO, CeKoj ujeajieH IPOEKT Ha KpajoT mMopa
Jla ce COOYHM CO CTBAPHUOT KOHTEKCT W HEroBHUTE
MaTepHjaJHU yCJIOBU: TaKa, II0 PEYUCH JIEBET JAeleHUHN
HCTOpHja, IUjaIeKTHIKUTE e(eKTH 07 BAKBOTO CHJIHO
HecTaOMJIHO JUCKYPCUBHO CPEZCTBO Ce cera BH/IJIMBU
BO CaMUTEe KMBOTH Ha OHHUE IO/ HETOBOTO BJIMjaHHE.
HacsiemHuiiute v mpoAo/KyBauynTe Ha KEMaAJTHUCTHYIKATA
BJIACT (ZIeHec ceKyapHa ypbaHa BHCOKA Cpe/Ha Kjaca),
KOM M OCTaHaa BepHU HaA ,TypcKaTa“ WHJIE0JIOTHja,
KOHEUYHO T'M W3HEPBUPA HECOOABETHATA peakIidja Ha
HUBHHUTE WeaJTd O CTPaHa Ha OIIITECTBOTO, I1a Ce
IIOBeKe ce ojifjajiedyBaaT OJ Hea, U YMCTBEHO (KOJIKY
IITO ycueBaaT) U ¢us3uuku (ce obuayBaaT Ja KUBeaT
BO OJIZIeJIHM HaceJsIOW U Ja He ce MellaaT co OCTAHATUTE
OMINTECTBEHN KJacu). VcTOBpeMeHO, MyCIHMAaHCKOTO
HaceJIeHHE OJi MPETEKHO CYHHUTCKA BEPOUCIIOBEN, KOE
HeMa HUKAaKOB ITP0O0JIeM Ja ce OTIpeieTyBa KaKo ,,TYPCKO®,
nako OQUIHjaTHO AUCKPUMHUHHPAHO O] CEeKyJapHaTa
paMKa, ofurpa CTpaTellKa yJjiora BO BJIAJ€jauyKOTO
JIUCKYP3UBHO CPEJACTBO: BO CYIITHHA, CEKOjIaT Kora
uMaie morpeba, KeMaJauCTHYKaTa BJIACT M JaBalle

of a wider project aimed to provoke a definitive break
with the past, thus allowing the “new” to take its place.
The prohibition of traditional cultural expressions (veil,
fez, music...) together with the promotion of an idealized
“western way of life,” the adoption of western alphabet,
the obsession with the value of youth: we should see
these and other many similar interventions as aimed to
create a sort of atemporal frame where to grow new gen-
erations as much unaware as possible of their past, in
order to convince them that something called as “turk-
ish” identity should just be considered naturally given,
that is unavoidable.

But at last, any ideal project ends up facing the real con-
text and its material conditions: so after almost nine de-
cades of history, the dialectical effects of this much trou-
bled discoursive device are now visible in the very lives
of those who’ve been affected by it. The heirs and perpe-
trators of the Kemalist establishment (nowadays secu-
lar urban middle-upper class), who always kept faithful
to the ideology of “turkishness,” got at last so frustrated
by the inadequate response of the society to their ide-
als, that they progressively got more and more detached
from it, both mentally (as for their degree of understand-
ing) and physically (trying to live in separated areas and
never to mingle with other social classes). At the same
time, the muslim population belonging to the majoritar-
ian Sunni current and finding no uncomfort with defin-
ing itself as “turkish,” although formally discriminated
by the secular frame, ended up playing a strategic role
in the hegemonical discoursive device: infact, whenever
needed, the Kemalist establishment got to empower this
identitarian class in order to single out a different type of
“otherness” (alevi, christian, kurdish, leftist, ...), and thus




Identities )

MOK Ha OBaa HJIEHTHUTETCKa KJjlaca 3a Jja U3JBOH HEKOj
TIOWHAKOB BUJ ,JApyroct* (OekTellka, XpUCTHjaHCKa,
Kyp/CKa, IEBUYAPCKa, UTH.) U Jia TH HaMeTHE TPaHUIIUTE
Ha ,,TypcTBOTO“. Bo moHOBO Bpeme, [lapTujaTa 3a mpas/ia
U Pa3BOj CTaHA HAjHEIOCPEHUOT MOJTUTHYKA U3pa3 Ha
OBaa KJ1aca, KOja BO IOCJIEJTHUTE JBE JIelleHUH ITI0YHa J1a
CTEKHYBAa I'0JIEM Y] OJT AUCKYP3UBHATA MOK BO HEKOJIKY
obsractu on jaBHaTa cdepa (KyaTypHA, MOJUTHYKA H
€KOHOMCKA).

Kako u J1a e, ak0, KaKo IIITO CIIOMEHAaB IIPETXO0/THO, [IeJITa
OBJI€ HU € /Ia Ce OCBpHEME Ha IpobJIeMOT JIMYHA cpeka,
CEK0j MaKpOIIOJIUTUUKN KOHTEKCT Tpeba /1a ce cMeTa He
3a mobe/ia MM 1Opa3 Ha eHaTa CTpaHa, TyKy camo 3a
IIpUBPEMEHA apeHa BO Koja ce BOAHW OMTKaTa 3a u3pa3 Ha
COIICTBeHaTAa »keJ0a.

