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Jenucaseta

aBeTa EnHo 360lym Ha EBpona:
bnarojeBuk

HeBo3MoO)KHaTa HEONXO0[HOCT
Ha 6ankaHcKkaTa noanMTUKa*

,V/ICKyCTBOTO HU € TajJlaHeuyKo“, muiryBa Pamomup
KOHCTaHTUHOBUK YIIITE HAa CAMHUOT IIOYETOK Of
cBOjaTa, cera BeKe IpouyeHa, KHuUra Quiaocogujailia
Ha naaauxaita, objaBeHa Bo bearpaa Bo 1969 roguHa.
yllaJlaHKaTa e HaIIaTa cyZi0MHa, HaIaTa 3j1a Koo, Besu,
KOpHUCTEJKU ja MeradopaTa Ha MMAJAHEUKOTO 3a JIa TO
OTHIIle HAYMHOT Ha KUBEEIbe U Pa3MHUC/IYBarmbe KOj €
TUMHYEH 32 MAJIOTParaHCKUOT MEHTATUTET.

Cekoe uuTame Ha KHHUraBa o7 KOHCTaHTHHOBHUK
BCYIITHOCT € MPEUYNTyBakhe U HOBO OTBOpalbe Ha elIeH
HCT pobsieM — mpo0bJIeMOT Ha JABOjHATA U HeoApeaeHa
PUPOJIa HAa naaaHeukuoill ym. Vako TNpeTexHO e
HacoOuYeHa KOH CpPIICKMOT HalMOHa/In3aM, KpHTHKaTa
Ha KOHCTaHTMHOBUK He Cce OJHEecyBa IIPBEHCTBEHO Ha
HEKO€ KOHKPETHO TepI/ITOpI/IjaJIHO WJIN TE€OIIOJIUTHUYKO
MeCTO, TYKy Ha NAAaHeuKuoill yM cO OTJIe[i Ha TOa IITO

* OBOj TEKCT IpOM3JIE3€ O]l MOETO M3Jlarame Ha perrHoHaJHaTa
KoH(epeHuja ,VHTerpupame Ha pasnukure: YoBeKoBHTE
IIpaBa, COLMjaHOTO BKJIyYyBame M COIMjalHAaTa KOXe3Wja Ha
Bankanor Ha HeroBuoT nar koH EVY*, koja ce oagpxa Bo Oxpun
on 28 no 31 maj 2009 roguHa, BO opranu3anyuja Ha IHCTUTYTOT
»EBpo-bankan® u co mogapuika Ha nporpamara XKan MoHne Ha
EBponckara Komucuja.
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Jelisaveta An Adieu to Europe:
Blagojevic The Impossible Necessity
of Balkans Politics*
“Our experience is provincial,” writes Radomir

Konstantinovi¢ at the very begining of his book, now
famous, Philosophy of the Provincial, published in
Belgrade in 1969. “Province is our destiny, it’s our evil
fate,” he continues by using the metaphor of the provincial
in order to describe the way of life and thinking typical of
small town mentality.

Every reading of Konstantinovi¢'s book is actually
a rereading and reopening of the one and the same
problem — the problem of the double and ambiguous
nature of the provincial mind. Although predominantly
targeting Serbian nationalism, Konstantinovi¢'s criticism
doesn’t primarely refer to any particular territorial or
geo-political location, but to the provincial mind in as
much as “there is no country where it (the mindset) is

* This text came out as a proceeding from the regional conference
“Integrating Differences - Human Rights, Social Inclusion and
Social Cohesion in the Balkans on its Road to the EU,” which
took place in Ohrid, 28-31 May, 2009, organized by the “Euro-
Balkan” Institute, and supported by the Jean Monnet Programme
of the European Commission.
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»~HEMa 3eMja BO Koja TOj (YMOT) He € MOKeH, Oujiejku e
CeKajie Mo/IeZTHaKBO HEBO3MOXKEH BO TOA CBOE Gapeme Ha

” 1

HaeaJiHO 3aTBOPEHOTO .

IToBukyBajku ce Ha Ae0TO HA KOHCTaHTUHOBUK, cakam
Jla TOCTaBaM €JHO IIpalllalbe 3a HOBaTa, COBPEMEHA
MaJIaHIITHHA, 1 JIOKAJHATa U IJI00aHara, bajKaHcKaTa
NAJIAHIITAHA, KAaKO W €BPOICKAaTa IaJaHIITHHA,
,ACTOYHaTa“ W ,3amajiHaTa“ MaJIaHIITHHA — CO JPYTU
300poBH, 3a MAJIAHIITHHATA HA CEKOja HAEHTHTapHA
JIOTHKA Ha PA3MUC/IyBalb€ U MMOJIUTHKA IIITO U HATaMy ja
IIPOTOHYBA, KAKO HEKOj IyX, KAKO HEKO] ITPU3PaK, ceKoja
H/ieja BO pEYNCH ceKoja 3aeaHuna. Vam, mHaKy KaskaHo,
OHA IIITO € NAAAHEeUKO BO KOHIENITOT HA NAIAHEeUKUO
YM He ce KOHCTUTYHPAJIO BO PAMKHTE HEKOja KOHKPETHA
MO3UIIMja, TYKy IOIPBO NIPEKY OApPeKyBame Ha (eKc)
MO3UIMjaTa KOH PAa3JIMYHOCTa U JIPyrocTa. 3aToa, OHa
IITO € TMaJIaHEYKO € TOKMY OJIHOCOT, a He IO3UIIHjaTa
KaKO TaKBa.

Iananeuxuoiti ym ro obpasyBa HETOBHUOT €THOJIMYEH
U eIMHCTBEH HAUMH HA Pa3MUCIyBaIbe, MPEKY Pa3HO-
pPa3HUTE MOCTAKM HA XOMOTeHU3aI1ja Ha 3aeHUIIATA,
a €O TOA U MPEKY UCKAYUYBAtbe HA OHA IIITO € PA3JIMIHO 1
npyro. Ho, moHekorari, OBUe CTpaTETUH Ha UCKAYUYBAHe
Ha PA3JINKUTE W JAPYTOCTA JIejCTByBAaaT TOKMY IIPEKY
MIOCTAIIKUTE 32 8KAYUYBAHbe, Ha IPUMEDP, BO MOIPAYUjeTO
Ha COBPEMEHHTE MAUCKYPCH 3a HHTEerpanujata Kou
Ha KpajoT HCXOJyBaaT CO HHUINTEHE, aCHMWIIAINUja U
arcopHI[ija Ha CUTE PA3JIUKU U JIPYTOCTHU.

[TonuTHkaTa HA UMKAY3UBHO UCKAYHYyearbe DPabOTH
IIPEKy Pa3HU MOCTAIIKU 32 ACUMUJIAIM]ja U UHTerpaIuja.
Toa 3Haum 7leKka TOKMy OBaa IOJIMTHUKA TH mpudaka
KyJITypHUTE, MOJUTUYKUTE, TOJOBUTE, HAIIMOHATHUTE
U cUTe JPYTd pas3juKU eJUHCTBEHO INPeKy HUBHO
OpuIlee.

impossible, since it is equally impossible everywhere in
its demand to ideally be closed off.”™

By invoking Konstantinovié's work, I would like to pose a
question about new, contemporary provincialisms, local
and global, Balkans provincialism as well as European
provincialism, “east” provincialism as well as “west”
provincialism - in other words, about the provincialism
of every identitarian logic of thinking and politics that
continues to haunt, like a ghost, like a specter, every idea
of almost any community. Or, to put it differently - what
is provincial in the concept of the provincial mind is
not constituted within any particular position but rather
through denying the (ex)position towards the difference
and otherness. Therefore, what is provincial is the very
relation, not the position as such.

The Provincial Mind is constituted by its uniformed and
unified way of thinking, by the various procedures of
homogenization of community and thus by the exclusion
of what is different and other. However, in some
cases these strategies of excluding the differences and
otherness’ operate precisely through the processes of
inclusion, for example, in the domain of contemporary
integrationdiscoursesthateventuallyresultinanihilation,
assimilation and absorbtion of every difference and every
otherness.

The politics of the inclusive exclusion operate through
various procedures of assimilation and integration. This
means that it is this politics that embraces cultural,
political, sexual, national and all other differences only
through erasing them.
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V3riena sexa v IUCKypCOT HAa UCKIIyUyBakbe U JIUCKYPCOT
Ha BKJIyYyBame Io 00esIe}KyBaat JpyruoT, To I0COUyBaat
KaKO MOHa OIIaCHOCT IIO ,,I/IHCl)aHTI/IJ'[HI/IOT CBET HaA
nasankaTta“. Of cBoja cTpaHa, MAJTAHEUYKHUOT YyM MOpa
Jla ja IITUTH COICTBEHATa €JHOOOPa3HOCT O0WUBAjKU
CeKaKkBa MOXKHOCT 32 IPOMeHA W OT(PIajKu KakBa U
Jla € HEM3BECHOCT U CEKAKOB PU3UK KOU HEMHHOBHO
OZ1aT paKa I0J] PaKa CO MUCJIEEHETO KOe CEKOTalll BeKe e
0py201ilio Muc/netbe, THAKOB HAUMH Ha Pa3MUCTyBambe.

