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Yro

Bnancasesnk JyrocnoBeHcKnoT

KOMYHU3aM K nocne
Hero: KOHTUHYUTeToT
Ha €THONMOJINTUKATA

BoBenyBameTo HA MOJEPHUOT, WJIH PEJIATUBHO MOJEP-
HHUOT MOJIMTUYKHU KUBOT BO COLMjAJIMCTUYKa Jyrocia-
BHja, IPOCJIEIEHO CO BOCIIOCTABYBAKETO HA jaBHA cepa
071 Koja pesurujaTa Oellre UCKIydeHa, JoBee 10 OApeie-
HO TIOBJIEKYBambe Ha elliHuYKolio. MefyToa, 1eHec oBa
MIOBJIEKYBAbE HU Ce YMHU MPUJINIHO JBOCMUCIIEHO, IO
IIOCT-KOMYHHUCTHUYKOTO parame Ha eTHUUYKATa CBECT.
HecomueHo, Mo3ke f1a ce 300pyBa 3a IOBJIEKyBambe Ha
KOH(EeCHOHATTHUOT UJIeHTUTeT — (popMa Ha KOJIEKTUBEH
UIEHTUTET KOja ZI0JITO BpeMe JIOMHHUpAIle — Ipes
HaJIETUTE HAa MPUJINYHO HACKJTHATA ceKyapusanuja. Ho,
rmomery OBUe€ /1Ba HACTAHU KO I'O 03HAYyBaaT IOYETOKOT
U KpajoT Ha NPETXOJHUOT PEXKUM, HeMa HUKAKBa
eTHHUYKa ITpa3HuHa. TokMy 00paTHOTO. AKO JileHeC MaMe
BIIEUATOK JIeKa PEJTUTHO3HUOT UEHTUTET 'O BITUJI BO cebe
eTHUYKUOT UJEeHTUTET, Toa IPETXOHO He Oellle Taka.
Bnaromapenue TokMy Ha oBUe (PIIYKTyal[iu HA PEJIUTU-
jara, Ha cy1abeermeTo U jaAKHEHETO Ha Hej3MHATA yJIoTa BO
00JIMKYyBamheTO Ha ETHUYKHUOT UJIEHTUTET, CTAaHA BO3MOXK-
HO 320eJ1eKyBakheTO Ha OBUE IpPAMAaTUYHU MeTaMopdo3u
BO HCTOpHCKATa KOHCTUTYIIHja HA OBOj UJEHTHUTET.

HajuoBara mcropuja Ha jy:>KHOCJIOBEHCKUTE HapOAU
NIPOU3BEJiEe IBE TOJIEMHU eillHUUYKU peKOoHclluilyyuu.
IIpBaTa npowussiese o BOBEAYyBAHETO HA MOJECPHUOT
MIOJTUTUYKYU UEHTUTET, UIEHTUTETOT Ha PAaOOTHUYKATA
kj1aca. Y nokpaj HaCUJIHOTO IOTUCHYBame Ha PeJINTHO3-

Ugo
Viaisavljevic | yygoslav Communism
and After:

The Continuity of

Ethnopolitics

The introduction of modern, or relatively modern, politi-
cal life in socialist Yugoslavia, accompanied by the estab-
lishment of a public domain from which religion was ex-
cluded, led to a certain retreat of the ethnic. However,
this retreat seems to us now somewhat ambiguous after
the post-communist raising/birth of ethnic consciousness.
There is no doubt that confessional identity — the form of
collective identity that had dominated for so long — did
retreat when faced with the onslaught of aggressive secu-
larization. Between these two events, however, marking
the beginning and the end of the previous regime, there
was no ethnic vacuum. On the contrary. If we now have
the impression that religious identity has absorbed eth-
nic identity, it was not previously so. It is in fact thanks to
those fluctuations of religion—the waxing and waning of
its role in shaping ethnic identity—that it became pos-
sible to observe dramatic metamorphosis in the histori-
cal constitution of that identity.

The recent history of the southern Slav peoples has pro-
duced two major ethnic reconstitutions. The first resulted
from the introduction of a modern political identity, the
identity of the working class. Despite the violent repres-
sion of religious identity, ethnic identity continued to play
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HHUOT WUJIEHTUTET, ETHUYKUOT UIEHTUTET IIPOIOJIKH /14
Wrpa MHOTY BaKHA yJI0Ta BO jyTOCJIOBEHCKOTO OIIIITECTBO,
MaKO CeKyH/IapHa BO O/THOC HAa TOJIUTUYKUOT UIEHTUTET.
ETHO-peTMrno3HUOT UAEHTUTET Oellle IPeTovYeH BO €THO-
MOJMUTHUYKHU UAeHTUTeT. biarogapeHnue Ha mpBaTa
pa/luKaiHa HHTEPBEHIIMja Ha €/THA MOJIEPHA TOJIUTHYKA
WHCTUTYIIMja BO MIOJIETO HA TPAAUIIUOHATTHUOT KOJIEKTHU-
BEH HJIEHTUTET, ETHUYKUOT WUJIEHTUTET Oellle MOTUCHAT
perpecrupaH PeJTUTHO3€H UAEHTUTET; I MOXKeOH OBOj
BTOPHOT €JHOCTABHO ce MaHudecTHpallle KakO eTHUIKHI
HUJIEHTUTET. AKO WHCHUCTHUPAaMe Ha OBaa IIPOMEHAa BO
KOHTEKCTOT Ha cIeluyHaTa jyrocjoBeHcka (Imosiu-
THYKA) MOJIEPHHU3AaIAja, MOKEME Jla 3aKIyduMe JeKa
elllHUYKOIIO Cce jaByBa KaKo 8udausa toauiliuika gopma
Ha KOH(pECUOHAJIHUOT UIEHTUTET (BO epaTa Ha JPKaBHO
HaMeTHaTaTa ceKyJapu3aluja).

HHTEpIpeTUpaH U MHCTUTYITUOHATTU3UPAH CO MOJIEPHHU
TOJINTUYKU CPEJICTBA, ETHUYKHUOT WU €THO-PEJTUTHO03-
HUOT UJEHTUTET CTaHA HAUUOHA1eH ulenitiuitieti. Cemnax,
JyrociaBuja ocraHa MyJITHHAIIMOHAJIHA JIPYKaBa, IIITO
3HAUM JIeKa CEKOj ETHO-PEJIUTHU03€eH UAEHTUTET Oelre
nmoceOHO ,HanmoHanu3upaH“. OBUue UAEHTUTETU Oea
WHCTUTYIIUOHAIM3UPAHU 3a€HO, HO KaKO eZleH O] APYT
0/ZIBOEHH. 3aTOa MOJKe Jla ce 3aKJIyuyH JleKa HUBHATa
cylcTaHIla OuWJyia HarjaceHO eTHUYKa, OWJlejku He
JI03BOJIM CO3/aBaibe Ha €JleH 3aeJHUYKH HallMOHAJIeH
UJIEHTUTET, JYTOCJIOBEHCKU UJIEHTUTET, U MOKPAj CUTE
MOKHH CpeJICTBa 3a COIMjajiu3alija U co3JaBame Ha
JaBHO MUCJIEE-€ CO KOW pacliojiaraiie 0BOj IMOJTUTUUYKH
MPOEKT. AKO OBOj IIPOEKT Oellle MUJIUTAHTEH 0Ou 3a
co3/laBaibe Ha €JleH 3aeJIHUYKH UJIEHTUTET (CO Apyru
300pOBH, KJIAaCHA CBECT Ha IIPOJIETAPHjaTOT), HETOBA IIEJ
He Oellle /la TM 3aMeHH WIH J]a TH OTCTPAHU €THUYKUTE
UJIEHTUTETH, TYKY IIOBTOPHO J1a TH CIIOU.

ETHHYKOTO 0/ caMHOT IIOYETOK Oellle BKJIOIIEHO BO
OCHOBAaTa HAa HOBHOT IIOJIUTHUYKH IIOPEJOK. TOKMy

a major role in Yugoslav society (even if it was secondary
to political identity.). Ethno-religious identity was trans-
formed into ethno-political identity. As a result of the first
radical intervention of a modern political institution in
the domain of the traditional collective identity, ethnic
identity appeared relegated to the position of inhibited/
repressed religious identity; or perhaps the latter simply
manifested itself as the former. If one insists on this shift
in the context of the specific Yugoslav (political) modern-
ization, one may hold that the ethnic emerges as an ap-
parent political form of confessional identity (in the age
of state imposed secularization).

Interpreted and institutionalized by modern political
means, ethnic or ethno-religious identity became national
identity. Yugoslavia remained multinational, however,
which is to say that each ethno-religious identity became
separately “nationalized”. These identities were institu-
tionalized all together, but as distinct from one another.
It can be deduced from this that their substance was
strongly ethnic, since it did not permit the creation of a
common national identity, a Yugoslav identity, despite all
the powerful tools of socialization and shaping public
opinion that were available to the political project. If this
project was a militant attempt to create a common iden-
tity (i.e. a class-consciousness of the proletariat), it was
not its aim to replace or remove ethnic identities but to
bind them together again.

From the very beginning the ethnic was embedded in the
foundations of the new political order. It was ethnic plu-
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€THUYKUOT IUIypajiu3aM ro HaJ0XHu (elepaTuBHOTO
ypeZIyBame Ha JyrOCJI0BEHCKATa COIUjaIUCTUYKA JIPIKABA.
YHujaTa Ha penyO6GJHKHTe MONPBO ja ofpasyBalle
peajHOCTa Ha aCOLMPAHUTE €THUYKU 3aeJHULIU —
BCYIIIHOCT, HUBHATa 0/0paHOeHa ajujaHca - OTKOJIKY
OHaa Ha eJleH Hapo/i Ipe/iBOZieH o7 IposieTapujatot. Of
Jpyra cTpaHa, TOKMY OBa HarjacyBame Ha MOJIUTUYKOTO
eIUHCTBO Oelre (paKTOPOT KOj IO MOTKOITyBallle ectad-
JIMIIIMEHTOT W Pa3BOjOT HA aBTEHTUYHHUTE (epepasHu
oxHOCH.'

ETHUYKOTO, IPEN03HATINBO 110 OTCYCTBOTO HA PeJIUTH]a,
KOMIIOHEHTA IIITO CYIIITHHCKH T'O O/Ipe/IyBallle BO jaBHATa
nosuTu4ka cdepa, 1001 cMucsa Ha KyJITypHA PEaHOCT,
Wiy noao6po, Ha KyJITypHO HacjaeAcTBo. Bo oxpenena
CMHUCJIa MOXKe /Ia ce pedye U JleKa eTHUUYKOTO Oelre
KOHCTUTYUPAHO KaKO €THUYKO JYPHU CO IIOBJIEKYBAHETO
Ha penurujata oj jaBHata cdepa. Biaromapenue Ha
paZuKaJHATa UHTePBEHIUja HA U0AUTHUYKOUIO BO
cdepara Ha COIMjaTHOTO, ETHUUYKOTO CTaHA BHUJIUBO
KaKo KyJITypa, a He KaKo PeJINTHja, HaKo oBaa KyJTypa
IIPETCTaByBallle OJ[Baj HEIITO IOBEKE O PEJIUTHCKA
KyaTypa. Bo KOHTEKCT Ha IMOJIUTUYKATA, COI[UjasTHATA U
eKOHOMCKaTa MOJIepHHU3aIlHja Koja ce CIIpOoBe/iyBallle HHu3
JIBETE JYTOCJIOBEHCKU /P>KaBU, ETHUYKUOT U EHTUTET,
cdaten kako peHOMEH Ha MOJIepHATA CBECT, Ce II0jaByBa
BO BPEMETO KOTa ITOYHYBA [TOBJIEKYBAKHETO HAa PEJIUTHjaTa
o711 jaBHaTa cdepa.

