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Amidst the frustration caused by the restricted and police con-
trolled freedom to move, to socially interact, the suspended right
to assembly and the impossibility to enjoy in what gives us pleasure
through social interaction, we are witnessing a phenomenon far
more fascinating than our human frustration. The machine of cap-
ital, the automaton of producing surplus value or simply monetary
value - can pause. Therefore, it can stop. The industries that cur-
rently operate tend to produce just as much as required to keep the
moribund economy on life support and sustain humanity in life. In
times of corona, in times when a dumb virus purposelessly disrupts
or temporarily (and we do not know for how long) cancels reality, an
economy dictated by use rather than surplus value begins to seem pos-
sible. Thanks to a purposeless intervention of a silly thing, a virus, a
different political economy has emerged. It is so for the time-being,
but no one knows how long this impermanence will last. Currently,
we all act as if it were here to stay. We treat it as permanence. A
meaningless intrusion in a world built in a particular way has turned
upside down, suspended or perhaps abolished a discursive universe
and the philosophy of exploitation of matter pertaining to it i.e., the
World as we know it. The “real” (in the Lacanian) sense, has severed
the signifying automaton - the pleasure principle - and is inviting the
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Kisitlanmis ve polisce denetim altina alinmis hareket etme
6zgurlGginin ve toplumsal karsilikh etkilesim 6zgirlugunin; askiya
alinmis toplanma hakkinin ve toplumsal karsilikli etkilesim yoluyla
bize haz veren seyin tadini ¢ikarma imkansizliginin neden oldugu bir
hisranin orta yerinde insant hayal kirikhigimizdan ¢ok daha biyileyi-
cibirfenomene sahitlik ediyoruz. Sermaye makinesi, artidegerya da
basbayagdi nakdi deger Ureten otomat — duraklayabilir. Dolayisiyla,
durabilir. Halen faaliyet gosteren endustriler, can ¢ekisen ekonomi-
ye yasam destegi saglamak ve insanhgi yasamda tutmak igin gerek-
tigi kadar Uretim yapma egilimindeler. Korona ginlerinde, dilsiz bir
virisUn gercekligi amacgsizca altUst ettigi ya da gecici olarak (Ustelik
ne kadar strecegini bilmedigimiz bir sire boyunca) htkimsiz kildig
zamanlarda, artideder yerine kullanim degeri tarafindan dikte edilen
ekonomi mUmkin gérinmeye basliyor. Sagma sapan bir seyin, bir
virisin amagsiz midahalesi sayesinde farkli bir politik-ekonomi or-
taya ¢ikt. Simdilik boyle, fakat hig kimse bu sireksizligin ne kadar
sUrecegini bilmiyor. Su anda hepimiz sanki virs burada kalacakmis
gibi davraniyoruz. Ona, kalici bir sey muamelesi yapiyoruz. Belli
bir bicimde insa edilmis bir dinyada gerceklesen anlamsiz bir istila
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symbolic to restructure itself. In fact, the language and not merely
the symbolic must now create sense out of this nonsense.

Let us begin with the givens which are no longer that: the given that
the economy operates as a quasi-natural force has been shattered if
not rendered obsolete. Apparently, economy is always already po-
litical. It does not have to be driven by surplus value but by use (val-
ue). Private companies, the capital, can operate under the stringent
conditions of the states. State controlled economy can be capitalist
in the sense that private capital has set it into motion and it relies on
estranged labor or wage labor. However, in order for the economy to
be capitalist stricto sensu it must be driven by the M-M’ principle, as
postulated by Karl Marx. The fact whether the enterprise is privately
owned is not the determination of the last instance (even though
it is one of the defining factors), but rather whether production is
driven by the principle of surplus value estranged and detached
from material use relying on the alienated, abstracted wage labor.
As Marx has argued, capitalist economy can be enacted by either
a capitalist state and a bourgeois society or a socialist state and a
society that acts as a collective bourgeois, something he called “vul-
gar socialism,” focusing on distribution instead of the problem of
alienation.* The alienation in question can be one of labor, but also
of monetary value or the fetish of value from use, and last but not
least of economic production from nature.?

Consider this quote from Marx’s “Critique of the Gotha Programme":

Labor is not the source of all wealth. Nature is just as
much the source of use values (and it is surely of such
that material wealth consists!) as labor, which itself is
only the manifestation of a force of nature, human labor
power ... And insofar as man from the beginning behaves
toward nature, the primary source of all instruments
and subjects of labor, as an owner, treats her as belong-
ing to him, his labor becomes the source of use values,
therefore also of wealth. The bourgeois have very good
grounds for falsely ascribing supernatural creative power
to labor; since precisely from the fact that labor depends

* Cf. Karl Marx, “Critique of the Gotha Programme,” Marxists.org (1999). https://www.marxists.
org/archive/marx/works/1875/gotha.
> Marx, “The Gotha Programme.”

sOylemsel bir evrenin, ayrica ona ait olan maddeyi, yani, bildigimiz
sekliyle DUnya'yi, istismar eden felsefenin altini Ustine getirdi,
bunlari askiya aldi ve belki de ortadan kaldirdi. "Gercek” (Lacanci)
manada, anlamlandirma otomatini —haz ilkesi- pargalamis bulunuy-
or, Ustelik simgesel olani kendini yeniden yapilandirmasi igin davet
ediyor. Aslina bakilirsa, sadece simgesel olan degil, dil de artik bu
sagmaliktan bir anlam ¢ikarmalidir.