6. 3Hauu, 3a Ja ce OCTBApW eTHWYKaTa CYIITHHA Ha
TEOPETCKUOB IIPeJIJIOT, Tpeba Ja ce mpedpsrMe Ha €THO
JIPYyTO 3Hauelme Ha TEPMUHOT dOnme W 3a INOCJIENeH
IaT Jja ce MOCIy»KUMe co TpyZAoT Ha Hejsu, koja kako
CJIyJajHO J1a HU ja IOHYIY Tparasa:

Toa 1mto TepMuUHOT dénme BO COBPEMEHHUOT TYPCKH ja3UK Ce
KOPHCTH 1 32 JIUIA KOW TO CMEHUJIE CBOjOT ITOJIOB U/IEHTUTET
TIpU/I0/IaBa VIITE €ZleH CJI0j HejacHOCT (M 03JI0TJIaceHOT) Ha
BeKe JIBOCMUCIEHUOT TEPMUH.*

3Hauu, BO TOBOPHUOT TYPCKH dOnme € TEPMHHOT CO
KOj ce 03HauyBaaT TPAHCPOAOBHUTE ImoeAuHIM. Ilopaau
HUBHOTO HEOUEKYBAHO T'OJIEMO IIPHUCYCTBO U BUAJTHBOCT
BO HEKOH Hacesibu Bo MctanOys1 1 AHKapa, 0Ba HaceJIeHHe
BO IIOCJIETHABA JIEIleHH]ja IOOU UCKIYYUTETHO BHUMaHUE
U O/ MEUYMHUTE, U O] aKaJIeMCKHTE JINIA 1 TINKOBHUTE
YMETHUIIH, KEeJTHU Ha IMyO/IMKaTa /1a M IOHYJAT HEKaKBa
aHaIM3a, HO KOM KMCTO TOJIKY JIECHO T 3abopaBaaT BO
[IPEYECTUTE CIydyar Ha HACHJICTBO U JUCKPUMMHAIIH]a.
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enforce the borders of “turkishness.” In recent times, the
AKP (Justice and Development Party) has come to be the
most direct political expression of this class, who in the
last two decades has started to gain important shares of
discoursive power in several realms of the public sphere
(cultural, political and economical).

In any case, if as said before our aim here is to address is-
sues of subjective happiness, any macropolitical context
should always be considered not as one side’s victory or
defeat, but just and only as the contingent battlefield in
which the struggle for expressing one’s own desire is to
be fought.

6. So in order to achieve the ethical core of this theori-
cal proposal, we are now to shift to a different meaning
of the term donme, helping ourselves for the last time
with the paper of Neyzi, who seems to provide this hint
almost by chance:

The fact that the term donme is also used in contemporary
Turkish to refer to persons who have undergone a change in
sexual identity, adds an additional layer of ambiguity (and
notoriety) to this already ambiguous term.*

So, in daily Turkish, donme happens to be the term used
to define transgender individuals. Because of their unex-
pected high presence and visibility in some neighbour-
hoods of Istanbul and Ankara, in the last decade this
population has been receiving an overwhelming atten-
tion by either media, academicians and visual artists,
eager to supply the audience with any kind of analysis,
as much as easily ending up forgetting them in the very
frequent occasions of violence and discrimination.




Hamepara Tyka MOCKOpPO HH € Ja ce OCBpHEME Ha
TPAHCPOZOBUTE IMOEIUHIIA 3apagu MMOTGATOT IIITO
rO OCTBAapyBaaT KaKO KeJOeHU CyOjeKTH, CO IITO Ou
ce obuzesie Ja TO MPOTOJIKyBaMe HHUBHHOT MOJEJ Ha
lpucyciiso 80 ceellioill KaKO MOXKHa eTUYKa ITapanurma,
Koja MOXKkebu OU ce 3/10011a CO MOIIUPOKO MOJIUTHYKO
3HAUYE€ BO COBpPeMeHaTa HeM3BeCHOCT Ha Typiiyja.
AKO JIOIyIITHME TPAHCPOJOBUTE JIUIIA /1A TU BKIIyYHUMeE
BO IMPETXOJHOTO 3HauUewe Ha donme (mpeobpaTeH), BO
CMHUCJIA JIeKa Ce TOeAUHIM KOW OoA0pasie IEJIOCHO Ja
IIOIPUMAT JIPYT HAEHTUTET, TOTAIl II0CE0OHUOT OIHOC
JbyOOB/OMpasa, CO KOj Ce coodyBaaT BO TYPCKOTO
OIIIITECTBO, OM MoOKesie /la To objacHuMe co (haKTOT
Jleka OTBOPEHO ro OO3HaHyBaaT CBOJOT MPOIEC Ha
mpeoOpaKame co camara cBoja rojasa. Co Apyru 300poBH,
TPAHCPOZOBUTE JIUI[Aa MOKe /Ja ce JAedbUHHpaaT KaKo
peoOpaTeHu KOH, CO 3a/IPKyBarbe Ha JIeJT OJT TPEOTHUOT
Ipollec BO COIICTBEHHUTE TeJia, KUBeaT BO IIOCTOjaHa
cocToj6a Ha H3JIOKYyBamke Ha CBOETO ITpeoOpakame
(uMajku mpUTOa MPEIBU/ leKa MHOTYMIHA O] HUB CAMO
cakaar /ja r0 CMeHAT ITOJIOT U Jla IPOJI0JIKAT CO HOBHOT
’KUBOT KaKO HUKOTAI U Jla He TO HalpaBuUe IPeooT):
3HAYH, BO 3eMja Kajie cocTojboaTa ,,[IOTypUYeH” e ITUPOKO
pacmpocTpaHeTa, ama HUTY ce 3Hae HUTY ce 300pyBa 3a
Hea, BakBaTa HebapaHa HCKPEHOCT HYKHO IIPeIN3BUKYBa
pa3HOpPa3HU HEKOHTPOJUPAHU PEAKIIHH.

