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Pobept

( HeceH3aunoHanucTnukm rej:
PejHonac

Noctrej xusotot B0 CnaHej

Bo 1011HOTO aBCTpaIMCKO JIETO BO 2008 roauHa, CuaHej-
cKoTO rej u Je36ejcko Mapau I'pa ja mpociaBu cBojaTa
TprueceTroAuiHruHA. Toa ITO MMOYHA KAaKO CTUXUEH U
0e3MaJsIKy CIy4aeH MOJUTHYKH IIPOTecT BO 1978 roau-
Ha, IIpepacHa BO MHOTI'Y yCIIEIIIHA YJIMYHA [Mapaja: oBaa
ro/INHA, Hajl 350,000 HaOJbyayBauu TH IJiefaa 10,000
YUECHUIU KaKO IOMHUHYBAaT HU3 YJIUIIUTE BO IIEHTPaIeH
Cunnej. ,He moxkeMe /a OujieMe MOCPEKHHU CO Hallata
TPHUECETTOAUIIIHUHA Ce30Ha“, U3jaBU 3a eJleH JIOKaJIeH
rej BECHUK reHepaJTHHOT MeHariep Ha Mapau I'pa, mpe
Ja mozajye: ,Kako IITo MOKeTe /1a 3aMHCJIUTE, jac CyM
BOO/IyIIIEBEH /10 HajMajiaTa KOCKa, M HCTO TaKa MHOTY MU
osecHa!“

OnecHyBameTo € pas3bupsuBo. Jloructukara Ha dec-
tuBasioT Mapyu 'pa - TpuHeie/THA ce30Ha Ha COIUjasTHH,
KyJITYypHU, CHOPTCKH U IOJUTHUYKU CIy4dyBama, KOU
KyJIMUHMpaaT BO CBETCKU IIO3HATaTa yJIMYHA Iapajia
1 3a0aBa € KOMIUTMKYBaHa U, 32 OJATAHU3ATOPUTE KAKO
U 3a YUYECHHIIUTe — wucHpiyBauka. Mapau I'pa-To BO
2008 roguHa He ocTaHa Kyco HU off kputnyapu. Hekou
mocTap Jie30€jCKH U r'ej aKTHBUCTU Ce MOXKAIHja eKa
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In the late Australian summer of 2008, the Sydney Gay
and Lesbian Mardi Gras celebrated its 30™ Anniversary.
What had begun as a haphazard and almost accidental
political protest in 1978 has evolved into a highly
successful street parade: this year, over 350,000
spectators watched 10,000 participants stride through
the streets of inner-city Sydney. “We couldn’t be happier
with our 30™ Anniversary season,” the General Manager
of Mardi Gras declared to a local gay newspaper, before
adding: “As you can imagine I am thrilled to bits and also
very relieved!™

The relief was understandable. The logistics of the Mardi
Gras festival — a three week season of social, cultural,
sporting and political events culminating in the world
famous street parade and party — are complicated, and,
for organisers and participants alike, exhausting. Nor
was the 2008 Mardi Gras without its critics. Some older
lesbian and gay activists complained that the festival
had disintegrated into “aimless partying,” and that the
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(decTrBaIOT ce pacmaaHas 40 HUBOTO Ha ,,0€CIeTHO 3a-
OaByBame“, U JieKa IapajaTa cTaHaja ,CaMo JPEUIHBH
00ou ¥ CBETKH M HeMaJjia MOJIMTHYKa rmopaka“.> Hemarre
HUIITO BYYAOBHYBAaYKHM HOBO BO OBHE IOILUIAKH: BO
ITOTOJIEMMOT JIeJ OJ Hej3uHaTa ucropuja, Mapau I'pa
TpIIEllle IIaMapy O, UMIIEPATUBUTE Ha IOJUTHKATA U
3a0aByBambEeTO.

Moskebu Ma U Apyra MpHUYMHA 32 0JIECHYBAaHETO Ha re-
HEPAJTHUOT MeHalep. Bo mocieiHuTe TOAUHYA €0HO APY-
ro Iparniame dpJamie ceHka Bp3 Mapau I'pa: KoJKy ce
peJieBaHTHH rej ecTUBAINTE BO €pa Ha 3Tr0JIeMeHO (MaKo
HepaMHOMEPHO) aBCTPAJIUCKO pudakame Ha XOMOCEK-
cyarHocta? Bo CujHej, MOBUKYBaWheTO Ha OBaa jebarta
Oerrle MOTIIOMOTHATO CO KOJIATICOT W MOCJI€IOBATETHOTO
okuByBame Ha Mapau I'pa Bo 2002 roguHa. Punan-
CHCKHOT KOJIalIC Ha OpraHu3allfjaTa Ha 3aeJHUAIaTa Koja
ro Bozieliie Mapau I'pa nipein3BrKa MPOIOJIKEHA CECHja
Ha WHTPOCHEKIIMja Ha Tej 3ae/[HUIIaTa 3a peJIeBaHTHOC-
Ta Ha rej pecTUBAIUTE BO COBPEMEHHOT rej KUBOT. He
Oerrie BO mpalliarbe caMO 3HAYUTETHHUOT J0JIT HacoOpaH
ox ctpana Ha Mapau I'pa (peky 500,000 YC/I); MHOTY-
MHHAa Ce IMpalllyBaa Jaau MOKeOH KOHIIENTOT Ha OPTaHU-
3Wpame Ha T'ej Iapajii He € 3acTapeH BO eJieH IIporpe-
CUBHO TOJIEpaHTeH CBeT. JlypH U 0J1 JajleuHHu MecTa KaKo
JabnvH, Ajpuw tiajmc cyBo 3abesexa Jeka ,,B0O MOMeH-
TOoT Mapau I'pa imum Ha 0CTa YMOPHA Aper Kpajiuia
KOja ce TeTepaBH |0 3aBpIIIHATa JMHU]ja Ha mapaaaTa“.’

Kako 1mro ce ciryau, Mapu 'pa Geltie criaceH Bo 2002/3
TOAMHA CO 3a€JHUYKH HAIIOP Ha CHU/IHE]CKUTE T'ej U JIe3-
0ejcKM aKTUBUCTH U MPOdECHOHAIH, [JIAaBHO HA 30 U
40-roauirHa Bo3pacT. Toa 6ea »KeHUTE U MayKUTe KO
CTaHaJIe TI0JIOJIETHH 10 T'ej 0CI000/TyBAamHETO, HO CE YIIITE
I'0 YyBCTBYBaa OCHUJIOTO Ha XOMO(OOHYHATA aBCTPATHUCKA
KyJITypa. 3a oBaa OaH/ia, rej 3aeHUIAaTa Oellle ToBeKe Of
KOHIIENT — Toa bOellle MecTo Koe ro HapeKyBaar oM. Bo
OBaa IpeTcTaBa 3a 3aegHUINTBO, Map/u I'pa Gelre Kako

parade had become “all chintz and glitter and had no
political message.” There was nothing startlingly new
about these grievances: for most of its history, Mardi
Gras has been buffeted by the imperatives of politics and

partying.

There may have another reason for the General Manager’s
relief. In recent years, a further question has shadowed
Mardi Gras: how relevant are gay pride festivals in an
era of expanding (if uneven) Australian acceptance of
homosexuality? In Sydney, this debate was helped along
by the collapse and subsequent resuscitation of Mardi
Gras in 2002. The financial collapse of the community
organisation which ran Mardi Gras sparked a prolonged
bout of gay community introspection about the relevance
of gay festivals to contemporary gay life. It wasn’t only
the substantial debt racked up by Mardi Gras (over
$500,000); many wondered if the concept of organising
around gay pride wasn’t dated in an increasingly tolerant
world. From as far away as Dublin, the Irish Times noted
dryly that “right now the Mardi Gras is looking like a
rather tired drag queen limping to the finishing line of
the parade.™

As it transpired, Mardi Gras was salvaged in 2002/3 by a
concerted effort of Sydney gay and lesbian activists and
professionals, mostly in their 30s and early 40s. These
were the women and men who had come of age post-Gay
Liberation, but had still felt the sting of a homophobic
Australian culture. For this cohort, gay community was
more than a concept - it was the place they called home.
In this imaging of community, Mardi Gras was like the
annual gathering of an extended family. Indeed, the
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TOIMIITHO cOOpaHMe Ha IMONINPOKO ceMejcTBO. U HaBHC-
THHA, IFCKO TEMAaTa Of] paHUTe 1990THU ,Hue cme cemej-
ctBO” (,,We are Family“) Gerre npe3eHTHpaHa Kako CJIo-
rad Ha Mapau 'pa. Enna nopasenina nmpetceziaTesika Ha
Mapau I'pa MHOTY Y0aBO TO M3pa3u BaKBUOT BIIEUATOK
KOT'a ja OIHIIIA [1apa/iaTa KaKo HEelITOo IITO J]aBa ,,.9yBCTBO
Ha IIPUIATHOCT 10 KOE CYM TeXKHeeJsIa CHOT MOj :KUBOT".*
3a TakBU aKTHUBHCTH, IOTEHIMjaTHATa 3aryba Ha Map-
nu I'pa Geme morybna. Tue BepyBaa Jieka o7 KJIydHA
Ba)KHOCT, KaKO IIITO HATJIacu npercenaresiotT Ha COBETOT
3a CUJIA va Hos Jyxen Besc, e Mapau I'pa ga ocrane
,ATICOJIYTHO I[EHTPAJIEH BO rej U J1e30€jCKUOT KUBOT BO
0BOj Tpaji, OBaa Jp>kaBa U Bo oBaa 3emja“.’

1 mokpaj oBaa xepojcka pexabwauranuja Ha ¢pecTHUBa-
JIOT, MapayiaTa, 3abaBara, Ipamniamara 3a peJIeBaHTHOCTA
Ha Mapau I'pa 3a rej xkuBotoT Bo CuziHej U ABCTpasimja
nponoskuja. TpuecerrogumnuHata Ha Mapau I['pa
IIpeIN3BUKA HOBO UCIIUTYBame. EleH rojieM MejHCTpUM
VHTepHeT cajT 3a BECTH, BeuepTa Ha OJP:KYBameTO Ha
Mapnu I'pa u3zaze Hanyc BO KOj rO IIOCTaBH IIPAIIAHETO
JlaJIv TIapasiaTa ce yIire e oJIMTHYKY HeonxozHa.® Cpezie
[[UTaTUTE Of MPU3HATU Tej U JIe30€jCKU CJIaBHU JIUIIA
KOU IO OTJIacyBaar rybereTo Ha MOJIUTUKaTa Bo Mapau
I'pa, r;acoBuTe Ha /ABajIia MJIAIU Tej MaXKU OISBOHYBaa
HajracHo. ONMIIaHM KaKO WIEHOBH Ha ,TeHepalujaTa
IITO Jloara“, oBHe JiBajiia Maku Oea JlocTa pas3jIudHH.’
Ennauort, [Ion Xepz (John Heard), ropsi pyMoKaTOIHK U
KOH3€epBaTHBeH 0JI0Tep, CTPACTeH IPOTUBHUK Ha rej Opa-
KOT U MTOBPEMEH KOJIYMHUCT 3a CTpaHUIaTa Ha Pymepr
Mypaok (Rupert Murdoch) Aycitiparujan. JApyruor,
[leju Ilenek (Shane Jenek), e mogo6po mo3HAT Kako
Koptau Akt (Courtney Act), cupHejcka gper Kpaauna
KOja BJIe3e Bo GUHAIETO Ha IPBOTO U3/IaHNE HAa agcilipa-
aucku udoa. Co npyru 360poBu, noaeka Xepz ce o0-
JINKYBa KaKo Trej JUCUIEHT U ayTcajaep, [leHek roBopu
0/l TPAIUIIMOHATHUOT EMUIIEHTAp HA CUIHEjCKUOT Tej
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early 1990s disco anthem “We are Family’ was served up
as Mardi Gras slogan. One former president of Mardi
Gras expressed this sentiment nicely when she described
the parade as providing “a sense of belonging that I'd
yearned for all my life.”* For such activists, the potential
loss of Mardi Gras was disastrous. They believed it was
crucial, as the President of the New South Wales AIDS
Council intoned, that the Mardi Gras remain “absolutely
central to gay and lesbian life in this city, this state and
this country.”

Despite this heroic rehabilitation of the festival, parade,
and party, questions about the relevance of Mardi Gras
to gay life in Sydney and Australia have continued. The
occasion of the 30™ Anniversary of Mardi Gras sparked
anotherboutof questioning. Amajormainstream Internet
news site ran an article on the eve of Mardi Gras querying
whether the parade was still politically necessary.® Amid
the quotes from established gay and lesbian luminaries
decrying the loss of politics in Mardi Gras, the voices of
two young gay men rang loudest. Described as members
of “the upcoming generation,” these two men were
rather different.” One, John Heard, is a proud Roman
Catholic and conservative blogger, passionate opponent
of gay marriage, and occasional columnist for the Rupert
Murdoch broadsheet, the Australian. The other, Shane
Jenek, is better known as Courtney Act, a Sydney drag
queen who made the finals of the first Australian Idol
series. In other words, whilst Heard styles himself as
a gay dissident and outsider, Jenek speaks from the
traditional epicentre of Sydney gay life — the commercial
gay scene along Oxford Street in the inner-city suburb of
Darlinghurst.
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’KMBOT - KOMepIMjaJTHATa T'ej clieHa Kpaj yaunaTta Oke-
dopx Bo leHTpaTHO-TpajzcKaTa Haceba J{apImHrXpCT.

Cemnak, /iBajiiaTa MJIaid MakKy ja CTaBHja IOJ IIpaIlakhe
kopucHocTa Ha Mapyu I'pa, u ocobeHo mpakcaTa 3a of-
HOCH CO jJaBHOCTA KOja CTaHa I1apajia 3a O3HAUyBarbe HA
KpajoT Ha ¢ecTUBAIOT. [[eHeK Mpe10un /leKa MOBEKeTO
MIOJINTUYKNA OUTKU CO KOU C€ COOdyBaa TI'ej JIMIaTa BO
Ascrpanuja ce qobuenu u geka Mapau I'pa Tpeba aa mo-
TJIeJTHE TOJJAJIEKY 3a /Ia OCTaHe peJIeBaHTEH, MOXKeOH J1a
ce (pokycrpa Ha MelyHApOJAHUOT TPETMAH HA Tej JIUIa-
Ta. Xep/l OTU/Ie YIITe MOAaEKy, IUPEKTHO U3jaByBajKHu
JleKa IOBEKETO Tej JINIA Beke He ce 3aMHTEePeCHPaHU 3a
,MaJT HEe3HAUUTEJTHU HACTaHU" U Jeka Ha Mapau I'pa
,MOXebu My IMOMHHAJI POKOT Ha Tpaewe“.® Toj cBoute
KOMEHTapU TH 3a0KPYKH €O TpuyMdaseH ITpPU3BYK:
»,MHOTY JIMI]a cera ce IOCTTEj, IITO jaC CMETaM JIeKa €
moyA00€eH, 1o3pesT HAUWH Ha MMPUCTAIyBalbe KOH CEeKCY-
ayiHOCTa“.”

Bo oBoj Hamuc cakam Jja /jaflaM IPUMED 3a KPY:KEHETO
Ha OBaa IIOCTTej H7eja, a TOToa Jja TO pasryiefaM Hej-
3UHHOT OJIEK BO JKHBOTHUTE HA TPOjIia MJIAIH I'ej Masku
Bo Cuzanej. On cTpaHa Ha HEKOJIKY JIMIA O JIEBOTO
KPWIO TIPEZOYEHO € JieKa IIOCTTej TUCKYPCOT YI0OHO
ce BKJIOIIyBa BO HEOKOH3epBaTH3MOT.' BerepaHOT rej
aKTUBUCT W mucaren on Ibyjopk, Puuapa T'oszcrejn
(Richard Goldstein) pacmpaBamie geka IojaBaTa Ha
IIOCTTej KOHIIENTOT ,,C/Iy?Kellle KaKo IIpoOeH 00u/ 3a rej
mpaBoro“." OurydHHOT KOoH3epBaTtu3aMm Ha Llon Xepp
MOJKe /1a € eJieH u3pa3 Ha oBaa Jjioruka. Cemak, cMeTam
JleKa M3e/THaYyBabeTO Ha ITOCTTej (PeHOMEHOT CO Tej Heo-
KOH3€epBaTHU3aM € MPEMHOTY TEeCHO. YCBOjYBameTO Ha
IIOCTTej KOHIIENTOT € MOIINPOKO, 0c0OeHO Mery momJia-
JIATE Iej Masku KOM KHUBeaT BO TOJIEPAHTHH U JINOepaTHU
METPOIIOJIH.