Bo enHa masianka, Bo HeKoe rpajiue (IIpH IITO € Ba¥KHO J1a
ce HarJIacH JieKa HeropaTa MaJIoCT Ce COCTOU O/ (PaKTOT
JIEKa € TOJIKY 3aTBOPEHO), MHUCJIEEETO CEKOTAIIl CTaHyBa
e0HO MUCJIEIE, UCITIO MUCIIEhE, U36ECHO MUCTICHHE.

[TanaHEYKHUOT yM € YMOT Ha TOTOBUTE pelleHHja, YM
Ha ’KWUBOTHH O0OpacIid W >KUBOTHU PYTHHH CO TOTOBH
O/ITOBOPU HA CHTE MOKHU IIpalllalba; 3a HEro € OUTHO
IIOCTOjaHO Jla Cce IIpeyTBpPAyBa TpaaulfjaTa IIITO
CJIY?KHM KaKO YyBap M caMO I'0 IIOBTOPYBa IaJIAHEUYKOTO
MHHATO.>

Taka, TOKMy OJ0MBaKeTO Ha MAIAHEYKUOT YM Jia Ce
3arjiefia BO WJIHUHATa U3IJIEla € H3BOPOT HA CHUTE
CTPEMEIKH CBETOB JIa Ce MPETBOPHU BO HEKAKBA MAJIAHKA,
Ha IIpUMep BO Kacaba.

OTkako MOApPa3MHCJINB 3a OMIINTaTa TeMa Ha KOHQe-
peHIujaBa, ,[IHTerpupame Ha pasjukuTe: YoOBEeKOBUTE
IpaBa, CONMjAJIHOTO BKJIyYyBalke U COILHMjaTHATa
Koxe3uja Ha bajikaHOT Ha HeroBuoT IaTt KoH EY“, 6u
cakaja Jia ymaraM Ha (GakTOT JileKa jJaBHHUTE JUCKYPCH
BO OaJIKAaHCKUTE 3€MjU ,Ha HUBHUOT IaT KoH EY*, kako
u camarta EBporicka YHWja, BO MHOIITBO CJIy4au TO
3ajakHyBaaT AyXOT Ha IaJIaHKaTa U CO Toa TM MeryceOHO
T'Yl OZIpa3yBaaT CBOUTE MaJIAHIIITHHU.
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It seems that both discourses of exclusion and inclusion
mark the other, point to the other as to the possible danger
for the “infantile world of the provincial.” In return, the
provincial mind has to protect its own uniformity through
denying any possibility of change and through rejecting
any kind of uncertainty and risk that unavoidably goes
together with thinking that is always already the other
thinking, different way of thinking.

Within a province, within a small town (where it is
important to underline that its smallness is constituted
by the very fact that it is closed off), thinking always
becomes one thinking, same thinking, certain thinking.

The Provincial Mind is the mind of ready made solutions,
the mind of life patterns and life routines with the ready
answers to all possible questions; it is about constant
reestablishing of the tradition that serves as safeguard
and does nothing but repeats the provincial past.?

Thus, it is the provincial mind’s refusal to look into the
future that appears to be the origin of every aspiration to
turn the world into a provincial place, e.g a small town.

Considering the overall topic of this conference more
closely, “Integrating Differences: Human Rights, Social
Inclusion and Social Cohesion in the Balkans on its Road
to the EU,” I would like to point to the fact that public
discourses in Balkan countries “on their road to EU”as
well as in the EU itself are in many cases reinforcing
the spirit of the provincial and thus reflecting mutual
provincialisms.
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3a /1a ja moTkpemnam Te3aBa, Ke MCKOpHCTaM IPHUMepHU
0/l COBPEMEHOTO CPIICKO OIIITECTBO ,Ha HETOBHOT AT
koH EY“ mako mpermocraByBaMm JieKa U MHOTY JPYTH
3eMju Ha BasIkaHOT BO CBOUTE 3a€/THUIIA UMAAT CAUIYHHI
HCKYCTBA CO jJABHUTE JUCKYPCH OKOJIy HHTETPAIUUTE BO
EVY.

Bo Cpbuja, upejara 3a uHTerpanuu Bo EY ja mma
JIOTHKaTa Ha HOPMAaTHBEH JUCKYPC; HEIIPHUKOCHOBEHOCTA
Ha OHOJj CTaB JIeKa ,Mopa Ja craHeme jen ox EY“ mma
cBoM 1eppOpPMaTUBHU /I€jCTBA U CIIY?KU KAKO apTyMEHT
mTo Tpeba 3rofHO Ja ce IMOBTOPYBa M Ja Ce I[UTHUPA
cekoraiml Kora OHHe KOU HocaT ofjiyku Bo CpbOuja
CcTaHyBaaT HEBOJIHU BHUCTHHCKH Ja ce ¢aTaT BO KOCTeI]
CO MHO3UHCKHTE MW TaKaHAape€de€HH TpaJullUOHAITHHU
BPEIHOCTH.

Bo mapT 2009 roguHa, cprickoto Cob6paHue pacmpaBarie
3a eleH aHTU/IUCKPUMHUHAIMCKH 3aKOH IITO 3a0paHyBa
ceKakBa JTMCKPUMUHAIMja, OMJI0 Bp3 OCHOBA Ha pacara,
BEPOUCIIOBE/TA, CeKCyaJHaTa ompezenba, poJioT,
O6m10 Bp3 KakBHU-ToZie ApPYyrH ¢akropu. KmwriaBo my ce
npoTtuBea CpIricKaTa MpaBOCIaBHA I[PKBA U HEKOU JPYTH
KOH3epPBATHBIM, HO 3aKOHOT Oele /ies1 o7, pehopMuTe
3a ycorjlacyBame€ Ha HampjaTa cO IOJUTUKUTE HaA
EBponckara YHuja u Oelre CyIITHHCKH BaXKHO J1a Ce
JIOHEece 3a /1a MOXKaT CPIICKUTE /p:KaBjaHU Jia MaTyBaar
0e3 BM3H, I1a TaKa 3aKOHOT U ce JoHece.?

CprickaTa npaBocjaBHa IPKBA, DOAAPKaHa 07, MHOIITBO
JIDYTH BEPCKH 3aeTHULH, T00apa N3MeHa Ha WIEHOBUTE
IITO Ce OJ(HEeCyBaa HA IIpaBaTa Ha XOMOCEKCYaJIIUTe
u Bepckute cinobomu. IlpercraBHuiure Ha I[pkBara
TBpZea JeKa 3aKOHOT MOXe IIOTPEIIHO Ja Ce TOJIKYyBa
U J1a ce 3j10ynoTpeOyBa. [Ipyru KpUTU4yapy, max, Besea

@] Iexa 3aKOHOT e CHPOTHBEH Ha CpIIcKaTa Tpajulyja.*

In order to support this thesis, I will use examples
from contemporary Serbian society “on its road to EU,”
although I suppose that many other countries in the
Balkans share similar experiences concerning public
discourses on EU integration in their communities.

In Serbia, the idea about EU integration has the logic
of a normative discourse; unquestionable nature of this
“we must be part of EU” attitude has its performative
effects and serves as an argument which is to be repeted
and cited whenever decision makers in Serbia become
unwilling to actually confront the majority and so called
traditional values.

In March, 2009 Serbian Parliament debated over
an anti-discrimination law which bans any kind of
discrimination, whether based on race, religion, sexual
orientation, gender or other factors. It was strongly
opposed by the Serbian Orthodox Church and other
conservatives; but the legislation was part of reforms to
align the nation with European Union policies and was
crucial if Serbian citizens were to gain the right to travel
without visas, so the law was passed.?

The Serbian Orthodox Church supported by many other
religious communities, requested changes to the articles
concerning gay rights and religious freedom. Church
representatives argued that the law might be liable to
misinterpretation and misuse. Other critics have said it
runs counter to Serbian tradition.*

9
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Iparan MapkoBuk - [lasma, rpasjoHa9aIHUK HA TpaT-
YyeTo JaroiiHa v paTeHuK Bo cprckoTo CobpaHe Kako
Bozau Ha maprtujatra OOemnunera CpOuja, TO TOHYIH
CJIETHUOB apIyMEHT YHja JIOTUKA € TEIllKa 3a CJIe/IeHhe:
»,B0o Cpbuja uma Haz 3.700.000 xeHu. O THe 3.700.000
JKeHU, MOJKE J1a ce peve Jieka 3.650.000 ce MOIITHe YOaBH.
Axo0 moMuHe 0BOj [aHTHU-TMCKPUMHHAIIUCKH | 3aKOH, a Ce
3Hae JleKa Ha TojieM Opoj JKeHU W OHaKa UM € TEIKO /14
ce cIipaBaT co IyiobanHaTa ¢pUHAHCHCKA KPU3a, 1A YIITe
1 aKO TO YCBOMME 3aKOHOB, THE KEHH CUTYPHO Ke MMaaT
pobsiem”. TBpaele u Jieka ,ako 3arazuMe KoH EBpora
BO JIPYIIITBO HA XOMOCEKCYaJIIH, TI0JT0OPO BOOIIIITO 1 1A
He ogumMe”.