7. TYKyIIITO IO 03HAUHNBME KaKO IIPE0OPATEHO CEKOE JIUIIE
Koe, O/ KaKBM OWJIO IPUYHHH, ja OCTBapyBa >kejibata
3a IONpPHUMaibe IIOMHAKBA MAEHTUTETCKA paMKa.
HNHaky, Kako IITO CIIOMEHAB IPETXOJHO, cocrojoara
JlIpeobpareHoct” Tpeba s1a ce cdaTh Kako BpoOjeHA
KapaKTEPUCTHKA Ha YOBEUKOTO CYIITECTBO KOE, BO CKJIAT
CO Pa3JIMYHHUTE MaTepHjaJIHH YCJIOBH HA HCTOPHUCKHOT
KOHTEKCT, OTCEKOTalll IIPOHAoraj0 pa3HH HAYUHHU Ja
ce CIpaBHM CO HajoCHOBHaTa cocTojb6a Ha YOBEYHOCTA,
OZHOCHO, CO MOKHOCTA J1a ,,01/e mTo 1 1a e“. Yecromatu

What we rather intend to do here is to consider
transgender individuals only for the gesture they
accomplish as desiring subjects, thus trying to read
their mode of being in the world as a possible ethical
paradigm, which is hopefully to acquire a wider political
meaning in the contemporary contingency of Turkey. If
we allow ourselves to include transgender subjects in the
previous meaning of donme (converted), as far as they
are individuals who’ve chosen to fully embrace another
identity, then we could dare to motivate the special love/
hate relation they face in Turkish society with the fact that
they make openly visible their conversion process with
the simple appearance of their figure. In other words,
transgender subjects could be defined as converteds
who, keeping trace of the process of transition in their
very bodies, are just living in the permanent condition of
exposing the fact of being converteds (without forgetting
that many of them could just want to change their sex and
go on with their new life as if they had never undergone
that transition): so, in a country where the condition of
being a “converted to turkishness” is widely spread, but
has either not to be known or to be said, this unrequested
sincerity is necessarily to raise all sorts of uncontrolled
reactions.

7. We've just come to define as converted any subject
who, for whatever reason, is to deal with the desire of
embracing a different identitarian frame. By the way, as
said before, the condition of “convertedness” should just
be considered an intrinsic character of the human being,
who, in accordance to the different material conditions of
the historical context, has always been finding different
ways to cope with the most originary condition of human-
ness, that is the possibility of “being whatever.” More of-
ten than not, human beings happen to be unable to bear
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YOBEUKHTE OUTHja He MOXKAT J]a ja oJHecaT cocTojoaBa:
3aTOA MOPAZI0 WIM ce O0uAyBaaT Jia IO MOTHCHAT OBOj
OTpoOMeH IOTeHIHjas (M KMBeaT KaKo /ia He BpeUu HUTY
eZieH eTHYKH H300p), WIH IIPOCTO coceMa MOMprMaar
eZleH 3aTBOPEH HIAEHTUTETCKH KoMmIuieT. Mlako mpBarta
MOKHOCT € HAIIMPOKO PaCIPOCTPAHETa BO COBPEMEHOTO
TYPCKO OmIITecTBO (0COOEHO Kaj HOBUTE TE€HEpaIluu
M3pacHaTH BO BHCOKaTa CpeHA Kjaca, pa3odapaHa off
KeMaJIUCTHYKaTa YTOIHja, HO HeCmocoOHA Ja co3zaze
OPUTHHAIHHU JINYHU TEKOBH Ha KeJ1baTa, Ia eJHOCTaBHO
ce MPEeTOoIlyBa BO KAIIUTATUCTHUYKATA JKeJI0eHa MalllnHe-
pHja, KaKo BO KOj OWJIO ZIpYT II00ain3upaH KOHTEKCT),
Ha Hea HeMa IOKOHKPETHO /1a Ce OCBPHAM OB/I€: aKIIEHTOT
r0 cTaBaM BP3 BTOpPATa MOKHOCT, OJTHOCHO ITOOIIITHOT
pobsieM co mpeobpakameTo.

