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®paHcya

Napyen He-ctanpappeHx
Mapkcusam:
KBaHTHO-TEeOpeTCKM
npuop’

Bbuorpadcka 6enewka

®pancya Jlapyen (Francois Laruelle) (pogen Ha 22 aBrycr
1937) e dpannycku dunocod, nmopanemen mnpodecop Ha
Collége international de philosophie 1 nHa YaHuBep3ureror Ha
ITapus X: Nanterre. Jlapyes TBOpH ylITe Off, paHUTE 1970TH U
a7 cebe MMa okoJIy 20 HacioBu. Toj mpomsierysa ox Ecole
normale supérieure, 1 e MO3HAT IO PA3BUBAHETO HA HAYKa-
Ta 3a puinocodwujaTa MTO ja HapeKyBa He-dunocodpwuja. Toj
MOMEHTAJTHO YIIpaByBa cO MelyHapojHa OpraHU3allfja mo-
CBeTeHa Ha IpPOMOIMja Ha Kay3aTa Ha He-puaocodujara -
Organisation Non-Philosophique Internationale.

He 3HaM KOJIKy KpaTKO, HO Ke ce OTpyZlaM BO HEKOJI-
Ky MUHYTH Jla ja IIpeTcTaBaM HOBaTa XHUIIOTe3a, Koja
IITO ce ofHecyBa Ha MapkcuamoT, moBTopHO. OBa €
MHTEPBEHIIMja BO HOH-MAapKCU3MOT KOja IIITO BeKe e
mpagery caM 1o cebe. OBaa Moja HajHOBa UHTEPBEHIIHja
Cce ZOJDKU Ha TOa IIITO ja BHECYBA KBAHTHATA TEOPHja BO
MojaTa paboTa, BKIYYUTETHO U BO paborara co Mapkc.
Cexoram mmame Mapkc co Kaur, Mapkc co Xere,

1 Tpanckpunnuja o7 IpezaBarme O/Ip?KAHO HA 27 jyHU 2015
BO paMkuTe Ha ,IlIkosiara 3a MOJIUTUKA ¥ KPUTHKA 2015
opranusupana o7, MTOXH-C co nogapmka ox Ponmanujara
Po3a JlykcemOypr — Jyroucrouna Espona. IIpeBeneno Ha
AHTJIMCKH O/ TPAHCKPUIITOT 6Ga3upaH Ha KOHCEKYTUBHUOT
yCTeH peBos, o7 (ppaHITyCKH Ha MaKeOHCKH o7 KatepuHa
Koso3zoBa.
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Bionote

Francois Laruelle (born 22 August 1937) is a French
philosopher, formerly of the Collége international de
philosophie and the University of Paris X: Nanterre. Laruelle
has been publishing since the early 1970s and now has
around twenty book-length titles to his name. Alumnus of the
Ecole normale supérieure, Laruelle is notable for developing
a science of philosophy that he calls non-philosophy. He
currently directs an international organisation dedicated to
furthering the cause of non-philosophy, the Organisation
Non-Philosophique Internationale.

I do not know how briefly, but I shall nevertheless try to
take a few minutes to present my new hypothesis which,
once again, concerns Marxism. It is an intervention in
non-Marxism, which is already a course in itself. This
latest intervention of mine in fact introduces quantum
theory in my work, including my work on Marx. There
is always Marx with Kant, Marx with Hegel, Marx with
X, Marx with Y. That is the history of Marxism. We do
not have Marx without these additional philosophers.

1 Transcription of a lecture given on 277 June 2015, within
the framework of “The School of Politic and Critique 2015”
organized by ISSHS with the support of Rosa Luxemburg
Foundation-Southeast Europe. Translated into English from
the transcript based on the consecutive oral interpretation
from French into Macedonian by Katerina Kolozova.
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Mapkc co ukc, Mapkce co uncwioHn. Toa e ucropujara
Ha Mapkcu3MoT. Hemame Mapkc 6e3 oHue 1iyc ¢puio-
3odu. MojaTa Te3a e geka Mapkc Bo KoMOWHaNuja co
[InaHK e Beke HellITO coceMa Apyro. IlaHk ro o3Hauy-
Ba IIOYETOKOT Ha HoBaTa (pu3uKa, Koja He e FbyTHOBCKA.
HHTepBeHNMjaTa Ha KBAaHTHATA MEXaHUKA BO MapKCU3-
MOT K€ CMEHH MHOTY IIePCIIEKTHBHU OHejKU, ITOKpaj
npyrute paboTH, Taa ke ja BOBeZle ujejaTa 3a HeCcTabu-
sieH HactaH. Criopesi MeHe, jaIpOTO Ha MapKCU3MOT Kaj
Mapkc e dysuja Ha Punozoduja u Hayka. E cera, oun-
TJIETHO CE€ 3aBHCH O] TOA IIITO YOBEK IMOJIpa3bupa Mo
HayKa U KakBa Qy3uja 3emMma IpeIBu/I.

Ce paboTu 3a CJIETHOBO: J1a Ce BOBeZe BO MapKCHU-
CTUUYKaTa apryMeHTalllja MOJieJl Ha pa3MUCIyBambe
KOj € Hay4eH U KOj, CO TOQ, T0 OTPAaHUYyBa MECTOTO Ha
dunozodujara Bo Mapkcu3MOT 6€3 /1a ja IOTUCHE U HC-
THUCHE U CO TOA IIPeTCTaByBa HOBU MEPCIEKTHUBH 32 YIIO-
TpebaTa Ha Mapkcu3moT. 3a MeHe, MapKCU3MOT CEKO-
ram OWJI mpallame Ha yrnotpeda - IITO /1a ce IPaBH CO
Mapkcu3MoT? Taka 1mITo MojaTa IleHTpaIHA Te3a e JieKa
MapKCHU3MOT IIpeTcTaByBa py3uja Ha Prio3oduja v Ha-
yka. OunriesHo Aeka puiosodujara Tamy € Xeresosa,
a Haykara e IbyrHoBa. Ho, ke mpobame /1a v BUANME
pabotuTe M Ha MOWHAKOB HauwH. [layim ke ja BHeceMe
KBAaHTHATa MeXaHMWKa OHAKBa KakKBa IIITO IIPOU3JIETyBa
otkaj pusnuapure? He, Hue He cme dusuuapu. He pa-
6otuMe Bo ¢usmuapcka jgaboparopuja. Cernak, HalaTta
naboparopuja e, , oHaa Ha dunosodujata. Ke ja kopu-
CTMMe KBaHTHaTa (U3HKA, TOECT KBaHTHATa TeopwHja.
Bupejku Hema fja U3BPIIyBaMe Mepere U CJIMYHO KaKo
BO ¢U3HMKaTa, Ke ja KOPUCTHMeE KaKO MOJIeJl Ha MHUCTIA.
Toa e efieH jiexKepeH MOJieJl BO OJTHOC Ha peasiHaTa pu-
3UKa. 3JHaUH, ce 3eMa TUIIOT Ha eKCIJIMKAIlhja KOj IITO
MIOCTOM IJIAaBHO BO KBaHTHATa TeOpHja, HO He camMarta
KBaHTHA TeOpHja Kako Hayka. Taka, oBa MOKeMe Jia TO
HapeueMe U KBaHTeH MapkcusaM. [ToBeke cTaHyBa 360p
3a KBaHTU(UKALMja WX KBAaHTyMHU3aI[lja HaA MapKCH3-
MOT.

My thesis is that Marx combined with Planck is some-
thing entirely different. Planck marks the beginning of
new physics, which is not Newtonian. The intervention
of quantum mechanics in Marxism will change many
perspectives since, among other things, it will introduce
the idea of an unstable event. In my opinion, the core
of Marxism in Marx is a fusion of philosophy and sci-
ence. Now, obviously, everything depends on what one
perceives as science and what kind of fusion one has in
mind.

It is about introducing a model of thinking in Marxist
argumentation which is scientific and which thereby
limits the place of philosophy in Marxism, but without
suppressing or ousting it, and which offers new
perspectives for the application of Marxism. In my view,
Marxism has always been a matter of application —
what is to be done with Marxism? So, my central thesis
is that Marxism is a fusion of philosophy and science.
Obviously, the philosophy there is Hegelian, and the
science is Newtonian. Yet, we will try to look at things in
a different way. Shall we introduce quantum mechanics
such as it comes to us from the physicists? No, we are
not physicists. We do not operate in a physics laboratory.
Well, our laboratory is, after all, that of philosophy. We
shall use quantum physics — that is to say, the quantum
theory. Since we will not take any measurements or
suchlike things as it is done in physics, we shall use it as a
model of thinking. It is a rather relaxed model compared
to real physics. So, what is appropriated here is the type
of explication that exists chiefly in quantum theory, but
not the quantum theory as science itself. Hence, we
could also call this Quantum Marxism. It is rather more
than quantification or quantumisation of Marxism.