E cera, ke ce oOumeme nga pasbepeme IIITO Toa
rpaJloHAYaTHUKOT Ha eaHO0 TpaTdye Bo CpOuja BCyIIHOCT
BeJIN: TIPBO, JIeKa OTPOMHO MHO3UHCTBO 0/ CpOUHKUTE
ce MHory yb6aBu (o7 3.700.000, caMO 50.000 He ce
MHOTY y0aBH); BTOPO, ITIOBEKETO O THE MHOTY yOaBH
’KeHH ce BO (UHAHCHCKA Kpu3a (OCTaHyBa OTBOPEHO
MpaliameTo KakBa e (UHAHCHUCKATa COCTOj0a Ha THE
50.000 He MHoOry ybaBu »keHu). [loHaTtamy, ako cTe
MHOTY yOaBa *KeHa Koja kuBee Bo CpOuja BO CBET BTOHAT
BO (DMHAHCUCKA KPU3a, CUTYPHO MOJKETe Jla CMeTaTe Ha
(bUHAHCHCKY YCIIENITHU MaKu XeTepoceKcyanu (Moxe
Ju Jla Ouje WHaKy?); U Ha KpajoT, aKO Ce YCBOHU TOj
AHTUMCKPUMUHAIVICKY 3aKOH, OUUTJIE/THA € OTIaCHOCTA
XeTePOCEKCYATHUTE MaXKU J]a CTAHAT XOMOCEKCYAIIIIH, A
€O Toa 1 (PMHAHCHUCKHU ITOHECIIOCOOHU /1a TH U3/IPIKyBaaT
oHue 3.650.000ybaBuIM KoM )kuBeaTBO Cpouja, uCpouja
ke mporanHe. Hactpana akToT geka 0BOj apryMeHT e
arcoIyTHO XOMO(oOUUY€eH U KPajHO Mavo, TOj MTOKAXKyBa
U JleKa CTPABOT OTH (DUHAHCUCKU CIIOCOOHUTE MasKHU
xeTepocekcyasiy Bo Cpouja ke cTaHaT HOHEMaKEBHU U Ke
OHeMyIIITaT (Y1Taj, KAKO XOMOCEKCYaJIIIN) aKO ja 3arybar
MOJKHOCTAa J]Ja TH JUCKPUMHHUPAAT XOMOCEKCYaJIUTE
(kako 1 oHHE 3.650.000 MHOTY YOABHU JKEHHU U HE TOJIKY
ybaBuHE 50.000 KE€HH).
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Dragan Markovic - Palma, the Mayor of the small town
Jagodina and a member of the Serbian Parliament as the
leader of the United Serbia Party offered this argument
the logic of which is rather hard to follow: “In Serbia,
there are over 3,700,000 women. Out of 3,700,000
women, we can say that 3,650,000 are very beautiful
women. If this [anti-discrimination] law passes, and it’s
been known that a large number of women are already
finding it hard to cope with the global financial crisis, if
we vote for this law then, these women will surely have a
problem.” He also claimed “If we are to proceed towards
Europe in the company of homosexuals it would be better
not to go at all.”

Now, we will try to understand what the Mayor of this
small town in Serbia actually wanted to say: first, the
vast majority of Serbian women are very beautiful (out
of 3,700,000 only 50,000 are not); second, most of
these very beautiful women are in financial crisis (still,
a remaining question is what kind of financial status
are facing those 50,000 not very beautiful women?).
Further, if you are a very beautiful women who lives in
Serbia in the midst of the world financial crisis, you can
certainly count on financially successful heterosexual
men (is it possible any other way?); and finally, if the anti-
discrimination law is passed, there is the obvious danger
that heterosexual men will become homosexuals, and
thus financially less capable of supporting the 3,650,000
very beautiful women who live in Serbia and Serbia will
collapse. Besides the fact that this argument is absolutely
homophobic and extremely macho, what it also shows
is the fear that financially capable, heterosexual men
in Serbia will become less manly and powerful (read as
homosexuals) if they lose the possibility to discriminate
against homosexuals (as well as 3,650,000 very beautiful
Serbian women and 50,000 not very beautiful women.)
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Jla ce BpatuMe cera Ha JApyrutre e@eKkTd O/ CaMHUOT
3akoH. M3arnema peka OHMeE INTO IJjacaie ,3a“ 3a
AHTUIUCKPUMUHAIIUCKUOT 3aK0H, BCYIITHOCT IJIacaje 3a
0e3BHU3HO naTyBame Hu3 EBpona. Ce pa3dbupa, ako uMaar
mapu. Ho, 6uiejku OrpOMHOTO MHO3HHCTBO JIp3KaBjaHHU
Ha CpbOmja mopagy €KOHOMCKaTa KpHU3a He MOXKaT Ja
CU JIO3BOJIAT Jla MaTyBaaT, Ke MOpa U Ja IJiacaar ,3a“
3aKOHOT CO KOj C€ BOBE/[yBaaT HOBU IAHOIIM 32 CPIICKUTE
rpafaHd 3a Jia ce TMOIMOJIHAT JAYNKUTE BO BJIAJUHHOT
oyuer. I[lonaramy, Ouiejku MOBEKETO JIyre CEKOjHEBHO
KyOypar 3a ersucTeHIlfja, Ke rjracaar ,,3a“ ce IIITO BETyBa
mmapu W BJIOXKyBama. Ha mpumep, YHuUBep3ujasaTa BO
Benrpaza. Ama cera, 3a 1a ja ©MaMe Taa Y HUBEP3Hjazia BO
Benrpan, ke Tpeba ma riacame U ,3a“ MPEMECTYBAHETO
Ha rparfanuTe PoMu o1 MecTara IITO Ha OeJrpajcKuTe
IPaJICKH BJIACTH MM C€ HEOIXO/IHH 3a Jia TO MpeTcTaBaT
Besrpan mpes cBouTe EJIOBHY COPAOOTHHUITN KAKO TPaj
0/121BeK ,,0e3 Pomu“ (111T0 AMPEKTHO ITOTCETYBa HA ,,Jy/IeH
dbpaj“): umeHo, KaKo HTHATA ITPpECTOTHUHA HAa BasikaHOT
U, ce pas3bupa, KaKO TrojieMa MOXKHOCT 3a CTPAHCKHU
BJIOJKYBaba. BoOBOj 1€0/10111KM MarocaH KPyT, IPABETIOT
Ha apryMeHTalyja U Ha TIOJIUTUYKO OJJTydyBarbe Oarr u
He O/ CO HUKAKOB BHJI Pa3MIHCJIyBarbe KOe Ce 3ajiara
3a YOBEUKHUTE YKUBOTH U 32 KBAJIUTET Ha KUBEEHHETO BO
oJlpe/ieHa 3ae/HUIlA; BAKBaTa apryMeHTAIMCKA JIMHUja
ja mMa wucrata TpaeKTOpHja Kako HeosubepasHaTa
JIOTMKAa HA MPOTOKOT HA TapUTe ¥/WIU UEO0JIOTHjaTa.
OTTyKa, HUTY 3a Hawuilie >)KUBOTH HUTY 32 JKMBOTUTE HA
dpyeuilie, a He ce pabOTH HU 3a IPABOTO Ha dpyauilie 1a
MMaar IMpaBa, HUTY, IaK, 32 HaAweillo IPaBo Jla UMaMe
mpaBa. Ce paboTu caMo 3a IPEBOCIIOCTABYBab€ HA Ipe-
TEXKHUTE WJIEOJIOMIKH 00paciyd, OZHOCHO, Ce Ce BPTHU
OKOJIY OJPKYBameTO cllalliyc K80 U OKOJIy HETrOBUTE
MMaJIaHEYKH KOH3E€PBATUBHU e(heKTH.

Ha xpajoT Ha KpawuIrara, OHHE IIITO TO KyZlea aHTU/IHC-
KPUMHHATOPCKHUOT 3aKOH W CTpPaByBaa Jieka 3aKOHOT

Let us go back to the other effects of the law itself.
It appears that those who voted “yes” for the anti-
dicriminatory law voted, in fact, for travelling around
Europe without visas. Of course, if they had money.
However, since the vast majority of Serbian citizens
can not afford to travel due to the economic crisis, they
will also have to vote “yes” for the law that introduces
extra taxes for Serbian citizens in order to fill holes in
government’s budget. Furthermore, given that most of
the people struggle in their day-to- day existence, they
would vote “yes” for everything that promises money
and investments. Universiade in Belgrade, for example.
But then, in order to have Universiade in Belgrade, we
will have to vote “yes” for the re-allocation of Roma
citizens from the locations neccessary for Belgrade’s city
government to present Belgrade as a city of 21* century
to their EU buisness partners as “Roma free” (which is
the direct association of Juden frei): namely, the future
capital of the Balkans and, of course, the great opportunity
for foreign investments. In this ideological vicious circle,
the line of argumentation and political decisions does not
really go along with any kind of thinking that advocates
human lives and quality of life in certain communities;
this line of argument has the same trajectory as the
neoliberal logic of money and/or ideology circulation.
Consequently, it is neither about our lives nor about
the lives of others; it’s neither about the others right to
have rights nor about our right to have rights. It is all
about re-establishing the dominat ideological patterns,
that is to say, it’s all about keeping the status quo and its
provincial conservative effects.

