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Pnyappa Poptu

PEMUHUSMOT NTIPATMATU3MOT

ora [Be >XeHu Hanpegysaa 0 BpxoBHWOT cyf Ha
KMI/IHeCOTa, KetpnH MekKwuHoH (Catharine Mac-
Kinnon) npawa, ,Janmm Tne Ke rm KopuctaTt MHCTPYMEHTUTE

Ha 3aKOHOT KaKo XeHu, 3a cute XeHun?“ I npoaosnKu:
CmeTam feKa BUCTUHCKOTO (heMWHUCTUYKO npa-
warbe He ce COCTOM BO Toa Aanu GUOMOLWKUTE Maxjauu Wi
OGNOMOLIKNTE XKEHKN TN 3anoceagHyesaaTr no3vunnTe Ha MOKTa,
Mako e MOLLHE CYLUTeCTBEHO XeHuTe fa Gugat Tamy. Jac He
Be/laM AeKa rnegHuTe ToO4YKM nocegysaat reHnTasimun. MoeTo
npawakwe e WTo ce Hawute I/I,El,eHTI/ICbVIKaLI,VII/I, HawuTe no-
ja/lHOCTY, KOja e Hawa 3aefHuua, KoMy CMe My OArOBOPHM.
J[oKonKy n3rnefa feka oBa He € MHOry KOHKpeTHO, Toa, cMe-
Tam, e 3atoa WTOo Hue BOOMwTo HemMame M,qeja LUTO >XeHute
KaKo XeHn 61 nMane ga Kaxar. Jac 3a keHara ja NpvBrKyBam
ynoraTa KojalwTo gonpea Tpeba ga ja cos3gageme, BO MMETO
Ha efieH rnac Koj, HesamonyaH, G4 MOXesn fJa Kaxe HewTo

LITO HMKOrawl He 6wmno CﬂyLIJHaTO.l

3anaraketo cygunte ,na M KOpUCTar UHCTPYMEH-
TUTE Ha 3aKOHOT KaKO >XEeHMu, 3a CUTe XeHu" v anapmMmupa
YHMBEpP3anmucTmuknute dmnocodun. Toa ce duaocopmute Kou
cMmeTaaT feKa TeopujaTa Ha MopasioT Tpeba fa ucxomysa co
NPUHLMNM KOW He CMOMeHyBaaT HuedHa rpyna nomana of ,J/iny-
HOCTW" WM ,L,YOBEYKM CyLUTECTBA" WU ,paLuoHasIHA areHTn®.
TakBuTe dwmnocodn 6m 6une NocpekHN [OKOAKY Mek KWHOH
nomasiky 36opyBalle 3a OAroBOPHOCTA Ha XXEHUTE KaKO >XeHW,
a noseke 3a efHa uaeanHa MuHecota win ngeandn Coepu-

Richard Rorty

FEMINISM AND PRAGMATISM

en two women ascended to the Supreme Court

W';f Minnesota, Catherine MacKinnon asked: "will

they use the tools of law as women, for all women?" She contin-
ued as follows:

I think that the real feminist issue is not whether
biological males or biological females hold positions of
power, although itis utterly essential that women be there.
And | am not saying that viewpoints have genitals. My
issue is what our identifications are, what our loyalties
are, who our community is, to whom we are account-
able. If it seems as if this is not very concrete, | think it
is because we have no idea what women as women
would have to say. I'm evoking for women a role that we
have yet to make, in the name of a voice that, unsilenced,
might say something that has never been heard.1

Urging judges to "use the tools of law as women, for all
women" alarms universalist philosophers. These are the phi-
losophers who think that moral theory should come up with prin-
ciples which mention no group smaller than "persons" or "hu-
man beings" or "rational agents". Such philosophers would be
happier if MacKinnon talked less about accountability to women
as women and more about an ideal Minnesota, or an ideal
America, one in which all human beings would be treated im-
partially. Univeralists would prefer to think of feminism as Mary
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HeTn [lpXaBu, BO KOM CUTE YOBEYUKM cyluTecTBa Ke bugar
TpeTupaHu HenpucTpacHo. YHuBepsanuctute 6m npetnoyu-
Tane ga Mucnart 3a )eMMHU3MOT OHaka Kako LTOo Toa ro
npasea Mepu BosnctoHkpadT (Mary Wolstonecraft) n Onumn
ae I'yx (Olympe de Gouges), Kako 3a nogpadje Ha npasa Kou
BEKe ce Mpenos3HaTNuBM U ONULLAUBMK, MaKO ce ylTe He ce
npucbateHn. OBaa ONULIANBOCT, CNOpes HMBHOTO YYBCTBO, ja
npeTeopa HagexTa Ha MekKVHOH 3a rnacoT Koj KaxyBa HeLTo
KOELTO HMKOrawl nopaHo He 6uno cnyLwHaTto, BO M3MULLHA,
npeTepaHo ApamMaTunyHa, XvMnepbosivMyHa Hafex.

YHuBep3anucTuukute cmnocodm npernocrasyBaar,
3aeHO co KaHT, geka uennoT fI0OTMYKM NpocTop HEeOomnxoheH
3a MopasIHO NPOMUC/lyBarwe € BeKe pacrnofiox/iuB - Aeka cute
BaXXHN BUCTUHW 3a UCMPAaBHOTO W MOrPeLHOTO He camo LUTO
MoOXar fa buaart uckaxkaHu, TyKy U Aa 6ugart HanpaseHu nna-
y3UOW/IHKU, BO ja3UKOT KOj BEKe HWM e npu paka. CmeTam geka
MekKWHOH e Ha ucta cTpaHa Co UCTOPULMCTUTE Kako Xeren
n [djyn, n geka Benn oty MOPasIHNOT Hanpenok 3aBucU 0f,
npoLpyBakeTo Ha OBOj NpocTop. Taa ja pacseTnyBa MoTpe-
6aTa 04 TakBO MpoliMpyBake Kora ogbenexysa geka noc-
TOJHMOT 3aKOH 3a CeKcyaslHa AMCKpUMMMHaumja npeTnocTaByBa
AeKa XeHuTe ,Tpeba ga v 3afoBonart WM Malkute CTaH-
Japav 3a mMalkute WM MallkuTe cTaHZapAn 3a XeHCKUTe...
CXofHO 3aKOHOT 3a CeKcyasiHa AMCKpYMUHauuja, fa ce buge
XeHa 3Hauu ja ce 6uae WM HalnK Ha Max WM HasuK Ha
Aama.“2 KaxxaHo Ha moj HauvH, MekKKWHOH Benu geka OOKOMNKy
XXEHUTe He ce BKJOMaT BO /IOTMYKMOT NPOCTOP MNOArOTBEH 3a
HVB O TEKOBHWUTE ja3nukm W ApYry NpakTUKW, 3aKOHOT He
3Hae Kako ga ce cnpasu co HMB. MakKWHOH ro HaBefyBa npu-
MepOoT Ha efHa cyAmcka ofJjlyKa Koja OBO3MOXWNa XeHute
Aa buaaT UCKIyyeHu of, BpaboTyBaHeTO Kako 3aTBOPCKM uy-
Bapu 6uaejkn ce TOMKY NOANOXHM Ha cunysawe. CyaoT, npo-
[O/KyBa Taa, ,ja 3a3eman rfnegHarta Toyka Ha pasymeH Ha-
CUIHUK BO MNorneg Ha MOXHOCTUTE 3a BpaboTyBatbe Ha Xe-
HMTe."3 “YcnoBnuTe KOW ja co3faBaart XeHckaTa NoA0XHOCT
Ha cunyBarwe Kako gedUHuULMja Ha XEHCKOCTa, AypU U He
6ea cornefaHn Kako NOAJIOXHU Ha npomeHa.“4

MekKnHOH cmeTa fneka BakBUTe MPEeTnocTaBKW 3a He-
NPOMEeHINBOCTa Ke 6|/|,an HagMunHatn eanHCTBEHO OTKakKo Ke

Wollstonecraft and Olympe de Gouges did, as a matter of rights
which are already recognizable and describable, although not
yet granted. This describability, they feel, makes MacKinnon's
hope for a voice saying something never heard before unnec-
essary, overly dramatic, hyperbolic.

Universalist philosophers assume, with Kant, that all the
logical space necessary for moral deliberation is now available-
that all important truths about right and wrong can not only be
stated, but be made plausible, in language already to hand. |
take MacKinnon to be siding with historicists like Hegel and
Dewey, and to be saying that moral progress depends upon
expanding this space. She illustrates the need for such expan-
sion when she notes that present sex-discrimination law assumes
that women "have to meet either the male standard for males or
the male standard for females...For purposes of sex discrimina-
tion law, to be a woman means either to be like a man or to be
like a lady."2 In my terms, MacKinnon is saying that unless
women fit into the logical space prepared for them by current
linguistic and other practices, the law does not know how to deal
with them. MacKinnon cites the example of a judicial decision
that permitted women to be excluded from employment as prison
guards, because they are so susceptible to rape. The court,
she continues, "took the viewpoint of the reasonable rapist on
women's employment opportunities”.3 "The conditions that cre-
ate women's rapeability as the definition of womanhood were
not even seen as susceptible to change."4

McKinnon thinks that such assumptions of unchan-
geability will only be overcome once we can hear "what women
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ro C/AylHEME ,0Ha LUTO XXEHWTEe Kako XXeHn 6u nmane ga ro
Kaxat“. Jac Muc/raMm [AeKa Hej3uHata noeHTa e BO Toa LWTo
npeTnocTaBkuTe CTaHyBaaT BUAMVMBM Kako NpPeTnocTaBKu
€IMHCTBEHO J0KOJIKY MOXeMe fJa Hanpasume NpeTnocTaBKUTe
KOM UM npoTMBpeYaT Aa Mpo3By4yar nnay3ubunHo. Taka, Hen-
paBauTe MoOXaT fa He 6uaaT mepuunupaHM Kako Henpasau,
Oypy U Of CTpaHa Ha OHWe KOoW cTpafaaT of HuB, ce gofeka
HEKOj He U3MWCAM AOTorall HeurpaHa ynora. EfMHCTBEHO ako
HeKOj MMa COH, M rnac ga ro onvwe Toj COH, OHa LITO u3rne-
fano kako npupoga noyHyBa fAa u3rnega Kako Kyntypa, a
OHa WTO M3rnefano Kako cyabvHa 3anouyHyBa Aa wsrnega
Kako MopasiHa oABpaTHOCT. VIMeHo, ce goTorawl e gocTaneH
€MHCTBEHO ja3UKOT Ha yrHeTyBauuTe, a NOBEKeTO yrHeTyBauu
6ea [OBOMHO MTPM 3a fa MM HayyaT yrHeTeHUTe Ha jas3uk BO
KOj YrHeTeHUTe 61 3ByYeHe HaslyAHWYaBO - Aypu U 3a camuTe
cebecn - kora 6u ce onuwane cebecn kako yrHeTeHu.5

MoeHTata Ha MekKWHOH Ageka /IOrMYkKUoT NPOCTop MO-
Xebun Tpeba fa 6uae npolmpeH npeg Aa ce coounme co npaila-
HETO Ha npaBefHOCTa, BO 3HAUYUTENIHO Momanky enadopupaHa
dopma, MoXe fa ce npechopmynnpa BO cMreNna Ha TBPAEHETO
Ha LloH Poync (John Rawls) neka mMopasiHOTO TeopeTusnpame e
OejHOCT Ha NocTUrHyBake pedi/ieKCMBHa pamHoTexa nomery
reHepasiHATe NPUHUMNU 1 NapTUKYIapHUTE WHTYMLUMKW - napTu-
Ky/flapHUTe peakuun Ha Oo4BpPAaTHOCT, y)Kac, 3a[0BOJICTBO WA
Hacnaja of, peanHuTe Win 3aMUC/IEHUTe cUTyaumm win aejctea.
MekKWHOH v corniegyBa MOpPasiHATE W NPaBHUTE MPUHLMMIKW, OCO-
6EHO OHVe VCKaxkaHW BO KaTeropuuite Ha efHakBW npasa, Kako
HEMOKHM Aa r1 NpoMeHaT oBve peakumn.6 Taka, Taa cMeTa geka
Ha heMnHnCT(K)MTe M e NOoTpebHO Aa M M3MeHar AafleHOCTU-
Te Ha MopasiHaTa Teopuja, HaMecTo ga i dopmynvpaar npu-
HUMNUTEe koW NoJo6po ce BK/IOMyBaaT BO NPETXOLHO MOCTOeY-
KuTe gageHoctn. demunHucT(K)ute ce obmuaysaaT fga M Hase-
jat nyfeTo ga noyyBCTBYBaaT pamMHOAYLIHOCT WM 3a[0BOS-
CTBO Of, OHa Of, KOELITO Hekorall oTcTanysarne, U 0ABpaTHOCT U
6ec 3a OHa 3a KOeLlTO HeKoralwl 4yBCTBYBasle pamMHOAYLIHOCT
W pesurHaumja.

EfeH HauuH ga ce npomMeHaT WMHCTUHKTUBHUTE eMo-
LMOHaNHN peakuun e ga ce 06e36ean HOB ja3uK KOj Ke i
O/lIeCHN HOBMUTE peakuun. lMof ,HOB ja3uk” jac v nogpasovpam

as women would have to say." |take her point to be that as-
sumptions become visible as assumptions only if we can make
the contradictories of those assumptions sound plausible. So
injustices may not be perceived as injustices, even by those
who suffer them, until somebody invents a previously unplayed
role. Only if somebody has a dream, and a voice to describe
that dream, does what looked like nature begin to look like cul-
ture, what looked like fate begin to look like a moral abomina-
tion. For until then only the language of the oppressor is avail-
able, and most oppressors have had the wit to teach the op-
pressed a language in which the oppressed will sound crazy-
even to themselves-if they describe themselves as oppressed.5

McKinnon's point that logical space may need to be
expanded before justice can be envisaged, much less done,
can be restated in terms of John Rawls' claim that moral theoriz-
ing is a matter of attaining reflective equilibrium between gen-
eral principles and particular intuitions-particular reactions of
revulsion, horror, satisfaction, or delight to real or imagined situ-
ations or actions. McKinnon sees moral and legal principles,
particularly those phrased in terms of equal rights, as impotent
to change those reactions.6 So she sees feminists as needing
to alter the data of moral theory rather than needing to formulate
principles which fit pre-existent data better. Feminists are trying
to get people to feel indifference or satisfaction where they once
recoiled, and revulsion and rage where they once felt indiffer-
ence or resignation.

One way to change instinctive emotional reactions is to
provide new language which will facilitate new reactions. By
"new language" | mean not just new words but also creative
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He camMo HOBMTE 3060pOBM, TYKY MCTO Taka W KpeaTuBHUTE
3n10ynoTpebun Ha ja3ukoT - BoobGuvaeHun 360poBu yrnotpebeHun
Ha HauMHM KOM BO MOYETOKOT 3By4yaT HanygHuyaBo. HewTo
Koe TpaAuLUMOHa/HO ce cor/jiefyBa Kako Mopa/iHa 0fBpPaTHOCT
MOXe [a cTaHe 06jeKT Ha OnwTo 3a0B0OJICTBO, MAN 06paTHO,
KaKo pe3ynTaT Ha 3rojsieMeHata nonynapHoOCT Ha efeH an-
TepHaTMBEH ONUC 3a OHa LUTO ce c/y4yyBa. Takeata nornynap-
HOCT ro MpoLKVpyBa NOMMYKMOT MNPOCTOP, HA TOj HAYMH LITO
npuaoHecyBa ONMCMTE Ha cUTyauunTe Kou u3rnefane Hanyn-
HW4yaBo, fa u3rnefaart 34paso. Ha npumep, Hekoraw 6u 3By-
4yeso HaslyAHMYaBO XOMOCeKcyanHaTa cofomMuja ga ce onuwie
Kako TporaTesieH m3pa3 Ha MOCBETEHOCT, WM XeHa Koja Ma-
HUNyNupa co efieMeHTUTE Ha MpuyecTa ga ce onuile Kako
npegoyvyBare Ha penauymjata Ha [Jesuuara KOH Hej3uHNOT CuH.
Ho, TakBuTe onucu feHec ce 3406mMBaaT co monynapHocT. Bo
noBeKeTo ernoxu, Ja ce onuvwe gerpagauujata un uctpebysa-
HeTO Ha 6ecnoMoLIHNTE Ma/lUMHCTBA Kako MpoyncTyBarwe Ha
MOPa/IHMOT M AYXOBHUOT XXMBOT Ha EBpona, 3By4u HanygHu-
yaBo. Ho BO M3BeCHM nepuoanM M Ha M3BECHW MecTa - nog
VHKBM3MUMjaTa, 3a BPEMETO Ha PEeNUrNCKUTE BOJHU UM nog
HauucTuTe - Toa He e Taka.

YHUBEpP3aNUCTMUKMTE MopasHu dunococy cmeTtaat
JeKka rnoumoT Ha ,oBpefa Ha YoBeKoBUTe npasa‘ 06e3besysa
[OBOJIHO KOHLeNTya/lHW pecypcu 3a fa ce 06jacHM 30LITO He-
KoM TpaauuMOHaNHW NOBOAU 3@ OABPATHOCT HaBMCTMHA NpeT-
CcTaByBaaT MopasHa 04OMBHOCT, a ApyrM camo usrnejaar Tak-
BU. TMe ro cmeTaaT MOPa/IHUOT HanpeAok 3a pacTeyka crno-
COGHOCT fa ce corfiefa peasiHoCTa 3af Wiy3uute co3fafeHu
04, cyeBepjeTo, npeapacyaute U HENPOMMUC/IEHUTe oGuyaum.
TUNUYHUOT YHMBEP3A/IUCT € MOPAIEH PEAsIMCT, HEKO] KOj MWC-
N [eKa HewTo TaMy HajBop BO CBETOT MM MpaBu MoOpasiHUTE
CYZl0OBU BUCTVHUTU. YHMBEP3a/IMCTUTE CMETaaT AeKa OHa LUTO
ja nNpaBu BUCTMHATa Ce€ WHTPUHCMYHUTE 6efe3n Ha YoBeuKuTe
cylwTecTBa qua 4oBeyku. Tue mMucnat feka Bue MoxeTe ga
M pasfauynte peasHWTe 0f WIy30pHWUTE OLBPaTHOCTH,
chaKkajkm Kou ce 0BME MHTPUHCUYHWU OAJIMKKU, W fAEeKa Ce LITO
e notpebHO ga ce cchatu oBa € LBPCTa, jacHa Muena.

HacnpoTt HuB, ucTopuuUMCTUTE CMeTaaT AeKa [OKO/-
KY ,MHTPUCUYHO" 3HA4MN ,,aNCTOPUCKO, HErmbHaTo of UCTopuc-

misuses of language-familiar words used in ways which initially
sound crazy. Something traditionally regarded as a moral abomi-
nation can become an object of general satisfaction, or con-
versely, as a result of the increased popularity of an alternative
description of what is happening. Such popularity extends logi-
cal space by making descriptions of situations which used to
seem crazy seem sane. Once, for example, it would have
sounded crazy to describe homosexual sodomy as a touching
expression of devotion, or to describe a woman manipulating
the elements of the Eucharist as a figuration of the relation of
the Virgin to her Son. But such descriptions are now acquiring
popularity. At most times, it sounds crazy to describe the deg-
radation and extirpation of helpless minorities as a purification
of the moral and spiritual life of Europe. But at certain periods
and places--under the Inquisition, during the Wars of Religion,
under the Nazis-it did not.

Universalistic moral philosophers think that the notion of
"violation of human rights" provides sufficient conceptual re-
sources to explain why some traditional occasions of revulsion
really are moral abominations and others only appear to be.
They think of moral progress as an increasing ability to see the
reality behind the illusions created by superstition, prejudice,
and unreflective custom. The typical universalist is a moral real-
ist, someone who thinks that true moral judgments are made
true by something out there in the world. Universalists typically
take this truth-maker to be the intrinsic features of human be-
ings qua human. They think you can sort out the real from the
illusory abominations by figuring out which those intrinsic fea-
tures are, and that all that is required to figure this out is hard,
clear, thought.

Historicists, by contrast, think that if "intrinsic" means
"ahistorical, untouched by historical change", then the only in-
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KUTe npomeHun“, Toraw eauHCTBEHUTE WHTPUHCUYHU OLJSINKM
Ha 4YO0BEYKUTE CYyLITECTBa Ce OHME KOW Tue M cnopenysaat
CO XXMBOTHUTE - Ha NpuUmep, cnocobHocTa Aa TpnaT u Aa Ha-
HecyBaaT 6onka. Cekoja gpyra o4/iMka e npesucok Bnor. Kc-
TopuuucTUTEe Benart, cnopep 36oposute Ha CysaH Xapnu (Su-
san Hurley), geka ,NOCTOEHETO HA WU3BECHM CMOLESIEHN Mpak-
TUKKW, Of, KOM CeKoja MOXefna u Aa He MnocTou, e CETO OHa BP3
KOEeLWTo noymMBa HalleTo pacrnonarawe €O onpefeneHn pas-
no3u ... ga cTopume HewTo“.7 Taka, TMe mMucnaT feka Hue ce
ywTe He cMe BO nosuuuja ga 3Haeme LITO Ce YOBEeYykuTe Cyll-
TecTBa, 6MAEjKM ce ywTe He 3HaemMe KOW MpakTUKKW Tue 6um
MOXesnie fa noyHaTt Aa rv cnofenysaart.8 YHusepsanuctute
300pyBaatT Ha TakoOB HauMH KakO CEKOj pauuoHasieH areHT, BO
Koja 1 ga 6uno enoxa, HEKaAKo fa MOxe Aa rum npegoyn cute
MOXHW MOP&/THO PesieBaHTHW Pasfivku, CUTE MOXHW MOPaUTHU
WMOEHTUTETN KOW 3anocTojyBaart Mnpy BakBUTe CrnofesneHu npak-
Tkn. Ho, 3a MekKnHOH, Kako n 3a Xeren u [jyn, Hue, BO
Hajoobap cnyyaj, M 3Haeme eOUHCTBEHO OHME MOXXHOCTU KOu
nucTopvjata gocera rm nMa aktyannsmpaHo. KnyyHata noeHrta
Ha MekKWHOH, OHaka Kako LITO jac ja uuTam, e feka ,)KeHa“
ce ylTe He e UMe 3a efleH Ha4dnH Ha GuayBarbe YOBEK - HUTY
nve 3a MopasieH MAEHTUTET, TYKy, BO Hajgobap cny4yaj, mme
3a oHecnoco6eHocT.9

JloKO/IKy ja cthaTume Cepuo3HO uaejata geka ce ywrte
HepeanusnpaHuTe MOXHOCTW W Ce ylTe Henpeno3HaeHuTe
MOpasiH1 0f60jHOCTN Npoun3nerysaaT Of, HeycrnexoT ga ce npe-
Jo4yaT co OBME MOXHOCTW, Toa U3NUCKyBa fa ja cjatume ce-
pMO3HO ¥ cyrecTujata feka cera 3acera He ro nocegysame
NOTNYKMOT MPOCTOP HEONXoAeH 3a afeKBaTHO MOpPasHO Mpo-
MucnyBawe. EAMHCTBEHO AOKOMKY BakBUTE cyrectum ce cda-
TaT Cepuo3HO, nacycute Kako OHOj KOj ro HaBefOB oOf
MekKWHOH, MOXaT ga 6ugart uMTaHu Kako MpOpOoLUTBO HaMecTo
Kako npasHa xunepbona. Ho, oBa 3Hauu peBuampare Ha Ha-
lata KoHuenuuja Ha mMopasHuMoT Hanpefok. Tpeba ga npec-
TaHeMe ga 36opyBame 3a notpebara ga Hanpegysame of U306-
NMyeHaTa KOH Heu3obnmyeHaTa nepuenuuja Ha mMopasHara pe-
asiHOCT, M HaMecTo Toa, ga 36opyBame 3a noTpebata ga
MoAudvMKyBaMe HaluTe MpakTUKU cOo Len Aa rm 3ememe npeg-
BW, HOBMTE OMWCK Ha OHa LUTO Ce C/y4yBa.
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trinsic features of human beings are those they share with the
brutes--for example, the ability to suffer and inflict pain. Every
other feature is up for grabs. Historicists say, with Susan Hurley,
that "the existence of certain shared practices, any of which
might not have existed, is all that our having determinate
reasons...to do anything rests on."7 So they think that we are
not yet in a position to know what human beings are, since we
do not yet know what practices human beings may start shar-
ing.8 Univeralists talk as if any rational agent, at any epoch,
could somehow have envisaged all the possible morally relevant
differences, all the possible moral identities, brought into exist-
ence by such shared practices. But for MacKinnon, as for Hegel
and Dewey, we know, at most, only those possibilities which
history has actualized so far. MacKinnon's central point, as |
read her, is that "a woman" is not yet the name of a way of being
human-not yet the name of a moral identity, but, at most, the
name of a disability.9

Taking seriously the idea of as yet unrealized possibili-
ties, and of as yet unrecognized moral abominations resulting
from failure to envisage those possibilities, requires one to take
seriously the suggestion that we do not presently have the logi-
cal space necessary for adequate moral deliberation. Only if
such suggestions are taken seriously can passages like the one
I quoted from MacKinnon be read as prophesy rather than empty
hyperbole. But this means revising our conception of moral
progress. We have to stop talking about the need to go from
distorted to undistorted perception of moral reality, and instead
talk about the need to modify our practices so as to take ac-
count of new descriptions of what has been going on.

Here is where pragmatist philosophy might be useful to
feminist politics. For pragmatism redescribes both intellectual
and moral progress by substituting metaphors of evolutionary
development for metaphors of progressively less distorted per-
ception. By dropping a representationalist account of knowl-
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ToKMy Tyka nparmatuctuykarta cunocoduja moxe
Ja 6buge nonesHa 3a peMuMHUCTMUYKATA NoauTuka. VmeHo,
nparmMaTusmMoT M NpeonuilyBa Kako WHTEeNeKTya/lHUOT, Taka
U MOpasHWOT Hanpeaok, 3aMeHyBajku M metadopute Ha ce
nomMasiky usobsnmyeHa nepuenuuja co MetagpopuTte Ha eBOsy-
TUBHMOT pa3BuTOK. OTQpNajkn ro penpeseHTaunoHaIuCTUY-
KOTO 06jacHyBawe Ha 3HaeweTo, HuWe nparmarTucTute ja
oThprame AWCTMHKLMjaTa MojaBa-peasHOCT BO Mof3a Ha
OVCTUHKUMjaTa noMely BepyBawbaTa KoM UM CyXaT Ha HeKou
uenn u BepyBakara KoM UM CAyXaT Ha ApyrM Lenn - Ha
npumMep, LennTe Ha efHa M OHME Ha Hekoja gpyra rpyna. Hue
ja oTdhpname 3amucnata Aeka peasiHOCTa € OHa LUTO M npasu
BepyBakara BUCTUHWUTU, KaKO W AUCTUHKUMjaTa nomery
WHTPUHCUYHUTE W aKUUAEHTaNHUTEe OA/IMKM Ha HellTaTa. Taka,
HWe M oTdpname npallararta 3a (cnopef pasata Ha HensoH
N'yameH (Nelson Goodman)) HaunHoT Ha Koj CeeToT E. OTTamy,
M oTdppname u uaejata 3a lMNpupogata Ha YoBewTBOTO M 3a
MopanH1MoT 3akoH, chaTeHn Kako 06jeKTU Kou ucTpaxysa-
HETO HacTojyBa TOYHO Ja M MpeTcTaBu, UM KakKo 006jeKTu
KOW BUCTUHUTUTE MOpPaSIHW CYAOBW M npaBaT BUCTUHUTHU.
Taka, Tpeba Aa ce oTkaxeme of yAo6GHOTO BepyBake Aeka
pvBasncKmTe Trpynu cekoraw Ke 6ugaTr crnocobHu pga
pacyfysaart 3aefjHO BP3 OCHOBa Ha Nnay3vounHW U HeyTpasHu
nNpeMUeH.

