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Vo docnoto avstralisko leto vo 2008 godina, Sidnej
skoto gej i lezbejsko Mardi Gra ja proslavi svojata 
triesetgodi{nina. Toa {to po~na kako stihien i 
bezmalku slu~aen politi~ki protest vo 1978 godi
na, prerasna vo mnogu uspe{na uli~na parada: ovaa 
godina, nad 350,000 nabquduva~i gi gledaa 10,000 
u~esnici kako pominuvaat niz ulicite vo centralen 
Sidnej. „Ne mo`eme da bideme posre}ni so na{ata 
triesetgodi{nina sezona”, izjavi za eden lokalen 
gej vesnik generalniot menaxer na Mardi Gra, pred 
da dodade: „Kako {to mo`ete da zamislite, jas sum 
voodu{even do najmalata koska, i isto taka mnogu mi 
olesna!”1

Olesnuvaweto e razbirlivo. Logistikata na fes
tivalot Mardi Gra  trinedelna sezona na socijalni, 
kulturni, sportski i politi~ki slu~uvawa, koi 
kulminiraat vo svetski poznatata uli~na parada 
i zabava e komplikuvana i, za odganizatorite kako 
i za u~esnicite – iscrpuva~ka. Mardi Grato vo 
2008 godina ne ostana kuso ni od kriti~ari. Nekoi 
postari lezbejski i gej aktivisti se po`alija deka 

In the late Australian summer of 2008, the Sydney Gay 
and Lesbian Mardi Gras celebrated its 30th Anniversary. 
What had begun as a haphazard and almost accidental 
political protest in 1978 has evolved into a highly 
successful street parade: this year, over 350,000 
spectators watched 10,000 participants stride through 
the streets of inner-city Sydney. “We couldn’t be happier 
with our 30th Anniversary season,” the General Manager 
of Mardi Gras declared to a local gay newspaper, before 
adding: “As you can imagine I am thrilled to bits and also 
very relieved!”1

The relief was understandable. The logistics of the Mardi 
Gras festival – a three week season of social, cultural, 
sporting and political events culminating in the world 
famous street parade and party – are complicated, and, 
for organisers and participants alike, exhausting. Nor 
was the 2008 Mardi Gras without its critics. Some older 
lesbian and gay activists complained that the festival 
had disintegrated into “aimless partying,” and that the 
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festivalot se raspadnal do nivoto na „bescelno za
bavuvawe”, i deka paradata stanala „samo dre~livi 
boi i svetki i nemala politi~ka poraka”.2 Nema{e 
ni{to v~udoviduva~ki novo vo ovie poplaki: vo 
pogolemiot del od nejzinata istorija, Mardi Gra 
trpe{e {amari od imperativite na politikata i 
zabavuvaweto. 

Mo`ebi ima i druga pri~ina za olesnuvaweto na ge
neralniot menaxer. Vo poslednite godini edno dru
go pra{awe frla{e senka vrz Mardi Gra:  kolku se 
relevantni gej festivalite vo era na zgolemeno (iako 
neramnomerno) avstralisko prifa}awe na homosek
sualnosta? Vo Sidnej, povikuvaweto na ovaa debata 
be{e potpomognato so kolapsot i posledovatelnoto 
o`ivuvawe na Mardi Gra vo 2002 godina. Finan
siskiot kolaps na organizacijata na zaednicata koja 
go vode{e Mardi Gra predizvika prodol`ena sesija 
na introspekcija na gej zaednicata za relevantnos
ta na gej festivalite vo sovremeniot gej `ivot. Ne 
be{e vo pra{awe samo  zna~itelniot dolg nasobran 
od strana na Mardi Gra (preku 500,000 USD); mnogu
mina se pra{uvaa dali mo`ebi konceptot na organi
zirawe na gej paradi ne e zastaren vo eden progre
sivno toleranten svet. Duri i od dale~ni mesta kako 
Dablin, Ajri{ tajms suvo zabele`a deka „vo momen
tot Mardi Gra li~i na dosta umorna dreg kralica 
koja se teteravi do zavr{nata linija na paradata”.3 

Kako {to se slu~i, Mardi Gra be{e spasen vo 2002/3 
godina so zaedni~ki napor na sidnejskite gej i lez
bejski aktivisti i profesionalci, glavno na 30 i 
40godi{na vozrast. Toa bea `enite i ma`ite koi 
stanale pololetni po gej osloboduvaweto, no sè u{te 
go ~uvstvuvaa osiloto na homofobi~nata avstraliska 
kultura. Za ovaa banda, gej zaednicata be{e pove}e od 
koncept – toa be{e mesto koe go narekuvaat dom. Vo 
ovaa pretstava za zaedni{tvo, Mardi Gra be{e kako 

parade had become “all chintz and glitter and had no 
political message.”2 There was nothing startlingly new 
about these grievances: for most of its history, Mardi 
Gras has been buffeted by the imperatives of politics and 
partying.

There may have another reason for the General Manager’s 
relief. In recent years, a further question has shadowed 
Mardi Gras: how relevant are gay pride festivals in an 
era of expanding (if uneven) Australian acceptance of 
homosexuality? In Sydney, this debate was helped along 
by the collapse and subsequent resuscitation of Mardi 
Gras in 2002. The financial collapse of the community 
organisation which ran Mardi Gras sparked a prolonged 
bout of gay community introspection about the relevance 
of gay festivals to contemporary gay life. It wasn’t only 
the substantial debt racked up by Mardi Gras (over 
$500,000); many wondered if the concept of organising 
around gay pride wasn’t dated in an increasingly tolerant 
world. From as far away as Dublin, the Irish Times noted 
dryly that “right now the Mardi Gras is looking like a 
rather tired drag queen limping to the finishing line of 
the parade.”3 

As it transpired, Mardi Gras was salvaged in 2002/3 by a 
concerted effort of Sydney gay and lesbian activists and 
professionals, mostly in their 30s and early 40s. These 
were the women and men who had come of age post-Gay 
Liberation, but had still felt the sting of a homophobic 
Australian culture. For this cohort, gay community was 
more than a concept - it was the place they called home. 
In this imaging of community, Mardi Gras was like the 
annual gathering of an extended family. Indeed, the 
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godi{no sobranie na po{iroko semejstvo.  I navis
tina, disko temata od ranite 1990ti „Nie sme semej
stvo” („We are Family”) be{e prezentirana kako slo
gan na Mardi Gra. Edna porane{na pretsedatelka na 
Mardi Gra mnogu ubavo go izrazi vakviot vpe~atok 
koga ja opi{a paradata kako ne{to {to dava „~uvstvo 
na pripadnost po koe sum te`neela siot moj `ivot”.4 
Za takvi aktivisti, potencijalnata zaguba na Mar
di Gra be{e pogubna. Tie veruvaa deka od klu~na 
va`nost, kako {to naglasi pretsedatelot na Sovetot 
za SIDA na Nov Ju`en Vels, e Mardi Gra da ostane 
„apsolutno centralen vo gej i lezbejskiot `ivot vo 
ovoj grad, ovaa dr`ava i vo ovaa zemja”.5 

I pokraj ovaa herojska rehabilitacija na festiva
lot, paradata, zabavata, pra{awata za relevantnosta 
na Mardi Gra za gej `ivotot vo Sidnej i Avstralija 
prodol`ija. Triesetgodi{ninata na Mardi Gra 
predizvika novo ispituvawe. Eden golem mejnstrim 
Internet sajt za vesti, ve~erta na odr`uvaweto na 
Mardi Gra izdade napis vo koj go postavi pra{aweto 
dali paradata s$ u{te e politi~ki neophodna.6 Srede 
citatite od priznati gej i lezbejski slavni lica 
koi go oglasuvaat gubeweto na politikata vo Mardi 
Gra, glasovite na dvajca mladi gej ma`i odyvonuvaa 
najglasno.  Opi{ani kako ~lenovi na „generacijata 
{to doa|a”, ovie dvajca ma`i bea dosta razli~ni.7 
Edniot, Xon Herd (John Heard), gord rimokatolik i 
konzervativen bloger, strasten protivnik na gej bra
kot i povremen kolumnist za stranicata na Rupert 
Murdok (Rupert Murdoch) Australijan. Drugiot, 
[ejn Xenek (Shane Jenek), e podobro poznat kako 
Kortni Akt (Courtney Act), sidnejska dreg kralica 
koja vleze vo finaleto na prvoto izdanie na avstra-
liski idol. So drugi zborovi, dodeka Herd se ob
likuva kako gej disident i autsajder, Xenek govori 
od tradicionalniot epicentar na sidnejskiot gej 

early 1990s disco anthem “We are Family’ was served up 
as Mardi Gras slogan.  One former president of Mardi 
Gras expressed this sentiment nicely when she described 
the parade as providing “a sense of belonging that I’d 
yearned for all my life.”4 For such activists, the potential 
loss of Mardi Gras was disastrous. They believed it was 
crucial, as the President of the New South Wales AIDS 
Council intoned, that the Mardi Gras remain “absolutely 
central to gay and lesbian life in this city, this state and 
this country.”5 

Despite this heroic rehabilitation of the festival, parade, 
and party, questions about the relevance of Mardi Gras 
to gay life in Sydney and Australia have continued. The 
occasion of the 30th Anniversary of Mardi Gras sparked 
another bout of questioning. A major mainstream Internet 
news site ran an article on the eve of Mardi Gras querying 
whether the parade was still politically necessary.6 Amid 
the quotes from established gay and lesbian luminaries 
decrying the loss of politics in Mardi Gras, the voices of 
two young gay men rang loudest. Described as members 
of “the upcoming generation,” these two men were 
rather different.7 One, John Heard, is a proud Roman 
Catholic and conservative blogger, passionate opponent 
of gay marriage, and occasional columnist for the Rupert 
Murdoch broadsheet, the Australian. The other, Shane 
Jenek, is better known as Courtney Act, a Sydney drag 
queen who made the finals of the first Australian Idol 
series. In other words, whilst Heard styles himself as 
a gay dissident and outsider, Jenek speaks from the 
traditional epicentre of Sydney gay life – the commercial 
gay scene along Oxford Street in the inner-city suburb of 
Darlinghurst.
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`ivot  komercijalnata gej scena kraj ulicata Oks
ford vo centralnogradskata naselba Darlinghrst.

Sepak, dvajcata mladi ma`i ja stavija pod pra{awe 
korisnosta na Mardi Gra, i osobeno praksata za od
nosi so javnosta koja stana parada za ozna~uvawe na 
krajot na festivalot. Xenek predo~i deka pove}eto 
politi~ki bitki so koi se soo~uvaa gej licata vo 
Avstralija se dobieni i deka Mardi Gra treba da po
gledne podaleku za da ostane relevanten, mo`ebi da 
se fokusira na me|unarodniot tretman na gej lica
ta. Herd otide u{te podaleku, direktno izjavuvaj}i 
deka pove}eto gej lica ve}e ne se zainteresirani za 
„mali nezna~itelni nastani” i deka na Mardi Gra 
„mo`ebi mu pominal rokot na traewe”.8 Toj svoite 
komentari gi zaokru`i so triumfalen prizvuk: 
„Mnogu lica sega se postgej, {to jas smetam deka e 
poudoben, pozrel na~in na pristapuvawe kon seksu
alnosta”.9

Vo ovoj napis sakam da dadam primer za kru`eweto 
na ovaa postgej ideja, a potoa da go razgledam nej
ziniot odek vo `ivotite na trojca mladi gej ma`i 
vo Sidnej. Od strana na nekolku lica od levoto 
krilo predo~eno e deka postgej diskursot udobno 
se vklopuva vo neokonzervatizmot.10 Veteranot gej 
aktivist i pisatel od Wujork, Ri~ard Goldstejn 
(Richard Goldstein) rasprava{e deka pojavata na 
postgej konceptot „slu`e{e kako proben obid za gej 
pravoto”.11 Odlu~niot konzervatizam na Xon Herd 
mo`e da e eden izraz na ovaa logika. Sepak, smetam 
deka izedna~uvaweto na postgej fenomenot so gej neo
konzervatizam e premnogu tesno. Usvojuvaweto na 
postgej konceptot e po{iroko, osobeno me|u pomla
dite gej ma`i koi ̀ iveat vo tolerantni i liberalni 
metropoli.  