What interests us is, therefore, that there is a fusion at
the root of Marxism between philosophy and science.
Fusion has an equivalent in quantum theory. It is the
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OHna 1ITO HE MHTEpecHpa e, 3HaUH, JleKa BO KOPEHOT Ha
MapKCHU3MOT CTaHyBa 300p 3a y3uja mery dpurozoduja
U Hayka. Bo KBaHTHara Teopuja MMa €KBHUBAJIEHT Ha
¢dysujata. Toj e moumoT Ha cymneprnosunuja. Croper
TOQ, MOJKEME J1a IOHeceMe OJIJIyKa JIeKa BO MapKCU3MOT
BOCITOCTaByBa CyIepro3uiija Ha (Gua030GCKUOT MO-
JleJ1 U HaydHHOT Mozes. Cynepro3uiiija 3Ha4u CIie-
HOBO: He Tpeba Ja ce caTu JUPEKTHO U OAHAIIHO, TOA
€ KOHIIENT KOj IITO MpousJieryBa o7 pusukara. FimeHo,
ce moApa30brpa HAa MCT HAYMH KaKO IITO Ce MoJipa3ou-
pa ABIKemeTo Ha OpaHoBuTe BO pusukara. /[Ba 6paHa,
JIlypH U HajMaJIuTe OpaHYHEba Ha €3€POTO, MOXKE /1a UH-
tTepdepupaar, ja IeHeTPUPAAT eJIeH BO IPYT U CO TOA J1a
MIPOM3BEJIAT TPET OpaH, KOj ke Ouze pa3IndeH o/ IPBU-
Te n1Ba. E, TOokMy 0BOj mpem OpaH ce BHKa cocTojboa Ha
CYIIepIO3UIIHja.

Cera Mo’Ke J]Ja MU KakeTe: OBa HeMa HUKaKBa BPCKa CO
Mapkcu3MoT! Moskebu Hu co ¢pumozodujata U MOKpPAj
TOa IITO UMAaJI0 MHOTY OpaHOBHU BO ¢uio3odujaTa of
Hwuye na maBamy. Tpeba /1a ro pasbepemMe CJIeqHOBO:
KBAaHTHUOT MOJIEJI € BEKTOPCKH MoJiesl. He pabotume co
HeIlITaTa OHaKa KaKo IITO ce JieUHUPAHU CEMAHTUY-
ku. HamecTo pa3TMuHUTE IOMMU IIOCTaByBaMe BEKTOPH
KOH IIITO Ce aHTAKUPAHHU Ha ITOMHAKOB HaYWH. BekTo-
puTe ke HU IMOMOTHAT Jia TH pa3bepeMe cOCTOjOUTE Ha
cynepriosunuja. Tpeba ia ce pazbepe Aeka HayKaTa Io-
TOYHO KBaHTHATA HayKa U (prto3odujaTa ce JBa CHCTe-
Ma Ha BEKTOPU KOU Ce HA/IOMOJIHYyBaaT eJIeH CO JPYT 3a
Jla TPOU3BEZAT €/IHA CYIepIIO3UIIMOHUpPAHa COCTOojba.
Jlaqiu HeKoj oj1 Bac 3Hae MaJIKy KBaHTHA MeXaHUKa?
KBaHTHaTa MexaHHKa € COBPIIIEHO PEBOJIYIIIOHEPHA [0
TOYKA KOja IIITO He MOXKeTe HHU Ja ja 3amucaute! Toa e
€/THa TeOpHja KajIITO ce IPHUMEHyBa UCTOPH]a, KaJIe IIITO
ce TpeTUpaar PeBOJIYIMOHEPHHUTE HACTAaHU KAaKO MHH-
JiuBU. BakKBUOT OZTHOC KOH PEBOJIYIITUOHEPHUTE HACTAHU
JlaBa MOKHOCT 3a MHOIIITBO JIyfe Jla /IejCTByBaaT KaKo
PEBOJIYIIHOHEDPH.
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notion of superposition. Accordingly, we can decide that
superposition arises in Marxism from the philosophical
and scientific models. Here is what superposition
signifies: it is not to be taken literally or banally; it
is a concept that arises from physics. Namely, it is
understood in the same way that the motion of waves
is understood in physics. Two waves, even the smallest
ones on the lake, can interfere, penetrate each other and
thereby produce a third wave, which will be different
from the initial two. Now, this third wave is what is
called a superposed state.

Now, you may say: This has nothing to do with Marxism!
Perhaps not even with philosophy, though there have
been many waves in philosophy since Nietzsche to this
day. One thing we need to understand, however: the
quantum model is a vector model. We do not deal with
things as they are defined in semantic terms. Instead
of the various notions we put vectors that are engaged
in a different way. Vectors will help us understand the
superposed states. It should be understood that science
— or quantum science, to be accurate — and philosophy
are two systems of vectors which supplement each other
so as to produce a superposed state. Does anybody here
know a thing or two about quantum mechanics? Why,
quantum mechanics is perfectly revolutionary to a
degree that is almost hard to imagine! It is a theory which
applies history where revolutionary events are treated as
transient. Such an attitude towards revolutionary events
provides opportunities for multitudes of people to act as
revolutionaries.

Let us, however, return to the idea that philosophy and
science must superpose each other. This is quite different
from what is said in history of philosophy when people
tell you “This is philosophy of science.” So, what we have
here is not philosophy of science, but the superposition
of science and philosophy. Therefore, what I call non-
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3Hauw J1a ce BpaTUMe Ha Toa Jieka pumo3odujara v Hay-
KaTa Mopa Jia ce cyneprnoHupaar. OBa € MHOTY Pa3JIMYHO
OJ1 OHA IIITO Ce Ka’KyBa BO UCTOpHUjaTa Ha pumo3odwujara,
Kora Ke BU Ka¥KarT ,,0Ba e prio3oduja Ha Haykara.” 3Ha-
M, TyKa He ce pabotu 3a ¢puio3oduja Ha HayKaTa TYKY
3a cyIneprno3unja Mery Haykara u puiro3odujara. 3Ha-
YH, TOA IIITO jac TO HapeKyBaM He-MapKCH3aM € COCToj0a
Ha CyIepIo3ulifja Kajie IOCTOU MapKcus3aM Bo ¢opma
Ha ¢mwio3oduja U KBaHTHA MexaHuKa. Cera Toa IITO €
TEIIKO J1a ce pa3depe e ieKa KBaHTHATa MEXaHHUKa € JI0-
naneHa Ha duto3odujara. Toa qomaBame He Tpeba 1a ce
pasbepe o1 r1e/THA TOUKa Ha Quto30duja 3aToa IITO Toa
Ke He BpaTu Hazaj. [Tak 6u ce BpaTuie Ha GUI030DCKHU
Mapkcusam. UejaTa e ga ce ocimoboau MapKCU3MOT Off
dunosodujata. BeymrHocer, oBaa cymeprio3uiiuja 6u ce
mpaBeJsia o] IJIeIHa TOUKa Ha KBAHTHATa MexaHuka. OBa
€ TPBUOT Jies, 6a3uYHUOT akcuoM. Moke Jla ce Kaxe,
CO e/leH TOCTap PEeYHHUK, JIeKa CyIepIo3uIlfjaTa Ha
¢uno3odujaTa e kBaHTHATA TEOPH]ja, AeKa OAJIydyBa 3a
factum-or, 3a dpaxrot u AageHocTa. Toa ro UCIPTYBa XO-
PH30HTOT, OMIIITUOT XOPU30HT HAa HayKaTa 3a HICTOPUjaTa.
Toa 3HaUM JeKka HCTOPUCKUOT Marepujaiu3aMm (He
JIUjaJIEKTHIKU TYKy UCTOPUCKH Marepujaan3aMm) Tpeba
Jla ce pa3bepe Kako cocToj0a Ha cymepIio3uiiija. SHAUH,
He BO paMKM Ha ¢uwio3oduja TyKy CyIepHo3ulifja o
cebe Ha UCTOPUCKH, a HE IUjATIEKTHIKHA MaTepHjaTnu3aM.
Toa 6u Omsta mpBaTa rojeMa akCHoMa.

Cera1a mpeMuHEMe Ha OHA IIITO MAPKCUCTHUTE, I HEKOU
MapKCHCTH, TO BUKAaT JAUjAJIEKTUUKA MaTepHjaTu3aM.
3HaeTe JeKa HCTOPHCKHUOT MaTepHjajin3aM O3HauyBa
HEIITO AypH U Kaj CTasinH, mpeTcTaByBa mocebHa HayKa,
HayKa 3a ucTopujaTa. J[MjaIeKTHYKUOT MaTepHjain3am,
maK, o7 Apyra CTpaHa e efeH BHJ Ha OmmTocT. Ke
M TPeCBpTUME JBaTa Marepujaau3Mu. lcropucku-
OT MaTepHjaii3aM, Toa Beke He € IMoceOHA HaykKa 3a
HCTOpHjaTa, TOA € HayKa 3a CHUTe HACTaHH BO YOBEIIT-
BOTO KOH IIITO OYHUIJIEHO CE UCTOPUCKU IIITO HE € UCTO

Marxism is a superposed state where there is Marxism
in the form of philosophy and quantum mechanics.
Now, what is difficult to understand is that quantum
mechanics is added to philosophy. This addition is not
to be understood from the perspective of philosophy
because that would take us backwards. We would go back
to philosophical Marxism. The idea is to set Marxism free
from philosophy. In fact, this superposition would be
made from the perspective of quantum mechanics. This
is the first part, the basic axiom. You could say, using an
earlier vocabulary, that the superposition of philosophy
is the quantum theory; that it decides on the factum, on
the fact and on the givens. This draws the horizon, the
general horizon of the science of history. This means
that historical materialism (not the dialectical one,
but historical materialism) should be understood as a
superposed state. That is to say, not within the frames
of philosophy, but superposition in itself of historical
materialism rather than of dialectical materialism. This
would be the first chief axiom.