Of nparmMaTtuCcTUUKN arosi, HUTY XPUCTWjaHCTBOTO, HW-
TY NPOCBETUTE/ICTBOTO, HUTY COBPEMEHWMOT (heMunHu3aMm, He
ce c/yyan Ha KOTHMUTMBHA jaCHOTa Koja ro HagpaeHyBa Kor-
HATUBHOTO M306/MuvyBare. HamecTo Toa, CeKoj o4 HVB e npu-
Mep Ha eBoslyTUBHa 6opba - 6opba KojalTo He e pakoBoAeHa
0f, HUKaKBa UMaHeHTHa Teneosnorunja. Mctopujata Ha 4oBeu-
KWTe couujasiHn MpakTUKM e BO KOHTUHYUTeT CO uctopujaTta
Ha 6uonolKaTta eBosyuunja, a eAUHCTBEHATa pas/inka e BO
Toa WTO oHa koewTo Puuapg AokuHc (Richard Dawkins) u
HAanven Oenet (Daniel Dennet) ro HapekyBaaT ,MemMun‘ nocre-
neHo ja npesema ynorata Ha Mengenosute (Mendel) renw.
MemuTe ce HellTa Kako ja3uyHu o6pTu, M3pasu Ha ecTeTuyka
unm mopanHa nocanba, NOAUTUYKU CAOraHW, NOCMOBULM, My-
3UYKN pasn, CTEPEOTUNCKA WMKOHW W CUYHO. MemuTe Me-
fycebHO ce HaTnpeBapyBaaTt 3a PacnonoXANBWUOT KyNTypeH
NPOCTOP KaKo LUTO FeHUTEe Ce HatnpeBapyBaaTt 3a pacnosiox-

edge, we pragmatists drop the appearance-reality distinction in
favor of a distinction between beliefs which serve some pur-
poses and beliefs which serve other purposes-for example, the
purposes of one group and those of another group. We drop
the notion of beliefs being made true by reality, as well as the
distinction between intrinsic and accidental features of things.
So we drop questions about (in Nelson's Goodman phrase) The
Way the World Is. We thereby drop the ideas of The Nature of
Humanity and of The Moral Law, considered as objects which
inquiry is trying to represent accurately, or as objects which
make true moral judgments true. So we have to give up the
comforting belief that competing groups will always be able to
reason together on the basis of plausible and neutral premises.

From a pragmatist angle, neither Christianity nor the
Enlightenment nor contemporary feminism are cases of cogni-
tive clarity overcoming cognitive distortion. They are, instead,
examples of evolutionary struggle-struggle which is Mendelian
rather than Darwinian in character, in that it is guided by no
immanent teleology. The history of human social practices is
continuous with the history of biological evolution, the only dif-
ference being that what Richard Dawkins and Daniel Dennett
call "memes" gradually take over the role of Mendel's genes.
Memes are things like turns of speech, terms of aesthetic or
moral praise, political slogans, proverbs, musical phrases, ste-
reotypical icons, and the like. Memes compete with one another
for the available cultural space as genes compete for the avail-
able Lebensraum.D Different batches of both genes and memes
are carried by different human social groups, and so the tri-
umph of one such group amounts to the triumph of those genes
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nmBnot Lebensraum.1 HuegeH reH v mem He e NO6AU30K
[0 uenTa Ha esonyumjata uau 40 npupojata Ha YOoBELUTBOTO
O0OLUTO KOj 1 ga 6uno apyr - 6uaejku esonyuujata Hema uen,
a 4yoBelWTBOTO Hema npupoga. Taka, MOPasIHAOT CBET He ce
AeNn Ha WUHTPUHCUMYHO MPUCTOEH U UHTPUCUHYHO OABpaTeEH,
TYKYy MOCKOPO Ha gobpaTta Ha pasfiMyHy rpynu 1 pasimyHu
enoxu. Kako wWTto Toa ro uspasysa [y, ,,[1010WOTO uam 371070
e oTgopneHo fobpo. lMpu npomucnyBaweTo U npes usbopor
HMeJHO 3/10 He ce MpuKaxkyBa cebecu kako 3710. Cé popeka
He 6uae oTdpneHo, Toa e HatnpesapyBayko Aobpo. Mo oT-
hpnarbeTo, Toa He durypmpa Kako nomano Ao6po, TYKY Kako
NloWwoTo Ha Taa cuTyauuja.“1l Cnopep efHO OjyveBCKO rne-
OVwTe, 3aMeHyBatbeTO Ha efleH BUA, CO ApYr BO AafleHa eKo-
NowkKa Huwa, unv nopobyBakeTo Ha e4HO YOBEYKO Mieme
WM paca of Apyra, WM Ha YOBEUKUTE XXEHKU Of YOBEUKMTE
Maxjauu, He e MHTPUHCMYHO 3n0. ocnegHoBO e OTg/IEHO
[06po, oThpneHo Bp3 OCHOBa Ha MOronemMoTo JO06pO KOEeLWTo
heMMHM3MOT cera ro npasu 3amucnivBo. TBpAeHeTo feka
oBa [06po e norofieMo HanukyBa Ha TBpAeHeTo Aeka uvua-
HWUTe ce MOMNoXefnHW of, pentunute, win Apvesuute of Espe-
uTe; Toa e eHO eTHOLEHTPUYHO TBPAEHE HanpaseHo of rnea-
HaTa Touka Ha AafileH rpcT reHn uam memu. He noctou noronem
EHTUTEeT KOj CTOM 3aj OBOj IPCT M r0 npasu TBPAEHETO (Wn
HEKoe Ha Hero npoTuBpeyHo TBpd3ebrdcaere) BUCTUHUTO.

MparmatucTTe Kako LITO CyM jac cMeTaaT [eKa OBa
OjyneBCKO o06jacHyBate Ha MopasiHaTa BUCTMHA U MOPasIHUOT
HanpefoK nogobpo ce cornacysBa CO MPOPOYKMOT TOH BO COB-
peMeHnoT heMuHM3aM, OAOLUTO Toa o npaBaT yHUBEp3aIn3-
MOT ¥ peasim3MoT. [popeKyBaHeTO, Kako LUTO HWe ro corse-
JyBame 0Ba, € CeTO OHa Ha KOewTo MoXaT ga ce notnpart
HEHACW/HNUTE MOMUTUYKM ABMXEHa Kora aprymeHTuTe Ke noT-
cdhpnat. AprymMeHTOT 3a npaBaTta Ha YyrHeTeHuTe Ke noTdp/u
caMO [JOKOJIKY eAVHCTBEHMOT ja3uk BO KOj Moxart ga ce dop-
My/fMpaaTt pefieBaHTHUTE NMPEMUEH € OHOj BO KOj pefieBaHTHUTE
eMaHLUNaTopckn MpeMueH 3ByYaT HaslyAHMYaBo.

Hue nparmatucTute rm cornegyBamMe YHUBEP3a/IM3MOT
N peanM3MOT KakKo MpuBP3aHU KOH uiejaTa 3a efHa crnocob-
HOCT 3a OTKpuBare Ha peasiHOCTa HapeyeHa ,pa3ymM“ n egHa
HENPOMEHNNBA MOpasiHa peasiHOCT KojalTo Tpeba ga 6uae
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or memes. But no gene or meme is closer to the purpose of
evolution or to the nature of humanity than any other-for evolu-
tion has no purpose and humanity no nature. So the moral world
does not divide into the intrinsically decent and the intrinsically
abominable, but, rather into the goods of different groups and
different epochs. As Dewey put it, "The worse or evil is a re-
jected good. In deliberation and before choice no evil presents
itself as evil. Until it is rejected, it is a competing good. After
rejection, it figures not as a lesser good, but as the bad of that
situation."lL On a Deweyan view, the replacement of one spe-
cies by another in a given ecological niche, or the enslavement
of one human tribe or race by another, or of the human females
by the human males, is not an intrinsic evil. The latter is a re-
jected good, rejected on the basis of the greater good which
feminism is presently making imaginable. The claim that this
good is greater is like the claim that mammals are preferable to
reptiles, or Aryans to Jews; it is an ethnocentric claim made
from the point of view of a given cluster of genes or memes.
There is no larger entity which stands behind that cluster and
makes its claim true (or makes some contradictory claim true).

Pragmatists like myself think that this Deweyan account
of moral truth and moral progress comports better with the pro-
phetic tone in contemporary feminism than do universalism and
realism. Prophecy, as we see it, is all that non-violent political
movements can fall back on when argument fails. Argument for
the rights of the oppressed will fail just insofar as the only lan-
guage in which to state relevant premises is one in which the
relevant emancipatory premises sound crazy.

We pragmatists see universalism and realism as com-
mitted to the idea of a reality-tracking faculty called "reason”
and an unchanging moral reality to be tracked, and thus unable
to make sense of the claim that a new voice is needed. So we
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OTKpUEHa, 1 oTTaMy, HecnocobHu fa ro pasbepart TBpPAEHETO
Jeka e notTpebeH HOB rnac. Taka, Hve ce npenopavysame cebecu
Ha themMuHUCT(K)MTe BpP3 OCHOBa Ha TOa LUTO penaTtuBHO JIECHO
MOXXeMe Aa ro BK/IOMMME OBa TBpPAEHE BO HalIeTo rneguwite
3a MOpasHMOT Hanpepok.

CmeTame fgeka e HernoBO/IHO Toa WTO MHory che-
MWUHUCTKW M Melaar nparmatucTuykara u peanmcrumykara
petopuka. Ha npumep, MekKWHOH Ha efHO MecTO ro onpeje-
nyBa (PeMnHU3MOT KakKo BepyBare ,[eKa XXeHUTe ce HaBUCTUHa
4YOBEYKM CyLUTECTBa, HO He BO couuvjaniHata peasiHOCT .2 Ppa-
3aTa ,HaBUCTMHA" TyKa MOXe [a 3Haun eAMHCTBEHO ,BO efHa
peanHOCT Koja € pas/iMyHa of couujanHaTa peanHocT", oHaa
KOja WTO e TakBa KakBa WTO e 6e3 pasnmka fanu XeHute
Hekoraw Ke ycneat BO UCKaXyBaheTO Ha OHa LUTO HuKorawl
He 6uno cnywHaro. TakBuTe NpYBUKYBara Ha efieH ancTtopu-
LMCTMUYKM peann3aM o ocTaBaaT HejacHO npallareTo Aan
MekKWHOH cmeTa feka >XeHuTe, of efHa fnowa couujanHa
npakTuka NOBUKYBaaT KOH HeWTO LWTO ja TpaHcueHampa
coumjanHaTa npaktuka, Aeka MoBuKyBaaT Of MpuMBUAOT KOH
peanHocTa, WM HaMecTo Toa, CMeTa Aeka Tue ro npaeaT UCTOTO
HEWTO KaKo paHuTe XPUCTUjaHW, paHuTe CcounjasinucTy,
anbureHcuTe, 1 HauMcTUTe: ce obuayeaat Aa ' akTyanusupaar
MOXXHOCTUTE 3a KOWULITO AOoTorall He ce COHyBaslo BOBedyBajKu
M BO Urpa HOBWTE ja3nykn W ApYrK NPakTUKW W U3rpagysajku
HOBW couMjaniHX KOHCTPYKTK.13

Hekon coBpemeHn theMUHUCTUYKKN hunocodm ce Hak-
NOHETN KOH BTOpaBa a/TepHaTuBa, OuAejKn Tme eKCnIUUMTHO
M oTdhpnaart yHMBep3a/iM3mMoT U peanu3moT. Tue ro npasart
oBa 6uaejkum obata rm cornegyBaar Kako CMMMTOMM Ha OHa
wro Adepupa ro Hapekysalle ,anoroueHtpnsam” - oHa LWTO
MekKWHOH 1o HapekyBa ,.ennCTEMOJIOLKO CTojauwiTe... Ynja
Malka HagMoK e nonutukata“. ¥ Cenak, Apyrn Takeu cunio-
codm npegynpegysaat NpoTuB npudakabeTo Ha KPUTUKUTE
Ha yHUBep3a/nM3mMoT U peann3MoT 3aefHuykn 3a Huue, Xaj-
gerep u Jepuga - NpoOTMB NPOHaOrakeTo COjy3HUK BO OHa
LUTO NOHEeKorall ce HapekyBa ,ocTMogepHusam“. CabuHa Jla-
BN6oHA (Sabina Lovibond), Ha npumep, npegynpegysa nNpoTvB
oTIp/IakbeTo Ha MPOCBETUTENICKMOT YHMBEp3anusam u pea-
nm3am. ,Kako MoXe Hekoj ga 6apa ofi MeHe fa ce npocTtam

commend ourselves to feminists on the ground that we can fit
that claim into our view of moral progress with relative ease.

We see it as unfortunate that many feminists intermingle
pragmatist and realist rhetoric. For example, MacKinnon at one
point defines feminism as the belief "that women are human
beings in truth but not in social reality."2 The phrase "in truth”
here can only mean "in a reality which is distinct from social
reality”, one which is as it is whether or not women ever suc-
ceed in saying what has never been heard. Such invocations of
an ahistoricist realism leave it unclear whether MacKinnon sees
women as appealing from a bad social practice to something
which transcends social practice, appealing from appearance
to reality, or instead sees them as doing the same sort of thing
as the early Christians, the early socialists, the Albigensians,
and the Nazis did: trying to actualize hitherto undreamt-of pos-
sibilities by putting new linguistic and other practices into play,
and erecting new social constructs.13

Some contemporary feminist philosophers are sympa-
thetic to the latter alternative, because they explicitly reject uni-
versalism and realism. They do so because they see both as
symptoms of what Derrida has called "phallogocentrism”-what
MacKinnon calls "the epistemological stance...of which male
dominance is the politics."#4 Other such philosophers, how-
ever, warn against accepting the criticisms of universalism and
realism common to Nietzsche, Heidegger and Derrida-against
finding an ally in what is sometimes called "postmodernism".
Sabina Lovibond, for example, cautions against throwing En-
lightenment universalism and realism overboard. "How can any
one ask me to say goodbye to 'emancipatory metanarratives™,
she asks, "when my own emancipation is still such a patchy, hit-
or-miss affair?"1’5 Lovibond's universalism comes out when
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0f, emaHUuMnaTopckuTe MeTaHapaTuBu®, npawysa Taa, ,Kora
MojaTta CoMncTBeHa emMaHuunauuja e ce ywte npukpneHa, Hen-
peasuannea pabota?“15 YHMBEp3aM3MoOT Ha JlaBU6OHA ce
nokaxysa Kora Taa Benu ,6m 6uno Npou3BOJSIHO Aa ce paboTtn
BO MPWOr Ha CekcyasnHaTa efHaKBOCT AOKO/IKY He BepyBame
[eKa 4Y0BeYKOTO ONwTecTBO 6WUI0 M306MYEHO 04 HeedHak-
BOCTa KakKo TakBa". Hej3MHMOT peanu3am ce MOKaxyBa BO
HEj3UHOTO TBpAewe Aeka PEMMHM3MOT MMa ,NpumMapHa noc-
BETEHOCT... KOH eNMMuHaumjata Ha (Ce6MYHOTO) KOFHUTUBHO
n3obnnuyBame“.16

Jac v cnogenyesam COMHexuTe Ha J1aBuboHA BO MOr-
nej Ha anokKa/UNTUYHMOT TOH U peTopuKaTa Ha Aemackupa-
HETO LWITO MpeoBnagyBaaT Momery nyfeTo Kou BepyBaaT Aeka
HVe XunBeeme BO efeH ,nocTtmogepeH” nepwon.l7 Ho, Bo nor-
nep Ha cute npecygHu cunocodicky npailamwa, jac cym Ha
cTpaHaTa Ha MOCTMOLEPHUCTUYKUTE OMOHEHTW Ha JlaBu-
60HA.1B Ce HageBam geka peMUHUCT(K)UTe Ke npopgoskat
Ja ja pa3rnegysaar BO3MOXHOCTa 3a HanylTaheTo Ha pea-
NIN3MOT M YHMBEP3aM3MOT, 3a HanylwTaweTo Ha chakameTo
[JeKa MOTYMHETOCTa Ha XXEeHUTe € WHTPUHCUYHO oABpaTHa, 3a
HanywTakeTo Ha TBPAEHETO AeKa MOCTOM HewWTo HapeyeHo
LMCNpaBHO" un ,,npaBeAHOCT UNKN ,4YOBELUTBO" KOELTO oTce-
Korawl 610 Ha HMBHA CTpaHa, NpaBejky M HUBHWUTE TBpAeHa
BUCTUHNTU. Ce cornacyBam CO OHME KouwTo JlaBuboHg mm
napadpasmpa Benejku, ,NpocBeTUTENICKaTa peTopuKa Ha
~eMaHuuMnayuja“, ,,aBTOHOMMja" N CAIMYHO € COYYeCHUK BO ¢haH-
Tasujata 3a 6ercTBo of 0TenoTBopeHuTe ycnosu“.19 OcobeHo,
Taa e CoyyeCHuWK BO (paHTasujata 3a 6erctBo of efHa MCTO-
pucka cuTyalmja BO ancTOpUCKUTE Hebeca - OHWe BO KOWU MO-
panHata Teopuja MOxe Aa buae npocnefeHa, Kako U eBKIu-
JoBaTa reomeTpuja, BO ejeH HEMEH/IMB, HepacTerne JI0rMYKN
npocrtop. lako npaktuyHarta nonuMtukKa, HEeCOMHEHO, 4ecTo-
natm Ke usuckyBa peMnHMCT(K)UTe ga 36opyBaar npocTo YHW-
BEp3a/IMCTUUKN, TUe MOXaT Aa M3BsieyaT KOpPUCT MUCNEjKM
3aefHO COo nparMaTucTure.

EfnHo of HajoobpuTe HewTa BO COBPEMEHMOT (hemu-
HM3aM, MW Ce YMHW, € HeroBaTa CMoCOOHOCT Aa ce OTTprHe
Of, TaKBUTE MPOCBETUTENCKM (paHTa3un 3a 6ekcTBo. MouTte
oMUneHn nacycy kaj MekKUHOH ce OHMe BO KOW Taa KaxyBa
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she says that "It would be arbitrary to work for sexual equality
unless one believed that human society was disfigured by in-
equality as such". Her realism comes out in her claim that femi-
nism has a "background commitment ...to the elimination of (self-
interested) cognitive distortion."6

| share Lovibond's doubts about the apocalyptic tone,

and the rhetoric of unmasking, prevalent among people who
believe that we are living in a "postmodern” period.I7 But, on all
the crucial philosophical issues, | am on the side of Lovibond's
postmodernist opponents.’8 | hope that feminists will continue
to consider the possibility of dropping realism and universalism,
dropping the notion that the subordination of women is intrinsi-
cally abominable, dropping the claim that there is something
called "right" or “justice” or "humanity" which has always been
on their side, making their claims true. | agree with those whom
Lovibond paraphrases as saying "the Enlightenment rhetoric of
‘emancipation’, ‘autonomy' and the like is complicit in a fantasy
of escape from the embodied condition"19. In particular, it is
complicit in the fantasy of escape from an historical situation
into an ahistoricist empyrean-one in which moral theory can
be pursued, like Euclidean geometry, within an unalterable,
unextendable, logical space. Although practical politics will doubt-
less often require feminists to speak with the universalist vulgar,
| think that they might profit from thinking with the pragmatists.

One of the best things about contemporary feminism, it
seems to me, is its ability to eschew such Enlightenment fanta-
sies of escape. My favorite passages in MacKinnon are ones in
which she says things like "we are not attempting to be objective
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HewTa Kako ,,[H]ue He ce obugyBame ga bugeme 06jeKTUBHU
BO BpeKa CO Toa, TYKy ce obuayBame fa ja nNpukaxeme rnefa-
HaTa To4yka Ha XeHute."D dPeMUHUCT(K)UTe ce MHOry nomasiky
0f, MapKCUCTUTE HaK/IOHETU KOH 3anarawe BO yAo6HaTa [0K-
TpYHa Ha UMaHeHTHa Teneonorvja. Fonem gen opg eMUHUC-
TUYKUTE CnUCKM MOXaT fa buaaT uMTaHu Kako ga sBenar: Hue
He MoBMKyBame of, (hasiMukKMOT MpuUBMA KOH HedanmykaTa pe-
anHocT. Hue He Benume aeka rnacoT CO KOj efeH AeH Ke
360pyBaaT XeHuTe NoJobpo Ke ja npeTcTaByBa peasHocTa
OTKO/IKY AEHEeLHWNOT MAacKy/IMHUCTUYKN AUCKYpC. Hue He ue-
SIMMe KOH HeBO3MOXHaTa 3ajaya Ha pa3BuBare Ha efeH He-
XereMoHUCTUYKN AUCKYPC, TaKoB BO KOj BUCTUHaTa noBeke
He e noBp3aHa co MOKTa. He ce obuagyBame fa rv ykKMHeme
CoLMjaniHNTE KOHCTPYKTU CO Len Aa U3HajaeMe HewTo KOeLwTo
He e couujaneH KOHCTpykT. Camo ce obugyBame ga MM Mo-
MOrHEME Ha XXeHUTe Aa u3nesar 0f CTanuuuTe Kou 3a HUB U
KOHCTpyupase maxnte, ga UM MomMorHeme ga ja 3gobwujat MokK-
Ta Koja cera ja HemaaT, M Ja UM NomMorHeme ga cosgajgart
MOpasieH MAEHTUTET KaKO >XEHW.

MopaHo JoKaxyBaB fAeKa OjyMeBCKMOT nparmartmsam,
NIMHrBUCTUOMKYBAH BO Hacokarta cyrepvpaHa og Xwnapu rlar-
Ham (Hilary Putnam) n OdoHang OejguacoH (Donald Davidson),
ro o6esbesyBa CeTo OHa KOELTO € MOAUTUYKM MOSIE3HO BO
Tpaguymjata Huue-Xajgerep-Oepuga-®Pyko. Jac TBpaamMm feka
nparMatu3moT M Hyau cuTe AnjasieKTUYKU NpefHOCTU Ha
NoCTMOLEPHN3MOT, a ja ofgberHysa camornpoTmBpeyHaTa MnocTt-
MOJEPHUCTMYKA peToprKa Ha AemackupareTo. lMpudakam ae-
Ka BO OHaa MepKa BO Koja heMMHUCTUTE ja yCcBojyBaaTt Ajyu-
eBckata petopuka of TYKYLWTO OnuwaHWoT Bug, Tue ce o06-
Bp3yBaaT Ha MHOLUTBO MPVBMAHM Napajokcu 1 M HaBfiekyBaar
Ha cebecu BOOGUYaeHWUTe O6BMHYBara 3a penaTveBu3am, upa-
UMoHanu3am un o6oxyBawe Ha MOKTa.2l Ho, cmeTtam geka
npefHOCTUTE MpeTexHyBaaT Haj oBMe Hegoctatouum. Onu-
LyBajkn ce cebecn Ha OjyMeBCKM HauuH, peMUHUCT(K)UTe 6um
ce ocnobogune cebecn of GapareTo Ha JlaBMbOHA 3a egHa
onuwTa Teopuja Ha YrHeTyBaheTO - Ha4YMH Ha cornefysarbe
Ha yrHeTyBaheTO BpP3 OCHOBa Ha pacara, Kfnacara, cekcyas-
HUTe npedhepeHuMn 1 poaoT, Kako MprMepu Ha reHepasieH He-
ycnex BO TpeTupaweTo Ha efHakBUTe Kako efHakeBu.2 Co
Toa, TMe 61 M ofberHane HeBONUTE HAa YHUMBEP3aIMCTUYKUOT

about it, we're attempting to represent the point of view of
women". 2D Feminists are much less inclined that Marxists were
to fall back on a comfortable doctrine of immanent teleology.
There is a lot of feminist writing which can be read as saying:
we are not appealing from phallist appearance to non-phallist
reality. We are not saying that the voice in which women will
some day speak will be better at representing reality than present-
day masculist discourse. We are not attempting the impossible
task of developing a non-hegemonic discourse, one in which
truth is no longer connected with power. We are not trying to do
away with social constructs in order to find something that is not
a social construct. We are just trying to help women out of the
traps men have constructed for them, help them get the power
they do not presently have, and help them create a moral iden-
tity as women.

I have argued in the past that Deweyan pragmatism,

when linguistified along the lines suggested by Hilary Putnam
and Donald Davidson, gives you all that is politically useful in the
Nietzsche-Heidegger-Derrida-Foucault tradition. Pragmatism, |
claim, offers all the dialectical advantages of postmodernism
while avoiding the self-contradictory postmodernist rhetoric of
unmasking. | admit that insofar as feminists adopt a Deweyan
rhetoric of the sort | have just described, they commit them-
selves to a lot of apparent paradoxes, and incur the usual charges
of relativism, irrationalism and power-worship.2L But these dis-
advantages are, | think, outweighed by the advantages. By
describing themselves in Deweyan terms, feminists would free
themselves from Lovibond's demand for a general theory of op-
pression-a way of seeing oppression on the basis of race, class,
sexual preference, and gender as so many instances of a gen-
eral failure to treat equals equally.2 They would thereby avoid
the embarrassments of the universalist claim that the term "hu-
man being"-or even the term "woman"-names an unchanging
essence, an ahistorical natural kind with a permanent set of
intrinsic features. Further, they would no longer need to raise
what seem to me unanswerable questions about the accuracy
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CTaB [eKa TepMUHOT ,4OBEYKO CyLUTECTBO" - WAW AypuU U Tep-
MUHOT ,)KeHa" - UMeHyBa efjHa HenpoMeH/IMBa CyLUTWHa, efeH
ancToOpyCKM MpUPOAEH BUA CO TPAjHO MHOXECTBO MHTPUHCUYHN
oanukun. MNoHatamy, TMe noBeke He 6y mmane notpeba ga ro
NoKpeHyBaaT OHa LUTO MeHe MU U3rnefa Kako HeoAroBOp/MBO
npawawe 3a TOYHOCTa Ha HUBHUTE MpeTcTaByBarba Ha ,)KeH-
CKOTO UCKyCTBO". HamecTo oBa, Tue 6u ce cornegyBasne ce-
6ecn Kako fa ro cosgaBaaT TakBOTO MCKYCTBO, CO3AaBajku
jasuk, Tpaguuunja v naeHTuTerT.

Bo npeocTtaHaTMOT Aen of OBOj ecej jac cakam noje-
Ta/HO fda ja pasBujam AWCTUHKLUMjaTa nomery uspasyBareTo
U co3fjaBaweTo. Ho, HajHanpen cakam fJa BMETHaM efHa npe-
AynpeayBayka 3abenellka 3a penatnmBHata 6e3HavajHOCT Ha
domnocodckute BO cnopefba co couMo-NOSINTUYKUTE ABUXKE-
ta. CoeanHyBaweTo Ha (PEeMMHM3MOT M nparMaTu3MoT Ha-
NINKyBa Ha COoeAuHYyBaweTO Ha XPUCTWjaHCTBOTO W MATOHMU3-
MOT, WM Ha COLMjaIM3MOT M AWjaNeKTUYKMOT MaTepujasm3am.
Bo cekoj cny4aj, HewTo rosiemMo v 3HadvajHo, ondpaTtHa couu-
janHa Hafex e coefuHeTa Co HewTo cnopefbeHo Maio u 6es-
HauyajHO, MHOXeCTBO OZAroBopu Ha hunocodckuTe npallara
- Mpalaka Kou UCKPCHyBaaT efMHCTBEHO 3a nyfeTo Kou du-
nocodckuTe TEMU M cMeTaaTt 3a MPOBOKATMBHW, a He 3a [ny-
naBu. YHUBEP3a/IMCTUTE - KAaKO 0f BUAOT Ha Bypxoackute
nmbepann, Taka M Of OHOj Ha MapKCUCTUTe - yecTonatu TBp-
[aT geka TakBUTe npawara ce PakTUYKu HeoaN0XHKU, 6u-
OejKn nonuTUYKuTe ABUXEea U3UcKyBaat (uaocodcku Te-
Menu. Ho Hue nparmMatucTute He MOXeMe f[a ro Kakeme oOBa.
Temenute He ce Hawa pabota. Ce WITO MOXeme ga cTopume
e [a UM NoHyaMMe Ha (DEMMHUCTUTE HEKOJIKY Napuvba MyHu-
Uuja 3a crneyujanHa HameHa - Ha NpUMep, HEKOJIKY AO0MOMHU-
Te/IHW OAroBOpPM Ha O6BMHYBawaTa Aeka HUBHWUTE Lenn ce
HEenprpoaHU, HWBHUTE Gaparba MpaLMOHaHW, & HUBHUTE TBp-
Aera npeyBenyaHu.

Tonky 3a npernefot Ha mMouTe pasno3v 3a obuaoT
mMefycebHO ga rm nosp3am PeMmHM3MOoT 1 nparmatu3mot. Cera
cakaM fja ro npowmpam MOETO TBpAehe AeKa efHa nparma-
TUCTUYKa heMmnHucTka 6m ce cornegysana cebecum Kako ga
nomara BO CO3/aBareT0 Ha XXeHUTe NOCKOPO OAOLWTO BO 06U-
[OT Tue Aa ce onuwaT nocooaBeTtHo. OBa Ke ro cropam 3e-
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of their representations of "woman's experience". They would
instead see themselves as creating such an experience by cre-
ating a language, a tradition, and an identity.

In the remainder of this paper | want to develop this
distinction between expression and creation in more detail. But
first | want to insert a cautionary remark about the relative insig-
nificance of philosophical movements as compared to social-
political movements. Yoking feminism with pragmatism is like
yoking Christianity with Platonism, or socialism with dialectical
materialism. In each case, something big and important, a vast
social hope, is being yoked with something comparatively small
and unimportant, a set of answers to philosophical questions--
questions which arise only for people who find philosophical
topics intriguing rather than silly. Universalists-of both the bour-
geois liberal and the Marxist sort-often claim that such questions
are in fact urgent, for political movements need philosophical
foundations. But we pragmatists cannot say this. We are not in
the foundations business. All we can do is to offer feminists a
few pieces of special-purpose ammunition-for example, some
additional replies to charges that their aims are unnatural, their
demands irrational, or their claims hyperbolic.