At the end of the day, those who criticized the anti-
discriminatory law and were worried that the law
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,€ CIIPOTUBEH Ha CpIICKaTa TpajuIdja“ MoKaT Ja
ce ycmokojar. Cprckata HaJIaHIITHHA W HEj3UHATA
TpajuIfja OCTaHaa HerHOHATU OW/IejKU BUCTHHCKATA
pacripaBa OKOJIy HOJIMTUKAaTa 3a YOBEKOBHUTE IpaBa U
QHTHUIVUCKPUMUHAIMUCKATA TOJIMTHUKA PEUYHCH COCeMa
3aMoJyikHa.Bo cekoj ciydaj, mypu He TH HU JIONPE OHUE
HajBaXKHU Tpalllaka IITO €HA TaKBa paclipaBa MOXKe
Jla TU TIOCTaBW BO JaZieHa 3aeHUIIA — IOoTparaTta Iio
aJITEPHATHUBUTE HA MOJIUTUKATA HA UCKJIYyUyBabe, KaKO
¥ Ha MOJINTHYKATA KYJITypa W HIEO0JIOTHja 3aCHOBAHU
Bp3 BOjHU, HACWUJICTBA U TUCKPUMUHAIH]A.

Nsriena meka HajcepuosHa ,IPUA0OMBKA“ 07 aHTH-
JMUCKDUMHUHAIIUCKUOT 3aKOH Ke Owjge Toa IITO
JIUCKpUMHUHAIIMjaTa, YOBEUYKOTO CTpajiame, Oemara u
HACHJICTBOTO KOH rparanurte Ha Cpbuja oTcera momo06po
ke ce KOHTPOJIUPAaT U Ke ce MHCTUTYIHOHAIU3UpaaT.
Taka, HajpaHJIMBUTE YIIITE €THAII K€ Ce )KUT0CaaT U Ke ce
pernpojiyIiupaaT BO CBOjaTa JIpyrocT, OUIejKU JUCKYPCOT
3a UYOBEKOBHUTE IIpaBa U aHTUAUCKPUMHHAIMCKUTE
MOJINTUKKA Npou3eedyeaaili u3BeceH BU Cy0OjeKT Ha
ko] My Tpeba 3amrrmra. Ce Tpraar oj IOJUTHKATA,
CTaHyBaaT IMAaCUBHU W Ha KpAjoT HEKOj JpYyr A00mI
MaH/IaT /a JIejCTByBa — 3a /ia IIoMara U IITUTH — Ha
mpuMep, Ja UWHTepBeHHpa. TOKMYy OBa IIOCTOjaHO
IIpeco3/iaBabe Ha moTpebaTa o/1 3alITUTA BOAY KOH efIeH
BU/I UHTEPBEHIIMOHU3aM, KOj He € CEeKOTalll aliCeKT Ha
€MAaHITUIIATOPCKATA MOJIUTHKA.

bu peksa Jexka HaAYMHOT Ha KOj Ce pacIpaBallle u ce
M3JI0KYyBallle aHATHANCKPUMHUHAIIUCKUOT 3aKOH, KaKO
1 moOy/iuTe 3a HETOBOTO JOHECYBalbe, CaMO CO37]aBaaT
MOZJAaHUIIM Ha KOW MM Tpeba 3aimTuTa, 60e3 Jla UM ce
OCTaBaT HUKAKBY IOJIUTUYKU MOKHOCTH U &JITEDHATHBU
(kako IITO TMPETXOAHO BeKe CIIOMHAB, Ha IIpUMeEp
nomysnanujata Ha JITBTUK, kako u oHme 3.650.000
MHOTY y0aBU KEHU U He TOJKYy yOaBHHE 50.000 KOH
>kuBeaT Bo CpoOuja).
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“runs counter to Serbian tradition” could be at peace.
Serbian provincialism and its tradition remained intact
since the real debate on human rights politics and
anti-discriminatory policy has been almost completely
silenced. In any case, it didn’t even touch upon those
most important issues that such a public debate could
bring to a particular community — the search for the
alternatives to the politics of exclusion as well as to the
political culture and ideology based on war, violence and
discrimination.

It seems that the most serious “benefit” of anti-
discriminatory law will be that discrimination, human
suffering, misery and violence against the citizens of
Serbia will be better controlled and institutionalized
from now on. Thus, the most vulnerable ones will be one
more time marked and reproduced in their otherness
since the human rights discourse and anti-discriminatory
policies are producing a certain kind of subject that
needs protection. They are removed from politics, they
are made passive and consequently someone else gets
the mandate to act - in order to help or protect - e.g. to
intervene. It is this constant recreation of the need for
protection that leads to a kind of interventionism, which
is not necessarily an aspect of emancipatory politics.

Iwould suggest that the way in which anti-discriminatory
law was argued, motivated and presented in Serbia would
do nothing else but produce subjects in need of protection
without any political possibilities and alternatives left
(as I have previously mentioned, for example LGBTIQ
population as well as 3,650,000 very beautiful and
50,000 less beautiful women who live in Serbia).
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Jlypu 1 1a ce 3acCHOByBa Bp3 HajAo0OpuTe IpaKCH U
BpeHOCTH Ha EY, KOHKPETHHUOB 3aKOH — 6€3 3HAaUNUTETHU
IpOMEHH BO CPICKOTO OIIITECTBO KW BO HerosaTa
IOJIUTUYKA KYyJITypa — BCYLIHOCT CaMO IO 3acujyBa
MHGAHTUWIHHOT MAJIAHEYKH YM, KOj —TOKMY ITPEKY caMaTa
CTpaTeruja 3a BKJIy4YyBambe€ — M HaTaMy € UCKAYYUB He
caMO KOH MaprUHaJIU3UpaHUTE MNOEeAUHIU U TPYIIH,
TYKy U BO CMHCJIa Ha noiipaeaila no aniiepHatiusu u
NoOAUTHUYUKU MONCHOCUIU.

Jla morceram Ha ®yko (Foucault) 1 Ha HeroBuTe OCBPTH
3a HAUMHOT Ha KOj OJ[pe/ieHa Hjeja WX MOjiesl Ha
YOBEIITBOTO Ce pa3Buiie OyiaroflapeHre Ha Pa3InIHUTE
MpaKCH — a €/{Ha OJf HUB € U MPaBHUOT AUCKYPC — U 3a
TOa KaKO Taa YOBeUYKa HJieja CTaHajla HOPMAaTHBHA,
OuMIJIeIHA ¥ HaBUYM YHHBEp3a/Ha. ,XyMaHHU3MOT He
MOJKe /1a O1Jie yHUBep3aJieH, HO MOYKe MHOTY J1a BayKH 3a
onpeneHacuryanyja. OHAIIITOrO HApeKyBaMeXyMaHU3aM
TO KOpHCTeJIe U MapKCUCTUTE, JINOepaIuTe, HAI[CTUTE,
kaTosunure. Toa He 3HaUM ieka Tpeba 1a ro oThpIumMe
OHA IIITO TO HapeKyBaMe YOBEKOBH IIpaBa WU cJI000/1a,
TYKy JieKa He MOXKeMe Ja KakeMe OTH cjo0ojata Hiiu
YOBEKOBUTE IIPaBa MOpPAar Jja ce OrpaHNYaT BO PAMKHUTE
Ha HEKOW TpaHUI... Kaj XyMaHU3MOT Me IUIaIlN TOa
IIITO €/leH uU3BeceH OOJIMK Ha HalllaTa eTHKa TOj IO
MpeTCTaByBa KaKO YHUBEP3AJIEH MOJIE/ 3a CUTE BUOBH
cinoboma. MuciaM Jieka BoO UHHHATA IIpej Hac ke uMma
IoBeKe TajHU, IOBEKe MOKHU 1000711 ¥ TIOBEKE U3YMHU
OTKOJIKY IIITO MOKEME JIa CU 3aMHUCINMeE BO XyMaHU3MOB
KaKOB IIITO JIOTMAaTCKH Ce MPETCTaByBa HAa CUTE CTPAHHU
OJ1 IIOJIMTUYKOTO BUHOKHUTO: OJI JIEBUIIATA, O] IIEHTPAOT
U o JecHunaTa“.’