ToxMmy oBaa BpCKa CO €THUYKOTO, BO HETOBOTO ITOJTHO
cUMOOJIMYKO U300MJICTBO U MPOJOJIKYBame, € OHa
KOEIITO OTKPUBA JleKa MOJUTHUKATA — UJIU KOMYyHHUC-
TUYKATA U/IE0JIOTHja U HEJ3SUHUTE IMOJIUTHIKA UHCTUTY-
LIUH — 'O 3a3eJ1a Mecilioiio Ha peauzujaitia. Ce YMHU KaKO
penurujata fja Ouaa MpUCHIIEHA BO €/leH MOMEHT BO
HCTOPHjaTa Ha PETHOHOT Jja ce TOBJIeYe U IPHUKATA 32
€THHUYKOTO /Ia ¥ ja Ipezajie Ha MOoJIUTHKaTa (Koja moToa
ro TpascopMupa 071 HeroBata TpaAuIMOHAIHA, IPEIMO-

ralism that imposed a federal solution on the Yugoslav
socialist state. The union of republics reflected the reality
of associated ethnic communities — in fact their defen-
sive alliance - rather than that of a single people led by
the proletariat. On the other hand, it is this underlying
political unity that has undermined the establishment and
development of genuine federal relationships.!

The ethnic, marked by an absence of religion (component
that had essentially determined it) in the public political
domain, acquired the sense of a cultural reality, or rather,
of a cultural heritage. In a sense one might say that the
ethnic was constituted qua ethnic only with the retreat of
religion from the public domain. Thanks to the radical
intervention of the political in the domain of the social,
the ethnic came to manifest itself as culture, not as reli-
gion, despite the fact that this culture was scarcely more
than a religious culture. In the context of political, social
and economic modernization carried out through the two
Yugoslav states, ethnic identity, conceived as a phenom-
enon of modern consciousness, appears at the time when
religion begins to withdraw from the public sphere.

It is this adhesion to the ethnic, in its full symbolic rich-
ness and extension, that reveals that politics - i.e. the com-
munist ideology and its political institutions - have taken
the place of religion. It is as though at one point in his-
tory religion had been compelled to cede concern for the
ethnic to politics (which transformed it from its tradi-
tional, pre-modern form into a modern, national form).
Though politics became more important than religion, this
did not mean that the ethnic lost its significance. On the
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nepHa ¢hopMa Bo MoJiepHaTa HanuoHaIHa ¢popma). Mako
MTOJTUTUKATA CTAHA IOBA’KHA O7] PEJINTHjaTa, 0Ba HE 3HAYN
JleKa 1 eTHUYKOTO T'0 3arybu cBoeTo 3Hauere. HampoTus,
€THUYKOTO Oellle JOBOJIHO BaXKHO, IyPU U MOBAXKHO OF
KOja 610 MOJIUTHKA W PEJTUTH]A, 114 3aT0A MOKE /Ia Ce
MPETIIOCTABYU JieKa MPe3eMajKi IO MEeCTOTO Ha PeJTUTH-
jara, IOJIUTHKATa UCTO TakKa MoOpaja /a ja mpe3eMe U
Hej3WHAaTa yJIoTa: /la CTaHe MOJUTHUYKA WU CeKyJIapHa
penuryja. Camo Toram eTHUYKOTO MOXKelle ja 6uze
[[eJIOCHO 3a4yBaHO BO CBOjaTa HABOJHO HacjeaeHa
¢opma. ETHUUKOTO OBJIE ce jaByBa BO e[Ha coceMa HOBA
dopma: Toa mpeTcTaByBa MMe 32 MECTO WJIH 32 PaMKa BO
KOja IIOJIUTHKATA U peJTurujara MeryceGHO ce ToBp3yBaar.

[Tocsie KOMyHHCTHYKATa PEBOJIyIIMja U MHBa3ujaTa Ha
MOJIMTUYKOTO BO COIMjaIHATA PEASTHOCT, ETHUYKOTO
IIPO/IOJI?KU J]a TO O/IPKyBa CBOETO IMOJIUTUYKO BJIMjaHUE.
BeytrHOCT, momMery OJTMTUYKOTO U ETHUYKOTO ITOYHA /1A
pabotu sno02ukaitia Ha dotioaHysarse?. PeBoynujaTa
HECOMHEHO Oelrle HacTaH KOj r'0 03HAYHM IOYETOKOT Ha
[IOJINTHYKATa MoziepHa3. PacmaznoT Ha ,iipBaTa Jyrocia-
BHja“ pe3yJsITUpAIIle CO €/IeH HOB U YIITe IMOCUJIeH OpaH
Ha MOJINTU3alHja, KOj BeTyBallle KOHEYHA MOJ€PHHU3a-
nuja Ha ommrecTBoTOo. Kako u ;1a e, peBosynujara
HeMallle, TaKa /la ce U3pa3uMe, CBOE CIyYyBame, CBOj
HACTaH, 3allTO CJIy4yBabeT0/HACTAHOT Ha PEBOJIyIHjaTa
BO HCTO BpeMe Oellle ¥ HACTaH Ha eillHUYKO 0c10000y-
sarbet. AHTU(DAMNCTUIKUOT OTIOP, KAKO U BO JIPYyTUTE
3eMju Bo Vcrouna EBpora, Gelite mHTEPIPETUPAH KAKO
COIMjJINCTUYKA PEBOJIYIMja, HAjMHOTY ITOPaJIU eJIeMeH-
THTe Ha rpafaHCKa BOjHA KOU CUJTHO ja oOesieskaa Bropata
CBETCKA BOjHA.

BpakameTo Ha eTHO-TIOJINTHKATA BO OpMa Ha ETHOHAITU-
OHAJIN3aM IO MaramkeTO Ha KOMYHHU3MOT, YKaXKyBa Ha TOQ
KOJIKY € KPeBOK MaTepujasioT OJi KOJIITO € M3TpaJieHa
MO/IepHATa HalMja: rparaHcTBOTO. TOKMY rparaHCKUOT
WJIY PeIyOJIMKAaHCKUOT KOHIIENT Ha HAIMja € OHA IIITO He

contrary, the ethnic was sufficiently important, indeed
more so than either politics or religion, therefore it may
be assumed that in taking the place of religion, politics
also had to take on its role: to become a political or secu-
lar religion. Only then could the ethnic be faithfully pre-
served in its allegedly inherited form. The ethnic emerges
here in an entirely modern form: it is a name for the place
or framework within which politics and religion relates
to each other.

After the communist revolution and the incursion of the
political into the social reality, the ethnic continued to
maintain its political impact. In fact, between the politi-
cal and the ethnic a logic of supplement? began to work.
The revolution was undoubtedly an event marking the
onset of political modernity?. Following the collapse of
the “First Yugoslavia,” a new, more powerful wave of
politicization ensued, promising a final modernization of
the society. However, the revolution did not have, as it
were, its own event, for the event of the revolution was at
the same time an event of ethnic liberation.* As elsewhere
in Eastern Europe the anti-fascist resistance was inter-
preted as a socialist revolution, mostly due to elements of
civil war that have strongly marked the Second World
War.

The return of ethnopolitics in the form of ethnona-
tionalism that has taken place after the fall of commu-
nism indicates how fragile has remained the building block
of modern nation: citizenship. It is the civic or republican
conception of nation that authorizes one to speak about
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oBJacTyBa ja 300pyBame 3a ,,caabOCTHUTE HA YHUCTO
HaIMOHAJIHATA TPAAUIH]jA HA IOpaHelHa JyrociaBuja“s.
Hewma comHex fieka IapyBameTo Ha ,,0lipaTHATA IOKTPH-
Ha“ Ha KOMYHU3MOT He Oellle MHOTY IJIOZHO IOJIEe 3a
BOBeJlyBamb€e Ha loauiiuukailia xkyaiypa, Koja e ode-
JIeXKje Ha coBpeMeHaTa JieMoKpaTcka epa’ . IToctoeukure
3aeHUIY HOCAT IMPETEIIKO UJIEOJIOUIKO OpeMe U TIpe-
MHOTY Ce 3arJIaBeHU BO HUBHUTE €THUYKH TPAJIUIINH, 32
71a Mo>kaT /1a GYHKIIMOHUPAaT BO COIJIACHOCT co Oapara-
Ta Ha MOJIEPHUTE MOJTUTUYKU NHCTUTYIIMH: KAKO 3a€e/THU-
¥ Ha ¢J1000IHU U €THAKBY TparaHu.”

ETHMYKOTO BO TOJIKaBa Mepa ja HaZ|OIIOJIHYBAIIIE JyTOCIIO-
BEHCKaTa ITOJIMTHKA IIITO OBaa CO MPaBO OM MoOXKesa /1a
oune oJipejieHa Kako etiHouoauitiuka. ETHUYKOTO Tpe6a
na ¢urypupa Bo HajcoAp:kajHUTe NeDUHUIUH Ha
TuToBaTa MOJUTHKA KAaKO HEj3UH HajeceHIMjaseH /e,
KaKO HEj3UH XeTepOoreH eJIEMEHT, KOj jyrocJioBeHCKaTa
MMOJIUTHKA HUKOTAII He yCIlea CyIITUHCKH J]a TO MHKOPIIO-
pupa Bo cBojara cdepa Ha JiejcTByBame. ETHUYKOTO
HUKOTAIII He Oellle ,,HaI[MOHATN3HUPaHO .