Yet both young men questioned the utility of Mardi Gras,
and, in particular, the public relations exercise that has
become the end-of-festival parade. Jenek suggested that
most of the political battles faced by gays in Australia
had been won, and that Mardi Gras needed to look
further afield to remain relevant, perhaps by focussing
on the international treatment of gays. Heard took this
argument further, flatly declaring that most gays were
no longer interested in “pigeon hole events” and that
Mardi Gras “might be past its use-by-date.”® He rounded
off his comments with the smack of triumphalism:
“Many people are now post-gay which is I think a more
comfortable, mature way to approach sexuality.”

In this article, I want to sample the circulation of this
post-gay idea, and then consider its resonance in the
lives of three young gay men in Sydney. It has been
suggested by some left-wingers that a post-gay discourse
fits comfortably with neo-conservatism.” Veteran New
York gay activist and writer, Richard Goldstein, has
argued that the emergence of the post-gay concept
“served as a trial run for the gay right.”* John Heard’s
uncompromising conservatism might be one expression
of this logic. However, I think equating the post-gay
phenomenon with gay neo-conservatism is too narrow.
The purchase of the post-gay concept is wider, especially
among younger gay men living in tolerant and liberal
metropolitan centres.
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Hakyco, ce comHeBaM JieKa IIOCTTej AUCKYPCOT YKaKyBa
Ha 3HAUYUTEJIHU IPOMEHH KOU Ce CJIydyBaaT BO CTPYKTY-
paTa Ha rej )KUBOTOT U cy0jeKTUBHOCTA. 3a J]a ce yBepaM,
He CUTe KOMEHTaTOPH KOU 'l 3eMaM BO 00SHP BO CJI€THU-
OT /leJT eKCIUTULIUTHO ce JleKjlapyupaaT Kako I0CTrej, HO
THe ce CcoIJIacyBaar JieKa rej >KuBoToT Bo CoeiHETHTE
AwmepukaHncku /[lp:kaBu, ceBepHa EBpomna, Bpuranwuja
n Kanaza MUHYyBa HU3 3HaUUTeJIHA peKOHUrypamuja.
Kako usrsiena oBaa tpaHcdopmaruja Bo Cumnej, ABc-
Tpajivja e HelITo IITO IO pasrjeZlyBaM BO BTOPUOT Jesl
Ha ecejoT.

3abenexyBatbe Ha NocTrej

Bo aHr/10-aMepuKaHcKaTa KyJITypa, 3a0eIesKyBambeTo Ha
moctrej GeHOMEHOT IT0YHA BO CpeuHaTa Ha 1990TUTE U
ce 3a6p3a BO MOMEHTOT KOTa CTAPUOT BEK MY 'O OTCTAITH
matoT Ha HOBHOT. [Tucaresnor Exmysa Bajt (Edmund
White), pasmuciyBajku 3a rej mucaTes il KOU Ce JBUKeA
HaJl IPeAMETOT Ha XOMOCEKCYyaJHOCT, Oellle IUTHpPAH
BO 1994 roauHA: ,,Toa ro HapeKyBaM HEKOj BUJ, IIOCTTE].
Jlumara He ce KpHjaT, THE Ce UCKPEHHU 3a CBOjaTa CEKCyaJl-
HOCT, HO He Ce YyBCTByBaaT OIPAaHUYEHHU HA IPEAMETOT
Ha XOMOceKcyasHocT.'* Bo TekoT Ha 1970-TuTe U 1980-
ThTe, BajT Oemie e/leH 07 BOJIEUKUTE E€KCIIOHEHTH Ha
MTOCTCTOHBOJICKA puknuja Bo CoenuHeTnTe AMEPUKaH-
cku JIp>xkaBu. HeroBute objacHyBama 3a U3JIETYBAHETO
U 3a rej ’KUBOTOT BO HETOBaTa cepuja aBrobmorpadcku
pOMaHHU ce cMeTaa Kako CHMOOJIMYKH 3a TeHepalija Ha
Oen MaXku o7 cpeaHara kiaca.® Taka, HaBeyBameTO
Ha BajT Ha OTKJI0HYBame KOH IIOCTTEj BO HETOBHUOT JINTE-
papeH Kpyr Oellle 3Ha4YajHO; TOA ja IMMOCTABU CIleHaTa 3a
eJZleH HaJloarauyKu TPEeHI.

o 1998 romwHa, Fbyjopx iiajmc ro 3abesexka IOCT-
T€jCTBOTO, OIMIINYBAjKU T'O KAaKO ,MJIajla — KOjalllToO
3acTaHyBa Ha HO3e, II0 MaJIKy MarjIoBHUTa Heja Koja
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In short, I suspect a post-gay discourse points to
significant changes underway in the structure of gay life
and subjectivity. To be sure, not all of the commentators I
consider in the next section explicitly take up the post-gay
banner, but they do agree that gaylife in the United States,
Northern Europe, Britain and Canada is undergoing
substantial reconfiguration. What this transformation
looks like in Sydney, Australia is something I consider in
the second half of the essay.

Post-Gay Sightings

In Anglo-American culture, sightings of a post-gay
phenomenon began in the mid-1990s and quickened as
the old century gave way to the new. The writer Edmund
White was quoted in 1994 musing on gay writers who
roamed beyond homosexual subject matter: “I call it
sort of post-gay. People aren’t in the closet, they’re frank
about their sexuality, but they don’t feel limited to gay
subject matter.” During the 1970s and 1980s, White
had been the leading exponent of post-Stonewall fiction
in the United States. His accounts of coming out and gay
life in his series of autobiographical novels were deemed
emblematic of a generation of white, middle-class men.*
So, White’s citing of a drift towards the post-gay in his
literary circle was important; it presaged an emerging
trend.

By 1998, the New York Times had noticed the post-
gay, describing it as “a fledging, somewhat murky idea
which describes a homosexual identity in which sexual

:
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OIIMIIIyBa XOMOCEKCYaJIeH HAEHTUTET BO KOj CEKCYaTHOTO
O/IHECYBaIb€e MOBeKe He OMUIIyBa HeuHj KUBOT.'* OBOj
I[ATAT M3JIe3€ BO HAIIMCOT U3/Ia/I€H 32 /ia Ce COBIIA/IHE CO
IbYjOPIIIKHOT JIeH Ha Tej-ropgocra. HacjioBoT Ha Hamwu-
cot —,HoB HaumH Ha OuyBame“ — ymaryBaiile KOH pe-
KOHuryparuja Ha rej uaeHtureror. OBoj pa3Boj Oerre
HCTpaKyBaH IIOHaTaMy BO HeOpOj[BejcKa IIpeTcTaBa,
ITocnennata Henena Bo jynu (The Last Sunday in June),
ylaTyBame Ha TOAHUIIHATa KoMeMopanuja Ha CTOHBOJI-
ckute mobyHu. EneH pereH3eHT 3abeseka jieka aMOu-
BAJIEHTHOCTA Ha IPETCTaBaTa 3a MOJUTUYKUTE U3PaA3HU
Ha T'ej TOPOCT € ,,BO COTJIACHOCT CO T'ej IyXOT Ha BpeMe-
T0“." Toj HaBe/ie peIUIuKa IToMery JiBa rej JIUKa BO IPeT-
craBaTa. EAHMOT u3jaByBa JOJLKHOCT /1A ,,ce OOpHUMe JI0-
JleKa He OuieMe BUCTHHCKY MPU3HAEHU BO KyJITypara“.
JIpyTHOT € oMaBHYBaYKM He3aWHTepecupaH: ,BojHara

« 16

e 3aBpiieHa. [TobeguBme”.

Taa mobejia vcro Taka Gerie moTBpAeHa U Bo Kanaza of
CTpaHa Ha efieH MJ1aJ| HoBuHap, bept Apuep (Bert Arch-
er). HeroBara nubepanucruuka pacmapasa, Kpajoii Ha
2ej (u empititia Ha xettiepocekcyanrocitia) (The End of
Gay (and the death of heterosexuality)), ro mektapuparie
IIPOEKTOT Ha I'ej 0cJI000ayBambe Kako jooueH."” ITo mobe-
JlaTa, TBpJEIIEe TOj, MOJUTUKATa Ha Tej UJEHTUTET ja
orpaHHYyBallle HOBaTa reHepalija Ha CIIOCOOHH MasKu
1 JKEeHU KOU He pearrvpaa Ha TECHU HIEHTUTETHH KaTe-
rOpuH. Apuep ja 3aBpIIM HeroBaTa KHHUTa CO ITOTTHK
yIaTeH /0 ITOCTapUTE Iej aKTHBHUCTH JIa CE OTKAXAaT Off
HJIEHTUTETHATA MMOJIUTUKA M /a4 Ce MEeH3WOHUpaaT 3a-
JIOBOJIHU JleKa HUBHATa MHCHja e ucrosHera. [Ipex ga
n30J1e1aT ,,BO MarJiaTa Ha IOYMTYBAaHHOT Xeponu3aM®, Toj
Hanuia 6e3 MOYHUTYBaibe ,THE MOpa Jia Th oca0boaar
CJIEIHUTE TeHEepaIluH Off CHHIIMPUTE CO KOW HE IOBJIe-
Koa Bo MoziepHaTa epa“.'® ITopakara Ha Apuep Gere ja-
CHA: peTOpHKaTa U IMOJUTHKATA Ha I'ej UAEHTUTETOT ja

behaviour no longer defines one’s life.”** This quote came
in an article published to coincide with New York’s Gay
Pride Day. The title of the article — “New Way of Being”
— gestured towards a reconfiguration in gay identity.
This development was explored further in a 2003 Off
Broadway play, The Last Sunday in June, a reference
to the annual commemoration of the Stonewall riots.
One reviewer noted that the play’s ambivalence about
political expressions of gay pride was “in tune with the
gay Zeitgeist.” *® He cited an exchange in the play between
two of the gay characters. One declares a duty to “fight
until we are truly recognised in the culture.” The other is
airily dismissive: “The war’s over. We won.”*

That victory was affirmed in Canada as well, by a young
journalist, Bert Archer. His 2002 libertarian treatise, The
End of Gay (and the death of heterosexuality), declared
the project of gay liberation won."” In the wake of its
victory, he argued, the politics of gay identity constricted
a new generation of savvy women and men who were
unresponsive to tight identity categories. Archer
concluded his book by urging older gay activists to give
up identity politics and retire satisfied that their mission
had been accomplished. Before they fade away “into the
mists of revered heroism,” he wrote irreverently, “they
must free succeeding generations from the chains they
took to pull us into the modern age.”® Archer’s message
was clear: the rhetoric and politics of gay identity had
outlived its usefulness. This wasn’t simply post-gay, it
was gay’s end.
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Ha/)KHBea cBojaTa KopucHocT. OBa He Oellle eJHOCTaBHO
IIOCTTE], Toa bele Kpaj Ha Tej.

Teszata Ha bept Apuep Oerre Ha eKCTPEMHHUOT Kpaj Ha
MOCTrej KoMeHTHpameTo. Kako mTo 3abesiekaB U Ha
JIPYTO MECTO, HETOBOTO IOBHKYBare HA MOKTa Ha 3a-
JIOBOJICTBOTO HAJl UIEHTUTETOT JIeMOHCTpUpAIle J0cTa
BOOWIMBO HEIMOUYUTYBame Ha IMOJIUTUYKOTO."” VYire
IOBeke, HETOBOTO IIPUBIJIETUPAke HAa KYJITYPHUTE
perpe3eHTalli IO OCTaBU He3abesieKaHO YHOPHOTO
Tpaelmhe Ha HHCTUTYIMOHAJIW3UPAaHATa HeeHAKBOCT.
Ho, He 6ea camo xurepOOTUUYKUTE HOBUHAPH U €CEUCTU
THe KOU IPOHUKHYBaa BO ofipefieH noctrej TpeH i Bo Ce-
BepHa AMepHKa. Y1ITe II0paHo, BO 1981 roJinHa, aBCcTpa-
auckuor akagemuk Hdenuc Anrman (Dennis Altman)
3abeJiexkasl 3aMavKyBambe Ha PA3JIMKUTE ITOMEly XOMO-
CEeKCyaJIHOCTa U XeTEPOCEKCyasTHOCTa BO CEKOjIHEBHUTE
IIPAKTUKU Ha JINOEepaJIHOTO aMepPUKAHCKO OIIITECTBO.
Herosara Te3a, n3o0:xeHa BO XOMOCEeKCYaausupareiio
Ha Amepuka, AMepuKaHu3ayuja Ha XomoceKCcyaaHoio,
T'Y TIPEJIBECTH COIMOJIOIIKUTE 0OjacHyBama 3a MOBTOP-
HOTO CO3/]aBale Ha epOTCKUOT U POMaHTUYHHUOT KUBOT
Ha JOIIHHOT 20 BeK, KaKo IITO e JiejoTo Ha ExnToHu I'u-
neHc (Anthony Giddens) 3a crtoTena Jby060B 1 4ricTa BpC-
Ka.’° A1TMaHOBaTa KHUTA OeIlle ONTUMHUCTUYKU TPAKTAT
¥ TOa IITO TOj He ycIea /ia IO IPeJBUIN € CTPAIIHOTO
BpeMe Ha Biajieerhe Ha XMB/CHUIA. Cexako Bo Coenu-
HetuTe AmepukaHcku /lp:xaBu XVB/CHUIA moBTOpHO
ro BOCIOCTaBH MAJIMHCKOT CTaTyC HA XOMOCeKCyasl-
I[UTe; ONTUMU3MOT Ha rojiuHuTe 1o CTOHBOJI OTBOpHUja
IaT 3a TAXKEHmeTo, 3aryba, HeIpeKWHATO Hamarame Ha
XOMOCEKCYaJTHOCTa OJ1 CTPaHa Ha JleCHUIIaTa, U YyBCTBO
Ha OIICe/THYBamb€ BO rej 3aenHunure. Cemnak, AJITMaHOBO-
TO JIOJITOPOYHO YHUTaK€e Ha TPEH/IOBUTE BO CEKCyasHaTa
KyaTypa Oelle ocTpoyMHoO. Jlo AOIHUTE 1990-TU TO/IU-
HH, Kako IITO cramkara Ha cMptHOcT oA CUJIA Bo 3a-
[I3aJIOT OCTPO OIa/iHA, aKaZleMIuTe [IOYHaa /Ja /JaBaatr
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Bert Archer’s thesis was at the extreme end of post-gay
commentary. As I have noted elsewhere, his evocation
of the power of pleasure over identity demonstrated a
rather striking disregard of the political.” Moreover, his
privileging of cultural representations left unremarked
the persistence of institutionalised inequality. But it
wasn’t only hyperbolic journalists and essayists who
were discerning a certain post-gay trend in North
America. As early as 1981, Australian academic Dennis
Altman had noted a blurring between homosexuality
and heterosexuality in the everyday practices of
liberal American society. His thesis, expounded in The
Homosexualization of America, The Americanization
of the Homosexual, pre-empted sociological accounts of
the remaking of late 20™ century erotic and romantic life,
such as Anthony Giddens’ work on confluent love and
the pure relationship.*® Altman’s book was an optimistic
tract, and what he could not foresee was the dreadful
interregnum of HIV/AIDS. Certainly in the United
States, HIV/AIDS reconstituted the minority status of
homosexuals; the optimism of the post-Stonewall years
gave way to grief, loss, a sustained right-wing assault
on homosexuality, and a sense of beleaguerment in gay
communities. Nevertheless, Atlman’s long-term reading
of trends in sexual culture was perspicacious. By the
late 1990s, as the mortality rate of AIDS in the West
dropped sharply, academics began to remark upon the
transformation of gay life and the shifting relationship
between homosexuality and heterosexuality. This was
especially the case in Britain, Northern Europe and
the United States. Let me briefly summarise three such
studies before considering their application to Sydney.