IIpeky cBouTe KOHBeHIUH, EY Beke yTBpAmiIa mocramn-
KM KOHM 3a MpPBIAT BO HKCTOPHjaTa OBO3MOXKYyBaaT
WHTEpPECUTe Ha IOeINHIIUTE, HA TparaHuTe, 1a u3bujar
Ha MefyHapo/iHaTa ClleHa, Ha I10JIeTO Ha Mel'YHAapOJHOTO

Even if it is based on the best possible EU practices
and values, this particular law - without considerable
changes in Serbian society and political culture — in fact,
does nothing else but reinforces the infantile provincial
mind, which is again - through the very “strategy of
inclusion” - exclusive not only in respect to marginalized
individuals and groups but also in terms of searching for
alternatives and political possibilities.

I would like to recall Foucault and his writing on how
a certain idea or a model of humanity was developed
through different practices - juridical discourse being one
of them - and how this idea of man has become normative,
self-evident, and apparently universal. “Humanism may
not be universal but may be quite relative to a certain
situation. What we call humanism has been used by
Marxists, liberals, Nazis, Catholics. This does not mean
that we have to get rid of what we call human rights or
freedom, but that we can’t say that freedom or human
rights has to be limited at certain frontiers... What I am
afraid of about humanism is that it presents a certain
form of our ethics as a universal model for any kind
of freedom. I think that there are more secrets, more
possible freedoms, and more inventions in our future
than we can imagine in humanism as it is dogmatically
represented on every side of the political rainbow: the
Left, the Center, the Right.”

Through its conventions, the EU has already established
procedures which for the first time in history make it
possible for the interest of the individuals, of the citi-
zens, to come out onto the international stage, into the




Identities )

IIPaBO, KOM IOPAHO Oea pe3epBUPAHU CAMO 32 CyBEPEHU-
Te Ap2kaBu. CKIIOHOCTA KOH MHTEPHAIIMOHATU3UPAhEe Ha
YOBEKOBUTE MPaBa YKaKyBa Ha BOJ[jaTa HA Iyio0ayHaTa
3aeJIHUIIA CE MOBEKe Jia ja 3eMa IpeJ BUJ CyBepeHOoCTa
Ha IIOEAUHEN0T, WU HAa MAIIUHCKUTE I'PYIH, a HE HAa
npaxasute. OJ pyra CTpaHa, MPOIEeCOT Ha CE TIOBU/IJIN-
BaTa IJioOajiM3alyja Ha YOBEKOBUTE IIpaBa CBEIOYH
KaKo ,,3aIlaITHOTO“ CTOjaJIMINTEe 3a YHHUBEP3aJHOCTA Ha
YOBEKOBUTE IIPaBa MOKe /]a GYHKIIMOHUPA PEYUCH KaKO
JIUILIOMATCKO U TIOJTUTUYKO aTOU 3a ITOCTKOJIOHHjaIeH
WHTEPBEHIIMOHU3aM."

AKO HaBOJHO [IETIOJINTH3WpPAHATa XyMaHHTapHA IIO-
JINTUKA HAa YOBEKOBHUTE IIpaBa € BUCIHUHCKU JIETIO-
JINTU3WpaHa,” HeEMa Jla CO3/laBa HUKAKBU HOPMATHUBHU
JIUMEH3WHM, HUTy HEKaKBU JUMEH3UH KOU CO3/IaBaar
cy0jeKTH; HeMa Jla HOCH HUKAKBHU KYJITYPHH IPETIIOC-
TaBKH U IIeJIM; HeEMa Jja MPOIUIIyBa U 33/1aBa HUIIITO;
€THOCTABHO Ke T'Yl IINPHU MOXKHOCTUTE, AJITEPHATUBUTE,
MOKHUTE CJIO0O/I U K€ OBO3MOXKH IOBEKEe U3YMH BO
WTHUHATA.

CekakBO JIpyro TpeTCTaByBame U chakarme Ha IOJIH-
THUKaTa Ha 4YOBEKOBUTE IIpaBa W Haramy Ke Owuje
JIUIIOMATCKO U TIOJTUTUYKO aTUOU 3a ITOCTKOJIOHUjaJIeH
WHTEpPBEHIIMOHU3aM. V1 HaTtamy ke Oujle HUIITO OCBEH
MIOBTOPYBame Ha MPETXOTHOCIIOMEHATOTO UHKAY3UBHO-
uckayuysare Koe (QYHKIIMOHHpPA IIPEKy HHUIITEHE,
acuMWIanyja, MHTeTpaIja u Koe ru npudaka KyJaTyp-
HUTE, IOJIUTUYKNTE, II0JIOBUTE, HAIIMOHAJTHUTE U CUTE
JIDYTH Pa3JIUKH caMo MIPeKy HUBHO Opuieme. Taka, Toa
T'O ITIOBTOPYBA U 3aCHUJIyBA NANAHEUKUOT YM.

ITonaTamy, Apyro mpaliame IITO MOpa Jja ce IIOCTaBU €
JlaJIV TIOJINTHUKATa 32 YOBEKOBUTE IPaBa I'Ml IITHUTHU He-
JOJIKHUTE, CTPAAHUTE U JUCKPUMUHUPAHUTE OESJUHITU
BpP3 OCHOBA Ha YHUBEP3ATHUTE (IIPETHOJUTUYKY) YOBE-
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field of international law, which were reserved solely for
sovereign states. The tendency of internationalization of
human rights indicates the global community’s willing-
ness to increasingly take into account the sovereignty of
the individual, or of minority groups and not of states.
On the other hand, the process of increasingly visible
globalization of human rights testifies how the “western”
insistence on the universality of human rights can func-
tion virtually as a diplomatic and political alibi for post-
colonial interventionism.®

If supposedly depoliticized humanitarian politics of hu-
man rights was really depoliticized,” it would not create
any normative or subject-producing dimensions; it would
not carry any cultural assumptions or aims; it would not
prescribe or proscribe anything; it would simply expand
possibilities, alternatives, possible freedoms, and more
inventions in our future.

Every other way of presenting and understanding the
politics of human rights will remain a diplomatic and a
political alibi for post-colonial interventionism. It will
remain nothing else but the repetition of the earlier
mentioned inclusive exclusion which operates through
annihilation, assimilation, integration and which
embraces cultural, political, sexual, national and all other
differences only through erasing them. Thus, it repeats
and reinforces the provincial mind.

Furthermore, another question that has to be asked
is whether human rights politics protect innocent,
suffering and discriminated individuals on the basis of
universal (pre-political) human rights or on the basis of
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KOBH npaBa nJIin Bp3 OCHOBA Ha KOHerTHI/ITe IIOJINTUYKHN
IpaBa Ha TparaHUTe, MPUIAJHUIA HAa KOHKpPETHATa
HOJINTUYKA 3aeIHuna?

JluHWjaTa Ha aprymMeHTalldjaTa HU J03BOJIyBa Ja Ce
rmorceTuMe Ha ArambeHOBUOT (Agamben) moum 3a xomo
caxep (homo sacer) Kako Y0BEK CBEJIeH Ha ,,CYIIT KUBOT" .2
Toxkmy BO OBa mojjpayje Ha HEpa3rPaAHUUYEHOCT OMery
OUMOJIONIKOTO ¥ MOJIMTHYKOTO YOBEUKOTO CYIITECTBO
CTaHyBa H/I€JIEH HOCUTEJI HA YHUBEP3ATHUTE YOBEKOBU
mpaBa, Ou/IejKu ce UCKIIyIyBa O] TOJIUTUYKATA 3a€THUIIA,
Ce JIUIIIYBA O] CBOjOT KOHKPETEH COIMOIOJTUTUIKY U/I€H-
TUTET OZITOBOPEH 32 HETOBOTO OIPE/IEJIEHO TParaHCTBO
U BeKe He ce MPU3HAaBa U/WIN TPEeTHpPa KAKO YOBEUKO.
ArambeHa ro WHTEpecHpaaT HACWIHUTE TeMeJTd Ha
MTOJINTUYKHUOT aBTOPUTET U BO TOj] KOHTEKCT ce 3adaka
3a mpo0JIeMOT Ha ja30T IMOMery YOBEKOT M TparaHHHOT
OJIUIIETBOPEH BO Oerasiell, Kako MUT BO KOj Ce IIOKayKyBa
pacrojaHUeTo Mery CYIITHOT >KHUBOT U Ap:kaBaTa. Toj ro
HCTPaKyBa OZHOCOT ITOMeTy PaciaioT Ha HAITMOHATTHUTE
JIpPKaBU Y UJHUHATA HA KOHIENTOT HA T'PAaraHUHOT U
3aKJIydyBa JIeKa JIaBamkeTo MpaBa CTaHajI0 oOpa3yBauka
omeparyja co Koja Jip»kaBara IpruMeHyBa KOHTPOJIA BP3
COIICTBEHUTE TparaHu. Bo Taa cMuciia, Moxke J1a ce peuye
JleKa TOKMY HU3 MPOIECOT HAa HUBHO NMO3UIMOHUPAHE
BO HEKO] KOHKDETEH IIOpelOK OerajiiuTe CTaHyBaaT
BCYIITHOCT UCKJIyYEHU O] MOJIUTHUKaTa. [lapasiokcoT Ha
MOJINTHKATA HA YOBEKOBUTE IIPABA € IIITO YOBEK CTAHyBa
JIWIIIEH O] YOBEKOBUTE MIPAaBa TOKMY KOTa MIPAKTHYIHO Ce
CBeJlyBa Ha YOBEYKO CYIIITECTBO MO cebe (xomo cakep),
OJTHOCHO, TOKMY KOTa YOBEK IPAaKTHYHO CTaHyBa
u7ieajieH HOCUTEI Ha YHUBEP3IHUTE YOBEKOBH IIPaBa.
Taxka, mapa/IokcoT Ha MOJIUTUKATA HAa YOBEKOBUTE IIPaBa
e IITO Toa W3IJIefa ce ,IpaBaTa“ Ha WUCKJIyYEHUTE U
OTCTPAHETHUTE OJI MIOJTUTUYKATA 3a€JHUIIA, HA OHUE IIITO
ce CBeZIeHW Ha HEYOBEUHOCT W, OTTYKa, Ha OHUE IIITO
HEMaaT HUKAKBU IIPaBa.

the specific political rights of citizens, members of the
particular political community?