OBa HEMOJIUTUYKO JIOTIOJTHYBAbE Ha IIOJIUTUKATA CO3/1a/1e
€THOIIOJIUTUYKO JIBOJCTBO BO IejlaTa UCTOPUCKA U
omIITecTBeHa peasHocT. IlocToeja Ba Iy1aBHU HCTOPUCKHU
cybjekTa, eITHHUOT YUCTO HNOJIUTHYKHU—PAOOTHUUKATA
KJlaca WJIM HApOJOT, IPEJIBOJIEH OJ] KOMYHUCTHYKATA
IapTuja BO UMETO Ha OBaa KJjaca M jyroCJIOBEHCKUTE
€THOCH BO HUBHOTO OpaTCKO €UHCTBO, COOpAHU OKOJIy
MTOJTUTUYKHUOT IPOEKT 32 JIa CO3/1aJIaT eleH HAJ[ETHUYKH
kopmyc. ITocToeja 1Ba AUCKYP3UBHU yHUBEp3yMa:
YHUBEP3yMOT Ha IOJIUTUYKATA U/I€0JI0THja U YHUBEP3Y-
MOT Ha TpaJiMIMOHAJIHATA Hapalfja Ha MPUKa3HU 32
BOjHATa, 3a XEPOJCKUTE U JPYTUTE rojieMu NMOTGATH.
VMmame Ba MHTa 32 IOCTAHOKOT: €JeH MOJIEDPEH,
MIOJIUTUYKY, MUTOT 32 PEBOJIYI[UjaTa, U IPYT TPAJAUIIUO-
HaJIeH, eTICKU, UMEHO, MUTOT 32 O00pbaTa Ha HOTHUCHATUTE
[IPOTUB HUBHHUTE MOTHCHYBa4H. IIpBUOT Gelre MUTOT 3a

“the weakness of the strictly national tradition of the
former Yugoslavia”.5s There is no doubt that the reign of
the “comprehensive doctrine” of communism was not a
very fertile ground for the introduction of the political
culture characteristic of the contemporary democratic
age.® The existing communities bear too heavy ideologi-
cal burdens and are too much anchored in their ethnic
traditions to be able too function according to demands
of modern political institutions: as communities of free
and equal citizens.”

The ethnic has supplemented Yugoslav politics to such a
degree that there is every reason to define already this
politics as ethnopolitics. The ethnic should figure in the
most succinct definitions of Tito’s politics: as an element
heterogeneous to it. Yugoslav politics never succeeded in
genuinely incorporating it within its own domain. The
ethnic was never “nationalized.”

This non-political supplement to politics generated an
ethnopolitical duality of the entire historical and social
reality. There were two principal subjects of history, one
purely political—the working class or the people led by
the Communist Party in the name of that class—and the
Yugoslav ethnos in its fraternal unity, gathered around
the political project to constitute a supra-ethnic corpus.
There were two discursive universes: the universe of po-
litical ideology and the universe of the traditional narra-
tion of tales of war, acts of heroism and great deeds. There
were two myths of origin: one modern and political, the
myth of revolution; the other traditional and epic, the
myth of the struggle of the oppressed against their op-
pressors. The first was a myth of the founding event that
marked the start of history proper; the second was a myth
of the final event with which the history of the struggle

13
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BTEMEJIYBAYKHOT HACTaH MPEeKy KOj UCTOpHUjaTa BO
BHCTHHCKATA CMUCJIA 3aII0YHA, a BTOPUOT Oellle MUTOT
3a MOCJIEAHUOT HACTaH CO KOj 3aBpIIIyBa HCTOpUjaTa Ha
6opbata 3a eTHUYKO ocstoboayBame. Hakyco, Bo urpa 6ea
JIBE UICTOPUCKH BPEMHUba (MJIM IIOTOYHO, €THO HICTOPUCKO
Y €JTHO He-MCTOPUCKO WJIU ITUKJINYHO BpeMe)®; CTo Taka,
JIBa TJIaBHU KOJIEKTUBHU cy0jekTa, ABa M3BOpa Ha
JIETUTHMAIIH]ja 32 OIIITECTBEHATA U [TOJINTUYKATA aKIIHja.
Co enen 360p, UMalle /iBa ONIITECTBEHU, TOJTUTUUKH,
HMCTOPUCKHU, CEMUOTHYKY, UTH. YHUBEP3YMa; UJIU IO-
1100po, TOCTOoelIIE e/IeH Y/IBOEH YHUBEP3YM.O

Hexkoj Moxke /1a Ouie IOTTUKHAT BO OBa /ia IIPEIO3Hae
CTpaTeruja 3a OJJIOXKYyBame Ha OJMaroCcyBameTO Ha
CBETOT,'® KapaKTepHUCTUYHA 32 KOJOHHUjAJTHUTE U MOCT-
KOJIOHUjaJTHUTE OIIIITECTBA BO KOM HAaW/TyBaMe Ha yIIOPeH
Y PeNInTesIeH OTIIOP Ha IPEBHUOT CBET IIPeJT HAJIETOT HA
MoJlepHH3anujarta. ! BoBemyBameTo MOiepHa TOJIUTHYKA
WHCTUTYIIMja, HACWJIHO U PEBOJIYIIHOHEPHO, HE MOXKEIIIe
7ia IoMuHe 0e3 ToJIeMU MOTPECH KOU OCTaBaaT /1y1aboKu
JIy3HU BO TPQIUIIMOHAIHATA KyJITypa U BO ,,0pPTaHCKOTO
OTIIITECTBEHO TEJIO, HACJIEJIEHO Of] IIPeJI-MOZIepHaTa epa.
ETHMYKOTO ro 03Ha4yBa OBOj XETEPOTeH eJIEMEHT — OBaa
IpeA-MO/IepHa HHCTAHIIA BO MOZIEPEH KOHTEKCT — O7] KOj
He MOJKeIlle /1a ce OTKa)Ke JIOKaJIHATa MOJIUTUKA IpU
HEjJ3UHOTO WHAYTYpPaJHO KOHCTUTyHUpame. O enHA
CTpaHa, Taa MMallle MoTpeba 0/ ETHUUYKOTO 3a J1a ja
3ajakHe CBOjaTa KOHCTUTYIIHMja, OF] ApyTra CTPaHa, 3a Ja
'yl yosiasku Hej3uHuTe epekTu. ETHUUKOTO Oeltre 3aKkaHa-
Ta K0ja Toa ja Hocellle 3a HAaCJIeIEHOTO OIIITECTBEHO TEJIO
Y 32 HeroBaTa Ipe/-IIoJINTUYKA TPagULHja.

,OIIIIITeCTBEHOTO BJIMjaHHe HAa MOJIepHaTa“ MCIIa/IHA IeKa
€ HAjIITEeTHO, 3aT0A IITO ETHUYKOTO Oellle HQjMOKHUOT
OTIOp KOH ,UCTOPUCKUTE TpaHcopmanuu Ha ceGHOC-
Ta“.”> Bo cpueBuHAaTa Ha CEKOe CIIPOTHCTaBYBame Ha
MojiepHaTa Oellle KOJIEKTUBHATA, KOMYHUTApUjaHUC-
THUYKa CeOHOCT, KOja HACTOjyBAalll€e /1a ja CIIPeYr MOJIepHa-

for ethnic liberation ended. In short, there were two his-
torical times in play (or rather, one historical and one non-
historical or cyclical time),® two principal collective sub-
jects, two sources of legitimation for social and political
action. In the final analysis, there were two social, politi-
cal, historical, and semiotic universes; or rather, one
doubled universe.?

One may be prompted to recognize in this a strategy for
deferring the disenchantment of the world,* typical of
colonial and post-colonial societies in which one encoun-
ters the resolute resistance of the ancient world to mod-
ernization." The forcible and revolutionary introduction
of the modern political institution could not take place
without major upheavals leaving deep scars on traditional
culture and the “organic” social body inherited from the
pre-modern era. The ethnic here designates the hetero-
geneous element — this instance of the pre-modern in a
modern context — that local politics was unable to do with-
out in its inaugural constitution. It needed the ethnic on
the one hand to reinforce its constitution; on the other to
mitigate its impact. The ethnic was what brought to light
the weakness or fragility of the political, as well as the
threat it posed to the inherited social body and its pre-
political tradition.

The “social impact on modernity” turned out to be the
most baneful, since the ethnic was the most powerful re-
sistance to the “historical transformations of the Self”.:2
At the heart of every opposition to modernity was the col-
lective, communitarian Self, which aspired to prevent
modernity from going beyond the limits of an outward,
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Ta ja He ' Ha/IMUHe TPaHUuILINTE HA HAa/IBOPEIIHOCTA, BO
CYILIITUHA €KOHOMCKA U WHCTUTYLIMOHAJIHA MOJepHU3a-
nuja. 3a ka1, 6e3 BUCOKO HUBO Ha MHIMBU/IyaIn3allnja,
rparaHCKOTO — MPEAYCJIOB 32 KOHCTUTYHUPalhe Ha elleH
MOJIEPEH ITOJTUTUYKHU PEKUM — HE MOKEIIIE A ja 3/10TJIe1a
CBeTJIMHATA Ha JEHOT.'3

Taka ce ciyun, 3a cMeTKa Ha TparaHCKOTO, ETHUYKOTO /a
CTaHe HarJaceHo BO IMOJIUTUYKUTE UHCTUTYIIUN, HAMECTO
Jla ce IOBJIeYe OJ1 TOJIUTUUKaTa cdepa.

Vmajku ru mpesiBU, OTIIOPHOCTA U U3/IPKJIMBOCTA HA
€THUYKOTO, KaKO U OPOjOT Ha €THUIIUTETUTE IIPU3HATH
3a IJIaBHU Cy0jeKTU Ha MMOJIUTUYKUOT KUBOT, OM MOKEJIO
Jla ce Kake JileKa HacIPOTH IOJIUTUYKUOT IIeHTpaIn3am
U U7Ie0JIONIKNOT MOHU3aM — Bo TutoBa JyrociaBuja ce-
IIaK MOCToelIe IUTypasu3aM. MeryToa, 0BOj BO CyIITHHA
€THHUYKH IUTypain3aM Oelrle cerak v MoJIuTUIKU. ToOKMy
OBaa eTHUYKA (PU3NOTHOMHja Ha MOJUTUYKOTO MOXKeE /1a
ro o0jacHU (AKTOT ZieKa JyroCIOBEHCKOTO OIIITECTBO HE
Oelre MyJITHETHUYKO BO BUCTHMHCKAaTa CMHCJIA Ha 300-
pot.'4

CiiorkeHaTa KOEr3uCTeHIMja Ha jyrOCJIOBEHCKUTE €THU-
LIUTETH CEKaKo Oaparie MOKeH IMOJIUTHYKY ITpoekT. Ho,
ce IMOKa’ka IeKa OBOj IIPOEKT ja I[pPIeIle CBOjaTa CUJIA, UIH
OapeM cBojaTa JOMOJIHUTEIHA CUJIA, OJf IT0OYBATa BO KOja
eTHUIIUTETOT Oellre 171a00K0 BKOPEHET. 3a /1a ce U3Jie3e
HEKaKO Ha KPaj CO eTHUYKHUOT IUIypajin3aM, IOCTaBeHA e
cJIeJlHaTa MOJUTHYKA Ies: J]a e CO3/1aJle IITO € MOXKHO
MIOI[BPCTO MYJITUETHUYKO MU UHTEPETHUYKO €JUHCTBO.
TakBOTO IpUOIMIKYyBakhe Ha ETHULIUTETUTE, OCTBAPEHO
BO (popmaTa Ha GPATCTBOTO, MOXKEIllEe J]a POAU HOB
€THUIIUTET. AKO OBHE BPDCKHU CTaHEA HABUCTUHA OPATCKU,
IoBeke He Ke MOJXKeIle Jla ce IPaBU pa3jinKa Mery
WHTEPETHUYKUTE U UHTPAETHUYKUTE OAHOCH. MyITHET-
HHUYKaTa YHHUja camMaTa Ke CTaHeIlle eZieH eTHOC, MaKpo-
€THOC.

essentially economic and institutional modernization.
However, without an advanced level of individualization,
civism — that prerequisite for the constitution of a mod-
ern political regime — could not see the light of day.'