Alan Sinfield is a professor in English and Cultural
Studies at the University of Sussex and the author of
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3abesrenIky 3a TpaHCHOPMHUPAETO HA I'ej JKUBOTOT U HA
MEHYBAYKHUOT OZHOC ITOMEly XOMOCEKCYaTHOCTA U XeTe-
pocekcyanHocra. OBa ocobeHo e cayuajot Bo bpuranuja,
ceBepHa EBpona u Coenunernre AMeprkaHcky I p:kaBy.
Jlo3BosieTe HAKycO Jla pe3MMHpPAM TPHU TaKBH CTYIAUU
IIpes 1a ja pasrieayBaMe HUBHATA ITprMeHa Ha CHIHE].
Anan Cunduiig (Alan Sinfield) e mpodecop o AHTIIHCKH
jasWK U KyJATYPHH CTYAUHN Ha YHUBep3uUTeTOT Ha Cacekc
¥ aBTOp Ha KOJIEKIMjaTa Ha ecedn of 1998 roguHa, I'ej
u totioa (Gay and After). Cunduin uma Jy1aboKu
BPCKH €O BOCIOCTAaBEHHOT OPHUTAHCKH T€j KUBOT H
3a€HUIM, WAKO TEPMHHOT KOj TOj IPETIIOYUTA Ja TO
KODHUCTH € ,,CyOKyJITypa“ 3aToa IITO ,HEMa KOHOTAIHja
Ha yz06HOCT.** Y OKpaj 0BOj abuHUTET KOH OpUTaH-
ckara rej cyOkysnrypa, Cundmins 3abesiexxayn OTKJIOHY-
Bambe 07 BOCIIOCTaBEHUTE IIIEMU U TPAHUIIY HA T€j )KUBO-
toT. IlumryBajku Bo I'ej u fioilioa TOj UHTYUTHBHO Ha-
CEeTHJI JIeKa ,M0oKkebu ro HajipacHyBaMe rej“.** Cuaduig
0o06pa3yio’KyBa KaKo ce MMa IPOMEHETO HEeroBara COIl-
CTBEHA IPHUBP3aHOCT KOH M aHAIM3a Ha cyOKyJsTypara.
Toj ce Bpaka HaHA3a/1 peurcy 10 TOJIUHY HA €JTHA KDUTHKA
KOjamIToja Hanumiana3aenHanpercraBanalloOprou (Joe
Orton), IIliwo sude 6aitinepoit (What the Butler Saw), u
pasriieZiyBa Kako ro npexkopus OpToH (Beke 20 TOHMHU
IIOYMHAT) IIITO HEe BKJIyYUJI OTBOPEHU XOMOCEKCYAJII! BO
mpeTcraBata. MamkuTe XOMOceKCyaanu Ha 1960-THUTE,
ce noxkanu CuHOWII BO 1990 rojuHa, ,ce Oopea aa
bunar rej, 1a He Ouyat nHANGEPEHTHN KOH CeKCyarHaTa
opueHtanuja“.*® Jlomeka CuHbMI He ce TOBJIEKYBA Off
CBOJOT IIPETXOJIeH KPHUTHI[M3aM, TOj IIpHU3HAaBa JieKa
TOQ OMJI0O MCTOPUCKH O/IPEZEHO, e(EKT KOJIITO TOj To
HapeKyBa ,MeTPOIIOJIUTCKH JIe30€jCKHU U T'ej MOAEH .
ITponomkyBa co neduHUpame HA METPONOJUTHCKUTE
J1e30€jCKH U Tej U/IEHTUTETH KaKO ,,TPOU3BOIY HA HAIIIETO
MEeCTO U BpeMe, KOHW IIPOU3JIEryBaaT OJ COLMjaseH
IIpoliec BO HAIIIUTE CYOKYJITYPH U BO MHTEPAKIIHMjaTa CO
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MEJHCTPUMOT".

the 1998 collection of essays, Gay and After. Sinfield
has deep links with established British gay life and
communities, although the term he prefers to use is
“sub-culture” because, “it doesn’t connote cosiness.”*
Despite this affinity with British gay sub-culture, Sinfield
has detected a move away from the established patterns
and boundaries of gay life. Writing in Gay and After he
intuited that “we may be growing out of gay.”** Sinfield
elaborates on how his own attachment and analysis of
gay sub-culture have changed. He looks back almost 10
years at a critique he wrote of a Joe Orton play, What
the Butler Saw, and considers how he scolded Orton (20
years dead) for not including overt homosexuals in the
play. Male homosexuals of the 1960s, Sinfield complained
in 1990, “were struggling to be gay, not to be indifferent
to sexual orientation.”™ While Sinflield doesn’t resile
from his previous criticism, he acknowledges that it
was historically specific, an effect of what he terms
“metropolitan lesbian and gay models.”* He goes on
to define metropolitan lesbian and gay identities as
“products of our place and time, deriving from social
process in our subcultures and in interaction with the
mainstream.”®
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Ho, Bpemumara ce MeHyBaatr; 0 JAOIIHUTE 19Q0-THU
roguHu CUHOUIIT OTKPU TIOUHAKOB I1€j322K Ha CEKCYyTTHU
UJIeHTUTEeTH: ,MOKeOu cera HaBJieryBaMe BO IE€PHOJ
Ha IIOCTTe] — MEPUOJ, KOTa HeMa Jla Ce YNHHU HEOIIXOTHO
Jla ce nedmHUpaaT, a CO Toa U OTPAaHUYYBAaT, HAIIIUTE
cekcyanHoctu“.?* CuH(WIJ e IperojieM MaTepujaaIucTt
3a J1a ce MMPOCTHU O/ UZIEHTUTEeTHATA IIOJIUTUKA; THHKTYpa
Ha Tpe3Up KOH KBUD JAEKOHCTPYKI[HjaTa IIPOBEjyBa
HHU3 HETOBOTO TBOpemITBO. Cemnak, BO OIlEHYBAamETO HA
HoBaTa moctrej epa, CHHQWI cO 3a70BOJICTBO CMeTa
JleKa ,rej“ Kako Karepropuja M UJIEHTUTET (MCTO KaKo
U ,CTpejT*) MOKeOHW ,HU JlaBa jaCHOCT HAa CMETKa Ha
dnexcubmwrHOCT.”” JIOKOJIKY OBa 3BYyYHM MAJIKy KaKO
KBUP JEKOHCTPYKTHBHUTE YEeTHUBA KOU TOj HE TH CaKa,
Cundwi IpaBu OrpajyBarbe, IOTCETYBAJKU TH CBOUTE
YUTATEJH JIeKa Ce YIITe KUBeeMe BO OIAaCHH BPeEMUEba
U JIeKa ,He MOXKeMe Jla PU3UKyBame Jia ce o0uayBaMe
Ja ¢GyHKIUoOHUpamMe 0e3 colyjayiHaTa MOAAPIIKA U
MOJIUTUYKUTE OpPraHU3alyuu KOU IPOU3JIEryBaaT oOf
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cyOKysTypara“.

Bo mefyBpeme, mpeky AT/IAaHTHKOT, Bo CoeauHeTuTe
Awmepukancku [pxkasu, coruosorot CrupeH CenpamaH
(Steven Seidman) wuHTepBjyupaiie 30 JIHIA KOH Ce
nneHTU(UKyBaa Kako Jie30ejKd, rej M OHCEeKCyasIIy,
CO3HAHMjaTa Of] KOU KOHEYHO BO 2002 TOAMHA Ce
BooOJIMUMja BO KHUTa, HadmuHysajku 20 kpuereilio:
Tpaucgopmuparweitio Ha 2ej u .ne36ejcKuoill Hcueoil
(Beyond the Closet: The Transformation of Gay and
Lesbian Life). Cemnman He ja ¢ppsia cBojaTa MperKa TOJIKY
IMpoKo Kako CuHOMIA, BO3IPKYBAjKU ce Of] TOBOPEHE
3a IIOCTTej 3a J1a HaNpaBy N0 OKyCHpaHa aHAIN3a Ha TOA
KaKO [IEeHTPATHOCTa HAa KpUEHETO CeTyOH BO COBDEMEHUTE
HapaTUBH HAa XOMOCEKCYaJHOCTa. 3aKJIydoIuTe Ha
CenyiMaH cenak ja ofleKHyBaaT xumnoTesara Ha Cunduiy
3a jacHO IpeypeayBame BO ITPOKUBEAHUTE UCKYCTBA HA
rej Mmaxkure u xeHuTe. [TocTBoeHaTa epa Ha KPUEHHETO,
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But times change; by the late 1990s Sinfield surveyed
a different sexual identity landscape: “We may now be
entering the period of the post-gay — a period when it
will not seem so necessary to define, and hence to limit,
our sexualities.”® Sinfield is too much of a materialist
to farewell identity politics; a tincture of disdain for
queer deconstruction runs through his work. However,
in evaluating the new post-gay era, Sinfield is happy to
consider that “gay” as a category and identity (as well as
“straight”) may have “afforded us clarity at the expense
of flexibility.” If this sounds a little like the queer
deconstructive readings he dislikes, Sinfield makes a late
save, reminding his readers that we still live in dangerous
times, and that “we cannot risk trying to manage without
the social support and political organisations that derives
from subculture.”®

Meanwhile, across the Atlantic in the United States,
sociologist Steven Seidman was interviewing 30
individuals who identified as lesbian, gay or bisexual,
eventually writing up his findings in a 2002 book, Beyond
the Closet: The Transformation of Gay and Lesbian
Life. Seidman does not cast his net as wide as Sinfield,
eschewing talk of the post-gay for a more focussed
analysis on how the centrality of the closet is dissolving
in contemporary narratives of homosexuality. Seidman’s
conclusions, however, echo Sinfield’s hypothesis of a
distinct reorderingin thelived experiences of gay men and
women. The post-war era of the closet, Seidman argues,
offered homosexuals a stark choice in self-identity: “to
deny or champion being gay as a core identity.”*® But
with increasing normalisation and routinisation of
homosexuality, “the choices are not so stark.”° In fact,
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pacupaBa CensMaH, Ha XOMOCEKCYasII[UTe UM Hy/elle
KpyT u300p HA CAMOUIEHTUTET: ,,J]a C€ HETUpa WIH Jia Ce
OpaHm J1a ce Ou/ie Tej KaKo CPIleBMHA HA HAEHTUTETOT >
Ho, co HaropHOTO HOPMUpaWke U PYTUHAIN3UPAKE Ha
XOMOCEKCYaJTHOCTa, ,M300pUTE HE Ce€ TOJIKYy KpyTh“.>°
BeymHocr, Toa mto CeniMaH 1 HeroBara Majia KOTepuja
Ha HCTPaXyBauu Tro Hajgoa Oea XMUBOTH Kou Oea
MOJIeJINPaHN 3HAYUTEJHO HaJ] KpUEemeTo (IU1akapor).
Bo oBaa 1mema HeKOH MOEIMHIIN CBOjaTa CEKCYaATTHOCT ja
JIO’KMBYBAaT KaKO TOJIKY HOPMHPAHA IITO ,,OMHUIINAHA €
MOBeKe KaKo ‘HUIIIKA', OTKOJIKY KaKO UJIEHTUTET Ha jaipeH
acriext®.?' Co kaynmbpanuja Ha coruosor, CeuiMaH oBa
IO OIUIIYBA KAKO JIE[EHTPUPAbe HA XOMOCEKCYTHOCTA

KaKO CaMOHUJJEHTHUTET.

Cemnak, kako CuHbUI, ¥ 32 pa3adKa 0] KOMEHTAaTOPUTE
Ha KyJatypaTa kako bept Apuep, Cemaman onbuBa sa
ja 3akoma IOJIMTHKATa Ha CeKCcyaJleH WJIeHTHTeT. Bo
COLMjaJIHU U TOJUTUYKU KOHTEKCTU OpraHU3UPaHU
0/l CTpaHa Ha HOPMAaTHBHA XeTEPOCEKCYyaTTHOCT, IIpeay-
npenyBa CeusiMaH, HOPMUPAKETO U pyTHHU3AIMjaTa
Ha XOMOCEKCyasTHOcTa Ou ocrtaHasie HelesocHu.>* Toj
KaKo IMPUMeEP T'O HaBeyBa I'ej OpPAKOT KaKo e/leH MOKEH
MpUMep 3a TOa KaKo ,IIIaHCUTE 3a JINYHA JI00pococTojba
¥ COZ[prKajHa CMICJIa Ha COIMjAJTHO M rparaHCKo IpHUIIa-
rame ce HaMaJIeHH 3a THe IITO ce rej U Jie3bejku”.
3a CeugmaH, Toa € ja3 moMery IPONIMPYBAYKOTO KyJI-
TYPHO JIETUTUMHpale Ha Tej JIMIjaTa U Ha HUBHATA
MOCTOjaHa WHCTUTYIIMOHAJITHA HEEJHAKBOCT KOjallITO
e ,BO CyIITHHATa Ha cOBpeMeHaTa Jie30ejcka U Te€j
nonuTuka“.?* Kako u 1a e, GyH/1aMeHTaTHUTE IPOMEHU
BO IIPO’KUBEAHUTE UCKYCTBA Ha T'ej JIUIaTa U Jie30ejKUTe
Bo CeBepHa AMepUKa ce HEOCIIODHU, a MOXKE U Jia ce
3abp3yBaar. Bo 1999 roauna, kora CeniMaH 3a IpBIaT
I'Yl U3/1a/le CBOUTE Pe3YJITaT! BO OPUTAHCKOTO CIUCAHUE
Cexcyannocitiu, TpallaIHUK HA/JABHCHYBallle HaJ
HACJIOBOT M T€3aTa Ha HETOBUOT HAIIUC, , Hai KpuemeTo? .

what Seidman and his small coterie of researchers found
were lives being fashioned substantially beyond the
closet. In this schema, some individuals experience their
homosexuality as so normalised that “it is described as
a ‘thread’ rather than a core aspect identity.”* With a
sociologist’s calibration, Seidman describes this as the
decentring of homosexuality as a self-identity.

Still, like Sinfield, and unlike queer cultural commentators
such as Bert Archer, Seidman refuses to bury sexual
identity politics. In social and political contexts
organised by normative heterosexuality, Seidman warns,
the normalisation and routinisation of homosexuality
will remain incomplete.?* He serves up gay marriage as
one powerful example of how “the chances for personal
well-being and a meaningful sense of social and civic
belonging” are reduced for gays and lesbians.*® For
Seidman, it is the gap between the expanding cultural
legitimation of gays and their continuing institutional
inequality that is “at the core of contemporary lesbian and
gay politics.”** Nevertheless, fundamental changes in the
lived experiences of gays and lesbians in North America
are undeniable, and may be accelerating. In 1999, when
Seidman first published his results in the British journal
Sexualities, a question mark hung over the title and
thesis of his article, “Beyond the Closet?” Three short
years later, when his book was published under the same
title, the question mark had slipped away.
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Tpu Kycu TOAUHU MOIOIHA, KOTa HeroBata KHUTa Oelre
W3/laieHa 1O/ HCTHUOT HAcJIOB, IIPAIlaJIHUKOT Oelre
HCcUe3Har.

Moskebu HajUUOCUHKPATCKOTO Ppas3rjlefyBambe 3a
TpaHcopManujaTa Ha Tej JKUBOTOT (CEKaKO 3a aHIJIO-
aMEPUKAHCKHOT YHTA4) € IPOBOKATHBHATA M aKTyeJIHa
Te3a Ha XeHUHT bek (Henning Bech) 3a ,,ucue3nyBameTo
Ha MOJIEDHHOT XOMoOceKcyasel .*® JIaHCKH COIIHOJIOT,
J00po IOTKOBaH cO eBpomcka ¢uaocodpuja, bek
HAjIIPBO T'O IPEJBU/IE ,JUCKPETHOTO HCUE3HYyBambe“ Ha
XOMOCEKCyasIelOT BO Heropata KHura oj 1987 roauua,
Koea %e ce cpettinaii madxcu: XomocexcyaaHocii u
Mmoldeprocii (When Men Meet: Homosexuality and
Modernity).?* Bea morpebHu geceT TOJUHM 3a OBaa
TEYHO HallKIaHa, bJeckaBo aMOUIIMO3HA KHUra /1a Oue
[IpeBe/ieHa Ha aHIVIMCKH. JloToraiil, HCUe3HyBamheTO Ha
MOJIepHATa XOMOCEKCYaTHOCT Oellle JIaIeKy O] TUCKPET-
Ha. Bo ceprja Ha eHUTMATUYHH KOMEHTaPH O BPEMETO
Ha aHIVIMCKUOT MpeBoj, bek ja 3ampra moHaTamy
Herosara Tesa.