Bo cymrtuiHa cMmeTaMe JeKa, HaKO KeMaJMCTHYKaTa
WJIe0JIOTHja U Hej3UHAaTa , TypcKa“ UIEHTUTETCKA paMKa
rybaT MpUBJIEYHOCT U BeKe He MOKAT Jia TU IMPHUIBIKY-
Baar keJIONTe Ha KMCTaTa OIIITECTBEHA KJlaca Koja Taka
CHJIHO TH IIPOMOBHpAIIIE, TYPCKOTO OIIIITECTBO CE YIIITE
e TOJ{ CWIHO BJIMjaHHE Ha HEj3MHUTE AUCKYP3HUBHH
cpecTBa: Taka, Mopa Ja ce obpaboraT U objacHAT co
1[eJla Hu3a KPUTUYKHU CPEJICTBA, 3aIlITO aKO HE ce 3eMaT
IpeABH/I, Ke MPOAOo/KAT CYyNTHIHO /ia HaBJIeryBaaT W
BO MMKPO 1 BO MaKpOIIOJMTHYKATA PaMKa Ha TYPCKOTO
OTIIITECTBO.

M ako 11eJIOKYITHOTO TYPCKO HaceJIeHre OHJIO0 IO/ HEKAKBO
BJIMjaHUE OJI IIPOLIECOT Ha ,,IIOTYpUyBambe ", HajIIOTOEHHN
cekako Oea MpUIALHHUIIATE HA MAaIIUHCKUTE WJIEHTH-
TEeTH: CaKaJl WJIM He, CEKOj KOj MMaJ xejiba Ja 3eMe
yd4ecTBO BO jaBHaTa cdepa BO paMKH Ha HOBHOT
BJIaJ/IejauKH JUCKYPC, MOPAJI []a CE OTKAKE O] CUTE APYTH
HEMPUCTPACHU HAEHTUTETH (XPHCTHjaHCKH, OEKTEIIKH,
apamncku, Kyp[CKH, POMCKH, KOMYHHCTHYKH, KBHD,
uTH.). CO TEKOT Ha TeHepaluuTe, BAKBHUOT IPEMUH
YeCcTONmaTH MOpAJIO Jila Ce OJBHMBA MOJIKYM: 3a Ja UM
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this condition: for this reason, they rather end up either
trying to inhibit this overwhelming potentiality (and liv-
ing as if no ethical choice was worthy), or just thoroughly
embracing one enclosed identitarian set. Although first
option is widely spread in contemporary Turkish society
(specially throughout the new generations grown up in
middle-upper classes, eventually disenchanted with the
Kemalist utopia, but unable to formulate original subjec-
tive flows of desire, thus easily ending up moulded by
the capitalistic desire machine, as in any similar global-
ized context), this is not to be explicitly addressed here:
rather, focus is to be put on the second option, that is the
more general issue of conversion.

We deem in fact that, although Kemalist ideology and its
“turkishness” identitarian frame have been losing appeal
and are not anymore able to move the desires of that same
social class who had been so thoroughly promoting it,
Turkish society is still deeply affected by its discoursive
devices: thus, they need to be faced and explicited with a
whole range of critical tools, because if left unconsidered
their effect will still keep subtly pervading both the
micro- and macropolitical frame of Turkish society.

Although the whole of Turkish population has in
some way been affected by the conversion process to
“turkishness,” the most affected subjects have for sure
been the ones belonging to minoritarian identities:
willingly or not, whoever wanted to participate to the
public realm framed by the new hegemonical discourse,
had to drop any other non-aligned identity (christian,
alevi, arab, kurdish, roma, communist, queer...). With
the passing of generations, often this transition was just
to be made tacit: in order to make their lives “easier,”

:
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TH ,,0JIeCHAT" ’KMBOTUTE Ha CBOUTE JIela, POJUTEIIUTE
3all0YHa/Ie Jla TM BOCIHUTYyBaaT 0e3 CIIOMEHyBambe Ha
CEMEJHOTO MUHATO. AMa, KaKo IIITO BeKe PEKOB, AyPU U
aKo ,,IpeoOpaTeHOCTa” KaKO OCHOBHA KapaKTEPHUCTHUKA
Ha YOBEUKOTO CYIITECTBO H »KejibaTa jia ce OHE ,,IITO
U J1a e“ ceKojlar ce cMeTa 3a HUCIIpaBHA, MUCIUME JieKa
Jla ce MPU3HAaaT U JIa Ce UCTPakaT MOCceOHUTE YCI0OBH Ha
HEJ3UHOTO OZ[BUBAhE, CO IIITO CE OBO3MOKYyBa I0100ap
JINYEH TPeOJI, cernak Tpeba fa Oujie eTHYKO Ipaliiarbe.