Let us now move on to that which the Marxists, or some
Marxists rather, call dialectical materialism. You know
that historical materialism signifies something even
for Stalin, it constitutes a separate science, a science of
history. Dialectical materialism, on the other hand, is a
kind of generality. We will reverse both materialisms.
Historical materialism is no longer a separate science
of history, it is a science of all the events throughout
humanity which are obviously historical, but which
are not synonymous with history, and it covers all
kinds of human experience. We will assign dialectical
materialism another equivalent. You know the concept
of the quantum. In physics, a quantum is the minimum
quantity of energy multiplied by Time. Now, we need
to ask ourselves the following question: Is there in
history an equivalent of the quantum? Minimum
energy multiplied by Time? Is there any such minimum
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CO UCTOpPHja U TH MIOKPHBA CUTE BUOBU HA YOBEUYKHU HC-
KycTBa. Ha mujasieKTUUKHOT MaTepHjaan3aM ke My Ja-
JleMe ZIpyT eKBUBaJIeHT. ['0 3HaeTe KOHIENTOT HA KBaH-
TOT. Bo pu3mkaTa, KBAHTOT € MUHUMAJTHUOT KBAHTUTET
eHepruja MoMHOKeHa co BpeMmero. Cera, Tpeba n1a ce
3amparniaMe: JIaJii BO UCTOPHjaTa UMa €KBHBAJIEHT Ha
KBAaHTOT? MUHMMAaJTHA €Hepruja IOMHOKEeHA CO BpeMe?
Jlau UMa He TaKOB HACTaH, TYKy MUHMMAaJIHA eJIeMeH-
TapHa aKIFja Koja MPeTCTaByBa parame WU MOKHOCT
3a TMOWHAKBa HayKa 3a HcCTOpHjaTa. EKBUBAJIEHTOT BO
Halarta mpobsieMaTHKa e KiacHata 6opba. ITpermocra-
ByBaM JIeKa IIPaBUTE pa3jInKa ImoMery 6opba Ha Kyiacu-
Te U KJIacHata 6opba. bopbara Ha KyiacuTe e ,,THe U THE
KJIaCH BJIETyBaaT BO HeKakBa 6opba.“ Toa e moBpieH
corujasieH eHOMEH Jo/ieKa KjlacHaTa 6opba e MHOTY
MTOpeIINTETHA U ITO/ITab0Ka, 3aT0a IIITO Taa ja 03HAdYyBa
cymTuHara Ha 6opbara, ommro 3eMeHo. He 3Ham ganu
BUe Mely Bac ja MpaBUTe 0Baa pasiauka. EXHOTO e coru-
0JIOIIIKA KaTETOPHja, Ha IpUMep, Oyprkoacku purozodu
U COITMOJIO3U OIIEPHpaaT CO TEPMUHOT H0pOa Ha Kjlacu,
a IPyroTo, PEeBOJIyIIOHEPHATA JIOTHKA Ou O1iia kaacHa-
ma 6opba xojamrTo 1o gepUHUIIja € PEBOTYIHOHEPHA.
3Haum, ro 6apaMe KBAHTOT KOj IITO Ke HAIpPaBH JieKa
MO’KHA € eTHa KBaHTHA Teopuja.

Bo momeHOT Ha ucTopujaTa U MapKCU3MOT, EKBUBAJIEH-
TOT Ha KBAHTHHUOT eeKT Ha 3eHOH U MaK Ke KaXkaM, He
pusuuku, TyKy opmMaiHo - e KacHaTa 6op6a. KBaHTOT
e KJacHaTa 6opba. 3aToa IITO KjIacHaTa 6opba Hy»KHO
CTaBa BO WUrpa JBe JUMEH3UH, U Taa TH CTaBa THE JBA
acrekTa BO OZTHOC Ha 60p06a, He Hy?KHA KOHTPaJUKIIHja,
HO 6opb6a. Kaj Mapkc e MpPUJIMYHO jacHO 30IITO UMa
HcTopHUja. 3aToa IITO UMa KjaacHa 6opba, a He 6opba Ha
oBzie-OHJie Kiacu. Toa He e OYKBaJITHO KBAaHT TYKy MH-
HUMaJIHaTa CyIITHHA 3a Ja uMa ucropuja. Taa kimacHa
6opba, 3a Hea MOXKe Jja ce KasKe JIeKa OIIIITO 3eMEeHO TU
CTaBa BO OJTHOC OHA IIITO BO MOJIEPHOTO OIIIITECTBO CE
HapeKyBa Oyprkoasuja U IpoJsieTapujar. 3Hauu, BO OCHO-
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basic action, not an event, which constitutes the birth
or a potential for a different science of history? The
equivalent in our problem area is class struggle. I assume
that you distinguish between a struggle of the classes
and class struggle. A struggle of the classes means “such
and such classes engage in some kind of struggle.”
That is a superficial social phenomenon, whereas class
struggle is much more decisive and profound, for it
signifies the essence of struggle, generally speaking. I
do not know whether you here make this distinction.
One is a sociological category; for example, bourgeois
philosophers and sociologists operate with the term
struggle of classes, whereas the other, in revolutionary
logic, would be class struggle, which, by definition, is
revolutionary. So, we are looking for the quantum that
would make a quantum theory possible.

In the realm of history and Marxism, the equivalent of
the quantum Zeno effect — and let me say once again,
not in terms of physics, but formally — is class struggle.
The quantum is class struggle. Because class struggle
necessarily brings into play two dimensions, and it puts
these two aspects in relation to struggle — not necessarily
a contradiction, but struggle nevertheless. It is quite
clear why there is history in Marx. It is because there is
class struggle, and not a struggle of some classes here
and there. It is not literally a quantum, but the minimum
essence required so that there could be history. This class
struggle can be said to generally put in a relationship
those things which modern society calls the bourgeoisie
and the proletariat. So, on these grounds, it is a struggle
between the bourgeoisie and the proletariat: two basic
categories rather than a multitude of concepts. It should
be made very clear that the essential thing for these
two poles, for their relationship, is battle, or struggle.
Everything else that unfolds around the bourgeoisie and
its means of struggle, as well as around the proletariat,
is a struggle of classes and would constitute a different

11
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Ba, Toa € OuTKa Mery OypskoasujaTa U IPOJIeTapUjaToT:
JIBE OCHOBHHU KaTErOpWH, a HE MHOIITBO KOHIIENTH.
Tpeba /1a € MHOTY jacHO /ieKa 3a OBHUE J[Ba T10JI1a, 32 HUB-
HHUOT OJTHOC CYIITHHCKA € OuTkaTta, bopbaTta. Cé mpyro
IIITO ce pa3BHBA OKOJIy OyprKoasujaTa U HUBHUTE CPeJI-
cTBa Ha 60opba, MCTO U OKOJIy IIpOJIeTapujaToT e bopba
Ha KJIacH, W Toa Ou OWJIo Apyr KoHIlenT. AKO ja pasbe-
peMe KBaHTHO-KJIacHaTa 60pba, Toa ro JaBa CIeAHOBO:
OypskoasujaTta W IpoJieTapujaToT. IIposerapujator u
OypskoasmjaTa He ce efHaKBU. buTkara Ha Oyp:roasujaTa
IIPOTUB IMPOJIETAPUJATOT HE € eJHAKBa HAa OUTKATa VTN
Ha OTIOPOT Ha MPOJIETApUjaTOT IPOTUB Oyprkoasujara.
He mozke /1a ce OCTUTHE eIHAKBOCT. bu pekJie: ma 0-
0po, Toa e OuMIJIeHO, UMa Oyp:Koa3uja Koja BJIajiee U
IpoJieTapujaT Koj IITO € JIOMHHUPAH W MOpa Jia JaBa
orriop. Ho, ako morsiezjHeMe o] aclieKT HAa KBaHTHaTa
TEOPHUja, BCYIITHOCT OBA € YIITe M0/[JIA00KO Mpalllarke OT-
KOJIKY IIITO Ce YMHU Ha MPB MOTJIE,.

