Identities )

MetpyTa

Teamnay,

Kpucroth sa CynuHa, Cynuna / Kora uma

Awe BOAQ, HEMA CBET/INHA:
Hapauuja, cekaBara
u aBTob6Morpacumja Bo
POMaHCKO rpatye

Bosep

JlyfeTo ro o6aMKyBaaT AUCKYPCOT U JUCKYPCOT TH 00-
JIUKyBa JiyfeTo. HapaTUBHUTE CTPYKTYPU HECOMHEHO Ce
€HU 071 HajIIOCTOjaHUTE U MOKHH (POPMHU HA JTUCKYPC.
JlyfeTo rm >XuBeaT CBOUTE KUBOTH PACKAXKyBajKU MPU-
Ka3HHU 3a cebe, 3a IPYTHU JIyT'e, 3a MecTaTa BO KOU JKHBear.
Ve oz Bpemero Ha ®pojz (Freud) u HeroBute pediiek-
cuu 3a nachtraglichkeit, crana MHOTY jaCcHO ieKa HaIITUTe
CTa0MJIHM HapallMy 3a WJIEHTUTETOT IPETCTaByBaaT
KOHTHHYMPAHU DPEKOHCTPYKIIMU Ha ceKaBamaTa. Hue
IIOCTOjaHO TH KOHCTPyHpaMe IMpUKa3HUTE 3a HAC Bp3
OCHOBa Ha cekaBama (abOpHKyBaHU BO CeramrHocTa.
OBoj mporiec e co37a/ieH O COIUjJTHU U UHIUBU/IY JTHU
cwiu. [pymiHATE U MHAVBU/TyJTHUTE CeKaBarba I0OUBaaT
HApAaTUBHU OOJIMIIM BO /[HMjaJIeKTUKA KOja HHUKOTAII
He TPEeKWHyBa M KOja HHUKOTall He MOXe Ja Ouze
omndareHa BO IEJIOCT: CEKOja Hapaluja 3a (opMupame
Ha TMpPUKa3Ha HOCU CO cebe TMOTEHIHjaJTHO IOTYOHU
acomyjanuy TOKMY MOpPaJy CBOjaTa HapaTUBHA dopMa.
[TonaTamy, Koe OMJI0 UCTpaKyBame 3a popMUparbe Ha
Haparyja ke ja MoguduKyBa IIpOU3Be/IeHaTa HApaIyja;
HCTPa)KyBauoOT € KO-aBTOP BO /IBOjHA CMHCIA: TOj/
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Introduction

People shape discourse and discourse shapes people.
Narrative structures are undoubtedly among the most
pervasive and powerful forms of discourse. People
live their lives telling stories about themselves, about
other people, about the places they live in. Since Freud,
and his reflections on nachtraglichkeit, it became a
commonplace assertion that our stabilizing identity
narratives are ongoing reconstructions of memories.
We construct the stories about ourselves continuously,
on the basis of memories fabricated in the present. This
process is framed by social and individual forces. Group
memories and individual memories acquire narrative
shapes in a dialectics that never ends, and that can never
be grasped in its entirety: every narrative on the shaping
of narrative carries potentially distorting associations
precisely because of its narrative form. Furthermore,
any investigation on the shaping of narrative will alter
the narrative produced; the investigator is co-author in a
double sense: he/she co- creates a situation that sparks
off differences in the life- history as told by the subject,
and necessarily re-writes the story afterwards, at home
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Taa KO-CO3/IaBa CHTyallhja KOja TeHepHpa Ppa3/INKU
BO JKMBOTHATa HCTOpHja HA Cy0jeKTOT U HEM30EKHO
II0TOQ, I0OMAa WJIN BO KaHIEJIapuja, MOBTOPHO ja IHIILY-
Ba IIpUKa3HaTa, cekaBajku ce Ha Cpef0duTe O] TEpeH,
MIOBTOPHO TOJIKYBAajKU TU TEPEHCKUTE OEJIEITKY.

JluTeparypaTta 3a [AHCKypC, Hapaimuja, ceKaBarbe,
UJIEHTUTET, HUBHUTE IIPEIUIETYBakha, IOKJIOMYBakha
U BJIMjaHU]ja € OTPOMHA U Ce MPOTera HU3 MHOXKECTBO
mucruiuinHu. (Buau, 3a npersien Herman et al, 2007;
rcTo Taka, De Fina et al, 2006) [Iperxoguuot maparpad
€ eJIeH O/ MHOTYTe Hapalliy IITO MOXKAT /Ia ce HajaaT
BO JINTEpaTypaTa W HHEe OAOpaBMe Ja ce OCBPHEME
TOKMYy Ha OBOj (mpudakajky IMepcreKThBa IMOBpP3aHA
U JIeJlyMHO Tpossie3eHa on Rosenthal, 2006; Bruner,
2003; Chang, 2005; Pine et al, 2004). Hue cakame ia ro
pasBHeMe Toa yIIITe TOBeke MPeKy BHUMATETHA aHATHN3a
Ha cTyaujara Ha caydaj CysnHa, Majio rpatye Ha KpajoT
o nesitata Ha pekaTa JlyHaB Bo PomaHwmja, Kajie JIeTOTO
2007 rojuHa WHTEPBjyHpaBMe 30 MOCTapu Jiyre U TU
Ha0JbyZlyBaBMe HHUBHUTE JVCKycUH (DOKYCHPAjKU ce Ha
BHATPENIHUTE U HAJBOPEIIHUTE (HEe)KOH3UCTEHTHOCTH
Ha HapalMuTe 32 HUB caMUTe U MecToTo. Hajroyem nen
O/l HAIleTO BHHUMaHUe Oellle HACOYEHO HA IEepPUOIOT
mpe7;, 3a BpeMe u 1o Broparta cBeTcka BojHa. Hama e
Oellle 1a TM UCTPAKUMe MPEIIETYBAETO HA JIUYHUTE U
rpynHuTe Hapanuu 3a CysJinHa, a BOETHO U yJioraTa Ha
cekaBameTo.

IIpen ma ru aHasTM3WpaMe HAIIUTE HAO/IH, HAKYCO Ke TH
M3HeceMe HEKOJIKyTe NMPUKA3HU 32 Pa3BOj HA KOHIIEM-
TUTE 32 CeKkaBamaTa M HapalUUTe BO OIIITECTBEHUTE
Hayku. [loToa ke ro BoBezieMe yioKanuTeToT CysnHA U
HalllaTa aHajgu3a of] MHTepBjyata W (HedopmasHUTE)
doxyc rpynu. 3aBpIryBaMe co reHepasiHa pediiekcrja 3a
yJioraTta Ha HapalyjaTa BO IpeIJIeTEHUTe HHAUBUAYaATI-
HU U COIIMjaJTHU CeKaBamba U 3a yJIoraTa Ha CEKaBamHETO BO
IIpeIviEeTEeHUTE UHAUBUAYAJTHU U COL[I/IjaJ'IHI/I HapaTHUBH.

or in the office, remembering the encounters in the field,
reinterpreting field-notes.

The literature on discourse, narrative, memory, identity,
their intersections, imbrications and implication is
massive, and spans a variety of disciplines. (See Herman
et al, 2007 for an overview; also De Fina et al, 2006)
Previous paragraph is one of the many narratives that
can be derived from that literature, and we choose
to locate ourselves in this particular one (adopting
therefore a perspective related to, partly derived from
Rosenthal, 2006; Bruner, 2003; Chang, 2005; Pine et al,
2004) We like to carry its development a bit further by
analyzing carefully a case study, Sulina, a small town on
the edge of Romania’s Danube Delta, where, in summer
2007, we interviewed 30 elderly people, and observed
their discussions, focusing on internal and external (in)
consistencies of narratives about self and place. Most
of the attention went to the period before, during and
after the Second World War. Our goal was to investigate
the intertwining of personal and group narratives about
Sulina, and in this, the roles of memory.

Before analyzing our findings, we will briefly reiterate
a few storylines in the development of the concepts of
memory and narrative in the social sciences. Next we
introduce ourlocale, Sulina, and our analysis of interviews
and (informal) focus group. We conclude with a general
reflection on the role of narrative in the interweaving of
individual and social memories, and the role of memory
in the interweaving of individual and social narratives.




Identities )

Hapauujara Bo cTyauuTe 3a cekaBatbara

Viire o BpeMeTO Ha BJIMjaTEIHUOT TMPHIOHEC HAa
Xan6Bakc (Halbwach), meka mporecor Ha ,ITOMHEHE
€ CeKorail COIMjaJIHO ,OmpeseieH”, ujejaTa CcTaHa
BOoOOMYAaeHa BO IIOJIETO Ha CTYAUHTE 3a cekaBambara.
Cekoe cekaBarbe KOE€ IO MMaMe KaKO HHIUBHUAYU, TO
“MaMe KaKo YWIEHOBH Ha 3aeJHHUIIATA, Ha OMIIITECTBEHATa
rpyIa v 3aToa MOpa /ia ce IOTBP/yBa BO HEj3UHU PAMKH.
CorujaHHOT - par excellence - kKapakTep Ha CEKaBaAHETO
ja objacHyBa (yHKIIMjaTa KaKO KOXE€3UBEH eJIeMEeHT Ha
3aeIHUIIATA: HUE CMe TpyIia Ou/iejKu nMaMe 3aeTHUYKH
cekaBama WU ITIOTOYHO, OU/IejKH 1 MpUIlaraMe Ha TpyTIa,
HHe Mopa Jia To IOMHHMeE OHa IIITO TpyIaTa ro CMeTa 3a
LJIETUTUMHO  cekaBambe.

Bpokmaep (Brockmeier) oBue MeMOPHUCKH paMKH
U TPAKTUKA TU HapeKyBa ,KOHTEKCT HA KYJITYPHO
y4eCTBO“ M KaKO WIEHOBH HAa TaKBU KOHTEKCTH, ,HUE
IaMeTUMe COIJIACHO HEKOJIKYy OIIIITECTBEHH PaMKHU
KOU TU UCTAKHYBAaaT Pa3IMYHUTE ACHEKTH Ha HaIllaTa
nckycrBeHa pearHoct (Brockmeier 2002: 23). Co apyru
300pOBH, ,CeKaBamaTa KOU WHJUBHUAYUTE TH MMaaTr 3a
ompejieJieH HACTaH ce II0JT BJWjaHHE Ha cekaBamara
Ha JIPyTUTE 3a UCTUOT HACTaH. 3aT0a, CEKaBAHETO Ce
KOHCTUTYHPa U CTaOWIN3UPa BO MPErKa Ha OIIITECTBEHU
oxpHocu” (Jedlowski 2001: 31).

HecomHeHO, cekaBameTO € HWHTHUMHO IIOBP3aHO CO
3aeTHUYKHOT WJEHTUTET Ha rpymarta: ,KojexkTuBHaTa
MeMopHja ja yHuUbUIMpA Trpynara HHU3 BPEMETO H
IIPOCTOPOT IIpeKy 00e30e/yBarbe Ha HApAaTHBHA pPaMKa,
KOJIEKTMBHA TPUKAa3HA, KOja ja JIOIMpAa WHAWUBHUIyaTa
U HeroBaTa W Hej3uHaTa Omorpaduja BO cebe W Koja,
OuziejKu e BO HapaTHUBHA U TeKcTyasHa ¢opMa, 100uBa
MobOmtHOCT® (Eyerman 2004: 161).
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Narrative in Memory Studies

Ever since Halbwachs’s far-reaching contribution that the
process of “remembrance” is always socially “framed,” the
idea has become commonsensical knowledge in the field
of memory studies. Every memory we have as individuals,
we have it as members of a community, of a social group,
and must be consequently validated within it. The social
— par excellence — character of memory explains its
functions as a cohesive element of a community: we are
a group because we have common memories or, rather,
because we belong to a group we have to remember what
that group authorizes as “legitimate” memory.

Brockmeier calls these memory frames and practices
“contexts of cultural participation”, and, as members
of such contexts, “we remember according to several
social frames that emphasize different aspects of our
experienced reality” (Brockmeier 2002: 23). In other
words, “therecollections that individuals have of a certain
event are influenced by the others’ recollections of those
same events. Hence recall is constituted and stabilized
within a network of social relationships” (Jedlowski
2001: 31).

Unquestionably, memory is intimately connected to the
common identity of a group: “Collective memory unifies
the group through time and over space by providing a
narrative frame, a collective story, which locates the
individual and his and her biography within it, and
which, because it can be represented as narrative and as
text, attains mobility” (Eyerman 2004: 161).
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OcobeHo 3anHTEepeCUPaHH 34 ,,KyJITYPHOTO O0JTUKYBaHhe
Ha ceKaBambeTo“ U ,TOJIKYBalheTO Ha WHIUBUIYaTHU-
OT W KOJIEKTUBHHUOT JUKypc”, Amnie (Antze) u Jlambek
(Lambek) ro msrpaguja HUBHHOT HHTEpPEC HA OCHOB-
HaTa TpeMHca JieKa ,CeKaBamaTa HHKOTalll He Cce
€THOCTAaBHO IIOATOIM 3a MHHATOTO, TYKY IIPOTOJI-
KyBaHHM PEKOHCTPYKIIUM KOH TO HOcaT IIe4yaToT Ha
JIOKQJIHUTE HapaTUBHH KOHBEHIIUU, KYyJITYPHHUTE
MPETIIOCTaBKU, HEKOXEPEHTHUTE (POopMaIii U IPAKTH-
KH U OIIITECTBEHUTE KOHTEKCTH Ha cekaBaibe U KOMe-
Moparuja“(Antze and Lambek 1996: vii). Co apyru
300pOBH, KaKBa € yJioraTa Ha HaJIBOPEIIHUTe (HaKTOPHU
3a TOa KaKo U IIITO pacKaskyBaMme?

KuBoToT cam 1o cebe e omiIupHa Hapalgja 1 ,,II0CTOH
MOMEHT BO KOj >KHBOTOT Ha JIMYHOCTA W IPHUKA3HUTE
IITO Taa TM pacKa’kyBa 3a HEro 3allo4yHyBaaT Ja ce
npervieryBaar. Celak, mpukasHuTe 6apaaT COTOBOPHUIIN
M IPaBOTO 3a IIOCTaByBake Ha BaliAHA Bep3Hja
HUKOTAlll HE Ce TeMeJH €IWHCTBEHO Ha MpHKa3HaTa
Ha WHAUBHAyaTa. Taa ce MABIIKM O 3aeTHUUKUTE
MHCTUTYIIUN M KOJIEKTHBHOTO CeKaBaibe JI0 JIOMEHOT Ha
eKCIIEPTHUTE U YIIITE IOHATaMy — KOH CHJINTE Ha [a3apoT
1 MOKTa Ha sipkaBata“ (Antze and Lambek 1996: xvii).

[Ipuka3HUTEe KOU I'M pacKa’kyBaMe 3aBHCAT OJf HUBHO
BKJIyYyBam€ BO ONIITECTBEHUOT MEJUYyM: HE caMO 3a
Hallata ,BHUCTHHA® Ja Oujle BaJMAHA, TYKy U 3apajik
Hallle CHUTYPHO TIO3WIMOHHUPAI€ BO 3aeIHUIATA,
Ouejku YyBCTBOTO HA IPHUIAJAHOCT U MPUKAKYBAHE
Ha HalllaTa MMpUKa3Ha KaKoO JIeJl Of] OIIITHOT HapaTHB
- Ha TOj HAUWH JIaBajKu M CYIITHHA U 3Haueme. ,Hue
HCTOBPEMEHO CMe€ U aBTOP M YHWTaTeJ Ha HaIlaTa
MIPUKA3Ha, /IejCTBUja KON Ce KOHTUHYHPAHU JOKOJIKY He
OuAaT IpeKUHATH. 3HAUEHETO Ha CEKOj MUHAT HACTaH
MOJKe J]a ce TPOMEHU JJOKOJIKY ToJIeMaTa, KOHTUHYHpaHa
IIPUKA3Ha Ce pa3BjieKyBa U CTaHyBa IOKOMILIMKYBaHA.

Particularly interested themselves in “the cultural
shaping of memory” and “the interpenetration of
individual and collective discourses,” Antze and Lambek
build their own interest on the basic premise that
“memories are never simply records of the past, but
are interpretative reconstructions that bear the imprint
of local narrative conventions, cultural assumptions,
discursive formations and practices, and social contexts
of recall and commemoration” (Antze and Lambek 1996:
vii). In other words, what is the role of external factors
on how and what we narrate?

Life itself is a narrative writ large, and “there is a point
at which a person’s life and the stories she tells about it
begin to merge. However, stories require interlocutors,
and the right to establish authoritative versions never
rests with the individual telling the story alone. It shifts
from communal institutions and collective memory to
the domain of experts and beyond — to market forces and
the power of the state” (Antze and Lambek 1996: xvii).

Stories we narrate depend on our own insertion into
a social medium: not only for having our “truth”
validated, but also for placing ourselves securely into the
community, for the feeling of belonging and of viewing
our story as part of the general narrative — thus conferring
it substance and significance. “We are at once author
and reader of our stories, acts which are continuous
unless preempted. The meaning of any past event may
change as the larger, continuing story lengthens and
grows in complexity. As readers we are continuously re-
exploring the significance of earlier episodes of the story
in light of what transpires later, as we are caught up in
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Kako yuTaTesi HHe IOCTOjaHO T'O Ipe-HCTpa’KyBame
3HAYEIHLETO HA MOPAHEIIHUTE €MU30/I1 Ha IPUKa3HaTa
BO IO/IOI[HEKHATA CBETJIMHA, Ouejku cMe (daTeHH BO
XepMEHEBTHYKATa CIIpasia Ha TOJIKyBambeTo. ITuianure
TEKCTOBH MMaart Kpaj, T0/IeKa HapaTUBHOTO cekaBarba BO
npuHIun Hema“ (Antze and Lambek 1996: xix).

Hapamnujata e 1eHTpasiHa 3a (YHKIHMOHUpale Ha
CeKaBameTO, He caMO 3apajiil ,CIOCOOHOCTA /a Urpa
pazinuHu (KOTHUTUBHU, COIMjaTHU M EMOTUBHU) YJIOTH
Bo ucro Bpeme“ (Brockmeier 2002: 27), TyKy cekako
U 3apajid Toa IITO OBO3MOXKYBa BUTAJIEH IPOCTOP 3a
uUrpata Ha WJIEHTUTETHUTE, 3a IPEHCIUTYBAIETO Ha
OHA IITO € 3allOMHETO W HAajBa)KHO, 3a ceOHOCTa Ha
HApaTOpOT Mely CeBO OBa (HErOBOTO HMO3UIMOHUPAIHE
BO ’KHMBOTOT HAa 3ae/[HUIIATa — U HEroBaTa KOJEKTUBHA
memopuja). Kako mro ucrakHyBaaT AHIe u Jlambek
,JIyF'€TO U3BHUpaaT U Ce IPOU3BO/] HAa HUBHUTE IIPUKA3HU
3a HUB CAaMUTe KOJIKY IIITO HUBHUTE IPUKA3HU U3BUPAAT
OJ1 HUBHUTE JKUBOTHU. IIpeKy aKTHTe Ha CEKaBaIETO THE
HACTOjyBaaT Jia /laZlaT 3Hayerhe Ha HUBHHUTE KUBOTU"
(Antze and Lambek 1996: xviii).

HaparujaTa kako ajaTka 3a OIIITECTBEHO HCTPAIKYBAHE
O/l HeoJaMHa Ce KOPHCTH BO MHOTY oOOJlacTH Ha
ONINTECTBEHUTEe HayKW. Kako IITO uCTakHyBa |
Enuzaber bupp (Elizabeth Bird), Tokmy ,peky Hapa-
ujaTa J03HaBaMe, pa3bupaMe M HU CTaHyBa jaceH
OTIITECTBEHUOT CBET M IIPEKYy Hea HHE TH CO3/1aBaMe
HaIuTe ominrecTBeHu upenturern” (Bird 2002: 520).
[Ipuka3HUTE KOU ' pacKakyBaarT JIyreTo 3a MecTara, He
ce KOPUCTAT CaMo /Ia e TO3UIMOHNPAAT BO II0OCAKyBaHATa
JIOKaIlHja, TYKy U Jia T UCIPTAAT COIlUjaJTHUTE TPAHUITH,
Jla UCTaKHAT KOj ,IIpumara“ u Koj He, Jja II0jacCHAT KOU
~,CMe HUe": CIIo/ieJIeHUTe HapaIluy CJIyKaT KyJITyPaTHO
Jla ce KOHCTPYHPa YyBCTBO 32 MECTO U CO TOQ, UyBCTBO HA
KYJITYpEeH HUJIEHTUTET KOj BKJIy4yBa, HEKOU HCKJIy4dyBa“
(Bird 2002: 520).
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the hermeneutic spiral of interpretation. Written texts
are finite, while narrative memory, in principle, is not”
(Antze and Lambek 1996: xix).

