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Identities

Ve~erta na 7 noemvri 1942, koga Hitler, vo negoviot
specijalen voz koj patuva{e niz Turingija, rasprava{e

za pova`nite dnevni vesti so negovite pomo{nici vo
vagonot-restorant, se slu~i ne{to morni~avo; bidej}i
vozdu{nite napadi na Sojuznicite gi bea o{tetile prugite,
vozot ~esto zabavuva{e:

�Dodeka ve~erata se slu`e{e vo prekrasni kristalni
sadovi, vozot povtorno podzastana na edna sporedna pruga.
Na samo nekolku metri eden bolni~ki voz ~eka{e i od
svoite kreveti na spratovi ranetite vojnici gledaa vo
zaslepuva~koto svetlo na restoranot kade Hitler be{e
zadalbo~en vo diskusija. Odedna{ toj go digna pogledot kon
licata koj so stravopo~it yverea vo nego. Mo{ne naluten,
naredi da se povle~at zavesite, taka vra}aj}i gi ranetite
vojnici vo temninata na nivniot studen svet�.1

^udesijata na ovaa scena e dvojna: sekoja strana go iskusi
ona {to go vide preku prozorskoto staklo kako imaginaren
privid: za Hitler, toa e grozomorniot izgled na rezultatite
od negovata voena avantura; za vojnicite, toa e neo~ekuvana
sredba so Voda~ot li~no. Vistinsko ~udo bi bilo koga nekoj
bi podal raka  preku prozorot � ako, da re~me, Hitler ja
pru`il svojata nakaj ranetiot vojnik. No, se razbira, ova
be{e tokmu takva sredba, takvo navleguvawe vo negovata
realnost, od koja Hitler i se pla{e{e, pa zatoa, namesto da

Slavoj @i`ek
Samo mrtviot
sosed e dobar
sosed

Slavoj Zizek

THE ONLY GOOD
NEIGHBOR IS A
DEAD NEIGHBOR

An eerie event took place on the evening of November 7
1942,when, in his special train rolling through Thuringia,

Hitler was discussing the day�s major news with several aides in
the dining car; since allied air raids had damaged the tracks, the
train frequently slowed its passage:

�While dinner was served on exquisite china, the train stopped
once more at a siding. A few feet away, a hospital train marked
time, and from their tiered cots, wounded soldiers peered into
the blazing light of the dining room where Hitler was immersed
in conversation. Suddenly he looked up at the awed faces star-
ing in at him. In great anger he ordered the curtains drawn,
plunging his wounded warriors back into the darkness of their
own bleak world.�1

The miracle of this scene is redoubled: on each side, they experi-
enced what they saw through the window-frame as a fantasmatic
apparition: for Hitler, it was a nightmarish view of the results of
his military adventure; for the soldiers, it was the unexpected
encounter with the Leader himself. The true miracle would have
been here if a hand were to stretch through the window - say,
Hitler reaching over to a wounded soldier. But, of course, it was
precisely such an encounter, such an intrusion into his reality,
that Hitler dreaded, so, instead of stretching his hand, he in panic
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ja podade rakata, toj pani~no naredi da se povle~at
zavesite�Kako li toga{ mo`eme da ja probieme ovaa
bariera i da posegneme kon Vistinskiot Drug? Postoi dolga
literaturna tradicija na vozdignuvawe na sredbite gradi
v gradi so neprijatelskiot vojnik kako tokmu
najavtenti~noto voeno iskustvo (vidi gi pi{uvawata na
Ernst Junger, koj gi slavi takvite sredbi vo negovite
memoari za rovovskite napadi vo Prvata Svetska Vojna):
vojnicite ~estopati posakuvaat da ubijat neprijatelski
vojnik vo bitka gradi v gradi, pritoa gledaj}i go v o~i pred
da go probodat. Daleku od toa deka slu`i za spre~uvawe na
ponatamo{ni borbi - ova misti~no pri~estuvawe so krv
slu`i tokmu kako la`na �spiritualna� legitimizacija na
istite. Eden ~ekor podaleku od vakvata obskurantisti~ka
ideologija se dobiva pri vozvi{enite momenti na
solidarnost, kako onoj vo bitkata za Stalingrad, koga za
Nova Godina - na 31 dekemvri 1942, ruski akteri i muzi~ari
go posetile opsednatiot grad za da gi zabavuvaat trupite.
Violinistot Mihail Gold{tajn oti{ol vo rovovite za da
im izvede solo-koncert na vojnicite:

�Melodiite {to gi sozdava{e plovea preku zvu~nicite kon
germanskite rovovi i pukaweto odedna{ prestana. Vo
morni~avata ti{ina, muzikata nadoa|a{e od
Gold{tajnovoto gudalo.
Koga zavr{i, nad ruskite redovi zavladea ti{ina. Od drug
zvu~nik, na germanska teritorija, eden glas go voznemiri
molkot. Na nesiguren ruski pobara: �Sviri u{te malku Bah.
Nema da pukame�.
Gold{tajn ja zema violinata i zapo~na eden `iv bahov
gavot�.2

Normalno, problemot kaj  ovaa izvedba e deka taa efektivno
funkcionira samo kako kratko vozvi{eno zati{je: vedna{
potoa , pukaweto }e prodol`i.  Taka, ovaa izvedba ne samo
{to ne go spre~ila pukaweto � taa duri i go pothranila,
ako se ima predvid zaedni~kata zadnina na dvete zavojuvani

ordered the curtains drawn... How, then, can we penetrate this
barrier and reach out to the Real Other? There is a long literary
tradition of elevating the face to face encounter with an enemy
soldier as THE authentic war experience (see the writings of Ernst
Juenger, who celebrated such encounters in his memoirs of the
trench attacks in World War I): soldiers often fantasize about
killing the enemy soldier in a face to face confrontation, looking
him into the eyes before stabbing him. Far from preventing fur-
ther fight, this kind of mystical communion of blood serves pre-
cisely as its fake �spiritual� legitimization. One step further from
such obscurantist ideology is accomplished by the sublime mo-
ments of solidarity like the one which took place in the battle for
Stalingrad, when, on New Year�s Eve of December 31 1942, Rus-
sian actors and musicians visited the besieged city to entertain
the troops? The violinist Mikhail Goldstein went to the trenches
to perform a one-man concert for the soldiers:

�The melodies he created drifted out through loudspeakers to
the German trenches and the shooting suddenly ceased. In the
eerie quiet, the music flowed from Goldstein�s dipping bow.