HcuesnyBameTo Ha XOMOCEKCyasIelloT, HHeucTupa bek,
Ke 3azeMe pasjaudHu (GopMu W Op3WHU BO Pa3HU Ha-
[MUOHATHU KOHTeKCeTH “.*” Co 0/100pyBabe KoH CeniMaH,
bex ce corsacyBa sieka Bo CoelmHETUTE AMEPUKAHCKU
JlpxaBu uMa TpeHj KOoH HopMmupame.*® Cemak, Bek
HEe MOXKe, a Jla He To 3a0eJiekH ,,MOPaJIMCTHIKOTO"
HaKOCYBamhe Ha OBOj BUJ| HOPMHUPAHE: XOMOCEKCYATTHOTO
MIOCTOEHE € HOPMUPAHO JIOKOJIKY € KOHCTPYUPAHO ,,BO
COTJIACHOCT CO KOMIIAPAaTUBHO MOPJIMCTUYKH HOPMHU
Ha o/lHeCyBambe“.>° JIpyr HAUMH Ha KayKyBarbe Ha UCTOTO
€ /la ce Kaxke JieKa ,HOPMAaJIHHUOT® XOMOCEKCyasel] €
WHTErpUpaH BO JOMUHAHTHATA KyJTypa U JafieHO My
e MecTo Ha Tpme3ara. AMepuKaHCKUTe (UIMOBU U
TeJIEeBU3HWja O/ TIOHOBO BpeMe MOXKe Jia JajilaT OpOojHH
MpUMEPH 32 OBOj IPOIEC, KAKO INTO IOTBPAYyBa H
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Perhaps the most idiosyncratic musing on the
transformationofgaylife(certainlytothe Anglo-American
reader) is Henning Bech’s provocative and timely thesis
on “the disappearance of the modern homosexual.”* A
Danish sociologist, well-versed in European philosophy,
Bech first predicted the “discreet disappearance” of
the homosexual in his 1987 book, When Men Meet:
Homosexuality and Modernity.?® It took ten years for
this fluently written, dazzlingly ambitious book to be
translated into English. By then, the disappearance of the
modern homosexual was far from discreet. In a series of
enigmatic comments since the English translation, Bech
has further outlined his thesis.

The disappearance of the homosexual, Bech insists, will
take “different shapes and speeds in different national
contexts.” In a nod to Seidman, Bech agrees that in the
United States there is a trend towards normalisation.3®
Yet Bech can’t help but note the “moralistic” slant of
this form of normalisation: the homosexual existence is
normalised provided it is constructed “in accordance with
comparatively moralistic norms of conduct.”® Another
way of putting this is to say that the “normal” homosexual
is integrated into the dominant culture and given a place
at the table. Recent American film and television can
provide plentiful examples of this process, as Seidman
himself attests.** But in Europe, Bech hypotheses, the
disappearance of the homosexual is proceeding from
the opposite direction: “Here, lifestyles, character traits
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camuot Cenpman.*® Ho, Bo EBpomna, criopes xunoresara
Ha bek, ncUYe3HyBameTO Ha XOMOCEKCYaJIeNoT /joara oy
Zpyr mpasell: ,Tyka, >KUBOTHHUTE CTUJIOBU, OJJIUKHTE
Ha KapaKTepOT U IMOTJIeANUTEe Mely MHO3UHCTBOTO OP30
IIPUCTAIyBaaT [0 OHHE KOW, Jlocera, KOHKpeTHO Oea
KapaKTEPUCTHKH HA XOMOCEKcyasenor (Ha mpuMep,
’KUBEEHEeTO HAABOD O ,TPAJUIIMOHATIHOTO® jajzipe-
HO CeMejcTBO M pozoBu cTpykTypu)“.* Taka, xomo-
CEKCYaJTHOTO IIOCTOEHE CTAaHyBa MAaCOBEH IPOEKT, TOa
mTo Bexk ro ommiryBa Kako ,‘XOMO-TeHU3Upame Ha
HauYMHUTEe HA KUBOT".** He MHOTY pa3/IMYHO O/1 KOHIIU3HO
IIpeBpTyBame Ha ppasa, bek oBaa cocrojb6a Ha HemITaTa,
KaKO HajeBH/IEHTHA BO JIUOEPATHUTE CEBEPHOEBPOIICKHU
3eMjH KaKo T e JlaHCKa, ja TpoTJIacu 3a ,,CpeKHUOT Kpaj
Ha XoMoceKcyasHoTo“.*> Bo oBaa HOBa epa, Koja JoIpBa
Tpeba /1a 3a30pH, ,XOMOCEKCYaJIelIOT UCYE3HYBA U HETO
ro 3aMeHyBa KyJTypa Ha cekcyaieH BKyc“.** Cekaxo,
XOMOCEKCYaIIIUTe Ke MPOJoJDKAT Ja Cce cpekaBaar,
HO TOA HeMa Ja Oujie co NMpPUYMHA Ja 3aKOTBAT HEKO]
MAaJIIITHCKU UJEHTUTET.

[IpomupyBajku ro oBa TBpZiewe, bek 3aBpliryBa efieH o7
CBOWTE €CEH 32 UCUYE3HYBAKHETO HA XOMOCEKCYAJIEIOT CO
HETOBUTE BIIEUATOIU O] KBUP TOP/IOCT nmapazara. Toj ru
pasrienyBa U rej U KBUP MOMEHTHUTE: HHTEIPUPAETO
HAa XOMOCEKCYQJIHOTO U UTPUBOTO JIeCTaOWIN3Upabe Ha
xeTepocekcyanHocra. Bo dpaniycka Kanasa, nsnecysa
Bek, koeramcrupaar amMepHUKaHCKaTa K €BPOIICKATa
TpaeKkTOpHja Ha MOJEpHaTa XoMoceKcyasrHocT. Ho,
3eMEHO 3ae/IHO, TOj MOHTpeaJICKaTa KBHP Ilapaja ja
IIPUKa)KyBa IOMAJIKy KaKO Bex0a I0 WIEHTUTETHO
paboTeme, a TOBeKe KaKO BECEJIO MeCTO 32 CpeKaBarmbe,
,KaJie IITO JIyf'eTo ce cobUpaar co IeJ1 1a HeryBaatr BKYC
3a KOj HeMa moTpeba oJi TOHATAMOIIHO 00jacHYBameE;
YXKHUBaAbE BO €CTETUKATA HA SHAITUTE U BOOAYIIIEBYBAIhE

~ ox camaTa OJ1IM3WHA U TOILUIMHA HA COOMpameTo”.*

and outlook among the majority are rapidly approaching
those that, hitherto, were specifically characteristics of
the homosexual (for instance, living outside “traditional”
nuclear family and gender structures).” Thus, the
homosexual existence becomes a mass project, what
Bech describes as “a ‘homo-genizing’ of ways of life”.+*
Not short of a pithy turn of phrase, Bech has declared
this state of affairs, most evident in liberal North
European countries like Denmark, as “the happy end of
the homosexual.”® In this new era, yet to fully dawn, “the
homosexual disappears and is superseded by a culture of
sexual taste.”** Of course, homosexuals will continue to

meet, but it will not be to shore up a minority identity.

Expanding on this argument, Bech concludes one of his
essays on the disappearance of the homosexual with his
impressions of the 1998 Montreal queer pride parade. He
observes both gay and queer moments: the integration
of the homosexual and the playful destabilisation of
heterosexuality. In French Canada, Bech suggests,
the American and European trajectory of the modern
homosexual co-exist. But on balance, he portrays the
Montreal queer pride parade as less an exercise in identity
work and more a convivial meeting place, “where people
come together for the sake of cultivating a taste in no
need of further explanation; enjoying the aesthetics of
signs and delighting in the very proximity and warmth of
being together.”#

9
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OBa Hé HOCH Ha3a/1 JI0 Apyra KBUP Mapajia, CUIHEjCKUOT
rej u Je3bejcku Mapau I'pa. Bo TexkoT Ha 2004-6
ro/INHA, UHTEPBjYUPAB T'e] MaXKU O] Pa3jINyHa BO3paCT
32 MPOEKT Ha ABCTPAJIMCKHUOT MUCTPAKYBAUYKU COBET 3a
TIOCTOMO/IEPEH UJIEHTUTET; MMPOEKTOT IO KOPHUCTEIIE Tej
’)KHBOTOTKAKOCTY/IMjaHaC/Ty4yajHalIOCTMO/IepHU3aIjaTa
Y BKJIyYyBallle IIpaliama 3a Toa KaKOB OJTHOC MMaa Tej
Ma’KUTe KOH TAKBUTE JIEMOHCTPAIIU HA UJIEHTUTET, KaKO
mro e Mapysu 'pa. Pesysnratute 6ea o6jaBeHH BO KHUTA
oJ1 2007 roxuHa, Illitio ce cayuu co 2ej acugoilioin *°
Moerto ceordaTHO corjieayBarmbe rpybo ce cIiojyBalie co
nesnoro Ha Cundwuinn, Cennman u bek: rej UIeHTUTETOT
CTaHyBallle ceé MOMAJIKy I[eHTPAJIEH 3a MPOKUBEAHUTE
HCKYCTBa Ha 6apeM HEKOHU HCTOIOTHO UAeHTU(UKYBAaHH
Masku. OBa Oellle HajOYUTJIEHO, TBPEB jac, BO JKUBOTHTE
Ha IIOMJIaIUTE MaKH.

Bo BTOpaTa moJiIoBUHA Ha OBOj HAIIKC cakaM Ja ja eJia-
OopupaM OBaa Te3a CO KOHIIEHTHPame Ha HCKyCTBaTa
Ha TpojIia Maku 107 25-ToAuIITHA Bo3pact: [lejB, EHapy
u JlemueH. Ouurie[HO, CO Taka MaJI IPUMEPOK, He
MOKaM Jia TBpAaM JieKa THe Ce MPEeTCTaBHUIIK Ha elHa
reHepalyja, WIH Jypu U Ha ApymrTBo. Ho, cmeram
Jleka HUBHHUTE HCKyCTBAa CO Tej JKUBOTOT BO CupHej
WIyCTPHUpAAT 3HAYajHH HU3U HA COI[MjaTHA MPOMeEHa.
Cute Tpojlla MaXkKu ce pOJIEeHH BO paHHTe 1980-TH H,
CIIOpEJT TOa, CTaHaJIe ITOJTHOJIETHHU BO JOLHHUTE 1990-
TH U PaHUTe 2000-TH roauHu. JloKoJKy Tpeba ga ja
clenMe BpeMeHCKaTa paMKa ITOCTaBeHa O CTpaHa
Ha CuHWI, TOral THEe ce IpBara reHepalyja Ha Tej
Ma’kKu KOW H3JIeryie BO paHaTa Ioctrej epa. MeTozoT
Ha Kyca >KMBOTHA IPHUKa3HA KOJIITO 'O KOPHUCTEB BO
WHTEPBjYUPAKBETO HA OBHE MJIAJIM T'ej Ma)KH IOMOTHA
BO COOMpAmeTO Ha 6OraTHOT MaTepHjasl 3a Toa KaKo T'ej
JKHBOTOT ce TpaHchopMHpa BO 2000-THTe. MeTomoT
Ha ’KMBOTHA NpUKa3Ha, 3abesexyBa Ken [Linamep (Ken
Plummer) ce obuyBa ia Bie3e BO ,,Cy0jeKTUBHUOT CBET
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This brings us back to another queer parade, the
Sydney Gay and Lesbian Mardi Gras. During 2004-6, 1
interviewed gay men of varying ages for an Australian
Research Council project on postmodern identity; the
project used gay life as a case-study of postmodernisation
and included questions on how gay men related to such
demonstrations of identity as Mardi Gras. The results
were published in a 2007 book, What Happened to Gay
Life?*® My overarching finding roughly gelled with the
work of Sinfield, Seidman, and Bech: gay identity was
becoming less central to the lived experiences of at least
some same-sex identified men. This was most obvious, I
argued, in the lives of younger men.

In the second half of this article, I want to elaborate on
this thesis by concentrating on the experiences of three
men under the age of 25: Dave, Andrew and Damien.
Obviously, with such a small sample, I cannot claim they
are representative of a generation, or even a cohort. But I
do think their experiences of gay life in Sydney illustrate
important strands of social change. All three men were
born in the early 1980s and therefore came of age in the
late 1990s and early 2000s. If we are to follow the time-
frame set up by Sinfield, then they are the first generation
of gay men to come out in the fledgling post-gay era.
The short life story method I deployed in interviewing
these young gay men helped to elicit rich material on
how gay life is being transformed in the 2000s. The
life story method, notes Ken Plummer, attempts to
enter “the subjective world of informants, taking them
seriously on their own terms and thereby providing first
hand, intimately involved accounts of life.”#” Through
the accounts of Dave, Andrew and Damien - and their
attitudes to Mardi Gras, gay community and self-identity
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Ha MHOPMATOPUTE, 3eMajKU TH HUB CEPUO3HO CIIOPES
HUBHU COIICTBEHH YCJIOBH M CO Toa 00e30emyBajku,
O/ TIpBa paka, MHTHUMHO 3acerHaTd o0jacHyBama 3a
*kuBoTOT .¥ [Ipeky ob6jacHyBamwara Ha JlejB, Enapy u [le-
MUEH — W HUBHUTE CTaBOBU KoH Mapzu I'pa, rej 3ae/-
HUIIATa U CAMOU/IEHTUTETOT — HUE MOYKeMe J1a Io0reme
HEKAKOB YBUJ] BO CY0jeKTHMBHUTE HCKYCTBA Ha IIOCTTE]
’KUBOTOT BO CUJIHE].

fejs*®

ejB HeMa MHory BpeMe 3a Mapau I'pa, cekako He 3a
napasara. Kora ro mparnrysam gaau 61 My OUII0 3Kaj Kora
6u rcue3Has (PECTUBAJIOT, KAKO IIITO PEYUCH CE CIIYyIUIIO
Kora Toj nmpormnaiHan GUHAHCUCKU BO 2002 TOAWHA, TO)
HCTpeJiyBa efqHo oTceyHo ,He“. [loroa mariena Maiky
3acpaMeHO TOpaJ HeroBoTo Op30 oTdpsiame Ha
Mo3HAaTaTa I'ej HHCTUTYIU]a. ,He 3HamM®, Benn, ,,Moxebu
“MaM Jiomo Mucieme“.* Kako 3a za ce mokpue, Toj
IpuU3HaBa Jieka INpucycrsyBamero Ha Mapau I'pa co
HEroBOTO TOTAIITHO MOMYe OUJIO UCKJIyIUTETHO 3a0aBHO.
Ho, /lejB moBjiekyBa ocTpa JINHHUja IIOMETY COIUjaTHOTO
cobupame Ha HCTOINOJIOBO UAEHTU(MUKYBAHU MaKU U
>KeHU U UHCTYTYIIMOHAJIN3UPAKETO Ha I'ej ropjocTa: ,He
3HaM JIaJIU ja IJIeflaM MapajaTa Kako HeKOj CyIITUHCKU
JleJI 0]t MOjOT »KUBOT KOjIITO Tpeba /1a ce ciyuu. Hekako
CcMeTaM JieKa IOHEKOTalll CeTO TOA € MaJIKy CIIOPHO BO
OTHOC Ha Hej3uHaTa 3HadajHocT. He 3HaM janm uma
notpeba /1a OuzeMe BUIEHW U YyeHU Ha TaKOB HAYUH
3aToa IITO, MUCJIAM, CTPEjT JIMIIA TOa He ro MpaBaT, Ia
3011ITO O MOpaJjie HUe /ia IpaBUMe BaKBO HemTo?“>

JlejB e MOMUe 071 cesi0 KOeLITO U3PACHAJIO BO JAJIEYHUOT
cesep Ha Hos JyxeH Besic, Ha J0OJITOYacOBHO BO3€HE
on Cunnej. Buctuna, BO TmoOcjegHaTa TOAWHA Of
IIIKOJIYBAIbe€TO TOj Ue3Heellle Ja u3bera O CTETUTe Ha
MaJIUTe TPAJIOBH Ha ABCTpasivja, HO HHTEPBjyUPajKu

- we can gain some insight into the subjective experience
of post-gay life in Sydney.