Narrative is central for the functioning of memory not
only for being “capable of playing a number of different
(cognitive, social and emotive) roles at the same time”
(Brockmeier 2002: 27), but certainly for allowing a vital
space for the play of identities, for the reconsideration of
what is being remembered and, most importantly, of the
self of the narrator amidst these (its positioning in the
life of the community — and its collective memory). As
Antze and Lambek point out, “people emerge from and
as the products of their stories about themselves as much
as their stories emerge form their lives. Through acts of
memory they strive to render their lives in meaningful
terms” (Antze and Lambek 1996: xviii).

Narrativity as a tool for social inquiry has known a recent
upsurge in many domains of social science. As Elizabeth
Bird emphasizes, “it is through narrativity that we come
to know, understand, and make sense of the social world,
and through which we constitute our social identities”
(Bird 2002: 520). Stories people tell about places serve
not only to position them in a desired location, but also to
delineate social boundaries, to assert who “belongs” and
who doesn’t, to clarify who “we are:” “shared narratives
serve culturally to construct a sense of place and, with
that, a sense of cultural identity that includes some
people while excluding others” (Bird 2002: 520).
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Bo 0BOj Tekcr Hac HE WHTepecHpa BpcKaTa IOMery
cekaBameTo W HapalyjaTa off €Ha CTPaHa, U OIIITEeC-
TBEHaTa paMKa Ha WH/IUBU/IyJTHUTE TIOMHEA OJ1 IpyTa
crpana. Co apyru 360pOBH, KaKBa € yJiorata Ha JUYHUTE
Haparuu (BKJIYYyBajKu T U aBTOOHMOTrpadCKUTE WH-
dbopmarum) Bo etabopupameTo Ha KOJIEKTHBHOTO MHE-
MOHHYKO IIOMHEE U KaKO OBHE ,JINYHU TPUKA3HU Ce
ob6JyimKyBaaT ¥ 0(pOpMyBaar O] CTpaHa Ha O(PUITHjaTHUTE
Bep3UM Ha cekaBamaTa. Hamara uzeja e 1a ru ciaeguMe
OBHE Ipalllaba MPEKy pasIvie/lyBabe Ha MaJIOTO rpaTye
HAa WCTOYHHUOT Kpaj Ha Pomanuja, CysmHa Kaje IITO
JIyfeTo T pacKa)kyBaaT CBOUTE IMPUKA3HU Bp3 6a3a Ha
MOKHa oduIjasIHa Hapallyja 3a YHUKaTHaTa UCTOPHja
Ha TpATUYeTO, HACTOJYBAjKU Jla ja aJalTHUpaar IpPeKy
MIPOEKTHPahbe Ha MHAUBUAYATHH TPAEKTOPUH KAKO JIeJT
oJ1 ,rojieMaTa IMpruKa3Ha“.

MpukasHara 3a CynuHa

CynuHa, eIMHCTBEHUOT I'Paj Ha JIeJITaTa, € Majo MecTo
Ha ycTueTo Ha /lyHaB, HAjUCTOYHUOT JIOKAJIUTET BO
Pomanwuja, a oz 1 janyapu 2007 roauHa u Ha EBporma.
'paTue Koe MoBeke HAJIMKYBA Ha CEJIO, CO UCUE3HYBAUKA
morysianyja u ypbaHa cpeinHa BO pacrarame, BCyIIHOCT
M3TPaJIeHo Ha MaJIO Iapye 3eMja moMery /[yHas u 6perot
Ha IIpHo Mope; usrybeHo mery BoAuTe, HA MaprHHUTE
Ha Pomanwnja u EBpona, 6e3 3emMjeHa BpCKa CO COCETHUTE
siokanurtery, CyJiHA € YHUKATHO MECTO.

»3JIATHOTO J106a“ Ha Cy/JMHA KOMHIUAUPA CO QYHKIU-
oHUpameTo Ha EBporickaTta komucuja 3a JlyHas (1856—
1939), MPOCIEPUTETEH IEPHO/, KOj To OeJieku BHUC-
TUHCKOTO paramero Ha rpaaor. Ilpes cpenwHata Ha
19 Bek, CysiuHa OWJI MasT JIOKQJUTET CO MHOTY JIOIIA
peryTaryja, MUPaTCKO THE3/I0 U IOM Ha Pa3HU 3JI00HU-
uu. Bo 1856 rojinHa, e/ileH pOMaHCKU MATHUK 'O OMUIIIYBa
KakKo ,30UpINTHHA aBAHTYPHUCTH JIOjA€HU O] I[€JINOT
OpueHT 3a J]a OCTaHAT BO OBaa MHOT'Y BJIQJKHA CPEJINHA,

We are interested, in this paper, in the interrelation
between memory and narrative, on one side, and the social
framing of individual recollections, on the other. In other
words, what is the role of personal narratives (including
autobiographical information) in elaborating a collective
mnemonic account and how are these “personal” stories
being framed and shaped by existing official versions of
memory. We plan to follow these issues in looking at a
small city at the Eastern edge of Romania, Sulina, where
people tell their stories on the background of a powerful
official narrative of the city’s unique history, trying to
appropriate it by projecting their individual trajectories
as part of the “big story.”

The Story of Sulina

Sulina, the only town of the Delta, is a small place at
the mouth of the Danube, the most Eastern locality of
Romania, and since January 1* 2007, of Europe. A city
looking rather like a village, with a dwindling population
and a decaying urban landscape, actually built on a
narrow tongue of land between the Danube and the
Black Sea shore; lost in between waters, in the margins
of Romania and of Europe, with no land connection to
neighboring localities, Sulina is a unique place.

The “golden age” of Sulina coincides with the functioning
here of the European Commission of the Danube (1856-
1939), a flourishing period, marking the tangible birth
of the city. Before the middle of the XIX century, Sulina
was a small locality with a very bad reputation, that
of a pirates’ nest and home to all kinds of evildoers. A
Romanian traveler describes it, in 1856, as “a collection
of adventurers that came from the entire Orient to settle
here in a very humid environment, full of mosquitoes,
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ITOJTHA CO KOMApIIH, YeKajKu MOKHOCT Jia HajaaT IapH,
JIyPH Ml CO PU3UK 32 COICTBEHHOT JKUBOT KOj THE HE T0
nenat mHory“ (Tatu 2005: 229). Jlom Ha nupaTH, cO
0c00EHO TEXKOK (PUCKAJIEH PEXKUM M BHCOKHM TaKCH 3a
TpaH3uT, CyJIMHa UCTO Taka Oellle KpajHa JieCTUHAIH]a
Ha MHOTY OpOJIOBH KOU IIOTOHAa BO HEJ3MHUTE OMACHU
Boau. Jlo kpajor Ha 1856 ropuHa CyJsiHA IOCTOjaHO
“Mamie OKOJIy 2000 JI0 5000 >KUTeJNU, KOU JieJl Of
roAiHATa Ce 3aHMMaBaa Co IUIOBH/I0A, a OCTAHATOTO
BpeMe co cepuo3Ho nueme' (Tatu 2005: 287).

3a BpeMe Ha 19 BeK, IOJUTUYKO-3/IMUHUCTPATUBHATA
Bjact Bo CysmHA ce MeHyBalle W IpUIaraiie u
Ha OtomaHckaTa W Ha Pyckara ummepuja, Kou ja
oxpabpyBaa WJIM BO HajMaJla paka ja ToJieprpaa BakBara
cocrojba. Cemak, eKOHOMCKUTE UHTEPECH HA JPYTUTe
€BPOIICKM MOKHUIIM Ce MPOMEHU]ja, U JI0 CpeIHATa Ha
19 Bek IpobisiemoT co [lyHaB IpepacHa BO IMpallambe
ol MefyHapojHaTa moJiuTHKa. Taka, mo Kpumckara
BojHa u Ilapuckuor MupoBeH ao0roBop (18/30 mapt
1856) Gemie ocHoBaHa EBporickara komucuja 3a /[yHaB
(co mpercraBuuu Ha ®paniuja, AHIIMja, ABCTpHja,
IIpycuja, Pycuja, Capaunuja, Typuuja) co cepaumite Bo
CysuHa U co MHUIUjaleH MaH/IaT O/1 /iBe TOANHU.

Beymnocr, EKJ] ke ocrane Bo CysimHA CKOpO €7IEH BeEK,
onbeseKyBajku TO OHa INTO IOJOI[HA Ke Cce TaMeTH
Kako ,3J1aTHa 100a“ Ha rpaaot. I[Iokpaj JOIKHOCTUTE
BO O/THOC Ha ameJiMopalyja Ha 1mioBuabaTa Ha [[yHas,
o/ip>kyBame Ha CyJIMHCKUOT KaHas O6e30e/ieH U IJIOBEH,
Komucujara akTuBHO Oellle BKJIydeHa BO >KHBOTOT Ha
3aeJIHUIIATA KAKO e/IeH BUJ] KOpUCHA KosloHu3anuja.” Ha
IIOYETOKOT Ha 20 Bek, Bo CyJInHa MMallle JiBe pPOMaHCKU
YUUWJIUIITA, JIBe TPUKH, €THO TePMAHCKO, €THO €BPEjCKO
u ¢dpaHnycku xoresu. Ha rmiakata uMmelle Ka3wHO; BO
I'pa/ioT UMallle MHOTY PECTOPaHH, TeaTap, eYaTHUIA U
JIBa BeCHUKa (M CEKaKO HEKOJIKY YCIEITHU Oopesin).
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waiting to find an opportunity to make money, even with
the risk of their own life, which they do not cherish too
much” (Tatu 2005: 229). Home of pirates, with extremely
harsh fiscal regime and high taxes for transit, Sulina
was also end of the line for many ships that sank in its
perilous waters. By the end of 1856, Sulina reportedly
had between 2,000 and 5,000 inhabitants, dealing with
navigation for some time of the year and engaging in
heavy drinking for the rest' (Tatu 2005: 287).

During the XIX century, the political-administrative
authority in Sulina belonged, in turn, to the Ottoman
and the Russian Empire, which encouraged, or at least
tolerated, this state of affairs. However, the economic
interests of the other European powers transformed,
by the middle of the XIX century, the problem of the
Danube into an issue of international politics. Thus,
following the Crimean War, through the Peace Treaty in
Paris (March 18/30, 1856) the European Commission
of the Danube was established (with representatives of
France, England, Austria, Prussia, Russia, Sardinia and
Turkey), establishing its headquarters in Sulina, for an
initial mandate of two years.

Actually, CED would stay in Sulina for almost a century,
marking what came to be remembered later as the
“golden age” of the city. Besides its duty regarding the
amelioration of navigation on the Danube, rendering the
Sulina channel safe and navigable, the Commission was
actively involved in the life of the community, in a kind
of beneficial colonization.* At the begininig of the XX
century, in Sulina there were two Romanian schools, two
Greek, one German, one Jewish and a French pension.
On the beach there was a casino; the city had many
restaurants, a theater, a typography and two newspapers
(and certainly several thriving brothels).
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BakBuoOT pacTeuku Halnpe1ok Oelre mpekuHaT co I[IpBara
CBETCKa BOjHA, 3a ume Bpeme CysnHa OyKBasHO Oerie
IpeTBOpeHa Bo ypHaTUHHU. Ho, 110 1920 rosiuHa, rpajioT e
PEKOHCTpyHpaH, CO MHOTY ITIOBeKe 0Opa30BHU yCTAHOBHU
1 BO 1932 roamHa, CyJqMHaA mIpepacHa BO MOZEPHO
MecCTO 3a WijafiHuIU TypucTh. OBOj IIEPHO/I, UCTO TaKa,
BO IIpe/ieH IUIaH JIOHECe M CTpaTerud Ha poMaHCKaTa
Jip’KaBa 3a ,KOJIOHM3anuja“ Ha OBOj KOCMOIIOJIUTCKH
rpaz. /les o HOBOHACTAHATOTO POMAHCKO KPAJICTBO Of
BOjHATa 3a HE3aBUCHOCT BO 1878 roauHa, J[obpynia Gerie
npeaMet Ha oHa mTo Koncrantud Jopzaun (Constantin
Iordachi) ro HapekyBa ,BHaTpelllHa KOJIOHU3aIHMja“:
LAaeMmorpadcku, ceBepHa J[oOpyiia ce KOpPHUCTeIle KaKo
,BHaTpemrHa Amepuka“ 3a PomaHuja, JauHaAMUYHA
rpaHUYHA 30HA HA HOBH HaceJsIOU 3a IPOIIHPYBame Ha
HaIlMOHAJIHAaTa €KOHOMHja M Ha €THUYKHTE TPaHHIU"
(Iordachi 2001: 122).

ITomery 1878 u 1913 roauHa, ceBepHa JloOpyna moie-
JKellle Ha I1oce0HAa BOHYCTAaBHO aJMHUHHUCTPATUBHA
opraHu3anuja, IITo 3Ha4H JieKa Ha KUTeJIUTe UM berre
OHEBO3MOKEHO TOJIUTUYKOTO YYECTBO K IIPABOTO
Jla CTEKHAT COIICTBEHOCT HAaJ(BOP O IIPOBHUHI[MAjaTa.
Jlobpy1ia craHa ,JIOHEI| 3a TOIEeHhe Ha PErMOHATHHTE
Pas3IuKH U JabopaTopHja 3a 0/IPKyBakhe HA POMaHCKHOT
HanuoHasieH ugentuter (Iordachi 2001: 135).

Cemnaxk, mpoCIepUTETHUOT KUBOT Bo CyJIMHA MOYHA /12
omara otkako KoHcraHTa,* yIiTe e/leH NMPUCTAaHUIITEH
rpaz Ha 6perot Ha llpHO Mope, craHa HOB IleHTap Ha
pasBoj, a 1edUHUTHBHO 3aBpIIN co BTopaTta cBeTcka
BOjHA, KOTra MeCTOTO Oellle TENTKO OGOMOApIUPAHO U Of
COjy3HULIUTE U 0OJ] HempujaTenauTe. KpaTtko mo BojHAaTa,
KOMYHHCTUUYKHUOT PEKIM ja ITpe3e/ie Baacta Bo Pomanuja
(1947), mrro 3a CysmHa 03HAYM MHOTY IIOMHAKOB Pa3Boj
U Kpaj Ha egHA emoxa. 3a BpeMe Ha KOMYHH3MOT,
CysirHa pa3BH JIOKAJIHA UHAYCTpHja (I1aBHO pubapcTBO

This increasing progress was cut short with World War
I, during which Sulina was literally turned to ruins.
But after 1920, the city is reconstructed, with more
schooling institutions and in 1932 Sulina becomes a
fashionable resort for thousands of tourists. This period
also brings to the fore strategies of the Romanian state
for the “colonization” of this cosmopolitan city. Part
of the newly born Romanian kingdom since the War
of Independence in 1878, Dobrudja was the subject of
what Constantin Iordachi called “internal colonization:”
“demographically, Northern Dobrudja served as an
“Internal America” for Romania, a dynamic frontier zone
of new settlements for expanding the national economy
and ethnic boundaries” (Iordachi 2001: 122).

Between 1878 and 1913, Northern Dobrudja was subject
to a separate, extra-constitutional administrative
organization, meaning that the inhabitants were denied
political participation and the right to acquire properties
outside the province. Dobrudja became “a melting pot
of regional differences and a laboratory for fostering
Romanian national identity”® (Iordachi 2001: 135).

However, the prosperous life of Sulina started to decline
after Constanta,* another harbor city on the Black Sea
coast, became the new focus of development, and it was
definitely brought to an end with World War II, when the
place was heavily bombed by both allies and enemies.
Shortly after the war, the power was seized in Romania
by the communist regime (1947), which has inaugurated
for Sulina a very different path of development and ended
an epoch. During communism, Sulina developed a local
industry (mainly in fishing and tinning fish, in making
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U KOH3epBUpame puba, mpaBeme KUINMH U IOIIPaBakhe
Ha IUIOBHU OpomoBu). Jlemorpadckara CTpPyKTypa
paZiuKaJiHO ce TpoMeHu; moBekero ['puu, Epmenmw,
EBpen — ypbGanoto HaceneHue par excellence — ja
HaIyIITHja 3eMjaTa; KaKo pe3yJITaT Ha KOMYHUCTHYIKATA
IIOJINTHKA 32 UHTEH3WBHA ypabaHu3anuja, HaceJeHUeTOo
Oerrie CEPUO3HO ,pOMAHU3UPAHO“ 1 MHOTY JIUTIOBEHU 071
COCEZTHUTE ceJia Ha JleITaTa ce Haceyuja ,.BO rpazioT" BO
70Te TOAVHM 32 J]a HajaaT paboTa.

On 1989 roamHa, IO PEBOJIyIHjaTa CO KOja ce CHUMHA
KOMYHHCTUYKHUOT PEXKUM, HAJTOJIEM JIeJl Of] JIOKTHATA
WH/TyCTPHja IPOIIAJIHA; JIyI'eTO TU 3aryOuja paboTHUTE
MecTa, CTalKaTa Ha HeBpaboTeHOCT belie Mel'y HajBUCO-
KUTE BO 3eMjaTa U TpajoT I0JIeKa IPOAOJIKH /1A
npormara. CyyinHa ja u3rybu cBojaTa IEHTPUIIETATHA MOK
Ha IMpUBJIEKYBame KaKoO ,Ipajl’ Ha PETHMOHOT, U CTaHA
MeCTO KOe CEKOj cakarlle /a ro HamymTu. OBa HaKpaTKo
€ KOHTEKCTOT Ko0j JiyfeTo Bo CyJIMHA IO ,JIOMHAT" U TH
cj1aBar ,JoOpUTe CTapU BpEMUEbA“.

KoneKkTuBHO NnoMHeHe

,KaKo pas3JuYHHUTEe COIMjaJTHU TPYINH ja ‘TIOMHAT
HUCTOpHjaTa HA TPaZiI0T € KJIYYHO BO HCTOPUCKHUOT
IIpOIleC ¥ BO TPaJielhe Ha UAEHTUTETH BO DPABJIHMYHU
OmITeCTBeHN Mumijea“, Hanuma bemanrep (Bélanger
2002: 72). Mako wiyyHara yyiora Ha KOJEKTUBHOTO
IIOMHEHE BO I'PAJIEHETO U OJIP?KYBAETO HA 3ae/THUIIATA
HACTOjyBa Ja TO NpUKpHUE (DAKTOT JeKa IIOMHEHHETO
€ PpEeYHCH CceKoraml He3aBpIIEHO IOMUDYBame, HHE
MoOpa Jla Ipu3HaeMe JeKa ,IO0CTOjaT MHOXKECTBO
COLIMjaJIHU ceKaBaka BO CEKOj Tpaji — IoceOHH 3a
CeKoja pas3JIMvHa Tpyla, BKOPEHETH BO MaTepHUjaIHUA U
MeHTaJIHU cdepy KoM Taa ' uMa AoxxkuBeaHo”. Cenax,
BO IIPaKTHKaTa ,HEKOU CeKaBama CeKoraml Ouse BO
MOXKHOCT Ja o00e30efaT IOIIUPOKO OA00pyBame u
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carpets and in repairing naval ships). The demographic
structure changed radically; most Greeks, Armenians,
Jews — urban populations par excellence - have left
the country; due to the communist politics of intense
urbanization, the population was heavily “Romanian-
ized”, and many Lipoveni from the neighboring villages
in the delta came “to the city”, in the 70’s, to find work.

Since 1989, after the revolution that has brought down
the communist regime, most of the local industry
has dismantled; people have lost their jobs, the
unemployment rate become one of the biggest in the
country, and the city continued to slowly destroy itself.
Sulina lost its centripetal force of attraction, as “the city”
of the region and became the place everyone wanted
to leave behind. This is, roughly, the context in which
people in Sulina started to “remember” and celebrate the
“good old days.”