When he finished, a hushed silence hung over the Russian sol-
diers. From another loudspeaker, in German territory, a voice
broke the spell. In halting Russian it pleaded: �Play some more
Bach. We won�t shoot.�
Goldstein picked up his violin and started a lively Bach gavotte.�2

The problem with this violin performance is, of course, that it
effectively functioned as just a brief sublime moment of suspen-
sion: immediately afterwards, the shooting went on. This per-
formance thus not only did not prevent the shooting - it even
sustained it, providing the shared background of the two engaged
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strani. ^ovek e spremen  da ja iznese i tezata deka taa ne go
spre~ila pukaweto tokmu poradi toa {to e premnogu
blagorodna i �dlaboka�: ne{to mnogu poplitko bi zavr{ilo
rabota. Edno mnogu poefektivno  iskustvo na univerzalna
humanost, t.e. na bescelnosta na konfliktot vo koj sme
vklu~eni mo`e da se najde vo ednostavnata razmena na
pogledi koja ka`uva s#. Za vreme na edna demonstracija
protiv aparthejdot vo starata Ju`na Afrika, dodeka edna
trupa beli policajci gi rasprsnuvale i gonele crnite
demonstranti, eden policaec, so pendrekot v raka, brkal
edna crna gospo|a. Neo~ekuvano, na gospo|ata &  otpadnal
edniot ~evel; avtomatski pokoruvaj}i im se na svoite �dobri
maniri�, policaecot go podignal ~evelot i &  go podal; vo
toj moment tie razmenile pogledi i obajcata stanale svesni
za besmislenosta na nivnata situacija � po takov gest na
u~tivost, t.e. otkako &  go dal zagubeniot ~evelot i po~ekal
da si go obue, bilo  sosem NEVOZMO@NO da prodol`i da ja
brka i da ja udri so pendrekot; pa taka, otkako u~tivo &
kimnal, policaecot se zavrtel i si zaminal�Poukata na
ovaa prikazna NE e deka policaecot naedna{ ja otkril
negovata vrodena dobrina, t.e. ova NE e slu~aj kade
preovladuva prirodnata dobrina nad ideolo{kiot
rasisti~ki trening; tokmu naprotiv, najverojatno e deka
policaecot � {to se odnesuva do negovata psiholo{ka
sostojba � bil standarden rasist. Ovdeka imame triumf na
�povr{inskiot� trening na u~tivost.

Koga policaecot ja pru`il rakata za da go podade ~evelot �
gestot bil pove}e od moment na fizi~ki kontakt. Beliot
policaec i crnata gospo|a bukvalno `iveele vo dva
razli~ni socio-simboli~ki univerzumi me|u koi ne
postoela direktna komunikacija: barierata {to gi
odvojuvala dvata univerzuma vo eden kratok moment bila
otstraneta za obajcata, ~ini{ edna raka od drug, fantomski,
univerzum doprela do obi~nata realnost. Me|utoa, za da se
transformira ovoj magi~en moment na prekin na
simboli~kite barieri vo nekoe poopiplivo dostignuvawe

parties. One is tempted to risk the hypothesis that it did not pre-
vent the shooting precisely because it was all too noble and
�deep�: what is needed to do the job is something much more
superficial. A much more effective experience of universal hu-
manity, i.e., of the meaninglessness of the conflict we are en-
gaged in, can take the shape of a simple exchange of gazes which
tells everything. During one of the anti-apartheid demonstra-
tions in the old South Africa, when a troop of white policemen
was dispersing and pursuing black demonstrators, a policemen
was running after a black lady, a rubber truncheon in his hand.
Unexpectedly, the lady lost one of her shoes; automatically obey-
ing his �good manners,� the policeman picked up the shoes and
gave it to her; at this moment, they exchanged glances and both
became aware of the inanity of their situation - after such a ges-
ture of politeness, i.e. after handling her the lost shoe and wait-
ing for her to put it on again, it was simply IMPOSSIBLE for him
to continue to run after her and to hit her with the truncheon;
so, after politely nodding at her, the policeman turned around
and walked away... The moral of this story is NOT that the po-
liceman suddenly discovered his innate goodness, i.e. we are NOT
dealing here with the case of natural goodness winning over the
racist ideological training; on the contrary, in all probability, the
policeman was - as to his psychological stance - a standard rac-
ist. What triumphed here was simply his �superficial� training
in politeness.