3Haun mnpobseMoT co ,,003HaHyBamke Ha IPEMUHOT,
KaKO BO CJIYYajOT CO TPAHCPOJIOBUTE JIUIIA, CE CMETa 3a
OUTHO U CTPATEIIKO IIpalllaihe, HO KaKOo IITO II0jacHyBa
kBUp Teopermyapkata [lyamr Xanmbepcram (Judith
Halberstam) Bo cBojoT Tpyzs Bo kBup 8peme u mecilio:
ttipancpodosu tena, cyuxyaittiypHu xcusoimiu (In a
Queer Time and Place. Transgender Bodies, Subcultural
Lives), Moske J1a ce CTOpH yIIITe MHOTY 32 J]a CE OCTBapH
€TUYKHOT ITOTEeHIUjasl Ha IpeoOpaTeHaTa cocTojoa:

Co 36opoute Ha J[opujan Kopu (Dorian Corey),
TpaHCcCeKCyaTHUOT JuK of ITapus eopu (Paris is Burning),
»PEATTHOCTA e HajOIU3Y IITO MOJKe J]a I0jAeME IO CTBAPHOTO .
He e 6am usBenba, He e 6amr UMHUTAIMja, TYKY HAYUHOT
Ha KOj JIyf'eTo, MaJIIMHCTBATa, UCKJIyUYeHHU ofi cdhepaTa Ha
CTBApHOTO, T'O Ipe3eMaar CTBAPHOTO U HETOBUTE e(eKTH.
(...) TokMy BepHOCTa - IIPE3EMAIHLETO HA KAPAKTEPHUCTUKU
Ha CTBApHOTO, OM peKjie - € TpaHCCeKCcyaJaHaTa COCTOjoOa.
CrBapHOTO, O] Apyra CTpaHa, IaK, € OHa IITO IIOCTOU Ha
JIPYTO MECTO U Kako (haHTa3uja 3a IMPUIALHOCT U IIOCTOEHHE.
(...) MefyToa, cé TOHEOCTUKHUOT XOPU30HT Ha CTBAPHOCTA
He Mopa /ia Ou/ie Mory0eH 3a TPAHCCEKCYaTHUOT CTPEMEK;
HampoTuB, Tpeba za My pgaze cuia. IIpocep (Prosser)
HaBECTyBa J[leKa TPAHCCEKCyaJ[[UTE MOKe OyKBAJIHO Ja
CTaHAT CTBAPHHU IIPEKY aBTOPCTBO, CO TOA IIITO K€ Ce MCIIUIIAT
BO IIPEMUHOT. ,PackaxkyBameTo”, 3abeexxysa IIpocep, ,He
€ caMO MOCT KOH OTEJIOTBOPEHMETO TyKy M HauMH Ja ce
OCMMUCJIM IIPEMUHOT, BPCKa Mel'y MecTaTa: CaMUOT IIPEMUH".

parents started to raise their kids with no reference to the
family past. But as said before, even if “convertedness” is
a primary character of human being, and the desire to be
“whatever” is always to be deemed proper, we think that
to acknowledge and investigate the specific conditions
of its taking place, thus being able to take better care of
oneself’s transition, should indeed be a matter of ethics.

The issue of “making the transition visible,” as in the
case of transgender subjects, is then to be considered an
important and strategic issue, but as made clear by the
queer theorician Judith Halberstam in h** In a Queer
Time and Place. Transgender Bodies, Subcultural Lives,
still much more can be done in order to fulfill the ethical
potentiality of the converted condition:

In the words of Dorian Corey, the drag queen character of
Paris is Burning, “realness is as close as we will ever come to
the real.” It is not exactly performance, not exactly an imita-
tion; it is the way that people, minorities, excluded from the
domain of the real, appropriate the real and its effects. (...)
Realness — the appropriation of the attributes of the real, one
could say — is precisely the transsexual condition. The real,
on the other hand, is that which always exists elsewhere, and
as a fantasy of belonging and being. (...) The ever receding
horizon of the real, however, needs not to be the downfall of
transsexual aspiration; indeed, it may be its strength. Prosser
suggests that transsesxuals can become literally real through
authorship, by writing themselves into transition. “Narra-
tive” Prosser notes, “is not only the bridge to embodiment
but a way of making sense of transition, the link between
locations: the transition itself.” Gender discomfort can be al-
leviated by narratives that locate the oddly gendered subject
in the world and in relation to others.?