IToenTara e jeka BO HCTOpHjaTa MMa acHMeTpHja HJIN
JIUCUMETpPHja Koja € ocHOBHA. lcropujaTa ce Teme-
JI1 Ha acHMeTpHja WiIu AucuMerpuja. /[Bete OUTKU He
MOXKaT /Jia ce IOoCcTaBaT BO OJHOC Ha paBeHCTBO. Toa
e Kako Jla ce Kaxke ,HempujaTesuTe ce JAedUHUTHB-
HO HemnpwujaTeny,“ 6e3 mpeox, 6e3 cuHauKaM3aM. Toa
6u Omya MprTBa OWTKA HA INPETIIOCTABEHU €IHAKBHU
Hempujarenu. Toa e BCyITHOCT eZJMHCTBEHATA OUTKA IIITO
MOJKe JIa O/UIyYH JieKa MOJKe /Ia UMa UCTOpUja Ha YHU-
BEpP3yMOT, HCTOPHjaTa BOOMIITO. TeKOT Ha BpeMETO cTa-
HyBa HCTOPHCKO, 3HAYM MMa PAa3JINKa IOMery Tedyerme
Ha BpeMe U ucTopuja. PeBosrynimoHepHaTa IMOCTaBEHOCT
Ha acuMeTpHjaTa, acHMeTpHjaTa Ha CHUTe OJIHOCH Ha
Oyp»koasuja U MpoJieTapujat, Ha MOTYMHET U MOTIHHY-
Bay, Taa IpPaBU TEKOT Ha BpPeMeTO /a 001e UCTOpUCKa
JVMeH3Hja. 3HAaud TEeKOT Ha BPEMETO BO YHHUBEDP3Y-
MOT Jia cTaHe ucropuja. E, Toa mTo ce ciydyBa moroa
e MPWJINYHO €HUTMAaTUYHO U KOMIUIUIMPAHO Oujejku

concept. If we understand the quantum class struggle,
this is what it yields: the bourgeoisie and the proletariat.
The proletariat and the bourgeoisie are not equal. The
struggle of the bourgeoisie against the proletariat is not
equal to the proletariat’s struggle or resistance against
the bourgeoisie. Equality cannot be achieved. Well, that
is obvious, one might say; there is the bourgeoisie that
rules and there is the proletariat that is dominated and
that must offer resistance. But if we look at it from the
perspective of quantum theory, this is actually an even
profounder question than it may have seemed at first.

The point is that in history there is asymmetry or
dissymmetry, and this is fundamental. History is
grounded upon asymmetry or dissymmetry. One
cannot make an equation between the two battles. It
would be the same as saying “enemies are definitely
enemies,” without transition, without syndicalism. It
would be a deadlock of presumed equal enemies, an
impasse. It is actually the only battle that may decide
that there may be a history of the universe, history in
general. The flow of time becomes historical, so there is
a difference between the flow of time and history. The
revolutionary position of asymmetry, the asymmetry
of all bourgeoisie and proletariat relations, oppressed
and oppressor relations, is what makes the flow of time
acquire a historical dimension; that is, what makes the
flow of time in the universe become history. Now, what
happens afterwards is rather enigmatic and complicated
because during the course of that struggle, or battle,
either the proletariat or the bourgeoisie will help one
of the two possibilities to emerge, which was contained
in the initial superposed state. So, in that superposed
state between history, philosophy, and science is the
potentiality; that is where the potentiality of a multitude
of outcomes was, outcomes that could potentially
arise from that superposed state. I keep referring to
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BO TEKOT Ha Taa Oopba, OWTKa, WJIHM IIPOJIETApUjaTOT
win OyprkoasujaTa Ke IMOMOTHAT /ia Ce MOjaBU eIHa Of
JIBETe MOKHOCTH, KOja Omsia cojfip;kaHa BO cocTojoaTa
Ha MOYeTHATa CyNepHo3uIrja. 3Ha4u, BO Taa COCTOj6a
Ha Cylleprno3unuja Mery wHcTopujata, ¢dumozodujara
M HayKaTa ce Haora ITOTEHI[HjaJTHOCTa, Cce Haoraa
MMOTEHIIMjaJTHOCTa HA MHOIIITBO MCXOH IITO MOKeJE 1A
Mpou3JIe3aT O Taa cocTojO0a Ha cymepro3uiuja. I'u 3e-
Mam ¢umo3odujaTa U HayKaTa [0 BpeMe 3aToa IITO
TOA € OCHOBaTa Ha OBaa TeopHUja, HAIIMOT BUTAJIEH MU-
HUMYM.

HMMa MHOTY Zpyrd HACTaHHW KOW IIITO yYEeCTBYBaaT U BO
€HOTO U BO JIPYTOTO, U Ce MpeNpeTieHnd. 3HAaUu hMa
MHOTY MOKHOCTH IITO C€ CYIIEPIO3UITHOHUPAaHU. Jlanu
MMa HEIITO INTO € BIEYATJIHBO, IITO HE T0 KaKaBMe
Ha mouyeTokoT? Toa e Jeka cekoja off THe cOCTOjOU Ha
CyIepro3uiija Bo cebe MMa HEIlITO HeolpezieieHo, He-
ozipefieHo. MoskeTe Jla ja 3aMUCTIUTE CylIEPIIO3UITHjaTa
Mery ¢uio3odujaTa U HayKaTa M, ako HeKoj mobapa j1a
ru ieUHUPATE, Ke ce HajJieTe BO TelllKa CUTyaluja. 3Ha-
YH TH UMa CUTE THE COCTOjOU IIITO Ce BO CyIEePIIO3UIHja
U THE ce UCTOpUCKaTa Marepuja. Tu ce u3BecHu 6uaejku
MUHYBaaT HU3 MPOIEC KOj Ce JIBMKH IO AT Ha JIBOEIHE
U pasaBojyBame. OHA IITO Ke U3IJIeZla KAaKO Pe3yJiTaT
Ha HMCTOpHjaTa KaKO KOHEYHUOT HMCXOJ Ke 3aBHCH Of
KJIacHaTa 6opba u ke ce mmojaBu Oj1arolapeHue Ha Kjac-
HaTa 60pba, HO KOja He ja WCIPITyBa J0 Kpaj CMHCJIATa
Ha Kj1acHaTa Oopba Oujejku Taa ke MpoAODKU. 3HAUHM
pe3yJITaTOT KOj Ke mpoussie3e oji KiacHaTa 60opba, TOj
€ TyKa, HO TOj He 0 UCIPIyBa 3HAYEHETO Ha KJIacHaTa
6opba. Bo Hea nMa HeKaKOB BUJ] OECKOHEYHOCT, KOJIIITO
IIPO/IOJIKYBa /1a Tpae. Toa e GUTKa IITO He 3aBPIIIyBa BO
CyIITUHA. 3apajii Toa BO 0Baa KOHIIEMIIMja HeMa Jia UMa
HUKOTAIIl, HeEMa /1a TOCTOM (pUHAIeH HACTaH, rojieMaTa
Beuep, AebUHUTUBHUOT PEBOJIYIIOHEPDEH MOMEHT KOj
IpeTcTaByBa cocTojba 6e3 Kyiaca, 3Ha4u TaKBO Oeckiac-
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philosophy and science all the time because that is the
basis of this theory, our vital minimum.

There are many other events that take part in both of
them and which are intertwined. So, there are many
possibilities that are superposed. Is there anything that
is outstanding, that we did not mention at the beginning?
Itis that each of those superposed states contains in itself
something indeterminate, indefinite. You can imagine
the superposition of philosophy and science, but if
anyone asks from you a definition, you will find yourself
in a tight spot. So, there are all those superposed states
and they are the historical matter. Theywill be termed
certain as they move through a process which unfolds
by divergence and separation. Whatever will seem the
result of history, the final outcome, will depend on
class struggle and will emerge owing to class struggle,
which, however, will not fully exhaust the sense of class
struggle, because it will continue. So, the result that will
arise from class struggle is there; but it does not exhaust
the meaning of class struggle. There is in it some kind
of eternity, which continues to last. It is a battle that
essentially never ends. That is why there will never be in
this conception a final event, that great eve, the definitive
revolutionary moment that is a classless condition, a
classless society. The idea of a classless society, then, no
longer makes any sense; it is now a philosophical idea.

Classless society is a philosophical idea and it makes
no sense as long as class struggle continues. Struggle
is always there. I know that some of you may find this
difficult to accept. One needs to understand that it is
an entirely different conception of the dynamics of
history. This dynamics is not a battle in the sense of
contradiction, the contradiction that is dialectically
resolvable, one that allows dreams of a final solution.
It is an infinite struggle. If at some point there is no
more bourgeoisie, then there will be something else in
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HO OIIIITeCTBO. 3HAuUM, HejaTa 3a OECKJIACHO OIIIITe-
CTBO Beke HeMa HHKaKBa CMHUCJIA, Toa € Beke Puiro3od-
cKa uzeja.