When the policeman stretched his hand in order to pass the shoe,
this gesture was more than a moment of physical contact. The
white policeman and the black lady literally lived in two differ-
ent socio-symbolic universes with no direct communication pos-
sible: for each of the two, the barrier which separated the two
universes was for a brief moment suspended, and it was as if a
hand from another, spectral, universe reached into one�s ordi-
nary reality. - However, in order to transform this magic mo-
ment of the suspension of symbolic barriers into a more sub-
stantial achievement, something more is needed - like, for ex-
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potrebno e i ne{to pove}e � kako, na primer, spodeluvawe
na �mrsni� vicovi. Vo biv{ata Jugoslavija, kru`ea {egi za
sekoja etni~ka grupa, koja be{e stigmatizirana preku nekoja
osobina � se vele{e deka Crnogorcite se mo{ne mrzelivi,
Bosancite glupavi, Makedoncite kradci, Slovencite
skr`avi� Zna~ajno be{e {to ovie {egi gi snema so podemot
na etni~kite tenzi vo docnite 1980ti: niedna ne mo`e{e
da se slu{ne vo 1990, koga nemirite izbuvnaa. Daleku od
toa da bea samo rasisti~ki, ovie {egi, posebno onie vo koi
se sre}avaat ~lenovite na razli~nite malcinstva � od tipot
�Odat Slovenec, Srbin i Albanec da kupuvaat�� � bea edni
od klu~nite formi na vistinskoto postoewe na
oficijalnoto �bratstvo i edninstvo� vo titovata
Jugoslavija. Vo ovoj slu~aj, zaedni~kite mrsni vicovi ne se
sredstvo na isklu~uvawe na drugite koi ne se �vnatre�, tuku
se sredstva na nivnoto vklu~uvawe, na vospostavuvawe na
minimum simboli~ki pakt. Indijancite go pu{at slavnoto
lule na mirot, a nie, od poprimitivniot Balkan, si
razmenuvame pcovki. Za da se vospostavi edna vistinska
solidarnost ne e dovolno spodelenoto iskustvo na visokata
kultura � tuku so Drugiot mora da se spodeli sramnata
idiosinkratija na nepristojnoto u`ivawe.

Vo tekot na mojata voena slu`ba stanav dobar prijatel so
eden albanski vojnik. Kako {to e dobro poznato, Albancite
se mo{ne ~uvstvitelni na seksualni navredi naso~eni kon
~lenovite na najbliskoto semejstvo (majka, sestra). Od mojot
albanski prijatel efektivno bev prifaten koga ja
nadminavme povr{nata igra na u~tivost i po~it, i s#
pozdravuvavme so formalizirani navredi. Prviot poteg go
napravi Albanecot: edno utro, namesto voobi~aenoto
�Zdravo!� toj me pozdravi so �Da ti ebam majkata!�; znaev deka
ova e ponuda na koja moram soodvetno da odgovoram � pa mu
odvrativ: �^ekaj da se simnam od sestra ti!� Ovaa razmena
naskoro go izgubi svojot otvoreno nepristoen ili ironi~en
karakter i stana formalizirana: po samo nekolku nedeli,
ve}e ne se zamaravme so celata re~enica; koga }e se videvme

ample, the sharing of obscene jokes. In ex-Yugoslavia, jokes cir-
culated about each ethnic group which was stigmatized through
a certain feature - the Montenegrins were supposed to be ex-
tremely lazy, Bosnians stupid, Macedonians thieves, Slovenes
thrifty... Significantly, these jokes waned with the rise of ethnic
tensions in the late 1980s: none of them were heard in 1990,
when the hostilities erupted. Far from being simply racist, these
jokes, especially those in which members of different nationali-
ties meet - the �A Slovene, Serb and Albanian went shopping,
and...� type - were one of the key forms of the actual existence of
the official �brotherhood and unity� of Tito�s Yugoslavia. In this
case, the shared obscene jokes did not function as a means to
exclude the others who are not �in,� but as the means of their
inclusion, of establishing a minimum of symbolic pact. Indians
(native Americans) smoke the proverbial pipe of peace, while
we, from the more primitive Balkan, have to exchange obsceni-
ties. To establish actual solidarity, the shared experience of high
culture is not enough - one has to exchange with the Other the
embarrassing idiosyncrasy of the obscene enjoyment.

In the course of my military service, I became very friendly with
an Albanian soldier. As is well known, Albanians are very sensi-
tive to sexual insults which refer to their closest family members
(mother, sister); I was effectively accepted by my Albanian friend
when we left behind the superficial game of politeness and re-
spect, and greeted each other with formalized insults. The first
move was made by the Albanian: one morning, instead of the
usual �Hello!�, he greeted me with �I screw your mother!�; I knew
that this was an offer to which I had to respond appropriately -
so I snapped back: �Go ahead, you�re welcome - after I finish
with your sister!� This exchange soon lost its openly obscene or
ironic character, and became formalized: after only a couple of
weeks, the two of us no longer bothered with the whole sentence;
in the morning, upon seeing each other, he just nodded his head
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nautro toj samo klimnuva{e i }e re~e{e �Na majka ti!� na
{to jas samo mu odgovarav �na sestra ti!��Ovoj primer gi
pojasnuva opasnostite od vakva strategija: nepristojnata
solidarnost ve}e pre~esto se javuva za smetka na treto lice
� vo ovoj slu~aj, se odnesuva na solidarnosta na povrzuvawe
me|u ma`i za smetka na `enite. (Mo`eme li da si ja
pretstavime obratnata verzija, kako edna mlada `ena ja
pozdravuva nejzinata prijatelka �Da ti go ebam ma`ot!�, na
{to drugata vozvra}a: �^ekaj da se simnam od tatko ti!� ?)
Mo`ebi tokmu poradi ova, vrskata me|u @aklina i Hilari
du Pre ni se ~ini tolku �skandalozna�: faktot deka, so
odobrenie na sestra & ,  @aklina imala vrska so nejziniot
ma`  ni e tolku nepodnosliv bidej}i ja prevrtuva
standarnata Levi-[trausova logika deka ̀ enite se objekti
na razmena me|u ma`ite � vo ovoj slu~aj tokmu ma`ot slu`i
kako objekt na razmena me|u `enite.