Remembering Collectively

“How diverse social groups ‘remember’ the history of a
city is crucial in the historical process and therefore in
the making of identities in various social spaces”, wrote
Bélanger (2002: 72). Although the crucial role of collective
remembering in building and sustaining a community
tends to conceal the fact that remembering is quite always
an unfinished negotiation, we have to acknowledge
that “there is a plurality of social memories in every
city — each particular to a different group and routed
in the material and mental spaces it has experienced”.
However, in practice “some memories have always been
able to stake a broader claim to public legitimacy than
others. This is partly a function of the resources that
dominant groups have been able to mobilize to make
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jaBeH yleruTUMHTET, 07 Apyru. OBa JIEJIyMHO € yjorara
Ha pecypcuTe KOU JOMHHAHTHATA Ipyla MOXKe Jla TH
MOOMIM3HUPA, 32 /Ja MOXKAT HEJ3MHHUTE TOJIKyBarba Ja
6umar npudaTauBy, mpallambe Ha UCTOPUCKA MOMEHT,
¥ BO HEKOja M€pKa, UCTOPUCKH JI0Ka3 KOMOUHHUPAH CO
yMeTHOCTa Ha mosiutukara. OTTamy, jac ykakyBaM Ha
MO’KHOCTA 3a YCIIELITHO BOCIIOCTABYBathe Ha yOeIUTeIeH,
WHKJIy3UBEH TOH KOj T'Ml TIOBP3yBa MCTOPUCKO/MECHUTE
cekaBarba, UJIEHTUTETH M €CTeTHKA BO MoceOHa IOJIHU-
truka mporpama‘“ (Bélanger 2002: 78).

Bo Cysnmua, jyfero HacCTOjyBaaT Jla ce IpHUCETaT Ha
MHUHATOTO BO paMKa Ha J[B€ IJIaBHU, Me'yceOHO TOBP3aHHU
Hapaliy: OHaa 3a MPOCIIEPUTET U OHaa 3a MEIYKYyITypHa
tonepannuja. CysimHa Oeme c000/1HA TProBCKa 30HA
¥ TIPUCTAHMUIITE; JIyFeTo Joaraa u cu ofea. HaBuctuHa
“Mallle YHUKaTHa MeIIaBUHA Ha €THOCH, PEeTUTHCKHU
yBepyBama u jazunu. Cemak, HOCTaJrdjaTa HaCTOjyBa
Jla T W3Ma3Hu TpyOWTe KpaeBu, Ja TH ,3ab00paBuU”
KOH(JIUKTHTE U /1a IO TPETCTABH MHHATOTO BO UTHJIMYHA
6oja.

BeymiHOCT, TOKMY OHHME €THUYKHU TPYIHM KOW ja MpaBea
CysimHa  ,HAJKOCMOIIOJIUTCKU Tpaji BO  3emjara“
Beke He ce Tamy.” EBpeurte, Epmenunure, Typuure,
I'puure TpagunuoHayJHO Owie ypbaHa momysalnyja,
BKJIyY€HH BO TProBHja M OW3HNC; THE T'O HAIpPaBUJIE
IPaJIOT MYJTHKYJTYPHO MECTO H3TPAZIeHO OKOJIY
OBHE 3aHUMama U BrpajIecH0 BO IMOCEOHUOT CTHUJI Ha
ypbaHO >kuBeerme. J[eHec, TIOBEKETO JKUTENU Ce WU
Pomanniu wnu JlumoBeHu, kou pgouuie Bo CysuHa,
»,BO Tpax®, ox cocemHuTe cesa. MHOTY MaJIKy O/ HUB
ce ZIOBOJIHO BO3pacHU 3a ia ja mamerar CysimHA mpef
BOjHATAa; HEKOW O/ HUB JI03HAJIE 32 CJIABHOTO MHUHATO
Ha Cy/iMHA U IOMAJIKy BEPOjaTHO € JleKa ke KOIHeaT 1o
MHHATO CO KOe The HeMaaT Bpcka (Oumorpadcka u/uimu
CeHTHUMeHTasHa).b

their interpretations count, a matter of historical timing
and, in part, historical evidence combined with political
art. Hence, I am referring to the ability to successfully
deploy a persuasive, inclusive voice that links historical/
spatial memories, identities and aesthetics to a distinctive
political program” (Bélanger 2002: 78).

In Sulina, people tend to recollect the past in the frame of
two main intertwining narratives: that of prosperity and
that of intercultural tolerance. Sulina was porto franco
and a harbor; people came and went. There was indeed
a unique blend of ethnicities, religious confessions and
languages. Nevertheless, nostalgia tends to even out the
rough edges, to “forget” the conflicts and to present the
past in a blissful color.

Actually, those very ethnic groups that made Sulina the
“most cosmopolitan city in the country” are no longer
there®. Jews, Armenians, Turks, Greeks were traditionally
urban populations, involved in commerce and trade; they
made the city a multicultural space built around these
occupations and embedded into a particular fashion of
urban inhabitance. Today, most of the inhabitants are
either Romanians, or Lipoveni, who came to Sulina, “to
the city,” from neighboring villages. Very few are old
enough to actually remember Sulina before the war;
some of them learn anew about Sulina’s glorious past,
and should be less likely to long for a past they have no
connection to (biographical and/or affective).®
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HacrojyBame /1a ja ucTpakuMe 3aeMHaTa BPCKa oMery
KOJIEKTUBHOTO IIOMHEH€ U JINYHUTE CeKaBarha, IIPEKY
HabJpy/lyBambe KaKO MHAVBUJIYAJIHUTE - aBToOHOrpad-
CKU - NPHUKAa3U Ce COLHMjaJTHO U IOJIUTUYKU BpPaMeHH
1 0pOpMEHU U KaKO YHUKATHUOT U MOce6eH KOHTEKCT
Ha CEKOj JIMJYeH MIPHKa3 ce [IOMUPYBA - IIPEeKy Hapanuja
- 3a 71a ce ycorjacu co oduIMjaTHATa Bep3uja Ha
KOJIEKTUBHOTO CceKaBabe.

Kako mTo Oeme crioMeHaTo, OBOj TEKCT € 3aCHOBAH
Ha WHTepBjyara 1ITO Oea HAIpaBeHH CO IIOCTapH JIyre,
HajroyleMuoT Opoj OJf HUB WIEHOBH Ha ,JIOKaJTHATA
rpymna 3a uHuinujatuBu“.” Ha npB morsien, 3aeHUYKU
3a cUTe WHTepBjya Oea JMYHUTE CeKaBamba KOU TO
omdakaa reprosoT Ha BropaTa cBeTcka BojHA U IO Hea
(kora WHTepBjyupaHUTE OWIEe MJIA[M WU VIITE Jiera).
3amoyHyBajKy CO OIIITH ITpaliama 3a Toa Kaksa Omia
CynuHa/may KakBa ja IIOMHAT, aBToOMOrpadckute
Bep3uu 6ea HaJIONOJIHYBaHU CO MHAVPEKTHH ,ceKaBama“,
00HMYHO ITpE3eMeHU O/ POUTEIIH, KOJIETH, IOCTApH JIyTe
uTH. Ha KpajoT, nako cute MHTEPBjYUPAHHU CE COTIacH]ja
CO H7iejaTa 3a IPOCHEPUTETEH, MYJITUKYJITYPHO yCIIEIIEH
»kuBoT Bo CysiMHA IIpeJ| BOjHATA, JIUYHUTE JI€TaJIU O]
HUBHUTE JKUBOTH (BKJIYYUTEJTHO U ETHHUIUTETOT U
COIMjJIHUOT CTaTyC) MOHeKoranl (GJIarpaHTHO IIPOTHB-
pedea Ha IVIABHUOT HApPaTHUB.

Cemak, JOKOJIKY CeKaBameTo (YHKIMOHUpPA KaKo
KOXe3WBEH eJIEMEHT Ha IpyIaTra, U JypU MOXKe /1a CO3-
Jlazie ¥ HOBa 3€/IHUIA YUU ceKaBama M HAJ[MHHyBaat
JIUPEeKTHUTE HCKYyCTBa Ha JIyfeTo, KaKO IITO IOKa)aa
HAyYHUIWTE,® TOTAIl € MPUPOAHO INTO CHTE CErallHu
JKUTEJIW Ha TPAJIOT ce YMHU Ce COIJIacyBaaT BO OJHOC
Ha IpekpacHara ucropuja Ha CysnmHa. Bo rpybu npry,
THe ja ,JJoMHAT‘ mpeaBoeHa CyJMHA KaKO ycIellleH
Ipaji, KOj IPUBJIEKYBAJl PECYPCH O PETHOHOT, 0cOOEHO
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We intend to investigate the mutual relation between
collective remembering and personal memories, by
looking at how individual - autobiographical - accounts
are being socially and politically framed and shaped, and
how the unique and particular context of each personal
account is negotiated — through narrative — to comply
with the official version of collective memory.

As said, this article is based on interviews conducted
with elderly people, most of them members of the “Local
Initiative Group.” At a first glance, what the interviewees
had in common was that personal memories revolved
mostly around the period of the Second World War
and its aftermath (when the respondents were young or
even children). Starting with general questions about
how Sulina used to be/is remembered, autobiographical
accounts were complemented with indirect “memories,”
usually taken from parents, colleagues, elder people etc.
In the end, although all respondents subscribed to the
idea of the prosperous, multicultural flourishing life
of Sulina before the war, the personal details of their
lives (including ethnicity and social status) sometimes
flagrantly contradicted the master narrative.

However, if memory does work as a cohesive element of
a group, and can even create a new community whose
recollections go beyond people’s own direct experiences,
as scholars have shown,? than it is only natural that all
current inhabitants of the city seem to agree on Sulina’s
wonderful history. In broad lines, they “remember” pre-
war Sulina as a flourishing city, attracting resources
from the region, especially from the Valcov area (now on
the territory of Ukraine). Stories about huge amounts of
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on obsiacta Ha BusikoB (meHec Ha TepuTOpHjaTa Ha
Yxpauna). [Iprka3Hu 3a OrPOMHH KOJTUYHNHU 3€JIEHUYYK,
MyTep, MecO W Jpyra XpaHa Koja Owmsa mpojlaBaHa Ha
YJIMIIUTE O CeJJaHUTe M TProBUIIUTE, IIOCTOjaHO ce
IojaByBaa BO MHTEPBjyaTa, 3a€HO CO JETAJIN 32 MecTaTa
Y JIOKanuuTe cienuuuHY 32 ypOaHUOT KOCMOIIOJIUTCKU
’)KUBOT (IIpOJIaBHUIY, KadeTepruu, pPeCTOpaHU, TeaTpH,
Ooppenn).

Hacrmpotu 0BOj KBa3W-MUTCKU IIPOCIEPUTET,’ ,,3aII0M-
HeT“ O/ IOCTAapUTE COTOBOPHUIIA KAKO JIeJI U OCHOBA
Ha CPEKHOTO JETCTBO, J[0jl0a ToAWHUTE Ha Bropata
CBeTCKa BOjHA Koja 3a CyJsiMHA M 3a PETrHOHOT Jl0Hece
cepyja Ta)KHU HACTaHU: 3€MjOTpec IIPOCJIENIEH CO
IIOTIaBa BO 1941 TO/IMHA, IOTOA IEPUO/T HA CYIIIA, IJ1aJ] U
CHpOMAIIITHja BeHAII 110 BOjHATA BO 1944 TOJIMHA KOja
CTaBU Kpaj Ha emnoxara. [lesieceTure rolMHU CBEAOYAT
3a IocTojaHa MojuduKamnuja Ha Jemorpadwujara, co
M3YMHUPAEhe Ha CTapuTe Oyp:KOAaCKH HAaBUKU U MECTa BO
YCJIOBH Ha oriiTa Opeobpasba o1 HeoZlaMHa BOBEJIEHUOT
KOMYHHCTUYKU PEKUM.

~Mutcka” merysoeHa CynuHa

Bo nepuonot nomery Bojuure,'® kora EK/] Gerre ce yiire
npucyTHa (cé 0 1939 ToAMHA), TPA/IOT KUBEeIIe KaKo
1 OWJIO KOe JIPyT0 KOCMOIIOJIUTCKO npucranuiTte. Kako
JleJ1 OJT OIIITHOT HapaTUB 3a ,,CTAaPUTE 100pU BPEMUbA,
rpuku ucnutanuk (I'-fa H., 75, poneHa Bo YkpauHa,
BeHuUaHa co I'pk U Koja ce mekapupa Kako I'pKuHKa)
ce cekaBa Ha I'pajckumor mapk u Ha (andapuTe Ha
rpajickaTa KOHIIEpTHa cajla CO jaBHUTe IlepdopMaHCU
KOU ce OJIp>KyBaJie ceKoja Hejena. ,,Jlamure HOcea J10JITH
¢dycranu, ybaBa o6sieka, IIaKK; UMAllle IIPOJABHUIIH CO
aHIJINCKA U yBe3eHa obsieka“. Ha Bropara yiuna umarie
npoziaBHUIA Ha efieH Epmenen, Cunrepan. Jlyrero Gea
MoIiHe esieraHTHU. “ JKuBoToT Bo CysTMHA TOMeTy BOJHUTE

vegetables, vast quantities of butter, meat and other foods
sold in the streets by peasants and merchants constantly
pop up in interviews, together with details of places and
locations specific to an urban cosmopolitan life (shops,
cafes, restaurants, theaters, and brothels).

In opposition to this quasi-mythical prosperity,’
“‘remembered” by older informants as part and
background of a happy childhood, come the years of the
Second World War, which brought for Sulina — and the
region - a series of sad events: an earthquake followed by
flooding in 1941, then a period of drought, hunger and
poverty immediately after the war, in 1944 - that ended
an epoch. The 50’s witnessed a constantly modifying
demography, with old bourgeois habits and places dying
out, on the background of general transformations by
the recently installed communist regime.

“Mythical” Inter-war Sulina

In the interwar period,'® when CED was still present (up
until 1939), the city had the life of any other cosmopolitan
flourishing harbor. As part of the general narrative of the
“good old times,” a Greek informant (Mrs. N., 75, born
Ukrainian, married to a Greek and declares herself as
such) remembers a Public Garden and the fanfare of
the City Hall, with public performances every Sunday.
“Ladies would wear long dresses, nice cloths, hats; there
were stores with English and imported fabrics.” On the
second street was the shop of an Armenian, Sinterean.
People were very elegant.” Life in inter-war Sulina is
painted in light colors (somehow blind to ethnic and class
differences): “The Greeks organized very fancy balls,
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e HaCJIMKaH co cBeT/Iu Oou (HeKaKo cjell 3a eTHUYKaTa
U KJIacHAaTa pasJyuka): ,['prure opraHusupaa MOAEPHU
Oas0BH, Kajie JiyreTo Mopaa Jia HocaT popmasHa obyieka”
(ounrsniegHo, pubapure JIuIOBeHN HeMaa IMO3HaBamwba 3a
TaKBUTE IpaBuia)."

Cure OBHeE JIeTaJId 3a OJlaMHAa UCYE3HATHUOT OYPIKYjCKU
CBET Ce UCIIPEIIETeHH, BO ciiy4ajoT Ha CyJinHa, Co Tparu
0/ MYJITUKYJITYPHHOT IIPOCIIEPUTETEH ypOaH »KUBOT.
y,AMarme kaderepuja co KOJIaYd M IPOJIABHUIIA 34
JIMMOHAJIa KOU T'H JIp:Kellle ceMejcTBOTO 3aMdUponoJ,
Kou Oea MOIIIHE TAMHCTBEHU 32 HUBHUOT perenTt. EneH
Epmenern, Eumeran, nuMmaiiie npojiaBHUIA 32 JUMOHA/AA.
CeslanuTe 0araa co XxpaHa Ha Ima3ap: roJieMU KOJIMUecTBa
KOJIT TIyTep U Opanrso®.

HamuoT rpuku COTOBODHUK CIIOpe]] cekaBamara HU
peKoHCTpyupalle TUIHUYEH MeJAUTEPAHCKU IIejcak:
~IIpBaTa yauIa HeMallle rojieM IIpoMeT 0] aBTOMOOUIIU
wiu kounu. Ha ynunara mmaiie MHoOTy Kaderepuu, co
MacH mokpaj JlyHaB, MHOTY I[BeKe, IT0ceOHO JiaBaH/A.
Hcro Taka, Tamy Oerie u anTtekata Ha T. Iletpa, koja
Oerrle HEBEPOjaTHO YUCTA, Jla TH € CTPaB Jia Bie3enl. Bo
arpazatra Ha Oubsnorekata mMmarile kadeTrepuja, Uuj
cornctBeHuk Oere I'pkot Ilecoc. Mimalie HeBepojaTHO
mobpu kosnauun. Mcero Ttaka, Bacwnmaguc, 6yusy 10
xotenoT BuxoueHnity. /lamute ojiea Bo oBUe KadeTepuy,
a rocmnozata Bo 6OapoBu. TypumHOoT Makcyt wumarie
MPOZIaBHUIIA, APYT MMak Kaderepuja“.

Kora HammoT cOroBOpHUK Ousn jere (paHuTe 30TU
rogunu), CynmHa ce ymTe Owia MHOTY pa3BHEHO,
IIPOCIEPUTETHO IPUCTAHUIITE €O KOCMOIIOJIUTCKU
BpcKU. ,MHOry OpO/sOBH HOCea JIUMOHHU BO TpajioT U
rcroBapaa skurapku. KpajopexjeTo Oelle IMOJIHO €O
6pos0BY HaTOBapeHU co kuTo. OBOj BUJ TProBuja Oerre
BO parjere Ha I'printe. beliie Mo1iHe TUBOK I'pa/i; HEMallle
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where people had to wear formal dress” (Obviously, the
Lipoveni fishermen had no knowledge of such codes)."

Allthesedetails of along-disappeared bourgeoisworld are
mixed, in the case of Sulina, with traces of a multicultural
prosperous urban life. “There was a café with cookies,
a lemonade shop held by the Zamfiropol family, who
were very secretive about its recipe. Another Armenian,
Echmegean, had a lemonade-shop. Peasants came with
food to the market: lots of yellow butter, flour.”

Our Greek informant reconstructs from memory a
typically Mediterranean landscape: “First Street was
not very circulated by cars or carriages. Many cafes in
the street, with tables along the Danube, many flowers,
especially leandru. There was also the pharmacy of Mr.
Petra, it was incredibly clean, one was afraid to enter. In
the building of the library was a café, owned by the Greek
Pesos. Incredibly good cakes. Also Vasiliadis, near the
pension Vihocencu. Ladies would go to these cafes, and
gentlemen to bars. The Turk Maxut had a shop, another
one a café.”

When our informant was a child (early ‘30s), Sulina was
still very developed, a thriving harbor with cosmopolitan
connections. “Many ships brought citric to the city and
loaded grains here. The waterfront was full of ships
loaded with wheat. This kind of commerce was in the
hands of the Greeks. It was a very silent city; there was no
dust because there was only one car in the city, belonging
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paB OH/IejKU MMallle caMo eJ/IeH aBTOMOOUII BO TPaJIoT,
Koj My npunaramie Ha Epmenenor Xypcya. MojoT TaTko
Oellle TPUCTAHUIITEH PaOOTHUK. [IOBHCOKO IIaTEHUTE
Jsyfe paborea Bo KomucujaTta u He 6ea siokasnnu. EBpeunre,
noBekero ox Epmennute u I'priure G6ea BKIydyeHU BO
TProBHja, HO JApyruTe 0Oea CHpPOMAIIHU U IOMAJIKY
obpazoBanu. [Ipes; BojHaTa nmarie Mayiky JInmoBeHu BO
CysnuHa. MOjoT TaTKo, Kako M JPYTUTE MPHUCTAHUIIHU
paboTHULY, paboTele 15 IeHA BO MECEIOT, HO IIyIaTara
Oellle OBOJTHA CEMEJCTBOTO Jia JKUBee IeJTNOT Mecelr.'”
ITotoa TOj oOTHUZE BO JIOKAIHOTO HPOdECHOHATIHO
YUHJTUIITE U cTaHa Opojicku 6ojariuja’.