So much for an overview of my reasons for trying to
bring feminism and pragmatism together. | want now to enlarge
on my claim that a pragmatist feminist will see herself as helping
to create women rather than attempting to describe them more
accurately. | shall do so by taking up two objections which
might be made to what | have been saying. The first is the famil-
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MajKku npeasug ABa NpuroBopa Kou MoxaT fa bugart ynaTeHu
KOH OHa WTO ro pekosB. MNpPBMOT € NO3HATOTO O6BWHYBahe
Jeka nparmMaTu3MOT € UHXEePEeHTHO KOH3epBaTWMBEH, Npuctpa-
CeH BO Mos3a Ha status quo.Z BTopuoT npuroeBop npouvsnerysa
o4 hakToT AeKka AOKOMKY BenuTe OTu XeHute Tpeba fa bugat
co3fjajleHn HaMecTo efHOCTaBHO OCnobofdeHu, usrnega Kako
Ja BenuTe 0TV BO HeKoja CMuena >XeHuTe cera He nocrojat
HanonHo. Ho, Toraw ce 4MHW JeKa Hema OCHOBa f[a Ce Kaxe
0TV MaXWTe WM TpeLlene Ha XeHuTe, 6uaejkm He MoxeTte ga
My rpelumMTe Ha HEeKOj KOj He MOCTOW.

Xunapy MatHaMm, Haj3Ha4vyajHUOT coBpeMeH dmocod
KOj cebecu ce HapekyBa nparmartuct, MMa KaxaHo fJeka ,HeKoj
nckas e BUCTMHUT 3a Hekoja cuTyauuja e4VHCTBEHO BO C/ly-
4yajoT Kora 6u 6MI0 KOPEeKTHO 360poBUTE 0Of KOW Ce COCTOU
MCKa3oT fda ce ynotpebaT Ha TOj HauMH 3a OonullyBarbe Ha
cuTyaumjata.” BakBata (popmynaumja HenocpefHo ro cyre-
pvpa npawakeTo: KOPEKTHO crnopej uvin ctaHgapaun? MatHa-
MoBaTa nosuumja geka ,BuCTMHaTa M payuoHanHata npudar-
NMBOCT Ce 3aeMHO 3aBUCHW NOMMU“ HU OTEXHyBa Aa corfe-
Jame Kako BOOMNWTO MOXeme, 0f, YrHeTyBauykuTe KOHBeHUUu
Ha HallaTa 3aefHuUa Aa NOBMKYBamMe KOH HeLTO HEKOHBEH-
UMOHaNHO, 1 OTTaMy, Kako Hekorawl BOOMNWTO 61 Moxene aa
ce 3ahaTMMe CO HelWTOo Kako ,pagukanHa Kputuka“.2 Taka,
6V MOXesno fa ce YUMHU JeKa Hve nparMaTucTute, BO HawwuTe
3aneHeTV Hamnopu ga ro coceyeme enuCTEMOOLLIKUOT CKen-
TMLM3aM YKUHYBajKM ro oHa WTo [ejBuAcoH ro HapekyBsa ,auc-
TUHKUMja CXeMa-CoAPXMHA", UCTO Taka CMe ro yKuHane u no-
NINTUYKNOT pagvkanmsam.

Ha oBa o6BuHyBawe, nparmatuctute 6u tpebane ga
oAroeopaT Befiejkn AeKa Tue He MoXaT Aa ro pasbepar nosu-
KyBak-eTO 0f, MpakTUKWTE Ha HallaTa 3aefHuua KOH LWTOo U ga
6UNo Apyro, OCBEH KOH MpaKTuMKaTa Ha efHa peasiHa um 3a-
MUC/IeHa anTepHaTMBHA 3aefHuua. Taka, Kora MpopoYkM Hac-
TpoeHuTe themnHUCT(K)M BenaT LeKa He € LOBOJIHO NPaKTUKuUTe
Ha HalwaTta 3aefHuua fa ce HanpasaT KOXepeHTHW, [Aeka camuoT
ja3uK Ha Hawara 3aegHvua mopa ga buge noanoXeH Ha pagu-
KanHa KpuTWKa, nparmatuctuTe gojaBaaT [eka Taksarta Kpu-
TMKa MOXe Ja fa [obue 065K eUHCTBEHO Ha 3aMUC/yBarbe
Ha efiHa 3aefHMLAa YMWLLITO ja3uuKu W ApYr1 NpakTUKM ce pas-

iar charge that pragmatism is inherently conservative, biased in
favor of the status quo.ZB The second objection arises from the
fact that if you say that women need to be created rather than
simply freed, you seem to be saying that in some sense women
do not now fully exist. But then there seems no basis for saying
that men have done women wrong, since you cannot wrong the
non-existent.

Hilary Putnam, the most important contemporary phi-
losopher to call himself a pragmatist, has said that "a statement
is true of a situation just in case it would be correct to use the
words of which the statement consists in that way in describing
the situation". Putting the matter this way immediately suggests
the question: correct by whose standards? Putnam's position
that "truth and rational acceptability are interdependent notions"
makes it hard to see how we might ever appeal from the oppres-
sive conventions of our community to something non-conven-
tional, and thus hard to see how we could ever engage in any-
thing like "radical critique."24 So it may seem that we pragma-
tists, in our frenzied efforts to undercut epistemological skepti-
cism by doing away with what Davidson calls "the scheme-con-
tent distinction,” have also undercut political radicalism.

Pragmatists should reply to this charge by saying that
they cannot make sense of an appeal from our community's
practices to anything except the practice of a real or imagined
alternative community. So when prophetic feminists say that it is
not enough to make the practices of our community coherent,
that the very language of our community must be subjected to
radical critique, pragmatists add that such critique can only take
the form of imagining a community whose linguistic and other
practices are different from our own. Once one grants
McKinnon's point that one can only get so far with an appeal to
make present beliefs more coherent by treating women on a par
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nnyHn of HawwmTe. OTKaKo egHaw Ke ja npudatme noeHtaTa
Ha MekKunHOH feKa cO MoBUKyBaH-e MOXeme fa AoTypkame [0o-
Tamy, cerawHWTe BepyBaha fa M HanpaBume MOKOXEPEHTHU
€ANHCTBEHO AO0KOMKY XEHUTE M TpeTmpame efHaKBO CO MaXu-
Te, OTKaKO efHaw Ke ja cornefame notpebara 3a HeWTo MOoB-
eKe OJOLITO MOBMKYyBake Ha pauvoHanHa npudatinueocT cno-
pep, cTaHfapAuTe Ha MnocTojHaTa 3aefHuua, Torawl efjeH Takos
UYMH Ha MMarvHaumja e egUHCTBEHOTO NpUbexXmLITE.

OBa 3Hauu geka ocnobogutenHutTe ABMKEHa Ke 6u-
4aT BenYaHW He nopaau TOYHOCTa Ha HMBHUTE AunjarHosw,
TYKy nopagu mmarvHauvjata u xpabpocta Ha HUBHUTE npej-
nosun. PasnukaTta nomefy nparmMatu3moT U NO3MLUUTE KaKo
LWITO € MapKCcU3MOT, KoM ja 3ajpXyBaaT peTopukata Ha cuu-
€HTU3MOT 1 peannM3MoT, MOXe [a ce CMeTa Kako pasfnuka
nomery yTonusmoT 1 pagukanu3MoT. Pagukanute mucnat ge-
Ka e HanpaBeHa 6as3nyHa rpellka, rpewka Anaboko BO Kope-
HuTe. Tue cmeTaaT geka e noTpebHo ANabuHCKO Mucnere
3a ga ce fojoe gony, Ao osa AnabuWHCKO HUBO, W AeKa efuH-
CTBEHO Tamy, kora Ke 6uaaT cOcCeuvyeHu cuTe CynepcTpykKTy-
pasH/ MOjaBHOCTW, HewTaTa MoXart ga 6ugart corfiefaHn Tak-
B/ KakKBW LUTO HaBUCTMHa ce. Cenak, YyTONUCTUTE He Mucnat
BO KaTeropumTte Ha rpewku unu Ha gnaboumHa. Tue ro Ha-
nywTaaT KOHTpPacToT Nomefy MOBPLUMHCKATa MOjaBHOCT U Ana-
6MHCKaTa peasiHOCT BO Mofi3a Ha KOHTPACTOT nomery egHa
MayHa ceralHMHa 1 egHa MOXebu nomasnky MayHa, MarivMBo
cornefaHa ngHuHa. lMparmaTucTuTe He Moxart ga 6buaaT pa-
AVKanu, BO OBaa CMuena, HO mMoxaT ga bugaT ytonuctu. Tue
He cmeTaar geka dunocodumjata ob6esbesyBa MHCTPYMEHTU
3a paguKasHM XUpYpLUKX 3adiaTty UM MUKPOCKOMNM Kou ja npa-
BaT BO3MOXHa npeuusHata AujarHosa.n dyHkumjaTa Ha cu-
nococmjata € NOCKOPO BO TOA Aa ro pacyuctu natoT 3a npo-
pouuTe M noetuTe, Aa r0 HanpaBy WHTENEKTYanHUOT XUBOT
Ma/IKy noegHocTaBeH W Nob6e36edeH 3a OHVME KOW MmaaTt BU3UM
3a HoBUTe 3aegHNUN.D

Jocera jac ja 3emaB MekKKWHOH Kako MOj npumep 3a
dhemMmnHnCcTKa co TakBa Bu3unja. Ho, ce pasbupa, Taa e camo
efHa on MHoryte. Apyra e MepunuH ®paj (Marylin Frye), koja
BO cBOjaTa MOKHa KHura The Politics of Reality, Benu geka
LHajnocne, HajBepojaTHO HeMa HMKakBa pas/simka nomefry nva-
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with men, once one sees the need for something more than an
appeal to rational acceptability by the standards of the existing
community, then such an act of imagination is the only recourse.

This means that one will praise movements of liberation
not for the accuracy of their diagnoses but for the imagination
and courage of their proposals. The difference between prag-
matism and positions such as Marxism, which retain the rheto-
ric of scientism and realism, can be thought of as the difference
between utopianism and radicalism. Radicals think that there is
a basic mistake being made, a mistake deep down at the roots.
They think that deep thinking is required to get down to this
deep level, and that only there, when all the superstructural ap-
pearances have been undercut, can things be seen as they
really are. Utopians, however, do not think in terms of mistakes
or of depth. They abandon the contrast between superficial
appearance and deep reality in favor of the contrast between a
painful present and a possibly less painful, dimly-seen, future.
Pragmatists cannot be radicals, in this sense, but they can be
Utopians. They do not see philosophy as providing instruments
for radical surgery, or microscopes which make precise diag-
nosis possible.5 Philosophy's function is rather to clear the
road for prophets and poets, to make intellectual life a bit sim-
pler and safer for those who have visions of new communi-
ties. B

So far i have taken MacKinnon as my example of a
feminist with such a vision. But of course she is only one of
many. Another is Marilyn Frye, who says, in her powerful book
The Politics of Reality, that "there probably is really no distinc-
tion, in the end, between imagination and courage". For, she
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r’mHaumjaTa n xpabpocta“. VimeHo, npogos/kyBa Taa, NoTpebHa
e xpabpocT 3a ga ce cosnaga ,CMpPTHUOT ynnas ga ce ouge
BOH BWAHOTO MOJie Ha aporaHTHOTO OKO“. Toa e OKOTO Ha Jiny-
HOCTa Koja BO3ropZeana 3artoa LWITO ja yBuAaena pauuoHanHarta
HenpumaT/IMBOCT Ha KaXaHOTO - T.e., HeroBaTa HEKOXEpPEeHT-
HOCT CO OocTaHaTuTe yBepyBatba Ha OHME KOW TEKOBHO M KOH-
TponupaaT XWBOTHUTE LUAHCK W JIOTMYKUOT MNpocTop. Taka,
deMnHncT(K)ute mopaaT, npogoskyesa ®Ppaj, ,4a ce ocmenar
Ja ce notnpart Bp3 camuTe cebecu 3a ga npousBegar 3Ha-
yehe; HMe Mopame ga ce 3aMucMMme cebecu CnocobHu 3a ...
NUCTKajyBatba Ha MpexaTa Ha 3Hauyewe Koja Ke He ogpxysa
BO HEKAKOB BWA WHTENUrMbunHocT".Z/ TakBata xpabpocT e
HepasfausvBa of umarnHauujata kKoja e notpebHa 3a ga ce
c/ylwHeme cebecy Kako rnacHOroBOPHUK Ha efHa BO3MOXHa
3aefHuLa, MOCKOPO OAOLUTO Kako ocameHuu, u Moxebu crnoy-
NnaBeH, OTNafHUUM Of efHa aKTyasiHa 3aegHuua.

MeKKVHOH 1 MHOry apyrun peMmnHUCT(K)M ro ynoTpe-
6yBaat ,,nbepann3mMoT" Kako ume 3a HecrnocobHocTa fa ce
nocepgysa 0BOj BUZ XpabpocT M nmarmHauvja. ,,3a nnéepanHnoT
yMm“, Benn MeKKWHOH, ,KOJ/IKy e noTellka WU nocucremarcka
HMBHaTa 3/10ynotpeba, TOMKY Taa u3rnega noonpasgaHa. Jin-
6epasM3mMoT... HMKOraw He ja cornefyBa MOKTa Kako MOK, a
cenak MoXe fa ro corfiefa Kako 3HayajHO e[IMHCTBEHO OHa
IUTO MOKTa ro 4YmHun“.28 deHOMEHOT Ha KOj Taa yKaxkyBa He-
COMHEHO MOCTOW, HO MW Ce 4uMHM OTK ,Jmbepanusam” e nor-
pewHo uve 3a Hero. MICTOTO Baxu U 3a ,fparmarusam”. Cme-
TaM Aeka rnaBHMOT pasfior 30WTO nexopaTuBHaTta ynotpeba
Ha TepMuHUTE ,nbepan” n ,nparmatucT* e ce ywTe BOOOGU-
YaeHa nomefy MOMUTUYKUTE pafuKasu - HacTpaHa of W3BECHU
pediekcnm npeocTaHaTy 0f pPaHOTO MAapPKCUCTUYKO YC/I0BY-
Bake - e Toa LITO AO0KOJIKY KaxeTe, 3aefHO co lMatHam, feka
»,BUCTMHATa He ja TpaHcueHAupa ynoTpebata”, /leCHO MoXxe
Ja ce cMeTa OTM ynaTyBaTe Ha akTyasiHaTta, cerawHa ynoT-
peba. OAHOBO, AOKOMKY oApeKyBaTe OTW BUCTMHATa e npa-
larkbe Ha COOABETCTBYBak€ CO peasiHOCTa, /IECHO MOXeTe
ha bugeTe cdaTeHn Kako da TBpAUTe AeKa BUCTUHUTO Bepy-
Batbe € TOoa KOEeLTO € KOXEPEHTHO CO OHa BO LUTO MOBEKEeTO
nyfe BO TOj mur BepyBaart. [LOKOSKY MUCANTE AeKa eMaHLu-
nartopckarta mopasHa uau couujasHa mMuena usuckysa npo-
HVKHyBake BO efHa JoTorawl HeyBueHa peasiHOCT Koja CTou

continues, it takes courage to overcome “a mortal dread of be-
ing outside the field of vision of the arrogant eye." This is the
eye of a person who prides himself on spotting the rational
unacceptability of what is being said-that is, its incoherence
with the rest of the beliefs of those who currently control life-
chances and logical space. So feminists must, Frye goes on to
say, "dare to rely on ourselves to make meaning and we have to
imagine ourselves capable of...weaving the web of meaning which
will hold us in some kind of intelligibility."2 Such courage is
indistinguishable from the imagination it takes to hear oneself as
the spokesperson of a merely possible community, rather than
as a lonely, and perhaps crazed, outcast from an actual one.

MacKinnon and many other feminists use "liberalism"
as a name for an inability to have this sort of courage and imagi-
nation. "In the liberal mind," MacKinnon says, "the worse and
more systematic one's mistreatment it, the more it seems justi-
fied. Liberalism...never sees power as power, yet can see as
significant only that which power does."2 The phenomenon
she is pointing to certainly exists, but "liberalism" seems to me
the wrong name for it. So, of course, does "pragmatism”. |
think the main reason-apart from some reflexes left over from
early Marxist conditioning-why pejorative uses of the terms "lib-
eral" and "pragmatist" are still common among political radicals
is that if you say, with Putnam, that "truth does not transcend
use", you may easily be taken as referring to actual, present
use. Again, if you deny that truth is a matter of correspondence
to reality, you may easily be taken as holding that a true belief is
one that coheres with what most people currently believe. If you
think that emancipatory moral or social thought requires pen-
etrating to a presently unglimpsed reality beneath the current
appearances, and find pragmatists telling you that there is no
such reality, you may easily conclude that a pragmatist cannot
help the cause of emancipation.
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33/ TEKOBHWTE MOjaBHOCTM, a MparmMaTtucToT BU KaxKyBa Aeka
TakBa peaslHOCT He MOCTOM, JIECHO MOXeTe Aa 3akayuyuTte
[eKa nparmMatucToT He MOXe Ja ja NpuAoHece KOH Kay3arta
Ha emaHuuMnaumjaTa.

Cenak, kora ke ce notcetume geka LloH Oy - napa-
aurmatnyeH nubepan, HO M napagurmatuyeH nparmMaTuct -
noTpowKn AocTa BPeEMe Benn4yajku ro OoHoj BWUAO XpabpocT u
nMmarmHaumja Ko rm onuwysa ®Ppaj, moxebn 6u 6une noa-
roTBEHM Aa AOoNywWTUME AeKa penauuwjata nomery nparmatus-
MOT 1 eMaHuvnaumjata e nocnoxeHa. [yl Kaxa MOLHe MasKy
3a nonoxbarta Ha XXeHuTe, Ho eaHO o4 MaJiKyTe HelTa Kou
MM YMMa Ka)kaHO € [OCTOJHO 3a uuTupame:

XeHuTe pgocera gane man npugoHec 3a uI0Co-
dhvjaTa, HO KOra >eHu Kou He ce camo Mnpoy4vyBayun Ha duso-
comjaTa Ha ApyrM /IMYHOCTM Ke ce HadhataT ga nuwysaaT
dmnocomja, He MoXeme fa 3aMuc/lyBame [eka Taa, cnopep,
rnefHaTta Toyka uau CTaBoT, Ke 6uie McTa Kako oHaa Ccouu-
HeTa of CTOjaMWTEeTO Ha MHAKBOTO MALUKO MCKYCTBO Ha
HewrTarta. WHCTUTyuuuTe, XMNBOTHUTE 06MYaun, NoTxpaHysBaar
n3Becn cucteMaTu3vpaHn CK/I0HOCTU U aBep3vun. YMHUOT Yo-
BEK M YnTa UCTOPUCKUTE hruaocodmm co Len BO HUB Ja m
OTKpWe WHTenekTyanHute hopmynaumm Ha BOO6GUYaeHUTe
Lenv u KyntusupaHuTe notpebu Ha nyfeTo, a He Ja ce 3406ue
CO yBWUA, BO KpajHaTa npupoja Ha HelwltaTa uam co uHdopma-
uunja 3a rpagbata Ha peanHocTta. Ce fofeka OHa LUTO Heon-
pefeneHo ce HapekyBa peasiHOCT donrypupa Bo domnocodomute,
MOXeMe Aa buaeme CUrypHu feka Toa M o3HadyBa OHve oab-
paHn acnekTn of CBETOT Kou ce m3bpaHn buaejkm ce Hygar
cebecn Kako MOTKpena Ha YoBeYKMTe Cy[oBWU 3a [OCTOJHUOT
XXUBOT, 1 OTTaMy Ce HajBMCOKO LeHeTn. Bo dmnocodmjata ,
~peaniHoCT" e TepMUH 3a BpeHOCT v usbop. D

[Ja npetnoctaBume Aeka HUe cMeTaMe, Kako LUTO 4ec-
Tonatu npasaTr peMUHUCT(K)UTe, OTU ,.BOOOBMYaEHUTEe Lenm u
KyNnTUBUpaHWTE MOTpebu Ha nyfeTo" ce BOOOGMYAEHWU Lenun u
KynTUBMpaH/ MoTpebu Ha MaxjauuTte, NosioBUHATa of BUAOT
KOja MOLIHE ofjaMHa ja nopobuna gpyrata nonosuHa. OBa HU
O0BO3MOXYBa fAa ro uMtame [jym kako ga Benn: [OKOJKY ce
cmeTarte cebecu 3a pob, He ro npudakajte onucoT Ha peas-
HOCTa 0f, BaluMTe rocrnoAapu; He AejCTByBajTe BHATpe rpaHu-
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When, however, we remember that John Dewey--a para-
digmatic liberal as well as a paradigmatic pragmatist--spent a
great deal of time celebrating the sort of courage and imagina-
tion Frye describes, we may be willing to grant that the relation
between pragmatism and emancipation is more complex. Dewey
said remarkably little about the situation of women, but one of
the few things he did say is worth quoting:

Women have as yet made little contribution to phi-
losophy, but when women who are not mere students of other
persons' philosophy set out to write it, we cannot conceive that
it will be the same in viewpoint or tenor as that composed from
the standpoint of the different masculine experience of things.
Institutions, customs of life, breed certain systematized predi-
lections and aversions. The wise man reads historic philoso-
phies to detect in them intellectual formulations of men's ha-
bitual purposes and cultivated wants, not to gain insight into
the ultimate nature of things or information about the make-up
of reality. As far as what is loosely called reality figures in phi-
losophies, we may be sure that it signifies those selected as-
pects of the world which are chosen because they lend them-
selves to the support of men's judgment of the worth-while life,
and hence are most highly prized. In philosophy, "reality" is a
term of value or choice.®

Suppose we think, as feminists often do, of "men's
habitual purposes and cultivated wants" as "the habitual pur-
poses and cultivated wants of the males, the half of the spe-
cies which long ago enslaved the other half’. This permits us
to read Dewey as saying: if you find yourself a slave, do not
accept your masters' descriptions of the real; do not work within
the boundaries of their moral universe; instead, try to invent a
reality of your own by selecting aspects of the world which
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LMTe Ha HUBHWOT MoOpasieH yHuBep3yM. HamecTo Toa, obugete
ce Aa M3ymuTe Balla COMCTBEHa peasiHOCT, M3bupajkm rm ac-
NeKTUTe Of, CBETOT KOU Ce HyJaT cebGecu Kako MoTKpena Ha
BalIMOT Cyf 3a [O0CTOjHUOT XuBoT.3

JjyveBaTa AOKTpMHA 3a KOHTMHYYMOT Ha cpefcTBarta
n uenute 6 MOXena fa ro HaBefe [a Kaxe: He 04yekyBajTe
HernocpeAHo Aa y3HaeTe KOj BMA XUBOT € AOCTOeH, buaejku
Toa e efHO 0f, HewTaTa 3a KOU NOCTOjaHO Ke ro MeHyBaTe
MVCMEeHETO BO MPOLECOT Ha ulbuparwe Ha peanHocta. He
MOXeTe HUTY fAa M nocTaBuTe CBOMTE LEeNM BpP3 OCHOBA Ha
jaceH n ekcnauuuTeH cTaB 3a Mpupojarta Ha mopasHata pe-
IHOCT, HUTY fa ro u3BefeTe TakBMOT CTaB Of jaCHU U eKc-
nAMLMTHU uenu. He noctou meTtog wan npoueaypa koja Tpeba
Ja ce cnepun, OCBeH XpabpoTo M MMarMHaTVBHO eKCnepuMeH-
Tupate. CmeTaMm feka [jyn 6p30 6u ja yBuAaen noeHtata Ha
onuMcoT Ha ®dpaj Ha Hej3UHWUTE COMCTBEHM CMUCK Kako ,BUS
thneptyBarkbe co 6ecmucnieHocTa - TaHUyBawe OKO/y pervo-
HOT Ha KOTHUTUBHUTE ja30BW W HEFraTUBHUTE CEMAHTUYKM MpPOC-
TOpWU, OAPXYBaHO BO BO3JyX €4UHCTBEHO MPEKYy pPUTaMoT ”
3abp3yBakbeTo Ha MOETO COMNCTBEHO [ABWXewe, BO 06ua aa
M A0N0BKU 3710ynoTpebute Kou, cnopeps onwTtaTa COrfacHocT,
He nocTtojaTt.“d VimeHo, 6ecMucieHoCTa e TOKMY OHa CO Koe
Tpeba fa hnepryBaTe Kora ce Haorate cpefe couujanHuTe,
0COGEHO ja3nyKMTe MPaKTUKM - HE CaKajku Aa ydecTByBarte
BO CTapaTa, HO ce ylTe He ycneBajku fa co3pajeTe HoBa
npakTuka.

3HayenweTo Ha [jyveBuoT nparmatvMsam 3a gBuXKe-
Hara Kako eMMHM3MOT, MOXe fa ce corfefa AO0KOJKY o
napadgpasupame [jyy Ha cnegHUOB HaynH: He 06BMHYBajTE ja
TekoBHaTa couujanHa npakTuka UM TEKOBHUOT ja3uk aeka
He e BepeH Ha peasiHOCTa, feKa NorpewHo ri cpaka Hewwrara.
He kpuTuKyBajTe ro eka e pesyntar Ha uaeonorvja uav npeg-
pacygun, HacnpoTu BalleTo COMCTBEHO MNoJsi3yBake Ha Cno-
CcobHOCTa 3a OTKpUBare Ha peasiHOCTa, HapeuyeHa ,pasym”,
WU Ha HeyTpaseH MeTo[, HapeyeH ,HenpucTpacHo Habrbyny-
Barbe“. He KpUTUKyBajTE r0 HUTY Kako ,HenpaBefeH”, AOKOKY
LHenpaeegeH" Tpeba Aa 3HauM HeLWTO MOBEKEe OTKOJIKY ,Hanatu
HEKOXepeHTeH, Aypwv 1 BO COMNCTBEHWUTe u3pasun“. HamecTto
0/, MVH/IMBUTE TEKOBHW MNOjaBHOCTW [a MNOBWKYyBaTe KOH Tpaj-

lend themselves to the support of yourjudgment of the worth-
while life."3

Dewey's doctrine of the means-end continuum might
have led him to add: do not expect to know what sort of life is
worth-while right off the bat, for that is one of the things you will
constantly change your mind about in the process of selecting a
reality. You can neither pick your goals on the basis of a clear
and explicit claim about the nature of moral reality, nor derive
such a claim from clear and explicit goals. There is no method
or procedure to be followed except courageous and imaginative
experimentation. Dewey would, | think, have been quick to see
the point of Frye's description of her own writing as "a sort of
flirtation with meaninglessness-dancing about a region of cog-
nitive gaps and negative semantic spaces, kept aloft only the
rhythm and momentum of my own motion, trying to plumb
abysses which are generally agreed not to exist."3 For mean-
inglessness is exactly what you have to flirt with when you are in
between social, and in particular linguistic, practices-unwilling
to take part in an old one but not yet having succeeded in creat-
ing a new one.

The import of Dewey's pragmatism for movements such
as feminism can be seen if we paraphrase Dewey as follows:
do not charge a current social practice or a currently spoken
language with being unfaithful to reality, with getting things wrong.
Do not criticize it as a result of ideology or prejudice, where
these are tacitly contrasted with your own employment of a truth-
tracking faculty called "reason" or a neutral method called "dis-
interested observation”. Do not even criticize it as "unjust" if
"unjust” is supposed to mean more than "sometimes incoherent
even on its own terms." Instead of appealing from the transitory
current appearances to the permanent reality, appeal to a still
only dimly imagined future practice. Drop the appeal to neutral
criteria, and the claim that something large like Nature or Rea-
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HaTa peasiHOCT, MOBMKYBajTe KOH efiHa ce ywTe MarsioBuTo
3amuciyBaHa ugHa npaktuka. OTdpsete ro NoBUKYBaweTO
Ha HeyTpasiHNn KpUTepuymu, 1 TBPLAEHETO AeKa HeLwTo rosiemMo
kako lMpupogaTta wnn Pasymot, wim Wctopujata, nnm Mopan-
HMOT 3aKOH e Ha cTpaHaTta Ha yrHeTeHuoT. HamecTo TOa,
€[lHOCTaBHO MpaBeTe KOMHEeXNMBU crnopefbu nomery akTty-
afniHaTta cerallHMHa W efiHa BO3MOXHa, Makap W BO 3apoulLu,
naHuHa.