Tuka postoi u{te eden problem � onoj na mo} i avtoritet:
primerot na mojot nepristoen ritual so albanskiot vojnik
funkcionira samo poradi toa {to postoi nekoja
pretpostavena ramnopravnost me|u mene i Albanecot �
obajcata sme obi~ni vojnici. Ako jas bev oficer }e be{e
premnogu rizi~no, prakti~no nezamislivo Albanecot da go
napravi prviot poteg. Me|utoa, ako Albanecot be{e oficer,
situacijata }e be{e u{te pobezobrazna: negoviot gest }e
be{e ponuda za la`na bezobrazna solidarnost, koja gi
maskira odnosite na mo} koi le`at vo osnovata � eden
paradigmatski slu~aj na �postmoderna� primena na mo}.
Tradicionalnata figura na avtoritet ({ef, tatko) bara kon
nea da se odnesuvame so dol`noto po~ituvawe, sledej}i gi
formalnite pravila na avtoritet; razmenetite
nepristojnosti i podbivnite zabele{ki mora da se odvivaat
zad grb. Nasproti ova, pak,  {efot ili tatkoto na
dene{nicata bara so nego da se odnesuvame kako so prijatel,
samite obra}aj}i ni se so napadna bliskost, bombardiraj}i
n# so seksualni navestuvawa, kanej}i n# na po edna pija~ka
ili vulgaren vic � seto ova so namera da se vospostavi

and said �Mother!�, to what I simply responded �Sister!�... This
example renders clear the dangers of such a strategy: the ob-
scene solidarity all too often emerges at the expense of a third
party - in this case, it involves male-bonding solidarity at the
expense of women. (Can we imagine the inverted version, a young
woman greeting her friend �Screw your husband!�, to which the
other responds: �Go ahead - after I finish with your father!�?)
Perhaps, this is the reason why the relationship between
Jacqueline and Hilary du Pre strikes us as so �scandalous�: the
fact that, with her sister�s approval, Jacqueline had an affair with
her husband, is so unbearable because it involves the reversal of
the standard Levi-Straussian logic of women as objects of ex-
change between men - in this case, it was the man who served as
the object of exchange between women.

There is another problem here, that of power and authority: the
example of my obscene ritual with the Albanian soldier works
only because there was a presupposed equality between me and
the Albanian - we were both common soldiers. If I were to be an
officer, it would have been much too risky, practically unthink-
able, for the Albanian to make his first move. If, however, the
Albanian were to be an officer, the situation would have been
even more obscene: his gesture would have been an offer of false
obscene solidarity masking the underlying power relations - a
paradigmatic case of the �postmodern� exercise of power. The
traditional figure of authority (boss, father) insists on being
treated with proper respect, following the formal rules of au-
thority; the exchange obscenities and mocking remarks have to
take place behind his back. Today�s boss or father, on the con-
trary, insists that we should treat him as a friend, he addresses
as with intrusive familiarity, bombarding us with sexual innu-
endos, inviting us to share a drink or a vulgar joke, all this in-
tended to establish the link of male-bonding, while the relation-
ship of authority (our subordination to him) not only remains
intact, but is even treated as a kind of secret which should be
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vrskata na ma{koto zbli`uvawe, a pak vrskata na
avtoritativnost (na{ata podredenost nemu) ne samo {to
ostanuva nedoprena, tuku e tretirana i kako nekakva tajna
koja treba da se po~ituva i za koja ne se zboruva.  Ovaa
konstelacija za podredeniot e mnogu poklaustrofobi~na
odo{to tradicionalniot avtoritet: denes sme li{eni i od
li~niot prostor na ironija i podbivawe, bidej}i
gospodarot go ima i na dvete nivoa, i avtoritet i prijatel.

Sepak ovaa zagatka ne e tolku nere{liva kolku {to mo`ebi
se ~ini: vo sekoja konkretna situacija nie �spontano�
sogleduvame kakva e rabotata, t.e. dali razmenata na
nepristojnosti e �avtenti~na� ili la`na intimnost, koja
zatskriva vrska na podredenost. Vistinskiot problem e
mnogu poradikalen: dali direktniot kontak so Vistinskiot
Drug, bez simboli~kata ramka koja le`i vo osnovata, e
voop{to vozmo`en? Kontaktot so Vistinskiot Drug e krevok
po definicija � sekoj takov kontakt e mo{ne nesiguren i
kr{liv i sekoe avtenti~no posegawe po  kon Drugiot mo`e
vo sekoj moment da se povrati vo sostojba na nasilno
navleguvawe vo li~niot prosto na Drugiot�Izgleda deka
izlezot od ovaa pote{kotija ni doa|a od logikata na
socijalnata interakcija, najdobro otslikana vo remek-
delata na Henri Xejms: vo ovoj univerzum kade delikatnosta
vladee, kade otvorenata eksplozija na ~uvstvata se smeta za
krajno vulgarna, s# e ka`ano, najbolnite odluki se doneseni,
najdelikatnite poraki se preneseni - no s# se slu~uva pod
pla{tot na eden formalen razgovor. Duri i koga go
ucenuvam mojot partner, go pravam toa so u~tiva nasmevka,
nudej}i ~aj i kola~iwa�Pa toga{, ako ve}e brutalno
direktniot priod go proma{uva jadroto na Drugiot, mo`e
li delikatniot tanc da go dofati? Vo negovata Minima
moralia, Adorno ja istaknuva  krajnata dvozna~nost na
delikatnosta ve}e jasno vidliva kaj Henri Xejms: u~tivata
obzirnost za osetlivosta na drugiot, gri`ata da ne slu~ajno
se naru{i negovata ili nejzinata intimnost mo`e lesno
da premine vo brutalna negri`a za bolkata  na drugiot.3

respected and not talked about. For the subordinated, such a
constellation is much more claustrophobic than the traditional
authority: today, we are deprived even of the private space of
irony and mocking, since the master is at both levels, an author-
ity as well as a friend.