Beckiracuo ommrectBo e ¢uimo3odeka ujaeja U Taa
HeMa HHMKaKBa CMHCJA JIoJleKa KjaacHaTa 6opba mpo-
JIOJDKyBa fa Tpae. Taa cekorari ja uma. 3HaM JieKa OBa
e TelKo Ja ce nmpudaTy 3a HEKOW o Bac. Tpeba aa ce
pasbepe zeka Toa e coceMa Jpyra KOHIEMIHja 3a Ju-
HaAMHKaTa Ha #Wcropujata. Taa AuHaMuKa He € OUTKa
KaKO KOHTPAAUKIIMja, KOHTPAJUKIMjaTa Koja IITO €
JMAjAIEKTHYKKA penuinBa. Taa 1ITO OBO3MOXKYBa Jia Ce
coHyBa 3a ¢puHaIHO perteHue. Toa e eaHa GecKOHEUHA
O0uTKa. AKO BO eleH MOMEHT cHeMa Oyprkoasuja, TOTalll
Ke MMa HeIlITO APYro HaMecTo Oyprkoas3uja. 3aToa ja Ko-
puctuMe MeTtadopaTa Ha KBAaHTYM 3aTOa IIITO MOXKE /1A
HeMa OyprKoasuja yTpe, HO HEIIITO KaKo KJIacHa 6op0a ke
MMa U HEIITO KaKo Oyp:koa3uja U KaKo MOTYMHETA KJ1aca
ke uma. Kora ke ce BocmmoctaBu Taa IIpOMeHa, Taa pas-
JINKA He € KOMYTaTUBHA U eTHO CO IPYTO He MOJKAT /1a Ce
3aMeHaT. BUTKara He ce CBe/lyBa Ha HEj3BUHUTE UCTOPH-
cku pesyarati. Hema KOMyTaTHBHOCT BO MCTOPHUCKHUTE
pesysiTaTu Mery OUTKaTa 1 OMTKaTa Kako TakBa. MHOry
YecTo ce MpaBH criopezda Mery KiaacHaTa 6opba u yz-
6asicku Meu. Cekoja oJ1 IBeTe CTPAaHU M3IJIe[Ia KaKO Ja
MIPUTHCKA BO OUTKATa, IPUTUCKA U € ITO/T IPUTHUCOK /1a ja
3aBpIIU OUTKaTa HAa HeKakoB HaunH. Ho, cekoja me, ce-
KOE OJIerbe /10 KPaj 3a /ja ce TPTHE TOBApOT O/ OUTKaTa He
3aBpIIyBa CO Kpaj Ha OHUTKA TYKy 3aBPIIyBa CO IIOYETOK
Ha HOBa OuTka. Bo pyabascku Med Toa € MHOTY JIECHO
3aTOA IITO HA KPaj MMa CBUPYE KOe IIITO O3HAUYyBa KPaj.
HHaky, ceKoj IPUTUCOK KOH OJielhe /10 Kpaj Ha OuTKaTa
3aBpIIyBa CO MOBTOPHO parame Ha HOBa butka. Ho, BO
KJacHaTa 6op0a, jac MHC/IaM JleKa HeMa Jia UMa Cyauja
CO CBHpUE.

HNma mnoBeke c/I03KeHU HAYMHU Jla ce 0OjacCHU OBa, HO
HEMa /la HaBJIeryBamMe BO Toa. FiMa HEKOJIKY MOKHOCTH

instead. That is why the metaphor of the quantum is
used — because tomorrow there may not be bourgeoisie,
but there will be something like class struggle and there
will be something like bourgeoisie and there will be
something like an oppressed class. Once that change
occurs, the distinction is not commutative and the two
are not interchangeable. The battle is not reducible to its
historical outcomes. There is no commutative condition
in the historical results between the battle and battle as
such. Very often comparisons are made between class
struggle and a football match. Each of the two side
seems to charge during the battle, each side exercises
pressure and is under pressure to bring the battle to an
end somehow. But every objective, every push to the
end to relieve the weight of the battle does not end with
an end to the battle but with a beginning of a new one.
Now, in a football match it is all very easy because at the
end there is the whistle that sounds the end. Otherwise,
every pressure to go to the end of the battle ends with a
birth of yet another battle. But in class struggle, I think,
there will be no referee with a whistle.

There are many complex ways of explaining this, but we
will not go into all of that. There are several possibilities
involved in history. History follows a flow of some sort,
but it is a flow that is complex and which has many
distributaries along its course. It is like the path of light,
a beam of light that passes through two surfaces. It is like
a projection of light that passes through a screen. The
two beams of light may come to a point in phase, and
this generates interference, the mixing of the two lights.
These interferences give rise to various possibilities or
various mixing of states. If that which is to be achieved
at the end of the process is “such and such an event,” for
example, victory of the bourgeoisie over the proletariat,
what we are talking about is an event, both possible
and transient. It is a transient event because it cannot
be a priori predicted based on what may arise during
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IIITO ce BKJIyYeHU BO McTopHjaTa. Mcropujara cieu He-
KaKOB T€K, HO TeK KOj € CJIOKEH U Kaj IIITO MMa MHOTY
pa3aBojyBarba Ha mMaToT. Toj e Kako IaT Ha CBETJIMHA,
CHOII CBETJIMHA KOJIITO MUHYBa HU3 [IBE MOBPIINHHU.
3HauM Kako €JlHa IPOEKIHja Ha CBETJIMHA KOjaIllTO
IIOMHHYBa TPEKy e/leH eKpaH. /[BaTa CHOIIa CBeTJIMHA
MOJKe Ja J0jaaT A0 elHa TOYKa Ha JIOCJIETHOCT, Koja
IIITO IIPOU3BeAyBa HHTepGEPEHIIHja, Melllaibe Ha JBeTe
cBeT/inHU. Tue uHTepdepeHnrr IPOU3BeAyBaaT pas-
JIMYHU MOKHOCTH WJIH Pa3/INYHU Melllarba Ha COCTOjOU.
Axo oHa 1mITO Tpeba Jja ce IOCTUTHE Ha KPajoT O Mpo-
IIeCOT, € ,TOj U TOj HAcTaH,  HAa mpumep, nobesara Ha
OypskoasujaTa HaJl MpoJieTapujaToT, Ou 300pyBasie 3a
eZleH HacTaH, MOKeH WX MUHIUB. Toa € MUHIUB Ha-
CTaH 3aToa IIITO HEe MOZKE JIa Ce IIPEJIBU/IU a Priori o1 OHa
IIITO Ke IMPOU3Jie3e BO TEKOT Ha UCTOPHjaTa U HEj3UHUTE
CyIIepIIOHUPAHU COCTOjOH, M TOA OHAKA KaKO IITO (QyHK-
[MOHUPAaaT BO YCJIOBU Ha KJlacHaTa 6opoa.

KrnacuHara 60p6a Hu mpeTcTraByBa 1e(UHUTUBHU HaCTa-
HHM, KOHeUYHHU HactaHu. KiacHata 6opba e ojiHOC Mery
JlBa TEpPMUHA U TPOU3BE/YBA JIBE HEIITa KOU IIITO He ce
KOHBEPTHUPAAT €THO BO JIpyro AypUu U Bo dusukara. Bo
XeresioBara AujaJieKTUKA OW CTUTHAJIE JIO €/THA COCTO0j0a
Ha 0/IMOp, Ha CMUpYBambe, pellleHne, AUjaleKTUUKO pe-
IIIeHNe, HO KBAaHTHO IJIEZ]JaHO, a TOAa HE € JUjaJIeKTUUKHU
MOJIeJI, TOA € MOZeJl KOj IITO BKIydyBa KOHQJIUKT, HO
He nujasekTuka. Hema nsmupyBame Ha KpajoT. HeBos-
MOKHO € J]a ce JIOCTUTHE cOCTOjO0a Ha e€THAaKBOCT Mery
HenpujaTeauTe, MPOTUBHULIMTe. MoKe HIpPUBpPEMEHO
za ce bopat eziHu co apyru. Ilesara Taa maTeka, meJHOT
TOj eJ1 Ha maTekaTa e HeBU/IINB. He Morke /a ce 3Hae a
priori u oHaIIpes KaKo ke ce pa3BuBa ucropujara. Toa
€ HeBO3MOXKHO. Toa e mo mpaBujI0 HEBO3MOXKHO, TJie/ia-
HO O/ aCIIeKT Ha KBAHTHA MEXaHUKa, IJIEaHO O] aCIIEeKT
Ha dopmanu3MoT Ha He-pumiro3odujara. Kora mapkcu-
CTUTe ja Kopucrat dunozodujara, Toa UM OBO3MOKYBa
ofHampes, a TO MPEeTYYBCTBYBaaT KpajoT, Aa ro mpe-
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the course of history and its superposed states, as they
function in circumstances of class struggle.