Dave*®

Dave doesn’t have much time for Mardi Gras, certainly
not the parade. When I ask him if he would be sorry to see
the festival disappear, as it almost did when it collapsed
financially in 2002, he shoots back an abrupt “No.”
Then he looks a little embarrassed at his quick dismissal
of a famous gay institution. “I don’t know,” he shrugs,
“I might have a bad opinion.” As if to cover himself,
he admits that attending the Mardi Gras party with his
then boyfriend was exceptionally fun. But Dave draws
a sharp line between this social gathering of same-sex
identified men and women and the institutionalisation
of gay pride: “I don’t know if I see the parade as being
this quintessential part of my life that needs to happen. I
kind of find it all a bit questionable as to the importance
of it sometimes. I don’t know whether we need to be seen
and heard in such a way because I mean straight people
don’t do it and why should we have to do this kind of
thing?75°

Dave is a country boy at heart, having grown up in far-
north New South Wales, many hours drive from Sydney.
True, in his final year at school he longed to escape
the confines of small town Australia, but interviewing
Dave it is obvious that country life has helped form
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ro /lejB, OUMIJIETHO € JieKa KUBOTOT Ha CEJI0 IIOMOTHAT
BO OOJIMKYBAarbeTO Ha HETOBUOT HEM3PA3ZHUT U MPHOpaH
teMmriepaMeHT. Taka, HecmokojctBoro Ha /JlejB co
Mapau I'pa mapagata Mokebu € JIeJIyMHO ITPOH3BOJ,
Ha pypajieH KOH3epBaTh3aM. Bo IIporjacyBameTo Ha
Mappau I'pa kako BUIIOK, [1oH Xepy gan uzpas cimvdeH
Ha collMjajieH KOH3epBaTu3aM. ,,IIpercraBaTa Ha 40 WA
50-TOAHUIIHKA MaKM KOH IIleTKaar 1o yauiara Oxchopz,
HajBepOjaTHO HeMa Ja IMpPUBJedYe ceMejHa IyOJiMKa ¢
CeKako He MOMHHYyBa A00pO Ha Ma3apoT Ha MJIAJUTE
HcTo Taka“, u3jaBu Xepz Ha news.com.au.”’ Kako dieH
Ha TOj Ma3ap Ha MJIajiv, Kora IIIeKy/Inpa JAeKa Iapajara
,AM JlaBa IOBeKe MyHHI[Hja Ha JyleTo IPOTHUB Hac",
Jllejp to ozmexHyBa Ilom Xepza.”> OBa HeomoOpyBambe
Ha Tej TOPAOCT MAapIIOBUTE YECTO IO IIOAUTHYBase
KOH3€pPBAaTUBHO HAKJIOHETH Tej JIMIa, 0CO0EHO BO
Coegunernre AMepukaHcku Jlp:kaBu. ITOJMTHYKHOT
HMIIEPATUB TyKa € YIJIEAHOCTa, JOOMBAameTO Ha Toa
JIOJITO TIOCAKyBaHO MECTO Ha TpIie3ara.’

CoceM e BepojaTHO JieKa 71032 Ha CeKCyaJieH KOH-
3epBaru3aM ro 060jysa mpe3upot Ha JlejB koH Mapau I'pa
napazara. Celak, cMeTaM Jieka € TIOBaYKHO 0/I0MBAeTO
Ha /JlejBUA Aa TO OrpaHUYUA CBOJOT HJIEHTUTET Ha
cexcyasHocT. Kora /lejB ce orpaaysa cebecu of OHHE
KO MapInupaart Ha napazara (,,He uyBcTByBaM motpeba
Jla Mopa Jla BUKaM HEIITO BO CTHJIOT Ha ‘TIOTJIEHETE
Me, TIOTJIEJTHETE Me, jac CyM cylep’ ), He € €JHOCTaBHO
dopmara Ha cekcyasieH HM3pa3 KOjIITO IO HPUTHPA
JlejB, Toa € TMPETIOCTaByBaWkeTO Ha CEKCYyaJTHOCTa
Kako IleHTpasHa Ha uaeHTuTeTOoT.>* Kora /lejB maiese
KaKO Iej 10 BpeMeTo Ha 30yHETOCT BO HETOBUTE JOIHU
TUHEJIEPCKU TOJMHH, TOj ce Oopelne co Toa IITO TOj
BepyBaille 7ieka € ,TOj IleJ KOHIIENT Ha OwayBarbe
MpUjaTes co Tej JIMIEA, 3aTOA IITO TH CU Tej U TO UMAII
TOA KaKO 3aeJHUYKO HEIITO, MPH IITO HE CMeTaM JIeKa
TOa camo Io cebe e 3Ha4ajHO HelTo“.>> Kako MHOTY rej
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his understated and low-key temperament. So Dave’s
unease with the Mardi Gras parade might partly be a
product of rural conservatism. In declaring Mardi Gras
redundant, John Heard gave expression to similar social
conservatism. “The spectacle of 40 or 50-year-old men,
cavorting down Oxford St is probably not going to attract
a family audience and it certainly doesn’t play well to the
youth market either,” Heard declared to news.com.au.”
As a member of that youth market, Dave echoes John
Heard when he speculates that the parade is “giving
people more ammunition against us.”®® This objection
has often been raised against gay pride marches by
conservatively inclined gays, especially in the United
States. The political imperative here is respectability,
gaining that much longed for place at the table.>

It is quite possible that a degree of sexual conservatism
tinges Dave’s disdain for the Mardi Gras parade. However,
more important, I think, is Dave’s reluctance to limit his
identity to sexuality. When Dave distances himself from
those who march in the parade (“I don’t feel the need to
have to say ‘look at me, look at me, I'm so great’ kind of
thing”) it is not simply the form of sexual expression that
annoys Dave, it is the assumption of sexuality as central
to identity.>* When Dave came out as gay after a time
of confusion in his late teens, he struggled with what
he believed was “that whole concept of being friends
with gay people because you're gay and having that as
a thing in common, whereas I don’t find that as such an
important thing.”>® Like many gay men when they first
come out, Dave went through a period of fairly active gay
socialising. He found himself a boyfriend a little older
than himself who already had an established circle of

:
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MaKM Kora HM3JIeryBaar 3a mIpBmart, /lejB moMuHa HU3
Mepuo/ Ha JIOCTa aKTUBHO rej conujanusupame. Toj cu
Hajzie MOMYe MaJIKy II0CTapo O] Hero, Koe Beke mMMarie
BOCIIOCTaBEH KpyT Ha rej mpujaTtenu. [[ejB e cTyneHT
Ha IIOCJIeJHATAa TOAWHA HAa CTYJUU IO apXUTEKTYpa;
HEroBOTO MoMue belrle mpodecruoHaIel] O/ IEHTAPOT Ha
rpazioT Kojurto /lejB ro 3amo3Ha co CUAHEjCKATa CIleHa
Ha rej 3ab6aBu. /lejB mpu3HaBa Jieka T0j OUJI BUyIOBUIEH
Kora IIpBIaT IOCETUJI cu/iHejcku rej 6ap. Ho, /lejB 6p30
ce akJIMMATH3WpAllle HA JUKTAaTUTE HA OJpPENEeH CTHUJI
Ha CHU/THEjCKUOT I'ej )KUBOT: PEYHCH CEKOjTHEBHU CECHU
BO CIIOPTCKH KJIyOOBHU 3a Jia ce ODOJIMKyBa IPHBJIEYHO
Tej TeJIo; PEeOBHH JIOJITH BUKEH/IU Ha 3a0aByBarbe Ha Iej
crIieHaTa; nmoMayii (QYHKINM BO JIOMOBHUTE Ha JIpYTH
rej MaXku.

Cemak, BO TEKOT Ha TPUTOJUIIHHOT OfHOC Ha JlejB
HEIITO My Ce YHMHEIIIe JieKa HEIlITO He € KaKo IITO Tpeba
¥ OBa YyBCTBO Ha paszfop ce 3rosjemysamre. Kora ro
UHTEPBjyHupam /lejB, TOj TpU Mecelr He € BO BPCKa, Ia
TaKa MO>kKeO1 HETrOBUTE IJIEJIUINTA ce 0O0EHU CO eJIEMEHT
Ha paszouapyBame. Ho, kako mTo /lejB ro cymupa
PacCKUHYBamkeTO, HErOBOTO COIICTBEHO HEe3aJ[0BOJICTBO
CO OTPaHHYYyBamaTa Ha Tej JKUBOTOT U UJIEHTUTET Ouie
THe KOU NPHJIOHEJIE 3a 3aBpIIyBame Ha BpckaTa. IIpu
BOJIEEHETO HA CUJIHE]CKHOT Tej XKUBOT, /[ejB OTKpU KaKo
I TryOM KOHTAKTHUTE CO CBOUTE IPHjaTENH CTYAEHTH
U ce Oopu /1a Hajoe BpeMe 3a cBouTe cryauu. 1 Bo
IIOCBETYBAHETO HA JIEUKO KOj YCIIENTHO ersuCTHpa Ha
rej cueHara, /lejB oTkpu Jieka ce rybu cebecu. ,Jac cym
MPWINYHO He3aBHUCHA JIMYHOCT®, pasmuciyBa Jlejs.
»,CakaM Jia TOMHUHyBaM BpeMe co cebecu U cMeTaM JieKa
MOpa Jia o IMaM Toa IIpeJi BCYIIHOCT J1a 1aZiaM eHepruja
Ha Hekoj Apyr”.’® Bo perpocnektusa, Kako mrTo JlejB ru
HCIIHTYBA CBOWUTE HEKOJIKY IIPBU FOJIUHU KAKO I'ej YOBEK,
TOj BepyBa Jieka bapajy HauuH Kako /a Ouzie CBoj.

9 Jlejn e THBKO CTpacTeH Mak, HO TOa IITO ja IOATPEBA

gay friends. Dave is a final-year architecture student; his
boyfriend was an inner-city professional who introduced
Dave to the Sydney gay party scene. Dave admits he was
dumbstruck when he first visited a Sydney gay bar. But
Dave quickly acclimatised to the dictates of a certain style
of Sydney gay life: almost daily gym sessions to sculpt a
desirable gay body; regular big weekends partying on the
gay scene; and smaller functions at the homes of other
gay men.

Yet over his three year relationship something didn’t
feel quite right to Dave, and this sense of discordance
increased. When I interview Dave, he is three months
out of the relationship, so perhaps his views are suffused
by an element of disappointment. But as Dave recounts
the break-up, it was his own dissatisfaction with the
confines of gay life and identity that contributed to the
end of the relationship. In leading a Sydney gay life,
Dave found himself losing contact with his student
friends and struggling to find time for his studies. And
in attending to a boyfriend who thrived on the gay scene,
Dave discovered that he was losing himself. “I am quite
an independent person,” Dave reflects. “I do like to
spend time with myself quite a lot, and I think I've got
to have that before I can actually give energy to someone
else.” In retrospect, as Dave surveys his first few years
as a gay man, he believes he was searching for a way to
be himself.

Dave is a quietly passionate man, but what fires his
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HeroBara daHTa3uja He e OUyBambeTO I'ej NN UMAKBETO
MHTHUMHA BPCKa CO JIpyT Maxk, 6apeM He BO MOMEHTOT:
,He 06U ro cmeran OuyBameTO Tej KaKO Moja IIpBa
NeprHMpauka kapakrtepuctuka. Toa e fgen ox meHe. Ho,
TOA He € HajIJIaBHOTO HEIITO INTO OU cakasl CUTe /a ro
3HaaT 3a MeHe“.”” Toa mTo My e Ba*kHO Ha [[ejB 1 1ITO
TOj caka APyTUTe Jia TO IIpero3HaBaar, e Heropara crpact
KOH apXUTeKTypaTa, Au3ajHOT U (ororpadujata. Kaxo
mro 3abesiexyBa Toj, ,TaKBUTE HeIITa Me ABMKaT".>®
Cera xora Toj e cinobojieH, /lejB ce BpaTu Haszaj KOH
colyjaiu3upame CO HErOBUOT YHUBEP3UTETCKH KpYT:
MOeINHIIN KOU Pa3MHC/IyBaaT CJIUYHO, CTPE)T U I'ej, KOU
MMaaT UCTH UHTEPEeCH Kako Hero. ,CMeTaM JieKa Jiuiara
KOU MMaaT UHTEPECHO MUHATO WJIX KOM UMaaT UHTepecHa
paboTa mau ce 063eMeEHH CO CTPACT 32 HEIlITa PA3IMIHU
oJl OuxyBameTo rej ce MHOTY momHTepecHH. CMmeram
JleKa Toa MCTO TaKa BaKU U 3a CTpejT Jiyre“.”® JlejB oc-
TaHyBa Ha TOa JieKa TOj HE ce YyBCTBYBAa Oar OJIM30K
co ,uenara rej cuena“.®® Toj cMera fieka Hy»HOCTa J1a ce
conyjanusupa 0K rej jgeHTata Ha yaunaTta Oxcdop
,€ TIOMaJIKy TparnyHa.® He /iexa e mpeMHOry 3arprsKeH,
6unejku JlejB BepyBa JleKka HaCTPOEHHjaTa ce MEeHyBaaT
U JIeKa rej KJIyooBUTe ja TybaT cBojaTa MOIMYJIapHOCT BO
OJTHOC Ha MOJIEpHUTE, MellaHu JIOKaIu. Moxkebu e BO
npaso. /o cpeiuHaTa Ha 2000-TUTe, yaunara Oxcdopz
ro usrybu cBojoT 6JIeCOK CO 3aTBOPAHETO HA HEKOJIKY
BOCTAaHOBEHHU Tej Jiokanu. Kako IITO U3BECTH eHO Tej
CIHCaHUe, ,ce YMHU JleKa yJIuIaTa naTy of] Kpu3a Ha
unenturer”.*® Cauuno, Kacrpo Bo Can ®paHIucko u
UYensu Bo Ibyjopk, Hekorail CHHOHUMU Ha Iej >KUBOT,
3abesiexa CJIMYHO Mpomnarame.®

300pyBameTo 3a KpH3a Ha WJIEHTUTET, Celak He ce
BKJIOITyBa BO cimkaTta Ha /[lejB 3a cebecu. Heromara
IIpHUKa3Ha e IOocJIoXKeHa U moctrej. CTaHmapHO MOCT-
CTOHBOJICKO YHWTale Ha HApaTUBOT Ha /lejB Moxe
Jla TpeNJIOKH JleKa HeroBaTa aMOWBaJIEHTHOCT 3a
CUJITHEJCKHOT Te] JKUBOT ja H3HEBEpPYBa YCBOEHaTa
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imagination is not being gay or being in an intimate
relationship with another man, at least not at the
moment: “I wouldn’t rate being gay is like my number
one defining characteristic. It’s a part of me. But it’s not
the major thing I’d like everyone to know about me.””
What is important to Dave, and what he wants others
to recognise, is his passion for architecture, design and
photography. As he notes, “things like that will get me
going.”® Now that he is single, Dave has moved back
to socialising with his university circle: like-minded
individuals, straight and gay, who share his interests.
“I find people who have interesting backgrounds or do
interesting work or are passionate about things other than
being gay are much more interesting. I think that goes for
straight people as well.”>® Dave maintains that he doesn’t
really relate very much “to the whole gay scene”.®® He
finds the compulsion to socialise along Oxford Street’s
gay strip “a bit tragic.”® Not that he is overly concerned,
for Dave believes attitudes are changing and that gay
clubs are losing popularity to hip, mixed venues. He may
well be correct. By the mid 2000s, Oxford Street had lost
its shine with the closure of a number of established gay
venues. As one gay newspaper reported, “it seems the
street is suffering from an identity crisis.”** Likewise, the
Castro in San Fransisco and Chelsea in New York, once
synonymous with gay life, reported a similar decline.®