Yet both young men questioned the utility of Mardi Gras, 
and, in particular, the public relations exercise that has 
become the end-of-festival parade. Jenek suggested that 
most of the political battles faced by gays in Australia 
had been won, and that Mardi Gras needed to look 
further afield to remain relevant, perhaps by focussing 
on the international treatment of gays. Heard took this 
argument further, flatly declaring that most gays were 
no longer interested in “pigeon hole events” and that 
Mardi Gras “might be past its use-by-date.”8 He rounded 
off his comments with the smack of triumphalism: 
“Many people are now post-gay which is I think a more 
comfortable, mature way to approach sexuality.”9

In this article, I want to sample the circulation of this 
post-gay idea, and then consider its resonance in the 
lives of three young gay men in Sydney. It has been 
suggested by some left-wingers that a post-gay discourse 
fits comfortably with neo-conservatism.10 Veteran New 
York gay activist and writer, Richard Goldstein, has 
argued that the emergence of the post-gay concept 
“served as a trial run for the gay right.”11 John Heard’s 
uncompromising conservatism might be one expression 
of this logic. However, I think equating the post-gay 
phenomenon with gay neo-conservatism is too narrow. 
The purchase of the post-gay concept is wider, especially 
among younger gay men living in tolerant and liberal 
metropolitan centres. 
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Nakuso, se somnevam deka postgej diskursot uka`uva 
na zna~itelni promeni koi se slu~uvaat vo struktu
rata na gej `ivotot i subjektivnosta. Za da se uveram, 
ne site komentatori koi gi zemam vo obyir vo sledni
ot del eksplicitno se deklariraat kako postgej, no 
tie se soglasuvaat deka gej `ivotot vo Soedinetite 
Amerikanski Dr`avi, severna Evropa, Britanija 
i Kanada minuva niz zna~itelna rekonfiguracija. 
Kako izgleda ovaa transformacija vo Sidnej, Avs
tralija e ne{to {to go razgleduvam vo vtoriot del 
na esejot. 

Zabele`uvawe na postgej 

Vo angloamerikanskata kultura, zabele`uvaweto na 
postgej fenomenot po~na vo sredinata na 1990tite i 
se zabrza vo momentot koga stariot vek mu go otstapi 
patot na noviot. Pisatelot Edmund Vajt (Edmund 
White), razmisluvaj}i za gej pisateli koi se dvi`ea 
nad predmetot na homoseksualnost, be{e citiran 
vo 1994 godina: „Toa go narekuvam nekoj vid postgej. 
Licata ne se krijat, tie se iskreni za svojata seksual
nost, no ne se ~uvstvuvaat ograni~eni na predmetot 
na homoseksualnost”.12 Vo tekot na 1970tite i 1980
tite, Vajt be{e eden od vode~kite eksponenti na 
poststonvolska fikcija vo Soedinetite Amerikan
ski Dr`avi.  Negovite objasnuvawa za izleguvaweto 
i za gej `ivotot vo negovata serija avtobiografski 
romani se smetaa kako simboli~ki za generacija na 
beli ma`i od srednata klasa.13 Taka, naveduvaweto 
na Vajt na otklonuvawe kon postgej vo negoviot lite
raren krug be{e zna~ajno; toa ja postavi scenata za 
eden nadoa|a~ki trend. 

Do 1998 godina, Wujork tajms go zabele`a post
gejstvoto, opi{uvaj}i go kako „mlada – koja{to 
zastanuva na noze, po malku maglovita ideja koja 

In short, I suspect a post-gay discourse points to 
significant changes underway in the structure of gay life 
and subjectivity. To be sure, not all of the commentators I 
consider in the next section explicitly take up the post-gay 
banner, but they do agree that gay life in the United States, 
Northern Europe, Britain and Canada is undergoing 
substantial reconfiguration. What this transformation 
looks like in Sydney, Australia is something I consider in 
the second half of the essay.

Post-Gay Sightings

In Anglo-American culture, sightings of a post-gay 
phenomenon began in the mid-1990s and quickened as 
the old century gave way to the new. The writer Edmund 
White was quoted in 1994 musing on gay writers who 
roamed beyond homosexual subject matter: “I call it 
sort of post-gay. People aren’t in the closet, they’re frank 
about their sexuality, but they don’t feel limited to gay 
subject matter.”12 During the 1970s and 1980s, White 
had been the leading exponent of post-Stonewall fiction 
in the United States. His accounts of coming out and gay 
life in his series of autobiographical novels were deemed 
emblematic of a generation of white, middle-class men.13 
So, White’s citing of a drift towards the post-gay in his 
literary circle was important; it presaged an emerging 
trend.

By 1998, the New York Times had noticed the post-
gay, describing it as “a fledging, somewhat murky idea 
which describes a homosexual identity in which sexual 
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opi{uva homoseksualen identitet vo koj seksualnoto 
odnesuvawe pove}e ne opi{uva ne~ij `ivot”.14 Ovoj 
citat izleze vo napisot izdaden za da se sovpadne so 
wujor{kiot den na gejgordosta. Naslovot na napi
sot –„Nov na~in na biduvawe” – upatuva{e kon re
konfiguracija na gej identitetot. Ovoj razvoj be{e 
istra`uvan ponatamu vo nebrodvejska pretstava, 
Poslednata nedela vo juni (The Last Sunday in June), 
upatuvawe na godi{nata komemoracija na Stonvol
skite pobuni.  Eden recenzent zabele`a deka ambi
valentnosta na pretstavata za politi~kite izrazi 
na gej gordost e „vo soglasnost so gej duhot na vreme
to”.15 Toj navede replika pome|u dva gej lika vo pret
stavata. Edniot izjavuva dol`nost da „se borime do
deka ne bideme vistinski priznaeni vo kulturata”. 
Drugiot e odmavnuva~ki nezainteresiran: „Vojnata 
e zavr{ena. Pobedivme”.16

Taa pobeda isto taka be{e potvrdena i vo Kanada od 
strana na eden mlad novinar, Bert Ar~er (Bert Arch-
er). Negovata liberalisti~ka rasprava, Krajot na 
gej (i smrtta na heteroseksualnosta) (The End of 
Gay (and the death of heterosexuality)), go deklarira{e 
proektot na gej osloboduvawe kako dobien.17 Po pobe
data, tvrde{e toj, politikata na gej identitet ja 
ograni~uva{e novata generacija na sposobni ma`i 
i `eni koi ne reagiraa na tesni identitetni kate
gorii. Ar~er ja zavr{i negovata kniga so pottik 
upaten do postarite gej aktivisti da se otka`at od 
identitetnata politika i da se penzioniraat za
dovolni deka nivnata misija e ispolneta. Pred da 
izbledat „vo maglata na po~ituvaniot heroizam”, toj 
napi{a bez po~ituvawe „tie mora da gi oslobodat 
slednite generacii od sinxirite so koi n$ povle
koa vo modernata era”.18 Porakata na Ar~er be{e ja
sna: retorikata i politikata na gej identitetot ja 

behaviour no longer defines one’s life.”14 This quote came 
in an article published to coincide with New York’s Gay 
Pride Day. The title of the article – “New Way of Being” 
– gestured towards a reconfiguration in gay identity. 
This development was explored further in a 2003 Off 
Broadway play,  The Last Sunday in June, a reference 
to the annual commemoration of the Stonewall riots. 
One reviewer noted that the play’s ambivalence about 
political expressions of gay pride was “in tune with the 
gay Zeitgeist.” 15 He cited an exchange in the play between 
two of the gay characters. One declares a duty to “fight 
until we are truly recognised in the culture.” The other is 
airily dismissive: “The war’s over. We won.”16

That victory was affirmed in Canada as well, by a young 
journalist, Bert Archer. His 2002 libertarian treatise, The 
End of Gay (and the death of heterosexuality), declared 
the project of gay liberation won.17 In the wake of its 
victory, he argued, the politics of gay identity constricted 
a new generation of savvy women and men who were 
unresponsive to tight identity categories. Archer 
concluded his book by urging older gay activists to give 
up identity politics and retire satisfied that their mission 
had been accomplished. Before they fade away “into the 
mists of revered heroism,” he wrote irreverently, “they 
must free succeeding generations from the chains they 
took to pull us into the modern age.”18 Archer’s message 
was clear: the rhetoric and politics of gay identity had 
outlived its usefulness. This wasn’t simply post-gay, it 
was gay’s end. 
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nad`ivea svojata korisnost. Ova ne be{e ednostavno 
postgej, toa be{e kraj na gej.  

Tezata na Bert Ar~er be{e na ekstremniot kraj na 
postgej komentiraweto. Kako {to zabele`av i na 
drugo mesto, negovoto povikuvawe na mo}ta na za
dovolstvoto nad identitetot demonstrira{e dosta 
voo~livo nepo~ituvawe na politi~koto.19 U{te 
pove}e, negovoto privilegirawe na kulturnite 
reprezentacii go ostavi nezabele`ano upornoto 
traewe na institucionaliziranata neednakvost. 
No, ne bea samo hiperboli~kite novinari i eseisti 
tie koi proniknuvaa vo odreden postgej trend vo Se
verna Amerika. U{te porano, vo 1981 godina, avstra
liskiot akademik Denis Altman (Dennis Altman) 
zabele`al zama~kuvawe na razlikite pome|u homo
seksualnosta i heteroseksualnosta vo sekojdnevnite 
praktiki na liberalnoto amerikansko op{testvo. 
Negovata teza, izlo`ena vo Homoseksualiziraweto 
na Amerika, Amerikanizacija na homoseksualnoto,  
gi predvesti sociolo{kite objasnuvawa za povtor
noto sozdavawe na erotskiot i romanti~niot `ivot 
na docniot 20 vek, kako {to e deloto na Entoni Gi
dens (Anthony Giddens) za splotena qubov i ~ista vrs
ka.20 Altmanovata kniga be{e optimisti~ki traktat 
i toa {to toj ne uspea da go predvidi e stra{noto 
vreme na vladeewe na HIV/SIDA. Sekako vo Soedi
netite Amerikanski Dr`avi HIV/SIDA povtorno 
go vospostavi malcinskot status na homoseksual
cite; optimizmot na godinite po Stonvol otvorija 
pat za ta`eweto, zaguba, neprekinato napa|awe na 
homoseksualnosta od strana na desnicata,  i ~uvstvo 
na opsednuvawe vo gej zaednicite. Sepak, Altmanovo
to dolgoro~no ~itawe na trendovite vo seksualnata 
kultura be{e ostroumno. Do docnite 1990ti godi
ni, kako {to stapkata na smrtnost od SIDA vo Za
padot ostro opadna, akademcite po~naa da davaat 