Class struggle presents to us definitive events, finite
events. Class struggle is a relationship between two
terms and generates two things that do not convert into
one another even in physics. In Hegel’s dialectic we
would arrive to a state of repose, diffusion, solution, a
dialectical one, but from a quantum point of view — and
it is not a dialectical model; it is a model that involves
conflict, but not dialectic — there is no reconciliation at
the end. It is impossible to come to a state of equality
between enemies, opponents. They may fight each
other temporarily. All that path, all that part of the path
is invisible. On cannot know a priory or beforehand
how history will unfold. That is impossible. That is,
as a rule, impossible from the perspective of quantum
mechanics, from the perspective of the formalism of
non-philosophy. When Marxists make use of philosophy,
it enables them to have a presentiment of the end
beforehand, to prescribe the end. As you can see, there
is a great opposition, a fusion between philosophy and
science, but we understand the very idea of this fusion in
quantum terms, not in philosophical ones. We can come
to a decision from the perspective of philosophy that
quantum mechanics will be resorbed, appropriated or
devoured by philosophy. Well, good, fine. If we decide so
a priori, that is how everything will end up in philosophy,
in a circularity. But that circle is a vicious circle.

Philosophy will encourage us because there will no
longer be any outcome that will also be a set of terms
foreseeing that which has been predetermined. (That is,
there will be such a set, but with the quantum model).
So, philosophy predetermines the outcome and you
have a stable deadlock of an imagined outcome, whereas
with the quantum position within Marxism you know
that something will always happen, we therefore know
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ckpubupaaT KpajoT. Kako 1ITo riiezjate mMa e{Ha roJie-
Ma orosuija, pysuja Mery ¢puaozodujaTa U HayKara,
HO caMara ujieja Ha Taa pysuja ja pazbupame KBaHTHO,
He duno3odcku. Moxke a IoHECEMe OJJIyKa OJf TJIe[I-
Ha TOYkKa Ha ¢mwio3oduja Jeka KBAaHTHATA MeXaHHUKA
ke Ouzie pecopbupana, MPUCBOEHA WJIN MPOTOJITaHA Of
dunozodujara. E, ma 1o6po, Bo pesi. AKO pelruMe Taka a
priori Taka U Ke cH 3aBpIIH ce€ BO ¢pumo3oduja, BO elHA
KPY’KHOCT. AMa TOj KpyT € MarerncaH KpyT.

dwrozodujaTa ke He oxpabpyBa 3aroa IITO BeKe HEMA
Jla UMa HEKaKOB HMCXOJ] KOj IIITO € W rpyla MOUMH Koja
IITO TO MpEeABHyBa TOA IITO € OJHAIIPE], OIpesee-
Ho. (OxHocHO ke uMa, HO €O KBAHTHHOT MOJE)) 3HAUU
dunozodujata omHampes; TO OMpeAeayBa HCXOAOT H
“MaTe elHa CTabWTHA MPTBa TOYKA HA 3aMUCJIEH UCXOJ
Jo/IeKa CO KBaHTHATa MO3UIIHja BHATPE BO MAaPKCU3MOT
3HaeTe JleKa HEIIITO MTOCTOjaHO Ke Ce CJIydyBa, TaKa IITO
Y €JTHA O/T [IOTE€HIINjAJTHOCTUTE BKJIyU€HH BO HCTOPUCKH-
OT XOPHU3O0HT U 3HaeMe JIeKa eHa O] THe MOKHOCTH Ke
ce peayiM3upa, HO He 3HaeMe Koja. Ha moueTokor cu ja
JIo3BOJIyBaMe (y3ujara Ha CynepIIOHUPAHU, Pa3IMUHU
cocrojou. Camo, mak Jia MOBTOpaM, CyIepIO3UIHjaTa
3HAUYM JIeKa €IHOTO He TO IMOZpeayBa Ha cebe pyroro
HUTY TO BKJIy4yBa TYKy CaMO MMa CylepIio3unuja. 3Ha-
Y1 UMa HeKoja JIeMOKpaTHja Ha eJIeMeHTHUTe Mel'y HUB,
Taka?

[Tpex manky ru ynorpebuB kako meradopa, Tu yIoTpe-
6uB 3a criopeba 6paHOBHUTE, a IOTOA U BEKTOP. 3HAUU
THE JIBa IouMa He Tpeba /1a Tu pazbepeMe OHAKA EMITH-
pUCKHU Kako IITO 'y 3HaeMe. CeTo OHA WITO T'O HamIpa-
BHUBME JIOCETa UMa BO cebe Hay4yHa MPUPO/IA, & TOA HE €
€MITHPUCKA JaIEHOCT. AKO TU 3eMeTe Ha IIPUMep HCTO-
PHUCKHUTE HACTAaHW HAa TOj JUPEKTEH HAUYWH, OYKBaJIHO
BU3yeJIeH KAaKO IITO CH T'Ml JIOXKUBYBATe U 3aMUCTyBaTe
JIUPEKTHO, HAjIJIeKy /10 Kajie IITO MOXKETe /Ia cTaca-
Te e ¢puno3zoduja. Ho, oHA mITO HUE OBJIE ce OOMyBa-

that one of the potentialities involved on the historical
horizon, one of those possibilities, may be realised,
but we do not know which. At the outset we permitted
ourselves the fusion of superposed, different states.
Only, let me say this again, superposition does not mean
that one subordinates the other to itself, nor does it
mean that it incorporates it, but rather that there is only
superposition. So, there is some democracy between the
elements, is there not?

Earlier, I used the waves as a metaphor, and then I
referred to the term vector. So, we should not understand
these two terms in the empirical sense as we know them.
Everything we have been doing so far has within itself
a scientific nature, and that is not an empirical given.
Consider, for example, the historical events in that
direct, literally visual way, as you perceive and imagine
them directly; the farthest you can go is philosophy.
However, what we are trying to do here is not philosophy.
We exercise philosophy without being philosophers.
Now, this is the key thing for me in that which I call
non-philosophy. And while we are at non-philosophy,
let me just say that I did not coin the term. The term
was first coined by somebody whose name escapes me
now and who was from Schelling’s time, somewhere
between Fichte and Hegel — Kierkegaard. There are two
possible ways of understanding it. The first is simply as
a negation and we are then reduced to common sense
and the like; but it can also be a theory. Many would call
it philosophy, but most often it is established as science
and here we need to think in theoretical terms, about the
relationship between the prefix non- and philosophy.
This relationship should be considered theoretically.

There, this would be my short presentation and I gave a
brief introduction before it. And let me clarify something
the way I did with non-philosophy. Non-philosophy
is not absence of Marxism. It is putting a limit on
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Me /a ro mpaBuMe He e ¢uio3oduja. Hue ja kopucru-
Me dumozodujara 6e3 ma ougeme dumozodu. E oBa e
KJIydHaTa paboTa 3a MEHe BO OHA IIITO 'O HApeKyBaM He-
dunosoduja. IllTo ce omHecyBa 10 He-bumo3odwujara,
7la ICTaKHaM JIeKa He CyM r'o U3MUCTIII 360poT. [loumoTt
IIPB IO U3MUCJIWI HEKOj KOj IITO HE ce cekaBaM KaKo ce
BuKaiie o Bpemero Ha Illenunr, mery ®uxre u Xeres
— Kupkerapz. Vima Ba MOKHY HaUMHA Ha pa30oupame.
[TpBUOT € eTHOCTAaBHO HETallfja U TOTAIll Ce CBEAyBaMe
Ha 37IpaB pa3yMm (common sense) U CJIMYHO, HO MOXKe
7la Ouze Toa W efmHa Teopuja. MHoOry Ou ja Hapeksie
¢uno3oduja, HO HajuecTo ce BOCIIOCTaByBa KaKO HayKa
U TyKa Tpeba Jja ce pa3MHUCIyBa TEOPHUCKU, OTHOCOT Mery
npeduKcoT ,HOH-“ U dumo3odujara. Toj ogHOC Tpeba
7la ce MUCJTH TEOPUCKH.

EBe oBa Ou Ouia MasiaTa Ipe3eHTallMja U jac Impej Toa
ZIaJI0B MaJl BOBeZ. 3HAUM U HEIITO Ja objacHaM HCTO
Kako co He-pmwio3odujata. He-punoszodujata He e oT-
CYCTBO Ha MapKcu3MoT. Toa e orpaHUYyBame Ha MapK-
CU3MOT, OZIBHATPE U OJTHA/IBOP, HA HETOBATAa JIOTMAaTCKA
IyJI3¥ja WK HaroH. Taa ;ormMaTcka myssHja € BCyITHOCT
mysi3ujaTa Ha ¢punoszodujatal A oHa IITO TO HApEeKyBaM
dunozoduja e pumozodockara camoioBoIHOCT. Tpeda
7a ce kopuctu QrrozodujaTa, HO TOa Ja Ce MPaBU Ha
IMIOMHAKOB HAYWH: /Ia Ce OTPAHUYU Hej3MHATa CaMOJI0-
BOJIHOCT, Jla C€ YKHHE Hej3MHATa CIIOHTaHa, al[pUOPHA
BIHHOCT HACIIPOTHU PEATHOCTA.

Kamepuna Koaososa do nybauxama: Jla oTBopume
MaJia ucKycuja 3atoa mro ®pancoa e Beke ymopeH. Cu-
IYPHO MMa HEeKaKBH IIpalllama.