I'. 3. (ucro Taka I'pk, 80), co HEBepojaTHA MeMopHja 3a
JleTasy, IOMHHY cIn4yHa ypbana cpenuna: ,[IpBara yauma
Oelle CKOpPO HCKJIYYHUBO HCIOJIHETA CO INPOJABHUIIH,
kadeTepuu co amapTMaHU 0/I03TOpa, a moBeke o7 80%
oJ corictBeHUnuTe 6ea I'pry, HekokymuHa ce Epmeniu
u EBpen ucro taka; 26 kaderepuu, 6 mekapHuiu (5
IPYKH U 1 epMeHCKa); 60 MPOJIaBHUIIM; YeBJIApU; CUTE
MOXXHM 3aHaeTH, o/ kou EBpeute HajuecTo IpojaBaa
TEKCTHJI, WIH KeJIe3HH pabotu, nmeyku HTH.” Cekoj
TProBel] BO IpaJioT IIpaBellle JIMCTa HA MPOAYKTHU IITO
My Oea moTpeOHH, IITO My I'M HOcea ceKoja Heziesna co
6pon. Bropara ynuna Gelle HajMHOTY 32 JKHBEEHE, CO
norosieMu rpaguau. Ce cekaBaM, cekoj Tpebaie ybaBo
zia ce obsede 3a Benurzen, Bo HoBa obJieka, ma 3aToa
ozleBMe kaj EBpeuTe Kou IpojiaBaa TEKCTWI; THE Ke
ro BUKHea epMEHCKHOT IIMBa4, Ha KOj NPO/JaBavYUTe
Ha TEKCTWI OJIHANpe]] My IUIakaa. Ha jyfero um ce
BepyBallle U IUTakaa Ha KpeauT™.

Hammor coroBopHuk wuMaile y0aBH ceKaBama 3a
MeryKyJITYPHUOT 3KUBOT BO CyJIMHA, CO CUTE 3aeTHULIN
KOHW YYEeCTBYBAaaT BO PEJIUTHO3HUTE IPa3HUIU. ,Mo-
JKellle Jla ce OTHJIe U BO IJaMHja JIOKOJIKY HEKOj caka,
caMo Tpebarie ga ru cobye UeJuTe U Jla TH CJIEAHN

to an Armenian, Hursud. My father was a harbor worker.
Higher paid people working for the Commission were
not locals. Jews, most of the Armenians and Greeks were
involved in commerce, but the others were poor and
less educated. There were few Lipovans in Sulina before
the war. My father, like all harbor workers, worked for
15 days a month, but the pay was enough for the family
to live for the entire month.”> Then he went to the local
professional school and became a ship painter.”

Mr. Z. (also Greek, 80), with an incredible memory for
details, remembers a similar urban landscape: “First
Street was almost exclusively made up of shops, cafes,
with apartments above, and over 80% of the owners
were Greeks, some Armenians, and Jews too; 26 cafes, 6
bakeries (5 Greeks, 1 Armenian); 60 shops; shoemakers;
all possible crafts, with Jews mostly selling textiles, or
iron stuff, ovens etc's. Every merchant in the city made
a list of products they needed, brought to them every
week by ship. The second street was one of residences
mainly, with larger gardens. I remember everybody was
supposed to dress nicely for Easter, in new clothes, so we
went to Jewish textile sellers; they called the Armenian
tailor, who was paid in advance by the textile sellers.
People were reliable so as to buy on credit.”

Our informant also has nice memories about the
intercultural life of Sulina, with all communities
participating in religious festivities. “One could even
go to the mosque if wanted, just had to take off shoes
and follow the rules; others were outside waiting, nicely
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IpaBujara; Apyrure, ybaBo obsieueHH, Oea HAABOP
M UeKaa; Iocjie peINTHO3HaTa IepEMOHUja, UMaMOT
M3JIeTyBallle HaJ[BOP U HA POMAHCKU UM ce oOpakarie Ha
cure: ‘Ce HaZieBaM JIeKa IOBTOPHO Ke Be BUIaM CJIeTHATa
roguHa.” Toj JIMYHO ojielie HA pA3JIUYHU CBaIOU
(JIMTIOBEHCKA, PyCKAa U TypcKa), MMallle MpUjaTeau O]
Pa3IMYHU €THUYKY IPYIH U Ieellle BO OeH/I COCTaBeH O/
npujatesnu JIumoBeHu.

Ha ,rpukaTta®“ HapaTUBH 3aeHUYKU Ce HEKOU HMIIpe-
CHUU OJi MUHATUOT >XUBOT Bo CysiMHA, CO Harjacka Ha
TPrOBCKUTE ACIIEKTHU U JIETAIH O CEKOjAHEBHUOT KO-
MOTeH *KUBOT.'* Cemnak, ©Ma U Jpyra CTpaHa Ha Me/1ajoT.
I'. II., 66, cuH Ha BJIOBUIIA, OWJI POZIEH Ha JpyTaTa CTpaHa
0]l peKkara, Bo coceZicTBOTO [IpociiekT (Koe HOTIeHyBauKH
ro Bukaje maaso). Toj moceTyBasl OCHOBHO YUMJIHIIITE
Bo IIpocmekt (Ha Muia 4), moroa ,IpeMUHANI" IPEKY
peKkaTa BO rpaJioT 32 /ia IPOJI0JIOKU co cTyaunTe. Mopan
Jla TO HAIYIITH YIUJIUIITETO MHOTY PAHO U 3aIlI0YHAJI Ja
paboTu Ha MHOTY MJIaJIU TOAWHU KAKO CJIyra, a I0Toa
KaKo rpazie’keH paboTHUK. PaboTes Ha peHOBUpame Ha
nasatara Ha KomucujaTa, koja 6ma omrereHa 3a BpeMe
Ha BropaTta cBeTcka BOjHA, KaJEIITO CJIYIIHAI MHOTY
IIPUKA3HU 3a TPaioT oJf mocrapute pabotHuiu. Kora
“MaJt 16 ronuHu (CpeiHa Ha 50Te), MTOYHAJ J1a paboTh
KaKO IIOMOIIHHUK Ha MpOIINpyBame Ha OpaHara. Ilpen
TOQ, 32 MJIQJIUTE JIyfe UMaJ0 MHOTY MaJIKy CJIOOOZHU
paboTHU MecTa BO rpazioT. bue moTpeGHU BPCKH A ce
Hajze no6pa pabora. Co Majka BIOBUIA K OCPOMAIIIEHO
CEMEjCTBO, CHPOMAIIIHU COIICTBEHHUIIM HAa KpaBa M JIBE
TYCKH W MaJIO Tapye 3eMja, TOj MOXKeJI /Ia Hajle camo
¢dusnuka pabora.

HeroBure cekaBawa 3a CynuHa Tmpex BojHaTa ce
cekaBama Ha JieTe (paCIlUHUPAHO O] ’KUBOTOT Ha JIyI'eTO
LIIPEKY" pekaTa, co uyziata u yio00HOCTUTE Ha ,,ypOaHUOT
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dressed; after the religious service, the imam came
out and said to everyone in Romanian: ‘Hope to see
you again next year,” He personally went to different
weddings (Lipovan, Russian, and Turkish), had friends
form different ethnic groups, and played in a band with
Lipoveni mates.

“Greek” narratives have in common a certain impression
of the antebellum life in Sulina, with emphasis on the
commercialaspectsanddetailsofaday-to-daycomfortable
life."* However, there is a reverse to the medal. Mr. C., 66,
son of a widow, was born on the other side of the river,
in Prospect neighborhood (which used to be called in a
derogative manner mahala). He attended the elementary
school in Prospect (at Mila 4), then “crossed” the river
into the city to continue with his studies. He had to drop
school very soon and began working at an early age as a
servant and then as a construction worker. He worked
on the restoration of the Commission Palace, damaged
during the WWII where he heard many stories about the
city from his elder co-workers. When 16 (mid-‘50s), he
started working as a helper on the extension of the dike.
Before that, there were very few jobs available in the
city for young people. One needed to have connections
in order to get a good job. With a widowed mother and
an impoverished family, poor owners of a cow and two
geese and a small plot of land, he could only find manual
laboring jobs.

His memories of inter-war Sulina are the memories of a
child fascinated with the life of the people “across” river,
with thewonders and pleasures of “urban”life (as opposed
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’KUBOT (HACIPOTH CUPOMAINTHjaTa M TEIIKUOT >KUBOT
BO MaajoTo). ,BenHam 0 kaTenpasiata umaiile KUHO
no3Hato kako Eyenu. Ce cekaBaMm Jieka 6eB daciiuHIpaH
O/l TJIacHATa My3WKa U €JIEKTPUYHOTO OCBETJIyBAIHE
Bo kuHOTO. Ha mpusemjero Ha JKau Bapt (nenec Kan
Baprt e xoren m pecropaH) MMalle KHIKapa MO3HATa
kako Kaj [lymutpa. I'ocriora JIlymurpa (Ykpauuka) oerre
37100Ha JKeHa, CEeKOTaIll BpecKallle U I'H [ICyellle MIauTe
Momuuba. Taa nmare aBe 106pu npujatenku, Ppocua,
I'pxkunka u I'ynbunen, Typumnka. Kazme mro neHec ce
Haora xotesioT Kopaui, mopano 6emre oMot Ha apMujaTa
(odunepcku xkiy6). CysnuHa Gellle IOJTHA CO BOJHUITA U
VMaIlle MHOTY peJl ¥ JUCIIUIINHA BO IPasIoT .

Cnopes, HETOBOTO MHUCHEHeE, ,JIUIIOBeHUTE ce A00pHU
Jiyfe, HO He cute of HUB. Tue Owie noOpu pubapu u
TIOHEKOTralll UM Hyjiesie puba 1 Ha apyrute”. Kosky mro
3HaeJs, ,MHOry yoasu JlumoBenku ox CysnuHa ycmeasue
Jla ce oMakat co 100pu Maku HazBop of CysmHa, 1ako
HEKOU O] HUB He Ouie MHOTY MOpaTHU KeHu“. McToTo
BaXKU U 32 YKPAUHCKUTE K€HU; MHOTY O/ HUB JIOIILJIE OF
Becapabua u paboresne Bo rpaackure 6opaenu. [Totoa
TOj TU crioMeHa EBpeute, kou Omie ,MHOTY JIOIIH JIyre.
Tue nmasie IPOAABHUIY U TU TPETHPAJIE JIOIIO HUBHUTE
MOMOIITHUIIK “ (HEroBara Majka paboTesia KaKko CJIyTHHKA
3a €BPEjCKO CEMEjCTBO W YecTo Omiia TemaHa Ouaejku
JIOITHEJIA CO KYTIEHUTE IPOAYKTH). ,]'priuTe Orie HEKaKO
I[UIIVH, HO IIOHEKOTalll MOIIIHE TOCTOIIPHUEMIIUBY .

Ha kpajot, 0B0j kBa3u-MuTcku repuos Ha CysimHa e caMo
AHTUIIO/] HA CETaIIHOCTA, KAaKO INTO MCTAaKHA HAIIHOT
COTOBODHUK: ,,IIpeTX0HO cUTe KMBeeja BO XapMOHUj]a,
HO JIEHEC CUTe CaKaar /ia '} IOBPe/IaT ApyTuTe”.

IMTumnyBajku 3a oZjpe/ieHa MeJIaHXOJIHja IIPU cekaBarbe Ha
Maasoro (crtapa 3aeHIIa O] COCEACTBOTO) BO McTanbyi1,
Emu Muc (Amy Mills) ja oTkprBa peTKo cioMeHyBaHaTa

to the poverty and hard life of the mahala). “Next to the
cathedral there was a cinema known as Eleni. I remember
being fascinated by the loud music there and by electric
lighting in the cinema. At the ground floor of Jean Bart’s
house (Jean Bart pension & restaurant today) there was
a bookstore known as Dumitrita’s. Madam Dumitrita
(a Ukrainian) was a mean woman, always shouting and
cursing young boys. She had two good friends, Frosina
the Greek and Gulbiden the Turkish. Where Coral
pension is today there used to be the Army’s House (an
officer’s club). Sulina was full of soldiers and there was a
lot of order and discipline in the city.”

In his opinion, “Lipovans are good people, but not all
of them. They were good fishermen and occasionally
offered fish to the others”. To his knowledge, “a lot of
beautiful Lipovan women in Sulina managed to marry
good men outside Sulina, although some of them were
not very moral women.” The same goes for the Ukrainian
women; a lot of them came from Bessarabia and worked
in the city’s brothels. Then he mentioned the Jews, who
were “very bad people. They had shops and they used to
treat their servants badly” (his mother worked as servant
for a Jewish family and she was beaten often for being
late with the groceries). “The Greeks were somewhat
stingy but occasionally quite welcoming.”

In the end, this quasi-mythical period of Sulina is just the
antipode of the present, as our informant emphasizes:
“Before, everybodylived in harmony, but today everybody
wants to hurt the others.”

Writing about a certain melancholy of remembering the
mahalle (old community of neighborhood) in Istanbul,
Amy Mills uncovers a rarely mentioned truth about
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BHCTHMHA 32 HOCTAJITHjaTa, KOja ce YHHH OATrOBOpa W 3a
Cynuna: ,Hocrasnrujata 3a TosepaHiujata u OJIUCKUTE
OJHOCH Ha 3aeJHUIUTE BO MAaaJIOTO Ha KOJIEKTUBHATA
MeMopHja OTKpHBaar Ay1aboka U ImoJapu3upadka pas-
JINKa BO HUEHTUTETOT. [PUKUTE U €BPEjCKUTE MAJIIIMH-
CTBa C€ OMUJIEHU U HUBHUTE JIOMOBH CE peCTaBpPHUPaHH,
JIypH OTKAaKO THE T'0 HAIYIITHJIE TPajoT U MOBeKe He
[IpeTcTaByBaaT MPEAU3BUK 3a IMPOCTOPOT Ha HaIlujara.
3Hauu, THe JieHecC ce MPUCYTHH BO coBpeMeHaTa ypbaHa
KyJITypa, caMo IpeKy HHUBHOTO orcycTBo“ (Mills 2006:
388).

Bo CysniHa, TOMHEETO Ha ,,CTADUTE K HUBHOTO CETAIITHO
OTCYCTBO OJ1 >KMBOTOT Ha IrPaiOT Ce U3BeIyBa BO ToceOHa
paMKa: IpeKy HapaTHBOT 3a IOCEOHHOT ,eTHUYKH
KapakTep (Kako mpuMep 3a IiejiaTa 3aeHUIlA, cera He
mocton). Co MCKJIYYOK Ha T. 3. CO HeropaTa MUMHI[O3HA
MeMOpHja U JEeTATHO [MO3HABakhe Ha KOCMOTIOJIUTCKHOT
’)KUBOT BO MelyBOEHHOT I€PUOJ Ha TPajiioT, APYTUTE
COTOBOPHUIIA MOMHEAa WHTEPECHU KapaKTEPH KaKo T.
Appnace, Epmener; koj UMas MpOAABHUIIA 3a COJA U
JINMOHA/Ia, ¥ KOj ce BEHYaJI CO HEKOTAIITHA TPOCTUTYTKA
on becapabua, MHoOry ybOaBa »keHa;’ 3amuk EpBaHT,
Byjko Ha mocsienauot Epmener; Bo CysinHa, KOj KUBeEE
Kako Oe37IOMHHK M O KOTO TOTeKHasa u3pekara (3a
CKUTHUIUTE): ,TOj € Kako 3amguk”.’® I'pkor Kambepuc,
forat COIICTBEHUK Ha eJIETAaHTEH XOTEJI, IITO CE YIITe
IIOCTOM KaKO PyHHA Ha MpBaTa yJIUIA, KOj e/{HAlll, Kora
My KakaJie JieKa TOpH Heropata Kyka, He ce MOMpPAHA
JloJIeKa He TO A0 KadeTo (Toj ce yIIrTe ce mIaMeTH KaKo
YOBEK O TabMeT); EpPMEHCKHOT 3a00J1eKap, mopaHelieH
MOJIEP, MaJI 71e0es YOBEK KOj MHOTY IIyIIeJ W IIeTasl
HAOKOJIy CO CBOjaTa Majia Topba co TyTYH U 3a060J1eKapCKH
WHCTPYMEHTH U JIyJie; Bajiel 320U OTKAKO Ke TH UCTPHe
HeIIaTa co COJl.
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nostalgia, which seems to work for Sulina, also: “The
nostalgia for tolerance and close community relations
of the mahalle of collective memory betrays a deep
and polarizing difference in identity. Greek and Jewish
minorities are beloved, and their homes restored, only
after they themselves have abandoned the city and no
longer pose a challenge to the space of the nation. They
are present in contemporary urban culture today, then,
only through their very absence” (Mills 2006: 388).

In Sulina, remembering “the old ones” and their current
absence in the life of the city is performed in a special
frame: the narrative of the peculiar “ethnic” character
(as exponent of an entire community, now gone). With
the exception of Mr. Z., with his fastidious memory and
his detailed knowledge of the cosmopolitan life of the
interwar city, other respondents remember interesting
characters, such as Mr. Ardage, an Armenian who
owned a soda and lemonade shop, and married a former
prostitute from Bessarabia, a very beautiful woman';
Zadik Ervant, the uncle of the last Armenian of Sulina,
who lived as a homeless person and gave birth to the
local saying (about vagrants): “he is like Zadik;”® the
Greek Camberis, the rich owner of an elegant hotel, still
standing as a ruin on First Street, who once announced
his house was burning, but he wouldn’t move until he
finished his coffee (he is still remembered as a man of
his habits); the Armenian dentist, former housepainter,
a short fat guy, who smoked a lot, walking around with
his little bag with tobacco and dental instruments, and
a pipe; he used to pull teeth after rubbing salt on the
gums.
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Cute oBHE ,eTHUIHTETH  Ce Cera Xepod Ha CMEITHH
MIPUKA3HU WK HapaTUBH MPUKa’KaHU CO JOOPOHaMepHa
HacMeBKa Ha KpPajoT O7] yCHUTE.

,,BOjHaTa, ja 3Ham HanameT”

ITocrapuTe Bo CystHa BropaTa cBeTCKa BOjHA ja TameTar
KaKoO JIeJI o7 JloJiraTa HU3a HeCpekHu Koja BKIIy4yBaia,
3eMjoTpec, IOIIaBa, CyIla U Ha KpajoT omira ri1aj. Kora
3aIll0YHaJIa BOjHATA, JIyI'eTO ce KpHese BO MOYYPHUILTETO,
Oerajku KOH COCETHHUTEe cesa; J0JieKa MHOTY JApYTH
usberasie Bo okpyrot Jasiomuna (Comapunm). I. I1. ce
cekaBa Jieka HEroBara Majka My KaKyBaJla JieKa ,JIyf'eTo
0ea TpPAaHCIIOPTHPAHU KAaKO JKUBOTHH HA CEKAKBU
opogsoBu. Jlyrero ox CysnmHa ru Bukaa ,lluranu” wim
~cMpyutuBH Pycu“. Jlyrero Bo Socarici He Oea MHOTY
CpekHH J1a 3TproKyBaar Oerasnmu; I[IpBuTe aeHOBH
THE MOpaa /a IMPEeCcIrBaaT BO JBOPOBUTE HA JIyIeToO.
ITo HekoJKy JleHa, Ha Jyreto oz Comapuiu um Gele
Hape/IeHO /1a MoCTaIyBaaT YOBEUKHU cO Oeraimure.

Kora ce BpaTuja BO CBOUTE JOMOBU ,IPazioT Oerre
BUCTHMHCKA Karactpoda, Temko O6ombapampad. Majka
MH MH KaKyBallle JieKa JieKa CeKoja HOK, HeOOTO Has
CynuHa 6mio npBeHo kako oraH“ (r-a. II., 70). dpyra
rocrora moMHU JieKa ,Kora jojaoa Pycure, jsyfeto ru
IIpeyeKyBaa co I[BeKe U UKOHU, KaK0 xepou* (HeKOoj ApyT
nmoronHu: ,Ho HUM He UM Oelre rajjae 3a UKOHHUTE®),
noneka r-a. 1. ce cekaBa Ha BjIeTyBamweTo Ha Pycure BO
Hej3uHOTO cesto Poseru. ,,Tue nojaoa npeky Ilepumnpasa,
neejku yOaBU ITECHU KOU MEHE CE YIIITE MU ce Jiomnaraat.
,Ocmobogurenure“ 1o ,McYUCTHIE” MecToTo (HMMasIo
yIIITe TePMaHCKH BOjHUITY KOU 3aocTaHasie). Hekou yryte
ce cekaBaa Ha IIOJIOLIHEXKHOTO ,pHUIlaike BO [[yHaB cO
KOJIM U MOTOPH .