However, this conundrum is not as intractable as it may appear:
in every concret situation, we �spontaneously� always know
which is the case, i.e., if the exchange of obscenities is �authen-
tic� or a fake intimacy masking a relationship of subordination.
The true problem is a more radical one: is a direct contact in the
Real, without the underlying symbolic frame, feasible at all? The
contact with the Real Other is inherently fragile - every such con-
tact is extremely precarious and fragile, the authentic reaching
out to the Other can at any moment revert into a violent intru-
sion into the Other�s intimate space... The way out of this pre-
dicament seems to be provided by the logic of social interaction
best rendered in Henry James� masterpieces: in this universe
where tact reigns supreme, where the open explosion of one�s
emotions is considered the utmost vulgarity, everything is said,
the most painful decisions are made, the most delicate messages
are passed over - however, it all takes place in the guise of a for-
mal conversation. Even when I blackmail my partner, I do it with
a polite smile, offering him or her tea and cakes... Is it, then,
that, while the brutal direct approach misses the Other�s kernel,
a tactful dance can reach it? In his Minima moralia, Adorno
pointed out the utter ambiguity of tact clearly discernible already
in Henry James: the respectful consideration for the other�s sen-
sitiveness, the care not to violate his or her intimacy, can easily
pass into the brutal insensitivity for the other�s pain.3
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Egzotika na Atom Egojan go razgleduva krevkiot status na
granicata koja go razdeluva javniot od li~niot prostor.
Koga spodeluvame nekoj zaedni~ki prostor so nepoznati �
da re~eme, koga nekoj dostavuva~ ili majstor ni vleguva vo
stanot � nie me|usebno u~tivo se ignorirame i izbegnuvame
da buri~kame vo privatnosta na drugiot ({to posakuvaat,
koi im se skrienite sni{ta); me|utoa Egzotika postojano
ja preminuva ovaa granica, naedna{ vospostavuvaj}i eden
pointimen kontakt me|u dvete li~nosti zbli`eni so nekoja
oficijalna dol`nost. Lakanskiot golem Drug, me|u drugoto,
e edno od imiwata za ovoj Yid koj ni ovozmo`uva da dr`ime
soodvetna distanca, garantiraj}i ni deka blizinata na
drugiot nema da n# preplavi � koga zboruvame so nekoj
slu`benik, �ne se zbli`uvame�. (Paradoksot e deka samiot
ovoj Yid ne e samo negativen: vo isto vreme, toj sozdava
fantazii za ona {to demnee zad nego, za ona {to drugiot
vistinski go posakuva). Na{iot `ivot vo docniot
kapitalizam se odlikuva so dosega nevideno odrekuvawe od
iskustvoto na drugiot:

�Za da premineme preku nekoj bezdomnik stutulen na pragot
i da prodol`ime so odeweto, za da u`ivame vo ve~erata
koga ima deca {to gladuvat, za da se odmorime no}e dodeka
svetot neprestano strada � atomiziranite dnevni funkcii
insistiraat sistematski da gi isklu~ime na{ite simpatii
i vrski so drugite (ili, kako {to veli dominantna kultura,
na{ata ekonomija se sostoi od individui koi ja po~ituvaat
individualnosta na drugite). Zad karikaturata na
sentimentalnite liberali stoi vistinata za politikata:
Pravi{ kako {to ~uvstvuva{.4

Ovde si nemame rabota so psihologija na individuata, tuku
so kapitalisti~kata subjektivnost kako forma na
apstrakcija koja e vpi{ana vo i determinirana od samoto
jadro na �objektivnite� socijalni odnosi:

Atom Egoyan�s Exotica tackles the fragile status of the frontier
that separates the public from the private space. When we share
a common space with foreigners - say, when a delivery man or a
repair man enters our apartment -, we politely ignore each other,
refraining from probing into other�s privacy (what do they de-
sire, what are their secret dreams); Exotica, however, constantly
violates this frontier, establishing all of a sudden a more inti-
mate contact between the two persons brought together by some
official duty. The Lacanian big Other is, among other things, one
of the names for this Wall which enables us to maintain the
proper distance, guaranteeing that the other�s proximity will not
overflow us - when we talk with a clerk, we �do not get personal.�
(The paradox is that this very Wall is not just negative: at the
same time, it generates fantasies about what lurks behind it,
about what the other really desires.) Our late capitalist daily life
involves an unprecedented disavowal of the others� experience:

�In order to pass a homeless person crouched in a doorway and
keep walking, in order to enjoy dinner when children are hun-
gry, in order to rest at night when suffering is incessant - atom-
ized daily function demands that we systematically foreclose our
affections for and connections with others (in the words of domi-
nant culture, our economy is comprised of individuals who re-
spect each other�s individuality). Behind the caricature of the
bleeding-heart liberal is the truth of politics: how you feel is how
you act.�4