Thus it was that, in default of civism, the ethnic became
entrenched in the political institutions instead of with-
drawing from the political domain.

Given the resistance and tenacity of the ethnic, and the
number of ethnicities acknowledged as leading subjects
of political life, it could be said that — notwithstanding
political centralism and ideological monism — there was
pluralism in Tito’s Yugoslavia. This essentially ethnic plu-
ralism was none the less political, for all that. It is this
very ethnic physiognomy of the political that can explain
the fact that Yugoslav society was not multiethnic in the
true sense of the word.

The complex co-existence of the Yugoslav ethnicities cer-
tainly called for a powerful political project. As it turned
out, though, the project garnered its strength, or at least
its supplementary strength, from the soil in which
ethnicity had its roots. To stave off ethnic pluralism as
best it might, the political goal that was set was to forge
the strongest possible multiethnic or interethnic unity.
This kind of rapprochement of ethnicities, which took the
shape of fraternity, could have given rise to a new
ethnicity. If the relationship had become genuinely fra-
ternal, it would no longer have been possible to differen-
tiate between interethnic and intraethnic relations. The
multiethnic union would of itself have become a single
ethnos, a macroethnicity.
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Ha eTHHYKHOT IUTypayi3aM MO2KeIe 1a My [Tapupa camo
€THUYKHUOT MOHU3aM, KOj Oellle OCUTypaH MPeKy IOJIH-
TUYKHUOT ITpoeKT. Hajispera ¢popma Ha eTHUYKO ITOBP3Y-
Bame e OpaTCTBOTO, MPU IITO €THHUYKATA YHUjA Ce
MaHH(pecTHpa KaKO pe-KOHCTUTYHUPAH eTHOC (KOTo
HeCpeKHHUTE UCTOPUCKU OKOJTHOCTH OZJaMHa I'O PaCIIeIie
u ro ycutHuie). Oenepanyjara Ha COIUjaTUCTUIKU
penybauku Oerre MOJUTHUYKA PaMKa WU Jp3KaBHO-
WHCTUTYIIMOHAJIEH KJIall BO KOj pacllapyeHUTe eTHUYKHU
TeJsia Tpebarie MOBTOPHO JIa CPACHAT BO JKUBa I[€JINHA, BO
€THOITOJIUTUYKY KOPIIyC COCTaBEeH O] cuTe pacdpiaHu
nenoBu. KOMyHHCTHYKATA H/IE0JIOTHja BO CBOETO BETyBa-
b€ 32 CJI000/THA acOoITMjallija U XyMaHUCTUYKA COITHjasTH-
3alMja MOHY/IU ille/10C 33 CUTE TEKOBHU €THOAPXEOJIOTHHU:
MIPUKaKyBajKu ce cebecu Kako elleH BHUJ OPTOIECKA
€THUYKA KOPIOPAIHOCT.

OdunujasHata UIeo0JIoryja, Koja cTpaialle o HeJIoCTa-
TOK Ha pabOTHHYKA KJIaca U UH/IYCTPUCKO OIIITECTBO, ja
JIaHCHpallle CIIaCOHOCHATA etliHuuka ghopmyaa. IIpouye-
HHOT cJjioraH Ha Twuro, ,,0paTCTBO M €IMHCTBO, He Oele
caMo eIHa O HajynmoTpeOyBaHUTE MOJUTUIKU GpasH,
TyKy Oellle ¥ JIO3UHKA 3a €THOIOJIUTHIKUTE OCHOBH Ha
KOMYHUCTUYKHIOT PEKUM: 32 €THHYKOTO JIOTIOJTHYBaHhe
KOEIIITO ja MOTIHUPAIIIe IOJTUTHIKATA PEATTHOCT.

OpnamHa 3ary0E€HOTO ITPAETHUYKO 3a€/THUIITBO (KO€e JIEXKHU
BO OCHOBaTa Ha KOHIIENTOT 3a MJIMPCKOTO OpaTCTBO),
MOJKeIlle TIOBTOPHO /1a ce BPaTH — U IIOKPAj AJ1a00KUTE
KYJITYPHH Pa3JIMKH — CaMO CO IIOMOII Ha OJipeZieHa
IIOJINTHYKA KOHCTPpyKIHja. [Ipex cé 3aToa mro ucitianya-
ila Ha ToAUTHUYKOWIO OBO3MOKYyBaIlle oOpakame KOH
CHUTE ETHUIIUTETH O/ MECTO IIITO He My IIPUIIara Ha HUeIeH
HMCTOPUCKU Hacjle/leH eTHUKYM — U KOe Ha HUe/leH He My
e Tyro. TokMy 071 Toa MECTO HEKO] MO2KE /1a peye ,,HAIITUTe
Haposu (ettHuyuilieitiu)“, oOpakajKu UM ce Ha 2.1as8Hullie
axiliepu Ha OIIIITeCTBEHATA PETHOCT Ha Jyroc/IOBEHCKaTa
np:kaBa. Toj HEKO] e mpes ce MOJUTHUYAp, 3aTOA IITO

The only way ethnic pluralism could be warded off was
by the ethnic monism secured by the political project.
There is no more powerful alliance between ethnicities
than fraternity, in which ethnic union manifests itself as
a reconstituted ethnos (which adverse historical circum-
stances had long since fractured and atomized). The fed-
eration of socialist republics was the political framework
or state and institutional mould within which the dismem-
bered ethnic body was to reamalgamate into a living or-
ganism, into an ethnopolitical corpus of all the once dis-
located bodies. In its promise of freedom of association
and humanist socialization, communist ideology offered
a telos for every current ethnoarchaeology, presenting it-
self as a kind of orthopedic ethnic corporeality.

The official ideology, which suffered from the lack of a
working class and industrial society, launched the salvific
ethnic formula. Tito’s famous slogan, “brotherhood and
unity”, was not just one of the most over-worked of po-
litical phrases; it was also the password for the ethnopo-
litical basis of the communist regime: for the ethnic
supplement that lay at the foundations of the political re-
ality.

The long-lost proto-ethnic unity (which lies at the basis
of the concept of Illyrian brotherhood), could have been
restored — despite all the profound cultural differences —
only by a certain political construct, above all because the
instance of the political made it possible for every ethnos
to be addressed from a place that neither belonged to nor
was foreign to any of the historically inherited ethnicities.
It was from that place that someone could say “our peoples
(ethnicities)”, addressing the principal actors of the so-
cial reality of the Yugoslav state. And that someone would
be a politician, primarily, because ethnic reappropriation
takes place within a political discourse with a single ad-
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€THUYKOTO IIPHCBOjyBaib€e Ce CIydyBa BO PAMKHUTE Ha
MIOJINTUYKHOT JINCKYPC YHj aJ[pecaT € eZleH U eITUHCTBEH:
HapoOoiti. Ciymajku TH jaBHUTE TOBOPH Ha
TOJINTUYAPUTE, HUKOTAIIl CO CUTYPHOCT HE MOJXKEIIIE J1a
ce 3Hae KOMY THe BCYLIIHOCT My ce obpakaat: Ha
(TTOTUTUYKUOT) HAPO/T MU HA €ETHUITUTETUTE, 3aTOA IIITO
3a JIBETe HeIlTa ce KOPHUCTeIlle UCTUOT 300p Hapod.
CemaHTHYKaTa pasjuka nmomery demos u ethnos e
cyrepupaHa caMo IpPeKy ynoTrpebaTa Ha MHOKMHA WU
eTHMHA: HAIIIKOT HAaPO/I, WJIM HAIIINTe Hapoau. ,Hamuor
HaApoa“ cexorall UMIUIHIpAIIeE ,HaITUTe HApOAHu , a
HHAIlINTe Hapoau“ Oea cekorai ,HamuoT (obenHeT 1
Oparcku) Hapo# .'s

OBa pa3MmeHyBamwe Ha JiBeTe (GOPMYJIN HEIIPEKWHATO U
CHOHTAHO IPHIOHECYBAIIIE 33 AUCKYP3UBHOTO IPOU3BO/I-
CTBO Ha e/IMHEYEH CYy0jeKT KOj MOTEeKHYBa O MHOIITBO
cybjexkTu, 1 obpaTHOo. Ha 0BOj HAaUMH IOJIUTHKATA Ce
€THUIU3UpAIIle, 2 €ETHUIKUOT UJEHTUTET Ce MOJIUTU3U-
parre. Biarogapenue Ha HIOCTOJaHOTO MHTEPBEHUPAHE HA
MMOJIUTUKATA, ETHUYKHUOT IUTypain3am Oelrle peynupaH,
HO OBaa MOJINTHUYKA PeAYyKI[Mja OCTaHA CYyHITHHCKH
MIOJIUTUYKA, 3aIlITO Taa MIPeTCTaByBallle U PeAyKIHja Ha
JY’KHOCJIOBEHCKHOT IpaeTHOC. PopmysiaTa KojamTo ja
KOpPHCTEIIlEe TpaMaTUYKaTa eIHUHA ,HAITUOT HApOA U
Koja 1ITo Oelile yrmoTpeOyBaHa Kako €/[HOCTaBHA 3aMeHa,
CYIICTUTYT 32 MHOKUHATA ,HAIIINTe HAPOJU®, ja CO3/1aBa-
1IIe WiIy3ujara, 6;1arojapeHre Ha 0Baa Urpa Ha IIOCTOjaHU
IepMyTaIy, JieKa OIIITEeCTBEHO-UCTOPHCKATa KOHCTHU-
TyIIFja Ha jy>KHOCJIOBEHCKHOT €THOC € BeKe 3aBpIIleHa.
[IpaeTHUUKaTa peAyKIlHja MOKeEIIIE J1a Ou/ie BKIydeHa BO
arcTpakTHaTa MOJIUTHYKA peAyKIlUja, 3aToa IITO Ipa-
€THUYKAaTa COJAPIKUHA, T.e. 3deJHUUKOWIO ellHUUKO
Hacaedciliso, 6emre MHOTY cKynHO. Ho, oBa HaciencTBo
Oelre 0BOJIHO Aa ja TpaHchoOpMHUpaA MOJIUTHUYKATA
WHCTAHI]A BO €THUYKA WHCTAHIIA U A ja OAPKH IMOJIUTH-
KaTa BO PAMKHTE Ha ETHOIIOJINTHKATA, OHEBO3MOXKYBajK1

dressee: the people. Listening to the public speeches of
politicians, no one could ever be quite sure whom they
were really addressing: the (political) people or the
ethnicities, given that the same word, narod, was often
used. The semantic drift between demos and ethnos was
suggested only by the use of the singular or the plural:
our people, or our peoples. “Our people” always implied
“our peoples”, and “our peoples” were always “our (united
and fraternal) people”.’s

This interchangeability of the two formulae constantly and
spontaneously contributed to the discursive product of a
single subject derived from many, and vice versa. And thus
politics was ethnicized, and ethnic identity politicized. As
aresult of the constant intervention of politics, ethnic plu-
ralism dwindled, but this political reduction remained
essentially political, because it was also a reduction to the
Southern Slav proto-ethnos. The singular formula, “our
people”, used merely as a substitute for the plural “our
peoples”, created the illusion, thanks to this play of in-
cessant permutations, that the socio-historical constitu-
tion of the Southern Slav ethnos was already complete.
The proto-ethnic reduction could have been incorporated
into an abstract political reduction, because the proto-eth-
nic component, that is the shared ethnic heritage, was
very thin. It was, however, sufficient to transform the po-
litical instance into an ethnic instance and maintain poli-
tics within the constraints of ethnopolitics, so preventing
the creation of its life-giving element, civism.
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r'0 Ha TOj HAYMH CO3/IaBabeTO Ha HEJ3HHUOT YKUBOTBOPEH
€JIEMEHT: TParaHCTBOTO.