Bert Archer’s thesis was at the extreme end of post-gay 
commentary. As I have noted elsewhere, his evocation 
of the power of pleasure over identity demonstrated a 
rather striking disregard of the political.19 Moreover, his 
privileging of cultural representations left unremarked 
the persistence of institutionalised inequality. But it 
wasn’t only hyperbolic journalists and essayists who 
were discerning a certain post-gay trend in North 
America. As early as 1981, Australian academic Dennis 
Altman had noted a blurring between homosexuality 
and heterosexuality in the everyday practices of 
liberal American society. His thesis, expounded in The 
Homosexualization of America, The Americanization 
of the Homosexual, pre-empted sociological accounts of 
the remaking of late 20th century erotic and romantic life, 
such as Anthony Giddens’ work on confluent love and 
the pure relationship.20 Altman’s book was an optimistic 
tract, and what he could not foresee was the dreadful 
interregnum of HIV/AIDS. Certainly in the United 
States, HIV/AIDS reconstituted the minority status of 
homosexuals; the optimism of the post-Stonewall years 
gave way to grief, loss, a sustained right-wing assault 
on homosexuality, and a sense of beleaguerment in gay 
communities. Nevertheless, Atlman’s long-term reading 
of trends in sexual culture was perspicacious. By the 
late 1990s, as the mortality rate of AIDS in the West 
dropped sharply, academics began to remark upon the 
transformation of gay life and the shifting relationship 
between homosexuality and heterosexuality. This was 
especially the case in Britain, Northern Europe and 
the United States. Let me briefly summarise three such 
studies before considering their application to Sydney.
Alan Sinfield is a professor in English and Cultural 
Studies at the University of Sussex and the author of 
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zabele{ki za transformiraweto na gej `ivotot i na 
menuva~kiot odnos pome|u homoseksualnosta i hete
roseksualnosta. Ova osobeno e slu~ajot vo Britanija, 
severna Evropa i Soedinetite Amerikanski Dr`avi.  
Dozvolete nakuso da rezimiram tri takvi studii 
pred da ja razgleduvame nivnata primena na Sidnej. 
Alan Sinfild (Alan Sinfield) e profesor po Angliski 
jazik i kulturni studii na Univerzitetot na Saseks 
i avtor na kolekcijata na esei od 1998 godina, Gej 
i potoa (Gay and After). Sinfild ima dlaboki 
vrski so vospostaveniot britanski gej `ivot i 
zaednici,  iako terminot koj toj pretpo~ita da go 
koristi e „subkultura” zatoa {to „nema konotacija 
na udobnost”.21 I pokraj ovoj afinitet kon britan
skata gej subkultura, Sinfild zabele`al otklonu
vawe od vospostavenite {emi i granici na gej `ivo
tot. Pi{uvaj}i vo Gej i potoa toj intuitivno na
setil deka „mo`ebi go nadrasnuvame gej”.22 Sinfild 
obrazlo`uva kako se ima promeneto negovata sop
stvena privrzanost kon i analiza na subkulturata. 
Toj se vra}a nanazad re~isi 10 godini na edna kritika 
koja{to ja napi{al za edna pretstava na Xo Orton (Joe 
Orton), [to vide batlerot (What the Butler Saw), i 
razgleduva kako go prekoril Orton (ve}e 20 godini 
po~inat) {to ne vklu~il otvoreni homoseksualci vo 
pretstavata. Ma{kite homoseksualci na 1960tite, 
se po`ali Sinfild vo 1990 godina, „se borea da 
bidat gej, da ne bidat indiferentni kon seksualnata 
orientacija”.23 Dodeka Sinfild ne se povlekuva od 
svojot prethoden kriticizam, toj priznava deka 
toa bilo istoriski odredeno, efekt koj{to toj go 
narekuva „metropolitski lezbejski i gej modeli”.24 
Prodol`uva so definirawe na metropolitiskite 
lezbejski i gej identiteti kako „proizvodi na na{eto 
mesto i vreme, koi proizleguvaat od socijalen 
proces vo na{ite subkulturi i vo interakcijata so 
mejnstrimot”.25

the 1998 collection of essays, Gay and After. Sinfield 
has deep links with established British gay life and 
communities, although the term he prefers to use is 
“sub-culture” because, “it doesn’t connote cosiness.”21 
Despite this affinity with British gay sub-culture, Sinfield 
has detected a move away from the established patterns 
and boundaries of gay life. Writing in Gay and After he 
intuited that “we may be growing out of gay.”22 Sinfield 
elaborates on how his own attachment and analysis of 
gay sub-culture have changed. He looks back almost 10 
years at a critique he wrote of a Joe Orton play, What 
the Butler Saw, and considers how he scolded Orton (20 
years dead) for not including overt homosexuals in the 
play. Male homosexuals of the 1960s, Sinfield complained 
in 1990, “were struggling to be gay, not to be indifferent 
to sexual orientation.”23 While Sinflield doesn’t resile 
from his previous criticism, he acknowledges that it 
was historically specific, an effect of what he terms 
“metropolitan lesbian and gay models.”24 He goes on 
to define metropolitan lesbian and gay identities as 
“products of our place and time, deriving from social 
process in our subcultures and in interaction with the 
mainstream.”25

Robert Reynolds Unremarkably Gay: Post-Gay Life in Sydney
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No, vremiwata se menuvaat; do docnite 1990ti 
godini Sinfild otkri poinakov pejza` na seksualni 
identiteti: „Mo`ebi sega navleguvame vo period 
na postgej – period koga nema da se ~ini neophodno 
da se definiraat, a so toa i ograni~uvaat, na{ite 
seksualnosti”.26 Sinfild e pregolem materijalist 
za da se prosti od identitetnata politika; tinktura 
na prezir kon kvir dekonstrukcijata provejuva 
niz negovoto tvore{tvo. Sepak, vo ocenuvaweto na 
novata postgej era, Sinfild so zadovolstvo smeta 
deka „gej” kako katergorija i identitet (isto kako 
i „strejt”) mo`ebi „ni dava jasnost na smetka na 
fleksibilnost”.27 Dokolku ova zvu~i malku kako 
kvir dekonstruktivnite ~etiva koi toj ne gi saka, 
Sinfild pravi ograduvawe, potsetuvaj}i gi svoite 
~itateli deka s$ u{te `iveeme vo opasni vremiwa 
i deka „ne mo`eme da rizikuvame da se obiduvame 
da funkcionirame bez socijalnata poddr{ka i 
politi~kite organizacii koi proizleguvaat od 
subkulturata”.28

Vo me|uvreme, preku Atlantikot, vo Soedinetite 
Amerikanski Dr`avi, sociologot Stiven Seidman 
(Steven Seidman) intervjuira{e 30 lica koi se 
identifikuvaa kako lezbejki, gej i biseksualci, 
soznanijata od koi kone~no vo 2002 godina se 
voobli~ija vo kniga, Nadminuvaj}i go krieweto: 
Transformiraweto na gej i lezbejskiot `ivot 
(Beyond the Closet: The Transformation of Gay and 
Lesbian Life). Seidman ne ja frla svojata mre`a tolku 
{iroko kako Sinfild, vozdr`uvaj}i se od govorewe 
za postgej za da napravi pofokusirana analiza na toa 
kako centralnosta na krieweto se gubi vo sovremenite 
narativi na homoseksualnosta. Zaklu~ocite na 
Seidman sepak ja odeknuvaat hipotezata na Sinfild 
za jasno preureduvawe vo pro`iveanite iskustva na 
gej ma`ite i `enite. Postvoenata era na krieweto, 

But times change; by the late 1990s Sinfield surveyed 
a different sexual identity landscape: “We may now be 
entering the period of the post-gay – a period when it 
will not seem so necessary to define, and hence to limit, 
our sexualities.”26 Sinfield is too much of a materialist 
to farewell identity politics; a tincture of disdain for 
queer deconstruction runs through his work. However, 
in evaluating the new post-gay era, Sinfield is happy to 
consider that “gay” as a category and identity (as well as 
“straight”) may have “afforded us clarity at the expense 
of flexibility.”27 If this sounds a little like the queer 
deconstructive readings he dislikes, Sinfield makes a late 
save, reminding his readers that we still live in dangerous 
times, and that “we cannot risk trying to manage without 
the social support and political organisations that derives 
from subculture.”28

Meanwhile, across the Atlantic in the United States, 
sociologist Steven Seidman was interviewing 30 
individuals who identified as lesbian, gay or bisexual, 
eventually writing up his findings in a 2002 book, Beyond 
the Closet: The Transformation of Gay and Lesbian 
Life. Seidman does not cast his net as wide as Sinfield, 
eschewing talk of the post-gay for a more focussed 
analysis on how the centrality of the closet is dissolving 
in contemporary narratives of homosexuality. Seidman’s 
conclusions, however, echo Sinfield’s hypothesis of a 
distinct reordering in the lived experiences of gay men and 
women. The post-war era of the closet, Seidman argues, 
offered homosexuals a stark choice in self-identity: “to 
deny or champion being gay as a core identity.”29 But 
with increasing normalisation and routinisation of 
homosexuality,  “the choices are not so stark.”30 In fact, 
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rasprava Seidman, na homoseksualcite im nude{e 
krut izbor na samoidentitet: „da se negira ili da se 
brani da se bide gej kako srcevina na identitetot”.29 
No, so nagornoto normirawe i rutinalizirawe na 
homoseksualnosta, „izborite ne se tolku kruti”.30 
Vsu{nost, toa {to Seidman i negovata mala koterija 
na istra`uva~i go najdoa bea `ivoti koi bea 
modelirani zna~itelno nad krieweto (plakarot). 
Vo ovaa {ema nekoi poedinci svojata seksualnost ja 
do`ivuvaat kako tolku normirana {to „opi{ana e 
pove}e kako ‘ni{ka’, otkolku kako identitet na jadren 
aspekt”.31 So kalibracija na sociolog, Seidman ova 
go opi{uva kako decentrirawe na homoseksualnosta 
kako samoidentitet. 

Sepak, kako Sinfild, i za razlika od komentatorite 
na kulturata kako Bert Ar~er, Seidman odbiva da 
ja zakopa politikata na seksualen identitet. Vo 
socijalni i politi~ki konteksti organizirani 
od strana na normativna heteroseksualnost, predu
preduva Seidman, normiraweto i rutinizacijata 
na homoseksualnosta bi ostanale necelosni.32 Toj 
kako primer go naveduva gej brakot kako eden mo`en 
primer za toa kako „{ansite za li~na dobrosostojba 
i sodr`ajna smisla na socijalno i gra|ansko pripa
|awe se namaleni za tie {to se gej i lezbejki”.33 
Za Seidman, toa e jaz pome|u pro{iruva~koto kul
turno legitimirawe na gej licata i na nivnata 
postojana institucionalna neednakvost koja{to 
e „vo su{tinata na sovremenata lezbejska i gej 
politika”.34 Kako i da e, fundamentalnite promeni 
vo pro`iveanite iskustva na gej licata i lezbejkite 
vo Severna Amerika se neosporni, a mo`e i da se 
zabrzuvaat.  Vo 1999 godina, koga Seidman za prvpat 
gi izdade svoite rezultati vo britanskoto spisanie 
Seksualnosti, pra{alnik nadvisnuva{e nad 
naslovot i tezata na negoviot napis, „Nad krieweto?”. 

what Seidman and his small coterie of researchers found 
were lives being fashioned substantially beyond the 
closet. In this schema, some individuals experience their 
homosexuality as so normalised that “it is described as 
a ‘thread’ rather than a core aspect identity.”31 With a 
sociologist’s calibration, Seidman describes this as the 
decentring of homosexuality as a self-identity.

Still, like Sinfield, and unlike queer cultural commentators 
such as Bert Archer, Seidman refuses to bury sexual 
identity politics. In social and political contexts 
organised by normative heterosexuality, Seidman warns, 
the normalisation and routinisation of homosexuality 
will remain incomplete.32 He serves up gay marriage as 
one powerful example of how “the chances for personal 
well-being and a meaningful sense of social and civic 
belonging” are reduced for gays and lesbians.33 For 
Seidman, it is the gap between the expanding cultural 
legitimation of gays and their continuing institutional 
inequality that is “at the core of contemporary lesbian and 
gay politics.”34 Nevertheless, fundamental changes in the 
lived experiences of gays and lesbians in North America 
are undeniable, and may be accelerating. In 1999, when 
Seidman first published his results in the British journal 
Sexualities, a question mark hung over the title and 
thesis of his article, “Beyond the Closet?” Three short 
years later, when his book was published under the same 
title, the question mark had slipped away. 

Robert Reynolds Unremarkably Gay: Post-Gay Life in Sydney
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Tri kusi godini podocna, koga negovata kniga be{e 
izdadena pod istiot naslov, pra{alnikot be{e 
is~eznat.  

Mo`ebi najidiosinkratskoto razgleduvawe za 
transformacijata na gej `ivotot (sekako za anglo
amerikanskiot ~ita~) e provokativnata i aktuelna 
teza na Hening Bek (Henning Bech) za „is~eznuvaweto 
na moderniot homoseksualec”.35 Danski sociolog, 
dobro potkovan so evropska filosofija, Bek 
najprvo go predvide „diskretnoto is~eznuvawe” na 
homoseksualecot vo negovata kniga od 1987 godina, 
Koga }e se sretnat ma`i: Homoseksualnost i 
modernost (When Men Meet: Homosexuality and 
Modernity).36 Bea potrebni deset godini za ovaa 
te~no napi{ana, bleskavo ambiciozna kniga da bide 
prevedena na angliski.  Dotoga{, is~eznuvaweto na 
modernata homoseksualnost be{e daleku od diskret
na.  Vo serija na enigmati~ni komentari od vremeto 
na angliskiot prevod, Bek ja zacrta ponatamu 
negovata teza. 