We are not dealing here with individual psychology, but with
the capitalist subjectivity as a form of abstraction inscribed in
and determined by the very nexus of �objective� social relations:
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�Indiferentnosta kon specifi~niot trud odgovara na
tipot op{testvo vo koe li~nostite mo`at lesno da se
prefrlaat od eden vid trud na drug i kade {to, za niv,
specifi~niot trud e pra{awe na sre}a, pa ottamu i
indiferentnosta. Ne samo kategorijata trud, tuku i trudot
realno gledan tuka stanal na~in na sozdavawe bogatsvo
voop{to, i ve}e ne e organski povrzan so oddelni li~nosti,
vo koja i da e forma. Vakvata sostojba e najizrazena vo
najmoderniot vid na postoewe na bur`oaskoto op{testvo �
vo SAD. Zna~i tokmu ovde, za prv pat, to~kata na zaminuvawe
na modernata, imeno apstrakcijata na kategorijata �trud�,
�trudot kako takov�, trudot � prosto i jasno � se ostvaruva
vo praktika.�5

Pa taka, na istiot na~in na koj Marks go osuduval na~inot
na koj, vo ramkite na pazarnata ekonomija, apstrakcijata e
vpi{ana vo samoto li~no iskustvo (rabotnikot direktno ja
do`ivuva svojata profesija kako kontingentna
aktualizacija na negoviot apstrakten kapacitet za
rabotewe, a ne kako organska komponentna na negovata
li~nost; eden �otu|en� qubovnik go do`ivuva negoviot
seksualen partner kako kontingentna zamena koja ja
zadovolila negovata potreba za seksualno i/li
emocionalno ispolnuvawe; itn.), apstrakcijata e isto taka
vpi{ana vo toa kako, na najneposredno nivo, se povrzuvame
so drugite: gi IGNORIRAME vo edno osnovno zna~ewe na
terminot, sveduvaj}i gi na nositeli na apstraktni
socijalni funkcii. Se razbira, poentata tuka e deka
�sistemite na mo}ta iziskuvaat specifi~ni emocionalni
konfiguracii�6 : fundamentalnata �studenost� na docno-
kapitalisti~kiot subjekt zameneta/skriena so fantomot na
bogatiot li~en emocionalen `ivot koj slu`i kako
prekrivka na fantazijata i n# {titi od razurnuva~kite
iskustva na Realnosta na stradawata na drugite. Denes,
starata {ega za bogatiot koj mu naredil na slugata�isfrli
go ovoj nikakov prosjak � jas sum tolku ne`en ~ovek {to ne
mo`am da gledam lu|e kako stradaat!� e poprigodna od koga

�Indifference towards specific labours corresponds to a form of
society in which individuals can with ease transfer from one
labour to another, and where the specific kind is a matter of
chance for them, hence of indifference. Not only the category,
labour, but labour in reality has here become the means of cre-
ating wealth in general, and has ceased to be organically linked
with particular individuals in any specific form. Such a state of
affairs is at its most developed in the most modern form of exist-
ence of bourgeois society, in the United States. Here, then, for
the first time, the point of departure of modern economics,
namely the abstraction of the category �labour�, �labour as such�,
labour pure and simple, becomes true in practice.�5

So, in the same way Marx deployed how, within the market
economy, abstraction is inscribed into the very individual expe-
rience (a worker directly experiences his particular profession
as a contingent actualization of his abstract capacity to work,
not as an organic component of his personality; an �alienated�
lover experiences his sexual partner as a contingent fill-in that
satisfied his need for sexual and/or emotional gratification; etc.),
abstraction is also inscribed into how, at the most immediate
level, we relate to others: we IGNORE them in a fundamental
sense of the term, reducing them to bearers of abstract social
functions. And, of course, the point here is that �systems of power
necessitate specific emotional configurations�6 : the fundamen-
tal �coldness� of the late capitalist subject is supplanted/con-
cealed by the phantom of a rich private emotional life which
serves as a fantasy screen protecting us from the shattering ex-
perience of the Real of others� suffering. Today, the old joke about
a rich man ordering his servant �Throw out this destitute beggar
- I am such a tender person that I cannot stand seeing people
suffering!� is more appropriate then ever. The necessary price
paid for this abstraction is that the very sphere of privacy gets
�reified,� turned into a domain of calculated satisfactions: is there
anything more depressingly anti-erotic than the proverbial ap-
peal of a yuppie to his partner �Let�s spend some quality time
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i da e. Cenata koja se pla}a za ovaa apstrakcija e toa deka
samata sfera na privatnost se �materijalizira�, se pretvara
vo oblast na kalkulirani zadovolstva: ima li ne{to
porazo~aruva~ki antierotsko od ve}e legendarniot povik
na eden seqak do negoviot partner �Odi da ti {epnam dva-
tri slatki zbora!�? Ne e ni ~udno, toga{, {to nali~jeto na
ovaa distanca se brutalnite i poni`uva~ki navleguvawa
vo intimniot prostor na drugite: od ispovedni~ki TV
emisii do veb-sajtovi kade mini kameri, postaveni vo VC-
{olji, gi snimaat lu|eto kako vr{at golema nu`da. Poznato
e deka na lu|eto im e mnogu polesno da si doverat najtajnite
sni{ta i stravuvawa na sosem nepoznati lu|e otkolku na
onie {to im se bliski: fenomenite kako ~et-sobite vo
sajber-prostorot i psihoanaliti~kite tretmani sekako se
potpiraat na ovoj paradoks. Faktot deka ne{to ka`uvame
na nekoj stranec sosem nadvor od krugot na na{ite
poznanici ni garantira deka na{ite ispovedi nema  pove}e
da go zagrevaat ova imbroglio na strasti vo ~ija mre`a se
nao|ame � bidej}i ne e eden od kom{iskite drugi, stranecot
e, na nekoj na~in, tokmu golemiot Drug, neutralniot
priemnik na na{ite tajni. Me|utoa, dene{niot �spodelen
solipsizam� se dvi`i na edno poinakvo nivo: ne samo {to
gi koristime strancite za da im gi doverime tajnite na
razli~nite qubovi i omrazi od koi se izgradeni na{ite
odnosi so lu|eto koi gi znaeme i so koi sme bliski; tuku i
kako da sme spremni da se vpu{time vo ovie vrski samo ako
ja imame zadninata na garantirana distanca. Rabotite koi
dosega imaa status na isklu~ok (kako ona slavno kli{e za
no} na strasen seks so nekoj potpolno nepoznat, znaej}i deka
izutrinata sekoj }e si otide po svojot pat i nikoga{ pove}e
ne }e se sretnat), postepeno se nametnuvaat kako nova norma.