This line of argumentation allows us to invoke Agamben’s
notion of homo sacer as a human being reduced to
“bare life.”® It is precisely this zone of indistinction
between biological and political when a human being
becomes an ideal bearer of universal human rights
since s/he is excluded from the political community,
deprived of its particular socio-political identity which
accounts for her/his determinate citizenship and no
longer recognized and/or treated as human. Agamben
is interested in violent foundations of political authority
and in this context he deals with the problem of a gap
between man and citizen in the figure of refugee as the
site where it is shown the distance between the bare
life and the state. He investigates the relation between
dissolution of nation-states and the future of the concept
of citizen and concludes that giving rights became
constitutive operation by which state deploys control
over its own citizens. In this sense, one might say that
it is through the very process of their positioning within
the particular order that refugees become actually
excluded from politics. The paradox of human rights
politics is that one is deprived of human rights precisely
when one is effectively reduced to a human being as
such (homo sacer), that is to say, precisely when one
effectively becomes the ideal bearer of universal human
rights. Thus, the paradox of the politics of human rights
is that they appear to be the “rights” of those excluded
and removed from political community, of those reduced
to inhumanity and consequently of those who does not
have any rights.
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IIITo cTaHyBa cO YOBEKOBUTE IIpaBa Kora Kora Ke cTaHaT
0OeCKOpHMCHU WJIM KOTra CTaHyBaaT IpaBa Ha OHUE IIITO
HeMaaT HUKAKBU IpaBa?

Pencuep (Ranciere) ro mpeiara cjieJITHIOB O/ITOBOP:

(...) Kora ce 6GecKOpPHCHU, MIPABUIII UCTO KAKO IIITO MpaBaT U
JIOOPOTBOPHUTE CO CBOUTE CTApH ayuinTa. VM r'u maBain Ha
cupomasure. OHME IIpaBa IITO Ha CBOETO MECTO H3IJIe[a
ce GECKOPHCHU ce UCIpakaaT HaJ[BOP, 3a€THO CO JIEKOBUTE
u obJiekaTa, Ha Jiyf'e KOM HeMaaT JIEKOBU, 00JieKa U MpaBa.
TokMy Ha TOj HAUMH, KAKO Pe3yJITaT Ha 0BOj mpoiiec, Yose-
KOBHUTE IIpaBa CTaHyBaaT IIpaBa Ha THE IITO HEMaar IIpaBa,
IIpaBa Ha roJid 4YOBEYKHU CYIITECTBA IMOAJIOXKEHHN HaA HEYO-
BEYHO YTHeTyBame U HEYOBEUHH YCJIOBU Ha nocroeme. Cra-
HyBaaT XyMaHUTapHU IIpaBa, IIpaBa Ha THE LITO HEe MOXKaT
Jla TH CIIPOBE/IAT, Ha YKPTBUTE HA aIlICOJIyTHOTO OJPEKYBakhe
Ha paBoTo. U MoKpaj cero oBa, THE HE ce HUINTOBHHU. I10-
JIUTUYKUTE NUMHUbA U IOJINTUYKUTE MEeCTa HUKOTaIll HEe CTa-
HyBaaT caMoO HUIITOBHU. HUIIITOBHOCTA ja ITOIIOJIHYBA HEKO]
JIPYT WJIM HEIITO APYTO. [...] aK0O HEUOBEYHO YTHETEHUTE HE
ce crrocobHM fa ru crpoBeAaT YoBEeKOBUTE MpaBa KaKo CBOE
TOC/IeHO TTPUOEIKUIIITE, TOTAIl HEKOj APYT Mopa /Ja ' Ha-
¢JIear HUBHUTE IIpaBa 3a [a I' CIIpOBe/ie HAaMECTO HHUB. Ete
TOa ce HapeKyBa ,lIpaBO Ha XyMAaHUTApHO BMeIyBame* —
[IPABOTO IITO HEKOM HAI[UM CH I'O 3€MaaT HaBOZHO BO KO-
PHCT Ha ITOAjapMeHUTe HaceJIeHuja. ..

Tyka wusseryBa Jieka ,YOBEKOBUTE IIpaBa“ ce caMmo
UZIE0JIOTHja HA COBPEMEHHUOT JINOepasieH KalluTaIn3aM.

Bankannute OOMYHO ce MJOXKyByBaaT cebecH Kako
IIOCTOjaHM KPTBU HAa UCTOPHjaTa U OTTYKA MOIIITHE YEeCTO
OmIe MoJJI0KEH! HA MPABOTO HA JIPYTUTE HALMU /1A Ce
BMeEIIIyBaaT XyMaTUTAPHO.

KakoB 6u MmoskeJt ja 61/ie HOBUOT OOJIMK Ha ITOJTUTHYKO
JlejJCTByBaltbe €O KOj OM ce IIOTKONasia ceraimrHaBa
coctoj6a? CIlpOTUBHO Ha MTOJIUTHUKATA Ha Tpudakame Ha
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What happens to human rights when they become of no
use or when they become the rights of those who have
no rights?

Ranciere proposes the following:

(...) when they are of no use, you do the same as charitable
persons do with their old clothes. You give them to the poor.
Those rights that appear to be useless in their place are sent
abroad, along with medicine and clothes, to people deprived
of medicine, clothes, and rights. It is in this way, as the result
of this process, that the Rights of Man become the rights of
those who have no rights, the rights of bare human beings
subjected to inhuman repression and inhuman conditions
of existence. They become humanitarian rights, the rights
of those who cannot enact them, the victims of the absolute
denial of right. For all this, they are not void. Political names
and political places never become merely void. The void is
filled by somebody or something else. [...] if those who suf-
fer inhuman repression are unable to enact Human Rights
that are their last recourse, then somebody else has to in-
herit their rights in order to enact them in their place. This
is what is called the “right to humanitarian interference” - a
right that some nations assume to be the supposed benefit of
victimized populations...°

Here “human rights” turns out to be nothing but the
ideology of modern liberal capitalism.

The people of the Balkans commonly perceive themselves
as permanent victims of history and very often they have
been consequently subjected to other nations’ right to
humanitarian interference.

What could be a new form of political agency which would
disrupt the present situation? Contrary to the politics
of accepting the position of victimized populations,
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nosio’k6aTa Ha BUKTUMHU3UPAHO HACEJIEHHE, JIEHEITHATA
OaskaHCKa MOJIUTHKA Tpeba 1a paboTH Ha TPOIINPYBAE
Ha IIOJIUTUYKUTE MOXHOCTH, Ha XHBa IIOTpara IIO
aJITepHATUBU U HA HOBHU, MOXXHHU CJ'IO60]_'LI/I.

Bo oBaa cmwucia, ¢pasara ,,HEBO3MOMKHATa HYKHOCT
Ha OaJIKaHCKaTa MOJIUTUKA HAa HEjJ3UHHUOT MaT KoH EY*
YKa)KyBa JleKa aKO MMa HeKaxKo8 IaT 3a OaJIKaHCKUTe
3eMju KOH EY, HEOIXOTHO € 71a ce 3a/ip:KaT MOKHOCTHUTE
3a dpyeu MATHINTA WU 3a MATHINTATa 3a Opyauille —
nmatuimra 0e3 HUKAKBU OIPEJIeJIeHM HACOKU U/WJH
OJIPEZIUIIITA, VTN J[ypU MOPa Jja UMa MOKHOCTU JIa He
ce gaitiu n 1a He ce u3bepe HUKAKOB KOHKPETEH IIaT,
JIlypH U ako Toa e naroT koH EY. MHaky, OyKBasTHO cme
0oOBp3aHM /ia ja cyieIUMe TakaHapedyeHara ,llaTHa KapTa“.
Toxkmy maTpumaTta Ha eBpomeusanujata Ha balkanor
chaTeHa KaKO UHKAY3UBHO UCKAYHYB8ar-e TOCTOjaHO
ce IMIOBTOPYBA BO PaMKHTe Ha CaMHUOT basikaH: eieH of
MIOCJIETHUTE TIPUMEPH € BeKe CIIOMEHAaTHOT HAaYWH Ha
KOj Ce IOCTaIllyBa CO POMCKOTO HaceJeHHe 3a BpeMe
Ha YHuBepaujazara Bo benrpan. I'paackure Biiactu
pelvja 1a UM TO OTPAHHYAT JABIIKEHETO Ha Pomwure
KOH JKUBeaT 0JIM3y /10 YHUBEP3UjaICKOTO CEJI0 HA €HO
3aTBOPEHO mojipaydje (co TapabuTe OKOJIy HUB ce IpaBaT
HEBU/IJINBH), a ICTOBPEMEHO PEIrja 1a UM ,,[IOMOTrHAT"
TaKa IITo ke UM 00e30eyBaaT XpaHa 1 BOZa.