Is~eznuvaweto na homoseksualecot, insistira Bek, 
}e zazeme razli~ni formi i brzini vo razni na
cionalni konteksti”.37 So odobruvawe kon Seidman, 
Bek se soglasuva deka vo Soedinetite Amerikanski 
Dr`avi ima trend kon normirawe.38 Sepak, Bek 
ne mo`e, a da ne go zabele`i „moralisti~koto” 
nakosuvawe na ovoj vid normirawe: homoseksualnoto 
postoewe e normirano dokolku e konstruirano „vo 
soglasnost so komparativno moralisti~ki normi 
na odnesuvawe”.39 Drug na~in na ka`uvawe na istoto 
e da se ka`e deka „normalniot” homoseksualec e 
integriran vo dominantnata kultura i dadeno mu 
e mesto na trpezata. Amerikanskite filmovi i 
televizija od ponovo vreme mo`e da dadat brojni 
primeri za ovoj proces, kako {to potvrduva i 

Perhaps the most idiosyncratic musing on the 
transformation of gay life (certainly to the Anglo-American 
reader) is Henning Bech’s provocative and timely thesis 
on “the disappearance of the modern homosexual.”35 A 
Danish sociologist, well-versed in European philosophy, 
Bech first predicted the “discreet disappearance” of 
the homosexual in his 1987 book, When Men Meet: 
Homosexuality and Modernity.36 It took ten years for 
this fluently written, dazzlingly ambitious book to be 
translated into English. By then, the disappearance of the 
modern homosexual was far from discreet. In a series of 
enigmatic comments since the English translation, Bech 
has further outlined his thesis. 

The disappearance of the homosexual, Bech insists, will 
take “different shapes and speeds in different national 
contexts.”37 In a nod to Seidman, Bech agrees that in the 
United States there is a trend towards normalisation.38 
Yet Bech can’t help but note the “moralistic” slant of 
this form of normalisation: the homosexual existence is 
normalised provided it is constructed “in accordance with 
comparatively moralistic norms of conduct.”39 Another 
way of putting this is to say that the “normal” homosexual 
is integrated into the dominant culture and given a place 
at the table. Recent American film and television can 
provide plentiful examples of this process, as Seidman 
himself attests.40 But in Europe, Bech hypotheses, the 
disappearance of the homosexual is proceeding from 
the opposite direction: “Here, lifestyles, character traits 
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samiot Seidman.40 No, vo Evropa, spored hipotezata 
na Bek, is~eznuvaweto na homoseksualecot doa|a od 
drug pravec: „Tuka, `ivotnite stilovi, odlikite 
na karakterot i pogledite me|u mnozinstvoto brzo 
pristapuvaat do onie koi, dosega, konkretno bea 
karakteristiki na homoseksualecot (na primer, 
`iveeweto nadvor od „tradicionalnoto” jadre
no semejstvo i rodovi strukturi)”.41 Taka, homo
seksualnoto postoewe stanuva masoven proekt, toa 
{to Bek go opi{uva kako „‘homogenizirawe‛ na 
na~inite na ̀ ivot”.42 Ne mnogu razli~no od koncizno 
prevrtuvawe na fraza, Bek ovaa sostojba na ne{tata, 
kako najevidentna vo liberalnite severnoevropski 
zemji kako {to e Danska, ja proglasi za „sre}niot kraj 
na homoseksualnoto”.43 Vo ovaa nova era, koja doprva 
treba da zazori, „homoseksualecot is~eznuva i nego 
go zamenuva kultura na seksualen vkus”.44 Sekako, 
homoseksualcite }e prodol`at da se sre}avaat, 
no toa nema da bide so pri~ina da zakotvat nekoj 
malcinski identitet.

Pro{iruvaj}i go ova tvrdewe, Bek zavr{uva eden od 
svoite esei za is~eznuvaweto na homoseksualecot so 
negovite vpe~atoci od kvir gordost paradata. Toj gi 
razgleduva i gej i kvir momentite: integriraweto 
na homoseksualnoto i igrivoto destabilizirawe na 
heteroseksualnosta. Vo francuska Kanada, iznesuva 
Bek, koegzistiraat amerikanskata i evropskata 
traektorija na modernata homoseksualnost. No, 
zemeno zaedno, toj montrealskata kvir parada ja 
prika`uva pomalku kako ve`ba po identitetno 
rabotewe, a pove}e kako veselo mesto za sre}avawe, 
„kade {to lu|eto se sobiraat so cel da neguvaat vkus 
za koj nema potreba od ponatamo{no objasnuvawe; 
u`ivawe vo estetikata na znacite i voodu{evuvawe 
od samata blizina i toplina na sobiraweto”.45

and outlook among the majority are rapidly approaching 
those that, hitherto, were specifically characteristics of 
the homosexual (for instance, living outside “traditional” 
nuclear family and gender structures).”41 Thus, the 
homosexual existence becomes a mass project, what 
Bech describes as “a  ‘homo-genizing’ of ways of life”.42 
Not short of a pithy turn of phrase, Bech has declared 
this state of affairs, most evident in liberal North 
European countries like Denmark, as “the happy end of 
the homosexual.”43 In this new era, yet to fully dawn, “the 
homosexual disappears and is superseded by a culture of 
sexual taste.”44 Of course, homosexuals will continue to 
meet, but it will not be to shore up a minority identity.

Expanding on this argument, Bech concludes one of his 
essays on the disappearance of the homosexual with his 
impressions of the 1998 Montreal queer pride parade. He 
observes both gay and queer moments: the integration 
of the homosexual and the playful destabilisation of 
heterosexuality. In French Canada, Bech suggests, 
the American and European trajectory of the modern 
homosexual co-exist. But on balance, he portrays the 
Montreal queer pride parade as less an exercise in identity 
work and more a convivial meeting place, “where people 
come together for the sake of cultivating a taste in no 
need of further explanation; enjoying the aesthetics of 
signs and delighting in the very proximity and warmth of 
being together.”45

Robert Reynolds Unremarkably Gay: Post-Gay Life in Sydney
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Ova nè nosi nazad do druga kvir parada, sidnejskiot 
gej i lezbejski Mardi Gra. Vo tekot na 20046 
godina, intervjuirav gej ma`i od razli~na vozrast 
za proekt na Avstraliskiot istra`uva~ki sovet za 
postomoderen identitet; proektot go koriste{e gej 
`ivotot kako studija na slu~aj na postmodernizacijata 
i vklu~uva{e pra{awa za toa kakov odnos imaa gej 
ma`ite kon takvite demonstracii na identitet, kako 
{to e Mardi Gra.  Rezultatite bea objaveni vo kniga 
od 2007 godina, [to se slu~i so gej `ivotot?46 
Moeto seopfatno sogleduvawe grubo se spojuva{e so 
deloto na Sinfild, Seidman i Bek: gej identitetot 
stanuva{e s$ pomalku centralen za pro`iveanite 
iskustva na barem nekoi istopolno identifikuvani 
ma`i. Ova be{e najo~igledno, tvrdev jas, vo ̀ ivotite 
na pomladite ma`i.

Vo vtorata polovina na ovoj napis sakam da ja ela
boriram ovaa teza so koncentirawe na iskustvata 
na trojca ma`i pod 25godi{na vozrast: Dejv, Endru 
i Demien. O~igledno, so taka mal primerok, ne 
mo`am da tvrdam deka tie se pretstavnici na edna 
generacija, ili duri i na dru{tvo. No, smetam 
deka nivnite iskustva so gej `ivotot vo Sidnej 
ilustriraat zna~ajni nizi na socijalna promena. 
Site trojca ma`i se rodeni vo ranite 1980ti i, 
spored toa, stanale polnoletni vo docnite 1990
ti i ranite 2000ti godini.  Dokolku treba da ja 
sledime vremenskata ramka postavena od strana 
na Sinfild, toga{ tie se prvata generacija na gej 
ma`i koi izlegle vo ranata postgej era.  Metodot 
na kusa `ivotna prikazna koj{to go koristev vo 
intervjuiraweto na ovie mladi gej ma`i pomogna 
vo sobiraweto na bogatiot materijal za toa kako gej 
`ivotot se transformira vo 2000tite. Metodot 
na `ivotna prikazna, zabele`uva Ken Plamer (Ken 
Plummer) se obiduva da vleze vo „subjektivniot svet 

This brings us back to another queer parade, the 
Sydney Gay and Lesbian Mardi Gras. During 2004-6, I 
interviewed gay men of varying ages for an Australian 
Research Council project on postmodern identity; the 
project used gay life as a case-study of postmodernisation 
and included questions on how gay men related to such 
demonstrations of identity as Mardi Gras. The results 
were published in a 2007 book, What Happened to Gay 
Life?46 My overarching finding roughly gelled with the 
work of Sinfield, Seidman, and Bech: gay identity was 
becoming less central to the lived experiences of at least 
some same-sex identified men. This was most obvious, I 
argued, in the lives of younger men.

In the second half of this article, I want to elaborate on 
this thesis by concentrating on the experiences of three 
men under the age of 25: Dave, Andrew and Damien. 
Obviously, with such a small sample, I cannot claim they 
are representative of a generation, or even a cohort. But I 
do think their experiences of gay life in Sydney illustrate 
important strands of social change. All three men were 
born in the early 1980s and therefore came of age in the 
late 1990s and early 2000s. If we are to follow the time-
frame set up by Sinfield, then  they are the first generation 
of gay men to come out in the fledgling post-gay era. 
The short life story method I deployed in interviewing 
these young gay men helped to elicit rich material on 
how gay life is being transformed in the 2000s. The 
life story method, notes Ken Plummer, attempts to 
enter “the subjective world of informants, taking them 
seriously on their own terms and thereby providing first 
hand, intimately involved accounts of life.”47 Through 
the accounts of Dave, Andrew and Damien - and their 
attitudes to Mardi Gras, gay community and self-identity 
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na informatorite, zemaj}i gi niv seriozno spored 
nivni sopstveni uslovi i so toa obezbeduvaj}i, 
od prva raka, intimno zasegnati objasnuvawa za 
`ivotot”.47 Preku objasnuvawata na Dejv, Endru i De
mien  – i nivnite stavovi kon Mardi Gra, gej zaed
nicata i samoidentitetot – nie mo`eme da dobieme 
nekakov uvid vo subjektivnite iskustva na postgej 
`ivotot vo Sidnej.  

Dejv48

Dejv nema mnogu vreme za Mardi Gra, sekako ne za 
paradata. Koga go pra{uvam dali bi mu bilo ̀ al koga 
bi is~eznal festivalot, kako {to re~isi se slu~ilo 
koga toj propadnal finansiski vo 2002 godina, toj 
istreluva edno otse~no „Ne”. Potoa izgleda malku 
zasrameno poradi negovoto brzo otfrlawe na 
poznatata gej institucija. „Ne znam”, veli, „Mo`ebi 
imam lo{o mislewe”.49 Kako za da se pokrie, toj 
priznava deka prisustvuvaweto na Mardi Gra so 
negovoto toga{no mom~e bilo isklu~itelno zabavno. 
No, Dejv povlekuva ostra linija pome|u socijalnoto 
sobirawe na istopolovo identifikuvani ma`i i 
`eni i instutucionaliziraweto na gej gordosta: „Ne 
znam dali ja gledam paradata kako nekoj su{tinski 
del od mojot `ivot koj{to treba da se slu~i. Nekako 
smetam deka ponekoga{ seto toa e malku sporno vo 
odnos na nejzinata zna~ajnost. Ne znam dali ima 
potreba da bideme videni i ~ueni na takov na~in 
zatoa {to, mislam, strejt lica toa ne go pravat, pa 
zo{to bi morale nie da pravime vakvo ne{to?”50

Dejv e mom~e od selo koe{to izrasnalo vo dale~niot 
sever na Nov Ju`en Vels, na dolgo~asovno vozewe 
od Sidnej. Vistina, vo poslednata godina od 
{koluvaweto toj ~eznee{e da izbega od stegite na 
malite gradovi na Avstralija, no intervjuiraj}i 

- we can gain some insight into the subjective experience 
of post-gay life in Sydney. 