Tonky 3a penauujata nomery nparmMatusmoT W Monu-
TUYKMOT yTOonM3aMm. Jac JoKaxyBaB feka obata ce Komnartu-
6UNHN ¥ aeka 3aemMHO ce noTkpenysaaT. OBa Ce [0/DKM Ha
haKToT WTO nparmMatu3moT ja gonywTa MOXHocTa 3a npo-
LUMpyBake Ha NOrMYKMOT MPOCTOP, U OTTamy, 3a efeH MOBUK
KOH XpabpocT M MmarmHaumja nocKopo OA4OLITO KOH HaBuayMm
HeyTpanHuTe KpuTepuymu. OHa LWITO nparmMaTn3mMoT ro ryou
KOora ce OTKaxyBa o npeTeH3ujaTa fgeka ucnpaBHOCTA WM
peanHoCTa e Ha Herosa cTpaHa, ro gobmsa co cnocobHocTa
[Ja ro npeno3Hae MpUCYCTBOTO Ha Toa LWWTO Ppaj ro Hapekysa
»3710ynoTpebun Kow, criopef onwTaTta COr/1acHOCT, He MOoCTo-
jat.” Toa ce cuTyaummnTe KoM UM 3afaBaaTl Makuh Ha yHuBep-
3a/MCcTUTEe N peasucTuTe - OHMEe BO KOM Ce [O0CTarHy MHOLUTBO
OMMCK LUTO HasoXXyBaaT COrlaCHOCT, HO HUefeH of OBWe Onu-
CU He 1o ncnosiHyea 6apaHoTo.

Cera ce cBpTyBaM KOH NapafoKcOT KoOjwTo ro 6es
Habenexan NPeTxXofHo: cyrectujata feka >XeHute Aypu cera
3anocTojyBaat, a He feka 6une nuweHn of cnocobHocTa ga
ro n3pasart oHa LUTO Liesio Bpeme 6mno gnaboko Bo HMB. CMeTam
0T NpPUBUKYBaweTo 0f cTpaHa Ha MekKuWHOH Ha ,ynorata
Koja XeHuTe gonpsa Tpeba Aa ja ogurpaat” e efeH HauvH da
ce cyrepupa feka XeHuTe Aypu cera 3anoyHysaat fa 06/u-
KyBaaT efleH Mopa/ieH MAeHUTeT Kako >XeHu. [a ce npoHajae
Heunj mMopasneH UAEeHTUTEeT BO GuayBaweTo X 3Hauu fa ce
6uge KajapeH fa ce Hanpasu C/e[HOBO: fa o UCTakHeTe
BalleTo 6uayBarwe X Kako npecyfHO BO BalleTO onpasAyBahe
Ha 3HavajHuTe, HenpuHyaHW KM36opu, Aa ro HarnpasuTe BalleTo
6ugyBawe X BaXKeH Aen of npuKasHaTa KojalTo cu ja pac-
KaxxyBaTe cebecu Kora umare notpeba ga cu ja BO306HOBUTE
camogfoBepbarta, fa rv HanpasuTe BaluMTe penauuum co apy-
rmre X-0BM K/Iy4YHW 3a BalUMOT CTaB [eka CTe OAroBopHa /nu-
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son or History or the Moral Law is on the side of the oppressed.
Instead, just make invidious comparisons between the actual
present and a possible, if inchoate, future.2

So much for the relations between pragmatism and po-
litical radicalism. | have been arguing that the two are compat-
ible and mutually supporting. This is because pragmatism al-
lows for the possibility of expanding logical space, and thereby
for an appeal to courage and imagination rather than to puta-
tively neutral criteria. What pragmatism loses when it gives up
the claim to have right or reality on its side it gains in ability to
acknowledge the presence of what Frye calls "abysses which
are generally agreed not to exist'. These are situations which
give the universalist and the realist trouble-ones in which plenty
of assent-commanding descriptions are available, but such that
none of these descriptions do what is needed.

I turn now to the paradox | noted earlier: the suggestion
that women are only now coming into existence, rather than
having been deprived of the ability to express what was deep
within them all the time. | take MacKinnon's evocation of a "role
that women have yet to make" as a way of suggesting that women
are only now beginning to put together a moral identity as women.
To find one's moral identity in being an X means being able to
do the following sort of thing: make your Xness salient in your
justification of important uncoerced choices, make your Xness
an important part of the story you tell yourself when you need to
recover your self-confidence, make your relations with other
X's central to your claim to be a responsible person. These are
all things men have usually been able to do by reminding them-
selves that they are, come what may, men. They are things
which men have made it hard for women to do by reminding
themselves that they are women. As Frye puts it, men have
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hoot. OBa Ce CUTE HelTa KOWWTO Maxmute obMYHO ce cno-
cobHM pa M cTopaTt noTceTyBajkm ce cebecn pgeka tue, 6e3
ornej Ha ce, ce Maxu. Toa ce HewTaTa KOW >XeHWTe, nopagu
MaXuTe, TEWKO MOXaT Aa MM cTtopaT MOoTceTyBajku ce cebecu
heKka ce XeHu. Kako wTto T0a ro opmynupa dpaj, Mmaxute
cebecn cu ro MmaaTt NPUNULLIAHO CTATYCOT Ha ,,KOMMJIETHN
NMYHOCTK" - Nlyfe KOW O yXXMBaaT OHa LITO Taa ro HapekyBa
,HeorpaHnyeHo y4yecTBo BO pajukasHaTa ,CynepumopHOCT* Ha
BMAOT“PB 1 UM ro yckpartysaaT TOj CcTaTyCc Ha eHute. Pe-
3ynTaToT 04, (PakToT WTO MaxuTe NOCTOjaHO, PEBHOCHO U
jaBHO My 3abnarogapysaaTr Ha bora LUTO He ce XeHu, e Toa
LWITO XeHWUTe Telwko 6u My 3abnarogapune Ha bora wTto ce
XeHu. ViImeHo, ce 10 HeodamHa, Kora Hekoja XeHa 6u Kaxana
JeKa Taa ro npoHaofa CBOjOT MOpasieH MAEeHTUTeT BO Toa
WITO € XeHa, oBa 6v NpPo3By4YesiI0 UCTO TakKa HacTpaHO Kako
Kora Hekoj pob 6v pekon Aeka ro npoHaofa CBOJOT MopaneH
MAEHTUTET BO TOa LITO € pob.

MoBeKkeTo peMUHUCT(K)M BM ce cornacune geka gypwv
CO no4vyeTouuTe Ha (PEMUHUCTUUYKOTO ABUXEHE XEeHUTe 3a-
noyHaa ga ro mpoHaoraat CBOjOT MOpasieH UAEHTUTET BO Toa
WTO ce XXeHn.3 Ho noBekeTo peMMHUCT(K)M BepojaTHO ce ce
ylwiTe 0OBO/IHO peasiMcTu M YHMBEpP3a/MCTu 3a Aa WMHCUCTU-
paart fgeka nocTou pasnuka nomery TBpAEHETO [eKa HEKOj
He MOXe fAa ro npoHajge CBOjOT MOpa/ieH UAEHTUTET BO 6U-
AyBareTo X 1 TBpAEHEeTO AeKa efieH X ce ylTe He e MOJHO-
KpBHA NIMYHOCT, IMYHOCT Ha Koja i e HaHeceHa Henpasja co
3abpaHarta fa ro npoHajge CBOjOT MoOpasieH UAEHTUTET BO CBO-
eTo 6uagyBawe X. VimeHo, ronemaTta nNpefHOCT Ha peaM3moT
W YHMBEP3aIM3MOT Haj nparmMatu3moT € BO Toa LUTO TMe 0BO3-
MOXYBaaT [a Ce KaXe [eKa XeHuTe 6une ceTo oHa LITO Tue
ce cera, U CrnefCcTBEHO, MMane NpaBO Ha CETO OHa Koe cera
ce obuaysaaTt fa ro sgobwvjar - gypu 1 Kora He 3Haene, na u
€eKCN/IMUMTHO MOPEeKHyBasle Aeka umaaT npaBo Ha Toa.

Cenak, 3a Hac mparmMatucTMTe He e Taka JlecHo fa
ce Kaxe oBa. VIMeHo, GuayBakeTo MIMYHOCT HUE o corneay-
BaMe Kako Mpob/siemM Ha CTeMeHOT, a He Kako Mnpallake Ha ,Ce
WM HULWITO®, HEWITO PaMHOMEPHO pacnpefeseHo HW3 BUAOT.
Hve ro cornegyBamMe Toa Kako HELITO LWITO paGoBUTEO6MYHO
ro MMaaT MoMasiKy OTKOJSIKY HUBHMTe rocriogapu. OBa He ce

assigned themselves the status of "full persons'-people who en-
joy what she calls "unqualified participation in the radical 'supe-
riority' of the species"33, and withheld this status from women.
The result of men constantly, fervently and publicly thanking
God that they are not women has been to make it hard for
women to thank God that they are. For a woman to say that she
finds her moral identity in being a woman would have sounded,
until relatively recently, as weird as for a slave to say that he or
she finds his or her moral identity in being a slave.

Most feminists might agree that it was only with the
beginnings of the feminist movement that it began to become
possible for women to find their moral identities in being
women.34 But most feminists are probably still realist and uni-
versalist enough to insist that that there is a difference be-
tween the claim that one cannot find one's moral identity in
being an X and the claim that an X is not yet full-fledged per-
son, a person to whom injustice has been done by forbidding
her to find her moral identity in her X- hood. For the great
advantage of realism and universalism over pragmatism is that
it permits one to say that women were everything they are
now, and therefore were entitled to everything they are now
trying to get-even when they did not know, and might even
have explicitly denied, that they were entitled to it.

For us pragmatists, however, it is not so easy to say
that. For we see personhood as a matter of degree, not as an
all-or-nothing affair, something evenly distributed around the
species. We see it as something that slaves typically have less
of than their masters. This is not because there are such things
as "natural slaves" but because of the masters' control over the
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JOJ/DKM Ha NOCTOEHETO Ha HEKaKBMW ,MPUPOAHN POBOBU“, TYKY
Ha (baKTOT LWTO rocnogapuTe ro KOHTOMMpaaT ja3MKOT Ha Koj
360pyBaat poboBuTe - Ha HMBHaTa CMOCOGHOCT Aa M HaTepaart
po6oBuTe Aa mucnat 3a csojaTa 605Ka Kako cyAbuHcKa, aypu
M Ha HEKOj HauMH 3acfyxeHa, HewTo WTo Tpeba fda ce nopg-
Hece, a He fa My Ce Mpyxu oTnop. Huwe He moxeme pga ro
nogAap>XXysame novmoT Ha gnabuHCKa peasiHOCT KojawTo no-
ynBa HenpernosHaeHa Moj NOBPLUMHCKUTE MojaBHOCTU. Taka,
Tpeba cepro3HO Aa ja cpatume mgejara, Koja ja ogomMakunHuja
Yapnc Tejnop (Charles Taylor) n gpyrn nucatenu, geka WH-
Tepnpetauujata oau Hafony: Aeka OHa LUTO, BO MOpasiHa cMue-
na, eHO YOBEYKO CYLUTECTBO € - BO rofieMa Mepka e npallarbe
Ha Toa Kako Toj wam Taa ce onuuwysa cebecn. Tpeba cepnosHo
Aa ja chatMme mngejata geka HauMHOT Ha KOj Cce AOoXuMByBaTe
cebecn e BO ronemMa Mepka yHKLMja 0, HAYMHOT Ha KOjLUTO
MOXeTe CMUCNEeHO Aa ce onuweTe cebecy BO ja3vKOT LWITO
cTe cnocobHu ga ro ynotpebyeaTe. Tpeba ga Kaxeme geka
Hdentnte n EncunoHnte og XpabpumoT HOB CBET Ha Xakciu u
nponute of OpsesioBata 1984 6ea /IMYHOCTU €4MHCTBEHO BO
cmucnaTta BO Koja ce SIMYHOCTM ONIOLEHWUTE YOBEUKU jajue-
KJEeTKN WNN 4YOBEYKMTE uuuanynwa - MMeHo, BO cMucnara
JeKa ce CnocobHW ga ctaHaT /IMYHOCTW. Taka, Hue nparma-
TUCTUTe Tpeba HenpasBefHOCTa Ha MallKOTO yrHeTyBahwe BO
MWHATOTO NaBHO Aa ja uaeHTUdUKyBaMe CO HeroBoTo Mo-
TUCHyBak€ Ha MmHataTa BO3MOXHOCT, HaMeCTO CO Henpas-
JaTa WwTo Toa M ja HaHe/no Ha MuHaTata akTyaslHOCT.

3a Ja Kaxam fgeka XeHuTe Aypu cera ce BO npouec
Ha CTEKHyBah€e Ha MOPa/IHUOT UAEHTUTET KaKO XEHW, He mMopa
[Ja ofpeyam [eKa HEKOU XeHu, BO CeKoja ernoxa, MMasie com-
HeXW ¥ Hygene antepHaTMBM Ha CTaHAapAHWTE, aHApoLeH-
TPUYHM onncK Ha xeHuTe. Ce WTO Tpeba Aa NopekHam e Aeka
XeHute 6une KagapHu da rm 3abopasat nocrefgHvMBe Onucu -
OHME KoM v NpuHyayBasie Aa usrnegaar HecnocobHu ga éugat
MOTNOSIHU INYHOCTU. Jac MOPeKHyBaM JeKa >XeHWTe BO MpeT-
X0A4HUTE enoxu bune KagapHu Aa ja n3berHat pacTprHaTocTa,
packonoT nomefy MallKuTe OMNMCU 3a HWB U KakBu W Aa 6uio
anTepHaTMBHM ONMUCK KOW TWe M faBane 3a camuTe cebecw.
Kako efeH npumep 3a OHa LUTO ro MMaMm Ha yM - 3a notpebata
[Ja ce umeHyBa M Taka Aa MnoyHe Aa ce NpemocTyBa, OHa LUTO
®paj ro HapekyBa ,,3/10ynoTPE6GU Kou, crnopepq onwtaTa corna-
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language spoken by the slaves-their ability to make the slave
think of his or her pain as fated and even somehow deserved,
something to be borne rather than resisted. We cannot counte-
nance the notion of a deep reality which reposes unrecognized
beneath the superficial appearances. So we have to take seri-
ously the idea, made familiar by such writers as Charles Taylor,
that interpretation goes all the way down: that what a human
being is, for moral purposes, is largely a matter of how he or
she describes himself or herself. We have to take seriously the
idea that what you experience yourself to be is largely a func-
tion of what it makes sense to describe yourself as in the lan-
guages you are able to use. We have to say that the Deltas and
Epsilons of Huxley's Brave New World, and the proles of Orwell's
1984, were persons only in the sense in which fertilized human
ova or human infants are persons-in the sense, namely, that
they are capable of being made into persons. So we pragma-
tists have to identify most of the wrongness of past male oppres-
sion with its suppression of past potentiality, rather than in its
injustice to past actuality.

In order to say that women are only now in the process
of achieving a moral identity as women, | do not need to deny
that some women have, in every epoch, had doubts about, and
offered alternatives to, the standard, androcentric, descriptions
of women. All | need to deny is that women have been able to
forget the latter descriptions-the ones which make them seem
incapable of being full persons. | am denying that women in
previous epochs have been able to avoid being torn, split, be-
tween the men's description of them and whatever alternative
descriptions they have given to themselves. As an example of
the sort of thing | have in mind-of the need to name, and thus to
begin to bridge, what Frye calls "abysses generally agreed not
to exist"-consider Adrienne Rich's description of her situation
when young. She was, she says, "split between the girl who
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CHOCT, He nocTtojat” - fa ro pasriegame onucot Ha Eapue
Puy (Adrienne Rich) Ha Hej3uMHaTa cuTyauuja BO mMaagocTa.
Taa 6una, Kako WTO BeNK, ,BO packon nomery gesojkara Koja-
WTO nuwysana MnecHW, KojawTo ce AeduHupana cebecu Kako
nucaten Ha necHw, W AeBojkata KojawTo Tpebana fa ce fge-
duHMpa cebecu MpeKy Hej3HWTE BPCKU cO MaxuTe.“dH Jac
cakaMm fa ja nNpoTonkKyBaM WHAMBMAyanHata cuTyaumja Ha Puu
KakKo efHa aneropuja Ha MHOry noonwrtara cuTyauuja BO Koja
XXeHuTe ce Haofane npef heMrHU3MOT Aa 3eMe 3aMaB - 3a
HUBHaTa HeCnocobHOCT fa npecTaHaT fa ce geduHupaaT ce-
6ecn Npeky HUBHMTE BPCKU CO MakuTe. 3a Aa cu ja npegovvmme
OBaa HecrnocobHOCT, Aa corfejame Kako cuTyauujata Ha Puu
ce pasfnukyBana off OHaa Ha efileH Mfaj Max BO C/MYHa Cu-
Tyauwuja.

Op bajpoH 1 eTe HaBaMy, NuULlyBaHeTO MECHW Ma-
XUTe ro cmeTane 3a efleH o4 HajaobpuTe HauvHKU Aa co3gajar
aBTOHOMHa cebHoCT, ga ja m3berHaTt npuHygarta ga ce gedwu-
Hupaat cebecu nNpeky m3pasute ynoTpebyBaHU of HUBHUTE
poauTenu, yuutenu, pabotogasum u snagetenu. Og 1820 nnam
TyKa Hekafe, MNaamoT Max ja uman onuujata ga ce geduHvpa
cebecn Kako MOEeT, UM fa ro npoHajae CBOjOT MopasieH MAEH-
TUTET BO MNULIYyBaweTO CTUXOBM. HO, Kako LWITO HU KaxyBa
Puu, Toa He 61N0 NlecHO 3a efHa Maja >XeHa.

Bo wTto ce cocton TelwkoTujaTta? He BO Toa Aeka
MocTOM HeaoCTUT Of BUCTUHMTU onmuck kou Puy mMoxena ga
M npumeHn Bp3 cebecn. He noctoene Aobpo-odopmenHn - T.e.
reHepasiHO MHTENUIMOMNHM - Mpalakba Ha KoUWTo Puy He 6m
MoXerna fa gane BUCTUHUTK, Aob6po-ocdopmeHn ogrosopu. Ho
cenak, HU KaxyBa Taa, NOCTOeNn packos. Pa3nuuHute BUCTU-
HWTW ONWCKM KOMLUTO Taa rM NpUMEeHyBasia He ce BK/onysase
BO efHa UenuHa. Ho, Kako WTO Taa MMMIUMLUUTHO Cyrepupa,
onucute Ha MNaAMOT Max - NMOeT filecHo 6y ce Bkaonune. Bo
HejanHaTa mnafgocT, Pny 6ewe HecrnocobHa fa ro fgocerHe
OHOj BUA Ha KOXEPEHTHOCT WAWN MHTErpuTeT KOj cMeTame Aeka
€ KapakTepucTuyeH 3a KOMMAeTHWTe AMYHOCTWU. VIMeHo, nuu-
HOCTMUTE KOM Ce CMOCO6HM 3a LeNNOT NPecTMX Ha YOBEYHOCTA,
CnocobHu ce fa ce cornefaar cebecn CTa/IoKEHO U LLeSIOBUTO.
HamecTo ga ce 4yBCTBYBaaT pacTprHatu of, packonuTe, Tue
MOXaT TEeH3UUTe NOoMery HUBHUTE anTepHaTUBHM OnMucu Aa

wrote poems, who defined herself as writing poems, and the girl
who was to define herself by her relationships with men."3® |
want to interpret Rich's individual situation as an allegory of the
more general situation in which women found themselves be-
fore feminism achieved lift-off-of their inability to stop defining
themselves in terms of their relationships with men. To envisage
this inability, consider how Rich's situation differed from that of
a young man in a similar situation.

Since Byron and Goethe men have thought of writing
poems as one of the best ways to create an autonomous self, to
avoid having to define oneself in the terms used by one's par-
ents, teachers, employers and rulers. Since 1820 or thereabouts,
a young man has had the option of defining himself as a poet, of
finding his moral identity in writing verse. But, Rich tells us, this
is not easy for a young woman.

What is the difficulty? It is not that there is any dearth
of true descriptions which Rich might have applied to herself.
There were no well-formed-that is, generally intelligible-ques-
tions to which Rich could not have given true, well-formed an-
swers. But nevertheless there was, she tells us, a split. The vari-
ous true descriptions which she applied did not fit together into
a whole. But, she is implicitly suggesting, a young male poet's
descriptions would have fitted together easily. Rich was, in her
youth, unable to attain the kind of coherence, the kind of integ-
rity, which we think of as characteristic of full persons. For per-
sons who capable of the full glory of humanity are capable of
seeing themselves steadily and whole. Rather than feel that splits
are tearing them apart, they can see tensions between their
alternative self-descriptions as, at worst, necessary elements in
a harmonious variety-in-unity.
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T cornefaaT, BO HajfoWl C/lyyaj, Kako HEeOMNxoAHW efleMeHTU
Ha efHa XapMOHMYHA pPa3HO06Pa3HOCT-BO-EAMHCTBO.

O6jacHyBareTo Ha Puy 3a camarta cebecu Kako nog-
BOEHa 3BY4YM BUCTUHUTO, OMAEJKM, KakKO LITO NOKaxysa BO
CBOjOT ecej 3a EmMunn JUKMHCOH 1 Ha Apyrn MecCTa, jas3uykute
urpy 3a KoM MaxkuTe ypeause aeka Tpeba fa v urpaar mna-
OWTE >XeHW, HVB M MpuHyAyBaaT fa MM TpeTupaar MaxuTte BO
CBOWTE XWBOTU (WM OTCYCTBOTO Ha MaXu BO HUBHUTE XXW-
BOTU) Kako He3aBMWCHa MeEH/MBA, a CeTo OCTaHaTo - Aypu U
HUBHWUTE MECHW - KaKO 3aBWCHW MeHAMBKU. Taka, ce goaeka
Pvy He moxena fa rv foBefe CBOWTE NECHW BO Bpeka Co
Hej3VHUTe O4HOCU CO MaxuTe, Taa MMaia npobnem. Taa 6una
BO packon. Taa He moxena fa 6uge, Taka fa ce Kaxe, Leno-
BPEMEH MOEeT, 6uAejKM ja3nKOT KOjWTO Taa He Moxena ga ro
3abopaBu, He My gonywTan Hekomy ga 6buge u LenospemMeH
noeT W LenoBpeMeHo XeHCKo. HacnpoTu oBa, of bajpoH Ha-
Bamy, ja3MKoT AONyLWTWI HEKOMY Aa 6uae v LenoBpemMeH noet
W LuenoBpemMeH Xepoj (MCTo Kako wTo, of CokpaT Hasamy,
CTaHa BO3MOXHO fa ce 6uae UenoBpeMeH WHTenekTyasney u
LesioBpeMeH Xepoj).

LUTto 6 mMoXeno ga ro paspewwy npobaemot Ha Puy?
HaBucTuHa, AeHec, 3a efjHa M/aja XXeHa MOoXebu e Masiky
nonecHo ga ce geduHupa cebecu npeky 1 BO HEj3MHUTE MECHMW,
00WITO BO BpemeTo Kora Puu 6una mnaga - eqHOCTaABHO MoO-
pagy Toa LWTO Taa XXeHa Mmasia MOXHOCT Aa M yYnTa KHUrnTe
oa Pwy, ®paj, n octaHatute. Ho, camo masky nosnecHo. LWTo
HaBUCTUHA 6U ro onecHwno osa? EAMHCTBEHO, G cyrepupan
jac, OHOj BMA OKO/THOCTU KOM Ha M1aauoT MaxK BO reHepauujata
nocne bajpoH, My onecHune ga ja Hanpasu cBojaTa MnoeTcka
aKTUBHOCT He3aBMCHa MeH/MBa BO MpuKasHaTa 3a cebecu
Koja cu ja packaxyBsan Ha cebecu. Bo npeTxogHaTa reHepauuja
nocToeLle OHa LITO AeHec Ham HU uU3rfnefa Kako bpartcka apy-
XuHa - XenpgepnvH v Kute, bajpoH u lete, Wenn un LWamuco.
BnaxeHcTBO Gelle BO Taa 30pHMHA fa ce 6uae XuB, a ga ce
6uae mnag Max co noeTtcky gapbwuHw, 3Havelwe pa ce éuge
cnocobeH 3a cebeonuyBake CO XepOjcKM mM3pasu, u3pasu
KOMLITO NopaHO 4YoBeK He 6M Moxen ga rm ynotpebu 6e3 ga
npo3Byun HanygHuyaso. OBaa 6GpaTtcka [pYy>XMHa OCHOBalle
efleH HeBMAMB Ky6, MolHe Ao6ap Kiyb, TakoB LUTO ce ywTe
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Rich's account of herself as split rings true for, as she
shows in her essay on Emily Dickinson and elsewhere, the lan-
guage-games men have arranged that young women should play
forces them to treat the men in their lives (or, the absence of
men in their lives) as the independent variable and everything
else-even their poems-as dependent variables. So insofar as
Rich could not tie her poems in with her relationships with men,
she had a problem. She was split. She could not be, so to
speak, a full-time poet, because a language she could not forget
did not let one be both a full-time poet and a full-time female. By
contrast, since Byron, the language has let one be a full-time
poet and a full-time hero (just as, since Socrates, it has been
possible to be a full-time intellectual and a full-time hero).

What might solve Rich's problem? Well, perhaps nowa-
days it is a little easier for a young woman to define herself by
and in her poems than when Rich was young--simply because
she may have read books by Rich, Frye and others. But only a
little easier. What would make it really easy? Only, | would
suggest, the sort of circumstance which made it easy for a
young man in the generation after Byron to make his poetic
activity the independent variable in the story he told himself
about himself. In the previous generation there had been what
now looks to us like a band of brothers-Hoelderlin and Keats,
Byron and Goethe, Shelley and Chamisso. Bliss was it in that
dawn to be alive, and to be a young male with poetic gifts was
to be able to describe oneself in heroic terms, terms which
one could not have used earlier without sounding crazy. That
band of brothers founded an invisible club, a very good club,
one which is still giving new members a warm welcome.3 So
young male poets do not face abysses when they attempt self-
definition. But, as Rich points out, Emily Dickinson was not
allowed into that club.37 So, to make things really easy for
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UM MocakyBa Tonjo Aobpenojae Ha CBOMTE HOBW 4/ieHOBU3G.
Taka, Mnagute Mallku MOeTVM He ce coovyyBaaT CoO OMa/oBa-
XyBaha npu obuaoTt 3a cebe-geduHnparwe. Ho, Kako LITO
ykaxyBa Puy, Ha EMuiu JUKMHCOH He 14 6elle A0O3BOMEH MpuUC-
TanoT KoH 0BOj KNy6.3 Taka, 3a Aa UM 6uje HaBUCTUHA NTIECHO
Ha naHuTe AUKMHCOHOBM U PuyoBu, 6u Tpebasio ga nocrtom
[obap, eTabnupaH Kny6 Ha Koj Tve Gu Moxene ga My ce npu-

Apyxar.

CmeTaM fgeka TOKMYy Tyka ctanyBa Ha cueHa demu-
HUCTUYKNOT cenapaTtn3am. Puy 6apa

na ro pasbepeme 1e36ejcTBOTO/PEMMHN3MOT BO He-
roeata Hajanaboka, HajpagukanHa cMuena: kako oHaa rbyb6os
3a cebecu u 3a APYruTe XXeHuW, OoHaa MnpefaHoCT KOH
cnobogata Ha cuTe Hac, Koja ja TpaHcLeHaupa karteropujata
Ha ,CekcyasHa npedepeHumja” n npawlaketo 3a rpafaHckute
npaea, CO Len Aa cTaHe MONUTUKAa Ha MNocTaByBake Ha
XEHCKMTe npawara, 6apare 3a efeH CBeT BO KOj MHTErpu-
TETOT Ha CUTE XXEHW - a He Ha HEKONKy usbpaHu - Ke buge
yecTByBaH W BpefHyBaH BO CEKOj acnekT of kyntypata.B

Hekoj koj ce obuaysa fa ro BK/IOMM OHa LUTO O BE/U
Pvy BOo manarta ucupTtaHa Bp3 yHMBep3a/MCTUUKa U peanuc-
TWYKa pelleTka 6u nman npobnemu Npy oUMpaHeTo Ha KakoB
n ga 6uno npoctop 3acebeH of, OHOj KOj ro MOKpuBa ,Kartero-
pujata Ha ,CekcyanHa npedpepeHumja“, ,Mam “npawakbeTo 3a
rpafaHckiTe npasa“. ViMeHo, npaBegHoCTa, cropef oBa YHU-
BEpP3a/IMCTUYKO rNeguuite, e pabota Ha HaweTo 3aeMHO obe-
36eayBare CO efHaKBM NOrogHoCTW. HWWTO, BO OBaa BU3Wja,
He 6/ MOXeno fa v TpaHcueHavpa rpafaHckuTe npasa v pea-
nM3auujata Ha oBue npasa Mpeky WHCTUTYLMOHATHU MPOMEHU.
Taka, Ha npumep, ne3bejckMOT cenapartv3am HajBepojaTHO
Tpeba ga 6uge nocmarpaH eAVHCTBEHO KaKOo [OroBop Mpeky
KOj NyfeTo €O M3BECHa CeKcyasiHa npediepeHumja Mmoxar ga
ja usberHar cturmara ce gofeka He fojae BpPemMeTo Kora 3a-
KOHMTE Ke 6ugat AOononHeTW cCo uen ga rm 3awrturaTr nesoej-
CKUTe MpaBa W Kora obuyanTe Ke paTaT YeKop CO 3aKOoHUTE.