Sundan daha fazlasi olmayan verili kabullerle baslayalim: Ekonomi-
nin sdzde dodal bir gi¢ olarak faaliyet gostermesi seklindeki veri-
li-olan mesela, modasi ge¢mis hale gelmediyse bile, paramparca
oldu. Gorinen o ki, ekonomi her zaman zaten politikti. Ekonomi
mutlaka, arti degerden ziyade kullanim (degeri) tarafindan yonlendi-
rilmek zorunda degil. Ozel sirketler, sermaye devletlerin siki kosul-
larr altinda faaliyet gosterebilir. Devlet denetimindeki ekonomi, 6zel
sermayenin onu harekete gecirmesi ve sirtini digsallasmis emege ya
da Ucretli emede dayamasi anlaminda kapitalist olabilir. Beri yan-
dan, ekonominin stricto sensu* kapitalist olmasi icin, Karl Marx'in
koyutladigi gibi, P-P’ ilkesi tarafindan yonlendirilmesi icab eder.
Bir sirketin 6zel muilkiyete ait olup olmamasi son kertede belirlen-
im (her ne kadar bu belirlenim onun tanimlayici etmenlerden biri
olsa da) degil, aksine Uretimin yabancilasmis, soyutlanmis Gcretli
emege dayanan maddi kullanimindan dissallasan ve onunla iligkisi
kopan arti deger ilkesi tarafindan yénlendirilip yonlendirilmemesi-
yleilgilidir. Marx'inileri strdigu gibi, kapitalist ekonomiya kapitalist
devlet ve burjuva toplumu tarafindan ya da sosyalist devlet ve onun
“vulgar sosyalizm” dedigi, yabancilasma problemi yerine dagitima
odaklanan kolektif burjuvazi gibi davranan bir toplum tarafindan
sahnelenebilir.2 S6z konusu yabancilasma emegin yabancilasmasi,
hatta nakdi degerin yabancilasmasi ya da kullanimdan gelen deger-
in fetisi olabilir, sonuncu fakat bir o kadar da 6nemli olacak sekilde,
ekonomik Uretimin dogadan yabancilagmasi da olabilir.4

“Gotha Programi'nin Elestirisi“nden alinan su pasaji dusinin:

Emek, tim zenginligin kaynagi degildir. Emek kadar
doga da kullanim degerlerinin (ne de olsa maddi zengin-
lik bunlardan olusur!) kaynagidir; emegin kendisi de, bir

2 (Lat.) Dar manada.
3Krs. Karl Marx, “Gotha Programi’nin Elestirisi”.
“Marx, “Gotha Programi”.
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on nature it follows that the man who possesses no other
property than his labor power must, in all conditions of
society and culture, be the slave of other men who have
made themselves the owners of the material conditions
of labor.:

The determination in the last instance is, therefore, not merely the
estrangement of labor but the estrangement of society (and econo-
my) from nature. Nature is further determined as matter or materi-
ality. Itis something that permits us to place Marxin a contemporary
context by saying that the human pretension to construct a purely
speculative universe based on the exploitation of materialitym even
in cases where technology and nature are merged, thus referring to
matter in a purely formal sense, is the cornerstone contradiction of
capitalism. The dialectics between nature and transcendence or hu-
man pretension must be reversed. The silly, purposelessly spreading
virus renders the contradiction at stake no longer sustainable under
the conditions of capitalism. The intervention of the real is as always
senseless, robbed of purpose, it is a symptom, as Lacan would put
it. The symptom we are facing is that nature cannot be endlessly
exploited, it creates its own mechanisms of self-protection against
rendering it mere resource rather than an ontic entity in its own
right, independent from human pretension to decide of its reality
in a humanist World. As Laruelle has demonstrated, “the World”
equals philosophy in the sense that it not only creates a language
around the real but also declares what is real, decides of the reality
of the exteriority it faces: for example, according to capital as philos-
ophy, nature’s reality is that of being mere “resource” to value cre-
ation, use is mere currency in the creation of surplus value, value is
superior to mere “materiality” and/or animality. Only on the basis of
a complete holokaustos (in the sense of the ancient Greek sacrifice
consisting in the complete burning of the flesh) of all animality and
of all animals, but also of other “natural resources,” can an absolute
rule of pure Speculative Reason take place, as demonstrated in all
hitherto existing philosophy. The corona outbreak has proven this
philosophical and capitalist dream to be an infantile phantasmago-
ria.