Dave�8

Dave doesn’t have much time for Mardi Gras, certainly 
not the parade. When I ask him if he would be sorry to see 
the festival disappear, as it almost did when it collapsed 
financially in 2002, he shoots back an abrupt “No.” 
Then he looks a little embarrassed at his quick dismissal 
of a famous gay institution. “I don’t know,” he shrugs, 
“I might have a bad opinion.”49 As if to cover himself, 
he admits that attending the Mardi Gras party with his 
then boyfriend was exceptionally fun. But Dave draws 
a sharp line between this social gathering of same-sex 
identified men and women and the institutionalisation 
of gay pride: “I don’t know if I see the parade as being 
this quintessential part of my life that needs to happen. I 
kind of find it all a bit questionable as to the importance 
of it sometimes. I don’t know whether we need to be seen 
and heard in such a way because I mean straight people 
don’t do it and why should we have to do this kind of 
thing?”50

Dave is a country boy at heart, having grown up in far-
north New South Wales, many hours drive from Sydney. 
True, in his final year at school he longed to escape 
the confines of small town Australia, but interviewing 
Dave it is obvious that country life has helped form 
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go Dejv, o~igledno e deka `ivotot na selo pomognal 
vo oblikuvaweto na negoviot neizrazit i pribran 
temperament. Taka, nespokojstvoto na Dejv so 
Mardi Gra paradata mo`ebi e delumno proizvod 
na ruralen konzervatizam. Vo proglasuvaweto na 
Mardi Gra kako vi{ok, Xon Herd dal izraz sli~en 
na socijalen konzervatizam. „Pretstavata na 40 ili 
50godi{ni ma`i koi {etkaat po ulicata Oksford 
najverojatno nema da privle~e semejna publika i 
sekako ne pominuva dobro na pazarot na mladite 
isto taka”, izjavi Herd na news.com.au.51 Kako ~len 
na toj pazar na mladi, koga {pekulira deka paradata 
„im dava pove}e municija na lu|eto protiv nas”, 
Dejv go odeknuva Xon Herd.52 Ova neodobruvawe 
na gej gordost mar{ovite ~esto go podignuvale 
konzervativno nakloneti gej lica, osobeno vo 
Soedinetite Amerikanski Dr`avi. Politi~kiot 
imperativ tuka e uglednosta, dobivaweto na toa 
dolgo posakuvano mesto na trpezata.53

Sosem e verojatno deka doza na seksualen kon
zervatizam go obojuva prezirot na Dejv kon Mardi Gra 
paradata. Sepak, smetam deka e pova`no odbivaweto 
na Dejvid da go ograni~i svojot identitet na 
seksualnost. Koga Dejv se ograduva sebesi od onie 
koi mar{iraat na paradata (“Ne ~uvstvuvam potreba 
da mora da vikam ne{to vo stilot na ‘poglednete 
me, poglednete me, jas sum super’ ), ne e ednostavno 
formata na seksualen izraz koj{to go iritira 
Dejv, toa e pretpostavuvaweto na seksualnosta 
kako centralna na identitetot.54 Koga Dejv izleze 
kako gej po vremeto na zbunetost vo negovite docni 
tinejxerski godini, toj se bore{e so toa {to toj 
veruva{e deka e „toj cel koncept na biduvawe 
prijatel so gej lica, zatoa {to ti si gej i go ima{ 
toa kako zaedni~ko ne{to, pri {to ne smetam deka 
toa samo po sebe e zna~ajno ne{to”.55 Kako mnogu gej 

his understated and low-key temperament. So Dave’s 
unease with the Mardi Gras parade might partly be a 
product of rural conservatism. In declaring Mardi Gras 
redundant, John Heard gave expression to similar social 
conservatism. “The spectacle of 40 or 50-year-old men, 
cavorting down Oxford St is probably not going to attract 
a family audience and it certainly doesn’t play well to the 
youth market either,” Heard declared to news.com.au.51 
As a member of that youth market, Dave echoes John 
Heard when he speculates that the parade is “giving 
people more ammunition against us.”52 This objection 
has often been raised against gay pride marches by 
conservatively inclined gays, especially in the United 
States. The political imperative here is respectability, 
gaining that much longed for place at the table.53

It is quite possible that a degree of sexual conservatism 
tinges Dave’s disdain for the Mardi Gras parade. However, 
more important, I think, is Dave’s reluctance to limit his 
identity to sexuality. When Dave distances himself from 
those who march in the parade (“I don’t feel the need to 
have to say ‘look at me, look at me, I’m so great’ kind of 
thing”) it is not simply the form of sexual expression that 
annoys Dave, it is the assumption of sexuality as central 
to identity.54 When Dave came out as gay after a time 
of confusion in his late teens, he struggled with what 
he believed was “that whole concept of being friends 
with gay people because you’re gay and having that as 
a thing in common, whereas I don’t find that as such an 
important thing.”55 Like many gay men when they first 
come out, Dave went through a period of fairly active gay 
socialising. He found himself a boyfriend a little older 
than himself who already had an established circle of 
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ma`i koga izleguvaat za prvpat, Dejv pomina niz 
period na dosta aktivno gej socijalizirawe. Toj si 
najde mom~e malku postaro od nego, koe ve}e ima{e 
vospostaven krug na gej prijateli. Dejv e student 
na poslednata godina na studii po arhitektura; 
negovoto mom~e be{e profesionalec od centarot na 
gradot koj{to Dejv go zapozna so sidnejskata scena 
na gej zabavi. Dejv priznava deka toj bil v~udoviden 
koga prvpat posetil sidnejski gej bar. No, Dejv brzo 
se aklimatizira{e na diktatite na odreden stil 
na sidnejskiot gej `ivot: re~isi sekojdnevni sesii 
vo sportski klubovi za da se oblikuva privle~no  
gej telo; redovni dolgi vikendi na zabavuvawe na gej  
scenata; pomali funkcii vo domovite na drugi  
gej ma`i.  

Sepak, vo tekot na trigodi{niot odnos na Dejv 
ne{to mu se ~ine{e deka ne{to ne e kako {to treba 
i ova ~uvstvo na razdor se zgolemuva{e. Koga go 
intervjuiram Dejv, toj tri meseci ne e vo vrska, pa 
taka mo`ebi negovite gledi{ta se oboeni so element 
na razo~aruvawe. No, kako {to Dejv go sumira 
raskinuvaweto, negovoto sopstveno nezadovolstvo 
so ograni~uvawata na gej `ivotot i identitet bile 
tie koi pridonele za zavr{uvawe na vrskata. Pri 
vodeweto na sidnejskiot gej `ivot, Dejv otkri kako 
gi gubi kontaktite so svoite prijateli studenti 
i se bori da najde vreme za svoite studii. I vo 
posvetuvaweto na de~ko koj uspe{no egzistira na 
gej scenata, Dejv otkri deka se gubi sebesi. „Jas sum 
prili~no nezavisna li~nost”, razmisluva Dejv. 
„Sakam da pominuvam vreme so sebesi i smetam deka 
mora da go imam toa pred vsu{nost da dadam energija 
na nekoj drug”.56 Vo retrospektiva, kako {to Dejv gi 
ispituva svoite nekolku prvi godini kako gej ~ovek, 
toj veruva deka baral na~in kako da bide svoj.

Dejl e tivko strasten ma`, no toa {to ja podgreva 

gay friends. Dave is a final-year architecture student; his 
boyfriend was an inner-city professional who introduced 
Dave to the Sydney gay party scene. Dave admits he was 
dumbstruck when he first visited a Sydney gay bar. But 
Dave quickly acclimatised to the dictates of a certain style 
of Sydney gay life: almost daily gym sessions to sculpt a 
desirable gay body; regular big weekends partying on the 
gay scene; and smaller functions at the homes of other 
gay men. 

Yet over his three year relationship something didn’t 
feel quite right to Dave, and this sense of discordance 
increased. When I interview Dave, he is three months 
out of the relationship, so perhaps his views are suffused 
by an element of disappointment. But as Dave recounts 
the break-up, it was his own dissatisfaction with the 
confines of gay life and identity that contributed to the 
end of the relationship. In leading a Sydney gay life, 
Dave found himself losing contact with his student 
friends and struggling to find time for his studies. And 
in attending to a boyfriend who thrived on the gay scene, 
Dave discovered that he was losing himself. “I am quite 
an independent person,” Dave reflects. “I do like to 
spend time with myself quite a lot, and I think I’ve got 
to have that before I can actually give energy to someone 
else.”56 In retrospect, as Dave surveys his first few years 
as a gay man, he believes he was searching for a way to 
be himself.

Dave is a quietly passionate man, but what fires his 
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negovata fantazija ne e biduvaweto gej ili imaweto 
intimna vrska so drug ma`, barem ne vo momentot: 
„Ne bi go smetal biduvaweto gej kako moja prva 
definira~ka karakteristika. Toa e del od mene. No, 
toa ne e najglavnoto ne{to {to bi sakal site da go 
znaat za mene”.57 Toa {to mu e va`no na Dejv i {to 
toj saka drugite da go prepoznavaat, e negovata strast 
kon arhitekturata, dizajnot i fotografijata. Kako 
{to zabele`uva toj, „takvite ne{ta me dvi`at”.58 
Sega koga toj e sloboden, Dejv se vrati nazad kon 
socijalizirawe so negoviot univerzitetski krug:  
poedinci koi razmisluvaat sli~no, strejt i gej, koi 
imaat isti interesi kako nego. „Smetam deka licata 
koi imaat interesno minato ili koi imaat interesna 
rabota ili se obzemeni so strast za ne{ta razli~ni 
od biduvaweto gej se mnogu pointeresni. Smetam 
deka toa isto taka va`i i za strejt lu|e”.59 Dejv os
tanuva na toa deka toj ne se ~uvstvuva  ba{ blizok 
so „celata gej scena”.60 Toj smeta deka nu`nosta da se 
socijalizira dol` gej lentata na ulicata Oksford 
„e pomalku tragi~na.61 Ne deka e premnogu zagri`en, 
bidej}i Dejv veruva deka nastroenijata se menuvaat 
i deka gej klubovite ja gubat svojata popularnost vo 
odnos na modernite, me{ani lokali. Mo`ebi e vo 
pravo. Do sredinata na 2000tite, ulicata Oksford 
go izgubi svojot blesok so zatvoraweto na nekolku 
vostanoveni gej lokali. Kako {to izvesti edno gej 
spisanie, „se ~ini deka ulicata pati od kriza na 
identitet”.62 Sli~no, Kastro vo San Francisko i 
^elzi vo Wujork, nekoga{ sinonimi na gej `ivot, 
zabele`a sli~no propa|awe.63 

Zboruvaweto za kriza na identitet, sepak ne se 
vklopuva vo slikata na Dejv za sebesi. Negovata 
prikazna e poslo`ena i postgej. Standardno post
stonvolsko ~itawe na narativot na Dejv mo`e 
da predlo`i deka negovata ambivalentnost za 
sidnejskiot gej `ivot ja izneveruva usvoenata 

imagination is not being gay or being in an intimate 
relationship with another man, at least not at the 
moment: “I wouldn’t rate being gay is like my number 
one defining characteristic. It’s a part of me. But it’s not 
the major thing I’d like everyone to know about me.”57 
What is important to Dave, and what he wants others 
to recognise, is his passion for architecture, design and 
photography. As he notes, “things like that will get me 
going.”58 Now that he is single, Dave has moved back 
to socialising with his university circle: like-minded 
individuals, straight and gay, who share his interests. 
“I find people who have interesting backgrounds or do 
interesting work or are passionate about things other than 
being gay are much more interesting. I think that goes for 
straight people as well.”59 Dave maintains that he doesn’t 
really relate very much “to the whole gay scene”.60 He 
finds the compulsion to socialise along Oxford Street’s 
gay strip “a bit tragic.”61 Not that he is overly concerned, 
for Dave believes attitudes are changing and that gay 
clubs are losing popularity to hip, mixed venues. He may 
well be correct. By the mid 2000s, Oxford Street had lost 
its shine with the closure of a number of established gay 
venues. As one gay newspaper reported, “it seems the 
street is suffering from an identity crisis.”62 Likewise, the 
Castro in San Fransisco and Chelsea in New York, once 
synonymous with gay life, reported a similar decline.63 