PeuHTerpamnujata Ha €THUIUTETUTE ja MPETIIOCTABYBA
Heu30pUIILINBATA UCTAHIIA HA MIOJIUTUYKOTO HACIIpeEMa
€THUYKOTO - KaKO IITO MOXKe yOaBO Jla ce BUAU O/]I
€TUKETHPAETO Ha KOJIEKTUBHUOT Cy0jeKT BO eTHUHA U
BO MHOJKMHA CO IPHCBOjHATAa 3aMeHKa: Halll, Halllu.
MecToTO Ha pearnpolpHjanyjaTa € U3MEeCTEHO BO OHOC
Ha 3HAYEHETO KOE ,HUEe" IO UMa 3a CEKOj moceOeH eTHOC,
¥ TOA € BCYIITHOCT OKYITUPAHO O7] ITOJTUTUYKATA aBaHTap/1a
(emHCTBEHATA OIIITECTBEHA CHJIa KOja € BO cocTojba
HABHUCTHHA W CYIITHHCKU JIa C€ AUCTAHIIUPA O] €THUY-
KOTO). Ako (pazara ,Hue pabOTHUIIUTE® CIIY>KH Ja TU
MMOKPHE U Jla TH O0€IMHU ITPOJOJIKETOIIUTE HA CEKOe
€THUYKO Hle, Cellak, (pparmwiHocTa Ha OBa aBaHTAPIHO
,HHEe" Oellle oITpesieyieHa 0] HETOBUOT ETHUYKU U300p, KOj
1o AeprHUIIIja He O TpebasIo /1a ro uMa: ,,Hrue paboTHH-
nute“ pedepeHITUjaTHO KOMHITUIMPAIIIE CO ,,HUE JYKHH-
te CsioBeHHn“. /[ucTaHIiaTa IITO Oellle co3/1a/ieHa moMery
MTOJINTUYKOTO ,,HUE" ¥ KOJIEKTUBHHUTE €ETHUYKH Cy0jeKTH
ocTaHa BperkaHa BO cdepara Ha eTHUUKOTO, OUIejku He
ycIiea /ja ja HaJIMUHe pa3jInKaTa oMery eTHUIKHOT PO/
YU €eTHUYKU BUZOBH. OTTaMy ce HaMEeTHyBa 3aKJIy4OKOT
JleKa TOJTUTUYKaTa KOHCTUTYIHja Ha MOJIepHaTa pea-
HOCT, TIP€J] Ce, Ha Cy0jeKTOT Ha Taa PEaTHOCT, EBOJIyHpallle
Ha MOAICTPAaKTHOTO HUBO Ha eiliHU4Ka KOHCIIUiuyuuja.

Ha Toj HauMH eTHUYKOTO Oellle MOJTUTU3UPAHO OJHATPE.
IIITo u fa Gelre mMpeAMETOT HA HEj3MHATA AaKTUBHOCT,
IIOJIUTHKATA BO CEKOj MOMEHT UMallle eTHUYKU pedepeH-
nu. BeymrHoct, efiHuukuilie pa3auku 6ea Hej3UHUOT
OCHOBEH MOTHB, TaKa IITO, aKO aHaJIW3HUpaMe JI0 Kpaj,
MOXKeMe J]a peueMe Jieka Toa Oellle MOJIUTUKA Ha UHTEP-
€THUYKA KOer3ucTeHIja, Ha IPOIyKTUBHO HAMaJTyBatbhe
Y CMHUPYBambe Ha THe Pa3InKu. Taa mosmTrKa ja 0BO3MO-
KU OBaa KOEr3uCTeHIIH]ja, KOET3UCTEHIMja KOjIITOo Oerlre
€THUYKA, a He ITOJIMTUYKA BO BHCTHUHCKAaTa CMHCJIA Ha

The reintegration of ethnicities requires an indelible dis-
tance on the part of political towards the ethnic — as is
plain to see from the labeling of the singular/plural col-
lective subject with the possessive pronoun: our. The lo-
cus of the reappropriation is excentric in relation to the
“we” of each individual ethnos, and is in fact occupied by
the political avant-garde (the only social force capable of
genuinely distancing itself from the ethnic). Its “we the
workers” is meant to cover the extension of each ethnic
we together. However, the fragility of this avant-garde
“we” was designated by its ethnic range, which by defini-
tion it should not have had: “we the workers” referentially
coincided with “we South Slavs”. The distance created
between the political “we” and the collective ethnic sub-
jects remained inscribed in the domain of the ethnic, since
it did not transcend the difference between ethnic genus
and ethnic species. The conclusion is then that the politi-
cal constitution of the modern reality, and above all of
the subject of that reality, evolved at the more abstract
level of ethnic constitution.

The ethnic was thus politicized from within. At all times,
and whatever the subject of its activity, politics had eth-
nic points of reference. In fact, its basic motif was ethnic
differences, so that in the final analysis it was a politics of
interethnic co-existence, of the productive diminution and
appeasement of those differences. It was politics that
made this co-existence possible — a co-existence that was
ethnic, not political in the true sense of the word. This
was why the shared ethnic identity evaporated with the
fall of communism. Southern Slav fraternity turned into




Identities ) Journal for Politics, Gender and Culture, Vol. II, No. 2, Winter 2003

36opot. OBa e MpUYMHATA MOPAZX KOja CIO/IEIEHUOT
€THUYKU WJIEHTUTET UCIapU CO MaZ0T HA KOMYHU3MOT.
Jy’KHOCJIOBEHCKOTO OpPaTCTBO Ce IPETBOPH BO OJTHOC Ha
JlaJIedHd POAHUHU WIN AYPU U BO JIAXKHO, HAMETHATO
POTHUHCTBO.

BpakameTo Ha ETHIYKOTO BO PAMKHUTE Ha HOBHOT PEKUM
He Oelre caMoO IPOCTO Bpakame HAa €THHYKOTO BO
nmosiuTUYKaTa cgepa, 3aToa IITO TOA HUKOTAIl U He ja
HAIYIIITH UCTaTa, ¥ IIOKPAj PEBOJIYIIMOHEPHOTO BOBEYBa-
e Ha MOJUTHYKOTO BO fipedMoOdepHUOT couujaneH
KoHillekcil.** BeymHocTt, Toa Gerle Bpakame Ha ,,Cy0-
€THUYKOTO", KOe JIypH W IMOJ COI[HjaJIM3MOT OCTaHa
OCHOBHA Mallipuya HA etlHUYKOUIO, HACIIPOTH JIOITUpa-
HETO Ha MOJINTUKATa Ha TOBUCOKO €THUYKO HUBO. KpajoT
Ha PEXKUMOT 'O HajaBU OTKPUTHETO JIEKA CUTE IMOJTUTHIKHI
npobsieMu Ouse BCYITHOCT €THUYKY - IIITO € TOTIOJTHO
CIIPOTHUBHO O] YBEPYBAHETO IIITO I'O IOHECE KOMYHHUCTHY-
KHOT IIPEBPAT: JIEKA CEKOE ETHUYKO IPAIIakhe BCYIITHOCT
€ TIOJIUTHUYKO.

PasropyBameTo Ha MelyeTHUUKUTE KOHQIUKTU Oelre
MIPUAPYKEHO CO CE TIOCUJTHO MOTPECYBAIE HA PEIKUMOT
U CO ryOerhe Ha MPUBJIEYHATA CHJIa HA HETOBaTa Ue0JI0-
ruja. PacteukaTta HeCIOCOOHOCT /1a ce CMUPAT ETHUYKUTE
KOH(JIMKTU HMCTO TaKa yKa)kyBallle Ha HEJ0CTATOK Off
3a€JHUYKUOT eTHUYKU uaeHTUTeT. COo OBa JIBOjJHO
IIOBJIEKYBambe U3Jie3e Ha BUJIeJINHA JIeKa BO OCHOBaTa Ha
3aeJHUYKNOT €THUYKU UJIEHTUTET UMAJIO OJipeJieHa
floAutiuuka KOHCIpyKuuja. 3a MeJIOCHUOT paciaj Ha
0Baa KOHCTPYKIIMja HQjMHOT'Y IPUJOHECE CO3HAHUETO Ha
KOJIEKTUBHATA CBECT JleKa eTHUYKUOT UJEeHTUTET €
HABHCTHUHA IIOJIUTUYKA KOHCTPYKIIHja, YBUIYBAETO IEKa
»ETHUYKATA OJIMCKOCT HA Pa3/TMUHUTE EHTUTETH COOPaHU
3a€eJIHO BO e7[HA Jip:KaBa Oelrle BCYIIHOCT U3MaMma.

Hacmoporu ieHenHOTO Mo6ecHETO Bpakame Ha €THUYKO-
TO, HACIIPOTU HEITPUKOCHOBEHOTO BJI/Ie€lhe Ha ETHOHA-

distant kinship or even into a fraudulent, imposed kin-
ship.

The return of the ethnic under the new regime was not
merely the return of the ethnic to the political domain,
given that it had never abandoned it, despite the revolu-
tionary introduction of the political into the pre-modern
social context.*® It was in fact a return of the “subethnic”,
which even under socialism had remained the basic ma-
trix of the ethnic, despite politics’ being relocated to a
higher ethnic level. The end of the regime was heralded
by the discovery that all its political problems were in fact
ethnic — which is wholly contrary to the conviction be-
stowed by communism, that every ethnic problem was in
fact a political problem.

An eruption of interethnic conflicts accompanied every
major convulsion of the regime and loss of the attractive
force of its ideology. The growing inability to pacify eth-
nic clashes by political means also pointed to a loss of the
common ethnic identity. This double retreat revealed that
there was a certain political construct underlying the
shared ethnic identity. The major contribution to the to-
tal collapse of this construct was the discovery of the col-
lective awareness that ethnic identity was indeed a politi-
cal construct, its realizing that the “ethnic proximity” of
the different entities gathered together in a single state
was in fact a fraud.