Ova is~eznuvawe na granicata me|u javnoto i privatnoto
zna~i deka preciznite detaqi na intimniot `ivot
stanuvaat del od javnata persona, dostapni sekomu preku
knigi ili veb-strani i ve}e ne se nepristojni tajni za koi
se {epoti vo privatnost � ka`ano na eden malku

together!�? No wonder, then, that the obverse of this distance
ares the brutal and humiliating intrusions into the others� inti-
mate space: from confessionary talk-shows to the cam- websites,
where we can observe from the bottom of the toilet bowl other
people defecating. It is a well-known fact that people find it much
easier to confide their innermost dreams and fears to total strang-
ers than to those who are close to them: phenomena like the
cyberspace chat-rooms and psychoanalytic treatment obviously
count on this paradox. The fact that we are telling it to a stranger
totally outside the circle of our acquaintances guarantees that
our confession will not further stir up the imbroglio of passions
in which we are enmeshed - not being one of our neighboring
others, the stranger is, in a way, the big Other itself, the neutral
receptable of our secrets. However, today�s �shared solipsism�
moves at a different level: it is not only that we use strangers to
confide them the secrets of the loves and hatreds which struc-
ture our relationships with people whom we know and are close
to; it is as if we are able to engage in these relationships them-
selves only against the background of a guaranteed distance.
Things which, till now, had the status of an exception (like the
proverbial passionate night of sex spent with a total stranger,
and with the knowledge that, next morning, each of us will go
his or her own way, never to meet again), are gradually impos-
ing themselves as the new norm.

What this disappearance of the frontier between the public and
the private means is that precise details of the intimate life are
becoming part of the public persona, disponible to everyone in
books or no websites, not the obscene secret about which one
whispers in private - to put it in slightly nostalgic conservative
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nostalgi~no konzervativen na~in, skandalot e vo samiot
fakt deka ve}e ne postoi skandal. S# zapo~na so modelite i
filmskite yvezdi: (la`nata) snimka na Klaudija [ifer
kako izveduva strasno felacio na dva penisa istovremeno
e distribuirana nasekade; ako nekoj pobara informacii za
Mimi Mekferson (pomladata sestra na dobro poznatiot
avstraliski model El Mekferson), }e najde sajtovi za
nejzinata izvonredna ekolo{ka aktivnost (taa rakovodi
kompanija za nabquduvawe na kitovi), intervjua so nea kako
biznismenka, sajtovi so nejzini �pristojni� sliki PLUS
ukradenata lenta kade taa masturbira, a potoa kopulira so
nejziniot qubovnik.  A {to da ka`eme za novata kniga na
Katerina Milet7 , vo koja ovaa svetski poznata kriti~arka
na umetnosta (me|u drugoto, taa be{e kurator na izlo`bata
Documenta) na studen, ramnomeren na~in, bez sram ili vina
� a, ottamu, i bez entuzijasti~ko ~uvstvo na prekr{ok � gi
opi{uva detalite na nejziniot buen seksualen `ivot, do
nejzinite redovni u~estva vo golemi orgii, vo koi taa bila
penetrirana ili si igrala so desetici anonimni penisi
vo edna sesija. Tuka, nema a priori nikakvi granici - ~ovek
mo`e da si zamisli deka vo bliskata idnina nekoj
politi~ar (otprvin diskretno) }e dozvoli hard-kor snimka
na negovata ili nejzinata seksualna razmena, za da gi ubedi
glasa~ite vo svojata mo} na privle~nost ili potentnost.
Pred skoro sto godini Virxinija Vulf napi{a deka
~ove~kata priroda, nekade okolu 1912, se promenila;
mo`ebi ova moto mnogu podobro bi &  prilegalo na
radikalnata promena na statusot na subjektivnosta
poka`ana preku dene{novo is~eznuvawe na granicata me|u
javnoto i privatnoto, jasno vidliva vo fenomenite kako
realisti~nite sapunski serii �Big Brother�.8

Pa taka, vo prilikite na docniot kapitalizam na{iot
emotiven ̀ ivot e temelno podelen: na edna strana se nao|a
sferata na �privatnosta�, na intimnite ostrovi na
emotivna iskrenost i intenzivna privrzanost koi slu`at
tokmu kako pre~ki koi od pogledot ni gi krijat pogolemite

way, the scandal resides in the very fact that there is no scandal
anymore. It began with models and movie stars: the (fake) video
clip of Claudia Shiffer doing a passionate fellatio on two penises
simultaneously is publicized all around; if one looks on the
internet for data about Mimi MacPherson (the younger sister of
the better-known Australian model Elle MacPherson), one gets
sites about her outstanding ecological activity (running a whale-
observation company), interviews with her as a business-woman,
sites of �decent� photos of her, PLUS the stolen video of her
masturbating and then copulating with her lover. And what about
the last book of Catherine Millet7 , in which this world-renowned
art critic (among other things, she was the curatrix of the
Documenta exhibition) describes in a cold dispassionate style,
without shame or guilt - and, consequently, also without any
enthusiastic feeling of transgression - the details of her exuber-
ant sexual life, up to her regular participation in large orgies, in
which she was penetrated or played with dozens of anonymous
penises in a single session. There are no a priori boundaries here
- one can well imagine that, in a near future, some politician will
(discreetly, at first) allow a hard-core video of his or her sexual
commerce to circulate in public, to convince the voters of his or
her force of attraction or potency. Almost a hundred years ago,
Virginia Woolf wrote that, around 1912, the human nature
changed; perhaps, this motto is much more appropriate to des-
ignate the radical shift in the status of subjectivity signalled by
the today�s disappearance of the divide between public and pri-
vate, and discernible in phenomena like the �Big Brother� real-
ity soaps.8