Talk of identity crisis, however, does not fit Dave’s account 
of himself. His story is more complex and post-gay. A 
standard post-Stonewall reading of Dave’s narrative 
might suggest that his ambivalence about Sydney gay 
life betrays internalised homophobia. Perhaps there 
are flecks of homophobia in Dave’s world-view; one 
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homofobija. Mo`ebi ima damki na homofobija vo 
gledi{teto na svetot na Dejv; edno soznanie retko 
mu otstapuva pat na drugo bez da imaat dopirni 
to~ki. No, smetam deka samoidentitetot na Dejv i 
sekojdnevnata praktika se su{tinski postgej, a ne 
zabele`livo ambivalentni vo odnos na biduvaweto 
gej. Sekako deka Dejv misli taka. Toj nema dilema 
okolu dr`eweto za raka so drug ma` vo javnost, 
zatoa {to vo negoviot um, barem vo Sidnej, „nikomu 
ne mu e gajle”.64 Iako na Dejv mu treba{e izvesno 
vreme za da se oslobodi od negovoto konzervativno i 
dlaboko religiozno vospituvawe, sega toj gi osuduva 
svoite roditeli za nivnoto odbivawe da priznaat 
deka imaat gej sin. No, Dejv ne gi locira negovite 
dejstva vo ramkite na gej gordosta. Vsu{nost, 
retorikata na gej gordost ne se poklopuva so negoviot 
individualizam: „Jas ne sum gej lice, gej ma` pred 
s$. Pretpostavuvam deka sum ba{ individua. Jas sum 
li~nost koja e posvetena na rabotite koi gi pravi 
i obzemen sum so silna strast za arhitekturata i 
dizajnot i sli~ni ne{ta.”65 

Dejv za sebe oblikuva `ivot i identitet ili, kako 
{to toj toa go izrazuva, „Jas sum lice koe{to ispituva 
koj e vo momentot i koe{to se spravuva so sebe si”.66 
No, pretpostavuvam deka ova ba{ i ne e moderno 
patuvawe na otkrivawe, kolku {to e docnomoderna/
postmoderna umetnost na samoizmisluvawe. I 
vo toj proces na samoizmisluvawe, pregolemoto 
pridr`uvawe na identitetnite etiketi se do`ivuva 
kako restriktivno, ako ne i ugnetuva~ko. Ima nijansi 
na Bert Ar~er vo Dejvoviot uporen individualizam. 
Kon krajot na intervjuto, koga mu predlagam na 
Dejv deka toj ne saka da bide ograni~uvan od mom~e 
ili od identitet, negovite o~i se razigruvaat: „Da 
be, to~no”!67 Ova ne zna~i deka Dejv se otka`al od 
sre}avaweto so drugi gej ma`i. Vo soglasnost so 

episteme rarely gives way seamlessly to the next. But I 
think that Dave’s self-identity and everyday practice are 
substantially post-gay rather than markedly ambivalent 
about being gay. Certainly Dave thinks so. He has no 
hesitation about holding another man’s hand in public, 
because in his mind, in Sydney at least, “no-one gives a 
rat’s arse.”64 Although it took Dave some time to shrug 
off his conservative and deeply religious upbringing, 
now he upbraids his parents for their reluctance to admit 
to a gay son. But Dave doesn’t locate his actions within 
the framework of gay pride. In fact, the rhetoric of gay 
pride doesn’t fit with his individualism: “I’m not a gay 
person, a gay guy first. I’m quite an individual I guess. 
I’m a passionate person about the things that I do and 
I’m very intensely passionate about architecture and 
design and things like that.”65 

Dave is crafting a life and identity for himself, or as he 
phrases it, “I’m a person who’s exploring who they are 
at the moment and coming to terms with myself.”66 
But I suspect this is not so much a modern journey of 
discovery than the late-modern/postmodern art of self-
invention. And in that process of self-invention, too great 
adherence to identity labels is experienced as restrictive, 
if not oppressive. There are shades of Bert Archer in 
Dave’s insistent individualism. Towards the end of the 
interview, when I suggest to Dave that he doesn’t want to 
be restricted by a boyfriend or an identity, his eyes dance: 
“Yeah, exactly!”67 This does not mean Dave has given up 
meeting other gay men. In line with Bech’s observation 
on shared aesthetics, Dave concedes that: “I also have 
moments where I enjoy that ‘trashy’ gay kind of thing. I 
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Bekovoto sogleduvawe na spodelenata estetika, Dejv 
dopu{ta deka: „Jas isto taka imam momenti koga 
u`ivam vo takvi ‘ki~esti’ gej ne{ta. Smetam deka 
sekoj treba da ja izrazi svojata seksualnost ili da 
napravi takvo ne{to odvreme navreme”.68 No, kako 
{to Dejv razjasnuva, vo smisla na biduvaweto gej, 
„mojot `ivot i taka ne se vrti okolu toa”.69

Endru70

Koga Mardi Gra go pre`ivea svoeto finansisko 
propa|awe vo 2002 godina, Endru se potsetuva deka 
po~uvstvuval „mala oddi{ka”.71 Koga podzastana da 
razmisli za svojot odgovor, toj izgleda{e zbunet: 
„^uvstvoto e malku ~udno zatoa {to poprili~no ne se 
identifikuvam so toa ba{ mnogu”.72 Endru `ivee na 
nekolku minuti od ulicata Oksford; vo 2006 godina, 
toj i nekolku prijateli imaa svoja sopstvena Mardi 
Gra zabava doma i odea da ja gledaat paradata po 
dvaeset minuti pred da se vratat vo ku}ata. Slednata 
godina toj voop{to ne se zamara{e so paradata. „Ne 
~uvstvuvam golema povrzanost kon nea”, povtoruva 
toj.73 Svoeto identifikuvawe so Mardi Gra Endru go 
sumira kako „apstraktno”.

Endru ja koristi istata pridavka za da ja opi{e 
svojata vrska so gej zaednicata. Iako se soglasuva 
deka idejata na gej zaednica ima odreden li~en 
odek, toj ima te{kotii da & dade forma. Ima dolgi 
pauzi vo na{iot razgovor dodeka Endru se obiduva 
da artikulira {to zna~i gej zaednica i kone~no 
uviduva deka mu e polesno da ja iscrta svojata 
povrzanost so gej zaednicata niz prigovori: Endru 
~uvstvuva deka pripa|a na „del od zaednicata – no 
toa ne e edinstvenata na koja & pripa|am”; i „taa 
sekako ne e seopfatna”.74 Su{tinski element na 
ovaa povrzanost e politi~koto.  Za razlika od Dejv 

think everyone needs to express their sexuality or do that 
kind of thing once in a while.”68 But as Dave makes clear, 
in terms of being gay, “my life doesn’t resolve around it 
in anyway.”69

Andrew70

When Mardi Gras survived its financial collapse in 2002, 
Andrew recalls that he was “a little bit relieved”.71 As he 
stops to think about his response, he looks bemused: “It 
feels a little bit strange because I don’t identify with it 
a great deal.”72 Andrew lives a few minutes walk from 
Oxford Street; in 2006, he and a few friends had their 
own Mardi Gras party at home, walking down to watch 
the parade for 20 minutes before returning to the house. 
The following year, he didn’t bother with the parade at 
all. “I don’t feel a huge connection to it,” he reiterates.73 
“Abstract” is how Andrew summarises his identification 
with Mardi Gras.

Andrew uses the same adjective to describe his 
relationship with gay community. While agreeing that 
the idea of gay community has some personal resonance, 
he struggles to give it form. There are long pauses in our 
conversation as Andrew attempts to articulate what gay 
community means, and eventually he finds it easier to 
sketch out his connection with gay community through 
caveats: Andrew feels he belongs to “part of a community 
– but it’s not the only one I belong to”; and “it is certainly 
not all-encompassing.”74 A substantial element of 
this connection is political. Unlike Dave who has little 
interest in politics (gay or otherwise), Andrew scans 
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koj{to ima mnogu mal interes za politikata (gej ili 
poinakva), Endru gi pregleduva gej vesnicite za da 
najde napisi za gej brakovi. Toa e pra{awe koe bi 
mo`elo da go stimulira; toj ~esto razgovara za toa so 
prijatelite. I pokraj toa, pove}e otkolku da se vrami 
gej brakot vo istorija i diskurs na gej prava, Endru 
mu prio|a niz po{irokiot objektiv na „socijalna 
pravda”.75

Dokolku identifikuvaweto na Endru so gej 
zaednicata e apstraktno, toga{ negovata vrska 
so komercijalniot gej `ivot e nezna~itelna. Toj 
se ~uvstvuva „odvoen” od gej klubovite i pabovite 
na ulicata Oksford.76 „Jas ne sum nejzin golem 
obo`avatel”, veli Endru za ulicata Oksford, 
povikuvaj}i se na „navalicata od lu|e, gej i strejt”, 
koi ja pravat ulicata nepodnosliva nave~er za vreme 
na vikend.77 Endru e svesen deka ulicata Oksford 
nekoga{ bila „gej srceto na Sidnej”, no toj se bori 
da ja povrze taa reputacija so ~esto nasilnoto, 
nakiteno korzo koe toj se obiduva da go izbegne.78 A, 
{to se odnesuva do gej ma`ite koi prodol`uvaat da 
pominuvaat po komercijalnata lenta dol` ulicata 
Oksford, Endru ~uvstvuva nedovolen afinitet 
kon niv. I Endru i Dejv veruvaat deka imaat malku 
zaedni~ko so subkulturnite tipovi koi se sobiraat 
po razni lokaliteti: me~kite so nivnite nasmevki 
od srce i nepo~ituvawe na timareweto; kokov~iwata 
so nivnata nervozna energija i preterano vnimanie 
kon timareweto; i ko`nite ma`i so nivnite pozi na 
zamislena non{alantnost. Vo prvo vreme Dejv be{e 
zagri`en deka toj e ~uden {to ne saka da pripadne 
kon definiran gej „tip”, no do momentot na moeto 
intervjuirawe toj e zadovolen {to go oblikuva 
sopstveniot pat. „I taka nikoga{ ne sum bil od 
onie koi navistina pripa|aat”, razmisluva toj, „i 

the gay newspapers for articles on gay marriage. It is an 
issue that could galvanise him; he often discusses it with 
friends. Even so, rather than frame gay marriage within 
a history and discourse of gay rights, Andrew approaches 
it through the wider lens of “social justice.”75

If Andrew’s identification with gay community is abstract, 
then his relationship with commercial gay life is tenuous. 
He feels “disconnected” from the gay clubs and pubs of 
Oxford Street.76 “I’m not a huge fan of it,” Andrew says 
of Oxford Street, citing the “onslaught of people, gay and 
straight” who make the street impossible on a weekend 
night.77 Andrew is aware that Oxford Street was once 
“the gay heart of Sydney”, but he struggles to connect 
that reputation with the oft-violent, tawdry thoroughfare 
he tries to avoid.78 And as for the gay men who continue 
to frequent the commercial strip along Oxford Street, 
Andrew feels scant affinity with them. Both Andrew and 
Dave believe they have little common in with the sub-
cultural types that congregate in different venues: the 
bears with their hearty laughs and disregard for grooming; 
the twinks with their nervous energy and over-regard 
for grooming; and the leather-men with their poses of 
brooding nonchalance. At first Dave worried that he was 
weird for not wanting to slot into a defined gay “type,” but 
by the time I interview him he is content forging his own 
path. “I’ve never been one that really fitted in anyway,” he 
reflects, “which I quite enjoy actually. I don’t really want 
to have to label myself one thing or another.”79 Unlike 
Dave, Andrew’s dislike of commercial venues extends to 
the Mardi Gras party. There is no fraternal pleasure for 
Andrew in this gathering of gay and lesbian tribes. He 
attended one and that was enough: “I don’t think any 
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toa vsu{nost mi pri~inuva zadovolstvo. Ba{ ne 
sakam da mora da se ozna~am sebesi kako edno ili 
drugo”.79 Za razlika od Dejv, nesimpatiziraweto na 
komercijalni lokaliteti na Endru se pro{iruva 
i na zabavata na Mardi Gra. Za Endru nema bratsko 
zadovolstvo vo sobiraweto na gej i lezbejskite 
tabori. Toj prisustvuval na edno i toa bilo dovolno: 
„Mislam deka nema dovolno golema sila {to mo`e 
da me odnese na zabavata”.80