In the face of today’s virulent return of the ethnic, and of
the incontestable sovereignty of ethnonationalism, the
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[IUOHATU3MOT, OU TpebasIo 1a ce MHCUCTHPA Ha KOMILIe-
MEeHTapHaTa Te3a KO0ja, 32 pas3jiuKa OJf IpBaTa, HE € HU
MaJIKy IOITyJIapHA: JileKa BO OCHOBaTa Ha defepasHaTa
MMOJIUTUYKA KOHCTPYKI[Mja OMJI CIIOJEJIEHUOT €THUIKHU
HUJIeHTUTeT. BO TEKOT Ha KOMYHUCTUUYKUOT IEPUO/I, OBOJ
WJIEHTUTET OCcTaHa ceKyHiapeH. Cyziejku criopes; HeroBa-
ta mosuiyja (locus), 0BOj UIEHTUTET YIIITE J0JITO TPEHAIIO
Jla OCTaHe TaKOB, 3aIITO MOJUTHYKATA LeJl My Oerre
KOEr3uCTEHI[MjaTa Ha €THUIIUTETUTE Ja ja HAIIPaBU
e€THHUYKA, T.€. ,Haj-eTHHYKa“. Tpeba /1a ce UCTaKHE JIeKa
OHa IITO T0 00esIeKyBa MOCT-KOMYHHUCTUYKUOT, HABOTHO
aBTEHTHYEH ETHUYKU UEHTUTET € MCTO TAKA MOJIUTHIKA
KOHCTPYKI[Hja, CIIPOTHBHA HAa €THOHAIIMOHAJINU3MOT,
HETOBHOT HaTypaju3aM U HeroBara TeHJIeHIIMja Ja ja
eTepHaJIM3upa TPAAUIMOHAIHATA KyaATypa. TakBaTa
JEKOHCTPYKTHUBUCTUYKA 33/1a4a [TOBJIEKYBA HHCUCTHPAHE
BP3 UCTOPUYHOCTA HA €ETHHYKOTO, BP3 HEIOBATA OIIIIITE-
CTBEHO-UCTOPHCKA (pabpuKaIyja: HOCTKOMYHUCTUYKUOT
KOJIEKTUBEH UJEHTUTET € HABUCTHHA ITOCTKOMYHHCTHY-
KH.

3Hayy, MOJIUTUYKOTO Ha IpeTXoAHaTa epa 6u Tpebayo
7la ce aHATTU3UPA IIOYHYBAjKH 0/ ETHUYKOTO, 3 ETHUIKOTO
Ha MaJIeyKuTe HaIUU-AP:KaBU CO3/Ia/IeHU CO PaclasioT
Ha JyrociiaBuja 6u Tpebasio Jja ce aHATM3UPA ITIOYHYBAjKH,
IIpeI Ce, O ITOJTUTHYKOTO. BAaKBUOT ITpucTar rmpercraByBa
IIpECBPTYBakhe Ha BOOOMYAaeHNOT HAaUUH Ha IJleflathe Ha
ZIBeTe epy, U MOXKe Ja Aobue KpeJUuOHINTET caMO CO
JEMOHCTPUPAbe Ha PeBEP3UOMIHOCTA HA €THUYKOTO U
MTOJTUTUYKOTO.

Jla ce mocTaBM €THUYKOTO IIPeJ MOJUTHIKOTO 3a Jia ce
HCTaKHe HUBHATAa KOMILJIEMEHTAapPHOCT U MeryceOHaA
YCJIOBEHOCT, BO OBOj CJIy4yaj 3HAYU Ja Ce MPEJJIONKHU
TeHEeOJIOIIKHU IIPUKa3 Ha jyrOCJ0BEHCKUOT KOMYHU3aM
TTOYHYBAjKH O/ ITpAIIakeTo: KaKo € MOXKHO e/THa O/Ipe/ie-
Ha [TOJTUTUKA J1a TH 33/I0BOJTyBaJjia IOTPEOUTE 3a elliHUUKU
OllCiaHOK Ha HEKOJIKY ETHUITUTETH KOH, IIOPaJy HUBHATA

emphasis should be on a complementary thesis which,
unlike the first, is by no means popular: the basis of the
federal political construct was a shared ethnic identity.
Throughout the communist period, this identity remained
secondary. To judge from its locus, it would have long
continued to remain so, since its political purpose was to
make the co-existence of ethnicities ethnic, or rather “su-
pra-ethnic”. In contrast to ethnonationalism, its natural-
ism and its tendency to eternalize traditional culture, it
should be pointed out that what underlies the post-com-
munist, ostensibly authentic ethnic identity is also a po-
litical construct. A deconstructive undertaking of this kind
entails insisting on the historicity of the ethnic, on its
socio-historic fabrication: the post-communist collective
identity truly is post-communist.

The politics of the past era should thus be analyzed, start-
ing with the ethnic, and the ethnically small nation-states
that emerged from the dissolution of Yugoslavia should
be analyzed starting with the political. This approach is
in effect a reversal of the customary view of both eras,
and can acquire credibility only with a demonstration of
the reversibility of the ethnic and the political.

To put the ethnic ahead of the political so as to highlight
their complementarity and interdependence means, in
this case, to propose a genealogical outline of Yugoslav
communism, starting from the question: how was it that
certain politics best satisfied the demands of ethnic sur-
vival for several ethnicities that, because of their small
demographic and territorial size and geopolitical expo-
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MaJsia gemorpadcka ¥ TEpUTOPHjaTHA TOJIEMIHA, KaKO 1
TOpaJi HUBHATA Fe0TI0JINTHYKA U3JI03KEHOCT, HU3 I1eJ1aTa
CBOja UCTOpUja U MHOTYOPOjHHUTE BOjHH OMJIE ITOCTOjaHO
3arpo3eHu o7 ucTpeOyBarbe, a BO KDEBKUTE ITEPHOIHN HA
mup oz acumunanuja? Ox apyra cTpaHa, HeU30€KHOTO
BJIETYBakbe€ BO MOJIEpHATa epa ja KOHMPOHTHpPA CeKoja
MOJIUTUYKA OIIMja CO KaKBa W Jla € acmupanuja 3a
CTEKHYBambe MOK IIPeKy e/IHa Zipyra rpymna 6apama: mpey
cé, OHMe 3a WHAYCTPUjaJHu3alHja U 3a MOJIUTHUKO
WHCTUTYIHOHAIU3Upame. COOYEHO CO PEATTHHOT BOEH
COjy3 Ha €eTHULIUTETUTE, TUTOBOTO JIBUIKEIHE yCIlea Jia
Jlazie yoeaIuB eTHUYKY O/ITOBOP Ha eTHUUYKUTE Oapama
(xkowm, cuTe 70 €HO, ©UMaa MOCT-KOJIOHUjaJTUCTUIKA
KOMIIOHEHTA) U JJOBOJTHO YO€JIJINB MTOJTUTHYKHU OJITOBOP
Ha MMOJIMTUYKUTE Oapama (Ko /10j710a 3a€JHO CO IIPe/IU-
3BUKOT Ha MojiepHaTa). /[BeTe CBETCKH BOjJHU JIOBEJI0A /10
co3/laBame Ha OBaa aJiujaHca: THEe HECOMHEHO T'H
o/ipeauja HACOKUTE 3a OCTBapyBalhe Ha eTHHUUYKATa
KOHCTUTYIIMja KOja Tpebarlle Jja ce ciydu BO MOJIEpHATa
epa. CranyBa 300p 3a OypHOTO BpeMe Ha KpajoT Ha
BJIAJIE€HETO Ha TOJIEMUTe UMIIEpUHN Ha baskaHOT, Kora
rJ1aBHaTa pedepeHiia Ha eTHUYKOTO KOHCTHUTYHPAKbe,
»3HaUnTETHUOT JIpyT*, BO CO3/1aBarbeTO Ha KOJIEKTUBHATA
CebHocT Oellre , ToTaJIeH” CTPaHel, CMPTEH HelpHujaTeJl.
(3a cioBeHckuTe Hapoau, ['epmanenor Gerre cexorarr
TyfUHeIl par excellence: HEKOj KOj He 3Hae HUTY 300D O/
,HAITUOT ja3uk"“.?)

Termko 61 6MJI0 12 ce 3aMUCIIH elHUHKOTIO 30JTKYBabe
Ha JykHute CjoBeHH 6e3 Iporacra Ha rOJIEMUTE UM-
nepuu u 6e3 cBerckute BojHu. Ce ynHU Jeka Oea
HEOITIXO/IHU JIBE CBETCKU BOJHU U OTPOMHU CTPAJamha 3a
oBa MeryceOHO IIpHUOJIHIKyBabe Ja ja Jo0ue cMuciaTa Ha
KOHCTUTYUpakhe Ha 3aeJHUYKUOT €THUYKU U/IEHTUTET.
Hcro Taka, ce unHU JieKa Oerrie TOTpedeH U JOJITHOT Tie-
pHOJ] Ha eBPOIICKAaTa MOJIUTHKA HAa JIETAHT, A AYyPU U
KpajoT Ha GJIOKOBCKATa 1o/1es10a, 3a /1a CTaHe BO3MOXKeH
gitiopuoill lipespaill 80 elllHUUKAIA KOHCIHUITYyyuja's.

sure, had been constantly at risk of extermination in times
of war and of assimilation during the fragile intervals of
peace. The inexorable entry into the modern age con-
fronted every political option with any aspirations to gain-
ing power with another important set of demands: above
all, those of industrialization and political institutional-
ization. Faced with the reality of the wartime defensive
alliance of ethnicities, Tito’s movement managed to pro-
vide a persuasive ethnic response to ethnic demands (all
of which in turn had a post-colonial component) and a
sufficiently persuasive political response to political de-
mands (which came with the challenge of modernity). The
two world wars led to the creation of this alliance: there
can be no doubt that they determined the lines along
which the ethnic constitution would come about in the
modern age. This was a turbulent period, which saw the
end of great empire rule in the Balkans, when the princi-
pal point of reference of ethnic constitution, the “signifi-
cant Other” for the constitution of the collective Self, was
a “total” stranger, a deadly enemy. (For the Slav peoples,
the German was always the foreigner par excellence:
someone who spoke not a word of “our language”.’”)