HajmHory ,npuka3Hu® 3a BojHATa ce OOJIMKYBaHU Ha
penurnoszeH HauwH. I-a. 1. pa3zBu masna jyereHzga 3a

All these “ethnics” are now heroes of funny stories or
narratives told with a benevolent smile in the corner of
the mouth.

“The war, I know it by heart”

The Second World War is “remembered” by the elders
in Sulina as part of a long row of disasters that included
an earthquake, flooding, drought and, in the end, a
long famine. When the war started, people used to hide
in the swamp, running to neighboring villages; while
many others took refuge in Ialomita County (Socarici).
Mr. C. remembers his mother telling him “people were
transported like cattle on all manner of ships. People
in Socarici were not very happy to shelter refugees;
they called the people from Sulina ‘Gypsies’ and ‘stinky
Russians’. For the first days, they had to sleep in people’s
yards. After a couple of days, people in Socarici were
ordered to treat the refugees humanely.”

When they came back to their homes, “the city was a
real disaster, heavily bombed. My mother used to tell
me that every night, in the direction of Sulina, the sky
was red with fire” (Mrs. P., 70). Another lady remembers
that “when the Russians came people were receiving
them with flowers and icons, as heroes” (someone else
added: “But they didn’t give a shit about icons”), while
Mrs. C. remembers the entrance of the Russians in her
village Rosetti. “They came through Periprava, singing
nice songs, which I still like.” The “liberators” “cleaned
up” the place (there were still German soldiers left
behind). Some people remember the latter “jumping in
the Danube, with cars and motorcycles.”

Most “stories” about the war are being framed in religious
terms. Mrs. C. develops a small legend about her village,
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Hej3uHOTO ceyio Posern. Cesickara mpKBa MMa UMe KOe
ce omHecyBa Ha MaHTujata Ha CBera Mapwuja. Jlogeka
CUTE OCTAaHATH CeJla OKOJIy HUB Owte GomMOapaupaHy,
tue Owre momreaeHu. (HajepojaTHo Ouejku nmmaio
MHOTY JIpBja U KykuTe Onjie MMOKPUEHU CO IJIMHA, U HE
O6ms10 3abesexyTuBO o/ Bo3AyX). Cemnak, JyreTo moyHaie
Jla 30opyBaar ,Jeka Ceta Mapuja ru 3alITUTHIIA CO TOA
IIITO T IPEKPUJIA U TH CKPUJIA OJT HETIPHUjaTesIoT .

I'-a. I1. uma ciimyHa aBToOHWOTrpadcka mpukazHa. Kora
Hej3MHaTa MajKa 3alpariraga MIaj, pyCKA BOjHUK 30IITO
ce OopaT Ha TOJIKY MJIAJIU TOAUHH, TOj OATOBOPUII JIeKa
THE Ce IieJ1a JUBU3Hja O/ TOPAHEIIH! 3aTBOPEHHUITA KOU
CrasiiH v 0cJI000I1JT IOKOJIKY Ce coTJiacesie a ce bopar
Ha ¢poHTOBcKaTa jJuHUja. CeayM WM OCYM BOJHUIIN
IpecTojyBajie BO HHBHATa KyKa, I1a KOra Hej3uHaTa
MajKa ro cJIyIIHajIa Toa Ce UCJIallliia U ce OHECBECTUIA,
OuzejKU PyCKUTEe BOJHUIY OWJIe TTO3HATH IO CHJIyBambha,
a UMaJI0 YeTUPH JIeBOjKM BO KykaTa. Iloroa maskoT
mobapasl yaimra Bojia O €/lHa Of] HEj3UHUTE ITOCTapH
cectpu. Taa oxrosopma: Ke Tu mazaM Bozia JOKOJIKY ce
mpekpceruiil. Toj ro CTOpui Toa U MOKaXKasl MeIa/bOH CO
3JIaT€H KPCT KOj BHCeJI Ha HETOBUOT Bpart. /lypu Torari u
OJIECHUJIO Ha Majkara.’”

JlyfeTo umaJsie pa3INIHU CTPATETHH 32 IPEKUBYBAbE HA
rianra. I.I]. ce cekaBa /ieka Kako Jiela mpasesie JaymmKa
BO 3eMjaTa, CTaBaJie KOCKU BO Hea U masese orad. Kora
KOCKHTE Ke TIOYHeJIe /Ia IyKaaT, THEe CTaBajie PeUeH paKk
U ro neuese. I'-a. I1., (70, JlunmoBeHka) ce cekaBa Kako
I[eJIOTO HEJ3MHO CEME]CTBO Ce KPUEJIO BO MOYYPHUIITETO,
IO/ IPEBPTEH OPO/I, CO HEIEIH jaJiejKu caMo puba, aKo
TATKOTO yCIleesl Jila yJI0BU Hekoja. Hajrosem pmenm on
JIyfeTo jazies1 caMo KOPeHM UJId BapeHa TpeBa.'®

OTkako IoYHa BojHaTa, a PomaHuja caMmo 1I1To ja mpe3emMa
jypucouknujata o EBpomckara komucHja BO 1939
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Rosetti. The village church has a name which refers to
the cloths of Saint Mary. While all the other villages
around them where being bombed, they were spared.
(Probably because they had a lot of trees, and the houses
were covered in clay, so that it was not so noticeable
from the air). However, people started saying “that Saint
Mary protected them, by covering and hiding them from
enemies.”

Mrs. P. has a similar, autobiographical story. When her
mother asked a young Russian soldier what they were
doing in war at such young age, he answered that they
are a whole regiment of former prisoners, which Stalin
liberated, if they agreed to fight in the frontline. There
were seven or eight soldiers staying in their house, so
when her mother heard that, she got afraid and fainted,
because Russian soldiers were infamous for rape, and
there were four girls in the house. Then the man asked
for a glass of water, from one of her older sisters. She
said: I will give you the water, if you cross yourself. He
did so and also showed a medallion with a golden cross
that was hanging around his neck. Only then was her
mother relieved.”

People had different strategies for surviving the famine.
Mr. C., remembers how they, as kids, used to make a hole
in the ground, put bones in them and start a fire. When
the bones started to crack, they putted river lobster in to
roast them. Mrs. P., (70, Lipovan) remembers her whole
family hiding in the swamp, under an upside down boat,
for weeks, eating nothing but fish, if their father was able
to catch any. Most of the people just ate roots or boiled
spini.’®

With the beginning of war and Romania having just taken
over the jurisdiction from the European Commission,
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rosinHa, TpropujaTa Bo CysinHa MovYHa ia orara. boratute
Jiyfe MOYHAa Jja TO HamymraaT ,0pOAOT IITO TOHE".
ITo Bropara cBercka BojHa, CyJIMiHA HUKOTAII He Oele
HCTHOT Tpajl. ,BojHara Gerre cypoBa u 6osiHa 3a CysinHa
ouzejku Gere HajOIM30K rpaz 1o Pycure. Bere nmpBuoT
POMAaHCKU Tpaji Koj Oermre GoMbOapavipaH W YpHHCAH.
[TpomarameTo Ha TpajioT MPOZOJIKYBa U IO BOjHATA,
KOra HeroBaTa TPrOBCKAa aKTHBHOCT ucue3HyBa. OBa ce
IIOTBP/IyBa U CO U3pEKaTa Ha eJleH TaHCKU UHXKEHED KOj
paboten Bo Cysinna: ‘Tlo HallleTo 3aMUHYBakbe, 0BOj TPasl
Ke ce IMPeTBOPH BO pUOAPCKO cesto’™.

sI1a, crapute moBeke ru Hema. Cera TaMo ce caMo
JIunmnoBenuTte 1 Xaxosure“.

MpomeHa Ha CLLeHApNOTO BO NOBOEHUOT rpaj

KomyHucTHukmor mnepuoji, 6apeM Ha IOYETOKOT, C€
YUHU Kako Jia ja apxkeme CyamHA, 3a pasjnKa of
Jipyrute Mecta Bo PomaHmja, c€ yITe Ha MapruHaIHA
MO3UIIMja, BO HEKOj BUJI CMBa 30HA 0e3 jacHU IpaBUJIa
(wnu He cTporo nmpumenyBaHu).'® Jlour Muna, corncrae-
HUYKA Ha OOpjies, € TMOYUTYBAaHA COICTBEHHYKA HA
MIPOIABHUIIA 32 LUTApH, CO HEJ3UHUOT CTWICKU CUH
(dycran kako MOTCETHUK Ha Apyra emnoxa. JIyreto mmaar
Wi HeMaaT pabota, MHOTY of HUB goaraat Bo CyysimHa
O/l PYPTHUTE CPeJVHH, HACTOjyBajKu /1a moberHar of
KOMYHUCTUYKATa HAI[MOHAIN3AIlMja HA 3€MjUILTETO U
>KHBOTOT IIPOJI0JIKYBa MOHATAMY.

VpbaHuoT wu3rien Ha rpajoT, Celak, MUHYBA HU3
JipactuuHM ITpoMeHH. [Tocsie BojHAaTa, MHOTY CTapu KYKU
Oea yHUIITEHH, 0eKa OdUIMjaTHATA IPOIAraHaa ro
Mpe3eHTHUpaIle TOj IPOoIleC Kako ‘00HOBa' HA TpajoT.
Hexowu jsryfe moMHAT ZieKa ITOCJIe BOjHATA, ,IMAIlle MHOTY
Ipa3HU MeCTa W HEKOJIKY KyKUd OBJIE U OHJIE, 3apaju
TENIKOTO OoMOapaupame”, Jo/IeKa Iak APYTHy ce cekaBaaT

in 1939, the overall decline of Sulina commences. The
rich people start to leave the “sinking ship.” After WWII,
Sulina never was the same city again. “The war was harsh
and painful for Sulina because it was the closest city to
the Russians. It was the first Romanian city to be bombed
and ruined. The city’s decadence continues after the war,
its commercial activity disappears. This confirms the
saying of a Dutch engineer working in Sulina: ‘after we
have left, this city would turn into a fishermen village.”

“Well, the old ones are gone, now there are only lipoveni
and haholi.”

Changing Scenery of the Post-War City

The communist period, at least in the beginning, seems
to have kept Sulina, unlike other places in Romania, still
in a marginal position, in a kind of grey zone, with no
clear rules (or not so harshly enforced).” Long Mitza,
the owner of a brothel, is still there in the 50’s as a
respectable tobacco shop owner, with her stylish blue
dress as a reminder of another era. People may or may
not have jobs, many of them coming to Sulina from rural
areas, trying to escape the communist nationalization of
land, and life goes on.

The urban scenery of the city, however, undergoes drastic
changes. Following the war, many of the old houses were
demolished, while the official propaganda presented this
process as a ‘renewal’ of the city. Some people remember
that after the war, “it was mostly empty plots and a few
houses here and there, due to heavy bombing,” while
others remember “a stupid, unschooled mayor who, after
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Ha ,IJIyIaBHOT, HeOOpa30BaH TIpaJiOHAYaIHUK, KOj
IocJie BojHATA J1aJie ofoOpeHue 3a ypuBame Ha yOaBuUTe
kameHu Kyku“. Criopes; eieHa CJIMYHA MPUKa3Ha, ,[[PBO
HEIIITO IIITO YHUIITH]ja Oelte AHTJTMCKATa IPKBa, HA OBOj
HAYHH CUTE BPCKU CO UMIIEpHjaTUCTUTE OU ncue3Haie”.
BeymHoet, o 3akpwsiata Ha HaBojHaTa OOHOBa Ha
IpajloT, MHOTY Off CHMOOJIMUKWTE TIOTCETHHUIX Ha
,AMIEPUJUTUCTHYKOTO“ MuHaTo Ha CysmHa Oute
HaMEpPHO VHUIITEHU U apXUTEKTypaTa Ha IpajioT Omia
TpaHchOpPMHUpaHA CIIOpes HOBOTO BpeMe (IIOMaJIKy
OypPIKYjCKH KyKH, TOBeke KOMyHUCTUUKU OJIOKOBH).

,VICIUTYBameTo Ha ypbaHaTa HOCTAJITHja YKasKyBa He
caMo Ha MPOIECOT Ha IIOMHelhe/3ab0paBaibe, TYKy U Ha
MOJINTHKATA Ha TpaHcopMalija Ha MECTOTO®, MHIIIyBa
Yanr (Chang 2005: 248). Bo ciyuajor Ha CysuHa,
ypOaHHOT TAJMMIICECT cera 300pyBa Ha ja3WKOT Ha
mpomaramero W TpaHcopmarujata, HO HCTO Taka
CBEIOYH W 3a MOAOOpHUTE BpeMHIba Ha TPAJOT U 3a
MTOJINTUYKHY IIPECBPTH IIITO CIIEZIEIE.

Bestanrep TBpau Jieka ,cekaBarbaTa MOBP3aHU CO O/Ipe-
JIEHO MECTO BO TPaJIOT KAKO IIITO € CTApOTO Kpajopeskje,
CIIOMEHHUIIUTE, a 3TPAJIUTE, IPUIOHECYBAaT U CTAHyBaaT
HEOJBOUBH O] HAYHHOT Ha KOj ypOaHUTE >KUTEJIH T'H
’KMBeaT TpaH3HWIlMjaTa, U MMPOMEHHUTE OKOJIy MecTara“
(Bélanger 2002: 81). Bo Cyauna, HocTajrwjata 3a
MIPETXOAHUOT H3IJIeA Ha IpagoT (WIycTpHpaHa IpeEKy
CIIOZIEJIEHOTO cekaBalbe 3a MHOTYTE KAaHAIM KOH
IO HCIpPeceKyBaje MeCTOTO) TOBOPHU BCYIIHOCT 3a
(komeemero 3a) status quo ante. ,,CyinHa uMaille u
MHOTY peYHH KaHa/k, HampaBeHH oj; Komucujara.
OBue ciaykea 3a KOMyHHKaiuja (JyfeTo TH KOpHcTea
KaKo IMaTHUIITA) U IO OJIECHyBaa IMPUTHCOKOT 3a BpeMe
Ha rinMa. Kora ofieBMe 1oKpaj MopeTo, Ke IIOMHUHEBME
ITOKPaj MOCTOBUTE U MOKEBME /ia T BUAMME PUOUTE BO
bucrpara Bojia, coiotocu 1 Bpou. Toa berre MHOTY y6aBo.
Ho nmoroa Ttre ru ucymuja. I'u ucymmja oj 3eMjo/1eJICKH
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the war was over, gave permission to destroy a lot of good,
stone houses.” According to a similar narrative, “the first
thing they demolished was the Anglican church, this way
all connections with the imperialists would disappear.”
In fact, under the apparent rebuilding of the city, many
of the symbolic reminders of Sulina’s “imperialist” past
were intentionally destroyed and the architecture of
the city transformed according to the new times (less
bourgeois houses, more communist blocks of flats).

“The interrogation of urban nostalgia presents insights
not only on the process of remembering/forgetting,
but also the politics of place transformation,” writes
Chang (2005: 248). In the case of Sulina, the urban
palimpsest currently speaks the language of decay and
transformation, but also stands witness to the city’s
better epochs, and to subsequent political upheavals.

Bélanger contends that “the memories attached to
a particular area of the city such as old waterfronts,
monuments, and buildings contribute and become
inseparable from the way urbanites live transitions
and changes around these places” (Bélanger 2002: 81).
In Sulina, nostalgia for the former landscape of the
city (illustrated by a shared remembering of the many
channels that cut the place across) speaks actually about
(longing for) a status quo ante. “Sulina also had a lot of
river channels, made by the Commission. These had arole
of communication (people would use it as a travel route)
and they relieved the pressure from the Danube at high
tide. When we went to the seaside, we would pass along
the bridges, and could see the fish in the clear water, with
water lilies and willows. That was very nice. But then
they drained it. They drained it for agricultural reasons,
which wasn’t really productive anyway. Then they had to
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MPUYHHM, IITO He Gellle MHOTY IPOAYKTHBHO BO CEKOj
ciydaj. IToroa mMopaa ga usrpazar OpaHa 3a jJa ro
3AIITUTAT IPAJIOT OJf MOIIaByBarbe, OUIEjKHU KaHAIUTE
Oea 3aTtBopeHu. OBaa OpaHa ja pacuma ybaBMHaATa Ha
Mouypuirero“ (I'-a.H.).

IToBekero »xurenmn Ha CyJMHA HEroJyBaaT OKOJY
HAYMHOT Ha KOj KOMYHHCTUUYKOTO YpOaHO IJIAHHPAHE
arpecMBHO IO IPOMEHH JIOKUTHHUOT Iejcax (3aTBOpajku
M TPUPOJHHUTE KaHAIU U OOWAyBajkHm ce Jla TO
TpaHchOpPMHpa OKOJHOTO 3€eMjUIITe Ha TpajoT 3a
3eMjOJIeJICKA IeJIM) KaKO IPHUCHJIHO HaMeTHYBAIbe
BO ,HUBHHOT‘ rpaji. CIpOTHBHO, Bpakalme Ha OBHE
OeCKOpUCHU 3€eMjOJIeJICKA 3eMjHUIITa BO HHBHATa
MIPUPOAHA cOCTOj6a CUMOOTMYKY O 3HAYEsI0 BpaKarbe
Ha crapara CysiuHa.

Cnopen efHa ipyra IpUKa3Ha, ,KOMyHUCTHTE ja cMeTaa
JlefITaTa 3a HEIITO BPEAHO M HA IOYETOKOT IIaHHWpaa
Jla ja IpeTBOpAT BO OTPOMHO MecTo 3a pubosioB. Cure
IpUBAaTHH pubHUNM O6ea HAUOHAJIW3UPAHHU M HA
JiyfeTo UM Tpebaa moceOHU 103BoJH 3a pubosIoB. Cure
Oea MpeTBOpPEHH BO PETHCTPUPAHU JP:KaBHU pUbapH.
ITorosemuot 6poj pubapu 6ea JIumoBauu u 6usejku 6ea
JIp’KaBHU PabOTHUIIM MMaa MPUBWJIETHPAHA I0JIOXKOA,
KaKoO IITO € IPUCTAIOT JI0 pe3epBUTe co xpaHa. Cemnax,
BO TOA BpeMe cuTyaIryjara belre MHOTY IIOMHAKBa, prba
yMaIe Bo U300MJICTBO U JIyfeTo MOXKea J]a IPeKUBeaT
U TIOKPAj Toa IITO IOTOJIEM JIeJT O] YJIOBOT MOpaa /ia To
JlaziaT Ha Ap>KaBHATa puOapHUIa“.

[TonuTHYKUTE TPOMEHH OYHIJIEHO KMaa CBOH
penepkycuu Bp3 MelyeTHHYKHUTE OJHOCHU BO TPAJIOT.
Bapem Bo mpBara naekaza, JlumoBenute Bo CysnHa
ce YMHM Jleka Oea Ioj, 3aKprjla HA KOMYHUCTHIKHOT
pexxuM (MMaa peHOCT BO JIOKAJTHATA aIMUHUCTPAIIN]a,
YVKUBAJKU OJpeJleHH TPUBWJIETUH KAaKO IPHUCTANl [0

build the dike to protect the city from flooding, because
the channels were closed. This dike compromised the
beauty of the swamp” (Mrs. N.).

Most inhabitants of Sulina resent the way the communist
urban planning bluntly changed the local landscape
(closing the natural channels and trying to transform
the plots around the city for agricultural use) as a
forced intrusion onto “their” city. Conversely, turning
these useless agricultural plots back to nature signifies
symbolically getting old Sulina back.

According to another narrative, “the communists
considered the Delta an asset and, at the beginning, they
planned to turnitin abig fishery. All private fisheries were
nationalized, and people need special authorization to
fish. They were all turned into state registered fishermen.
The vast majority of the fishermen were Lipovans and,
because they were state employees, they had a privileged
position like access to food rations. However, back then
the situation was very different, fish was abundant and
people could survive even though they had to take most
of the catch to the state owned fishery.”