Identities )

PopoBaTa HesaroHOCT MOXKe /ia ce OJIECHH CO IIOMOII Ha
IIPHUKA3HU KOU I'O CMECTyBaaT 4yAHO OPOAOBEHOTO JIMIIE€ BO
CBE€TOT 1 BO OJHOC CO ,upyrHTe.5

8. ., TypcTBOTO“, OMJIO KAKO COH MJIM KaKO KOIIIMAap, Td
Tepa JIyI'eTo /ia ce cIpaBaT co IIPOo0JIEMOT HAa HEOCTHIK-
HUOT H/Ieasl KOj Ha eJIeH CHJTHO Pa3HOPOEH KOHTEKCT My
ja HaMeTHyBa OIIIITECTBEHO-IIOJIUTUYKATA Iapajurma
Ha CeKyJiapHa JpskaBa W 3amajHa cOBpeMeHOCT. Mako
He e BHHOBHA 3a caMmara II0jaBa, KeMaJIMCTHYKaTa
BJIACT, IOCBET€HA HA YTOMHCKHOB IIPOEKT, CEMakK e
OZITOBOPHA 3a MOJIEJINTE KOPHUCTEHU IIPH HETOBO OCTBa-
pyBame: HaMeCTO Jja TH KOPUCTH ,,TYPCKUTE BPETHOCTH
KaKO IIOTTHK 3a JIMYHUTE CTPEMEXKHU, IITO OH UM
OBO3MOJKHJIO Ha JIyfeTO caMH Ja CH IO HajaaT MmaToT
7o Hero (IITo, MOpa Jia MpPU3HAaeMe, € HAYMHOT Ha KOj
JlejCTBYyBa KAaIllUTAJIMCTUYKaTa >KeJbeHa MallnHEepHja),
IIPETIIOYHUTAIIIE /]a TO IIPETBOPH BO €/I€H BU/I ,, TEOIOIIKH
mouM. Haemnaii, mouHa /ia ce TBPJX JieKa CUTE Ha Te-
putopujata Ha Typiuja orcekoramn Owie ,TypcKU“: a,
KaKOo IIITO BUZIOBMeE IIPETX0/IHO, CE KOPUCTEIIIE IieJ1a H13a
JINCKYP3UBHU CPEJICTBA 3a Jla Ce PACKHHE CO MUHATOTO
U Ja ce OCTBapW MHOTY JeJIOTBOpHa ,0e3BpeMeHCcKa“
paMKa, 3acHOBaHa Ha 3abopaB U 3aHeMapyBarmbe Ha
HCTOPUCKOTO cekaBambe (Unu e(eKTH Ce YIITe Ce CHITHO
BHUJJIUBU BO, HA IPUMED, IleJIOCHaTa 6€300SUPHOCT KOH
ypOaHOTO KYJATYPHO M AapPXUTEKTOHCKO HACJIEACTBO).
A mITOM ,TYpCTBOTO®, HaMECTO Jia Ce MPHUKaKe KaKo
mpamniamke Ha U300p U 3Kes1ba, CTaHa HEIITO IIITO Ce 3eMa
37paBo 3a TOTOBO 3allTO ,OTCEKOoramr“ OWJIO TaKBoO,
Mopallle Jla Ceé U30CTaBU KAKOB OWJI0 €THYKHU MPHCTAI
KOH Hero. [Tokpaj cTurmMara u co3/1aBameTo KaKo ,,JPYTH
Ha CHTEe KOW He MO’Kea Jila ce CIIpaBaT cO HerosarTa
npekoaudUKyBaHa W EKCKJIY3MOHHCTHYKA IIPHUPO/A,
JIaICHUOT KapaKTep Ha ,TypcKaTa“ paMka, BO 00w Ja
MIPETIIOCTaBHU JIeKa HUKAKOB IIPEO/T HEe ce HU CIIYJHJI, TH
TIOTIPEYH U JIMIIaTa KOW MMaa kejiba ja oujaar ,,TypCcKu®
Jla ce TOTPH’KAT 3a COICTBEHHOT IIPEOJIeH IIPOIIeC,
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8. “Turkishness,” either as a dream or a nightmare, has
been about making people deal with the issue of an un-
reachable ideal, that is implanting on a thoroughly het-
erogeneous context the socio-political paradigm of a sec-
ular state and a western modernity. Not to be blamed for
the fact itself, the Kemalist establishment devoted to this
utopic project is indeed to be put on charge for the modes
used in achieving it: instead of using “turkishness” val-
ues as a drive for subjective desire, allowing people to
work out their personal path to it (which is, we should
admit, the way capitalistic desire machine works), they
preferred to turn it into a sort of “theological” concept.
Suddenly, “turkishness” came to be claimed as the way
everybody had always been in the territory of Turkey:
as seen before, a whole range of discoursive devices was
used in order to break with the past and achieve a very
effective “atemporal” frame, based on forgetfulness and
disrespect for historical memory (whose effects are still
much visible now, for example in the total misconsider-
ation of urban cultural and architectural heritage). As far
as “turkishness,” instead of being presented as an issue of
choice and desire, came to be something you had to take
for granted, because it had “always” been like that, any
ethical approach to it was to be missed. Besides stigma-
tizing and creating as “others” all the subjects who could
not deal with its overcodified and exclusionary nature,
the given character of the “turkishness” frame, trying to
presume that no transition was taking place, hindered
also the subjects willing to be “turkish” from taking care
of their own transition process, as they were not allowed
to keep any trace of whatever their past could have been.
But as quoted from Judith Halberstam for the case of
oddly gendered subjects, the fact of desiring an idealized
condition that will never be effectively fulfilled, wide-
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OuzejKku He UM Oellle 0BO3MOIKEHO J1a 3aUyBaaT HUKaKBa
Tpara oJi KakBO H /ia € MuHaTo. Ho, KaKo BO IIUTATOT Of
[lyaut XambepcraM 3a C/Iy4ajoT co 4yHO OPOIOBEHUTE
JINIIa, CTPEMEIKOT KOH e/THA Hlea/In3upaHa cocTojba Koja
HUKOTAIIl HeMa I1eJIOCHO /Ia CE OCTBAapH, PacIpocTpaHeTa
Mery MaJIIMHCKHUTE JINIA, HABUCTHHA MOPa KOJIKY IIITO €
MO2KHO JIa ce IOTIIOMOTHE €O J€jHOCTa asiliopCilito.