It would be hard to imagine South Slav ethnic rapproche-
ment without the fall of the great empires and without
the world wars. It is as if the two world wars, and the mass
suffering they inflicted, were necessary for rapprochement
to take on the nature of the constitution of a common eth-
nic identity. It seemed, too, as though a long period of
European détente, and even the end of the division of the
world into two great blocs, was needed for the second
turning point in the ethnic constitution to take place.™® It
was only when the threat from outside began to wane that
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Camo co cnabeemeTo Ha 3aKaHATA HA HAJIBOPEITHUOT
HeIlpujaTes, BHATPEIIHUOT HENPUjaTeJ MOXKeIIe 7a
mpecraHe fia 6usie HenpujaTes. CTecHyBameTo Ha 00eMOT
Ha eTHUYKHUOT UJEHTUTET Oellle IPUAPYKEHO CO IPereHy-
Barbe Ha IMIIEPUjJIOTO KYJITYPHO HACJIEZICTBO: TAaMy KaJie
IIITO TJIABHO MMallle HEITpHjaTelIH, Ce II0jaByja IpHjaTesIH,
a aBTEHTUYHOTO KyJTYpPHO OOraTcTBO Ce I0jaBU HA
MECTOTO Ha KOEIITO Ce Ijielaa caMO MPOAYKTHUTE Ha
MpUCHJIHATA aKyJTypanuja. Meryroa, eJUHCTBEHO
BOjHATa, M3PA3UTO JIOKAJTHATA U MHTEPETHUYKA BOjHA,
MOJKeIIIe /1a ja KOHCTPYHUPa KOHCIUTHY u8HAlla etliHUY -
Ka pasauka, Koja ce MOKaXka CIIOCOOHA /1a ja u3bpwuIie
ceKoja UHTepeTHUYKa OJMCKOCT —uiau, bapeM, cekoja
Tpara Ha IOJIUTUYKYU ITPOIYKTUBHA €THUYKA OJIMCKOCT.

Pazmkara momery ABaTa THIIA HA ETHUYKA KOHCTUTYIIH]A
KOUHITUJVPA CO PA3JINKaTa IoMery /BaTa BHU/A BOjHHU:
CBETCKATa BOjHA U JIOKAJIHAaTa BojHA. U efyHaTa u gpyrara
eTHUYKA KOHCTUTyIUja ce Oa3mpaaT Ha HapaTUBHATa
00paboTKa Ha BOEHOTO HCKYCTBO, Ha 6€CKPajHUOT KOPILYC
MIPUKA3HU 3a BOjHATa. IHTepnpeTraIyjara Ha COIICTBEHO-
TO KOJIEKTHBHO HCKYCTBO Ha €THHUIIUTETHTE U BO J[BaTa
c/Iydaja e MHTepIIpeTalyja Ha pea1HoCilia Ha tlociedHa-
ia 80jHA U HA KOAEKIIUBHUOI UdeHIliUullelll Ha Helipuja-
iienoitd. ETHUYKOTO HAJOIIOJHYBakhe Ha MOJUTHUKATA U
IIpeJt ETHOHAIIMOHAIU3MOT Oellle TOJIKY BasKHO IIITO MOXKE
7la ce Kake JIeKa jyrocJIOBEHCKAaTa MOJIUTHKA OTICTaHA
TOJIKY JIOJITO KOJIKY IIITO BOEHUTE IIPUKA3HU 32 ,,HAPOJTHO-
ociobonuTesTHaTa 60pHa“ ycreBaa j1a T MarerncyBaaT
MAacCHUTe U C€ J0/eKa emOoT 3a CyIUPOT CO CTPAHCKHOT
OKyIaTOp MOJXKellle Jla U MPYKU JIETUTUMHUTET Ha Taa
nosintrka. KoMiuiemeHTapHaTa Te3a, Koja ro HCTaKHyBa
MTOJINTHYIKOTO HA/IOMIOTHYBakhe Ha ETHUYKOTO, € CTO TaKa
Ba)KeUKa: HEYCIIEXOT Ha MOJIUTHUKATa Ha pabOTHUYKATA
KJIaca ce IoKayka M KaKo HeyCIeX Ha Of[pe/ieHa eTHUYKa
KOHIIeNIHja 3a CO3/laBalbe HAa HOB KOJIEKTUBEH HUJ€H-
tuteT. Koancor Ha defepasiHaTa MOTUTHYKA KOHCTPYK-
I[1ja IO M3HeCe Ha BU/IEJIMHA U CMPTHOTO HEIIPHJaTeJICTBO

the enemy within could become the enemy without. The
narrowing of ethnic identity was accompanied by an over-
valuation of the imperial cultural heritage: where there
had been largely enemies, friends emerged, whereas the
authentic cultural wealth manifested itself in the place
where all that had been seen were the products of coer-
cive acculturation. It was only war, however, a markedly
local and interethnic war, that could construct constitu-
tive ethnic difference able to wipe out all interethnic prox-
imity — or at least, all trace of politically productive eth-
nic proximity.

The difference between the two types of ethnic constitu-
tion coincides with the difference between two kinds of
war: world war, and local war. Both ethnic constitutions
are founded on a narrative elaboration of the experience
of war, on the endless stock of war stories. The interpre-
tation of the collective experience proper to each ethnos
is in each case the interpretation of the reality of the last
war and of the collective identity of the enemy. The eth-
nic supplement to politics was so important, even before
ethnonationalism, that it could be said that Yugoslav poli-
tics survived for just so long as the accounts of the “war of
national liberation” retained their mass appeal and the
epic of the confrontation with the foreign occupying forces
was able to endow politics with legitimacy. The comple-
mentary thesis, which underlines the political supplement
of the ethnic, also holds good: the failure of the political
working class appeared to be the failure of a certain eth-
nic conception, of the creation of a new collective iden-
tity. The collapse of the federal political construct brought
to light deadly enmities, or infinite, irreconcilable ethnic
differences. To make them last, of course, one needs po-
litical fabrications.
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win 6eCKpajHUTe ¥ HEIIOMUPJINBA €ETHUYKY Pa3JINKU. 32
Jla ce HaIpaBaT TPajHH, ce pa3zbupa, moTpebHU ce
MOJIUTHYKY pabpUKyBama.

ITpeBog oz anrtucku jasuk: Tamapa BymrpeBcka

benewku

! Criopez; Kumuinka, KOMyHUCTUUIKUTE 3€MjH, HAKO HEKOU OF
HUB Oea demepanuu, BO NpUHIHUN Oea HeCcHOCOOHU na
KyJsituBupaar dezepannu ogaocu u Bpeku. Buu Will Kymlicka
and Magda Opalski, Can Liberal Pluralism be Exported. West-
ern Political Theory and Ethnic Relations in Eastern Europe,
Oxford University Press, 2001, p. 365 ff.

2 3a JIOrMKaTa Ha JOIOJIHyBambe, Buau Jacques Derrida, De la
grammatologie, Les éditions de Minuit, Paris, 1967, p. 17
passim, esp. Ch. 2.

3 TloMTHYKATa MOJIEpPHA, KAKO M epaTa Ha eBOJIyIHjaTa, €
obenexana ox Hactauu. Cf. Anne Amiel, Hannah Arendt —
Politique et événement, PUF, Paris, 1996, p. 42 passim. Kako
mrro 3abesnexxyBa Koz Jledop, MmogepHuTe BpeMumba 32 XaHa
ApeHT ce BpeMUba IOYHYBatba U 3aII0YHYBAkba 34 /1A CE UCTPae
nacrporu Hacranute. Cf. Claude Lefort, Essais sur le politique
XIXe-XXe siécles, Les éditions de Seuil, Paris, 1986, pp. 59-61.

4 Buziejku TEPUTOPHjaTHOTO 0CJI0O0AyBahe ' MMAIIle CUTE
eJIEMEHTH Ha eliHUYU3aM, pef ¢é Ha eTHUYKHU MPOIyT. 3a
3HAYEETO Ha 0BOj TepMmuH Buau Anthony D. Smith, The Eth-
nic Origins of Nations, Blackwell Publishers, Oxford, 1986, pp.
50 — 68.

5 Dominique Schnapper, Community of Citizens. On the Mod-
ern Idea of Nationality, Transaction Publishers, New
Brunswick (U.S.A) and London (U.K.), 1997, p. 23.

¢ John Rawls, Political Liberalism, Columbia University Press,
New York, 1993.
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Notes

! According to Kymlicka, communist countries, although some
of them were federations, were in principle not able to culti-
vate federal relationships. See Will Kymlicka and Magda
Opalski, Can Liberal Pluralism be Exported. Western Politi-
cal Theory and Ethnic Relations in Eastern Europe, Oxford
University Press, 2001, p. 365 ff.

2 For the logic of supplement, see Jacques Derrida, De la
grammatologie, Les éditions de Minuit, Paris, 1967, p. 17
passim, esp. Ch. 2.

3 Political modernity, like the age of revolution, is marked by
events. Cf. Anne Amiel, Hannah Arendt — Politique et
événement, PUF, Paris, 1996, p. 42 passim. As Claude Lefort
observes, for Hannah Arendt, modern times are times of com-
mencement and recommencement holding out against events.
Cf. Claude Lefort, Essais sur le politique XIXe-XXe siecles, Les
éditions de Seuil, Paris, 1986, pp. 59-61.

4Because territorial liberation had all the elements of ethnicism,
above all of ethnic revival. For the meaning of this term, see
Anthony D. Smith, The Ethnic Origins of Nations, Blackwell
Publishers, Oxford, 1986, pp. 50 — 68.

5Dominique Schnapper, Community of Citizens. On the Mod-
ern Idea of Nationality, Transaction Publishers, New
Brunswick (U.S.A) and London (U.K.), 1997, p. 23.

¢ John Rawls, Political Liberalism, Columbia University Press,
New York, 1993.
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7 3a 3ae/HUIIATA HA rparaHU KaKO HEONXOJEeH YCJIOB 3a
co3/laBame Ha MoJiepHa Haruja, Buu Dominique Schnapper,
op. cit.

8 Kaxo 1rTo 3abenexxyBa K. Jledop, 1eMoKkpaTcKaTa peBoJIyHja
MpOM3BeJle BO KOJIEKTUBHOTO ceKaBaibe “le sentiment d'une
rupture qui n’est pas dans le temps” Ho “qui met en rapport
avec le temps comme tel.” Op. cit., p. 251.