Talk of identity crisis, however, does not fit Dave’s account
of himself. His story is more complex and post-gay. A
standard post-Stonewall reading of Dave’s narrative
might suggest that his ambivalence about Sydney gay
life betrays internalised homophobia. Perhaps there
are flecks of homophobia in Dave’s world-view; one

’EI
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xoMmodobuja. Mokebu uma gamMku Ha xoModobuja BO
[JIEJUIITETO Ha CBETOT Ha /lejB; €IHO CO3HAHUE PETKO
My OTCTalyBa IaT Ha JIpyro 6e3 Ja WMaaT JONHPHU
touku. Ho, cmetam zeka camousieHTUTETOT Ha /lejB U
CEeKOjIHeBHATA NPAKTUKA Ce€ CYIITHUHCKU IIOCTTEj, a He
3a06eJ1eKIMBO aMOVBAJIEHTHU BO OJTHOC Ha OUJIyBambETO
rej. Cekako zeka /lejB mucau taka. Toj HeMa auiema
OKOJIy JPJKEHETO 3a paka co JIpyr Ma’k BO jaBHOCT,
3aTOA IITO BO HETOBHOT yM, OapeM Bo CujiHEej, ,,HUKOMY
He My e rajue“.% Wako Ha JlejB My Tpebalie W3BECHO
BpeMe 32 J1a ce 0cJI000/1 071 HETOBOTO KOH3€PBATUBHO U
JI71a00KO PEJINTHO3HO BOCIIUTYBAKbE, Cera TOj T'H OCY/yBa
CBOUTE POJIUTENIN 32 HUBHOTO O/I0MBambe /1a MPHU3HAAT
Jleka nmaar rej cuH. Ho, /lejB He Il IoIpa HETOBUTE
JlejcTBA BO paMKWTe Ha Tej ropgocra. BeymHocr,
peToprKaTa Ha I'ej TOP/IOCT He e IIOKJIOIYBa CO HETOBUOT
WHIUBU/IyUIN3aM: ,Jac He CyM Tej JIUIE, Tej Max Ipef
ce. [IperiocraByBaMm jieka cym Garn HHANBUAYA. Jac cyMm
JINYHOCT KOja € MOCBeTeHa Ha paboTHUTe KOU T'Ml IPaBU
1 003eMeH CyM CO CHJTHA CTPACT 3a apXUTEKTypaTa U
JU3aJHOT W CJINYHH HellTa. %

JlejB 3a cebe 00IMKyBa KUBOT U UJIEHTUTET M, KAKO
IIITO TOj TOA TO U3PA3YBA, ,,J AC CYyM JIHIIE KOEIITO UCIIUTYBA
KOj € BO MOMEHTOT U KOEIITO ce CIpaByBa co cebe cu”.*
Ho, mpermocraByBaM Jieka oBa 0aml M He € MOJIEPHO
IaTyBame Ha OTKPUBAambe, KOJIKY IITO € JIOIHOMOJIepHa/
IIOCTMO/IEpDHA YMETHOCT Ha CcaMOU3MHUCIyBame. U
BO TOj IpOIeC HAa CaMOU3MHMCIIYBAIbe, IPEroJeMOTO
IPUPIKYyBambe HA HIEHTUTETHUTE €TUKETH Ce I0KHUBYBA
KaKO PECTPUKTUBHO, aKO He ¥ yTHETYBauyKo. FIMa HujaHCcH
Ha BepT Apuep Bo /l€jBOBHOT yIIOpeH UHIUBUAYTU3AM.
KoH kpajoT Ha HHTEpBjyTO, KOra My IIpeajiaraM Ha
JlejB nexa Toj He caka Jia OGujie OorpaHUYyBaH O/ MOMYE
WU Of] U/IEHTUTET, HETOBUTE OYU Ce Pa3urpysaart: ,Jla
6e, Touno“!”” OBa He 3Hauu jAeka JlejB ce OTKaXkay O
CpeKaBameTo co Jpyru rej Maxku. Bo corsiacHoct co

episteme rarely gives way seamlessly to the next. But I
think that Dave’s self-identity and everyday practice are
substantially post-gay rather than markedly ambivalent
about being gay. Certainly Dave thinks so. He has no
hesitation about holding another man’s hand in public,
because in his mind, in Sydney at least, “no-one gives a
rat’s arse.”® Although it took Dave some time to shrug
off his conservative and deeply religious upbringing,
now he upbraids his parents for their reluctance to admit
to a gay son. But Dave doesn’t locate his actions within
the framework of gay pride. In fact, the rhetoric of gay
pride doesn’t fit with his individualism: “I'm not a gay
person, a gay guy first. 'm quite an individual I guess.
I'm a passionate person about the things that I do and
I'm very intensely passionate about architecture and
design and things like that.”®

Dave is crafting a life and identity for himself, or as he
phrases it, “I'm a person who’s exploring who they are
at the moment and coming to terms with myself.”®®
But I suspect this is not so much a modern journey of
discovery than the late-modern/postmodern art of self-
invention. And in that process of self-invention, too great
adherence to identity labels is experienced as restrictive,
if not oppressive. There are shades of Bert Archer in
Dave’s insistent individualism. Towards the end of the
interview, when I suggest to Dave that he doesn’t want to
be restricted by a boyfriend or an identity, his eyes dance:
“Yeah, exactly!”® This does not mean Dave has given up
meeting other gay men. In line with Bech’s observation
on shared aesthetics, Dave concedes that: “I also have
moments where I enjoy that ‘trashy’ gay kind of thing. I
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BekoBoTO corsiemyBare Ha CIOJieJieHaTa ecTeTHKa, JlejB
JIOTyIITA JleKa: ,Jac MCTO Taka MMaM MOMEHTH KOra
y’KUBaM BO TakBU ‘KudecTu rej Hemra. CMeTaMm jieka
cekoj Tpeba Jia ja M3pas3u cBOjaTa CEKCyaJTHOCT WU Ja
HAlpaBW TAaKBO HEITO oaBpeMe HaBpeme“.*® Ho, kako
mTo /lejB pasjacHyBa, BO CMHCJIAa HAa OUIYBAamEeTO T€j,
,MOJOT KUBOT M TaKa He ce BPTU OKOJIy Toa“.*

Enppy’®

Kora Mapau I'pa ro mpexxuBea cBOeTO (PUHAHCHUCKO
mpomnarame BO 2002 roguHa, EHApY ce moTceTyBa aeka
MMOYYBCTBYBaJ ,Mayia oanuinka“.” Kora mojsacrana sia
pPa3MHUCIN 32 CBOJOT OJIFOBOP, TOj U3Ijexalie 30yHET:
»YBCTBOTO € MaJIKY 4y/JHO 3aT0A IIITO IOIPUJINYHO He Ce
nzeHTUdHUKYBaM co Toa 6am MHOTY“.”> EHApPY KuBee HA
HEKOJIKY MUHYTH of1 ysiuiiata Okedopa; Bo 2006 roinHa,
TOj ¥ HEKOJIKY IIPHjaTesIu Maa cBoja corcrBeHa Mapau
I'pa 3abaBa moma u ojiea Aa ja TJieflaaT Iapajara Io
JIBaeceT MUHYTH IIPEJ] /1a ce BpaTar Bo Kykata. CiengHaTa
rOZIMHA TOj BOOIIIITO HE Ce 3aMapallle co napazara. ,,He
YyBCTBYBaM rojieMa IMOBP3aHOCT KOH Hea“, IMOBTOPYBa
T0j.”> CBOETO UsteHTUNKyBame co Mapau I'pa Exapy ro
CyMHUpa KakKo ,alCTPaKTHO .

Enapy ja KopucTH ucTaTa MpHAaBKa 3a Jla ja OIHIIE
cBOjaTa BpCKa co rej 3aemHurnarta. Flako ce corsiacyBa
JIeKa ujejaTa Ha Tej 3aelHUIIA UMa OJ[pe/leH JINYeH
OJIeK, TOj IMa TEIIKOTUH Aa ¥ fajze dopma. Mima goaru
may3W BO HAIIIMOT Pa3roBop jAojzeka EHapy ce obumayBa
Jla apTUKyJIdpa IITO 3HAYM Tej 3aeJHUIA U KOHEYHO
YBUZyBa JleKa My € IIOJIECHO Jla ja HCIpTa cBojaTa
ITOBP3aHOCT €O T'ej 3aeTHUIaTa HU3 IIPUTOBOPHU: EHApPY
YyBCTBYBA JieKa IpHUIlara Ha ,JeJl O/ 3aeHUIlaTa — HO
TOa HE € eJUHCTBEHaTa Ha KOja M MpuIaram®; m ,Taa
cekako He e ceomdarHa“’* CymITHHCKH eJIeMEeHT Ha
OBaa MOBP3aHOCT € MOJIUTUYKOTO. 3a pasyuka on JlejB
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think everyone needs to express their sexuality or do that
kind of thing once in a while.”®® But as Dave makes clear,
in terms of being gay, “my life doesn’t resolve around it
in anyway.”®

Andrew’®

When Mardi Gras survived its financial collapse in 2002,
Andrew recalls that he was “a little bit relieved”.” As he
stops to think about his response, he looks bemused: “It
feels a little bit strange because I don’t identify with it
a great deal.””” Andrew lives a few minutes walk from
Oxford Street; in 2006, he and a few friends had their
own Mardi Gras party at home, walking down to watch
the parade for 20 minutes before returning to the house.
The following year, he didn’t bother with the parade at
all. “I don’t feel a huge connection to it,” he reiterates.”
“Abstract” is how Andrew summarises his identification
with Mardi Gras.

Andrew uses the same adjective to describe his
relationship with gay community. While agreeing that
the idea of gay community has some personal resonance,
he struggles to give it form. There are long pauses in our
conversation as Andrew attempts to articulate what gay
community means, and eventually he finds it easier to
sketch out his connection with gay community through
caveats: Andrew feels he belongs to “part of a community
— but it’s not the only one I belong to”; and “it is certainly
not all-encompassing.” A substantial element of
this connection is political. Unlike Dave who has little
interest in politics (gay or otherwise), Andrew scans
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KOJIIITO UMa MHOTY MaJI HHTepec 3a MOJINTHKATA (Tej WIn
nonHakBa), EHApPY I'u mpersiesiyBa rej BECHUIIUTE 32 /A
Hajzle HamMcH 3a rej OpaxkoBu. Toa e mpalame Koe Ou
MOJK€eJIO Ia TO CTUMYJIMPA; TOj 4eCTO pa3roBapa 3a Toa co
npujarenute. M mokpaj Toa, moBeke OTKOJIKY /la Ce BpaMU
rej OpaKOT BO MCTOpHja U JUCKypC Ha Tej mpaBa, EHapY
My npuora HU3 IMOIINPOKUOT 00jeKTUB Ha ,COLMjaTHA
npasga“.”

Jloxonky wujeHTUdUKYyBameTo Ha EHApPY co rej
3ae/HUIIATA € alCTPAKTHO, TOTrall HeroBaTa BpCKa
CO KOMEpIUjATHUOT Tej JKUBOT € He3HauuTesaHa. Toj
ce JyBCTBYBa ,,0ZJBOEH“ O] Tej KIyOOBHUTE M MabOOBUTE
nHa ynunara Oxcdopa.’® ,Jac He CyM HEj3HUH TOJIEM
oboxkaBaten“, Besn Enzpy 3a ynumata Oxcdopf,
MTOBUKYBAjKU ce Ha ,HaBaJIMIaTa Off JIyre, Tej U CTPejT®,
KOU ja IpaBart yJINIaTa HellOJHOC/INBA HaBeuep 3a BpeMe
Ha BukeH].”” EHZpy e cBeceH Jieka yaunara Oxcdopn
Hekora 6uia ,rej cpiero Ha CusiHej“, HO TOj ce 6opu
Jla ja TOBp3e Taa pelyTanyja co YecTO HACHJIHOTO,
HAKUTEHO KOP30 KOe TOj ce 0bumyBa /ja ro uzberne.”” A,
IITO Ce OJ[HeCyBa /10 r'ej MaKUTe KOU IPOJOJIKYBaaT /1a
IIOMUHYBaaT 10 KOMepI[HjasTHaTa JIeHTa JI0JIK yIulaTa
Okcdopa, Enapy uyBcTByBa HemoBoJeH adUHUTET
koH HUB. I EHJipy u /lejB BepyBaar Jeka uMaaT MaJIKy
3a€THUYKO CO CYOKYJITYPHUTE THIIOBU KOU ce coOmpaaT
II0 Pa3HU JIOKUINTETU: MEUKUTE CO HUBHUTE HAaCMEBKU
O/1 CpIle ¥ HeIIOUUTYBame Ha THMapeheT0; KOKOBUMHbATA
CO HUBHATa HEPBO3HA eHepruja u IpeTepaHo BHUMaHUe
KOH TUMapeHeTO; U KOXKHUTE MaK! CO HUBHUTE IT03U HA
3aMuUcJIeHa HOHITATAaHTHOCT. Bo mpBo Bpeme /lejB berie
3arpHKeH JieKa TOj e UyZleH IITO He caka Jja IpUIaiHe
KOH JlepuHUpaH rej ,, TUM®, HO JJO MOMEHTOT HA MOETO
MHTEPBjyUpame TOj € 3a/I0BOJIEH INTO IO OOJIHKyBa
COIICTBEHMOT maT. I Taka HUKoram He cyM OWI of
OHME KOW HAaBHUCTHWHA INpHIaraatr”, pa3MHUCIyBa TOj, ,H

the gay newspapers for articles on gay marriage. It is an
issue that could galvanise him; he often discusses it with
friends. Even so, rather than frame gay marriage within
a history and discourse of gay rights, Andrew approaches
it through the wider lens of “social justice.””