Endru pretpo~ita mirna no} doma. Toj `ivee so 
dobar strejt prijatel i zaedno sakaat da podgotvuvaat 
sofisticirani ve~eri za nivniot krug na prijateli 
i poznanici. „Imam prili~no {arena grupa prija
teli i vsu{nost najverojatno mnozinstvoto se strejt”, 
naveduva toj. 81 Voveduvawe na Endru vo Sidnejskata 
klupska scena be{e kuso i ostro: brgu mu zdodeale 
drogite i vrelite vrski so ma`i koi is~eznuvaat so 
izgrevaweto na sonceto. „Barav drug vid vrska zatoa 
{to vsu{nost sakav da minuvam vreme so lu|e, a ne vo 
bar ili klub.”82 Endru e blagodaren {to imal svoja 
mre`a za poddr{ka na koja mo`el da se potpre po 
negovoto brzo razo~aruvawe od sidnejskot gej `ivot. 
Vsu{nost, toa {to go iznenadilo Endru bilo kolku 
malku se promenil negoviot `ivot otkako izlegol 
kako gej. Slu{nal za procesot na izleguvawe na 
televizija i o~ekuval ne{to transformira~ko. 
Namesto toa, negovite roditeli go poddr`ale, 
negovite prijateli  go prifatile toa i `ivotot 
prodol`il: „Imav o~ekuvawe deka s$ }e se smeni i 
deka sum stanal sosem nov ~ovek, a toa ne se slu~i. 
Ne{tata ednostavno stanaa kako porano.” 83

Endru nema nikakvi poplaki za ovoj kontinuitet 
– naprotiv, navistina go ceni. No, toj e e vo pravo, 
toa ne se vklopuva vo poststonvolskiot narativ za 
izleguvawe. Nema{e ni{to melodramati~no vo 

force big enough could drive me to the party.”80

Andrew prefers a quiet night at home. He lives with a 
good straight friend and together they like to prepare 
elaborate dinners for their circle of friends and 
acquaintances. “I’ve got a pretty mixed group of friends 
and actually probably the majority are straight,” he 
recounts.81 Andrew’s introduction to the Sydney club 
scene was short and sharp: he soon tired of the emphasis 
on drugs and the ardent connections with men which 
vanished as the sun rose. “I was looking for another sort 
of connection because I actually wanted to spend time 
with people, not at a bar or club.”82 Andrew is grateful 
that he had his support network to fall back on after 
his speedy disillusionment with Sydney gay life. In fact, 
what surprised Andrew was how little his life changed 
after he came out as gay. He had heard about the coming 
out process on television and expected something 
transformative. Instead, his parents were supportive, his 
friends took it in their stride, and life went on: “I had 
the expectation everything would change and that I’d 
become this whole new person and that didn’t happen. 
It just settled into what it was before.”83

Andrew has no complaints about this continuity - indeed 
he rather values it. But he is right, it doesn’t fit the post-
Stonewall narrative of coming out. There was nothing 
melodramatic about Andrew’s coming out, even though 
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izleguvaweto na Endru, iako pretpostavuval deka 
melodramata e del od procesot. Toa be{e „samo taka 
stojat rabotite” e na~inot na koj Endru izvestuva 
za reakciite na semejstvoto i prijatelite.84 Nitu 
pak Endru pretpostavuval sosem nov i diskreten 
gej identitet, daleku od toa. Prerabotuvaweto na 
Enru na negovata homoseksualnost potsetuva na 
Seidmanoviot koncept na gej identitet kako ni{ka 
kade {to „poedinci mo`e da go cenat biduvaweto gej 
bez da gi gradat `ivotite okolu ovoj identitet”.85  
Rabotej}i za kni`arnica vo gradot, Endru se 
modeliral sebe si po primerot na negovite gej kolegi 
za koi bivaweto gej „stvarno ne e nekoja golema 
rabota”.86  Po nekolu meseci Endru otkril deka da se 
bide gej „samo stana del od toa {to sum jas, a ne nekoj 
vid na definira~ki atribut”.87 Toj so zadovolstvo go 
prifatil ovoj na~in na biduvawe i se otka`al od 
silnata distinkcija koja{to toj zamisluval deka gi 
odvojuva tie {to se gej od tie {to se strejt. 

Kako i Dejv, Endru se dvi`i vo prijatelski krugovi 
kade {to seksualnosta se smeta za nesenzacionalna, 
dotamu {to Endru edvaj i da pravi razlika me|u 
negovite strejt i gej prijateli. Vsu{nost identitetot 
koj{to momentalno ima najgolemo vlijanie vrz 
negovata mre`a na prijatelstvo e „emo”: mlade{ki 
identitet koj{to valorizira zamislenost, melan
holi~na muzika, nesredena kosa i tesni farmerki. 
I iako Endru `ivee vo Darlingherst, predgradieto 
identifikuvano kako gej blizu do ulicata Oksford, 
pomalku u`iva vo gejnosta na predgradieto, a pove}e 
vo op{tiot kosmopolitizam na oblasta. Koga Endru 
se ka~uva na vozot kon zapadnite predgradija na 
Sidnej za da gi poseti negovite roditeli, toj ve`ba 
mala pretpazlivost: gej i emo mo`ebi podednakvo 
ozna~uvaat drugost vo periferijata  na Sidnej. No, vo 

he had assumed melodrama was part of the process. It 
was “just very matter-of-fact” is how Andrew reports 
the reaction of his family and friends.84 Nor has Andrew 
assumed a totally new and discrete gay identity, far from 
it. Andrew’s reworking of his homosexuality resembles 
Seidman’s concept of gay identity as a thread, where 
“Individuals may value being gay without building lives 
around this identity.”85 Working in a city bookshop, 
Andrew modelled himself on his gay fellow workers 
for whom being gay “wasn’t really a big deal.”86 Within 
a few months Andrew worked out that being gay “just 
became part of who I was rather than sort of a defining 
attribute.”87 He happily embraced this mode of being 
and gave up on the strong distinction he had imagined 
separated gay from straight. 

Like Dave, Andrew moves in friendship circles where 
homosexuality is deemed unremarkable, to the point 
that Andrew barely distinguishes between his straight 
and gay friends. In fact, the identity that currently has 
the strongest pull on his friendship network is “emo:” a 
youth identity that valorises pensiveness, melancholic 
music, messed-up hair and leg-hugging jeans. And 
while Andrew lives in Darlinghurst, the gay-identified 
suburb that nestles Oxford Street, it is less the gayness 
of the suburb that he enjoys and more the general 
cosmopolitanism of the area. When Andrew catches the 
train out to the western suburbs of Sydney to visit his 
parents, he exercises a modicum of caution: gay and 
emo might equally denote otherness in the outer fringes 
of Sydney. But in the global-orientated, cosmopolitan 
suburbs of eastern Sydney, and in his educated and 
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globalno orintiranite, kosmopolitski predgradija 
na isto~en Sidnej i vo negoviot obrazovan, mlade{
ki socijalen krug, homoseksualnosta na Endru (kako 
{to bi navel Bek) is~eznuva. 

Demien88

Pred Dejv da ja zapo~ne svojata trigodi{na vrska so 
gej profesionalec od centarot na gradot, toj imal 
nejasno definirana vrska so Demien, mlad ma` 
od me{ana rasa (maor i Tajvanec) od Nov Zeland. 
Nivnata vrska traela so meseci; tie duri i delele 
stan, naizgled kako prijateli. No, koga Dejv zapo~
nal vistinska vrska, ja prekinal svojata seksualna 
vrska so Demien. Demien bil uni{ten i pominale 
nekolku godini pred povtorno da kontaktira 
so Dejv. Povtorno se vospostaveni prijatelski 
odnosi: Demien i Dejv gi intervjuirav vo ist den vo 
studentskiot stan na Dejv. 

Vrskite se ne{to va`no za Demien. Negovite 
roditeli se razvele koga toj bil mlad, koga majkata na 
Demijen oti{la da se bara sebesi. Delej}i ja ku}ata 
so negoviot tatko, Demien bil ostaven da pravi 
po svoe. Kako {to toj veli, po razvodot „nema{e 
semejstvo”.89 Kako snaodliva i vedra individua, 
Demijen od ~etvoricata svoi {kolski prijateli 
sozdade semejstvo po izbor. Toa go izjavuva dosta 
eksplicitno: „Moeto novo semejstvo bea moite novi 
prijateli i seto svoe vreme go pominuvav so moite 
novi prijateli. Tie mi bea golema poddr{ka”.90 
Pred ovie lu|e Demien se otkri koga ima{e 
petnaeset godini, po mnogubrojni seksualni sredbi 
organizirani preku Internet. Negovite prijateli 
reagiraa dobro, {to pretstavuva{e pove}e od kom
penzacija za nezadovolstvoto na negovite roditeli 
so seksualnosta na nivniot sin.   
Te`inata koja{to Demien im ja pridava{e na vrs

youthful social circle, Andrew’s homosexuality (as Bech 
would have it) disappears.

Damien88

Before Dave began his three year relationship with 
the inner-city professional gay, he’d had an ill-defined 
relationship with Damien, a young man of mixed race 
(Maori and Taiwanese) from New Zealand. Their liaison 
lasted months; they even shared a house, ostensibly as 
friends. But when Dave began his relationship proper, 
he drew his sexual arrangement with Damien to a close. 
Damien was devastated, and it was a couple of years 
before he recontacted Dave. Friendly relations have 
resumed: I interview Damien and Dave on the same day 
in Dave’s shared student house.

Relationships are important to Damien. His parents 
divorced when he was young, with Damien’s mother 
heading off to find herself. Sharing the house with his 
father, Damien was left to his own devices. As he puts it, 
after the divorce “there was no family.”89 A resourceful 
and resilient individual, Damien created a family of 
choice from four of his school-friends. He states this quite 
explicitly: “My family was my new friends and I spent all 
my time my new friends. They were very supportive.”90 
These were the people Damien came out to when he 
was fifteen, after a handful of Internet arranged sexual 
encounters. His friends responded well, which more 
than compensated for his parents’ unhappiness at their 
son’s sexuality. 

The weight Damien gives to relationships has continued 
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kite prodol`i i koga stana vozrasen, kako i vo novata 
zemja. Vo docnite tinejxerski godini, Demien so ne
goviot tatko se preselil od Ouklend vo Sidnej; denes 
tie delat ku}a vo rabotni~ko predgradie, a pret
hodnata napnatost okolu seksualnosta na Demien e 
zaboravena. Demien ima postojano vrabotuvawe vo 
Stabaks kafe na ulicata Oksford, taka  {to ima 
mesto koe e vo gej krugot na  Sidnej. Vo Ouklend, 
Demien slu{nal kako ma`i govorat za ulicata 
Oksford kako za nekoja mitska gej tatkovina. No, 
sega so problemite so bezdomnicite i proseweto, 
i uni{tena od uli~noto nasilstvo, Demen ja gleda 
ulicata Oksford kako „odvraten gomnarnik”.91 
Negovata odvoenost od Sidnejskata gej zaednica e 
pomalku strasna, no sepak o~igledna. „Ne smetam 
deka navistina ima nekoja gej zaednica”, veli toj 
ednostavno.92 Raboteweto na ulicata Oksford mu 
donese na Demien mnogu gej prijatelstva, no toj ne 
gi zamisluva ovie kontakti kako del od pogolema gej 
zaednica. Duri i idejata za „mre`a” ima mal odziv 
kaj Demien.  Koga go pra{uvam dali ima mre`a na 
gej prijateli i kontakti, toj deluva malku zbuneto, 
povtoruvaj}i go zborot „mre`a” nekolkupati pred 
da se izvini deka go nema pri raka svojot mobilen 
telefon, „pa ne mo`am da go poglednam telefonskiot 
imenik i da vidam koj navistina mi se dopa|a”.93