®dpaj HyaM efHO CNpOTUCTaBEHO rneauwTe 3a (PyHK-
unjata Ha cenapaTtu3MOT Kora nuwyBa:

future Dickinsons and Riches, there would have to be a good,
well-established club which they could join.

Here, | take it, is where feminist separatism comes in.
Rich asks that

we understand lesbian/feminism in the deepest, most
radical sense: as that love for ourselves and other women,
that commitment to the freedom of all of us, which transcends
the category of "sexual preference" and the issue of civil rights,
to become a politics of asking women's questions, demanding
a world in which the integrity of all women-not a chosen few-
shall be honored and validated in every aspect of culture.38

Someone who tries to fit what Rich is saying into a map
drawn on a universalist and realist grid will have trouble locating
any space separate from that covered by "the category of 'sexual
preference™ or by "the issue of civil rights". For justice, on this
universalist view, is a matter of our providing each other with
equal advantages. Nothing, in this vision, could transcend civil
rights and the realization of those rights by institutional change.
So, for example, lesbian seperatism is likely to be seen simply
as an arrangement by which those with a certain sexual prefer-
ence can escape stigma until such time as the laws have been
extended to protect lesbians' rights and the mores have caught
up with the laws.

Frye offers a contrasting view of the function of
seperatism when she writes
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BnarogapeHue Ha HOBOTO CylITeCTByBawe W 3Ha-
YeHre KOU AeHec ce co3pafeHu of nesbejkute-oeMrUHUCTKMY,
HMEe ¥Mame CeMaHTWYKU aBTOpUTET, U KONEeKTUBHO, AesnoT-
BOPHO MOXeme faa gedmHupame. CmetaMm feka efUHCTBEHO
npeKky oApXyBareTO Ha HawmTe rpaHuuy, Npeky KOHTPoau-
paHeTo Ha KOHKPETHMOT Mnpuctan KOH Hac, HMEe MOXeme, Ha
OHVEe KOW Ce He-HVe, [a UM ja HaloXume Hawata gedumHuumja
Ha camuTe cebecu, 1 CNeACTBEHO, Aa UM FO HameTHeMe (hak-
TOT Ha HalweTo MOCTOeLe 1 OTTYKa Ja ja 0TBOpPYME BO3MOX-
HOCTa Ha HaleTo nocefyBatbe CEMaHTUYKUM aBTOpuTeT 3a-
e[lHO co HVB.D

Jac cmetam fgeka noeHtata Ha dpaj, Ae/lyMHO, ce coc-
TOW BO TOa LUTO WUHAMBUAYWUTE - AYPU U UHAMBMOYUTE CO ronema
XpabpocT n umarvHaupja - He mMoxkat caMmu fa CTekHaT cemMaH-
TUYKM aBTOPUTET, OYPU HU CEMAHTUYKN aBTOPUTET BP3 camuTe
cebecun. 3a fa ce 3706ueTe Co TaKkoB aBTOpUTET, BUe Tpeba
BalLUMTE COMCTBEHW UCKa3W [a MM CNylwWwHeTe Kako Aen of efHa
cnofeneHa npakTtuka. Bo cnpoTUBHO, HWKOraw Hema fa y3HaeTe
Jain ce HewTo MnoBeKe Of KpuuM, HMKOraw Hema Aa y3HaeTte
Jann cTe XepouHa unm MaHujak. JlyfeTo BO moTpara no Takos
aBTopuTeT mMaart notpeba ga ce 3gpyXxart M obpasysaar Kiy-
60BW, EKCKNYy3MBHU KyboBMW. VIMEHO, AOKOSKY cakate ga UCT-
KaeTe npukasHa 3a Toa KOj CTe Bue - Aa oopMuTe MopasieH
NMOEHTUTET - KOj ja Hama/lyBa BadKHOCTa Ha BaluuTe penauum co
e[lHO MHOXEeCTBO Jiyre W ja 3rojflemyBa Ba)KHOCTa Ha Baluute
penaumMn co Apyro TakBO MHOXECTBO, (PU3NYKOTO OTCYCTBO Ha
NPBOTO MHOXECTBO € MOXeb6V TOKMY OHa KOeLTo BW e notpeb-
HO. Taka, (PeMUHUCTUYKMOT cenapartn3am HaBUCTMHAa MOXe, Kako
WTo BenM Puy, aa vMa He3HauyuTe/NiHa Bpeka CO CeKCyaslHuTe
npedpepeHuMn UM co rparaHckute npaea, a Anaboka Bpeka co
ONIeCHYBakETO Ha XeHWTe oA uaHuHata ga ce geduHupaar
cebecy CO M3pa3n KoW cera He ce pacrnofnioxnueu. Toa 6u Gune
n3pasn Kou 61 MM OfIeCHUSIE HA ,)KEHUTE KakKo >XeHu" Aa ro no-
ceflyBaat oHa LWTO [lyil ro HapekyBa ,.BOOGMYAEHW Lenv 1 Kyn-
TMBMPaHM NOTpebu” - uenm 1 NoTpedy KOWULITO AEHeC, Kako LUTO
Benn Puu, 1 nMaaT egyHCTBEHO Masl Bpoj XKEHW.

Ja cymypam: jac cyrepupam feka Hue cMeTame OTu
COBPEMEHOTO (PEMUHUCTUUKO ABUXKEHE ja Urpa uctarta ynora
BO WHTENEKTYa/IHUOT U MOPa/IHMOT HanpegoK KojawTo ja ur-
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Re the new being and meaning which are being cre-
ated now by lesbian-feminists, we do have semantic authority,
and, collectively, can and do define with effect. | think it is only
by maintaining our boundaries through controlling concrete
access to us that we can enforce on those who are not-us our
definitions of ourselves, hence force on them the fact of our
existence and thence open up the possibility of our having se-
mantic authority with them.®

| take Frye’s point to be, in part, that individuals-even
individuals of great courage and imagination-cannot achieve
semantic authority, even semantic authority over themselves,
on their own. To get such authority you have to hear your own
statements as part of a shared practice. Otherwise you yourself
will never know whether they are more than ravings, never know
whether you are a heroine or a maniac. People in search of
such authority need to band together and form clubs, exclusive
clubs. For if you want to work out a story about who you are-put
together a moral identity-which decreases the importance of
your relationships to one set of people and increases the impor-
tance of your relationships to another set, the physical absence
of the first set of people may be just what you need. So feminist
seperatism may indeed, as Rich says, have little to do with sexual
preference or with civil rights, and a lot to do with making things
easier for women of the future to define themselves in terms not
presently available. These would be terms which made it easy
for "women as women" to have what Dewey calls "habitual pur-
poses and cultivated wants"-purposes and wants which, as Rich
says, only a chosen few women presently have.

To sum up: | am suggesting that we see the contemporary
feminist movement as playing the same role in intellectual and
moral progress as was played by, for example, Plato's Acad-
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pawe, Ha npumep, MNnatoHoBaTa Akagemuja, paHOXpUCTUjaH-
cKute cpeabn BO KaTakomb6bute, HEBUANMBUTE KOMEPHUKAHCKMN
Koneyn of cefymMHaeceTTMOT BeK, rpynuTe of paboTHMLM Kou
ce cobupaa 3a fa pacnpasaat 3a namdnetute Ha Tom [lejH,
WU MHOTy Apyrn Knyb6oBM Kou 6ea OCHOBaHUW CO Len ga ucnpo-
6aaT HOBWM HaYMHW Ha roBopere W Aa cobepar mMopasHa cuna
[Ja n3nesart HaZBOp M Ja ro NpomeHat cBeToT. VIMeHo, rpynute
ja u3rpagyBaaT cBojaTa MOpasiHa cunia Mpeky CTeKHyBaweTo
pacTeykM CeMaHTUYKN aBTOPUTET BP3 HUBHUTE Y/IEHOBWU, 3rO-
nemMyBajku ja, co Toa, CNocobGHOCTa Ha OBME Y/IEHOBU fa ro
npoHajaat CBOjOT MOpasieH UAEHTUTET BO HMBHOTO Y/IEHCTBO
BO OBMWE rpynu.

Kora efgHa rpyna ce odopmyBa cebecs BO CBECHO
CNpOTUCTaBYBatkbe Ha OHME KOWU M KOHTPOAMpaaT XUBOTHUTE
LWAHCU Ha Hej3UHUTE YNEeHOBM U ycneBa BO CTEKHYBaHETO
CeMaHTUYKN aBTOPUTET BP3 CBOUTE Y/IEHOBW, Pe3ynTaToT MO-
Xe fa 6uae Hej3suHo 6e3MMUIOCHO 3afyllyBake - OHa LUTO UM
ce cnyynm Ha anbureHcuTe W wWTO, cnopep Maprapet ETByA
(Margareth Atwood) um ce cnydyBa Ha peMuHucT(K)ute. Ho
MOXe WCTO Taka fa ce C/lyyu, CO C/efOoT Ha MokosieHwjarta,
rocnogapuTe, OHVWE KOW ja MMaaT KOHTpofarta, NnocTeneHo ga
OTKpujaT JeKa HUBHWUTE KOHLUENuMuM 3a MOXHOCTUTE KOou ce
OTBOPEHMN 3a 4YOBEYKUTEe cylTecTBa, ce MeHyBaaT. Ha npu-
Mep, TMe MOoXaT MOCTEeNeHo Aa no4yHar ga Mucnar 3a onuuute
KOW MM ce OTBOpaaT Ha HMBHWUTE COMNCTBEHW fJeua, a efiHa of,
HVB [a € W 4IeHCTBOTO BO CromeHaTaTa rpyna. HoBuoT ja3uk
KOj O roBOpM cenapatucTuykaTa rpyna Moxe nocTeneHo ga
6uae BTKaeH BO ja3UKOT KOj ce mpejasa BO LUKOMUTE.

Ce gopeka ce cfiyyyBaaT BakBW HellTa, ouuTe CTa-
HyBaaT MOMaJIKy aporaHTHU W YNEeHOBWUTE Ha rpynarta npec-
TaHyBaaT ga 6maart TpeTMpaHM Kako 3acTpaHeTu geua wunm
Kako Manky nyau (HaumHuTe Ha Kou 6elle TpeTupaHa Emunn
[OVKUHCOH). HamecTo Toa, Tve NocTeneHo o CTEKHyBaaT oHa
wto Ppaj ro Hapekysa ,,6uyBare Le/locHa NMYHOCT* BO CeUnn
o4M, OTKAKO MPBO ja CTEKHa/e BO OYMWTE Ha USIEHOBUTE Ha
HUBHWOT COMCTBEH K/y6. Tue moyHyBaaT Aa 6uaaT TpeTupaHu
KaKo MO/IHOKPBHM YOBEUKM CYLUTECTBA, a He Kako Aeua Win
He3fpaBK, Kako AereHeprpaHn ciydam - Kako OHVEe Kou umaat
npaBo Ha /by6OB M 3alUTUTA, HO HE HA YYecTBO BO NMPOMWUCITY-

emy, the early Christians meeting in the catacombs, the invis-
ible Copernican colleges of the seventeenth century, groups of
workingmen gathering to discuss Tom Paine's pamphlets, and
lots of other clubs which were formed to try out new ways of
speaking, and to gather the moral strength to go out and change
the world. For groups build their moral strength by achieving
increasing semantic authority over their members, thereby in-
creasing the ability of those members to find their moral identi-
ties in their membership of such groups.

When a group forms itself in conscious opposition to
those who control the life-chances of its members, and suc-
ceeds in achieving semantic authority over its members, the
result may be its ruthless suppression-the sort of thing that hap-
pened to the Albigensians, and which Margaret Atwood has imag-
ined happening to the feminists. But it may also happen that, as
the generations succeed one another, the masters, those in con-
trol, gradually find their conceptions of the possibilities open to
human beings changing. For example, they may gradually be-
gin to think of the options open to their own children as including
membership in the group in question. The new language spoken
by the seperatist group may gradually get woven into the lan-
guage taught in the schools.

Insofar as this sort of thing happens, eyes become less
arrogant and the members of the group cease to be treated as
wayward children, or as a bit crazy (the ways in which Emily
Dickinson was treated). Instead, they gradually achieve what
Frye calls "full personhood" in the eyes of everybody, having
first achieved it only in the eyes of fellow-members of their own
club. They begin to be treated as full-fledged human beings,
rather than being seen, like children or the insane, as degener-
ate cases-as beings entitled to love and protection, but not to
participation in deliberation on serious matters. For to be a full-
fledged person in a given society is a matter of double negation:
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BakeTO Ha Cepuo3HuTe npawlawa. VimeHo, ga ce 6uge non-
HOKpPBHA NIMYHOCT BO AafEHO OMWTECTBO € npallake Ha ABOojHa
Herauuja: Aa He ce cmeTame cebecu 3a NpUNajHWK Ha rpyna
TakBa LUITO MOKHMTe fyfe BO Toa OnwTecTBO My 3abnaroga-

pyBaaT Ha Bora geka He Ii npunaraar.

Bo HaweTo onwTecTBo, ,HOpMasiHUTE" 6enn Mallku
0fL MoOjaTa reHepauuja - oypy U UCKPEHO eranntapucTuyku
HacCTpOeHUTe ,HOpPMaNHWN" 6enn Mallkn - He MOXaT TYKy Taka
Ja npecTaHaT fa 4yyBCTBYBaaT BMHOBHWYKO OfieCHyBawe MNo-
pagn Toa WTO He Ce POAEHN KaKOo XXEeHU WM Kako rej uam
KaKo UpHLM, UCTO KaKOo LITO He MOXarT fa ce BO3apXaT of
4YyBCTBOTO [eKa UM e MWIO LUTO He Ce POAEHUN KakOo MEHTa/THO
peTapaMpaHn Wam Kako wusodpeHuun. OBa AeNyMHO, HO He
Le/fIoCcHO, Ce A0/DKU Ha Kajnkynaumjata 3a O4YeBUAHUTE coum-
OEKOHOMCKM HEenorogHoCTM 3a OHMEe KOu Ce POAEHU TakBW.
Ho Toa, ncto Taka, e v efeH BU4 UHCTUHKTUBEH U HEUCKaX/INB
yXac Koj 6naropogHuykuTe geua 06MYHO ro YyBCTBYyBasie Mpu
nomucnata Aeka moxene ga 6uaaTt poaeHu of, He-6naropopg-
HUYKN poguTenun, Aypu U MOLWHe 6oraTn He-6/1aropoaHNYKK
poautenn.4

Ha n3BecHa Touka 0f, pa3BojoT Ha HaleTo OnwTecTBo,
BMHOBHWYKOTO O/leCHyBawe Mnopagu Toa LUTO He ce POoAeHwu
KaKo XXeHU, MOXebu HeMa Aa MUHyBa HM3 MalUKUTe YMOBMW,
He MoBeKe OAOLWITO cera Toa € cny4yaj co npawareTo ,6naro-
POAHUK UM Of, HACKO MNoTekno?“4 Osa 6u 6una Toukata Ha
KOjallTO M MalIKNTe 1 XEHCKMTe ro 3abopaBune Tpaguuuno-
HaNHWOT aHApPOLEHTPUYEH ja3nK, UCTO Kako LITO cuTe Hue
cMe ja 3abopaBusiie QUCTUMHKUMjaTa Nomery HUCKOTO u 6naro-
pOAHMYKOTO MOTekno. Ho ako gojae oBaa MAHWHA, Kako LITO
cMeTame Hue nparmarucTuTte, Toa HeMa ga buae nopaau dak-
TOT LUTO Ce OTKPUIO AeKa XEeHKUTe nocegysBaat HELWTO - UMe-
HO, Le/I0CHO YOBEYKO AOCTOMHCTBO - 3@ KOELWTO cute, Oypu u
camuTe Tue, Hekorawl MOorpelHo Mucnene Aeka vM HeJocTura.
Toa Ke ce JOMmKM Ha PaKTOT LITO ja3uyknTe K Apyrute npak-
TUKM Ha onuwTaTa KynTypa BeKe MHKOprnopupaHe Hekou of
NpakTUKMTE KapaKTepUCTUYHU 3a MMarMHaTMBHUTE U Xpabpu
NPOrHaHULM.
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it is notto think of oneself as belonging to a group which power-
ful people in that society thank God they do not belong to.

In our society, straight white males of my generation-
even earnestly egalitarian straight white males-cannot easily stop
themselves from feeling guilty relief that they were not born women
or gay or black, any more than they can stop themselves from
being glad that they were not born mentally retarded or schizo-
phrenic. This is in part because of a calculation of the obvious
socio-economic disadvantages of being so born, but not en-
tirely. It is also the sort of instinctive and ineffable horror which
noble children used to feel at the thought of having been born to
non-noble parents, even very rich non-noble parents.4)

At some future point in the development of our society,
guilty relief over not having been born a woman may not cross
the minds of males, any more than the question "noble or base-
born?" now crosses their minds.4L That would be the point at
which both males and females had forgotten the traditional
androcentric language, just as we have all forgotten about the
distinction between base and noble ancestry. But if this future
comes to pass, we pragmatists think, it will not be because the
females have been revealed to possess something-namely, full
human dignity--which everybody, even they themselves, once
mistakenly thought they lacked. It will be because the linguistic
and other practices of the common culture have come to incor-
porate some of the practices characteristic of imaginative and
courageous outcasts.



(AT

Richard Rorty FEMINISM AND PRAGMATISM

HoBMOT ja3nk Koj, CO Masky cpeKka, Ke 6uae BTKaeH BO
ja3MKOT Ha KOj ce noydyeaaT jeuaTa, cenak, Hema fa éuge
ja3MKOT KOj NPOroHeTWTE IO roBOpefie BO CTapuTe BPeMUHba,
npeg obpasyBareTO Ha cenapaTUCTUYKUTE Tpynu. VIMEHO, TOj
6un nHdUUMpaH oA ja3ukKoT Ha rocnojapute. Hamecto Toa,
TOj Ke 6uae ja3nmk nocteneHo 06/MKyBaH BO cenapaTtuCTUYKK-
Te rpynu BO TEKOT Ha gonrata Husa dpnepryBama co 6ecmuc-
neHocta. [lOKO/IKy He MOCTOesl CTaAuyM Ha OfBOjyBake, He
61 MocToen HUTY MocnefoBaTesieH CTaguyM Ha acumwuiauuja.
be3 npeTxogHa aHTUTE3a, HeMa HoBa cuHTe3a. be3 rpmxineo
HeryBaHaTa ropZocT nopajau 4eHCTBOTO BO efHa rpyna Koja,
[OKOJNIKY He 6u 6una yrHeTyBaHa, He 6M MoOXena Aa CTekHe
CaMOCBECT, He 61 NOCTOeNo HUTY MPOoLUMpyBaHe Ha AOCTPenoT
Ha MOXHUTE MOpaslHU UAEHTUTETU, HUTY €BO/yLMja Ha BWOOT.
Toa e oHa WTO Xeres ro HapekyBsalle SIyKaBCTBO Ha yMOT, a
Ay ro cmeTawe 3a MpoHWja Ha esonyuujaTa.

Hekoj koj ro cthaka ceprMo3HO HaBegeHMOT Mmacyc of,
[y Hema fa cMmeTa feka yrHeTeHWTe rpynu yyart ga ro npe-
no3HaBaaT COMCTBEHOTO buayBare LefiocHa NMYHOCT, a notoa
nocTeneHo, packuHyBajku ro npeBe3oT Ha npegpacygute, M
[oBefyBaaT CBOMTE YrHeTyBauu [0 COOYyBawe CO peasiHoCcTa.
WmeHo, Tre Hema fa ro cornefgaaT 6uayBahweTo LenocHa nnd-
HOCT KakO MHTPUMHCUYEH aTpubyT Ha YrHeTyBaHMOT, UCTO Kako
WITO He cmeTaaT Aeka 4YoBe4ykuTe cylTecTBa nocepysaart
CpeauLlHO 1 HenoBpeasiMBO jaipo OMKPYXXEHO of KyATypHO
YC/IOBEHN BepyBaka 1 Xenbu - jagpo Koe He MOXe pga ro
o6jacHMU HMTYy 6uonorujata HUTY uctopwujata. [a ce 6uae
nparmMaTucT, a He peanuncT BO ONULIYBake€TO Ha CTEKHyBa-
HETO Ha LesIoCHa JIMYHOCT M3UCKYBa Aa ce pa3MucsyBa 3a
HEj3MHOTO CTEeKHyBare 0 LpPHULMTE, Tej U XEeHUTe Ha UCT
HauYMH Kako LITO pa3MuciyBaMe 3a Hej3MHOTO CTEeKHYBahe
Of, ra/InNIejCKNTE Hay4HULM U pOMaHTMYapckuTe noeTtun. Be-
MMe 0TV BTOPMBE TFPynu M3YMUSIE HOBWM MOPAsTHU WUOEHTUTETU
3a camuTe cebecu CTeKHYBajkM CemMaHTUYKM aBTOpUTeT Bp3
camute cebecn. Co TEKOT Ha BpeMeTo, TWe ycnease BO Toa
ja3MKOT KOjlWITO o passBuie ga craHe Aen of jas3ukoT Koj ro
36opyBaat cute. Ha cnuyeH HauuH, Tpeba fa cMeTame feka
rej, LpHLUUTE W XEeHWTe ce U3ymyBaaT, HamecTo fa ce OTKpu-
BaaTt cebecu, 1 Ha TOj Ha4MH MOLLUMPOKOTO OMNWWTECTBO npudiaka
HEeLITO HOBO.

The new language which, with luck, will get woven into
the language taught to children will not, however, be the lan-
guage which the outcasts spoke in the old days, before the
formation of seperatist groups. For that was infected by the
language of the masters. It will be, instead, a language gradually
put together in seperatist groups in the course of a long series
of flirtations with meaninglessness. Had there been no stage of
seperation, there would have been no subsequent stage of as-
similation. No prior antithesis, no new synthesis. No carefully
nurtured pride in membership in a group which might not have
attained self-consciousness were it not for its oppression, no
expansion of the range of possible moral identities, and so no
evolution of the species. This is what Hegel called the cunning
of reason, and what Dewey thought of as the irony of evolution.

Someone who takes the passage | quoted from Dewey
seriously will not think of oppressed groups as learning to rec-
ognize their own full personhood and then gradually, by strip-
ping away veils of prejudice, leading their oppressors to con-
front reality. For they will not see full personhood as an intrinsic
attribute of the oppressed, any more than they see human be-
ings having a central and inviolable core surrounded by cultur-
ally-conditioned beliefs and desires-a core for which neither
biology nor history can account. To be a pragmatist rather than
a realist in one's description of the acquisition of full personhood
requires thinking of its acquisition by blacks, gays and women
in the same terms as we think of its acquisition by Galilean
scientists and Romantic poets. We say that the latter groups
invented new moral identities for themselves by getting semantic
authority over themselves. As time went by, they succeeded in
having the language they had developed become part of the
language everybody spoke. Similarly, we have to think of gays,
blacks and women inventing themselves rather than discovering
themselves, and thus of the larger society as coming to terms
with something new.
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OBa 3Haun b6ykBasHO ga ce cthaTn ppasata Ha Ppaj
,HOBO CYLUTECTBYBamwe" M fa Ce Kaxe feka npej noyeTokoT
Ha PEMMHU3MOT MMa/I0 MOLLHE Masl BpOj LLEeTOCHUN XXEHCKM Y-
HOCTM, BO McTaTta cCMMena BO KOja MMasio MOLHe Man 6poj
MOMTHOKPBHW Ta/IWMEJCKN Hay4yHULUM Mpej ceAyMHaeceTTuoT
Bek. Ce pasbuvpa, BO NMopaHelHUTe BpeMuwa Gelle BUCTMHA
[JeKa XeHute He Tpeba fa 6upaT yrHeTyBaHu, UCTO Kako LUTO
Gelle BMCTUHA JAeKa rpaBMTaLMCKOTO MpUBEKyBake ro 06-
jacHyBa ABMXEHETO Ha nMnaHeTuTe, u npeq HbyToH Aa ro Kaxe
Toa.® Ho, Hacnpotn oHa wWTo ro Benn CBETOTO MUCMO, He e
HY>)XHO BUCTUHaTa fa HaaBnagee. ,BuctnHa“ He e MMeTo Ha
Hekoja MOK Koja BO M3BECHW Crlyyau ofHecysa nobefa; toa e
caMo HOMWHasM3auuvja Ha efHa ofobpysayvka npugaska. Taka,
UCTO Kako LITO MparmMaTtucToT BO cuocodmjata Ha HaykaTa
He MOXe fJa ja nonsyBa BUCTMHWTOCTA Ha rneguwtata Ha
Fannneo kako objacHyBawe HUTY Ha HEroBMOT ycnex BO Npepa-
BuyBarwaTa HUTY Ha Heroearta MOCTENEHO pacTeyka cnasa4s,
Taka HU nparmMatu3mMoT BO MopasHata dunocoduja He Moxe
Ja ja nonsyeBa ucnpaBHOCTa Ha (PeMUHMUCTUYKaTa Kay3a Kako
o6jacHyBare HUTY Ha Hej3MHaTa MPUB/IEYHOCT 3a COBpeMe-
HUTE YKEHW, HUTY Ha HEj3MHMOT BO3MOXEH uaeH Tpuymd. wve-
HO, TakBuUTe o0b6jacHyBawa ro M3uMckKyBaarT MOMMOT Ha efjHa
MOK 3a OTKpMBaH€ Ha peasiHOCTa, Koja ce HaJoBp3yBa Ha
NPeTXo4HO MOCTOEYKUTE YMHUTENIM Ha BUCTMHaTa. BuctuHarta
€ ancTopucka, HO He nopaau Toa LITO auCTOPUCKUTE EHTUTETU
rM npaBaT BUCTUHUTE BUCTUHUTWU.

M3pas3oT Ha Ppaj ,HOBO cyllTecTByBake" MOXe Ja
usrnega HenoTpebHoO xnnepbonnykn Aypy 1 noBeke of ,HOBUOT
rnac” Ha MekKWHOH, HO HVWe nparMaTucTuTe MOXeme fa ro
chaTMe Ha MpB nornes, 3a pasnvka of peanuctute. Cnopep
MOeTO uutarwe Ha Ppaj, NnoeHTaTa e Aeka npes PeMMHU3IMOT
Ja 3anoyHe pa rm obeguHyBa XeHUTe BO HEKOj BUA Kiyo,
NnocToeja XEHCKN eKCLEHTPULM Kako BoncTtoHkpadT u ge Iyx,
HO TMe He 6ea >KeHW KOu MnocToeja Kako XeHw, BoO MekKuHo-
HUHaTa cMmena Ha ,Kako“. Tue 6ea eKCLEeHTpUYHM nopaau
TOa WTO He ycrnesaa fa ce BK/OMar BO Y/IOTUTE KOWLWITO Ma-
XUTe M u3ymuse 3a Tve ga rm ucnonaHaT, 1M nopagy Toa LUTo
ce ywTe He noctoeja Apyrn ynoru. MIMeHo, ynorute MU3UCKY-
BaaT 3aefH1UA - Mpexa Ha CouMja/iHn O4eKyBarba U HaBWKW
KOW ja gedmHmpaat yfnorata 3a Koja cTaHyBa 360p. 3aegHu-

This means taking Frye's phrase "new being" literally,
and saying that there were very few female full persons around
before feminism got started, in the same sense in which there
were very few full-fledged Galilean scientists before the seven-
teenth century. It was of course true in earlier times that women
should not have been oppressed, just as it was true before New-
ton said so that gravitational attraction accounted for the move-
ments of the planets.®2 But, despite what Scripture says, truth
will not necessarily prevail. "Truth" is not the name of a power
which eventually wins through, it is just the nominalization of an
approbative adjective. So just as a pragmatist in the philosophy
of science cannot use the truth of Galileo's views as an explana-
tion either of his success at prediction or of his gradually in-
creasing fame43, so a pragmatist in moral philosophy cannot
use the rightness of the feminist cause as an explanation either
of its attraction for contemporary women or of its possible future
triumph. For such explanations require the notion of a truth-
tracking faculty, one which latches on to antecedently existing
truth-makers. Truth is ahistorical, but that is not because truths
are made true by ahistorical entities.