Caywamen 1: Axo n00po pa3bpaB 6€CKIaCHOTO OIIIIITe-
CTBO e camo duo3odcka KaTeroprja Koja He MOXKe J1a
IIOCTOM BO peasiHOCTa?
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Marxism, from within and from without, on its dogmatic
pulsion or drive. This dogmatic pulsion is actually the
pulsion of philosophy! And what I call philosophy is
the philosophical self-sufficiency. Philosophy should be
used, byt it should be exercised in a different way: its
self-sufficiency needs to be limited, it needs putting an
end to its spontaneous, a priory validity in relation to
reality.

Katerina Kolozova to the audience: Let’s open the floor
for a short discussion, because Francois is a bit tired. I'm
sure there are questions.

Audience member 1: If T understood well, classless
society is only a philosophical category and cannot exist
in reality?

Francois Laruelle: Yes, that is the philosophical part; it
is not a myth, but a philosopheme. Without class there
wouldn’t even be a science of that society.

Audience member 1: Let us suppose that the purpose
of, say, the proletariat’s class struggle is perceived
differently by the bourgeoisie and that the bourgeoisie
from its point of view, will not benefit from utterly
defeating its opponent in this, as it were, football match,
since, in the long run, there will be no bourgeoisie
without a proletariat. On the other hand, if we talk about
class-aware proletariat that is engaged not merely in a
unilateral class struggle, but rather in a bilateral one,
the proletariat will benefit from winning the match
and thereby abolishing the bourgeoisie as a class. The
difference is that the bourgeoisie does not have any
material interest in abolishing the proletariat as a class,
whereas in the opposite case there is material interest
because there can be a proletariat without a bourgeoisie.
That is the point of the first phase of the victory in this
struggle. Now, the next phase of the class struggle will
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®pancoa Jlapyea: la, Toa e puao30pCKUOT Jies1, HE €
MHUT HO e puno3zodema. be3 knaca He 6u ©MaIo HU Ha-
yKa 3a TOa OIIITECTBO.

Caywamen 1: Jla mpeTnocTaBUMe JieKa IeTa Ha, €Be,
Ky1acHata 6op6a Bo IIPOJIeTapHjaTOT PA3IMYHO ja Iepiie-
nrpa OypskoasyjaTta U o] IJIeZ{Ha TouKa Ha OyprkoasujaTa
Hej3e He M 0/IroBapa, YCJIOBHO KaXkaHO, BO TOj pyabda-
CKU HATIpPEBap, /1a TO IIOpa3y HEeNpHjaTeJoT TOTAIHO,
O6uznejku Hema Oyprkoasuja 0e3 IpoJsieTapujaT Ha JIOJT
pok. Of apyra crpaHa, ako 300pyBaMe 3a KJIaCHO CBe-
CeH IIpoJIeTapHjaT Koj He Ce BOH CaMO €THOCTPAHO TYKY
BO JIBOCTpaHa Kj1acHa 60p0Oa, Ha IIPOJIeTapUjaTOT My OI-
ropapa /ia mobei Ha HATIPEBAPOT, TOTAII IITO 3HAYH
Jia ja ykuHe OyprroasmjaTa Kako kiaca. Pazyimkara mro
Oyprkoa3ujaTa HeMa MaTepHjajieH UHTepecC /1a TO YKUHE
IIPOJIETApHjaTOT KaKo KJaca, a Bo obpaTeH CiIy4aj, mo-
CTOU MaTepHjajieH uHTepec OuJiejKu mposieTapujar Oe3
Oyprkoasuja Moxke 7ja moctou. Toa e moeHTaTa Ha MpBaTa
daza ox mobenaTa ox Taa kiacHa 6opba. E cera, Hape-
Hara ¢asa oj KiacHara 6opba 6u OGuia MposIeTapujaToT
IIPOTUB COIICTBEHATA MU3PO/ieHa OMPOKpaTHja KaKo IITO
Oellle cO CJIy4ajoT BO Peay-COIUjAICTHIKUTE 3EM)H,
Hesu?

Kamepuna Koaososa eo napagpasa Ha Pparcoa Jlapy-
en: 3011TO /1a HE? 3HAUM HEMA IUCKYCHja TyKa JIeKa uMa
IIpOMEeHA Ha HAacTaHUTE U BO OJHOC HAa Taa CUMeTpUja,
TOj Ce COTJIacyBa, TYKy He IIOCTOM OJiHarpes (puio3ogd-
CKM MPOEKTHpPaHa MPHUPO/Ia 3a MUCXOAO0T Ha THe OopOu.
[loeHnTarTa e ofHatIpes, Aa HE TH IIPOeKTHpaIl Gpuaoszod-
CKU M KaKO Ke OMJaT UMEHYBaHU THE HOBU KaTETOPUHU.
Bopbata cexoraii IIpo/ioIKyBa.

Caywamen 1: Iobpo, camarta 60p6a ja uma... Ce ouekyBa
pesystaT o1 camaTa 6opba. He moxke fa...

®@parcoa Jlapyen: Ama umaiil pe3yaTaTi BO camaTa 60p-
6a! Cexorar Kora Ke IIOCTaBUTE I1eJI - UMaTe Pe3ysITaTu!

be a struggle of the proletariat with the bourgeoisie that
it will have spawned itself, as was the case in the real-
socialist countries, would you not say so?

Katerina Kolozova paraphrasing Francois Laruelle:
Why not? It is beyond debate that what this involves is
a change of events and, in terms of this symmetry, he
agrees, but there is no predetermined philosophically
projected nature of the outcomes of these struggles. The
point is not to project them philosophically or predict
how those new categories will be termed. The struggle
always continues.

Audience memberi: Fine, there is the struggle itself...
One expects results from the struggle itself... There
cannot be...

Francois Laruelle: But you have results in the struggle
itself! Whenever you set an objective you have results!

Audience member 1: Well, after, after the abolition of the
bourgeoisie, the next goal would be for the proletariat to
abolish itself.

Francois Laruelle: You won’t have a definitive victory.
The bourgeoisie will take another form, and so will the
proletariat. The battle continues.

Audience member 1: It is a different battle between
the bourgeoisie in a capitalist society and between the
bureaucracy in the real-socialist society, but, still, there
has been some progress in terms of positions.

Francois Laruelle: The circumstances of the struggle will
simply change, but whether you will see any qualitative
progress in the sense of the quality of the enemies, of the
opponents, is questionable. It is not mere repetitiveness,
the circumstances will change fundamentally.
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Caywamen 1: E, ma mocie, mocje YyKUHYBAambeTO Ha
OypskoaswjaTa Kako Kjlaca, HapeaHara Iejl Ou Owia
MIPOJIETAPUJATOT /Ia CE CAMOYKHHE.

®parcoa Jlapyen: Hema na umam feUHUTHBHA II0-
6ena. BypxkoasujaTta ke cu 3eme jpyra ¢opma, a U
IIpoJieTapujaToT ke 3eMe apyra ¢opma. butkara mnpo-

A0JIXKyBa.

Caywamen 1:Toa e paznuyHa 6uTKa Mery Oyp:koasujara
BO KaIllUTAJIUCTUYKO OIIIITECTBO U Mely OMpOKpaTHjaTa
BO peaJI-COIMjICTUYKO OIIIITECTBO, aMa CelaKk UMa
HEKAKOB IIPOTPeC BO O3UIIHUTE.

®patrcoa Jlapyea: IIpocTo Ke ce mpOMeHAT yCJIOBUTE Ha
OWTKaTa, HO JIA/TU T KBAJINTATUBHO Ke MMaIll HaIpeaoK
BO CMHCJIAa KBAJIMTETOT HA HEMPHUjaTeJIUTe, HA MIPOTHUB-
HUIIUTE, TOA € Impamiame. He e Toa 00MYHA pENETUTHB-
HOCT, GyHJaMEHTATHO Ke ce ITPOMEHAT YCJIOBUTE.

Caywamen 1: E, cera Tyka uMmam ApyTo Ipariame. HUKOj
He BHKA JileKa 0eCKJIaCHOTO OIIITECTBO Ke ja YHUIITH
ujiejara 3a 6opba u HUE CMe CBECHH KaKBU HOBHU IIpe-
IU3BULH Ke JJOHECe HEKOe HOBO OECKJIACHO OIIIITECTBO
U KaKBH IpobJIeMU MOKe J1a mpoaynupa. Taka uaejara
3a 6opba He e 3aBpIlEeHA...

®pancoa Jlapyea: He, 3aToa mro nedpuHUIMjaTa Ha
KJlacaTa ke ce IPOMEHH BO TEKOT Ha 6opbara!

Caywamen 1: 3a xoja 60opba cranysa 360p?

Kamepuna Koaososa: EBe na ja 3amuciume O6opbara
Mery Oyp:roasujaTta U mpoJsieTapujaTtor. Bo taa 60pba,
nedUHUAITAjaTa HA KJlaca Ke ce MPOMEHH.