9. Ha kpajoTt ox TpymoB, BpeMe e /1a ce BOBeZe YIITe
€HO 3Haueme Ha 300poT donme BO TYpCKHUOT jasWK,
O/THOCHO, O/IpeYHaTa 3amoBefHa (opMa Ha HCTHOT
ryiarost donmek (ce BpTH): ,,He BPTH ce!“ AKO ce mpoduTa
KaKo ,,He 00SpHyBaj ce!“, aconujamyjata Ha OBa 3HaUEHe
co mpobJyieMOT IpeoOpakame ja HyAu Hajaiabokarta
CYIITUHA HAa OHA IINTO €, CIOpeJa Hac, HajMOKHOTO
JINCKYPCHUBHO CPE/ICTBO HA JIEJIO BO TYPCKOTO OTIIITECTBO
oz bopmupareTo Ha Penybiinkara: 0/ CEKOTro ce OUeKyBa
Hae/Halll /1a ce ,,[IOTypuH”, 6e3 MOKHOCT /ia ce 00SpHe Ha
CBOETO MHUHATO.

OcBeH pa3HHUTE JUYHU HECpeku W HEMHUPHU, MOOIIIT
edekT o7 ,Typckara“ HIe0JIoTHja € 3aMOJIKHYBAHETO
Ha ceTa MHOTYCJIOJHOCT OJi TPAJWIIUU, NMPUKA3HU H
KyJITYPHU U3pa3u KOU UM IIPUTAraaT Ha UIEHTUTETCKUTE
paMK{ HCKJIyYeHU OJ Biajejaukara. TypckaTa Haruja
ja TPOIYIITH MOKHOCTAa Jia TO MCKOPUCTH CETO CBOE
HAaCJIEZICTBO BO MPOIIECOT Ha MPOOMBame Ha CBOjOT IIaT
KOH COBDEMUETO: €/IeH IONMHAKOB IIPUCTAII K€ MOJKEIIIe J1a
W3TPaJiv eHa rmoceorndaTHa paMKa Koja 611 0BO3MOKIIa
MIOIIMPOKO U MOAKTHBHO YYECTBO BO CO3/IaBAIb€TO Ha
HOBHOT jaBeH JIUCKYyPC.

Bo mocsienHuBe 15 TOAWHU, HEKOHW TIOJUTHYKH W
MaTepyjaJlHH IPOMEHH CO371aJjoa KOHTEKCT MAaJIKy
MOOJIAaTOHAKJIOHET KOH TMPUEMOT Ha MAaJIIHHCKUTE
KyJATYpHU wu3pa3u. VICTOBpeMEeHO, MOpagud JOJITUOT
IIepHOJT Ha OTCYCTBO OJI JIeJIOTBOpHATa jaBHA cdepa u
OTPOMHHTE IPOMEHU HACTAaHATH CO MOJ€PHHU3AIH]jaTa,

spread as it is between minoritarian subjects, should
indeed be helped out as much as possible through the
practice of authorship.

9. Coming to the end of this paper, it’s time to introduce
a further meaning of the word dénme in Turkish, that is
the negative imperative form of the same verb dénmek
(to turn): “don’t turn!” If read as “don’t look back!” the
association of this meaning with the issue of conversion
is to provide the deepest essence of what, in our opinion,
is the most powerful discoursive device at work in turk-
ish society since its Republican foundation: everybody is
supposed to abruptly convert to “turkishness,” without
any option for looking back in his or her past.

Apart from all sort of personal catastrophes and tur-
moils, a more general effect of “turkishness” ideology
has thus been the silencing of the whole multiplicity of
traditions, stories and cultural expressions belonging to
all those identitarian frames excluded by the hegemoni-
cal one. Turkish nation missed the opportunity of mak-
ing use of its whole heritage in the process of working out
its way to modernity: a different approach could instead
have given raise to a more inclusionary frame, that is al-
lowing for a wider and more active participation to the
moulding of the new public discourse.