If Andrew’s identification with gay community is abstract,
then his relationship with commercial gay life is tenuous.
He feels “disconnected” from the gay clubs and pubs of
Oxford Street.” “I'm not a huge fan of it,” Andrew says
of Oxford Street, citing the “onslaught of people, gay and
straight” who make the street impossible on a weekend
night.” Andrew is aware that Oxford Street was once
“the gay heart of Sydney”, but he struggles to connect
that reputation with the oft-violent, tawdry thoroughfare
he tries to avoid.”® And as for the gay men who continue
to frequent the commercial strip along Oxford Street,
Andrew feels scant affinity with them. Both Andrew and
Dave believe they have little common in with the sub-
cultural types that congregate in different venues: the
bearswith their heartylaughs and disregard for grooming;
the twinks with their nervous energy and over-regard
for grooming; and the leather-men with their poses of
brooding nonchalance. At first Dave worried that he was
weird for not wanting to slot into a defined gay “type,” but
by the time I interview him he is content forging his own
path. “I've never been one that really fitted in anyway,” he
reflects, “which I quite enjoy actually. I don’t really want
to have to label myself one thing or another.”” Unlike
Dave, Andrew’s dislike of commercial venues extends to
the Mardi Gras party. There is no fraternal pleasure for
Andrew in this gathering of gay and lesbian tribes. He
attended one and that was enough: “I don’t think any
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TOA BCYIIHOCT MU IPUYUHYBAa 33J]0BOJICTBO. bamr He
cakaM J1a Mopa Jia ce o3HauaM cebecHu KakKo e€JHO WU
ZIpyro“.”? 3a pasiuka o /lejB, HECUMIIATU3UPAHETO HA
KOMEpIUjJIH! JIOKAJIUTETH Ha EHApPY ce mpomwmpysa
1 Ha 3abaBaTta Ha Mapau I'pa. 3a Enzipy Hema 6paTcko
3aJI0BOJICTBO BO COOHMpAameTo Ha Trej U Jie30ejCKUTe
tabopu. Toj mpucycTBYBaJ Ha €/THO B TOa OMJIO JIOBOJIHO:
~MHcCjIaM Jieka HeMa JIOBOJIHO ToJIeMa CHJIa IITO MOXKe

Jla Me ofiHece Ha 3abaBara“.®°

Enzpy mpermounTa MUpHa HOK jgoMma. Toj 'KuBee co
Jlobap CTpejT mpujaTest v 3aeHO caKaarT Jja oA roTByBaaT
coduCcTUIIIPAHU Beuepy 32 HUBHUOT KPYT Ha IIpUjaTeu
Y NO3HAaHULM. ,/IMaM NPUJIWYHO LIapeHa Ipyna Ipuja-
TeJIN U BCYIITHOCT HajBEPOjaTHO MHO3MHCTBOTO C€ CTPEJT,
HaBeayBa T0j. 5 BosemyBamwe Ha Enzipy Bo CujHejckara
KJIYTICKA clieHa Oellle Kyco U OCTpO: Opry My 3j/ioeasie
JIDOTUTE U BPeJIUTE BPCKU CO MaKU KOU HCUYE3HYBaaT CoO
M3rpPeBamETO Ha COHIIETO. ,bapas Apyr BUJ BpcKa 3aToa
IIITO BCYIITHOCT CAKaB /1a MUHYBaM BpeMe co JIyTfe, a He BO
Oap win kiay6.“** Enzpy e 61arogapes IITo UMasl CBOja
Mpe’ka 3a IOJJIpIIKA Ha KOja MOXKeJI Jia ce MOTIpe 10
HETOBOTO OP30 pa3ouapyBambe O] CUHEJCKOT r'ej 3KUBOT.
BeymiHocT, Toa 1mTo ro u3HeHaawa0 EHpy OMI0 KOJIKY
MaJIKy ce IIPOMEHHJI HETOBUOT >KHUBOT OTKAKO HU3JIETOJI
kako rej. CiymiHas 3a IPOIECOT Ha U3JIEryBame Ha
TeJleBU3Uja U OuYeKyBaJ HeHITO TpaHCHOPMUPAYKO.
Hamecto TOa, HeroBuTe poAuTeId TO IOAJPKAJIE,
HeroBuTe INpujareau ro npudaruie Toa U KUBOTOT
MIPOJIOJIKIIL: ,,/IMaB OueKyBambe JleKa ce ke ce CMEeHH U
JleKa CyM CTaHaJI COCeM HOB YOBEK, a TOA He Ce CIYYH.
HelrraTta eJHOCTaBHO cTaHaa Kako IOpaHo.” %3

Enfipy HeMa HUKaKBU NOIUIAKU 32 OBOj KOHTUHYUTET
— HaIlpoTHUB, HABUCTHUHA ro eHu. Ho, Toj e e Bo mpaso,
TOA He Cce BKJIOIIyBa BO IOCTCTOHBOJICKMOT HapaTUB 3a
nsserysame. Hemamie HHUINITO MesoJApaMaTUYHO BO
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force big enough could drive me to the party.

Andrew prefers a quiet night at home. He lives with a
good straight friend and together they like to prepare
elaborate dinners for their circle of friends and
acquaintances. “I've got a pretty mixed group of friends
and actually probably the majority are straight,” he
recounts.® Andrew’s introduction to the Sydney club
scene was short and sharp: he soon tired of the emphasis
on drugs and the ardent connections with men which
vanished as the sun rose. “I was looking for another sort
of connection because I actually wanted to spend time
with people, not at a bar or club.”® Andrew is grateful
that he had his support network to fall back on after
his speedy disillusionment with Sydney gay life. In fact,
what surprised Andrew was how little his life changed
after he came out as gay. He had heard about the coming
out process on television and expected something
transformative. Instead, his parents were supportive, his
friends took it in their stride, and life went on: “I had
the expectation everything would change and that I'd
become this whole new person and that didn’t happen.
It just settled into what it was before.”®

Andrew has no complaints about this continuity - indeed
he rather values it. But he is right, it doesn'’t fit the post-
Stonewall narrative of coming out. There was nothing
melodramatic about Andrew’s coming out, even though
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M3JIETYBabeTO0 Ha EHApPY, Mako MpeTHocTaByBas JieKa
MeJIo/ipaMara e eyt ofi porecot. Toa Gerre ,,camo Taka
crojar paborure” e HaUMHOT Ha Koj EHApy m3BecTyBa
3a peakIUUTe Ha CEMEjCTBOTO W mpujarenute.* Hury
nak EHZpy mpeTmocTaByBaJI cOCEM HOB H JUCKDETEH
rej WIEHTUTET, AajneKky ox Toa. IIpepaboTyBamero Ha
Enpy Ha Herorara XOMOCEKCYaJIHOCT IIOTCETyBa Ha
CenIMaHOBHMOT KOHIIENT HA I'ej UAEHTUTET KAaKO HUIIKA
Ka/ie IIITO ,[TOeIMHITY MOXKe 1A TO IIeHAT OM/TyBAHETO Iej
0e3 a I'M rpajaT >KMBOTUTE OKOJIy OBOj UaeHThTer”.5s
Paborejkn 3a KHIKapHUIA BO TIpagor, EHApy ce
Mo/iesTpaJi cebe cU 10 IPUMEPOT Ha HETOBUTE I'ej KOJIETH
3a Kou OUBameTO Tej ,CTBAPDHO He € HeKoja TrosieMa
pa6ora“.®® Ilo Hekosty Mecery EHipy OTKpWII ieKa fia ce
Ouze rej ,,camo cTaHa Jies1 O/ Toa IIITO CyM jac, a He HEKO)J
BU/I Ha feduHupadku atpubyT.%” Toj co 3a10B0JICTBO IO
npudaTi 0BOj HAYMH Ha OUZyBame U ce OTKAXKaJ Of
CIUTHATA IUCTUHKIM]jA KOjaIITO TOj 3aMUCIyBaJI JieKa T
0/IBOjyBa THE IIITO CE I'ej O] THE IITO Ce CTPEJT.

Kaxko u JlejB, EHzipy ce IBMKU BO IIpUjaTeJICKU KPYTOBU
KaJie IITO CEKCyaJIHOCTa ce CMeTa 3a HeCeH3alMOHAJIHA,
noramy 1mrto EHZApDY enBaj u /1a mpaBu pasuka Mery
HeroBUTe CTPEJT U I'ej IpUjaTesn. BcylHOCT HAEHTUTETOT
KOJIITO MOMEHTAJIHO HMa HAajroJieMO BJIMjaHUE BP3
HeroBaTa Mpe’ka Ha IIPHjaTeJsICTBO € ,eMO“: MJIaJIEIIKU
WJIEHTUTET KOJIITO BaJIOPU3MpA 3aMHUCJIEHOCT, MeJlaH-
XOJINYHA My3HKa, HecpeZileHa Koca U TeCHU (papMepKH.
U naxo Exzpy xuBee Bo JlapJIMHIXepCT, IIPeArpaiueTo
HUIeHTU(UKYBAHO KaKo rej 61u3sy g0 yaumnaTta Oxcdop,
IIOMAJIKY Y?KHBa BO T€jHOCTA Ha IIPEATPANETO, a IIOBEKe
BO OIIITHOT KOCMOIIOJIUTH3aM Ha obsacra. Kora Exyipy
ce KauyBa Ha BO30T KOH 3alla/IHUTe IIpeArpajuja Ha
CupHej 3a f1a TU [IOCETH HETOBUTE POJIUTEIH, TOj Beskba
MaJia IPEeTIa3/JINBOCT: T'ej U eMO MOXKeOU I0/IeTHAKBO
03HauyBaaT JipyrocT Bo nepudepujara Ha Cusnnej. Ho, Bo

he had assumed melodrama was part of the process. It
was “just very matter-of-fact” is how Andrew reports
the reaction of his family and friends.?* Nor has Andrew
assumed a totally new and discrete gay identity, far from
it. Andrew’s reworking of his homosexuality resembles
Seidman’s concept of gay identity as a thread, where
“Individuals may value being gay without building lives
around this identity.”®> Working in a city bookshop,
Andrew modelled himself on his gay fellow workers
for whom being gay “wasn’t really a big deal.”®® Within
a few months Andrew worked out that being gay “just
became part of who I was rather than sort of a defining
attribute.”® He happily embraced this mode of being
and gave up on the strong distinction he had imagined
separated gay from straight.

Like Dave, Andrew moves in friendship circles where
homosexuality is deemed unremarkable, to the point
that Andrew barely distinguishes between his straight
and gay friends. In fact, the identity that currently has
the strongest pull on his friendship network is “emo:” a
youth identity that valorises pensiveness, melancholic
music, messed-up hair and leg-hugging jeans. And
while Andrew lives in Darlinghurst, the gay-identified
suburb that nestles Oxford Street, it is less the gayness
of the suburb that he enjoys and more the general
cosmopolitanism of the area. When Andrew catches the
train out to the western suburbs of Sydney to visit his
parents, he exercises a modicum of caution: gay and
emo might equally denote otherness in the outer fringes
of Sydney. But in the global-orientated, cosmopolitan
suburbs of eastern Sydney, and in his educated and
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1J100QJTHO OPUHTHPAHUTE, KOCMOTIOJIUTCKY ITPEATPAITja
Ha ucroueH CHUiHE] M BO HETOBUOT 00pa30BaH, MJIa/IeNI-
KU COIlMjaJIeH KPyT, XOMOoceKcyastHocTa Ha Expy (kako
mto Ou HaBes1 bek) ncue3HyBa.

Nemuen®®

IIpen /lejB na ja 3amtouHe CBOjaTa TPUTOAMIITHA BPCKA CO
rej mpodecroHanen of MeHTapoT Ha TPajoT, TOj UMaJl
HejacHO JeduHHpaHa Bpcka co JleMueH, MJaa Mask
ox Memana paca (maop u TajBanen) ox Hoe 3enanp.
HuBHaTa BpcKa Tpaeja co Mecelld; THe AypPU U Jiesiesie
cTaH, Hau3rye ] Kako npujatenu. Ho, kora [lejB 3amou-
HaJI BUCTHHCKA BPCKa, ja MPEKWHAJI CBojaTa CeKCyasTHa
Bpcka co Jlemuen. J/lemMueH OWJ YHUIITEH U TIOMUHAIE
HEKOJIKy TOAWHHM TIpeJl MOBTOPHO /la KOHTaKTHpPa
co [lejB. IIOBTOPHO ce BOCIIOCTAaBEHU IIPHjaTEICKH
onHocu: JlemueH u JlejB T HHTEPBjyHPaB BO HCT JIEH BO
CTYZIE€HTCKUOT cTaH Ha JlejB.

Bpckure ce mHemTo BaxkHO 3a /lemuen. Herosure
POAUTEIIH Ce pa3BeJsie Kora TOj OWJI MJ1ajl, Kora MajKaTa Ha
llemujeH oturia ma ce 6apa cebecu. Jlenejku ja kykara
CO HEroBHOT TaTKoO, /leMueH OWJI OcTaBeH Ja IpaBH
mo cBoe. Kako mto Toj Beau, 1O Pas3BOAOT ,HeMalle
cemejerBo“.® Kako cHaojMBa M BeApa HHAWBUYA,
JleMujeH oj 4YeTBOpHUIIATA CBOMW IIKOJICKH IPHjaTeTH
co3maze cemejctBo mo us3bop. Toa ro msjaByBa socra
eKCILTUITUTHO: ,,MOEeTo HOBO ceMejCTBO Oea MOUTE HOBH
IpUjaTeId U CETO CBOE BPpeMe I'o MIOMUHYBaB CO MOUTE
HOBU mpwujaresu. Tue mMu Oea rosema mopapiika“.”®
IIpen oBue iyre JleMueH ce OTKpPU KOTa HMaIlle
TeTHaeceT TOJAWNHH, 110 MHOTYOPOJHU CEKCYyaTHU Cpeoun
opraHusupanu 1npeky VatepHer. HeroBure nmpujarenn
pearupaa 100po, IITO MpeTCTaByBallle MOBEKE O/ KOM-
meH3aluja 3a He3aJ0BOJICTBOTO HA HETOBUTE POIAUTETH
CO CEKCyaTHOCTa Ha HUBHUOT CHH.

TexxuHarta Kojamro JlemueH UM ja mpujiaBaiie Ha Bpc-
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youthful social circle, Andrew’s homosexuality (as Bech
would have it) disappears.

Damien®

Before Dave began his three year relationship with
the inner-city professional gay, he’d had an ill-defined
relationship with Damien, a young man of mixed race
(Maori and Taiwanese) from New Zealand. Their liaison
lasted months; they even shared a house, ostensibly as
friends. But when Dave began his relationship proper,
he drew his sexual arrangement with Damien to a close.
Damien was devastated, and it was a couple of years
before he recontacted Dave. Friendly relations have
resumed: I interview Damien and Dave on the same day
in Dave’s shared student house.

Relationships are important to Damien. His parents
divorced when he was young, with Damien’s mother
heading off to find herself. Sharing the house with his
father, Damien was left to his own devices. As he puts it,
after the divorce “there was no family.”® A resourceful
and resilient individual, Damien created a family of
choice from four of his school-friends. He states this quite
explicitly: “My family was my new friends and I spent all
my time my new friends. They were very supportive.”*°
These were the people Damien came out to when he
was fifteen, after a handful of Internet arranged sexual
encounters. His friends responded well, which more
than compensated for his parents’ unhappiness at their
son’s sexuality.

The weight Damien gives to relationships has continued
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KUTE POJI0JIKU M KOTa CTaHA BO3PaCeH, KaKo U BO HOBAaTa
3eMja. Bo gomauTe THHEjIIEpCKY TO/IMHY, [leMueH co He-
TOBHOT TaTKoO ce npecesu o Oykiiens Bo CUjiHE]; feHeC
THEe JieJlaT Kyka BO pabOTHUUYKO MpeArpajue, a IMpeT-
XOJ{HATa HAITHATOCT OKOJIy CeKCyaysiHocTa Ha [/lemMueH e
3abopaBeHa. /[eMueH MMa IOCTOjaHO BPabOTyBame BO
Crabakc xade Ha ynumata Oxcdopp, Taka IMTO UMa
MecTO Koe e Bo rej kpyror Ha Cuzguaej. Bo Oykienp,
JleMueH ciymrHajg Kako MajKd TOBOpAT 3a YJIAIaTa
Oxcdopa Kako 3a HEKOja MUTCKa rej TaTkoBuHa. Ho,
cera co mpobsieMure co OE3TOMHUILINTE W ITPOCEHHETO,
¥ YHHUIIITEHA O YJIMYHOTO HACHJICTBO, /leMeH ja ruienma
ynaunara Oxcdopa Kako ,0/BpaTeH TOMHapHUK .
HeroBara omsoenoct ox CuaHejckaTa rej 3aegHULA €
MIOMAJIKy CTpacHa, HO CelaK ovurjeqHa. ,He cmeram
JleKa HaBHCTWHA MMa HEKoja Tej 3aeqHUIA”“, BEJIU TOj
eqHocTaBHO.”” Paboremwero Ha ysnmumarta Oxcdopna My
JIoHece Ha JleMUeH MHOTY rej MpUjaTesICTBa, HO TOj He
I'Ml 3AMHUCJIyBa OBHE KOHTAKTH KaKo JIeJI O/ ITOT0JIEMA Tej
3aemguuria. Jlypu u uzejara 3a ,Mpeka“ mMa MaJ OJ[31B
kaj /lemuen. Kora ro mpamryBam Jlayii mMa Mpeka Ha
rej MpUjaTe I U KOHTAKTH, TO] JeIyBa MaJIKy 30yHETO,
MMOBTOPYBAjKU IO 300pOT ,Mpeka“ HEKOJIKYIIATH IpeJ
Jla ce U3BUHM JIeKa TO HEMA IPH PaKa CBOjOT MOOWJIEH
tesieoH, ,,l1a He MOKaM /ia o IorJieiHaM TeJIe(OHCKHUOT
MMEHHK M Jla BUJIJaM KOj HaBUCTHHA MU ce jomara“.”