Caywamen 1: Kora Ke ce mpoMeHH?
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Audience member 1: Now, this takes me to another
question. Nobody says that a classless society will
destroy the idea of struggle and we are aware what
challenges a new classless society will bring about and
what problems it might produce. Therefore, the idea of
struggle is not over.

Francois Laruelle: No, because the definition of class
will change during the struggle!

Audience member 1: What struggle are we talking about?

Katerina Kolozova: Here, let’s consider the struggle
between the bourgeoisie and the proletariat. The
definition of class will change during that struggle.

Audience memberi: When will it change?

Katerina Kolozova: Unlike you, he [Laruelle] believes
thathow something will appear cannot be philosophically
predetermined. Reality dictates how we will think it
and we develop entirely new concepts and programmes
about what is going on.

Audience members 1: I'm talking about expectations
and results! That’s all!

Audience member 2: May 1 take the floor? The
dependence of the bourgeoisie on the proletariat as
opposed to the proletariat’s independence from the
bourgeoisie. It can exist without the bourgeoisie; but
not the other way round for the bourgeoisie. What I'm
saying is....

Francois Laruelle: No.
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Kamepuna Koaososa: 3a paznuka on tebe, Toj (JIapy-
€JI) cMeTa JieKa HUIITO OJ{HAIIpe] He Moxe /1a 6unie du-
J1030(pCcKU TIPeIoIpeZIeH0 KaKo Ke u3riena. PeasHocra
JIUKTHPA KaKO Ke ja MUCIIMME U IIPOU3BeyBaMe coceMa
HOBH KOHIIEIITH U MIPOTPAMH IIITO CE CJIydyBa.

Caywamen 1: 360paM 3a OUEKYBAETO U Pe3yITaTuTe!
Camo Toa!

Caywamen 2: Moxe jac a 3emaM 300p? 3aBUCHOCTA
Ha Oyprkoasmjara o IMPOJIETapHujaTOT HACIPOTH He3a-
BHCHOCTa Ha TMpoJIeTapujaToT of Oyprkoasmjara. Toj
MOXKe Jla ersuctupa 6e3 Oyprkoasujata, OypikoasujaTa
He MOXke 00paTHO. 360pOT MU e...

®@pancoa Jlapyen: He.

Caywamen 2: He, Toa He Mu Oellle IpaliameTo, TOA
Oellre caMo BOBEJ.

Kamepuna Konozosa: E ma nobpo ama He e Taka
u Oyp:koaswjaTa B3aBHCH OFf IPOJIETAPHUJATOT U
IIpoJieTapujatot o7, Oypkoasujara. /[obpo...

Caywamen 2: Tlocime Btopara cBeTcka BOjHA HUe
“MaMe IpBeHa Oyp:koasuja. Jlasu e Toa Ha HEKOj Ha-
YUH JIeBHjallja Ha IPOJIeTapHjaTOT KOj ja YKUHA
Oyp:koasujaTa, a ak craHa Oyp:;koasuja mocse Toa?

®@parcoa Jlapyea:IlponerapujaToTr € GOpMUpAH U Jie-
¢dopmupaH Kako pe3ysTaT Ha HETOBaTa COIICTBEHA OUT-
ka. /la, BO co3/1aBameTO HA KOMYHHUCTHYKUTE JIPJKABH €
dopmupan u e nedpopmMupaH Kako mpoJieTapujart.

Caywamen 3: O TOA LITO TO UCTAKHA U OJT MOUTE MPET-
XOJHY 3Haema MU U3ryefa Aeka Jlapyes ro pajukain-
3Mpa KOHIIENITOT Ha Kjlaca Ha HAUMH Ha KOj...

Kamepuna Koao3zosea: Ha 6utkara...

Audience member 2: No, that was not my question; I
was just introducing.

Katerina Kolozova: That’s fine, but that is not how it is;
both the bourgeoisie depends on the proletariat and the
proletariat depends on the bourgeoisie. All right...

Audience member 2: After WWII we had the red
bourgeoisie. Is it, in a way, a deviation of the proletariat
that abolished the bourgeoisie and yet became the
bourgeoisie itself afterwards?

Francois Laruelle: The proletariat was formed and
deformed as a result of its own struggle. Yes, in the
making of the communist states, it was the proletariat
that was formed and deformed.

Audience member 3: From what he said and from what I
knew beforehand, it seems to me that Laruelle radicalises
the concept of class, in a way,...

Katerina Kolozova: Of struggle...

Audience member 3: Now, is a battle an effect of the
already existing class relations? In other words, are
there always already positions between which there
will be struggle? These positions can be occupied by the
proletariat, then the circumstances may change... and
in that case is there in some way... No...no... Have we
decided beforehand that the struggle will go on forever?
Now, from that decision onwards, since we’'ve decided
that way...

Katerina Kolozova: But that’s a different question.

Audience member 3: No, it’s related.
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Caywamen 3: E, cera. Jlasin butkaTa e epeKT Ha Beke
ITIOCTOEUYKHUTE OJTHOCH Ha Kiacu? Toa 3HA4YU Jajiu Beke
CeKoralll MOCTojaT MO3ULNU IToMely Kou ke uma Oop-
0a, THe MO3UIIMU MOJKe Jla OuaTIposeTapyjar, moToa
MOJKe /Ia ce CMeHAT YCJIOBUTE...d BO TOj CJIy4aj Jlay Ha
HEKOj HauWH...He, He... IaJIA OJTHAIIPe/] UMaMe OfjIyue-
HO Jieka Obopbara Ke Tpae 3acekoramr? E u o1 Taa ofytyka
IocJjIe, Kora BeKe TaKa OJIJTyYHUBME...

Kamepuna Koao3osa: Ama Toa e Apyro npaimiame.
Caywamen 3, Apman Caduxy: He, ama moBp3aHo e.

@parcoa Jlapyen: 3Hauu Tyka UMa eJIeH IPOOJIEM.
Jlayim 6uTKaTta UM MPETXOAW Ha MO3UIIMUTE Ha KJIACH-
Te WJIN KJIACHUTE ja ompejiesyBaat Outkara. Tpeba egHa
rpaHuYHa 3a0eJIelKa /1a ce HalpaBH, OHA IIITO T'O BUKaAM
HOH-MapKCHU3aM He € eMIIMPUCKHU OIHC Ha COCTojouTe
Ha KJIacuTe BO ucropujata. Moxke Jja 3By4Yd IpETEH-
IMO3HO, HO TOA € HayKa, HO KOHEYHO TOa € U OCHOBaTa
Ha caMUOT MapkcusaM kKaj Mapkc. Toj ce obumyBas ga
BOCIIOCTaBY HayKa. Jac CH JjJaBaM 3a IPABO JIa IPeIJIo-
’KaM HEIIITO IIITO Ce HapeKyBa cebe cu HayKa, HO TOoa He
€ HayKa OHaKa KaKo IIITO ja pa3bupamMe BO MCTOPHUCKHU
Marepujanu3am. [IpBata moeHTa: GakKTOT JeKa OBa ce
HapekyBa cebe cu wiu ce riefa cebe cu KaKO HEKAK-
Ba HAyKa, CO CAMOTO TOA He MOKe /1a OuJie eMITUPUCKU
ommc Ha cutyanuja. HaykaTa e HeIITO IITO ce 3aHUMa-
Ba CO ommuC U 00jacHyBame HAa HEKAKBU UCKYCTBa, UCKY-
CTBEHU COCTOjOH, HO HE € UCTO U He Tpeba Ja ce Melna
CO CaMUTe UCKYCTBEHU cOCTOjOu. HOH-MapKcu3MOT e Ha
HEKAKOB HAYMH, €JIeH BHUJ] TEOPHja KOj IIITO MOKE Ja ce
CBejle Ha KBaHTEH MojiesI Ha OuTkara. Baka 3uauu, 6ut-
KaTa e IPBa, HO /Ia He HaBJIe3eMe BO ujieann3am, OuTka-
Ta cebecH HHUKOTAIl He Ce /IaBa, He Ce CJIyuyyBa HAJIBOD
OJ1 ICTOPUCKH YCJIOBH. 3HAYU MOpa J]a UMe UCTOPUCKU
YCJIOBH.
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Francois Laruelle: Very well, there is a problem there.
Whether the battle precedes the class positions or
whether classes determine the battle. A line of distinction
needs to be drawn. What I call non-Marxism is not an
empirical description of the classes in history. It may
sound pretentious, but it is science; however, after all,
such is actually the basis of Marx’s Marxism itself. He
attempted to establish a science. I take the liberty of
proposing something that calls itself science, but it is not
science as we understand it in historical materialism.
The first point: the fact that this calls itself or perceives
itself as a science of some sort, by that dint alone, I
say, it cannot be an empirical description of a given
situation. Science is something that is concerned with
the description and explication of certain experiences,
experiential states, but that is not the same and it should
not be confused with the experiential states themselves.
Non-Marxism is, in a way, a kind of theory that can be
reduced to the quantum model of the battle. So, the
battle comes first; but let us not get into idealism, the
battle never gives itself, it never occurs outside historical
circumstances. Which is to say, there must be historical
circumstances.
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