Political changes, obviously had repercussions on the
interethnic relations in the city. At least in the first
decade, the Lipovans in Sulina seemed to have been
the protégées of the communist regime (occupying
preferentially offices in the local administration, enjoying
certain privileges such as access to food etc.). For the
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XpaHa UTH.). 3a APYTHTE, ,,J1eb MMallle O/1Baj U Ha IIOPIHja.
TpaauImoHaIHO, KOTa JIyfeTo UMaa TOCTH THE UM /laBaa
OHA IITO e Hajmob6po Bo KykaTta. Bo Tme Bpemmumba, Toa
Gere s1e6. YekaBMe BO PEJUIU CO YACOBHU 3a J1a 3eMeMe
Masa Kokomika. Cemak, IIOCTEIEHO KOMYHHCTHUTE
0b6e30enuja pabora 3a cure” (r-a. T.).

Bo moBekero NpuWKa3HU Ha JIyfeTO KOH ,J10jA0a“ BO
CysnHa, MecToTO He Oellle MHOTY TOCTOIPHEMJIUBO H
OYMIJIEJTHO TO U3TYOWI0 OHOj MeryBoeH mapm. I'-a. II.,
96, YKpanHKa U HajBepojaTHO HajcrapaTta Bo CyJsnHa,
IIOMHH JleKa Kora jionuia Bo CysuHa, ,HHKO] HeMalle
rpaauHa. Mmame camo pubapu W HUKO] HeMarlle
rpaauHa“. Mcro taka, r. C., 73, JINIIOBEHUH, HAa CBOETO
Jloarame BO IpajioT ce ceKaBa Kako Ha MHOTY: ,Bo 1953
rofliHa, KOora IPUCTUTHAB, TPajIoT Oelre crap, cTap.
Crapu 3srpagu. Hemame xorenn. CeueBMe TPCKU H
crueBMe Ha HUB, 6eBMe 30-40 MakKM KOU paboTeBMe
Ha ceueme Mpas. ['pasor Oelre pa3ypHar, IMOBEKETO
Oea Typcku 3rpagu. MHory cryzeH. Ceé 10 70Te TOAUHH,
IIIECTe YJIUITA MMaa caMo HEKOJIKYy Kyku. Toramr moyHaa
Jla rpazar’.

I'. X., nako JInmoBaHuH, 0/1eJ BO POMAHCKO YYMJIHIITE (BO
50Te). ,JImaBmMe yunTesiu Kou 6ea UCIpaTeHH OB/le KAKO
nonuTuyka kazHa.” CumoH Teomopuuu ByHecky, Toj
npeiaBaiie MmareMaTtuka. Kora ;10jioBMe BO pOMaHCKOTO
yUHIUINTE, TaMy 0Oea cecTpuTe AHAPOUYEHIly, Kou Oea
MHOTY eJIEeTAaHTHU. A HUe, TUIIOBAaHCKUTE Jle1la, HOCeBMe
TYMEHH YEeBJIU U IIperpaBeHa obJieka o] HaluTe Opaka,
MoxkeTe za 3amuciautre. Ho 6eBMe MHOTY J10OpH IO
MaTeMaTHKa“.

Kako Heko] Buj cuMOoOJHYKa ,KOMIEeH3amuja“ 3a
M3ry0eHUOT MelyBoeH mpocrnepureT Ha CysiHa, HEKOU
O/l COTOBOPHUIIUTE TH ,IIOMHea“ J00pHUTEe BpeMHUBba
0T KOMYHHUCTUYKHOT Tiepuof; (kora cyiobomHaTa
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others, “bread was scarce and rationed. Traditionally,
when people have guests they give them the best they
have in the house. In those times, it was bread. We were
queuing for hours to get a skinny chicken. Nevertheless,
gradually the communists provided jobs for everybody”
(Mrs. T.).

In the majority of the narrations of people who “came” to
Sulina, the place was not a very welcoming one, having
obviously lost its interwar appeal. Mrs. P, 96, Ukrainian,
and probably the oldest person in Sulina, remembers
that when she came to Sulina, “nobody had gardens.
There were only fishermen, and nobody had gardens.”
Also, Mr. S., 73, Lipovan, has a very austere recording
of his coming to the city: “In 1953, when I came, the city
was old, old. Old buildings. No hotels. We cut some reed
and slept on it in a building, we were 30-40 men working
at ice-cutting. The city was degraded, mostly Turkish
buildings. Very cold. Until the 70’s, the 6 street only had
a few houses. That’s when they started building in this
area.”

Mr. H., although Lipovan, went to Romanian school
(in the ‘50s). “We had teachers who were sent here as
political punishment.** Simion Teodorici Bunescu, he
taught math. When we came to the Romanian school,
there were the Androcencu sisters, who were very
elegant. And we, the Lipoveni kids, were wearing gum
shoes and cloths re-tailored from our brothers, you can
imagine. But we were very good at math.”

In a kind of symbolic “compensation” for the loss of the
interwar prosperity of Sulina, some of the informants
“remember” the good times of the communist period
(when the porto franco functioned in one part of the city
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30Ha (QYHKIMOHUpAIE BO e€JeH JeJ Of TPajioT H
OBO3MOJKyBallle JIyeTO, KOPHUCTEjKU Pa3IUUYHH IOy
- JIETAJIHU CTpaTerWH, Ja ce IPOBJIeYaT W Jla KyIaT
moeTHHU IPOJYKTH, a IOJAOIHA Ja TH MPOJAZaT 3a
MTOBUCOKA IIeHa BO ,,JIPYTHOT" J1eJ1).”!

Kaxko gern o ucrara mpukasHa, IPYTH CO 33/I0BOJICTBO
IIOMHAT KaKo Kpajiesie o ToJIEMUTE KOJIMUeCTBa IIeKep,
Ha IpuMep, Kou Owyie ToBapeHW Ha OpPOJOBH BO Taa
obsiact. MeToguTe M CUTYaIlMUTE HEOJIOJUBO IIOTCETY-
BaaT OHUWE IIOJIy-IMPaTH/MOIy-KPaAIld, >KUTeJU Ha
CynmHa on 19 Bek.*” OBa, BCYIIHOCT, € JieJ Of] eqHa
IOCTOjaHA TPHKa3Ha Koja ce 4YUHU ro ¢opMupaia
CETAITHUOT JIOKAJIEH UJIEHTUTET, KaKO HEKO]j BUJ| TOPAOCT
3apaju n30erHyBame Ha TAKCUTE U 3a00UKOJIyBabhe HA
3aKOHOT. [IpocCrepUTEeTHHUOT MEPUOJ — 3a HEKOM — Ha
KOMYHUCTUUYKHUOT PEXKUM BO HEKOU NMPUKA3HU CE UNHU
IIpeTCTaByBa KOMIIeH3allhja 3a OOraTUOT MelyBOeH
Mepuo/i U CIPOTUBHOCT Ha CEralrHaTa HeCUTYPHOCT Off
TpaH3uIjaTa.*

OBpe moara 70 pasuayBame BO ,cekaBamwara“. [lypu
U ako mnocrou oduidjaIHa, HEKaKo ,IJIaHupaHa“
HocTarhja 3a mepuoaor Ha EKJ/I, moBekero Jyre ja
mmocakyBaar (IIpeTIiocTaBeHaTa) CUTYPHOCT — COLIMjaTHa
U €KOHOMCKAa — Ha KOMYHUCTUUKHOT mnepuoj. Cemnak,
kako mTo mojacHyBaar Ilune, Kaned u Xaykanec,
KOH(JIMKTOT Ha CeKaBalbaTa He ce OJ[HeCyBa caMO Ha
HMCTOPHICKATA BUCTUHA, TYKY U Ha IIPETEH3UUTE H HA MOK-
ta Ha ugentureror (Pine, Kaneff and Haukanes 2004:
3-4). Bo 0B0j ciyuaj, pa3ulyBameTO BO CEKaBAHETO MOKE
Jla TO MPUKPHE OCHOBHOTO, MPEMOJIUEHO Pa3UyBarbe
Mery TPyNHTe KOHW pa3BuUJIe JIOJAJTHOCT M ceKaBarba 3a
pasysmuHu Bpemuma. I mokpaj ce, Muory JlunmoBanu u
Pomaniu pa6otene 3a I'piiu u EpMeHIin — ryiaBHUTE
KapaKTepy BO HOCTAJITUYHUTE HApaIUU — IOHEKOTaIll
KaKo JIOMalllHA TMOMOIITHHUIIU. J[ypy U Kora THe y4ecT-

and allowed people, using different half-legal strategies,
to sneak in and buy cheaper merchandise, later sold at a
bigger price in the “other” part).*

Part of the same narrative, others remember, with
visible satisfaction, how they used to steal from the huge
amounts of sugar, for example, that was being loaded
on ships in that area. The methods and situation are
strikingly similar to those of the half-pirates/half-thieves
inhabitants of XIX century Sulina.>* This is in fact part of
a recurrent narrative that seems to inform the present
local identity, as a kind of pride taken in avoiding taxes
and gently working around the law. The prosperous — for
some - period of the communist regime seems to act, in
certain narratives, as a compensation for the affluence
of the interwar period and in contrast with the current
uncertainty of the transition.>

b

This is where the waters of “memory” come apart.
Even if there is an official, somehow “programmatic”
nostalgia for the CED period, most people also yearn for
the (presumed) security — both social and economic —
of the communist period. However, as Pine, Kaneff and
Haukanes make clear, conflicts over memory are not
only about the historical truth, but also about identity
claims and power (Pine, Kaneff and Haukanes 2004:
3-4). In this case, divergence over memory can hide
an underlying, tacit divergence between groups, who
develop loyalties and memories of different times. After
all, many of the Lipoveni and Romanians used to work
for the Greeks and Armenians — main characters in the
nostalgic narratives - sometimes as domestic servants.
Even when they participate in a common mnemonic
account of Sulina’s “good times,” details of their own
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ByBaaT BO 3aeJ[HMYKAaTa MHEMOHUYKA CHUTyaIlfja Of
,Ja00puTe BpeMuma“ Ha CyJiMHa, JleTaIUTe O/ HUBHATA
ouorpaduja rH JOIUpaaT BO PA3IUYHU COIUjaTHH
MHJTjea U MecCTa.

Iuckycuja - 3aknyyoum

Bo HamuTe uHTEpBjya 1 Hab/byAyBabha Ha pa3TOBOPUTE,
He Oellle cekoraml JIECHO /Ja Ce YBUJAT IPENU3HO
W3JI0KEHUTe Hapauuu. Kako IITO MHOTYMHHA JPYyTH
rcrakHaa (MHory aBTopu Bo Herman et al 2007) ucrpa-
’)KyBalbeTO Ha HapanuuTe € Heu30eKHO ‘XAaOTHYHO
CO OoIJie[i HA Toa INTO He MOXe Jla ce UTHOpHpaar
KOMILIEKCHOCTUTE Ha AuckypcoT (Chatman 1978). Tuc-
KypP3UBHUTE U HAPAaTUBHUTE CTPYKTYPU MOpa IIOIOJIEKA
Jla ce M3/BOjaT O/ KOMIUIEKCHOCTa. Bo Hekou ciydau,
KaKO BO HAIIMOT, Kako Bo CyJyiMHA, IVIABHUOT HApaTUB
JIECHO ce IIpello3HaBa — 3yaTHara Ao6a Ha EKJI, koja
HOCH IIPOCIEPUTET, MYJITUKYJITypHA TOJIEpaHIUja,
coductunupasoct. Cenak TOKMy 0Baa JieCHa BUJJIUBOCT
Ha OBOj IVIaBEH IUCKYPC, CO CBOUTE KJIACUYHU ITPETCTaBU
3a IIPOCIEPUTET, CTAOMIIHOCT, COPUCTUIIUPAHOCT, JIECHO
HeMa J1a ZIoBeJie J]a ce IPOIYIITAT:

CnpoTHBHUTE HAPATUBHY,

2. [TpoMeHSIMBUTE CHJIH, KOU TU OOJIUKYBAaT
peuHTepIpeTAIUUTE U IPeBPeIHyBambaTa Ha
[JIABHUOT HApaTUB,

3. JInuHure IIPpUKa3HU KOU HaoraaT MecTa BO MU
HaABOP O I'JIaBHHUOT HAapaTHB,

4. JInuHUTE UCKYyCTBa KOU ce bopart 1a obe36eaat
crabuiHa HapaTuBHa Gopma.
(Unu pga ja mHapymmaT HapaTUBHATa (popMa Koja
MIPEMHOTY UCI[PIIyBa)

ITox 1: Kako ¥ BO MHOTY IOCT-COIHja/TUCTUYKH MECTa,
IOCTOjaT HapaIlM{, NaKO YeCTO 3aMOJIYaHU O] jABHUTE
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biography locate them in different social strata and
places.

Discussion - Conclusions

In our interviews and observations of conversations, it
was not always easy to discern neatly delineated narra-
tives. As many others pointed out (many authors in Her-
man et al 2007, e.g.) narrative research is necessarily
‘messy’ since it cannot ignore the complexities of dis-
course (Chatman 1978). Discursive and narrative struc-
tures need to be distilled slowly from the complexity. In
some cases, like in ours, like in Sulina, a master-narra-
tive is easily picked up — here the golden age of the CED,
bringing prosperity, multicultural tolerance, sophisti-
cation. Yet precisely the easy visibility of this master-
discourse, with its classical master-tropes of prosperity,
stability, sophistication, makes it easy to overlook:

1. Counter-narratives,

2. Changing forces shaping
reinterpretations and revalidations
of the master- narrative,

3. Personal narratives negotiating places
inside or outside the master- narrative,

4. Personal experiences struggling to acquire
stable narrative form.
(Or undermine a narrative form one feels
increasingly weary about)

Ad 1: As in many post-socialist places, there still is a
narrative, albeit often silenced in official media and
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MeIUyMHd ¥ JaBHHUOT J[JUCKYpC, 3a HOCTaJITWjaTa 3a
koMyHH3MOT. Bo CysiHa oBa MOXKe jacHO /1a ce BH/IU;
HOCTaJITWUjaTa KOMYHU3MOT (YHKIMOHUpaIa KaKo
CIPOTUBEH HapaTUB Ha odHUIUjaIHaTa IIpUKa3Ha
3a cinaBata Ha EKJI. JINUHOTO M TPYIMHOTO cekaBarbe
MpHUJIoHes e 32 GOpMHUPamke U OJPKyBatbe Ha CIIPOTUB-
HaTa Hapaiuja. Hekou o1 HaIllUTe COTOBOPHUIIN BEPO-
jaTHO HCKyCWJIie JieKa KOMYHHCTHYKHUOT HEPUOJ] JIOHEN
MMO3UTHBHA IIPOMEHa BO cIopezda cO IPEeABOEHHOT
IIepUO/I, IDYTU HUKOTAIll He I'o JI0OKUBeasie TOj IepH-
on Ha pomuHanuja Ha EKJI u 3apagu paziudHU OpU-
YMHU HUKOTAIll He ce Bp3ajie 3a HOoCTaIrujata 3a
EK/I. dpyru, mak, ce He3aJ0BOJHHU O, HECUTypPHOCTa
JIOHECEHA CO JIeMOKpaTCKaTa PEBOJIyIHja U YKa)kaa
Ha WeaJIn3upaHo OJIMCKO MHUHATO 3a BHUMATEJHO Jia
U3pasaT He3aJ0BOJICTBO INTO CE CMeTa 3a IMOJUTHYKUA
HEKOPEKTHO.

Bo opHOC Ha TrpymHHTE ceKkaBamba, MOMKEME J1a
3a0eieXKMe TIOCTOjaHO 3aTCKPHEHO IIOCTOEHhe Ha
TPYIHUA TOAEI0NM BO KOMYHHCTHUKHOT Iepuof. Of
mepuogor Ha EKJI, octaHaTH ce MHOTY MAaJKy Jiyre
CO KOHKPETHO ceKaBaibe, HO CHUTE IIOCTapH JIyfe To
JIOKHBeasie KOMyHU3MOT M HEKOW Off IO/ IONTe KO
Ousie HAIIpaBEHU BO BPEME U OJ CTPaHa Ha KOMYHH3MOT
OIICTOjyBaaT U JieHEeC IPEKY KOMYHUCTHUKHUTE IIPHUKA3HH.
JINTIOBEHUTE W CTApUTE BEPHUIIM OJf PYCKO T'OBOPHO
mo/ipayvje uMaJjie KOMIUIMKYBAaHH BPCKU CO KOMYHH3MOT,
Ousie MpUBWIETHPAHU HEKOE KPaTKO BpeMe 10 BojHATa
U cropes Hekor PoMaHIM JOMHHUpAasIe BO JIOKAJHATa
ITOJIUTHUKA, HO YECTO HA HEIIPpHUjaTeH HauuH. MOMEHTaIHO
JINIIOBEHCKUOT UIEHTHUTET € IO IPUTHCOK, MHOIYMUHA
Ol HHMB C€ aCHUMWIWJIMPAaHH BO TOJIEMHUOT HapaTHUB,
nIeHTU(UKYBajKu ce JieHeC moBeKke Kako ,,of CyauHa“
OTKOJIKY KakKo MpHOAZHHUI[A Ha eTHHYKA/KyJITypHA
rpyna. TakBaTa cuTyanuja IOBEAyBa [0 TOa MHOIY
MIOTEIIKO Jla ce pazbepe Jaiu ,HUBHATA“ MO3UIHAja 3a

public discourse, of nostalgia for communism. In
Sulina, this could clearly be observed; the nostalgia for
communism functioned as counter- narrative for the
official story about the CED glories. Personal and group
memories contributed to the formation and maintenance
of the counter-narrative. Some of our subjects had in
all likelihood experienced the communist period as
bringing a positive change in comparison with the pre-
war period, others never really experienced that CED-
dominated period, and for various reasons never bought
into the CED-nostalgia. Yet others are dissatisfied with
the uncertainties brought by the democratic revolution,
and draw on an idealized near past to express cautiously
a dissatisfaction that is deemed politically incorrect.