I'pamonavanuukor Ha bearpan, lparas I'mnac, Bo BpCKa
CO TOa pede JileKa ,He MOXKe Jla Ce JI03BOJIU HEKOJIKY
CTOTHHHU JIyTe 1a TO IIOIIpedyBaart pa3BojoT Ha besrpaz, a
He MOJKAT HU IBAa MIJIMOHH OeJirparaHu J1a OujaT HeUuu
3ayoxkHUIM“.'> Bo mcraTa mpuinka rpaioHAYaTHUKOT
M3jaBH JleKa ke Oujie HeOIXO/THO POMCKOTO HaceJIeHUe
Jla ce TpeMecTH Of Toa IMojipadje ,3a Ja MOKeMe Ja
U3TpajiuMe HOB OyJieBap KOj € HeOIIXO/IeH 3a pa3BOjOT HA
IPasioT U 3a O/IP>KyBakhe Ha HACTAHUTE IIITO Ce IVTaHUpaaT
3a BO UAHMHA".

Balkan politics today should be about expanding
political possibilities, about a passionate search for the
alternatives and about new, possible freedoms.

In this sense, the phrase “impossible necessity of Balkan
politics on its road to the EU” suggests that if there is
any road for Balkan countries to the EU it is necessary to
keep the possibilities of other roads or the roads for the
others - roads without any determined directions and/
or destinations, or even, there must be possibilities of
not taking and not choosing any particular road, even
if it is the road to the EU. Otherwise we are literally
obliged to follow the so-called “map of the road.” The
very matrix of Europeisation of the Balkans understood
as inclusive exlusion is being constantly repeated within
the Balkans itself: one of the last examples has already
been mentioned, the way in which the Roma population
is treated during Universiade in Belgrade. (The City
Government decided to restrict the movement of Roma
people who live nearby Universiade Village to an enclosed
location (by erecting a fence around them they are made
invisible), and at the same time they decided to ‘help’
them by providing them with food and water.

Belgrade’s Mayor Dragan Djilas said on that occasion
that “a few hundred people cannot be allowed to halt
Belgrade’s development, nor can two million Belgraders
be held anyone’s hostage.”® On the same occasion the
Mayor announced that it is necessary that Roma citizens
should be removed from that area so that “we can build a
new boulevard necessary for the development of the city,
and are able to hold events planned in the future.”
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Kako mTo Moke /1a ce BUAM, TPAJIOHAYATIHUKOT T'O
rpajid CBOjOT apryMeHT IPOU3BOJIHO. Bo 3aBUCHOCT o7
TOa IIITO My OATOBapa, PoMuTe ce mpercraByBaaT WJIN
KaKO TparaHy KOW T'H JIpKaT BO 3aJI0KHHIIITBO JIDYTUTE
OenrparaH¥l, WM — UMajKU TH HA yM 3aJ0JKUTETHUTE
CTaHIap/u U MOJUTUKU Ha EY oKoJly 4OBEKOBUTE ITpaBa
Y MHTETPAINUTE — HA HUB Ce IJ1e/1a KaKO Ha HE3AIITUTEHHN
YOBEUKH CYIITECTBA KOM Tpeda Jla ce IOJJIoXKAT Ha
,XyMaHUTapHO“ BMeIllyBarkbe U Jla UM ce 00e30emar
XpaHa ¥ BOJIa BO TOa OrpajieH0 MecTo. M yire emHaln
Tpeba Ja ce MoCTaBU MCTOTO Ipalame: Jajiu Pomurte
Bo bBeinrpaj mmaar mpaBa KakO IMOJIUTHYKH CyOjeKTH
WIH, TIaK, HUBHUTE IIPaBa Ce 3aCHOBAAT BP3 YOBEKOBUTE
npasa? M3riena Aeka npaBaTa Ha Pomure ce mpaBa Ha
OHHUeE IIITO HEMAaaT IpaBa, IpaBa 1mTo PoMuTe HE MOXKAT
Jla T CIIPOBEJAT, aMU MOXKe HEKOj ZIpYT, ,HEKOj IITO
3aeJIHO CO JIEKOBUTE U 0OJieKaTa Ke UM T'M HCIIpaTH Ha
JIyF'eTO JIUIIIEHU U OJ1 JIEKOBH, U 071 00JIeKa U OJ1 mpaBa“.

IIITo Moke YOBEK Ja MHUC/IM M Ja HampaBW 3a Ja ja
IIOTKOTIa OBaa JIOTMKA Ha IIOCTOjaHO HCKIy4YyBambe?
Kaxksa mo>xe a Ouzie iAHAaTa Ha IIOJIUTHKATA IIITO Ke T
CMEHU ITPETEeKHUTE HEXyMaH! Hauesia ¥ BPEJHOCTH KON
ce BO caMaTa CyIIITUHA Ha IMOJIMTUKATA U MIOJIUTUKHUTE 3a
YOBEKOBUTE IMpaBa?

EnHa o1 Haj3aHayajHUTE 33/1aUM HA JIEHEIITHATa MUCJIA €
peneUHUPAKHETO, PEKOHCTPYUPALETO, TPEYUTYBAHETO
Y IIPEUCHHUIIYBAKETO Ha CAMUOT KOHIIETIT Ha ITOJIMTUKATA
Y/ WIN Ha TOJIUTHYKOTO.

KoHIenToT Ha IOJUTHYKOTO 3a KOj 300pyBaM — e
MHOKHHCKH; CTaHyBa 300D 3a KUBOTOT CO CUTE HETOBU
CJIOJKEHOCTH, 32 HEKOH TEIIKU OJIYKH IITO Tpeba aa
ce JIOHECaT, 3a OTCYCTBOTO Ha M3BECHOCT; TOA € BJIOTOT
ceKoraill ¥ Cekajie Kora oHa ,Jac“ u oHa ,Japyrure* ce
W3JI0KEHN/TIOCTaBEeH! €JIHU TIpeJ| PYTH; TOa, Iapa-
JIOKCAJIHO, BO cebe T COAP:KU BKJIyUYBAaHETO U HC-
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As one can see, the Mayor builds his argument arbitrarily.
Conveniently, the Roma people are presented either as
citizens that are holding as hostages other citizens of
Belgrade, or-giventherequired EUstandardsand policies
concerning human rights and integrations - they are seen
as unprotected human beings who need to be subjected
to a “humanitarian” intervention and be provided with
food and water within an enclosed location. One more
time the same question should be posed: Do the Roma
in Belgrade have their rights as political subjects or are
their rights are based on human rights? It seems that
the rights of the Roma are the rights of those who don’t
have rights, the rights that Roma people cannot enact,
but someone else can and “sent them abroad along with
medicine and clothes, to people deprived of medicine,
clothes, and rights.”

What can one think and do in order to disrupt this logic
of permanent exclusion? What could be the future of the
politics that will change the dominantinhuman principles
and values which are at the very core of human rights
politics and policies?

One of the most significant tasks in today’s thinking is
the one of redefining, reconstructing, rereading and
rewriting of the very concept of politics and/or of the
political.

The concept of political that I am speaking about — is
(in) plural; It’s about life in all of it’s complexities; It’s
about some hard decisions to be made; it’s about the
absence of certainty; it is at stake whenever and wherever
the “I” and “the other” are (ex)posed to each other; it
contains in itself, paradoxically, inclusion and exclusion,
transcendence and belonging, absolute external

111



o
-
Lol

Jelisaveta Blagojevi¢ An Adieu to Europe: The Impossible Necessity of Balkans Politics

KJIy4yBameTo, TpaHCIEeHeHIMjaTa ¥ IPHUIIaIHOCTA,
arcoJIyTHaTa HAABOPEIIHA IIPOJaBHOCT HA HEKOJ
HETO3HAaT U Tyl M Ha HEIITO HEIO3HATO U Tyro, KAKO U
WHTHMHOCTA Ha IO3HATOTO U OJIMCKO, CO IpyTH 300pOBH,
JductliaHuaitia u UHTHUMHOCIIA UCTTO8PEeMEHO.