Frye's term "new being” may seem even more unneces-
sarily hyperbolic than McKinnon's "new voice", but we pragma-
tists can take it at face value and realists cannot. As | read Frye,
the point is that before feminism began to gather women together
into a kind of club, there were female eccentrics like Wollstonecraft
and de Gouges, but these were not women who existed aswomen,
in MacKinnon's sense of "as". They were eccentric because they
failed to fit into roles which men had contrived for them to fill, and
because there were as yet no other roles. For roles require a
community-a web of social expectations and habits which define
the role in question. The community may be small, but, like a club
as opposed to a convocation, or a new species as opposed to a
few atypical mutant members of an old species, it only exists
insofar as it is self-sustaining and self-reproducing.4

213
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uata Moxe ga 6uae mMana, HO Kako K/yboT Hacnpotu cobpa-
HMETO, WIN KaKO HEeKOj HOB BW[ HacrpoTu ManybpojHute aTtu-
NAUYHU MYTaHTM Ha CTapuoT BWA, TOj NOCTOM eAMHCTBEHO A0-
JeKa e cnocobeH 3a cebe-ogpxyBarwe U cebe-penpogyunpa-
whe. 4

Ja cymupame 3a nocnegeH nat: npopoyvkuTe demu-
HUCTKMN Kako MekKunHOH u ®paj npeaBnayBaat HOBO CyLl-
TecTByBake He camMO 3a XeHuTe, TYKy M 3a OnuwTecTBOTO.
Tuwe npeaBngyBaaT efHO ONWTECTBO BO KOe AUCTUHKLUMjaTa
MallKO-)XEeHCKO NOoBeKe He e oA ronem wuHtepec. demu-
HUCTKUTE KOW Ce MUCTO Taka nparmMatuctv Hema fa ro cor-
nepysaaT (QOpMUpPaH-€TO Ha TakBOTO OMWITECTBO Kako OTC-
TpaHyBake Ha couujasiHUTe KOHCTPYKTU U OBHOBYBakwe Ha
Ha4YMHOT Ha KOj HellTata OTcekoraw Tpebasne fa 6upar. Tue
Ke ro cornegaaT Toa Kako npov3BefyBare Ha nogobpo MHO-
XEeCTBO 0f, CouMja/IHN KOHCTPYKTU OAOLUTO OHME KOW cera ce
Ha pacrnonaramke, U O0TTaMy, Kako co3jaBare Ha HOB U Mopo-
6ap BMA YOBEYKM CyLUTECTBA.

Mpesog: AHa Aumuwikoscka TpajaHocKa

BEJIEWWKWN:

1 Catharine MacKinnon, “On Exceptionality”, BO Hej31HOTO
neno Feminism Unmodified: Discourses on Life and Law (Cambridge,
Mass.: Harvard University Press, 1987), 77.

2 Ibid., 71. BugeTte ro UCTO Taka yKaxyBaheTo Ha KaposvH
Bajt6ek (Carolyn Whitbeck) pgeka “kateropwujaTta, nesbejka, Kako BO
YMOBUTE Ha HEj3NHUTE Malkym U3yMUTENN TakKa U BO Hej3uHaTa
ynotpeba BO Ky/Typarta Co Koja JOMVHMpaaT MaxuTe, e OHaa Ha XeHKa
BO (hM3NONOLLKA CMMeNa, Koja BO ApYyruTe norneau e CTepeoTUncku
maxjak” (“Love, Knowledge and Transformation,” in Hypatia Reborn,
ed. Azizah Y. al-Hibri and Margaret A. Simons [Bloomington: Indiana
University Press, 1990], 220). CnopegeTe ro NoBuMKyBakeTO Ha
MepunuH ®paj (Marilyn Frye) Ha “gpyrata npeduHeTa 1 oncrojyBayka
natpujapxanHa vHctutyumja, EgHaksocta Ha Monosute” (The Politics
of Reality [Trumansburg, N.Y.: Crossing Press, 1983], 108).

3 MacKinnon, “On Exceptionality,” 38.

41bid., 73.

5 ®paj 3abenexysa, “Co uUen notymHeTocTa ga 6uge noc-
TojaHa 1 eheKTNBHA, HEOMXOAHO € Aa ce co3fadar YCnoBN TakBu LUTO

To sum up for the last time: prophetic feminists like
MacKinnon and Frye foresee a new being not only for women
but for society. They foresee a society in which the male-female
distinction is no longer of much interest. Feminists who are also
pragmatists will not see the formation of such a society as the
removal of social constructs and the restoration of the way things
were always meant to be. They will see it as the production of a
better set of social constructs than the ones presently available,
and thus as the creation of a new and better sort of human
being.

NOTES:

1McKinnon, "On Exceptionality” in her Feminism Unmodified: Dis-
courses on Life and Law (Cambridge, Mass., Harvard U.P, 1987), p. 77.

2 lbid., p. 71. See also Carolyn Whitbeck's point that "the cat-
egory, lesbian, both in the minds of its male inventors and as used in
male-dominated culture is that of a physiological female who is in other
respects a stereotypical male." ("Love, Knowledge and Transformation"
in Hypatia Reborn, ed. Azizah Y. al-Hibri and Margaret A. Simons
(Bloomington: Indiana University Press, 1990), p. 220). Compare Marilyn
Frye's reference to "that other fine and enduring patriarchal institution,
Sex Equality" (The Politics of Reality (Trumansburg, NY, The Crossing
Press, 1983), p. 108).

3lbid., p. 38
gllbid., p. 73
At p. 33, Frye remarks that "For subordination to be perma-
nent and cost effective, it is necessary to create conditions such that the
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noTumMHeTaTa rpyna 4o Hekoja Mepka ce nomupysa CO notyumHeTocTa"
(Politics of Reality, 33). Bo ngeaneH cny4aj, Toa 6u 6une ycnosu taksu
LUTO OHOj Y/leH Ha rpynarta Koj He ce nmomupyBa cO Toa 6w 3By4en Ha-
nyaHuyaso. Ppaj cyrepupa feka Toa LUTO HeKoja JIMYHOCT 3BYYM Ha-
NygHUYaBo e gobap MHAuKaTop Aeka ja yrHetyeBaTe Taa nMyHocT (112).
Bugete ncto Taka MacKinnon, “On Exceptionality”: “OcobeHo Kora cTe
Jen o efHa noTyMHeTa rpyna, Balwarta CONCTBeHa geduHuumnja Ha
BalLMTe NoBpean MOKHO e 06/IMKyBaHa of BallaTa npoueHka ganan mo-
XeTe ga npugobueTte HEKOro fa CTopy HeLWTOo OKONY Toa, BKAYYUTETHO
N HewTo odmumjanHo (105). Ha npumep, He-HanyaHMY4aBOTO TBPAEHE
AeKa umano cunyeake e oHa npudatnneo 3a nyfeto (BoobuuaeHo 3a
MallK1Te) KoM ce BO Mno3uuuvja fa noHygat noAaplika wuaum ogmasga.
EAVHCTBEHO KOra moctou coumjasiHo npudpateH siek, MoXe ga noctou
peanHa (HamMecTO Ha/yAHM4aBO 3amMuc/ieHa) nospe Ja.

6 Kora Onumn ge lNyX, BO UMETO Ha >XeHUTe, ce MOBMKa Ha
Jeknapauunjata Ha npaBata Ha YOBEKOT W rpafaHWHOT, Aypu u
HajpeBOlyLMOHEPHO HACTPOEHUTE HEj3UHM MalLKW COBPEMEHWUMU ja
cmeTaa 3a nypa. Kora Bo 1920-Te roguHu KaHafackute heMuHUcT(K)m
[OKaxyBaa feka 360poT “NMMYHOCTM” BO eAeH aKT Koj rm crneyundmkysa
ycnosuTe 3a ga ce 6uge ceHatop, M BKy4YyBa U XEHUTe UCTO Kako u
Maxute, BpxoBHnoT cyn Ha KaHaga ognyyum geka 360poT BO TOj
KOHTEKCT He Tpeba fa 6uae Taka KOHCTpyupaH, 6uaejku BCyLIHOCT
HUKoraw n He 6un TakoB. (Tpeba ga ce HanomeHe geka Cyackuot
KomMuTeT Ha KpanicknoT coBeT nogouHa npecyam BO KOpUCT Ha demu-
HUCTKUTE.)

7 OBoj nacyc e opg Wedneposunot (Samuel Scheffler) HaBog
Ha Xapnu BO HeEroBuOT nNpukas Ha HejsuHoTo Aeno Natural Reasons
(Oxford: Oxford University Press, 1989) bo London Review of Books 12
(September 13, 1990), 9-10. He MoXxeB Aa ja nouvpam cTpaHuauaTta op,
koja Wednep untupa. MeguwTeTo KOEWTO Xapau ro cymupa He e
Hej3MHO, TYyKY Ha dmnocoduTe Nof BfvjaHMe Ha ButreHwTajH.

8Bo egHa ctatuja 3a Ponc (“Reason and Feeling in Thinking
about Justice™ Ethics 99 [1989], 248), Cy3aH Monep OkuH (Suzan Moler
Okin) ykaxyBa geka MucneweTto cnopef ussopHaTta Poncosa
nosvumja He e paboTa Ha MUC/NEHE KakKo “O6ecTesieCeH HUKO]" TyKy
MOCKOPO Ha MUC/EHEe KakKo NoBeKe pasfiMuHu fyfe nocnefoBaTesiHo
- MUCNewe 0f rnegHata ToYKa Ha “Cekoj “KOHKpeTeH apyr” Koj Toj
HeKkoj Moxe faa 6upe”. Xapnu (Natural Reasons, 381) ja usBnekyBsa
nctata noeHta. McropmyHocta Ha npasgaTa - MCTOPUYHOCT KOjalluTo
Ponc ja npu3HaBa BO HeroBute ecen 0Of ocyMAeceTTuTe rofAuHU - ce
cBeflyBa Ha (pakToT fgeka uctopujata nNpogosxysa ga npogyuupa
HOBW BUOOBMW Ha “KOHKPETHU ApYyrn”, KoM HEKOoj Moxe aa ouae.

9 Bupgete ja Temarta Ha “KeHaTa Kako feflymeH mMax”, BO
‘Theories of Sex Difference” Ha KeponajH Bajt6ek (Carolyn Whitbeck),
in Women and Values, ed. Marilyn Pearsall (Belmont, Calif.: Wadsworth,
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subordinated group acquiesces to some- extent in the subordination”.
Ideally, these will be conditions such that a member of the subordinate
group who does not acquiesce will sound crazy. Frye suggests at p. 112
that a person's sounding crazy is a good indicator that you are oppress-
ing that person. See also McKinnon, op. cit., p. 105: "Especially when
you are part of a subordinated group, your own definition of your injuries
is powerfully shaped by your assessment of whether you could get any-
one to do anything about it, including anything official." E.g., a non-crazy
claim to have been raped is one acceptable to those (usually males) in a
position to offer support or reprisal. Only where there is a socially-ac-
cepted remedy can there have been a real (rather than crazily imagined)
injury.

When Olympe de Gouges appealed in the name of women to
The Declaration of the Rights of Men and Citizens, even the most revo-
lution-minded of her male contemporaries thought she was crazy. When
Canadian feminists argued, in the 1920's, that the word "persons” in an
act specifying the conditions for being a Senator covered women as
well as men, the Supreme Court of Canada decided that the word should
not be so construed, because it never had been. (The Judicial Commit-
tee of the Privy Council, be it said, later ruled in the feminists' favor.)

7 1 am quoting here from Samuel Scheffler's quotation from
Hurley in his review of her Natural Reasons (Oxford; Oxford University
Press, 1989) in the London Review of Books. | have not yet been able to
locate the page from which Scheffler is quoting.

In a recent article on Rawls ("Reason and Feeling in Thinking
about Justice", Ethics 99 (1989), p. 248), Susan Moller Okin points out
that thinking in Rawls' original position is not a matter of thinking like a
"disembodied nobody" but rather of thinking like lots of different people in
turn-thinking from the point of view of "every 'concrete other' whom one

might turn out to be". Hurley (Natural Reasons, p. 381) makes the same U\—I)
point. The historicity of justice--a historicity which Rawls has acknowl- N
edged in his papers of the 1980's-amounts to the fact that history keeps
producing new sorts of "concrete others" whom one might turn out to
be.

9 See the theme of "woman as partial man" in Whitbeck's "Theo-

ries of Sex Difference" in Women and Values, ed. Marilyn Pearsall
(Belmont, California: Wadsworth, 1986), pp. 34-50. This theme is devel-
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1986), 34-50. OBaa Tema € pa3BueHa A0 hacuMHaHTHM AeTann BO
Thomas Laqueur, Making Sex: Body and Gender from the Greeks to
Freud (Cambridge, Mass.: Harvard University Press, 1990).

D Majkn Ipoc (Michael Gross) n Mepu bet Ejsepun (Mary
Beth Averill), Bo HuBHaTa “Evolution and Patriarchal Myths” (in Discov-
ering Reality, ed. Sandra Harding and Merrill B. Hintikka [Boston: D. Reidel,
1983]), cyrepupaart geka TepMuHOT “6opba” e cneunduyHo MacKym-
HUCTUYKM HauvH Ha OnuLlyBake Ha eBosyuunjaTa u npallysaar: “30wWTo
Ja He ja rnefamMe npupojata Kako Aapex/vBa, a He Kako CKpxasa, U
Ja He npudatume feka e nosepojaTHO 3rogarta v copaboTkara ga ro
NOTTUKHAT HOBOTO, MHOBaLMjaTa ¥ KpeauuvjaTa, 04owWwTo Toa Aa ro cTo-
pat 6opb6ata n HatnpeBapoT?” (85). OBa npawake Me 3amMUC/n, N He-
MaMm jaceH oArosop Ha Hero. Ce LWITO MMaM e NPeTyyBCTBOTO [eKa, Kaj
MeMUTE UCTO KaKO W Kaj reHuTe, TOJIepaHTHMOT r/ypanu3am nopaHo
WM NogouHa, BO OTCYCTBO Ha MefysBe3feHu nartyBaha, Ke fosefe
[0 HefoCTUr Ha MpocTop 3a cebe-u3pasyBarbe.

TyKka e MHBONBMpaHa efHa noreHepasiHa NoeHTta, Koja ja
nokpeHa TBpAeHeTo Ha Llo-EH Munapgn (Jo-Ann Pilardi) pgeka Xeren,
dpojg 1 ocTaHaTUTe “6une oNToBapeHu CO efileH NoUM Ha MAEHTUTETOT
KOj Hero ro getmHmpa Kako ono3uuMoHasieEH, OHOj KOj € U3BefeH of
ncmxocoumjanHnoT pa3soj Ha maTkuTe geua” (“On the War Path and
Beyond,” in Hypatia Reborn, ed. al-Hibri and Simons, 12). Tokmy TakoB
novm 3a MAEHTUTETOT e CPedyLLeH 3a MouTe TBPAEeHa BO OBOj ecej - a
0CO6€EHO 3a TBpAeHarta 3a MOXHUTE Npuaobuskn of heMUHUCTUYKMOT
cenapartn3amMm BO C/Ie[jHUTE CTpaHuuM Of ecejoT. Taka, jac ro nosnsy-
BaM OHa LUTO MOBEKeTO (heMMHUCTMUKM nucatenu 6w ro cmetane 3a
cneuyndunyHo MaTkuM npeTtnoctaBkn. Ce LUTO MOXaMm fa Kaxam Kako
OArOBOpP € leKa MM Ce YMHM OTV MOMMOT Ha MAEHTUTET Kako ono3vuu-
OHaJIeH TeLKO MOXe fa ce efleMVHMpa Of KHUTUTE Kako LUTO e oHaa
Ha ®paj - a 0c06eHO 0 Hej3nHaTa pacnpasa 3a PeMUHUCTUYKMOT 6ec.
BecoT u cnpoTuctaByBakheTOo MU M3rnegaar Kako KOpPeH Ha noro-
NemMuoT fen of MOopasiHOTO NPOPOLUTBO, @ BO OBOj €cej jac ro Harnacy-
BaM TOKMY MPOPOYKMOT acnekT Ha (eMUHU3MOT.

1 John Dewey, Human Nature and Conduct, in The Middle
Works of John Dewey (Carbondale: Southern lllinois University Press,
1983), 14: 193. Bugete mncto Taka “Outlines of a Critical Theory of Eth-
ics,” in The Early Works of John Dewey (Carbondale: Southern lllinois
University Press, 1969), 3: 379: “Oo6puHaTa He e ogfanevyeHocT of
nowoTunjata. Bo egHa cmuena, gobpuHata e 3acHoBaHa Bp3 fIOLIOTU-
jata: ofHocHO, A06pOTO AejcTByBare Cekorall e 3aCHOBaHO Bp3 Aej-
CTBYBake Koe Hekorauwl 6uno fobpo, HO cTaHyBa /IOWO AOKOJKY Mpo-
[O0/DKN BO M3MEHEeTU OKOJIHOCTU.

2 MacKinnon, Feminism Unmodified, 126.

B [a npetnoctaBume fgeka, 3aefHo co Lledpu Crayt (Jef-
frey Stout) ro gedpmHupame mMopasiHO 04060JHOTO KakKo HewwTo Koe My

oped in fascinating detail in Thomas Laqueur, Making Sex: Body and
Gender from the Greeks to Freud (Cambridge, Mass., Harvard Univer-
sity Pressb990).
Michael Gross and Mary Beth Averill, in their "Evolution and
Patriarchal Myths" (in Discovering Reality, ed. Sandra Harding and Merrill
B. Hintikka) suggest that the term "struggle" is a specifically masculist
way of describing evolution and ask "Why not see nature as bounteous,
rather than parsimonious, and admit that opportunity and cooperation
are more likely to abet novelty, innovation and creation than are struggle
and competition?" (p. 85). The question gives me pause, and | have no
clear answer to it. All | have is the hunch that, with memes as with genes,
tolerant pluralism will sooner or later, in the absence of interstellar travel,
have to come to terms with shortage of space for self-expression.
There is a more general point involved here, the one raised by
Jo-Ann Pilardi's claim that Hegel, Freud and others "were burdened with
a notion of identity which defines it as oppositional, one which was de-
rived from the psychosocial development of male children." ("On the
War Path and Beyond" in Hypatia Reborn (cited above), p. 12.) Just
such a notion of identity is central to my claims in this paper-and par-
ticularly to the claims about the possible benefits of feminist seperatism
in the paper's later pages. So | am employing what many feminist writ-
ers would consider specifically male assumptions. All | can say in reply
is that the notion of identity as oppositional seems to me hard to elimi-
nate from such books as Frye's-and especially from her discussion of
feminist anger. Anger and opposition seem to me the root of most moral
prophecy, and it is the prophetic aspect of feminism that | am emphasiz-
ing in this paper.

Human Nature and Conduct (Middle Works, vol. 14), p. 193
See also "Outlines of a Critical Theory of Ethics" (Early Works, vol. 3, p.
379): "Goodness is not remoteness from badness. In one sense, good-
ness is based upon badness; that is, good action is always based upon
action good once, but bad if persisted in under changing circumstances."

Ibid., p. 126.
Suppose we define a moral abomination, with Jeffrey Stout,
as something which goes against our sense of "the seams of our moral
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ce CMpoTMCTaByBa Ha HalleTo YyBCTBO 3a “LLUEBOBWTE Ha HaLUMOT MO-
pasieH yHMBep3yM", OHa KOELUTO M Npeyvekopysa InHUMTE nomery, Kako
LITO Ce u3pasyBa TOj, “kaTeropMmTe Ha HawaTa KOCMOoMorvja n Hawara
coumjanHa cTpykTypa" {Ethics after Babel[Boston: Beacon Press, 1988],
159). Toraw n360poT nNomery peanucTuykata u nparmatucTuykaTa
peToprka e n3bop nomery UCKasoT AeKa MOpPanHuoT nporpec nocre-
neHo rM nopamMHyBa OBMe LLIEBOBU CO peasiHuTe LLIEBOBU 1 NCKA30T Aeka
ce paboTu 3a eHOBPEMEHO MNpeTKajyBare W NpoluMpyBarke Ha TKu-
BOTO KOe Hema 3a Lien Aa i coofBeTCTBYBa Ha Hekoja npeTxoHa pean-
HocT. [aBajkn efeH npumep 3a TakoB wes, CtayT Benu, “Konky e
noocTpa /iMHujaTa NoMery MallKUTe W XXEHCKUTE Y/IorM U KOMKY e Mo-
rofeMa Hej3vHaTa ynora BO onpejesnyBaweTo Ha npailaraTta Kako
WTO ce nogenbara Ha TPyAOT W NpaswiaTa Ha Hacnegysawe, TOSKY
€ NnoBepojaTHO Aeka cojomujata Ke npeaussukysa ogspaTHocT” (153).
MopgouHa, Toj Benn “lNpawareto He e Aasin XOMOCEKCyaslHOCTa € WHT-
PUHCUYHO oABpaTHa TYyKYy MOCKOPO, Kora cuTe HewTa Ke ce 3emaTt
npeasua, WTo Tpeba ga npaBMmMe CO pefieBaHTHUTE KaTeropuMm Ha Ha-
lwara Kocmonoruja u coymjanHa cTpyktypa” (158). WTo ce ogHecysa
[0 oabojHOCTa Ha XOMOCeKcyanHaTa cofjomuja, HUe nparmartucTute
cMeTame fieKka UCTOTO BaXW U 3a 0460jHOCTa Ha OTCYCTBOTO WK Npu-
CYCTBOTO Ha narpujapxujata. Bo cute BakBu Criyyaun, BKyYUTENHO U
o BpaTHOCTa Ha u3mauyBareTo Ha nyfe 3apaju 4ucTo 3a40BOJICTBO
04, Hab/byAyBaweTO Ha HMBHOTO CTpafake, nparmatuctute cmertaar
[JeKa BO npaware He Ce UHTPUHCMYHUTE CBOjCTBAa, TYKY OHa LUTO Tpeba
[a ro npasvMMe CO pefieBaHTHUTE KaTeropuu - npallarwe KOoewTo ce
cBejyBa Ha Toa KOM ONMCK 3a OHa LITO ce cnydysa Tpeba ga rv ynot-
pebume.

U MacKinnon, “On Exceptionality”, 50.

B Sabina Lovibond, “Feminism and Postmodernism,” New Left
Review 178 (Winter 1989), 12. 3a HewTo NoymepeHo objacHyBare Ha
penauujata Ha NOCTMOAEPHU3MOT KOH (heMuHU3MOT BugeTe Kate
Soper, “Feminism, Humanism and Postmodernism”, Radical Philoso-
phy 55 (Summer 1990), 11-17. Bo HuBHWMOT TeKcT “Social Criticism
Without Philosophy: An Encounter Between Feminism and Postmoder-
nism”, in Universal Abandon? ed. Andrew Ross (Mineapolis: University
of Minnesota Press, 1988), HeHcn ®pejsep (Nancy Fraser) n Jlnunga
HwukoncoH (Linda Nicholson) gokaxysaaT feka “efHa CHaXHa MnocT-
MoAepHO-theMnHNCTUYKA Napagurma Ha coumjanHara Kputuka 6e3 dm-
nocodpmja e Bo3moxHa" (100). Ce pasbupa, jac ce cornacyBam, HO He
CyM CUTypeH BO nornef Ha noTpebara 3a, WM nosiesHocta o “couu-
janHo-Teopuckara aHanm3a Ha Hee[HaKBOCTUTE Of LUMPOKN pasmepu”
(90), kako wWTo e Taa Ha Ppej3ep U HUKONCOH.

OBa ce [0/HKU Ha Toa LTO jac CyM MoMarnky curypeH og, dpej-
3ep BO Morje Ha BO3MOXHOCTA Aeka “GasuyHara WHCTUTYLMOHaHa
pamka Ha [HaweTo] onwTecTBO 6K Moxesna ga buge Hecnpasenvea”
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universe”, one which crosses the lines between, as he puts it, "the cat-
egories of our cosmology and our social structure”. (Stout, Ethics After
Babel (Boston: Beacon Press, p. 159). Then the choice between a real-
ist and pragmatist rhetoric is the choice between saying that moral
progress gradually aligns these seams with the real seams, and saying
that it is a matter of simultaneously reweaving and enlarging a fabric
which is not intended to be congruent with an antecedent reality. Giving
an example of such a seam, Stout says (p. 153) "The sharper the line
between masculine and feminine roles and the greater the importance
of that line in determining matters such as the division of labor and the
rules of inheritance, the more likely it is that sodomy will be abominated.”
Later he says (p. 158) "The question is not whether homosexuality is
intrinsically abominable but rather what, all things considered, we should
do with the relevant categories of our cosmology and social structure.”
As with the abominableness of homosexual sodomy, so, we pragma-
tists think, with the abominableness of the absence or presence of patri-
archy. In all such cases, up to and including the abominableness of tor-
turing people for the sheer pleasure of watching them writhe, pragma-
tists think that the question is not about intrinsic properties but about
what we should do with the relevant categories-a question which boils
down to what descriptions we should use of what is going on.

MacKinnon, p. 50.

1B"Feminism and Postmodernism,” New Left Review, Winter
1989, p. 12. For a somewhat more tempered account of the relation of
postmodernism to feminism see Kate Soper, "Feminism, Humanism
and Postmodernism", Radical Philosophy 55 (Summer 1990), pp. 11-
17. In their "Social Criticism Without Philosophy: An Encounter Between
Feminism and Postmodernism” (in Universal Abandon?, ed. Andrew
Ross (Minneapolis: University of Minnesota Press, 1988), Nancy Fraser
and Linda Nicholson argue that "a robust postmodern-feminist paradigm
of social criticism without philosophy is possible” (p. 100). | of course
agree, but | am less sure about the need for, and utility of, "social-theo-
retical analysis of large-scale inequalities" (p. 90) than are Fraser and
Nicholson. This is because | am less sure than Fraser about the possi-
bility that "the basic institutional framework of [our] society could be un-
just" (Fraser, "Solidarity or Singularity?" in Reading Rorty, ed. Alan
Malachowski (Oxford: Blackwell, 1990), p. 318), and hence about "the
utility of a theory that could specify links among apparently discrete so-
cial problems via the basic institutional structure" (p. 319). | suspect my
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(Fraser, “Solidarity or Singularity?” in Reading Rorty, ed. Alan
Malachowski [Oxford: Blackwell, 1990], 318), n ottamy, BO norneg Ha
“nonesHocTa Ha efHa Teopuja Koja 6u mMoxena fga rv creymdukysa
BpCKUTE nomely HaBuaym 3acebHuTe couujanHu npobnemu via ba-
3M4yHaTa UHCTUTYLMOHaHa CTpykTypa” (319). MpeTnoctaByBam Aeka
MouTe pasnimku co Ppejsep ce KOHKPETHU U MOSUTUYKKM, MOCKOPO
OfOWTO ancTpakTHU u uiocodckn. Taa M cornegysa, a jac He M
cornedyBam, NpUBMEYHUTE anTepHaTuBu (MOBEKe MM nomManky Mapk-
CUCTMYKM Mo hopMa) Ha TakBUTE WMHCTUTYUUW KakBW LUTO ce npu-
BaTHaTa COMCTBEHOCT Ha cpejcTeara 3a NpPoM3BOACTBO W yCcTaBHaTa
AemokpaTuja, NpUBEYHWN anTepHaTVBM Ha TPagULMOHa/THMOT coum-
jangemMoKpaTCcKn NpPOekT 3a KOHCTpyupawe Ha efHa eranurapHa
Ap>xaBa Ha 6narococToj6a BO KOHTEKCTOT Ha OBue ABe 6a3nyHU WHC-
TUTYUun. He cym curypeH ganu HawuTe pas/iuku ce [oJ/hKaT Ha aH-
TnpyHpgaunoHanmcTnykaTa Teopucka Hagex Ha Ppejsep (Bugete ja
6enewkata 17 nofony) waM Ha MOjOT HEAOCTUr Of, MMarnHauuja.

¥ Lovibond, “Feminism”, 28. lMornegHeTte ro ynatyBaweTto
Ha JlaBnboHA, Ha “npeco3faBareTo Ha ONWTeCcTBOTO BO pauuOHasHa,
eranuTtapHa Hacoka” (12). Wgejata geka eranntapumjaHMamoT e Mo-
pauvoHaneH oj enuTU3MOT, pauuoHaneH BO Taa cMmuena LTto o6es-
6efyBa pa3nio3n 3a [ejcTByBake KOW He Ce 3aCHOBaHM BP3 KOHTWH-
reHTHW CnojeneHn npakTuky, e cpefuvlleH 3a MUCMEeHEeTO Ha Hajro-
neMnoT 6poj nmbepann KoM UCTO Taka ce MOpPasiHU peasinucTu.