Hawmecto T0a, /leMueH BO MOMEHTOT HMa MaJia TpyIia Ha
IIpUjaTesId, U CTPEJT U T€j; MMOBEKETO TH CPETHAJI IIPEKY
pabota. Toj HUM UM ce obpaka JOKOJIKY € BO ,,HeBoJTja“.%*
Bpuranckure comuonosu Pej ITan (Ray Pahl) u Jlus
Cnemncep (Liz Spencer) mpezjioskuja 1eKka JUIHUTE 3ae/-
HHUIIH Ce ,,HajOJIMCKO IIITO MOKEME /Ia CTUTHEME JI0 TTOCT-
MOJIEPEH >KMBOT BO 3aeiHUIIA“.”> HeMameTo nHTepec Kaj
JleMueH 3a rej 3aegHUIaTa U WHTEH3WBHATa eHepPTHja
¥ JIOjJAJTHOCT KOja TOj ja TPOIIM HA HeroBaTa Masia
rpyna NnpujaTead € eJHAKBO Ha IOCTMOJEPEH >KHBOT

into his adulthood and a new country. Damien moved to
Sydney from Auckland with his father in his late teens;
today they share a house in a working-class suburb, the
earlier tension over Damien’s sexuality forgotten. Damien
works full-time in a Starbucks Café on Oxford Street,
so he has a ring-side seat to gay Sydney. In Auckland,
Damien had heard men talk about Oxford Street as if it
was amythical gay homeland. But now, with the homeless
and begging problems, and marred by street violence,
Damien views Oxford Street as “a disgusting shit-board.”*
His disconnection from Sydney gay community is less
passionate, but evident nonetheless. “I don’t really think
there is that much of a gay community,” he says simply.®*
Working on Oxford Street has harvested Damien a rich
crop of gay acquaintances, but he doesn’t really imagine
these contacts as part of a larger gay community. Even
the idea of “network” has little resonance with Damien.
When I ask him if he has a network of gay friends and
contacts he looks slightly puzzled, rolling the word
“network” around several times before apologising that
he hasn’t got his mobile phone handy, “so I can’t look in
my phone list and see who I really like.”

Instead, Damien currently has a small group of friends,
both straight and gay; he met most of them through
work. He would turn to them if he were in “dire straits.”**
British sociologists Ray Pahl and Liz Spencer have
suggested that personal communities are “the closest
we can get to postmodern community life.”?> Damien’s
lack of interest in gay community and the intense energy
and loyalty he expends on his small group of friends
approximates postmodern community life. For Damien
at least, allegiance to the idea of gay community, and
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Bo 3aexmHunia. bapem 3a [lemueH, nmpuBp3aHOCTa KOH
WJlejaTa Ha T'ej 3aeJIHUIIA U ,,T'e] areH/1a“, KaKo IITO TOj TH
OIIUIILYBA r'ej MpaliamaTa, € HaJ[Bj1aZieaHa oJf IOUHTUMHU
Bpckn.”® MjejaTa meka rej WAeHTHTETOT ce (hopMupa
HHU3 KOJIEKTMBHH IPaKTUKU MMa cj1abo BJIMjaHUE BP3
Hemuen. HaBuctuna, 3a JlemueH, na ce Ouje rej e
WHTEH3UBHO WHIUBU/IYaJTHO, CyOjEKTUBHO U HHTUMHO
HCKYCTBO, KOEIITO TOj Hajaobpo To WIycTpUpa Co
CJIETHIOB KOMEHTAp: ,,Jac CyM MPUJINYHO HAKJIOHET KOH
€THOCTaBHOCTA U MOETO TJIEJTUIIITE € JleKa CU T'ej IOKOJIKY
spyounn max”. IlenocHo... Uma Meuku u KokoBunma u
o i He. He Beslam Jieka THe He ce Toa IITO CyM jac:
€/THOCTaBHO 'Yl IJIeJIaM U T'H JIO?KUBYBaM Kako rej. Ho, a
ce Ouzie rej 3a MeHe eTHOCTABHO € 3ae/IHUIIA Ha /Bajia
Ma’kH, a IBAjIja Mayku MOKe Jla OujaT MHOTY Pa3JIMIHU.
U mpermiocraByBaM Jieka TOKMY BO Toa e ybaBuHara“, 7

He u3HeHasyBa IITO €AMHCTBEHOTO Tej IMpalIame Koe-
IITO ro uHTepecupa JlemueH e rej 6pakor: ,,CMmeTam Jieka
ce OJUIMYHU 3aToa IITO ceKoj Tpeba 1a Ma IpaBo Ha Toa
— 7by60B e Jby0oB“!%® Jla ce Kaxe, 10 MIPUMEPOT Ha Bek,
Jeka JleMueH TexxHee IO ,HOPMHUpPAaHe BO COIJIACHOCT
CO MOpAJIUCTUYKUTE HOPMH Ha OJIHECYBame“ He e
JIOBOJIHO COO/IBETHO IIOPAZYl KPEATUBHOCTA OTpeOHa 3a
co3/1aBarbe Ha JIMYHA 3aeHUIA. Toa mTo e HeABOjOeHO
e Jleka BO paMKHuTe Ha J/leMueHOBaTa JIMYHA 3aeJHUIIA
XOMOCEKCyaJIHOCTa € HopMupaHa. [Tomanky o HUIIKA,
Taa MCcUYe3HyBa Kako JedUHHpPAYKa IpTa Ha cebHOCTA,
Iypu U moMery JbyOOBHUIM OFf UCTHOT Ios. JleMueH
IIPH3HAaBA JIeKa KOTa € BO CeKCyaslHa BPCKa, TOj cBOjaTa
XOMOCEKCYaJTHOCT ja JIO’KHBYBA IMOKHUBO 3aT0A IITO MMa
cekc co Mak. Ho, HacTpaHa o] cekcyayiHaTa MexaHUKa
U CEeKako BO cMHUcIa Ha wuaeHTubUKanuja, /lemueH
MUCJIU JleKa ce IyBCTBYBA ,,[IOMAJIKY T'€j, a IeKa IIOBeKe
ce paboru 3a BpckaTa“.” Toj o6jacHyBa: ,,Toa e moBeke
BPCKa, ¥ TOa MOKe Jja Ousie kakBa 6msio Bpcka. Hema fa
OJIMe Ha Tej KpCTapema, caMo Ke OJMe Ha O/IMOp, a
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the “gay agenda” as he describes gay issues, has been
superseded by more intimate relationships.®® The idea
that gay identity is formed through collective practices
has a weak hold on Damien. Indeed, for Damien, being
gay is an intensely individual, subjective and intimate
experience, as he best illustrates with this comment: “I'm
pretty simplistic and my view is that you’re gay if you
love a man. Like through and through...There’s Bears
and Twinks and whatever. I'm not saying that they aren’t
what I am: it’s like I see them and I think of them as being
gay. But being gay, to me it is as simple as two men, and
two men can be very different. And I guess that’s what so
great about it.”?’

Not surprisingly, the only gay issue that interests Damien
is gay marriage: “I think that they’re excellent because
everyone should be entitled — love is love!™® To say,
following Bech, that Damien hankers for “normalisation
inaccordance with moralistic norms of conduct” does not,
I think, do justice to the creativity required in creating a
personal community. What is undeniable is that within
Damien’s personal community, homosexuality has
been normalised. Less than a thread, it fades away as a
defining feature of the self, even between same-sex lovers.
When he is in a sexual relationship, Damien admits, he
experiences his homosexuality more keenly because he is
having sex with a man. But beyond the sexual mechanics,
and certainly in terms of identification, Damien thinks he
feels, “less gay, in that it’s more about the relationship”.®
He explains: “It’s more of a relationship, and that could
be any sort of relationship. We wouldn’t go on gay
cruises, we’d just go and spend a holiday and a holiday is
a holiday. It’s hard to distinguish.”°
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oxMop e oamop. Temiko e /1a ce pa3rpaHuYH”.

TokMy OBaenoeHTaTa: BOJIUYHUTE 3aeJHUIIN Ha [[eMueH,
HejB u Enapy, na ce 6uze rej He € HEIITO MPEMHOTY
3abesnexxiBo. KOH3epBAaTHBHUTE TIej IUCATENU KaKO
Enapy CanmuBan (Andrew Sullivan) moske6u oBa 6u ro
I103/IpaBUJIe KaKO eBOJIyIIija HAa BUPTYAJIHO HOPMAJHUOT
rej.’”! IlogeaHakBO, pPaJUKAITHUTE KBUP TeOpeTHYapU
kako Majk Bapuep (Michael Warner) moxke ga mpe-
JynpefaT Ha OMNAacHOCTUTE O yrjeaHocT.'”® MojaTa
IIPETIIOCTaBKa € JieKa W /IBeTe CTPAaHU Ha BOJHUTE Ha
rej KyJTypaTa ja IMpoMalllyBaaT ITOeHTaTa, O0uyBajku
ce Taka /ia ja ONUIIaT IMOCTrej epara. MecTto na 6uzar
BUPTYEJITHO HODMaJIHM WU AHEMUYHO YIJVIEHH, 3a
wiIaau Maku kako JlejB, Enapy u Jlemuen, fga ce obune
rej ceé IOMAJIKy € HEIIITO CEH3aIOHATHO.

3aknyyok

JlecHO MOKe J1a ce M3JIaKeMe U Jia TO MOTIEHUME OBOj
pas3Boj, 3aToa /I03BOJIETE MU Jla 3aBPIIIaM CO HEKOJIKY
kBanbukanuu. Mianocra Ha [ejB, Exnpy u lemuen
Ou MO’KeJIa /1a ja MOTEHIMPA HETIOCTOjaHOCTa HA HUBHHU-
OT coIMjajieH KPYyT ¥ OKOJIHOCTU. bu OMJI0O MHTEPECHO
Jla ce BpaTUMe Ha OBHE MJIAJI MayKU 15 TOAUHHU OJf cera
3a JIa BUJIUMeE KaKO Ce BTeMeJINJIa HUBHATa XOMOCEKCY-
asHOCT. Hekown o1 HUBHUTE Herej mpujaTeyn Ke mMaar
MMapTHEPH U Ke MOIUraaT JIela, ITO MOKe J]a IOBEeJIE 710
HEKOU pas3Zopu BO MpekuTe Ha mnpwujarenu. Cemak, He
Tpeba jja ce 3abopaBu Jieka JleMueH 3a cebecu ImocaKkyBa
Opak, a EHzipy ce HajzieBa Jileka ke mMa Jera. bek ro
3aluilna ,XOMO-TEHHU3UPAETO“ Ha OIMIIITEeCTBOTO, HO
MOZIeTHAKBO, T'ej JuIaTa ru npudakaaT aBeTe eI Ha
Opak W POJIUTEJICTBO, ¥ TOA YECTO KPEATHUBHO.

Hcro Taka e jacHo paexa [ejB, Engpy u /lemuen

This is the point exactly: in the personal communities
of Damien, Dave and Andrew, being gay is not overly
distinguishable. Conservative gay writers like Andrew
Sullivan might applaud this as the evolution of the
virtually normal gay.** Equally, radical queer theorists
like Michael Warner might warn of the dangers of
respectability.’*> My guess is that both sides of the gay
culture wars miss the mark in attempting to describe
the post-gay era thus. Rather than being virtually
normal or anaemically respectable, for young men like
Dave, Andrew and Damien, being gay is increasingly
unremarkable.

Conclusion

It is tempting to overstate this remarkable development
of gay as unremarkable, so let me conclude with some
qualifications. The youth of Dave, Andrew and Damien
could accentuate the fluidity of their social circle
and circumstances. It will be interesting to return to
these young men 15 years hence to gauge how their
homosexuality has settled. Some of their non-gay
friends will partner and raise children which might lead
to some fissures in the friendship networks. It should be
remembered, however, that Damien wants marriage for
himself and Andrew hopes for children. Bech has noted
the “homo-genizing” of society, but equally, gays are
embracing the twin goals of marriage and parenthood,
and often creatively.

It is clear, too, that Dave, Andrew and Damien lead
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BOJIAT PEJATUBHO NPHUBUJIETHPAHU KUBOTH BO JO0CTa
TOJIEpAHTEH T'paj, U Hanuja. Jlo/ieka ro MUIIyBaB OBOj
ecej, HOBaTa aBCTpajiMcKa paboTHWYKa Biaza objaBU
IpeTpecyBame Ha (deepaTHOTO 3aKOHOZABCTBO 3a
CTaTyCcOT Ha Tej JIMIaTa U Jie30ejKuTe Jla ce HaIlpaBU
€IHAKOB CO TOj Ha XeTepoceKcyainute. bBbpakor e
HAjroJIEMHOT WCKJIYYOK M 32 Ja TO CMHPHU TIJIACHOTO
XPHUCTHjAaHCKO JIOOU, pabOTHMYKATa BJA/Ia OJJIYIHO
on0UBa /1a TH 03aKOHU rej OPaKOBUTE WJIM ITUBUITHUTE
3aenHunu. Ho, HajaHAUajHO BO OJHOC HA OBaa OJJIyKa
0ea MHOTYOPOjHUTE TOENUHIN KOU TH IOJJIp)Kaa Tej
MapTHepCTBaTa, He caMO BooOWYaeHUTE JUbOepasHU
racoBu. MojaTa IIO€HTa € JieKa COIUjaJTHOTO |
MOJINTHYKOTO Npudakame Ha XOMOCEKCYaJTHOCTA /1aBa
IJI0JIHA TIOYBa 3a moctrej ¢eHOMeHOT. Bo momasky
IIPUjaTEeJICKU CPEANHU, OPTaHU3UPAETO HA JKUBOTOT
OKOJIy CEKCYaJTHHOT UAEHTUTET MOXKE /1A € IIOIPUHY/THO
Y TIOJIUTUYKU U COIHjAJTHO.

Cenak, u mokpaj npudakamero U JUOEPATTHUOT KOC-
MormosinTi3aM Ha CujiHej, ce COMHEBaM JIeKa T'ej Kako
HAYMH Ha JKUBOT U HJIEHTUTET HAOp30 Ke HCUe3He.
[ToBepoBaTHO € JieKka Ke MPOJIOJIKH /1a TIOCTOU 33eJTHO
co moctrej. Mapau I'pa, Ha mpuMep, U3TJIe/Ia CUTYPEH
3a JoIJieflHa WJHUHA U He e caMO Kako HacTaH, Jia
ro murupame bek, ,3a KojiuITo Hema mOTpeda of
[IOHATaMOIIHO oO0jacHyBame“.'”® 3a HEKOW Trej Maku
u Jie30ejKu, Jey1 o7 3a/10BoJsictBoTo Ha Mapau I'pa (u
OMyBamETO XOMOCEKCYaJIel]) e BO oOjacHyBameTo. ['ej
’KHBOTOT Ke MPOJIOJIKH J1a 00e30e/1yBa 3a/10BOTyBaYKH
HauWH HA IOCTOEHEe U CUJIHO YyBCTBO HAa NPUNAHOCT
3a MHOTYMUHAaTa Kou ke ro oxbepar. Ho kiaygHuor 360p
Tyka e u300poT: cMeTaM JieKa IOoBeke Of] Kora W Ja e
IIOpaHo, HaBJIETyBaMe BO IIOCTTe] epa, /1a ce Oujie rej ke
cTaHe u300peH UIEHTUTET.

IIpeBox ox anrIMCcKHU ja3uk: PogHa PyckoBcka
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relatively privileged lives in a fairly tolerant city and
nation. As I was writing this essay, the new Australian
Labor Government announced an overhaul of federal
legislation to equalise the status of gays and lesbians with
heterosexuals. Marriage is the major exception, and to
placate a vocal Christian Lobby, the Labor Government
steadfastly refuses to legislate for gay marriage or civil
unions. But what was remarkable about this decision
was the many individuals who voiced support for gay
partnerships, and not just the usual liberal voices.
My point is that the social and political acceptance of
homosexuality provides fertile ground for a post-gay
phenomenon. In less hospitable environs, organising a
life around a sexual identity might be more compelling,
politically and socially.

Still, for all of the acceptance and liberal cosmopolitanism
of Sydney, I doubt that gay as a way of life and identity
will disappear soon. More likely, it will co-exist with the
post-gay. Mardi Gras, for example, looks secure for the
foreseeable future, and not simply as an event, to quote
Bech, “in no need of further explanation.”* For some
gay men and lesbians, part of the pleasure of Mardi Gras
(and being homosexual) is in the explanation. Gay life
will continue to provide a satisfying mode of existence
and a powerful sense of belonging for many of those who
choose it. But the key word here is choice: more than
ever, I think, as we move into a post-gay era, being gay
will become an elective identity.
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