Namesto toa, Demien vo momentot ima mala grupa na 
prijateli, i strejt i gej; pove}eto gi sretnal preku 
rabota. Toj nim im se obra}a dokolku e vo „nevolja”.94 
Britanskite sociolozi Rej Pal (Ray Pahl) i Liz 
Spenser (Liz Spencer) predlo`ija deka li~nite zaed
nici se „najblisko {to mo`eme da stigneme do post
moderen `ivot vo zaednica”.95 Nemaweto interes kaj 
Demien za gej zaednicata i intenzivnata energija 
i lojalnost koja toj ja tro{i na negovata mala 
grupa prijateli e ednakvo na postmoderen `ivot 

into his adulthood and a new country. Damien moved to 
Sydney from Auckland with his father in his late teens; 
today they share a house in a working-class suburb, the 
earlier tension over Damien’s sexuality forgotten. Damien 
works full-time in a Starbucks Café on Oxford Street, 
so he has a ring-side seat to gay Sydney. In Auckland, 
Damien had heard men talk about Oxford Street as if it 
was a mythical gay homeland. But now, with the homeless 
and begging problems, and marred by street violence, 
Damien views Oxford Street as “a disgusting shit-board.”91 
His disconnection from Sydney gay community is less 
passionate, but evident nonetheless. “I don’t really think 
there is that much of a gay community,” he says simply.92 
Working on Oxford Street has harvested Damien a rich 
crop of gay acquaintances, but he doesn’t really imagine 
these contacts as part of a larger gay community. Even 
the idea of “network” has little resonance with Damien. 
When I ask him if he has a network of gay friends and 
contacts he looks slightly puzzled, rolling the word 
“network” around several times before apologising that 
he hasn’t got his mobile phone handy, “so I can’t look in 
my phone list and see who I really like.”93

Instead, Damien currently has a small group of friends, 
both straight and gay; he met most of them through 
work. He would turn to them if he were in “dire straits.”94 
British sociologists Ray Pahl and Liz Spencer have 
suggested that personal communities are “the closest 
we can get to postmodern community life.”95 Damien’s 
lack of interest in gay community and the intense energy 
and loyalty he expends on his small group of friends 
approximates postmodern community life. For Damien 
at least, allegiance to the idea of gay community, and 
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vo zaednica. Barem za Demien, privrzanosta kon 
idejata na gej zaednica i „gej agenda”, kako {to toj gi 
opi{uva gej pra{awata, e nadvladeana od pointimni 
vrski.96 Idejata deka gej identitetot se formira 
niz kolektivni praktiki ima slabo vlijanie vrz 
Demien. Navistina, za Demien, da se bide gej e 
intenzivno individualno, subjektivno i intimno 
iskustvo, koe{to toj najdobro go ilustrira so 
sledniov komentar: „Jas sum prili~no naklonet kon 
ednostavnosta i moeto gledi{te e deka si gej dokolku 
qubi{ ma`”. Celosno... Ima Me~ki i Kokov~iwa i 
{to li ne. Ne velam deka tie ne se toa {to sum jas: 
ednostavno gi gledam i gi do`ivuvam kako gej. No, da 
se bide gej za mene ednostavno e zaednica na dvajca 
ma`i, a dvajca ma`i mo`e da bidat mnogu razli~ni. 
I pretpostavuvam deka tokmu vo toa e ubavinata”. 97

Ne iznenaduva {to edinstvenoto gej pra{awe koe
{to go interesira Demien e gej brakot: „Smetam deka 
se odli~ni zatoa {to sekoj treba da ima pravo na toa 
– qubov e qubov”!98 Da se ka`e, po primerot na Bek, 
deka Demien te`nee po „normirawe vo soglasnost 
so moralisti~kite normi na odnesuvawe” ne e 
dovolno soodvetno poradi kreativnosta potrebna za 
sozdavawe na li~na zaednica. Toa {to e  nedvojbeno 
e deka vo ramkite na Demienovata li~na zaednica 
homoseksualnosta e normirana. Pomalku od ni{ka, 
taa is~eznuva kako definira~ka crta na sebnosta, 
duri i pome|u qubovnici od istiot pol. Demien 
priznava deka koga e vo seksualna vrska, toj svojata 
homoseksualnost ja do`ivuva po`ivo zatoa {to ima 
seks so ma`. No, nastrana od seksualnata mehanika 
i sekako vo smisla na identifikacija, Demien 
misli deka se ~uvstvuva „pomalku gej, a deka pove}e 
se raboti za vrskata”.99 Toj objasnuva:  „Toa e pove}e 
vrska, i toa mo`e da bide kakva bilo vrska. Nema da 
odime na gej krstarewa, samo }e odime na odmor, a 

the “gay agenda” as he describes gay issues, has been 
superseded by more intimate relationships.96 The idea 
that gay identity is formed through collective practices 
has a weak hold on Damien. Indeed, for Damien, being 
gay is an intensely individual, subjective and intimate 
experience, as he best illustrates with this comment: “I’m 
pretty simplistic and my view is that you’re gay if you 
love a man. Like through and through...There’s Bears 
and Twinks and whatever. I’m not saying that they aren’t 
what I am: it’s like I see them and I think of them as being 
gay. But being gay, to me it is as simple as two men, and 
two men can be very different. And I guess that’s what so 
great about it.”97

Not surprisingly, the only gay issue that interests Damien 
is gay marriage: “I think that they’re excellent because 
everyone should be entitled – love is love!”98 To say, 
following Bech, that Damien hankers for “normalisation 
in accordance with moralistic norms of conduct” does not, 
I think, do justice to the creativity required in creating a 
personal community. What is undeniable is that within 
Damien’s personal community, homosexuality has 
been normalised. Less than a thread, it fades away as a 
defining feature of the self, even between same-sex lovers. 
When he is in a sexual relationship, Damien admits, he 
experiences his homosexuality more keenly because he is 
having sex with a man. But beyond the sexual mechanics, 
and certainly in terms of identification, Damien thinks he 
feels, “less gay, in that it’s more about the relationship”.99 
He explains: “It’s more of a relationship, and that could 
be any sort of relationship. We wouldn’t go on gay 
cruises, we’d just go and spend a holiday and a holiday is 
a holiday. It’s hard to distinguish.”100
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odmor e odmor. Te{ko e da se razgrani~i”.100

Tokmu ova e poentata: vo li~nite zaednici na Demien, 
Dejv i Endru, da se bide gej ne e ne{to premnogu 
zabele`livo. Konzervativnite gej pisateli kako 
Endru Salivan (Andrew Sullivan) mo`ebi ova bi go 
pozdravile kako evolucija na virtualno normalniot 
gej.101 Podednakvo, radikalnite kvir teoreti~ari 
kako Majk Varner (Michael Warner) mo`e da pre
dupredat na opasnostite od uglednost.102 Mojata 
pretpostavka e deka i dvete strani na vojnite na 
gej kulturata ja proma{uvaat poentata, obiduvaj}i 
se taka da ja opi{at postgej erata. Mesto da bidat 
virtuelno normalni ili anemi~no ugledni, za 
mladi ma`i kako Dejv, Endru i Demien, da se bide 
gej s$ pomalku e ne{to senzacionalno.  

Zaklu~ok

Lesno mo`e da se izla`eme i da go potcenime ovoj 
razvoj, zatoa dozvolete mi da zavr{am so nekolku 
kvalifikacii. Mladosta na Dejv, Endru i Demien 
bi mo`ela da ja potencira nepostojanosta na nivni
ot socijalen krug i okolnosti. Bi bilo interesno 
da se vratime na ovie mladi ma`i 15 godini od sega 
za da vidime kako se vtemelila nivnata homoseksu
alnost. Nekoi od nivnite negej prijateli }e imaat 
partneri i }e podigaat deca, {to mo`e da dovede do 
nekoi razdori vo mre`ite na prijateli. Sepak, ne 
treba da se zaboravi deka Demien za sebesi posakuva 
brak, a Endru se nadeva deka }e ima deca. Bek go 
zapi{a „homogeniziraweto” na op{testvoto, no 
podednakvo, gej licata gi prifa}aat dvete celi na 
brak i roditelstvo, i toa ~esto kreativno.    

Isto taka e jasno deka Dejv, Endru i Demien 

This is the point exactly: in the personal communities 
of Damien, Dave and Andrew, being gay is not overly 
distinguishable. Conservative gay writers like Andrew 
Sullivan might applaud this as the evolution of the 
virtually normal gay.101 Equally, radical queer theorists 
like Michael Warner might warn of the dangers of 
respectability.102 My guess is that both sides of the gay 
culture wars miss the mark in attempting to describe 
the post-gay era thus. Rather than being virtually 
normal or anaemically respectable, for young men like 
Dave, Andrew and Damien, being gay is increasingly 
unremarkable. 

Conclusion

It is tempting to overstate this remarkable development 
of gay as unremarkable, so let me conclude with some 
qualifications. The youth of Dave, Andrew and Damien 
could accentuate the fluidity of their social circle 
and circumstances. It will be interesting to return to 
these young men 15 years hence to gauge how their 
homosexuality has settled. Some of their non-gay 
friends will partner and raise children which might lead 
to some fissures in the friendship networks. It should be 
remembered, however, that Damien wants marriage for 
himself and Andrew hopes for children. Bech has noted 
the “homo-genizing” of society, but equally, gays are 
embracing the twin goals of marriage and parenthood, 
and often creatively. 

It is clear, too, that Dave, Andrew and Damien lead 
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vodat relativno privilegirani `ivoti vo dosta 
toleranten grad i nacija. Dodeka go pi{uvav ovoj 
esej, novata avstraliska rabotni~ka vlada objavi 
pretresuvawe na federalnoto zakonodavstvo za 
statusot na gej licata i lezbejkite da se napravi 
ednakov so toj na heteroseksualcite. Brakot e 
najgolemiot isklu~ok i za da go smiri glasnoto 
hristijansko lobi, rabotni~kata vlada odlu~no 
odbiva da gi ozakoni gej brakovite ili civilnite 
zaednici. No, najzna~ajno vo odnos na ovaa odluka 
bea mnogubrojnite poedinci koi gi poddr`aa gej 
partnerstvata, ne samo voobi~aenite liberalni 
glasovi. Mojata poenta e deka socijalnoto i 
politi~koto prifa}awe na homoseksualnosta dava 
plodna po~va za postgej fenomenot. Vo pomalku 
prijatelski sredini, organiziraweto na `ivotot 
okolu seksualniot identitet mo`e da e poprinudno 
i politi~ki i socijalno.  

Sepak, i pokraj prifa}aweto i liberalniot kos
mopolitizam na Sidnej, se somnevam deka gej kako 
na~in na `ivot i identitet nabrzo }e is~ezne. 
Poverovatno e deka }e prodol`i da postoi zaedno 
so postgej. Mardi Gra, na primer, izgleda siguren 
za dogledna idnina i ne e samo kako nastan, da 
go citirame Bek, „za koj{to nema potreba od 
ponatamo{no objasnuvawe”.103 Za nekoi gej ma`i 
i lezbejki, del od zadovolstvoto na Mardi Gra (i 
biduvaweto homoseksualec) e  vo objasnuvaweto. Gej 
`ivotot }e prodol`i da obezbeduva zadovoluva~ki 
na~in na postoewe i silno ~uvstvo na pripadnost 
za mnoguminata koi }e go odberat. No klu~niot zbor 
tuka e izborot: smetam deka pove}e od koga i da e 
porano, navleguvame vo postgej era, da se bide gej }e 
stane izboren identitet.  

Prevod od angliski jazik: Rodna Ruskovska

relatively privileged lives in a fairly tolerant city and 
nation. As I was writing this essay, the new Australian 
Labor Government announced an overhaul of federal 
legislation to equalise the status of gays and lesbians with 
heterosexuals. Marriage is the major exception, and to 
placate a vocal Christian Lobby, the Labor Government 
steadfastly refuses to legislate for gay marriage or civil 
unions. But what was remarkable about this decision 
was the many individuals who voiced support for gay 
partnerships, and not just the usual liberal voices. 
My point is that the social and political acceptance of 
homosexuality provides fertile ground for a post-gay 
phenomenon. In less hospitable environs, organising a 
life around a sexual identity might be more compelling, 
politically and socially. 

Still, for all of the acceptance and liberal cosmopolitanism 
of Sydney, I doubt that gay as a way of life and identity 
will disappear soon. More likely, it will co-exist with the 
post-gay. Mardi Gras, for example, looks secure for the 
foreseeable future, and not simply as an event, to quote 
Bech, “in no need of further explanation.”103 For some 
gay men and lesbians, part of the pleasure of Mardi Gras 
(and being homosexual) is in the explanation. Gay life 
will continue to provide a satisfying mode of existence 
and a powerful sense of belonging for many of those who 
choose it. But the key word here is choice: more than 
ever, I think, as we move into a post-gay era, being gay 
will become an elective identity. 
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