T7 PeTopukaTta Ha “gemackuparse Ha xeremoHwujata" ja npet-
noctaesyBa AWCTUHKLMjaTa peanHOCT-NojaBa KojalTo ONOHEHTUTE Ha
(has10roLeHTPM3MOT TBpAAT [eKa ja MMaar ocTaBeHO HacTpaHa. MHo-
rymrHa camoCBECHM “NoCTMOAepHW” nucatenu usrnefa Aeka ce obu-
AysaaT faJa ynotpebyBaar Ha o6ata HauuHa - fa ru rnegaat mMackute
Kako cnerysaaT Hafony, a UCTOBPEMEHO Aa npasaTt 3aBW/IMBKU Cro-
pen6u nomery Mackute Ha gpyrute ayfe M HauMHOT Ha KoOj HewTarta
Ke n3rnepaart kora cute mMacku Ke 6ugart cumHati. OBue noctMogep-
HUCTN NPOAOJIXYyBaaT Aa ce offaBaaTt Ha JIoWNTe HaBUKW KapakTe-
PUCTUYHM 3a OHME MapKCUCTW KOW MHCMCTUPaaT Ha Toa Jeka mopa-
10T e npatware Ha KNacHUOT MHTepec, a NoToa AojaBaaT feKa CeKoj
Mma mopasiHa obBpeka fa ce uaeHTUnKyBa co MHTEpPeCUTe Ha Hekoja
noce6Ha knaca. IcTo Kao WTO “ngeonorunja” noyHa ga 3Haynm camo
Masiky noBeke 0f “naeunte Ha Apyrute nyre”, Taka “npoaykT Ha xere-
MOHWUCKN AMCKYpPC" MOYHa Aa 3Hayn caMo Masiky MoBeKe of “npoayKT
Ha HauuHOT Ha 360opyBane Ha gpyrute nyfe”. Ce cornacysam co CTeH-
nm duw (Stanley Fish) geka noronemuoT gen of OHa WTO oM Nof
HaCc/oBOT “NOCTMOAepHM3aM” ja 0TeNI0TBOPYBa BHATPELLUHO HEKOH3MC-
TEHTHaTa “aHTu-pyHgaunoHanucTuiKka Teopucka Hagex” (sngete
Fish, Doing What Comes Naturally: Change, Rhetoric and the Practice
of Theory in Literary and Legal Studies [Durham, N.C.: Duke University
Press, 1989], 346, 437-8].

differences with Fraser are concrete and political rather than abstract
and philosophical. She sees, and | do not see, attractive alternatives
(more or less Marxist in shape) to such institutions as private ownership
of the means of production and constitutional democracy, attractive al-
ternatives to the traditional social-democratic project of constructing an
egalitarian welfare state within the context of these two basic institu-
tions. | am not sure whether our differences are due to Fraser's anti-
foundationalist theory hope (see fn. 17 below) or to my own lack of imagi-
nation.

¥ Ibid., p. 28. See Lovibond's reference at p. 12 to "remaking

society along rational, egalitarian lines". The idea that egalitarianism is
more rational than elitism, rational in a sense which provides reasons
for action not based on contingent shared practices, is central to the
thinking of most liberals who are also moral realists.

g A rhetoric of "unmasking hegemony" presupposes the real-

ity-appearance distinction which opponents of phallogocentrism claim
to have set aside. Many self-consciously "postmodern” writers seems
to me trying to have it both ways--to view masks as going all the way
down while still making invidious comparisons between other people's
masks and the way things will look when all the masks have been stripped
off. These postmodernists continue to indulge the bad habits character-
istic of those Marxists who insist that morality is a matter of class inter-
est, and then add that everybody has a moral obligation to identify with
the interests of a particular class. Just as "ideology" came to mean little
more than "other people's ideas", so "product of hegemonic discourse"”
has come to mean little more than "product of other people's way of
talking." | agree with Stanley Fish that much of what goes under the
heading of "post-modernism" exemplifies internally inconsistent "anti-
foundationalist theory hope". (See Fish, Doing What Comes Naturally:
Change,_Rhetoric and the Practice of Theory in Literary and Legal Stud-
ies (Durham: Duke University Press, 1989), pp. 346, 437-8.)
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B He cym /bybuTten Ha TepMUHOT “noctmogepHusam” n Mas-
Ky ce cenHaB (BepojaTHO, UCTO Kako u MekMHTajp (Maclintyre)) kora ro
OTKpWB TBpAEHeTO Ha JlaBnboHA aeka Jinotap (Lyotard), MekWHTajp
n jac ce B6pojyBaMe “BO HajCUIHUTE 3acTanHUUWM Ha apryMeHTuTe M
BPeAHOCTUTE KOW 0 KOHCTUTyMpaaT NOCTMOAEPHU3MOT BO paMKuTe
Ha akagemckarta cgunocodumja” (“Feminism”, 5). Cenak, jac rv npeno-
3HaBam C/IMYHOCTUTE MOMefy HaluuTe No3unuumn Kow ja Hasesne J1aBnboHg,
Tpojuata fda He rpynupa 3aefHo. Hekou of OBME CIUYHOCTU ce npu-
KaxxaHn og dpejsep n HukoncoH, “Social Criticism”, 85-7.

1 Lovibond, “Feminism”, 12.

2 MacKinnon, “On Exceptionality”, 86. Bugete ja, ncro taka,
“nocTMofepHUcTUYKaTa” cyrectmja geka notparata no 06jeKTUBHOCT
e cneymdunyHo MackynuHuctnyka (50, 51).

2l Ham nparmaTucTute yectonaTu HU Ce Benu Aeka mMopal-
HOTO Hecornacyeake ro cBegyBame Ha coroneHa 6opba 3a MOK Heru-
pajkv ro MOCTOEH-ETO Ha Pa3yMOT WM Ha MoBeuykata npupoaa, cda-
TEeHa Kako HewTo KoewTo 06e3bedyBa HeyTpasieH anenauuoHeH cyg,.
Hue yectonatn pennuumpame fgeka notpebarta 3a efeH TakoB cyf,
notpebara 3a HeWTO auCTOPMCKO KOeLWTOo Ke paTudukKyBa Heuun TBp-
Jewa, 1 camaTa e CMMNTOM Ha 060XyBahe Ha MOKTa - Ha yBepyBa-
HETO 0TV [O0KOJIKY HEeLTO rosieMo M MOKHO He e Ha Hawa cTpaHa, He
Bpean HM ga ce obuaysame.

2 Pa3BnBaHeTO Ha OBaa MoeHTa 6u Tpaeno npemHory Aonro.
Kora 61 H1 6une pgocTtanHu NoBeKe BpemMe M MpocTop, 6u AoKaxysan
feka obuaoT heMMHM3MOT fa ce MHTerpupa BO efjHa reHepasiHa Teo-
puja 3a yrHeTyBaweTo - yecTa peakuuja Ha 06BUHYyBaHweTO feka ge-
MUWHUCTKMTE ja 3abopaBaaT pacHaTa v eKOHOMCKarta Henpasja - Ha-
NIMKyBa Ha 06uAoT ranunejckata usmnka fa ce MHTerpupa BO efHa
reHepanHa Teopuja Ha Hay4yHuTe 3abnyau. MocnegHNMoB 06MUA € UCTO
TOJIKY MO3HAaT KOJIKY LITO e 1 6ecnnofeH. YBepyBaweTo 0T NoCcTou
3aHVM/IMBa reHepasiHa Teopuja 3a YOBEYKUTE CyLUTeCTBa WU HUBHOTO
yrHeTyBare MW /IM4M Ha YBepyBaheTO [eKa MOCTOM 3aHuMIuBa re-
HepasiHa Teopuja 3a BUCTMHATA M HALWOT Heycnex Aa ja AOoCerHeme.
Of nctute pasnosn of Ko TpaHCUEeHAEHTaNHUTEe TEPMUHN KaKo “BUC-
TUHUT” 1 “fo6ap” He ce NOANIOXKHM Ha AeduHMUMja, HUTY 3abnyauTte
HW YrHeTyBaheTO Hemaar efleH efVHCTBEH BpaT Koj Moxe fa bupae
npeceyeH co efleH eMHCTBEH KPUTUYKKN pes.

Mapuja JlaroHc (Maria Lugones) e egeH npumep Ha hemmnHmnc-
TUYKM TeopeTuyap Koj ja cornegysa notpebata 3a onwra unocodcka
Teopuja Ha yrHeTyBaweTo M ocnobofysareTo. Taa, Ha npumep, Beu
Jeka “oHTonowkarta uim mMetaduanykata BO3MOXHOCT Ha 0Cn060-
ayBaweTo Tpeba Aa buge fokaxyBaHa, objacHyBaHa, pa3oTKpuBaHa'
(“Structure/Antistructure and Agency under Oppression”, Journal of Phi-
losophy 87 [October 1990], 502). Jac npeTnoynTam ga ce Ap>Xam eguH-
CTBEHO [0 EMMUPUCKMNTE MOXHOCTK 3a ocnobofysare. Mlako HanonHo
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B am not fond of the term "postmodernism" and was a bit
startled (as presumably was Maclintyre) to find Lovibond saying that
Lyotard, Maclintyre and | are "among the most forceful exponents of the
arguments and values which constitute postmodernism within academic
philosophy." (p. 5). Still, | recognize the similarities between our posi-
tions which lead Lovibond to group the three of us together. Some of
these similarities are outlined by Fraser and Nicholson at pp. 85ff. of the
article cited in fn. 15.

Blbid., p. 12.
DMacKinnon, p. 86. See also pp. 50,54, for the "postmodernist"
suggestion that the quest for objectivity is a specifically masculist one.

2L We pragmatists are often told that we reduce moral disagree-
ment to a mere struggle for power by denying the existence of reason,
or human nature, conceived as something which provides a neutral court
of appeal. We often rejoin that the need for such a court, the need for
something ahistorical which will ratify one's claims, is itself a symptom
of power-worship-of the conviction that unless something large and pow-
erful is on one's side, one shouldn't bother trying.

2 Developing this point would take too long. Were more time

and space available, | should argue that trying to integrate feminism into
a general theory of oppression--a frequent reaction to the charge that
feminists are oblivious to racial and economic injustice-is like trying to
integrate Galilean physics into a general theory of scientific error. The
latter attempt is as familiar as it is fruitless. The conviction that there is
an interesting general theory about human beings or their oppression
seems to me like the conviction that there is an interesting general theory
about truth and our failure to achieve it. For the same reasons that tran-
scendental terms like "true" and "good" are not susceptible of definition,
neither error nor oppression has a single neck which a single critical
slash might sever.

Maria Lugones is an example of a feminist theorist who sees a
need for a general philosophical theory of oppression and liberation. She
says, for example, that "the ontological or metaphysical possibility of
liberation remains to be argued, explained, uncovered" ("Structure/
Antistructure and Agency under Oppression”, Journal of Philosophy 87
(October 1990), p. 502). | should prefer to stick to merely empirical pos-
sibilities of liberation. Although | entirely agree with Lugones about the
need to "give up the unified self" P. 503), | do not see this as a matter of
ontology, but merely as a way of putting the familiar point that the same
human being can contain different coherent sets of belief and desire-
different roles, different personalities, etc.-correlated with the different
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ce cornacysam co JlaroHC BO Bpeka co notpebaTa “ga ce oTKaxeme
of, obepgmHeTata cebHocT” (593), jac oBa ro rnefgam He Kako npalarbe
Ha OHTOMI0rMjaTa, TYKy Camo Kako HauuH Ha n3pasyBare Ha Boobuya-
eHaTa noeHTa feka MCTOTO YOBEYKO CYLUTECTBO MOXeE fAa COAPXM
pa3finuyHN KOXEPEHTHU MHOXECTBa Ha BepyBatba W Xenbw - pasnnyHu
YNoru, pasnvyHu NYHOCTU, WTH., - KOPe/MpaHn co pas/imyHuTe rpynu
Ha Kou Toj/Taa um nmpunafa wam umja MOK mopa ga ja npusHae. EgHo
no3Ha4ajHo HecornacyBare nomery Hac, Moxebu ce ofHecyBa Ha Mo-
XeJ/THOCTa Ha XapMOHW3MPAakEeTO Ha HEeYNn PasIMyHU YNIoru, CAWKK
3a cebe, UTH., BO efMHCTBEHa obeAuHyBayka npukasHa Ha cebecu.
TakBOTO 06efuHyBame - OHOj BMA HelTa KoM MOAOLHA W onulyBam
Kako nopasyBauyku packonv - M1 u3rnega noxenHo. JlaroHec, og apyra
CTpaHa, VHCWCTMPa Ha MOXesHoCTa Of “rPaHWYHOTO UCKYCyBakbe Ha
cebecun” (506).

3 3a pobap npumep Ha oBa 06BMHYyBawe, Buaete Jonathan 3

Culler, Framing the Sign: Criticism and Its Institutions (Oklahoma City:
University of Oklahoma Press, 1988): "... XyMaHUCTUYKUTE OUCLUMIINHN
MopaaTt fa ro npoéujaTr cBojoT nat nomefy, ofi efHa cTpaHa, efHa
TpaguumoHanHa, yHaaunmoHanMcTMyka KoHuenumja 3a HUBHaTa
3afjaya, 1, o4, Apyra, TakaHapeyeHnoT “HOB nparmaTn3am” KOH Koj npu-
6erHaa Hekou of KpUTMyYaputTe Ha hyHAauuoHanu3mot. [LoKonKy
dunocogmnjata He e hyHAaLMOHANNCTUYKA AUCUMNNHA, apryMeHTupa
Puyapg PopTu, Toraw Taa eAHOCTaBHO Ce 3aHNMaBa CO KOHBep3auyja:
Taa packaxyBsa MpuKasHu, KoM ycrneBaaT eHOCTaBHO MPEKY HUBHWOT
ycnex. bufejkn He nocTon cTaHAaph win pedepeHTHa ToukKa BOH CUC-
TEMOT Ha HeuMn BepyBaha Ha Koja 61 MoXene fja ce nosukame, Kpu-
TUYKNUTE apryMeHTV U Teopuckute pedpsiekcun HemMaaT MOK Bp3 OBUWe
BepyBara WM oA HUB obpasyBaHWTe MpakTWKW. Toraw, WPOHWUYHO,
TBpAeHeTo Aeka chmnocodute n TeopetTuyapute packaxysaaT npu-
Kas3Hu, Koe 3amnoyHyBa Kako KpUTHUKa Ha naeorsorujara... CTaHyBa HauuH
Ha 3aluMTyBake Ha JOMUHaHTHaTa UAeonornja u HejsaMHWTE npode-
CMOHA/IHO YCNELUHU NPaKTUKyBaHW 0f Nogpo6HOTO UCNUTyBake Ha
aprymeHTuTe, LEHEejK1 AeKa oBaa KpUTMKa He e mM3gpxaHa Hacnpotu
BOOOMYAEHNTE BEpYBaha, U AeKa TEOPUCKUTE apryMeHTU HeMaaT KOH-
cekBeHuu. OBOj Nparmatu3am, Yve camMo3afi0BO/ICTBO M3rfefa Hanosn-
HO coofBeTHO Ha PeraHoBoTo [o6a, oncrtojyBa efuMHCTBEHO Npeky
eleH TEOPUCKM apryMeHT 0ff BUAOT Ha KOj TOj BO MPUHLMM My Ce Cnpo-
TUCTaByBa, Kako auctopucku “npedopMmsam”: OHa LITO HEKOj ro Npasu
Mopa fAa 6ufe BTEMeNeHO BP3 HEroBuTe BepyBarba, HO 6uaejkn Hema
TEeMenun BOH CUCTEMOT Ha Heunn BepyBarba, efUMHCTBEHOTO HeLTO Koe
NOTNYKN 61 MOXENIO HEKOro Aa HaTepa Aa MPOMEHU HeKoe BepyBahe
€ HewTo BO KoewTo Toj Beke Bepysa” (55).

Kanep e Bo npaBo Kora Benu feka HuWe nparmatucturte ce
NPUKIOHYBaMe KOH BTOPOBO FNieAMLlTe, HO rpewn Kora cyrepupa geka
HWe MUC/MME OTW NIOTMYKMTE MPOMEHU BO BEpyBaheTO Ce eAuHCTBe-

groups to which he or she belongs or whose power he or she must
acknowledge. A more important disagreement between us, perhaps,
concerns the desirability of harmonizing one's various roles, self-im-
ages, etc., in a single unifying story about oneself. Such unification-the
sort of thing which | describe below as overcoming splits--seems to me
desirable. Lugones, on the other hand, urges the desirability of "experi-
encing oneself in the limen" (p. 506).

Framing the Sign: Criticism and its Institutions (Oklahoma City: Univer-
sity of Oklahoma Press, 1988), p. 55. :...the humanities must make their
way between, on the one hand, a traditional, foundationalist conception
of their task and, on the other, the so-called 'new pragmatism' to which
some critics of foundationalism have retreated. If philosophy is not a
foundationalist discipline, argues Richard Rorty, then it is simply engaged
in a conversation; it tells stories, which succeed simply by their suc-
cess. Since there is no standard or reference point outside the system
of one's beliefs to appeal to, critical arguments and theoretical reflec-
tions can have no purchase on these beliefs or the practices informed
by them. Ironically, then, the claim that philosophers and theoreticians
tell stories, which originates as a critique of ideology...becomes a way of
protecting a dominant ideology and its professionally successful practi-
tioners from the scrutiny of argument, by deeming that critique can have
no leverage against ordinary beliefs, and that theoretical arguments have
no consequences. This pragmatism, whose complacency seems alto-
gether appropriate to the Age of Reagan, subsists only by a theoretical
argument of the kind it in principle opposes, as an ahistorical 'preformism’:
what one does must be based on one's beliefs, but since there are no
foundations outside the system of one's beliefs, the only thing that could
logically make one change a belief is something one already believes."

Culler is right in saying that we pragmatists hold the latter view,
but wrong in suggesting that we think that logical changes in belief are
the only respectable ones. What | have called "creative misuses" of lan-

For a good example of this charge, see Jonathan Culler,
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HUTE KOou ce pecnekTabunHu. OHa LWTO jac ro0 HapekoB “KpeaTuBHU
3710ynoTpebun” Ha ja3nKoT ce NpPUYMHM Ja ce MPOMEHN HeYne BepyBahe,
Oypu 1 ako He ce pa3no3u 3a Toa. Bugete ja auckycujata 3a [ejsua-
COHOBUTE rNeguwTa 3a Metagopara Bo pa3/iMyHu ecen of, MOETO Aefo
Objectivity, Relativism, and Truth (Cambridge University Press, 1991)
3a NOOMCTOJHO M3M10XYyBarke Ha AUCTUHKUMjaTa npuynHa-pasnor, u 3a
TBpAEHETOo AeKa NnorofieMuoT gen of MOPanHUoT U UHTENEeKTya HnoT
Hanpenok ce oABMBa MpeKy He-"NorMykn" NpoMeHn BO BepyBawara.
Kanep e efeH og nyfeTto kou rm umam Ha ym BO cpycHoTata 16 norope
- nyfeTo KoM cakaaTt Aa ce npuapXysBaaT KOH MpumaTtoT Ha norukara
(1 cnepcTBeHO KOH “TeopuckaTa pedunekcuja” u “Kputmkara”) ucTo-
BPEMEHO HanyLITajky ro f0roueHTpusmMoT. Mucnam geka toa He Moxe
Ja ce npasu.

KanepoBoTo 06BMHYBare MOXE [a Ce Hajae U Kaj MHOryMuHa
apyrv astopu, Ha npumep Joseph Singeer, “Should Lawers Care about
Philosophy?” Duke Law Journal (1989): “...PopTu ... 0 MapruHaansu-
pawe noTtdartoT Ha dunocodmjata, AMWYBAJKM O CO Toa mparMatus-
MOT Of, KakoB 1 ga 6uno kputuykn 3acdat (1752)". Cnopef MoeTo rne-
AvwTe, nparMatu3moT rm 3adaka apyrute mnocodumn, HO He couu-
janHuTe nNpob6nemMn Kako TakBu - U Taka e NnofefHakBO KOPUCEH 3a
awmnctuTe Kako MyconumHu M KoH3epBaTuMBUUTE Kako OyYKLIOT
(Oakeshott), kako wTo e 1 3a nubepanute kKako MOjyn. CuHrep cmeta
Jeka jac ro nmam “naeHTudmkyBaHo pasymoT co status quo” v geka ja
uMam gedUHMpaHoO “BUCTMHATA KakKo KOEKCTEH3MBHa CO MNpeosnagy-
BaykuTe BpefHOCTM BO edHO onwTtecTBo” (1763). CmeTam geka oBue
TBpAEHa ce pe3yntaT of UCTUOT 3aK/y4yok koj Kanep ro ussegysa
BO ropeHasefeHuoT nacyc. W CuHrep n Kanep cakaat cmnocodumjata
Ja 6uge cnocobHa 3a noctaByBakwe LeNu U ga He 6uae orpaHuyeHa
€/[IMHCTBEHO Ha MoMOLLHAaTa y/iora Koja ja onviysam BO 3abenelukarta
26 nogony.

2 Bupgete ro NMatHamoBoTO geno Representation and Reality 24

(Cambridge, Mass.; MIT Press, 1988), 114-15. BugeTe ja UCTO Taka
topmynaunjata Ha Pobept BpeHgom (Robert Brandom) 3a “cdheHome-
HaM3MOT BO BpeKa CO BUCTMHATA" Kako rneguwite geka “HewTo Aa
6uae BUCTMHWUTO 3HauM da buge pasbpaHO Kako HamosiHO 3eMeHO 3a
BUCTUMHUTO (KakKo HeLTO BO Koe ce Bepysa).” bpeHaom Benu geka oHa
LUTO € HajMHTepPecHO BO BpeKa CO KnacuyHUTe nparMaTucTUYkui npu-
ka3Hu (Y. C. MNupc, Bunvjam Llejmc) e “gBojHaTa NPpUBP3aHOCT KOH e4HO
HOpMaTMBHO ObjacHyBakwe Ha TBpAEHETO WM BepyBaweTo [06jacHy-
BatbeTO Ha BepyBarweTO Kako Mpaswuio Ha fejcTByBawe, JafileHO Of
AnekcaHpap bejH (Alexander Bain) u lNMupc] KoewTo He ce notnupa
BP3 efleH npeTnoctaBeH 06jacHyBayku, NPETXOAEH MOVMM 3a BUCTUMHATA,
N cyrectujata geka BuUCTMHaTa Moxe ga buge pasbpaHa heHoMeHa-
JINCTUYKN, HU3 OLJIMKUTE Ha OBME HE3aBWCHO KapaKTepusnpuHU 3e-
Mara-3a-BuctTmHuTo” (“Pragmatism, Phenomenalism, Truth Talk”, Mid-
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guage are causes to change one's belief, even if not reasons to change
them. See the discussion of Davidson on metaphor in various papers in
my Obijectivity, Relativism and Truth (Cambridge: Cambridge University
Press, 1991) for more on this cause-reason distinction, and for the claim
that most moral and intellectual progress is achieved by non-"logical”
changes in belief. Culler is one of the people | had in mind in fn. 16
above--the people who want to hang on to the primacy of logic (and thus
of "theoretical reflection" and "critique") while abandoning logocentrism.
| do not think this can be done.

Culler's charge can be found in many other authors, e.g., Jo-
seph Singer, "Should Lawyers Care About Philosophy?", Duke Law Jour-
nal 1989, pp. 1752: "...Rorty...has maginalized the enterprise of philoso-
phy, thereby depriving pragmatism of any critical bite." On my view, prag-
matism bites other philosophies, but not social problems as such-and
so is as useful to fascists like Mussolini and conservatives like Oakeshott
as it is to liberals like Dewey. Singer thinks that | have "identified reason
with the status quo" and defined "truth as coextensive with the prevailing
values in a society." (p. 1763) These claims are, | think, the result of the
same inference as Culler draws in the passage quoted above. Both
Singer and Culler want philosophy to be capable of setting goals, and
not to be confined to the merely ancillary role | describe in n. 26 below.

Press, 1988), pp. 114-15. See also Robert Brandom's formulation of
"phenomenalism about truth" as the view that “being true is to be under-
stood as being properly taken-true (believed)." Brandom says that what
is of most interest about the classical pragmatist stories (C.S. Peirce,
William James) is "the dual commitment to a normative account of claim-
ing or believing [Alexander Bain's and Peirce's account of belief as a rule
for action] that does not lean on a supposedly explanatory antecedent
notion of truth, and the suggestion that truth can then be understood
phenomenal-istically, in terms of features of these independently char-
acterized takings-true" (Brandom, "Pragmatism, Phenomenalism, Truth
Talk," Midwest Studies in Philosophy 12 [1988]: 80). Brandom, Davidson
and | would agree with Putnam that "truth does not transcend use" but |
think all three of us might be puzzled by Putnam's further claim that
"whether an epistemic situation is any good or not depends on whether

See Putnam's Representation and Reality (Cambridge: MIT
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west Studies in Philosophy 12 [1988], 80). bpeHgom, [ejBMAcOH 1 jac
6y ce cornacune co lMaTHam Aeka "BMCTMHATA He ja TpaHcueHaupa
ynotpe6ara’, Ho cMeTaM feKka cute Tpojua 6u 6une 36yHeTn opf, HaTa-
MOLUHOTO TBpAehe Ha [NaTHam feka “ganv efHa enucTtemuyka cuty-
auvja e gobpa unv He 3aBUCK Of TOa [asiM MNOBEKE Pas3/IMYHN UCKa3un
ce BuctuHUTK” (Representation and Reality, 115). MeHe oBa mu usrnega
KaKo fa ce Kaxe Aeka [ann efHa IMYHOCT e b6orata wuam He, 3aBucu
o[, Toa KO/IKY napu uma Taa.

25 Bo “Should Lawers Care?” Llo3ed CuHrep (Joseph Singer)
ja hann Ennzabet CnenmaH (Elizabet Spelman) 3a Toa wTo “rn KO-
pucTu opyamjata Ha punocodinjata 3a fa ja npomosupa npasegHocTa’
1 cyrepupa geka egHa Taksa ynotpeba tpeba fa nokaxe geka “kate-
ropumTe u opMnUTE Ha AMCKYPCOT KOULITO HWE M yrnoTpebysBame...
UMaart 3HauYUTENHW KOHCEKBEHLUM MpU KaHanu3mpaweTo Ha Halleto
BHMMaHue BO onpegeneHn Hacoku” (1771). Cekako, MHCUCTUPaHETO
Jeka He ce NOTpebHW HUKakBU cneuujasiHu opyauja, HUKakeBa cnewu-
janHa dmnocodcka ekcneptuia, fa ce BOOYM U pa3sue nocnegHasa
NnoeHTa, He npeTcTaByBa HenouuTyBare Ha JocTuramarta Ha Cnen-
MaH, Un Ha dunocodujata. YnotpebyBareTo Ha NOMMUTE KaKo “MOK-
HXU MeToAu” 1 “MPeunsHN aHaINTUYKN UHCTPYMEHTU" BO peTopukarta
Ha aHanuTMykata cunocoduja U1 Ha MapKCU3MOT, 3a MeHe npeTcTa-
BYBa 3aBeflyBauko peknamupane. EfeH HenoBoneH Npoucxos of, Bak-
BaTa MucTudmKaumja e Toa LWTO Kora HeKoj npoduecop no gunocodmja
Kako CrnefiMaH 1au jac npasy HELWTO MoMesHo, ce npeTnocTasyBa Aeka
HVe npaBuMme HewTo creunduyHo uraocodcko, HewWwTo 3a WTo u-
nococumte ce cneuujanHo obydvenun. [lOKONKy noToa He ycrieeme ja
NpoAo/MKMME 1 fa CTOpVYMe HewTo ApYyro KoewTo Tpeba fga 6uge cTo-
peHo, 06MYHO cCMe 06BMHYBaHW [eKa KOPUCTUME U3/IMTEHO W HECOO[-
BETHO MHOXECTBO 0f hmnocodcku opyauja.

% Bupgete ro AymneBnot TekcT “From Absolutism to Experi-
mentalism”, in The Latter Works of John Dewey (Carbondale: Southern
lllinois University Press, 1984), 5. 160: "Bo mefyBpeme rnaBHa 3ajaya
Ha OHVe KouwTe cebecu ce HapekyBaaT ouaocodm e ga npunomorHar
BO oc/fioboayBaweTo of 6ecrnonesHata rpara Koja rm 6/10kMpa Hawmte
natMwTa Ha mucnarta, u ga ce cTpemar ga rm wucnpasat u oTsopar
natekuTe Kou BoAaT KOH naHuHata'. Kaj [y yecTo ce cpekasa oBaa
peTopuka Ha pacuucTyBarbe Ha natuwiTa, peTtopuka KojawTo ce Ha-
[oBp3yBa Ha JIOKOBMOT ONMUC Ha caMuoT cebecn Kako NpoCT paboTHUK
Ha OHMEe KOM My Ce YMHEesle Kako MPOpPOYKM AyXOBU Ha HErOBOTO Bpeme
- KOPMNyCKynapHUTe HayyHuum kako HbyToH u bojn. O6eTe meTadopu
cyrepupaar geka pabotata Ha dmnocoute e ga ja oTcTpaHart 3ac-
TapeHarta punocodmja o NaToT Ha OHME KoM NOoKaxyBaaT HEeBOOOU-
YaeHa xpabpocT ¥ umaruHauuja.