9 Tokmy Ha oBoj HauuH Kau-®pancoa Jluorap, npasejku
CJINYHO PasTPaHUYYBabe, Ke TU CIPOTHCTABY PEIyOIHKAHI3-
MOT M TOTAJUTAPU3MOT KAKO JBE IJIaBHYM TEHAEHINU Ha
HaIIeTo BpeMe. ,IIprKasHaTa 3a yHUBEpP3a/IHATA UCTOPHja Ha
yoBeuKara paca“ CTOH CIPOTH MUTOT U HETOBHOT HapaTHBEH
PUTyasT; ,KOHIIENTOT Ha YHUBEP3aJe€H rparfaHuH” CIIPOTH
mpercraBaTa 3a Volk-ot; cuHrysapHocra Ha 3aeIHUIIATA CO
HECHUTYPEH, KOHTHHTEHTEH UAEHTUTET, HACIIPOTH HHKApHAI[H-
jara Ha yHHBEp3aJHaTa CyBEPEHOCT, U JBETE€ BO UMETO Ha
HapOJOT; JIETUTUMHU3AaIKjaTa 3acHOBaHa Bp3 HMjejara 3a
1060712 HACIIPOTH JIETUTUMM3AalHjaTa Koja MPOU3JIEryBa O
MHTOT; IPOMHUCIYBAbETO CO CBOjaTa MHCTUTYIMOHAIHA
opraHuzalyja HaCIPOTH IIparMaTUyHaTa MPUKA3HA; HAI[HO-
HaJIHOTO WM €THUYKOTO MME HACIIPOTH HEIPETCTaBIHNBATa
Wneja nnu Vieasior Ha MPAaKTUYHU IPUYHUHU, M TAKa HATaMY.
TakaHapeyeHUTe KOMYHUCTUYKH 3€MjU [TOKa)KyBaaT HCIIPe-
IIJIETEHOCT HA OBUE J[BE TEHEHIINH, IIa HUBHUOT COIMjaJIHC-
THYKK PeItyOIMKaHU3aM JOHEKA e T CllacyBa Off CyA0HHaTa
KOja WHaKy OU I'M oCcy[u/ia Ha ToTajauTapusam. Bujau Jean-
Francois Lyotard, Le postmoderne expliqué aux enfants,
Galilée, Paris, 1988, p. 59 passim. VicTiBe TeMu ce IO/IETATTHO
obpaborenu Bo: Le Différend, Les éditions de Minuit, Paris,

1983.

o Bunu Charles Taylor, The Ethics of Authenticity, Harvard
University Press, Cambridge and London, 1991, p. 3 ff

1 OcstobozyBameTo Ha Hanuute o7t Mcrouna Epona na 3amaj
Ce yIIITe ce IocMaTpa KaKo MPOIeC Ha IeKOIoOHn3aIuja. Buay,
Ha npumep, Pierre-André Taguieff, Limpuissance du politique
et Ueffacement de Uavenir — mondialisation sauvage et
réactions ethnonationalistes, Parcours No 17/18, Toulouse, p.

7 On the community of citizens as a necessary condition for the
constitution of the modern nation, see Dominique Schnapper,
op. cit.

8 As C. Lefort observes, the democratic revolution has produced
in the collective memory “le sentiment d’une rupture qui n’est
pas dans le temps”, but “qui met en rapport avec le temps
comme tel.” Op. cit., p. 251.

9 Precisely in this way Jean-Francois Lyotard, making a similar
distinction, opposes republicanism and totalitarianism as the
two leading tendencies of our time. “The story of the universal
history of the human race” is countered by myth and its narra-
tive ritual; the “concept of the universal citizen” by that of the
notion of the Volk; the singularity of a contingent community
by that of the incarnation of universal sovereignty, both in the
name of the people; legitimation by the Idea of liberty versus
legitimation by myth; deliberation with its institutional orga-
nization versus pragmatic narrative; the national or ethnic name
versus the unpresentable Idea or the Ideal of practical reasons,
and so on. In the so-called communist countries, these two ten-
dencies can be seen as merging into a kind of socialist republi-
canism that to some extent saved them from being condemned
to totalitarianism. See Jean-Frangois Lyotard, Le postmoderne
expliqué aux enfants, Galilée, Paris, 1988, p. 59 passim. The
same issues are elaborated in greater detail in: Le Différend,
Les éditions de Minuit, Paris, 1983.

1o See Charles Taylor, The Ethics of Authenticity, Harvard Uni-
versity Press, Cambridge and London, 1991, p. 3 ff

1 The liberation of the nations of Eastern Europe is still seen in
the West as a process of decolonialization. See, e.g.: Pierre-
André Taguieff, L'impuissance du politique et Ueffacement de
Uavenir — mondialisation sauvage et réactions ethnonatio-
nalistes, Parcours No 17/18, Toulouse, p. 349. In the view of
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349. Cropes HEKOM aHAJUTHUYAPH, NOCTKOMYHHCTHYKATA
TpaH3UIUja ,MHOTY IOBeKe IIpHUJera Ha HCKYCTBOTO Ha
ITOCTKOJIOHUjaTHUOT TpeT CBeT OTKOJIKY Ha coBpeMeHa JIaTuH-
cka Amepuka wiu JyskHa EBpoma.“ Cf. Valerie Bunce, The
Yugoslav Experience in Comparative Perspective in: Melissa
K. Bokovoy, Jill A. Irvine and Carol s. Lilly, State — Society
Relations in Yugoslavia, Macmillan Press LTD, 1997, p. 350.
Banubap tBpau neka “la trajectoire de la nation moderne est
entierement circonscrite par I’histoire de la colonisation et la
décolonisation (dont nous sommes bien loin d’étre complete-
ment sortis).” See Etienne Balibar, Nous, citoyens d’Europe?
Les frontieres, UEtat, le peuple, La découverte, Paris, 2001, p.
101.

12 3a ysrorara Ha IIpOLeCOT Ha HHAMBU/IyaIN3allija BO PACIIa0T
Ha PYCKMOT KOMYHUCTHYKH MOPEZOK, Buau Pierre Clermont,
Le Communisme a contre-modernité, Presses Universitaires
de Vincennes, Paris, 1993.

38 Bugu Petar Wagner, A Sociology of Modernity. Liberty and
Discipline, Routledge, London and New York, 1994, pp. 8 and
56. Bojieukara uzieja Ha OBOj ICTOPHUCKO-COIHOJIOIIKH IIPUKA3
Ha MOJIEPHOTO, XHIIOTE3aTa 3a /IEKOJIEKTUBU3AINja U J1ecy0-
CTEHIMHAIIM]a, € MHOTY BaXKHa BO HAIIIMOT KOHTEKCT. Bo mcra
nacoka u Claude Lefort 360pysa 3a “perte de la substance de la
société”, “la défaite du corps” social, “désincorporation des
individus”, etc. Buau ru Heroute: Linvention démocratique,
Les éditions de Fayard, Paris, 1981 u 1994 p. 172 passim.

4 TepuUTOPUjTHO-TIOJIUTUIKUOT UJIEHTUTET, MM HUBOTO HA
BKJIyUYyBalke U MoOunusupame — 3a kou EHTOHH CMHUT
3a0ese}KyBa /ieKa UCTO TaKa O MOKeJIe /1a ce UMEHyBaaT KakKo
Halyja Wi HaIllMOHAIHA IPUIIAJTHOCT, KAKO ¥ OHOj eTHUYKUOT,
Ha [TIpYMep XPBAaTCKUOT WU CPIICKUOT — HCTO TaKa, CIIOPe/ Hac,
“Maa eTHUYKA OCHOBa. Buju op. cit., p. 166.

15 Xabepmac BO ETHOHAIHOHAIM3MOT ja TJIe/la TOKMY KOHI[EII-
nyjara ,,KOjIIITO ja 3aMaTy TPAAMIMOHAIHATA PA3/InKa IoMery
nmemoc ‘demos’ u etHoc ‘ethnos’™. Buu: Jiirgen Habermas, The
Inclusion of the Other. Studies in Political Theory ( usnanen

some analysts, the post-communist transition “far more closely
resembles the experience of the post-colonial Third World than
contemporary Latin America or Southern Europe.” Cf. Valerie
Bunce, The Yugoslav Experience in Comparative Perspective
in: Melissa K. Bokovoy, Jill A. Irvine and Carol s. Lilly, State —
Society Relations in Yugoslavia, Macmillan Press LTD, 1997,
p. 350. Balibar insists on the fact that “la trajectoire de la na-
tion moderne est entierement circonscrite par histoire de la
colonisation et la décolonisation (dont nous sommes bien loin
d’étre compléetement sortis).” See Etienne Balibar, Nous,
citoyens d’Europe? Les frontiéres, UEtat, le peuple, La décou-
verte, Paris, 2001, p. 101.

2 On the role of the process of individualization in dismantling
the Russian communist order, see Pierre Clermont, Le
Communisme a contre-modernité, Presses Universitaires de
Vincennes, Paris, 1993.

3 See Petar Wagner, A Sociology of Modernity. Liberty and
Discipline, Routledge, London and New York, 1994, pp. 8 and
56. The leading idea of this historico-sociological view of mo-
dernity, the hypothesis of decollectivization and desubstan-
tiation, is highly significant in our context. On the same lines,
Claude Lefort speaks of the “perte de la substance de la société”,
“la défaite du corps” social, the “désincorporation des
individus”, etc. See his: L’invention démocratique, Les éditions
de Fayard, Paris, 1981 and 1994 p. 172 passim.

4 Territorial and political identity, or the level of inclusion and
mobilization — as to which Anthony D. Smith observes that it
could as well be called nation or national affiliation as ethnic,
as in the case of Croatian or Serbia — also, in our view, had an
ethnic basis. See op. cit., p. 166.

5 Habermas sees in ethnonationalism a conception “that has
obscured the traditional distinction between ‘demos’ and
‘ethnos™. See Jiirgen Habermas, The Inclusion of the Other.
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oz Ciaran Cronin u Pablo De Greiff), The MIT Press, Cambridge,
1998, p. 129 passim.

16 [Iopa/iui TOa CTaHYBa CKOPO HEBO3MOXKHO /14 CE OIPEZH, KAaKO
urto 3abesnexysa [IoH AJIKOK, Zjaii HEHA/IEjHOTO c1abeerse Ha
PeJINTHO3HAaTa BEPHOCT € PE3YJITAT Ha ,,HETATUBHOTO BJIMjaHUE
Ha KOMYHHCTHYKOTO BJI3JIEEEH€ BO PETHOHOT" WJIX Ha ,,TIOIITHPO-
KOTO BJIMjaHUeE Ha MpoIecoT Ha moaepuusanuja“. Cf. John B.
Allcock, Explaining Yugoslavia, Hurst and Company, London,
2000, p. 372.

17 360poT 3a ['epMaHel] Ha CPIICKY, XPBATCKU M OOCAHCKU ja3UK
e Hujemay, a motekHyBa 01 300pOT HujeM, IIITO 3HAYN HEM.

8 3a fUHAMHWYHATA IPUPOJia HA ETHUIIUTETOT M HETOBaTa
MoOJZiepHA PEeKOHCTPYKIUja, BUAU, HAa npumep, Philippe
Poutignat and Jocelyne Streiff-Fenart, Théories de Uethnicité,
PUF, Paris, 1995, p. 135 et passim.

Studies in Political Theory (ed. by Ciaran Cronin and Pablo De
Greiff), The MIT Press, Cambridge, 1998, p. 129 passim.

16 Tt is thus almost impossible to judge, as John B. Allcock ob-
servers, whether the abrupt weakening of religious allegiance
is the result of the “negative influence of communist rule on
religion” or of “the wider influence of the process of modern-
ization”. Cf. John B. Allcock, Explaining Yugoslavia, Hurst and
Company, London, 2000, p. 372.

7 The word for German, Njemac, derives from nijem, meaning
mute.

8 On the dynamic nature of ethnicity and its modern reconsti-
tution, see, e.g, Philippe Poutignat and Jocelyne Streiff-Fenart,
Théories de lethnicité, PUF, Paris, 1995, p. 135 et passim.