Regarding group memories, we noticed the continuing
subterranean existence of group cleavages during the
communist period. From the CED period, too few people
with actual memories are left, but all elderly people did
experience communism, and some of the divisions that
were created under and by communism, work through
in the present use of communist stories. Lipoveni, the
Russian-speaking old believers, had a complicated
relation with communism, being privileged for a little
while after the war, and according to some Romanians,
dominating local politics in an often unpleasant manner.
Lipoveni identity is currently under pressure, and many
of them assimilated into the master- narrative, defining
themselves nowadays more as “from Sulina” than as
belonging to an ethnic/cultural group. That situation
makes it more difficult to figure out whether “their”
position under communism, and an accompanying
cleavage with other groups still colors their use of
communist stories. (Compare Bamberg et al 2004)
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BpeMe Ha KOMYHU3MOT W IPUJIPYKHATa Iozesiba co
JIDYTUTE TPYIH ce yIuTe ja obojyBa HUBHaATa ymorpeba
Ha KOMYHUCTHYKHTE MpuKa3Hu. (ciopenu Bamberg et al
2004)

ITox 2, cunute Ha mpoMeHUTe paboTese HAa HABUIYM
WJIeHTUYeH IJIaBeH HapaTUB, MOXe Jla ce Kaxke JieKa
yiurre Ha camuor Inouetok EKJI ro mnpomosBupasna
toj HapatuB (Buzmu lordachi 2001). EKJ] jaBHO ce
IIpoMoOBUpasia HU3 Iiesia EBpona Kako MHULIMjATOp HA
JIoOpoHAMEPHHU Pa3BOjHU IPOTPAMH, KaKO ITPOMOTED
Ha MHUp U MYJITUKYJITYpHAa TOJIepaHIldja. 3a BpeMe
Ha KOMYHU3MOT, nepuoaotr Ha EKJ[ Oun riemaH Kako
MMIEPUjIUCTUYKY, KATUTATUCTUYKN U HEe-POMAaHCKH,
HO JIeHeC eKcllaH3noHucTnYKaTa EBporicka YHuja crana
HOB u3BOp 3a uzeHTuuKanuja. Ha EY ce riema kako
Ha uaentnyHa co EK/I, ,EBpomjanuTe ce BpaTtuja“, Kako
IIPOTAarOHUCTU BO €/1HA IIUKJIMYHA CKa3Ha 3a XEpPOU U
HeratuBHY (yJoraTa Ha HETaTUBIHM € ITOHecTaOWIHA
o1 oHaa Ha xepoute). M300MyICTBOTO, HOTaTCTBOTO U
CcTabWIHOCTa IPOEKTUPAHU BO €BPOIICKOTO MUHATO U
WTHUHA I'0 U3/1aBaaT TPayMaTCKOTO MHUHATO U CETAlITHOCT
Ha €JIH0 MapruHajn3upaHo Mmecro (Antze & Lambek
1996). IIpen u no EK/I, CysimHa Ha MHOTY HauMHU Oellle
MapruHaJu3upaHa U THe UCKYCTBA U IPUKA3HU BOJlea /10
JipyraTa CIpOTHUBHATa Hapalyja, OHaa 3a OTIaIHUIUTE,
IUpaTUTEe, MHOTY (pJIeKCUOMIHA CO 3aKOHUTE 32 KOU Ce
CMeTaJIO /leKa IIOTeKHYBaaT O/ IIeHTPU CO KOU HUKO] He
ce unentTudukysa. /leHec, mpukasHara 3a ,[TUpATUTE",
HapaTHUB CO OJ[pefieHa NCTOPHCKA COJIP>KUHA OJf IOLIHUOT
OTOMAHCKH IIepUOoJ], NPOJOJIKYBa /Ja IPeU3BUKYBA
dacuHaja Kaj MHOTY JIOKQJIHU JIyT'e; ce YHUHHU JIeKa
IIpeTCTaByBa MHHATO U CETANIHOCT Ha KOU HEKOj € a
Hekoj He e ropj. CeramrHuTe CKa3HU 3a acUMUJIAIMja
BO MOJIepHU3UpaHaTa U YyHUUIUpPaAHA PpOMaHCKA
npxaBa (Iordachi 2001) u eBpomckoTo MHHATO U
WJTHUHA, HUKOTAlll He ce II0BpP3aa BO IeJIOCT, HUKOTall
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On 2, the changing forces working on a seemingly
identical master-narrative, one can say that the CED
right from the start promoted that narrative (See
Iordachi 2001). The CED publicly presented itself, all
over Europe, as the initiator of benevolent development
programs, promoter of peace and multicultural tolerance.
During communism, the CED period was perceived as
imperialist, capitalist, and non- Romanian, but presently
the expanded European Union became a new source of
identification. The EU was seen as identical to the CED,
“the Europeans came back,” as protagonists in a cyclical
tale of heroes and villains (the villain role being less stable
than the hero) The fullness, opulence, stability projected
in the European past and future betray a traumatic past
and present in a marginalized place (Antze & Lambek
1996). Before and after the CED, Sulina was in many
ways marginal, and those experiences and stories led to
a second counter-narrative, that of the outlaw, pirate,
very “flexible” with laws that are seen as emanating from
centers one does not identify with. At present, the “pirate”
story, a narrative with some historical substance in the
late Ottoman period, continues to exert a fascination
on many local people; it seems to represent a past and
a present one is and is not proud of. Present tales of
assimilation in a modernized and unified Romanian state
(Iordachi 2001), and a European past and future, never
stick completely, never fully put to rest contradictory
memories and experiences. “The pirates, they still
exist” is postulated every now and then, yet it is kept
vague whether one considers oneself pirate or not. The
marshes surrounding the town on three sides, form an
empty canvas for projection of any feeling and any story.

(=)
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He TH HA/JMHHAa KOHTPAJUKTODHUTE CeKaBama U
HCKYCTBa. ,IIUpaTUTe ce€ yIITe MOCTOjaT ce CIIOMeHyBa
0/ BpeMe Ha BpeMe, MaKO He € jaCHO JlaJlkd HEeKOj ce
cMmeTta cebecu 3a mupar wix He. MOYypHIITETO IITO TO
OIIKOJIyBa TPAjZiOT OJi TPH CTPAHU JlaBa Mpa3HA CJIUKa
3a MPOEKIMja HAa Koe OWJIO YyBCTBO WJIM KaKBa OWJIO
npukasHa. [1o HeKOJIKy IHjajiany, CTaHyBa MIOJIECHO /A
ce KOMOMHHUpAaT KOHTPAJAUKIINUTE, /la ce OuJie 32 WU
IIPOTUB BJIAJIEEEHETO HA IIPABOTO, /1A CE BEPYBA WJIH /1a HE
ce BeEpyBa BO IVIaBaHATa HapaIllyja, Jja ce Ouje ucT/a uiu
pasyinueH/a, ,Jaaaaa, Hue cMe nupatu!“ u ,EBpomnejiure
MTOBTOPHO Ke HU T'M JIOHecaT mapure.

Bo omHOC Ha 3 U 4, BO OJTHOC Ha TeH3UjaTa IOMery
JINYHUTE U TPYIHUTE HApaIlUU, MOXKEME Jia Ce IOBHU-
KaMe Ha MHOTY IPOTHUBPEYHOCTH, Ml U TOJIEMH,
noMery JIMYHUTE WCKYCTBA pAaCKayKaHU O CTapUTE
Jiyfe ¥ [JIABHUOT HAapaTUB, YECTO IOBTOPYBAH O HUB.
CropoTUBHUTE HapaTHUBU He cekorai 0ea yrnorpebyBaHU
BO THE CUTYaIllU, THE OYUTJIEJTHO He Hy/lea mpudaTiuBa
¢dopma 3a pazmUYHUTE HCKyCTBa, OWIO nda Ouiie
BHUJIEHU O] camMuTe packakyBauu wiu He (Rosenthal
2006; Benwell et al 2006; Bamberg et al 2004). Kako
IITO CIIOMEHaBMe IIPETXOAHO, IIPHUKA3HATA YeCTO
ja ucraknyBa ciaBata Ha EKJ/I, cuoT Hej3mH Oarax,
3aMarjJieHuTe COLMjaJIHU Pa3JMKud U 3ab0paBeHUTE
OIIITECTBEHU IIpaIllalkhba Off TOj IEPUOJ, IIOCTEIEHO
IIpeHeCyBajku ja THUBKO cjlaBaTa HA TOj IEPHUOJ BO
reHepaJIM3upaHO MUHATO Ha ,CcTapuTte JeHOBH.“ YecTo
JIyfeTo HU 300pyBaa 3a TEIIKOTUHUTE CO KOU CE COOUyBaJIe
— BHUJIM T'O HAIIMOT HACJIOB — 3a JIOKAJIHUTE TOPJIUBU
KOH(JIMKTH, 3a CKpPOMHATa IOJIOKOA HAa HUBHUTE
(ma JlunoBenute u PomaHIIUTE) ceMejcTBA HACIPOTHU
TPTOBCKOTO MAaJII[UHCTBO, HENPABEAHOCTA, OUMTJIEHATA
3aBHUCT, a CeMaK IeT MHUHYTH IIO/I0I[HA II03HATaTa
IpUKa3Ha 3a JIEMOKPATCKU CIIOZEJEHOTO OOTraTcTBO,
€THAKBOCT, OTCYCTBO Ha KOHMJIUKTU HEKPUTHYKU CE

After a few drinks, it does become easier to combine the
contradictions, to be for and against the rule of law, to
believe and not believe in the master- narrative, to be the
same and different, “yeaahhh, we are the pirates!” and
“the Europeans will bring us the money again.”

Regarding 3. and 4., regarding the tensions between
personal and group narratives, we can refer to many
frictions small and large between the personal expe-
riences as recounted by the aging people and the
master-narrative, being restated often enough by them.
The counter-narratives were not always deployed
in those situations, they did apparently not always
offer an acceptable form to diverging experiences,
whether observed by the storytellers themselves, or not
(Rosenthal2006; Benwell etal2006; Bambergetal 2004).
As we mentioned earlier, often the story highlighting the
CED glories, all its trappings, blurred social distinctions,
and effaced social issues in that period, while extending
the glories of the period silently to a generalized past,
“the old days.” Often people told us about the hardships
they encountered — see our title - about local smoldering
conflicts, about the very humble position their (Lipovan,
Romanian) families occupied vis-a-vis the merchant
minorities, the unfairness, obvious envy, yet five minutes
later the familiar story about democratically shared
wealth, equality, absence of conflicts was repeated
uncritically. As noticed before and by others, this, this
socially cohesive function of a multicultural, affluent,
stability narrative, forceful enough to smoothen out
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moBTOpyBa. Kako 1mto 3abeseskasie v IpyTru opaHo, oBaa
COIMjaJTHO KOXe3WBHa QYHKIMja HAa MYJITUKYJITYPHHOT,
borar u cra0OWaeH HapaTHB, € JIOBOJHO MOKEH Jja T't
HCIerjia JIUYHUTE W TPYIHUTE MPOTUBPEYHOCTH, U
€ MHOIY II0JIECHO KOTa IOBEKETO Pa3jUuyHU TPYIU U
[IOTEHIINjaTHO HajAecTa0UIN3UpAYKUTEe HeeTHAKBOCTH
He nocrojaTt. (Mills 2006; Belanger 2000)

ITonecHo e ga ce cakaat Epmennure, I'puute, EBpeute
KOora He ce TyKa M KOTra HHBHATa yJIora BO JIOKQAITHUTE
HapaTUBU 3a cebecu M MECTOTO ce peAylHpaHu Ha
AQHETJOTCKU enmu3oAu U 0Oe30macHH 3adpKaHIUH,
IMOHEeKoram KOMHUYHU (epMeHCKH Barabont, EpmeHery
co aBTomMo6w1). HUBHATa KJIydHa yJiora BO CO3/IaBakbeTO
Ha epara Ha EKJ/] 6orarctBoTo u ypbaHaTa KyJaTypa ce
CHUCTEMATCKH 3a00paBeHH, HCTO KaKO W IPobJIeMuTe
O/l 3aeTHUYKOTO JKUBEEHE BO COCEICTBOTO, CO MHOTY
Pa3JIMUHU KYJITYpU, UMAKETO IMPUCTAIl A0 Pa3INYHHU
pecypcu, BO MECTO KO€ PamnuIHO Ce Pa3BUBAJIO IO
CTPAHCKO BJIMjaHHe, 0e3 IOCTENEeHHOT IIPoIleC Ha
~HAaBUKHYBah€e €JHU Ha JIpyTU". 3HaUajHO BO OBOj OTHOC
€ OTCYyCTBOTO Ha KakBa OWJIO KOXEpPEHTHA Hapaluja 3a
EpmeHIIuTe ¥ HHUBHOTO CeramrHo oTcycTBo. (Berteaux
1981) Kora u zja ce cnoMHAaT (paMO3HUTE MYJITHETHUUKU
rpo6umnTa Bo CysnuHa, 3a EpMmeHIiure Hema HU 360D, a
KOra JIUPEKTHO Ke IIpalare, ce BeJIH ,THe 3aMHHAaa | CO
HUB T'M 3eMaa U HUBHUTE TPOOOBH“. AKO IIpaIare Kaje,
O/ITOBOPOT € ,Has3aji BO HUBHHUOT pojieH kpaj‘. IIlto
HABUCTHHA Ce CJIYYUJIO € IPEKPUEHO CO THUIITNHA U HEMA
HUTY OOHJI 1a ce cO3/1a/ie IBPCT U yOeTUB HapaTHB 3a
CeTo OBa Jja UMa CMHUCJIA.

Anerporckuot EpmeHer ce cmera 3a ,,couleur locale” Bo
MIPUKA3HUTE 32 MUTCKOTO MHHATO, HO HUBHUTE MOTHBH
3aj10arambeTo U 3aMHUHYBaheTO OCTAHyBaaT He 00jacHETH.
Hcroto BakM W 3a JPYTHTE TPrOBCKA MAaJII[UHCTBA.
HcroBpeMeHO, OHa IIITO OCTAHAJIO O] TPUKHUOT U/IEHTUTET
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personal and group contradictions, is easier when
the most different groups, and the potentially most
destabilizing inequalities are gone (Mills 2006; Belanger
2000).

It is easier to love the Armenians, Greeks, Jews when
they are gone, and when their role in the local narratives
of self and place is reduced to anecdotal episodes and
harmless side-kicks, sometimes comical (the Armenian
vagabond, the Armenian with the car). Their crucial role
in the creation of the CED-era wealth and urban culture,
is systematically forgotten, as well as the problems of
living together in close quarters, with many different
cultures, having access to greatly different resources, in
a place that expanded rapidly under foreign influence,
without the gradual process of “getting used to each
other” one would typically find. Significant in this regard
is the absence of any coherent narrative about the
Armenians and their present absence. (Berteaux 1981)
Whenever the famous multi-ethnic graveyard of Sulina
is mentioned, the Armenians are a blank page, and when
asked directly, it is said that “they left, and took their
graves with them.” If asked whereto, the answer is “back
to their homeland.” What really happened, is cloaked in
silence, and there is not even an attempt to construct a
cohesive and persuasive narrative, to make sense of it
all.

The anecdotal Armenian is appreciated as “couleur
locale” in stories about the fabled past, but their real
motivations for coming and going are left unexplained.
The same holds for the other merchant minorities. At
the same time, the remaining Greek identity still brings
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Cé yIITe MMa TMPECTIK U IMPUBJIEYHOCT, MAKO TOA €
TPUYKU UJIEHTHUTET KOj € MIOeTHOCTaBEH U ITPEKPOEH 3a /1a
OZiIrOBapa Ha JOMUHAHTHUOT HapaTUB 3a ciiaBaTta Ha EK/I.
Jlypu 1 HAaIlTUOT U3BOHPE/IEH TPUYKKU COTOBOPHUK MMAIIIe
eZieH poauTet Koj He e I'pk 1 Beke He 300pyBarliie rpukH.
Toj ce cekaBallle Ha MHOTY (4€CTO TEXHUUYKH) JIETATIH 32
»kuBOTOT o7 mepuoaoT Ha EK/I (u3rpazmba Ha 6pojioBH,
TProBHja), a IOBPIIHO 32 NOMAJIKy MPUMaMJIUBUTE
acriektu. Toj ce cekaBaile Ha IPUKA3HU 3a Zpyru ['pruu
Bo CysnmHa m Ha ¢parMeHTH 3a HArOBUTE POJHUHU
'priu BO CTpaHCTBO, HO AYypPU U 32 HEro, 3aTBOPEHUOT
CBET HAa HAPAaTHUBOT HA HAa POMAHCKUOT KOMYHH3aM H
HETOBHOT MaprUHaJIeH, eKI[eHTPUYEH Tpaji, IMpaBU Ja
Ouie MOIIHE TEIIKO Ja MOXKe Jila ce paszbepe TPUKoTO
MPUCYCTBO U HCKycTBO BO CynmuHa. Cé € BKIIy4eHO BO
[JIABHUOT, HAPAaTHB, a IMPUKA3HUTE HA Pa3JTUIHUTE
€THUYKHU T'PYIIN HE Ce PA3BHUEHH, yPU U aKO HEKO) TOP/I0
ce naeHTU(PUKYBa cO HeKoja oa HuUB (cmopeau Bruner
2003; Polkinghorn 1987).

Ce umum gneka CynuHa ox mepuon Ha EKJ[ Gemre
,IIPEMHOTY 7100pa 3a J1a O1/ie BUCTUHUTA ¥ COAPKUHCKU
IIPEMHOTY KOMIUIMKYBaHa 3a Jia MOKEe BO IIEJIOCT Jia
ce paszbepe oA KOj OWIO Of JIOKAJHUTE YYECHHIIH
(Meister et al 2004; Polkinghorn 1987; Bruner 2003).
Kako IpOAYKT OJf KOMILJIEKCHAaTa MeNlaBHMHa Ha
JIOKAJIHW, PETUOHAHU, MelryHapOJHH CHJIA W JIyre,
O, TEOIIOJIMTUKKW H3rpaJ€eHH BO CEJICKHM YYWJIMUIITA,
Cynuna ox nepuosior Ha EK/I Gerrre Temko pa3oupimBa
3a cexkoro. OBaa KOMILJIEKCHOCT, CHJIHATa PETOPHKa Ha
camara EK/I xako fonosHEeHHe Ha ceralllHaTa peTOPUKA
Ha EY, kako 1 BpeMeHCcKaTa INCTaHI[a U HEMOXKHOCTA /1a
Ce BUAaT CIIpOTUCTAaBEHUTE BU/lyBalba Ha Ma/IMHCTBAaTa,
CeTo Toa TMpHOHENa 3a JIOKaJHA JOMHHAIMja Ha
[JIABHUOT HapaTHUB Ha 60raToTo, cTabHTHO, TOJIEPAHTHO,
copUCTUIIMPAHO, €BPOIICKO MUWHATO M wHAHWHA. Jlo
o/ipe/ieHa Mepa IJIABHHUOT HapaTWB T MPeobIUKyBa

some prestige and attraction, albeit a Greek identity
that is simplified, and tailored to fit the dominant
narrative of the CED glories. Even our most prodigious
Greek informant had one non-Greek parent, and did
not speak Greek anymore. He remembered a wealth of
(often technical) details about life during the CED period
(shipbuilding, commerce), while glossing over some of
the less appealing aspects. He remembered stories about
other Greeks in Sulina, and fragments of stories about
his Greek relatives abroad, but even for him, the closed
narrative worlds of Romanian communism and of his
marginal, eccentric town, made it really hard to make
sense of the Greek presence and experience in Sulina.
Everything is subsumed under the master-narrative, and
storylines on the various ethnic groups are not developed,
even if one identifies proudly with one of them (compare
Bruner 2003; Polkinghorn 1987).

It seems as if the Sulina of the CED was “too good to
be true” and too complicated of a construct to be fully
grasped by any of the local participants (Meister et al
2004; Polkinghorn 1987; Bruner 2003). A product of a
complex mixture of local, regional, international forces
and people, of geopolitics embodied in village schools,
the Sulina of the CED was hard to understand for anyone.
This complexity, the strong rhetoric of the CED itself, in
addition to the present EU rhetoric, as well as the distance
in time and absence of possibly opposing minority views,
all contribute to the local dominance of the master-
narrative of an affluent, stable, tolerant, sophisticated
European past and future. The master-narrative
reshaped to a certain extent the ethnic identities locally,
and this in turn shapes the negotiation between personal
experience, personal narrative, and group narrative. In
the process, memories shape narratives and narratives
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JIOKQJIHUTE €THUYKU HIEHTUTETU U OBa 32 BO3BPAT IO
00JIMKyBa IIOMUPYBAaHmeTO Mely JIMYHOTO HCKYCTBO,
JINYHUOT HapaTUB U IPYIMHUOT Hapatus. Bo mpomecor,
cekaBarbaTa IO OOJIMKYBAaaT HAPATHBOT U HAPATUBOTIH
obimKyBa cekaBamara. U mokpaj crabuinsupadvkaTa
yJiora Ha HapaTHUBOT, TOj He MOKe BO IIeJIOCT Jia ycCIlee:
BeYHO HecTabwiHOTO JlakaHOBcko PeasiHo He MoOxe
BEYHO JIa ce O/IPKH BO HEKOja JUCKYyp3WUBHA CTPYKTypa
U II0 HEKOE BpEMe, CEKOe OIIITECTBEHO KOHCTPYHPAHO
3HaYee HYKHO Ke ce IPOMEHH WJIN Pa3MeCTH.