Bo ,Should Lawers Care?” CuHrep Benu geka “[yii, 3a pas-
nuka op PopTu, m cornepgyBa npobnemuTte Ha dgunocodujata Kako

many different statements are true" (Representation and Reality, p. 115).
This seems to me like saying that whether a person is wealthy or not
depends on how much money she has.

5 Joseph Singer, in the article cited in n. 24, praises Elizabeth

Spelman for "using the tools of philosophy to promote justice,” and sug-
gests that one such use is to show that "the categories and forms of
discourse we use...have important consequences in channeling our at-
tention in particular directions." Surely it is no disrespect to Spelman's
achievement, nor to philosophy, to insist that it takes no special tools, no
special philosophical expertise, to make and develop this latter point?
The use of notions like "powerful methods" and "precise analytical in-
struments" in the rhetorics of analytic philosophy and of Marxism
consistutes, to my mind, misleading advertising. An unfortunate result
of such mystification is that whenever a philosophy professor like
Spelman or | does something useful, it is assumed that we were doing
something distinctively philosophical, something philosophers are spe-
cially trained to do. If we then fail to go on to do something else which
needs to be done, we will usually be charged with using an obsolete and
inadequate set of philosophical tools.

5 See Dewey’s "From Absolutism to Experimentalism" in Later

Works of John Dewey, vol. 5 (Carbondale: Southern lllinois University
Press, 1984), p. 160: "Meantime a chief task of those who call them-
selves philosophers is to help get rid of the useless lumber that blocks
our highways of thought, and strive to make straight and open the paths
that lead to the future." There is a lot of this road-clearing rhetoric in
Dewey, rhetoric which is continuous with Locke’s description of himself
as an underlaborer to those who seemed to him the prophetic spirits of
his time-corpuscularian scientists like Newton and Boyle. Both meta-
phors suggest that the philosophers' job is to drag out-dated philosophy
out of the way of those who are displaying unusual courage and imagi-
nation.

Singer, in the article cited in n. 24, says that "Dewey, unlike
Rorty, saw the problems of philosophy as inseperable from the prob-
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HepasfenHu og npobsemmnte Ha KOJIEKTUBHMOT XMBOT" 1 feKa “04Bo-
jyBajku ja comnocodomjata of npasegHocTta, Poptuesarta Buswmja rv not-
Kpenysa MOCTOjHNTE OgHOCKM Ha MoOKTa” (1759). BucTtuHa e pgeka [Ojyn
yectonatu 360pyBa Kako coumjanHuTe n cmunocodckute npobremmn
Ja ce ucnpenneTteHu, Ho jac 61 ro 3actanysBan CTaBoT [eka cuTe OBue
nacycv Hajaobpo moxart fa bugar nHTepnpeTMpaHy BO CMyena Ha pac-
yucTyBakwe Ha natoT. TyKywTo cyrepupas geka [jyn Hukoraul, cro-
pes MeHe, He ro corfefyBan nparMaTu3MoOT Kako LUTO MapKcucTute
ro cornegyBaat ANjaieKTUYKMOT MaTtepujasim3dam - Kako onaiocodcku
KNyY KOj MM OTKNyYyBa TajHUTE Ha McTopujata WM Ha ONwWTecTBOTO.

27 OBOj ¥ NpeTxogHNOT uuTat ce o Frye, Politics of eality, 80

B MacKinnon, “On Exceptionality”, 221; cf 137.

2 John Dewey, “Philosophy and Democracy”, The Middle
Works, 11: 145.

P Ja ynoTpebrme efHa aHanornja cyrepupaHa of, necHarta
Ha Wapnot MepkuHc Mmnman (Sharlotte Perkins Gilman) “Similar
Cases", Toa e Kako HeKOj Aa UM pPeKos Ha CyluTecTBaTa KoM KOHeyHO
Tpebane ga craHat uuuauu: "He ce obuaysajTe ga rv umutmMpare Ha-
YMHWUTE Ha KOW OBME MOrosiemMu 1 NOMOKHM pubu ce cnpasByBaaTt CoO HYB-
HaTa okonuHa. ockopo, HajaeTe HauvMHW Ha [ejcTByBake Kou Ke BU
nomorHat ga npoHajaeTte HoBa okonmHa”. (“Similar Cases” Moxebun Haj-
NlecHoO MOXe fda ce Hajae kaj Anne Lane, To Herland and Beyond: the
Life and Works of Charlotte Perkins Gilman [New York: Pantheon, 1990],
363-4. MNoeHTaTa Ha OBaa MNecHa e feka AO0KO/KY 6elle BUCTMHA OHa
LWITO YyecTonatn UM ce Benn Ha heMuHUCT(K)MTe, “BUEe HE MOXeTe fa
ja n3meHuTe BalwaTa npupoga’, He U umane HUTY GMOMOLIKA HUTY
Ky/TypHa esonyuwuja.)

3 Frye, Politics of Reality, 154.

2 Kako WwTo npeg Manky cyrepvpas, /IeCHO € fja ce nospse
[jyveBoTo TBpAeHe Aeka BO gomnocodmjata, “peasiHO” € UCTO TOSKY
OUEeHYBaYK/M TEPMUH KOJIKY M “006po”, co “NOCTMOAEPHUCTMYKUTE" Te-
AVWTa - Ha NpYMep, OHMEe KoM MOoXaT fAa ce HajaaTt Bo AenoTto Ha Kpue
Bugon (Chris Weedon) Feminist Practice and Poststructuralist Theory
(New York: Blackwell, 1987). EguHcTBeHaTa pasfnvka nomery Bugo-
HUHaTa n [jyveBata Kputuka Ha hunocodpckata Tpaguumja e oHaa
KOja UCTO Taka rv pasfBojyBa COBPeMeHWTe mparmatucti kako [lar-
Ham un [JejsuacoH og Ojym - ynotpebata Ha ‘jasuk” HamecTo [jymeBnot
360p “NCKYCTBO” Kako VMMe 3a OHa uume npeobnukyBare e 6UTHO 3a
yrHeTeHuTe. BuaoH, kako MatHam 1 [lejBMacoH, a 3a pasnuka og Ayi,
e oHa wto Bundpug Cenapc (Wilfrid Sellars) ro Hapeye “ncuxonoLku
HOMMHANUCT” HEeKOj KOj BepyBa Jeka ceTa CBeCHOCT € ja3ndyka paboTa.
Taa Benun, “Kako antucepoBCKMOT Mapkcusam, U (PeMUHUCTUYKMOT
NnocTCTPyKTypanu3am ja npasu npumapHaTta npetrnocTaBka fAeka ja-
3UKOT € OHOj KOj He ocrnocobyBa Aa mucinuve, 36opyBame v ga My fa-
BaMe 3HauyeHe Ha CBETOT OKOJ/ly Hac. 3HaYeHeTo 1 CBECTa He nocrojaT
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lems of collective life", and that "by seperating philosophy from justice,
Rorty's vision reinforces existing power relations..." (p. 1759). It is true
that Dewey often speaks as if social problems and philosophical prob-
lems were interlocked, but | should argue that all these passages can
best be interpreted in the road-clearing sense | have just suggested.
Dewey never, |think, saw pragmatism in the way in which Marxists saw
dialectical materialism-as a philosophical key which unlocks the se-
crets of history or of society.

Z’ This and the previous quote are from Frye, p. 80.

2B McKinnon, p. 221. Cp. 137.

2 "Philosophy and Democracy,” The Middle Works of John
Dewey, v. Il, p. 145.

P To use an analogy suggested by Charlotte Perkins Gilman's
poem “"Similar Cases", it is as if one said to the creatures which were
eventually to become the mammals: "Do not try to imitate the ways in
which those larger and more powerful fish cope with their environment.
Rather, find ways of doing things which will help you find a new environ-
ment." (Similar Cases" is perhaps most easily available at pp. 363-4 of
Ann Lane, To Herland and Beyond: The Life and Works of Charlotte
Perkins Giman (New York, Pantheon, 1990). The point of the poem is
that if it were true that, as feminists were often told, that "you can't
change your nature" we should have had neither biological nor cultural
evolution).

3 The Politics of Reality, p. 154.

2 As | suggested earlier, it is easy to bring together Dewey's
claim that, in philosophy, "real" is as evaluative a term as "good" with
"postmodernist" views-for example, those found in Chris Weedon's book
Feminist Practice and Poststructuralist_ Theory. Pretty much the only
difference between Weedon's criticism of the philosophical tradition and
Dewey's is one which also seperates contemporary pragmatists like
Putnam and Davidson from Dewey-the use of "language" instead of
Dewey's word "experience" as the name of what it is important for the
oppressed to reshape. Weedon, like Putnam and Davidson and unlike
Dewey, is what Wilfrid Sellars called a "psychological nominalist"-some-
one who believes that all awareness is a lingustic affair. At p. 32 she
says "Like Althusserian Marxism, feminist poststructuralism makes the
primary assumption that it is language which enables us to think, speak
and give meaning to the world around us. Meaning and consciousness
do not exist outside language." The difference with Dewey has few con-
sequences, however, since Dewey would have heartily agreed with
Weedon (p. 131) that one should not view language "as a transparent
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boh ja3nkoT” (32). Cenak, pasnukarta og [yt Hema MHOry KOHCEKBEHLM,
6uaejkn Oyn o cpue 6u ce cornacun co BnaoH geka ja3mkoT He Tpeba
[a ce cmeTa “3a TpaHCMapeHTHO opyave 3a n3pasyBake Ha pakTute”,
TYKY “Kako maTtepuvjan BO KOj Ce KOHCTpyupaar nocebHuTe, yectonaru
cnpoTucTaBeHn Bep3un Ha haktute” (131).

EfnHcTBEHaTa peanHa NpefHOCT Ha MCUXOJIOWKNOT HOMU-
Hanusam 3a hemMrHUCTUTEe, MoXebu, e Toa LWTO TOj MM 3aMeHyBa TeLl-
KuTe-3a-pacnpaBa (BO MCKyLIEHME CyM da KakaM “meTadunsmykmte”)
npatlatba 3a Toa fanv XXeHnTe nmaar pas/iIMyHo UCKYCTBO Of MaxuTe,
nnn AdppukaHumute pasniMyHoO MUCKYCTBO of EBponejumTe, uamn 3a toa
[an UCKYCTBOTO Ha atppuKaHCKUTE >XeHW Of noBucokara kKnaca mno-
BEKe Ha/IMKyBa Ha OHa Ha eBpOMNCKUTE Maxu 0f, NoHMUCKaTa Knaca 0fo-
LUTO Ha OHa Ha eBPONCKUTE XEeHW 04, NoBUCOKaTa Knaca, Co NosfiecHnTe-
3a-anckycnja (MooYeBUAHO eMNMPUCKN) Mnpallaka 3a Toa Koj ja3uk
OBMWE pas3/IMyHK rpynu Ha nyfe ro Kopucrar 3a fa v onpasgaart ceBouTe
akumu, ga rm usfnoxart CBoWTe Hajanaboku Hafexu u cTpaByBama,
UTH. OAroBopuTe Ha BTOPMBE Mpallarwa ce 0TCKOYHM MecTa 3a npak-
TUYHUTE CYrecTuy BO BPEKA CO pas/INyHuTE jasuumn Kou Tre bu moxerne
fJa rm ynotpebysaart, wau rm ynotpebysane. Ja cnogesnysam COMHeX-
nueocTa Ha MekKVWHOH BO Bpeka CO ujejata fgeka "rnefHute TOYKM
nocegysaaT reHUTanumn”, Kako U COMHexnmeocTta Ha CaHgpa XapauHr
(Sandra Harding) Bo nornep Ha none3HocTa Ha NOMMUTE Kako “SXeHcKa
MOpasHOCT”, “)KEHCKO MCKYCTBO", “XEHCKO cTojanuwTe". Bugete ro
TekcToT Ha XapauHr ‘The Curious Coincidence of Feminine and Afri-
can Moralities: Chalenges for Feminist Theory” in Women and Moral
Theory, ed. Eva Kittay and Diana Meyers (Totowa, N.J.. Rowman &
Littlefield, 1987), 296-315.

Mako noronemuoT gen of OOKTPUHUTE (Ha np. eceHumjanns-
MOT, KapTe3unjaHCKUOT UHAMBUAYyaNn3amM, MOParnH1MoT yHuBep3an3am)
Kou BugoH My v npunuwysa Ha “nmbéepanHnoT XymaHusam” ce OOK-
TPVHM KOH KOW MCTO Taka uenewe [jyn (HOTopeH nubepaneH xymaH-
nct), BugoH He m3rnepa crnocobHa fAa ro ogberHe oHa KoewTo Mepu
XokceopT (Mary Hawkesworth) ro HapekyBa “Hayka Ha HacnegHuuute
Koja efHaw u 3acekoraw Moxe fa i othpnu n3obnuuysarwara Ha
aHgpoueHTpmuamoT” (“Knowers, Knowing, Known: Feminist Theory and
the Claims of Truth”, in Feminist Theory in Practice and Process, ed.
Micheline R. Malson et al. [Chicago: University of Chicago Press, 1989],
331). Ho oTkako efHal Ke ro octaBuTe HacTpaHa yHWBEp3avM3MmOT,
He Tpeba fa ce HageBaTe HUTY Ha HOKayTupadku nobusawa, HUTY da
36opyBaTte 3a “n306nnyyBare”. XOKCBOPT MPOAO/KYBa Aa ja KpuTu-
KyBa XapAuHr rnopagy toa LWTOo Benun Aeka “[MleMUHUCTUYKUTE aHa-
NINTUYKN KaTeropum mopaart ga buaar HecTabuiiHM BO OBOj UCTOPUCKM
mur (Harding, the Instability of the Analytical Categories of Feminist
Theory,” in ibid., 19). Ho, npopekyBaweTO 1 HeCTabunHuTe KaTteropum
ofaT 3aefiHO, 1 TBPAEHETO Ha XapAuHr ce cornacysa Co MHOTY nacycu

tool for expressing facts" but as “the material in which particular, often
conflicting versions of facts are constructed.”

The only real advantage to psychological nominalism for femi-
nists, perhaps, is that it replaces hard-to-discuss (I am tempted to say
"metaphysical") questions about whether women have a different expe-
rience than men, or Africans a different experience than Europeans, or
about whether the experience of upper-class African women is more
like that of lower-class European men than that of upper-class Euro-
pean women, with easier-to-discuss (more evidently empirical) ques-
tions about what language these various groups of people use to justify
their actions, exhibit their deepest hopes and fears, etc. Answers to the
latter questions are jumping-off places for practical suggestions about
different languages which they might use, or might have used. | share
MacKinnon's skepticism about the idea that "viewpoints have genitals"
and Sandra Harding’s skepticism about the utility of notions like "woman's
morality”, "woman's experience", and "woman's standpoint". See
Harding's "The Curious Coincidence of Feminine and African Moralities:
Challenges for Feminist Theory", in Women and Moral Theory, ed. Eva
Kittay and Diana Meyers (Totowa, N.J., Rowman and Littlefield, 1987),
pp. 296-315.

Although most of the doctrines (e.g., essentialism, Cartesian
individualism, moral universalism) which Weedon attributes to "liberal
humanism" are doctrines Dewey (a notorious liberal humanist) also tar-
geted, Weedon does not seem able to eschew a longing for what Mary
Hawkesworth calls "a successor science which can refute once and for
all the distortions of androcentrism”. (Hawkesworth, "Knowers, Know-
ing, Known: Feminist Theory and the Claims of Truth" in Feminist Theory
in Practice and_Process, ed. Micheline R. Malson et al. (Chicago, Uni-
versity of Chicago Press, 1989), p. 331.) But once you put aside univer-
salism, you should neither hope for knock-down refutations nor talk about
"distortion". Hawkesworth goes on to criticize Harding for saying that
"Feminist analytical categories should be unstable at this moment in
history" (Harding, "The Instability of the Analytical Categories of Feminist
Theory", in the same collection, at p. 19.) But prophecy and unstable
categories go together, and Harding's claim chimes with many of the
passages | have been quoting from Frye. Harding's further claim that
"we [feminists] should learn how to regard the instabilities themselves
as valuable resources" is one that Dewey would have cheered.



identities

of, Ppaj KOMWTO v HaBefoB. [ONOMHUTENHOTO TBPAEHE Ha XapauHr
aeka “Hue [hemnHucT(K)MTe] Tpeba ga Hayumme da v rnejame camure
HeCcTabuIHOCTN Kako BpedHu pecypcu” Lyii curypHo 6u ro noggpxan.

B Frye, Politics of Reality, 48-9.

3 MNpemanky 3Ham 3a uctopujata Ha PeMUHU3MOT - 3a Toa
KOJIKY [0/ra U KOHTUHYyMpaHa 6una demuHucTnykara Tpaguumja - 3a
[Ja cnekynvpam 3a Toa Kora HeluTara 3anovyHasie ga ce MeHysaar.

3 Adrienne Rich, On Lies, Secrets and Silence: Selected
Prose, 1966-1978 (New York: Norton, 1979), 40.

3 MpogomkeHaTa NPUBMEHOCT Ha 0BOj K/y6 BO HalleBo LW-
HWYHO CTOMeTWe e nocsegouveHa of (hakToT WTo, nako bepHapg LWo
ja umawe KaHaunpa ga ce nogb6usa co MapubaHkc, Llojc ro umawe Ctu-
BeH [epanyc Koj Hanuwa geka “BO KoBauyHuuata Ha cBojata gywa 6u
ja nckoBan HecosgafeHaTa CBeCT Ha mojata paca’. Llojc He ce noabu-
Bawe co CtueeH, a aypu v Wo npusHa geka KaHguga “He ja 3Hae Taj-
HaTa BO MOETOBOTO cpue”.

3 “OHa WTo MOXe, Kaj MalKWOT nucaten - efeH Topo, ga
peyveme, nnn Kpuctodbep Cmapt nnmn Bunvjam bnejk - ga nsrnepa kako
NernTuMHa HeobMYHOCT, YHUKaTHa UHTeHUMja, Kaj efHa o4 HawuTe [Be
Hajronemun noetecu [[ukunHcoH] Gelle aesanBMpaHo BO BUA HanMBHOCT,
MOMWHCKO He3Haeke, XEHCKW HefocTUr of npodyecuoHannsam, UCTo
Kako LWTO camaTa noeteca Gelle npecTopeHa BO CEHTUMEHTasIeH 06-
jekT. (“NoBeKkeTo o4 Hac 6ea Hanona B/by6EHM BO OBaa MpTBa AeBojka”,
npusHaea Apumnbang Mek/iw. JVKUHCOH MMalle nefeceT v neT rogvHn
kora noyuHa.)” (Rich, On Lies, 167).

3Blbid.,.

P Frye, Politics of Reality, 106n.

4) OBa e 0HOj BUA, HEVCKaXK/IMB YXac Koj ro cosfaBa 4yBCT-
BOTO Ha MopasnHa oABpaTHOCT (Ha npumep, Npu MefyKacTUHCKUOT
6pak), 1 Taka m obesbenysa MHTYyMUMMTE KoM ce obuayBame pa
fJoBefieMe BO pedpsiekCMBHa pamHOTeXa Co Hawwute npuHumnu. da ce
CMeTa MopasiHata Of60jHOCT 3a HELWTO LUTO HMEe MOXeMme fa ro npo-
n3BegemMe uam msbpuieme npeky MeHyBareTO Ha ja3uKOT Ha Koj ce
noyyysaar MaaguTe e NpBUOT YEKOP KOH efiHa YHUBep3a/ucTuyka
KOHLenumja Ha MOpPasIHMOT Hanpepok.

41 Co uen ga cpatme KOJKy € fasieyHa oBaa ugHvHa, da ja
3ememe npegsug noeHtara Ha EBa Knocosckn Cepsuk (Eve Klossofski
Sedgwick) geka ke 6ugeme npaBefHN KOH rej eAMHCTBEHO Kora Ke Hu
6uae UCTo TONKY CeefHO fanv Ke ce UCMOCTaBu Jeka HawuTe geua
ce rej WM HOPMasIHW, UCTO KOJIKY LUTO HW € CeefHo Jasv Ke cTaHar
nekapu wm agsokatu. be3gpyro, Taa e BO NpaBO, HO cenak KoKy
poauTenu AeHec MoXart Makap 1 fa ja 3amucnaT Taksarta pamHoAylLu-
HocT? lMopagu pasno3ute Kou rm cyrepupawe CtayT (Bo Ethics after
Babe!), jac npeTnoctaByBam geka HUTY CEKCU3MOT HUTY XoModhobujata
MOXaT fa ucyesHaT JofeKa OMncTojyBa OHa ApyroTo.
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BFrye, pp. 48-49.

31| am too ignorant about the history of feminism-about how
long and how continuous the feminist tradition has been-to speculate
about when things began to change.

3 Rich, On Lies, Secrets, and Silence: Selected Prose 1966-
1978 (New York and London, Norton, 1979), p. 40.

P The continued attractions of this club in our own cynical cen-
tury are evidenced by the fact that, even as Bernard Shaw was having
Candida make fun of Marchbanks, Joyce had Stephen Dedalus write
that he would "forge in the smithy of my soul the uncreated conscience
of my race". Joyce was not making fun of Stephen, and even Shaw
admitted that Candida "does not know the secret in the poet's heart."

¥ "What might, in a male writer-a Thoreau, let us say, or a
Christopher Smart of William Blake-seem a legitimate strangeness, a
unique intention, has been in one of our two major poets [Dickinson]
devalued into a kind of naivete, girlish ignorance, feminine lack of profes-
sionalism, just as the poet herself has been made into a sentimental
object. ('Most of us are half in love with this dead girl', confesses
Archibald MacLeish. Dickinson was fifty-five when she died.)." (Rich, p.
167).

B Rich, p. 17.
Frye, p. 106n.

D This is the sort of ineffable horror which creates a sense of

moral abomination (at, e.g., inter-caste marriage), and thus furnishes
the intuitions which one tries to bring into reflective equilibrium with one's
principles. To view moral abonominableness as capable of being pro-
duced or erased by changing the language taught to the young is the
first step toward a non-universalist conception of moral progress.

a To realize how far away such a future is, consider EA‘e

Klossofky Sedgwick's point that we shall only do justice to gays when
we become as indifferent to whether our children turn out gay or straight
as we are to whether they become doctors or lawyers. Surely she is
right, and yet how many parents at the present time can even imagine
such indifference? For the reasons suggested by Stout (see n. 13 above),
| suspect that neither sexism nor homophobia can vanish while the other
persists.

N
N
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£ Mparmatuctute He Tpeba fa ofpeKyBaaT Aeka BUCTUHM-
TUTE MCKa3u ce cekorawl BUCTMHWUTKU (Kako LUTO jac, 3a Xas, BO MWHa-
TOTO cyrepupaB Aeka 61 Moxesne - 0cobeHo BO MOjOT TekcT “Waren
die Gesetze Newtons shon vor Newton wahr? Jahrbuch des
Wissenshaftskollegs za Berlin [1987] 247-63). CtayTt (Ethics after Ba-
bel, chap. 11) co npaBo Me npekopyBa 3a OBME CyrecTuu un Benn Aeka
nparmatuctTute 61 Tpebano ga ce ccornacar co cute Apyru geka "Pon-
CTBOTO € anconyTHO owo" oTcekoraw 6uno BUCTUHUTO - AypU U BO
nepuoanTe Kora osa 6y My 3By4Yefni0 HaslyHMYaBO Ha CEKOj 3acerHar,
Aypu 1 Ha poboBuTe (Kou ce HageBasie AeKa HUBHWUTE BAMXKHWU conne-
MEeHULM Ke ja moBpaTtaT cunata U Ke rm nopobaTr HUBHWTE CerallHu
rocnogapu). Ce WITO UM e NOTPeBGHO Ha nparmMaTtucTuTe e TBpAEHETO
[leKa oBaa peyeHuLa He ja NpaBy BUCTUHUTA HWULWWITO APYro OCBEH Be-
pyBakarta KouWTo 61 rm ynotpebusne co uen ga ja notkpenume - u,
0cobeHo, He HewTo Kako MNpupopata Ha YoseukuTe CyluTecTsa.

BJac M KpUTUKyBaB NpPeTeH3MnTe Ha peamcTute geka Mo-
XaT ga ro objacHart ycnexoT Ha npeaBuayBareTO Npeky BUCTMHATa,
BO NpBMOT gen of moeto aeno Objectivity, Relativism, and Truth. Cpog-
HaTa noeHTa - JeKa ycrnexoT Ha efHa BUCTUHWTA Teopuja M3UCKyBa
MCTO TOJIKY UCTOPUCKO-COLIMOMOLLKN ObjacHyBaHa Kako W yCnexoT Ha
HeKoja naxKkHa Teopwuja - e n3segeHa og bepn BapHe (Barry Barnes) n
ApYyriTe 4/IeHOBM Ha TakaHapeyeHata EAuHOypLUKa LWKoNa Ha coum-
osiorvjata Ha Haykarta.

24 Moxe fa ce YMHW [eKa rnefuwTeTo KoewTo jac Tyka ro
Hyfjam e oHa KoewTo Ppaj ro oThaa nog UMeTo “MHCTUTYLMOHaHA
Teopuja Ha IMYHOCTA" - TeopujaTa Aeka, Kako LTo Taa Toa ro gopmy-
nvpa, “IMYHOCT AeHoTUpa efHa couunjasiHa U MHCTUTYLUMOHaHa yiora
N feka HeKoOMy MOXxe [a My ce A03BOM WM Aa My ce 3abpaHu ga ja
ycBOM oBaa ynora” (49). Taa Benm geka oBa rneguite “moxe ga buae
NPVBAEYHO 3a hasIMCToT, KOj 61 MeuyTaen 3a MOKTa ga cosfasa /iny-
HocTW”. Ho, jac He cakam fa Kaxam fgeka nyfeto umaar MOK ga coa-
3ajaTt LesocHa JIMYHOCT Of, XeHaTa NPeKy YMH Ha MWMOCT, Ha HauuH
Ha KOj rocnogapute mmaart MoK Ja co3fagaT 6naropogHuum og, o6uy-
HUTe nyfe. HanpoTug, jac 61 MHCMCTUPaN Ha Toa AeKa MaxuTte He 6um
MOXefie fga ro HanpasaT Toa UM Kora 6w ce obugene, bugejkn Tne ce
NCTO TOJIKY KOJIKY W XXeHUTe 3apobeHn BO ja3uuKnTe NpakTUKM Kou Ha
XEeHUTe VM ro oTexxHyBaaT GuayBarbeTO LEe/OCHW JIMYHOCTU. YTOonu-
jaTa KojawTo ja npeasuayBaM, BO KOja OBME NPAKTUKU efHOCTaBHO ce
3abopaBeHun, He e TakBa LUTO MOXe Aa buae nocturHaTa npeky ened
YMH Ha YAOCTOjyBawe 0f CTpaHa Ha MaxuTe, UCTO Kako WWTOo efeH
ancosiyTeH MoHapx He 61 MOxen ga npousBefe eranuTapHa yrtonuja
elHOBPEMEHO [aBajky MM 61aropofHUYKM CTaTyC Ha cuTe CBOW MO-
JaHuun.

L Pragmatists need not deny that true sentences are always

true (as | have, unhappily, suggested in the past that they might--notably
in my "Waren die Gesetze Newtons schon vor Newton wahr? (Jahrbuch
des Wissenschaftskollegs zu Berlin, 1987)). Stout (Ethics After Babel,
chapter 11) rightly rebukes me for these suggestions, and says that prag-
matists should agree with everybody else that "Slavery is absolutely
wrong" has always been true-even in periods when this sentence would
have sounded crazy to everybody concerned, even the slaves (who hoped
that their fellow-tribespeople would return in force and enslave their
present masters). All that pragmatists need is the claim that this sen-
tence is not made true by something other than the beliefs which we
would use to support it-and, in particular, not by something like The Na-
ture of Human Beings.

431have criticized realists' claims to explain predictive suceess
by truth in Part | of my forthcoming Objectivity,_ Relativism and Truth
(Cambridge: Cambridge University Press, 1991). A related point-that the
success of a true theory needs just as much historico-sociological ex-
planation as the success of a false one-is made by Barry Barnes and
other members of the so-called "Edinburgh school" of sociology of sci-
ence.

M It may seem that the view | am offering is the one which Frye
rejects under the name of "the institutional theory of personhood"-the
theory that, as she puts it, "personldenotes a social and institutional
role and that one may be allowed or forbidden to adopt that role." (p. 49)
She says that this view "must be attractive to the phallist, who would
fancy the power to create persons". But | do not want to say that men
have the power to make full persons out of women by an act of grace, in
the way in which sovereigns have the power to make nobles out of com-
moners. On the contrary, | would insist that men could not do this if they
tried, for they are as much caught as are women in the linguistic prac-
tices which make it hard for women to be full persons. The utopia | fore-
see, in which these practices are simply forgotten, is not one which
could be attained by an act of condescension on the part of men, any
more than an absolute monarch could produce an egalitarian utopia by
simultaneously ennobling all her subjects.