Now, even though imprisoned in our homes or elsewhere, such as
in state organized quarantines, we must recognize the fact that we

31bid., available at https://www.marxists.org/archive/marx/works/1875/gotha/cho1.htm.

doga giicinin, insanin emek gicinin ifadesinden baska
bir sey dedildir ... Insanin emegi, sadece, insan kendisini
basindan itibaren doganin, yani tum emek araglarinin ve
emek nesnelerinin ilk kaynaginin sahibi saydigi, dogayi
kendisine ait kabul ettigi sirece, kullanim degerleri-
nin ve dolayisiyla ayni zamanda zenginligin kaynadi
olur. Burjuvalar, emege dogaisty yaraticihk gicy atfet-
mek konusunda cok iyi nedenlere sahiptir; ¢inky tam
da emegin dogaya bagimlihgr yizinden, kendi emek
gucinden bagka hicbir varliga sahip olmayan insan,
tim toplumsal ve kilturel kosullar altinda, kendilerini
¢alismanin maddi kogullarinin sahipleri kilmis olan baska
insanlarin kolesi olmak zorundadir.s

O halde, son kertede, belirlenim sirf emegin degil toplumun (ve
ekonominin) dogadan digsallasmasidir. Doga ayrica madde veya
maddilik meselesi olarak belirlenmistir. Bu durum bizlere, teknoloji
ve doganin kaynastigi durumlarda bile maddiligin suistimaline day-
ali saf spekulatif bir evren insa etme seklindeki insant iddianin kapi-
talizmin celiskisindeki kdse tasi oldugunu sdyleyerek ve dolayisiyla
meseleye salt bicimsel anlamda gonderme yaparak Marx't modern
baglama oturtma izni veriyor. Dogayla askinlik veya insani iddia
arasindaki diyalektik tersine cevrilmelidir. Budalaca, amagsizca
yayilan virUs s6z konusu celiskiyi artik kapitalizmin kosullari altin-
da sUrdurilemez hale getiriyor. Ger¢edin midahalesi her zaman
manasiz, amactan azade olmustur; o, Lacan'in ortaya koydugu
gibi, bir semptomdur. Karsi karsiya kaldigimiz semptom doganin
sonsuza kadar somurilemeyecek olmasidir; doga kendini, dogal
gerceklige insancil bir DUnya'da karar verme seklindeki insanf iddia-
dan bagimsiz, kendi basina ontik bir mevcudiyetten ziyade salt kay-
nak kilan tutuma karsi 6z-savunma dizeneklerini yaratir. Laruelle’in
kanitladigr gibi, “"Dinya”, yalnizca gerceklik etrafinda bir dil yarat-
masi anlaminda degil, ama ayrica gergegin ne oldugunu bildirmesi,
karsi karsiya kaldigi digsalligin gergekligine karar vermesi anlaminda
felsefeye esittir; ornegdin, tipki felsefeninki gibi sermayenin bakis
agisindan da doganin gercekligi sirf deger yaratimina “kaynak” ol-
maktir, kullanim sadece arti degerin yaratiminda gecerlidir, deger
salt “maddilik"ten ve/veya canliliktan Ustindir. Tum canhhigin ve

s Karl Marx ve Friedrich Engels, Gotha ve Erfurt Programlari Uzerine, cev. Erkin Ozalp (istanbul:
Yordam Kitap, 2017), ss. 20-21.



are witnessing the most dramatic contradiction, that of the deter-
mination of the last instance of capitalism and attempt to invent a
socialist economy that surpasses the stated contradiction and does
not repeat the errors of the 20" century vulgar socialism. The entire
world is caught in the same lockdown, and witnesses the same con-
tradiction and similar state interventions, whereas seven billion in-
dividual lives are eerily similar - our action must be, therefore, global
and internationalist.

tOm canlilarin, ama ayrica diger “dogal kaynaklar”in eksiksiz bir ho-
lokaustosu (bedenin timuyle yakilmasini iceren antik Grek kurban
ritGeli anlaminda) zemininde, yalnizca bu zeminde saf Spekilatif
Aklin mutlak bir hikimranligi meydana gelebilir; simdiye dek var
olan tUm felsefede gosterildigi gibi. Korona salgini bu felsefi ve kap-
italist dUsUn ¢ocuksu bir gélge oyunu oldugunu gésterdi.

Su halde, evlerde veya baska bir yerde, mesela devlet 6rqgutli karan-
tinalarda olsak bile en dramatik geliskiye, kapitalizmin son merciinin
belirlenimi celiskisine taniklik ettigimizi anlamali, ayrica belirtilen
celiskiyi asan ve 20. yUzyil vulgar sosyalizminin hatalarini tekrar
etmeyen bir sosyalist ekonomi icat etmeye girismeliyiz. Tum din-
ya benzer bir tecride kapildi ve ayni celiskiye, benzer devlet mida-
halelerine taniklik ediyor, mademki 7 milyar minferit can OrkUtici
sekilde birbirine benzerdir, o halde eylemlerimiz de kiresel ve enter-
nasyonalist olmal.
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