[ToTpe6HO € HaTaMOIIHO HCTpa)kyBame Bo CysmHA.
Paborure mTo He MOKeBMe J1a TH ON(ATHME BO HAIIIETO
HCTPa)KyBale, T'M BKJIYyUyBaaT U JI€JCTBYBAIETO Ha
ucropuckara tpayma (Buau Antze & Lambek 1996),
BJIMjaHUETO HA KPATKOTPAjHUTE WHTEPAKIUU Ha IpHU-
Mep Bo GOKyC TpyIa, 32 CO3/aBAaKkeTO Ha HapaTUB 3a
cebe u 3a mecroto (mp. Moissinac & Bamberg 2004), u
3a HETaTHUBHUOT KaMn 3a (opMUpame Ha JIOKATHUTE
JIUCKYPCH, CO3/1a/IEHH O] PETUOHATHUTE M HAITHOHAJTHUTE
HapaTtuy 32 CyJIMHA ¥ OKOJIMHATA Ha JieiTaTa Ha J[yHas.
3eJleHHTe, €KOJIOMIKU JUCKYPCU U CO HUB IIOBP3aHUTE
JIUCKYPCHU 32 KOpYIIHjaTa Koja M MOTKOITyBa 3€JIEHUTE
I[eJI1, JOMUHUPAAT BO IUCKYCHUTE 32 JieyiTaTa Ha J[yHas,
noneka CysiHA BO pOMaHCKaTa MMaruHanuja e mpuMep
Ha MapruHajgHOCT, ,TPaji HA yMHpAame Ha KpajoT Of
CBeTOT", HAPaTUB KOj UM € MHOTY O/[0MBEH Ha JIyI'eTO Of
CynuHa.

[TpeBoj ox anrucky jasuk: Mapuna KoBaumk
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shape memories. Despite the stabilizing function of
narrative, it can never succeed completely: the eternally
unstable Lacanian Real cannot be contained forever in
any discursive structure, and after a while, every socially
constructed meaning, will necessarily shift or shatter.

Further investigation in Sulina is needed. Things we
could not cover in our research yet, include the workings
of historical trauma (see Antze & Lambek 1996 e.g.), the
impact of short-term interaction, e.g. in a focus group,
on the construction of narrative of self and place (e.g.
Moissinac & Bamberg 2004), and the negative mold
for local discursive formation, formed by regional and
national narratives on Sulina and the surrounding
Danube Delta. Green, ecological discourses, and related
discourses on corruption undermining the green goals,
dominate the discussion on the Danube Delta, while
Sulina in the Romanian imagination, is the epitome of
marginality, “the dying city on the edge of the world,”
a narrative that is fiercely resented by the people in
Sulina.
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benewku:

Crnopesi efeH W3BelITaj HANHUIIAH Of BpaboTEH BO
HoBOdopMupaHata Espomncka komucuja 3a [lyHaB

(EKD).

EK/I uzrpaau 6oauiia (1867-1869), BoaeH 3aMmok (1903),
manatata Ha EKJI (1868), Tenerpadcka jguHHja Koja ja
nioBpaysa Cysuna co Tyrua u lanatu (1857) u TenedoHcka
JIMHAja o7 1903 TO/IMHA, T OpraHU3Upalle rpobuITaTa
(Bo 1864 xpucrujaHCKUTE U BO 1871 MYCJIUMAHCKUTE),
BOBEJIE jaBHO OCBETJIyBale Ha IeTposiej (eJeKTPUYHO
ocBeTiIyBaibe oA 1910). EKJ] umaiiie u MolllHe aKTHBHA
yJIOTa BO HOJIAPKYBAbETO HA CUTE PEJIUTHCKY YBEPYBAha,
TIpUIOHECYBAjKN  3a MYJITHUKYJITypHATa TOJIEpaHIIUja
(1865 — Karonuuka npkBa, 1966 — Pycka mpaBoc/iaBHa,
1869 — mporecranTcka u I'puka mpaBociaBHa 1879 -
ramuja). 1o 1930 roguna, EKJ] umaiiie 359 BpaboTeHH
(208 PomanIm), Kako U 746 TpPUBpPEMEHH PabOTHHUIIH
(567 Poman1in) cute 100PO IIJIaTEHH BO 3J1aTHU (PAHITH.

Morke /1a TBpAUME JIeKa, CO OTJiesl Ha (paKTOT IITO MHOTY
syte, mocebuo Typuu, I'pru, EpMmeniiu emurpupase of
Iobpyua mocie IIpBaTa cBeTcka BoOjHa, Meradopata
JIOHEII 3a TOIEHE HE € falll coofBeTHa. Buu moBeke BO
“Dobrogea” usgazena 1940 roauua oj The Romanian
Academy, Bucharest.

Nsrpagbata Ha kanaiot JIyHae - IIlpao Mope ja oTceue
CysimHa oJ1 HaBUTalMCKaTa Mara 1 My Jajie IPeaHOCT Ha
npucranumreTo KoHcraHTa.

Peuuncu curypno, pyukinonnpamero Ha EK/I co cBoute
MHOTY TIPETCTABHUIIA ¥ BpabOTeHHU Of Pa3IudHHU
€THUITUTETH, KOW paboTesie 3aeIHO U CEKOjAHEBHO
KOMYHUIIMpaje, WMajJ0 OTPOMHO BJIHjaHHE Ha
,KOCMOIIOJINTCKUOT® u3ryien Ha TpagoT. Cemak,
Opanmysure, Auminuyanute, Jlaunurte, HranujaHure,
FepmannuTe, ¥ TH. He ce ,mamerar” (CO MCKJIy4yOK
Ha HEKOJIKy CJIydad KOTra YJIEeHOBH Ha CEMEjCTBOTO Ha
COTOBOPHUIIUTE UMAaJie JINYHU BPCKHU co HUB). OHUE KOU

Notes:

3.

According to a report written by an employee of the newly
established CED.

CED has built a hospital (1867-1869), the water castle
(1903), the CED palace (1868), a telegraphic line linking
Sulina to Tulcea and Galati (1857) and a telephonic line
since 1903, has organized the cemetery (1864 — the
Christian one, 1871 — the Muslim one), has introduced
public illumination with petroleum (electricity since
1910). Also, CED had a very active role in sponsoring
all religious confessions, contributing to a milieu of
multicultural tolerance (1865 — the Catholic Church,
1866 - the Russian Orthodox, 1869 — protestant and
Greek Orthodox, 1870 — a moschee). By 1930, CED had
359 employees (208 Romanians), adding 746 temporary
workers (567 Romanians), all generosly paid in golden
francs.

We could also argue that, due to the fact that many people,
especially Turks, Greeks, Armenians, have emigrated from
Dobrudja after WWI, the melting pot metaphor does not
hold completely. See for further reference “Dobrogea,”
published in 1940 by The Romanian Academy,
Bucharest.

The construction of the Danube-Black Sea Channel cut
Sulina off the map of navigation and gave priority to
Constanta as harbor.

Almost certainly, the functioning of CED with its many
representatives and employees of different ethnicities,
working together and communicating on a daily basis had
an important share in the “cosmopolitan” outlook of the
city. However, the French, the British, the Dutch, Italians,
Germans etc. are not “remembered” (except for few cases
where the informants’ family had personal connections
to them). Those who stayed in the collective memory are
people who were part of the multicultural day-to-day life
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ocraHajie BO KOJIEKTHBHAaTa MEMOpHja Ce JIyfeTo Kou
Ousie e O/ MYJITHKYJITyPHOTO CEKOjIHEBUE HA TPAIOT,
BKJIyY4EHU BO HETOBUTE MpPEXH U BO CAMOTO TKMBO Ha
ypOaHHOT COKUBOT.

Beymraocr, MHOTYMUHA HOBOJIOjZIEHITH CE aCUMIITMPAHHU
BO OBj HAPATHB U 3a3€MAaaT IPOCTOP U BPEME BO COTJIACHOCT
CO HETo, a UCTOBPEMEHO MOXKaT OTHOBO J]a C€ U3MUCJIAT
cebecH KaKO KOCMOTIOJIUTCKH ,,CYTAjaHIIn .

I'pyna dopMmupaHa IO BeJHKOAYIIHOTO H Xpabpo
BOJICTBO Ha JIOKasIHa 6ubanorekapka Minmiaka Muxauia,
Koja Oellle MOIITHE KOPMCHA 1 HU JjaZie OTPOMHA ITOA/IPIIKA
BO HAIIIETO HCTPAXKyBakbe.

Bugu Irwin-Zarecka (1994).

Cinuka 1To ja KOpuctuea MeJUuyMHTE 3a a 'O Harjiacat
ceraiurHoTo Hponafa}be Ha rpaaorT.

OBa MO2Ke /1a ce TOJIKyBa KaKo /ieJl O] OIIITHOT HapaTHB
BO TIOCT-KOMyHHUCTHYKa PomaHuWja o7 ,3/1aTHUTE
TOAUHKU“ HA MelYBOEHHOT IEPHOJl, KOH KOj Jyreto (u
MIOJINTUYAPUTE) Ce HaBpaKaaT KOTa cakaar /1a ro u3berHat
KOMYHUCTHYKHUOT TIEPUOI,.

[MumyBajkn 3a ,HOCTaJTHjaTa Of KpajopexjeTro” BO
CJIy4ajoT co ctapute 3aeaHuny Ha Pen Xyk Bo Bpykiius,
bbyjopk, ®unun Kacuuun (Philip Kasinitz) u JdaBupg
Xwunjapa (David Hillyard) ro ucrakayBaar, kako fies of
BaKBMOT IIPUKa3 HA MHHATOTO, 3HAUEIHETO Ha HjejaTa
3a 3aeHUIATA KaKO 3allOMHET JleTab: ,HagMuHyBajku
TH CEMEJHUTE BPCKH, CTAPOCEJEIIUTE Ce HOCTAJTHUUHHU
3a ‘aBTEHTUUYHWUTE COIMjaJIHM BPCKH“ KakKO [ea Of
»,3TYCHATOCTa Ha OIIIITECTBEHUOT >KUBOT KOTa ‘CEKOj T0

sHaerie cekoro’“(Kasinitz and Hillyard 1995: 153)

10.

11.
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of the city, involved in its networks and in the very fabric
of urban co-inhabitance.

In fact, many newcomers are being assimilated into this
narrative and they appropriate space and time according
to it, and simultaneously they can reinvent themselves as
cosmopolitan “sulineni.”

A group created under the generous and full-hearted
guidance of the local librarian, Ilinca Mihaila, who was
also very supportive and helpful with our research.

See Irwin-Zarecka (1994).

An image that has been employed by mass media coverage
in order to emphasize the current decadence of the city.

This could be interpreted as part of an overall narrative
in post-communist Romania of the “golden ages” of the
interwar period, where people (and politicians) turn to
when they want to elude the communist period.

Writing about the “nostalgia of the waterfront” in the case
of the old-timers community of Red Hook in Brooklyn,
New York, Philip Kasinitz and David Hillyard emphasize,
as part of this portrayal of the past, the importance of
the idea of community as recollected detail: “Beyond
family ties, old-timers are nostalgic for the ‘genuine social
relations’ of peer groups”, as part of the “density of social
life back when ‘everybody knew everybody else’” (Kasinitz
and Hillyard 1995: 153).
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Cropen eZieH MOIITHE TOIyJIapeH HapaTUB, TJIaTa 3a eieH
JleH paboTa Ha IpHCTaHUIITe O1JIa OKOJTy 500 JIed, o/IeKa
yU@T JTAKUPAHU YEBJIH, MHOTY MOJIEPHU, YHHEJIE 25 JIEU.
PaboTHUK Ha TPUCTAHUIIITETO JIECHO MOXKETT CEKOj ZIeH 1A
CH IO3BOJIU CTEK U IITHIIIE BUHO BO PECTOPaH.

Bo ciaywajor co crapocemennuTe BO HCTPAXKyBAEHETO
na Kacunun u Xwijapa, BO HOCTAJTHYHHUOT TEKCT 3a
nonobpure ieHoBu Ha Pen Xyk, THe ja BKIIyuwnja ,cekoja
paboTa 3a Koja HEKOj MOKEJI /ia Ce CETH JieKa Koaa Ouao ce
cayunia Ha yauia“. IlpepackaaHo Kako MUT, CUTE OBHE
paboTtu Oea 3aMHCIEHH KaKO Jla IIOCTOEJIE MOBEKe WJIH
nmomanky Bo ucro Bpeme“ (Kasinitz and Hillyard 1995:
158). Ce umnu geka u CyJMHA MCTO Taka ce IOMHeIe
KaKO HEKO] BHJ[ ,KOHTHHYWPAaHO TIPHUCYyTE€H MHT",
Ouzejku MOCTaBEeHOCTa Ha IPafioT He JI03BOJIyBa TaKBa
HATPYIaHOCT.

Cnoopez, IpyT cIuuyeH HapaTUB, ,JIyreTo Oea IJIaTEHU BO
371aTHU (QYHTH, HO OBHE He ce KOPHCTea BO POMAaHCKATa
cTpaHa ox Tpajor. EBpente TM pa3MeHyBa 3JIaTHUTE
(yHTH BO pOMaHCKa BaJIyTa U IpaBea OTPOMHY OOTaTCTBA.
[piute HajuecTo Gea BKIIyUeHH BO TPTOBHja CO YKUTAPHUIIH.
EpmMenIure ucTo Taka KUBeeja OJf TPrOBHja, POMAHCKUTE
U JIUTIOBAHCKUTE pabOTHUIM paboTea MOMAaJIKy IIJIATEHH
pabotu“ (r.T., 83).

,Kora THwe ofiea Mo yJuIla, JIyfeTO IIenoTea, ‘BHAU ja
OHaa CKUTHHUYKA, CH Hajae mobap max. Taa cexkorai
oxarosapaiie: Kora ke BUAUII I1eC Ha YJIUIIA, HE IIPAIIIyBaIll
uHj mec bewe oBa, TYKy uuj mec e oa? I'-a. Apaaie mu
MpU3HA JieKa Mopayia Jila ce MPOCTUTyUpa Ouaejku He
MOXKeJIa Jla TpelkuBee Ha Apyr HauuH. [lo Hej3MHOTO
MaKebe, Taa cTaHa ouYuTyBaHa sxeHa” (r-a. T.).

»HEroBroT TaTKo Oellle IMOYHUTYBaH 4YOBEK, HO 3aJuK
EpsanT cakartie aa 6use cioboseH. Toj He Kpajelie HUTY
[uTalle, TyKy coOupalle XapTuja, IIHIINEbA W CTapo
xene30” (r-a. T.).
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According to a very popular narrative, the pay for one day
of work on the harbour was about 500 lei, while a pair
of lacquer shoes, very fancy, was 25 lei. A worker on the
docks could easily afford a steak and a bottle of wine in
the restaurant every day.

In the case of the old-timers in Kasinitz and Hillyard’
study, in a nostalgic article about Red Hook’s better days,
they included “every business anyone could remember
as ever having been on the street. Retold as myth, all of
these businesses were imagined as having existed more or
less at the same time” (Kasinitz and Hillyard 1995: 158).
Sulina seems also to be recollected in a kind of “continuous
present of myth,” since the actual physical space of the
city would not allow for such agglomeration.

According to another similar narrative, “people were
paid in golden pounds but these could not be used in
the Romanian side of the town. Jews were those who
exchanged the golden pounds in Romanian currency
and made great fortunes. Greeks were mostly involved
in grains commerce. Armenians also lived of commerce
Romanian and Lipovan workers did the lower paid jobs”
(Mr. G., 83).

“When they walked on the street, people used to whisper
“look at that tramp, she found herself a good husband.
She always replied: “When you see a dog on the street,
you don’t ask ‘whose dog was this but whose dog is this?””
Mrs. Ardage confessed to me that she had to prostitute
herself because she couldn’t survive otherwise. After she
married, she became a respectable woman” (Mrs. T.).

“His father was a respectable man, but Zadik Ervant
wanted to be free. He did not steal or beg, he collected
paper, bottles, and scrap iron” (Mrs. T.).
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Penurmjata Owmna ocobeHO BajKHA 3a JIMIIOBEHCKATA
3aeZIHUIIA, 0COOEHO MTOPAHO, KAKO IIITO Ce IIOKaXKa U IIPEKY
JIpyrute Hapanuu. Bo apyro unrepsjy, r. X. peue ,BaXKHU
Oea caMo IIPKOBHUTE MUCAHU]a 1 YUTarba. CTAapUOT YOBEK
cMeTalne JleKka HeKOj IITO 3Hae /a YWTA U Jla IHIIyBa
Ha I[PKOBEH ja3uK (CJIOBEHCKH), IyPH M aKO UMaJl CaMO
YeTUPUTOUIIHO 00pa3oBaHUE, € MHOTY IT000pa3oBaH
0o MeHe, Ha IPUMEp, [0 3aBpIIyBalke Ha BUCOKOTO
VIITHIITE".

TPpHJIUBO OBOIIIj€ O IUBO PACTEHIE KOE pacte Bo 6apa, Ha
BO/Ia, YMja CPIEBHHA MMa BKYC Ha PZIOKBA.

»,CysnmHa ce mpomenu. Ja Hamymtu CysmHa BO 60-Te U
ce BpaTUB BO 1973 roguHa. bere nomHakBa, He 3HAM IIITO
Gerre, Ho Oemre cmenera“ (1. X., 64)

»,OBa Oerre, Taka aa kaskam, Cubup Ha Pomauuja“ (biuzy
no Cynuna, Bo IlepumnpaBa, Oellle eeH 0Of HajCypOBUTE
IIOJIUTUIKY 3aTBOPH 32 BpEME Ha KOMYHU3MOT).

,»,B0 c10601HATA TPrOBCKA 30HA, Ha JIYT'eTO KOH ITpoaBaa
MJIEKO UM Oellle J03BOJIEHO [1a BJIE3aT, THE IIpojjaBaa
MJIEKO M II0TOA KpHea 3a0paHeTH IPOAYKTHA BO JIOHI[UTE.
Jypu u TekCTHsI, K& O craBea OKOJIy ITOJIOBHHATA IIOZ
obsiekara, 3a 1a v u3berHat Takcute Ha napuHa“ (r. IT.,

72).

Hcro Taka, co miekepoT Oellle MOIIHE WHTEPECHO...
HNmaBme obuuaj ma omuMe co yamer 6;1u3y 0 6posioT
KajJle HU JaBaa BpekW cO IlleKkep U HUE IO ITOJHEBME
yamenot. [lnakaBme mMHOry Masky. IlepumpaBa OGerire
nosiHa co mekep; Chucrodka berre moHa co mekep. 1
IIOKPAj TOA, CONICTBEHUIINTE MMaa 00M4aj Aa AoaraaT TyKa
KaKO Ha €IMHCTBEHO MECTO KAl IIITO HEMAIIIE KPaZerbe.
Bunejku Ha Apyru Mecra Oellle MHOTY ITOJIOIIO. A 3a THe
KOJIMYECTBA, KpaJiewmeTo Oerle 6e3HauajHo (1. X., 64).

Cemak, 3a BpeMe Ha kKomyHu3Mort, CyJIMH cTpajalie Ha
HCT HAYMH KaKOo U IpyTu MecTa Bo PomaHuja (HemocraTok
0J1 BOZIa, Tpeerbe, eJIEKTpUUHa cTpyja). Cemak, JOKaIIUTE
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Religion used to be very important for the Lipovan
community, especially in old times, as shown in other
narratives also. In another interview, Mr. H. says “all that
mattered was the church writings and readings. The old
men considered that somebody who knew how to read
and write the church language [Slavonic], even if he only
had 4 classes, was more educated than me, for example,
after graduating from high school.”

The thorny fruits of a wild plant growing in the swamp, on
water, whose core tastes like reddish.

“Sulina changed. I left in the 60’s from Sulina, and came
back in 1973. And it was different, I don’t know what, but
it changed” (Mr. H., 64).

“This was, so to say, the Siberia of Romania” (Close to
Sulina, at Periprava, was one of the most severe political
prisons during communism).

“In the porto franco, people that were selling milk were
allowed to get in, they were selling the milk and then hide
forbidden merchandise in the cans. Even textiles, they
would put it around the waist underneath the cloths, to
avoid the taxes at the customs” (Mr. P., 72).

Also, with sugar was very nice...We used to go by boat close
to the ship, and they gave us sacks of sugar, we filled up
the boat. And we just paid very little. Periprava was full of
sugar, Sfistofca was full of sugar. Even so, the owners used
to come here as the only place where there is no stealing.
Because in other places it was even worse. And for those
quantities, the stealing was insignificant (Mr. H., 64).

However, during communism, Sulina suffered the same
privations as other localities in Romania (lack of water,
heat and electricity). Hence, the local (still quoted) saying:
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(ce ymrTe nuTrpaHu) Besart: ,, Sulina, Sulina/Cand ai apa,
n-ai lumina” (Cynuna, Cynuna/Kora mma Boma, HeMa
CBETJIMHA).
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