Torari, Koj € Toj IPYT KOj € KOHCTUTYTUBEH 32 ITOJTUTHY-
KOTO, HA JIpyTUOT KO] € W TyruHel|/He3HajHUK U
HEKOj HajOIu30K, u ,Jac‘ u ,apyruot ? Bo myxor Ha
XajnerepoBara (Heidegger) tepmuHosioruja, [lepunma
(Derrida) ro Hyau cI€JTHHOB OZITOBOP:

,»(T0j) Hema obuk. Hema mos1. Hema ume. He e HU Mak Hu
skeHa. He e cebHOCT, HU ,,Jac”, HU cy0jeKT, H KOHKPETEH U0~
Bek. Toa e apyro /lazaju (Dasein) koe ro uMma cekoe /lazajH,
MpeKy riacot, riac mrro ro ciymia... Ha pacrojanue Koe He €
HUTY aIlCOJIYTHO — aIlCOJIYTHO OECKpajHO — HUTY Oe3BPEIHO
BO amcoJiyTHaTa OJIMCKOCT Ha HEeYHja COMCTBEHOCT... OBOj
OIICET Ha IJIACOT, OMBAILETO BO JIOMETOT Ha IJIACOT... IIPABU
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OJT IPYTHUOT HEKOj MHAKOB®.

I[onutnukoTo 6apa cayx 3a APYTHOT, J1a Ce CIIYIIHE
JIDYTHUOT; TaKa, MOJINTHKATa CEKOrall € IMOJUTHUKA Ha
JIDyTUTEe, TO Hajlara JApPyTrUOT, ro 0Oapa APYTHOT U €
O/ITOBOPHA 32 JPYTHOT.

Cekoj oHOC KOH ipyroTo 6u 6w, pede Jlepuaa, npea u
110 c€ JIpyTO, e0HO 3602yMm.

Bo Taa cmucia, edHo 36oeym Ha EBpora moBukyBa Ha
recT Ha TOCTOIPHEMCTBO KOH MHIOT Ha paszesnba, Ha
3aMWH, ITOHEKOTalll 3a cekoraml (a Toa HUKOTall He
MOJKe J]a Ce WCKJIyYH), HEMOBPATHO; BO OBaa CMHUCIIA,
U TOKMY BO OBaa CMHCJIa, TOA € TeCT Ha JIo0peaojae 3a
HEIIO3HATOTO, TYOTO U CTPAHOTO, 32 OHA IIITO € HOBO U
WHaKBO; 360oeym Ha EBpoma mopa ma O6uze oAroBop 3a
OJITOBOPHOCTA HA JIPYTHUTE.

IIpeBox ox aurucku jasuk: OrHeH YeMepcku

appearance of somebody and something unknown and
strange as well as intimacy of the familiar and close, in
other words, distance and intimacy at the same time.

Who is then this other that is constitutive for the
political, the other who is both a stranger/foreigner and
someone closest, both “I” and “the other”? In the spirit
of Heidegger’s terminology, Derrida offers the following
answer:

“(it) has no shape. No sex. No name. It is neither a man nor
a woman. It is not selfhood, not “I,” not a subject, nor a par-
ticular person. It is another Dasein that every Dasein has,
through the voice, a voice it hears... At a distance which is
neither absolute — absolutely infinite — nor worthless in the
absolute closeness of one’s ownership... This range of voice,
to-be-in-the-range-of-voice ... makes the other someone of a
different kind.”"

Political requires ear for the other, listening of the other;
thus, politics is always the others politics, it requires
the other, demands the other and is responsible to the
other.

Every relation to the other would be, said Derrida, before
and after anything else, an adieu.

In this sense, an adieu to Europe invokes the gesture
of hospitality towards the moment of separation, of
departure, sometimes forever (this can never, in fact be
excluded), without any return; in this sense, and precisely
in this sense, it is a gesture of welcoming the unknown,
foreign and strange, of what is new and different; adieu to
Europe must be a response to the others responsibility.

9
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benewku:

Buau, Radomir Konstantinovié, Filosofija Palanke (Nolit,
Beograd, 1981), 8.

Ibid.

y/HBep3UjaTa Ha apryMeHTHTEe“ BO CPIICKUTE jaBHU
JIUCKYPCH MOKe JIa ce cjefAu BO (aKTOT JeKa of Hac
IIOCTOjaHO ce Oapa /1a ce COOYMME CO CBOETO CKOPEIIHO
BOEHO MHHATO KaKO M BO (DAKTOT JieKa IIOCTOjaHO ce
HACTOjyBa /a IIpe3eMeMe OJATOBOPHOCT 3a BOEHUTE
3JIOCTOPCTBA IIITO Ce H3BPIIWJIE BO HAIlle UMe, Ouzejku
H3JIeTyBa JieKa TOA € HEeOIXOJIeH yCJIOB 3a IPOILECOT Ha
uHTerpupame Bo EV.

The  Associated Press.  http://www.google.com/
hostednews/ap/article/ALeqM5hvdO5u-DRbjfP8e
GSRbIFodifZvAD975P6PG1 (Accessed 09.04.2009)

Bugu Michel Foucault, “Truth, Power, Self: An Interview
withMichel Foucault-October25th,1982,”in Technologies
of the Self: A Seminar with Michel Foucault., ed. L. H.
Martin et al (London: Tavistock, 1988), 9-15.

Bupau, Obrad Savic, “Politics of Human Rights,” Belgrade
Circle Journal 3-4 (1995), 1-2 (1996)

ITonoBaTa OankaHCKa HCTOpHja HYAW PasHU IPUMeEpHU
3a TaKaHApPEYEeHUOT ,3aMaieH“ WHTEPBEHIIMOHN3aM
BO MMETO Ha 3aIITHTATa HA YHUBEP3AIHUTE YOBEKOBH
IIpaBa — 3alITUTA HA HEJOJDKHUTE, TUCKPUMUHUPAHUTE,
CTPaIHN TOEIUHIIN OJi HEJEeMOKDPATCKUTe, HACHIHH,
»HEZIOBOJIHO IMBUJIN3UPAHN " MAIIMTHEPUHU HA KyJITypara,
JIpKaBara, BOjHATA, €THUYKUOT CYAUD, IJIEMEHCTBOTO,
MaTpujapxaToT UTH.

»€MeJHNOT KaTerOPUYKH Iap BO 3alafHAaTa MOJUTHKA
He € NapoT HpHjaTes/HempHjaTesi, TYKy IapoT CYIIT
JKHUBOT/TIOJTUTUYKO TTOCTOEHE, 30€/010C, UCKITydyBambe/
BKJIy4UyBame. [IMa MOJMTHKA 3aTOAa IITO YOBEKOT € OHA

Journal for Politics, Gender and Culture Vol. 7 / No. 1/2 / Summer 2008/Winter 2009

Notes:

See, Radomir Konstantinovi¢, Filosofija Palanke (Nolit,
Beograd, 1981), 8.

Ibid.

The “inversion in argumentation” within Serbian public
discourse might be traced in the fact that we are constantly
demanded to face our recent war past as well as in the fact
that we are insisted upon to show responsibility for the
war crimes committed in our names since this turns out to
be a necessary condition for the EU integration process.

The  Associated Press.  http://www.google.com/
hostednews/ap/article/ALeqM5hvdO5u-DRbjfP8e
GSRbIFodifZvAD975P6PG1 (Accessed 09.04.2009)

SeeMichel Foucault, “Truth, Power, Self: An Interview with
Michel Foucault - October 25th, 1982,” in Technologies
of the Self: A Seminar with Michel Foucault., ed. L. H.
Martin et al (London: Tavistock, 1988), 9-15.

See, Obrad Savic, “Politics of Human Rights,” Belgrade
Circle Journal 3-4 (1995), 1-2 (1996)

Recent Balkans history offers different examples on so
called “western” interventionism in the name of universal
human rights protection - protection of the innocent,
discriminated, suffering individuals against non-
democratic, violent, “not enough civilized” machineries of
culture, state, war, ethnic conflict, tribalism, patriarchy,
etc.

“The fundamental categorical pair of Western politics is
not that of friend/ enemy but that of bare life/political
existence, zoé/bios, exclusion/inclusion. There is politics
because man is the living being who... separates and
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JKMBO CYIITECTBO INTO... C€ M3/[BOjyBa M CIIPOTHCTABYBa
Ha COIICTBEHMOT CYIIT KHUBOT W, NCTOBPEMEHO, CE APKHU
BO OJHOC Ha TOj CYyIIT KMBOT BO €IHO HHKIY3HUBHO
BrIyuyBame“. Bumu Giorgio Agamben, Homo Sacer
(Stanford University Press, 1998).

9. Jacques Ranciére, “Who is the Subject of Human Rights,”
South Atlantic Quaterly 2/3 (2004), 297-310.

10. http://www.yucom.org.rs/upload/vestgalerija_61_18/
1239109324_GSo_EWS36-english-07042009.pdf
(Accessed 05.07.2009)

11. Buam, Jacques Derrida, Politics of Friendship (Verso,
London New York, 1997).
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