During the last 15 years, some political and material
changes have created a context slightly more favorable to
the reception of minoritarian cultural expressions. At the
same time, given the long period of absence from the ef-
fective public sphere, and the impressive changes caused
by modernization, these cultural expressions often find
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BAKBUTE KYyJTYPHH H3pa3u YECTONATH Ce cpekaBaar
JIMIIEHU o/ 3Hauermwe. Taka, 3a Jja ce n30erHe BakBUTE
KyJITYPHU IIPOU3BOJIM /Ia CTAHAT YKCTO €CTETCKU, OBO-
€HH O] CBOjOT MCTOPHUCKU KOHTEKCT U CTEPUIM3UPAHU
0/ KAKBO OMJIO TOHATAMOIITHO ETUYKO OpeMe, Mopa Jia ce
BJIOJKAT CUTE MOKHU HAIIOPH 3a JIa ce CO3/1aJIaT YCJIOBH
HEOIXOJHU 34 €JleH MO3HAYaeH U MmoeduKaceH mpHeM.
3a BaKBUTE ,TEKCTOBU IIOBTOPHO JIa CTAHAT ITPOIHUCHO
YUTJIUBU, U ,IIUCATEJIUTE M ,UhTaTenTe‘ Tpeba naa
MMOYHAT JIa Ce IPUBUKHYBAAT Ha JIUCKYPCUTE U JIEJHOCTUTE
Ha IPyTHUOT, a 0Ba MOJKE J]a Ce IIOCTUTHE CaMO CO ITPOILYT HA
aBTOPCTBA MMOCBETEHHN HAa OO3HAHYBaIb€ HAa COIICTBEHUTE
MIPEO/IH, Ha IMYHUTE IPUCTAITH KOH CEMEJHOTO CEKaBarbe,
Ha JIOKAJIHUTE OWTKH 3a WJIH IPOTHB MOAepHOTO. Ce
JI0/IEKa MO2Ke, TYPCKOTO OIIIITECTBO Tpeba /1a Ce U3JI0KHU
Ha CHTe TPUKA3HU KOU YKeJIOEHUTE CyOjeKTH caKaar Jja T'u
packakatr: KHIJKEBHOCT, My3HKa, (PHUJIM, yCHA UCTOPH]a,
WTH... CEKOEe U3Pa3HO CPEJICTBO MOPA Jia € JI03BOJIEHO 32
Jla ce HeTyBa BUJIMBOCTA HA HUBHUIe TIPUKA3HU.

AX0 MeslaHXOJIHjaTa ce jaByBa O] cOocTOjOa Ha 3ary0a,
TOTAIll H/IE0JIOTHjaTa Ha TYPCTBOTO TM TypHA CBOUTE
MOJAHUIIM BO e€JIHa mocebHa cocToj6a Ha ,JABOjHA
MeJIaHXOJIMja”, JIMIIYBajKU TW Of] 3HAuajHa BpPCKA CO
MHUHATOTO M TIOCTaBYBajKu UM HEBO3MOXKEH Heasl KOj
HUKOTAII He Ce JIOCTUTHA.

OtTTyka, HaMeHaTa Ha OBHE CTPAHHIM OM MOKesa Ja
ce mebuwHUpa Kako 0oOWJ| Ja ce BpaMH elHA eTUYKa
mapajurma, crocobHa Jia 1 ce CIIPOTHCTaBH Ha BaKBaTa
JlpaMaTAYHA CHUTyalyja: Kora OW ce TIPeTCTaBUIIa,
JIMYHOCTa OW OWyia NMpHKa)kaHa Kako rpabu Hampes
MOTTYpPHATA OJT U3Pa30T Ha COIICTBEHATA KeJiba, /j0/1eKa
HMCTOBPEMEHO OTKpHUBA mocebeH 00SUp KOH IMpHpozaTa
Ha CBOETO MUHATO. 3a Jia CM IOMOTHE BO TaKBa elHa
TeIllKa CUTyaIuja, ou Hu 30opyBasia. Ham.

ITpeBox ox anrncKkH jasuk: KasmHa Janesa
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themselves deprived of meaning. Thus, for avoiding
these cultural products to become purely esthetic, de-
tached from their historical context and sterilized from
any further ethical pregnancy, all possible efforts should
be done in order to create the conditions necessary for a
more meaningful and effective reception. To make these
“texts” properly readable again, both their “writers” and
their “readers” should start to get used to each other’s
discourses and practices, and this is only to be reached
through the flourishing of authorships committed at
making visible one’s own paths of transition, subjective
approaches to familial memory, local struggles towards
or against modernity. As long as it’s still possible, turk-
ish society needs to expose itself to all the stories that its
desiring subjects are willing to tell: literature, music, cin-
ema, oral history, ... whatever mean of expression should
be granted by in order to foster the visibility of their nar-
ratives.

If melancholy is about the condition of loss, then the
ideology of turkishness has been forcing its affected sub-
jects into a specific condition of “double melancholy,”
both depriving them of a meaningful relationship with
their past, and providing them with an impossible ideal
that was never to be fulfilled.

Thus, the aim of these pages could be defined as the at-
tempt to frame an ethical paradigm able to oppose this
dramatic situation: if represented, the figure of it would
be shown heading towards pushed by the expression of
h** subjective desire, while at the same time revealing a
special consideration for the nature of h** past. To help
h**self in such a difficult situation, the figure would be
talking. To us.
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