In the conditions of late capitalism, our affective life is thus thor-
oughly split: on the one hand, there is the sphere of �privacy,� of
intimate islands of emotional sincerity and intense engagements
which, precisely, serve as obstacles which blind us for the larger
forms of suffering; on the other hand, there is the (metaphoric
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formi na stradawe; od druga strana, postoi (metafori~en
i bukvalen) ekran preku koi gi vospriemame ovie pogolemi
stradawa, koi sekojdnevno n# bombardiraat preku TV
izve{tai za etni~ki ~istewa, siluvawa, izma~uvawa,
prirodni katastrofi i so koi nie dlaboko so~uvstvuvame i
koi, ponekoga{, n# teraat da se vklu~ime vo humanitarni
aktivnosti. Kone~no, duri i koga ovoj anga`man e kvazi-
�personaliziran� (kako slikata i pismoto od nekoe dete vo
Afrika koe go izdr`uvame preku redovni finansiski
donacii), pla}aweto ovde ja zadr`uva svojata osnovna
subjektivna funkcija izolirana od strana na
psihoanalizata: davame pari za da gi dr`ime drugite koi
stradaat na odredena distanca koja ni ovozmo`uva da
u`ivame vo emocionalno so~uvstvo bez da ja zagrozime
na{ata bezbedna izolacija so nivnata realnost. Ovaa
podelba na `rtvite e vistinata za diskursot na
viktimizcijata: jas (maltretiraniot) nasproti drugite (vo
Tretiot svet ili bezdomnicite vo mojot grad) so koj
so~uvstvuvam oddaleku. Kako kontrast na ova ideolo{ko-
emocionalno |ubre, avtenti~niot AKT na Qubov ne se
temeli na pomagawe na drugiot so frlawe tro{ki od na{eto
bogatstvo preku bezbednite barieri: tuku se raboti na
razgraduvaweto na ovaa granica, za direktno da se posegne
po otstranetiot, stradalni~ki Drug.

Ovoj avtenti~en ~in na qubov sekoga{ treba da go
sprotivstavuvame na lagodniot antirasizam vo stilot na
Pogodi koj ni doa|a na ve~era?, kade crniot svr{enik na
bela devojka od gornata sredna klasa e obrazovan, bogat, itn.
� edinstvena mana mu e bojata na ko`ata: za roditelite na
devojkata e lesno da ja prebrodat ovaa bariera i da sakaat
TAKOV �bli`en�; me|utoa, {to pravime so
Afroamerikancite od filmot na Spajk Li Postapuvaj}i
pravilno, koi gi nerviraat belcite {etaj}i naokolu so
glasno pu{teno stereo? Tokmu OVA preterano I
natrapni~ko jouissance treba da se nau~ime da go tolerirame
� ne se li ovie crnci idealniot subjekt na �kulturnoto

and literal) screen through which we perceive this larger suffer-
ing, being daily bombarded with TV reports on ethnic cleansing,
rapes, tortures, natural catastrophes, with which we deeply sym-
pathize and which, sometimes, move us to engage ourselves in
humanitarian activities. Even when this engagement is quasi-
�personalized� (like the photo and letter from a child in Africa
whom we support through regular financial contributions), ulti-
mately, the payment here retains its fundamental subjective func-
tion isolated by psychoanalysis: we give money in order to keep
the suffering others at a proper distance which allows us to in-
dulge in emotional sympathy without endangering our safe iso-
lation from their reality. This split of the victims is the truth of
the discourse of victimization: me (the harassed one) versus oth-
ers (in the Third World or the homeless in our cities) with whom
I sympathize at a distance. In contrast to this ideologico-emo-
tional scum, the authentic WORK of Love does not reside in help-
ing the other by as it were throwing him bits of our wealth across
the safe barrier: it is rather the work of dismantling this barrier,
of directly reaching out to the foreclosed suffering Other.

Such authentic work of love should be opposed to the feel-good
antiracism in the style of Guess Who Is Coming to Diner?, in
which the black fiance of the white upper-middle class girl is
educated, rich, etc. - his only fault being the color of his skin: it is
easy for the girl�s parents to overcome the barrier and love SUCH
a �neighbor�; however, what about the proverbial African-Ameri-
can from Spike Lee�s Doing the Right Thing, who annoys the
whites while he walks around with the boombox turned loud? It
is THIS excessive and intrusive jouissance that one should learn
to tolerate - is he not the ideal subject of �cultural harassment�?9

And is the obsession about �sexual harassment� not also a form
of intolerance - or �zero tolerance,� to use the popular Orwellian
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maltretirawe�?9  I ne e li opsesijata so �seksualnoto
maltretirawe� isto taka forma na netolerantnost � ili,
da se poslu`ime so popularniot orvelijanski termin na
silite za bezbednost, �nula tolerancija� � za u`ivaweto na
drugiot? Po definicija, ova u`ivawe e preterano � sekoj
obid da se definira �soodvetna merka�  propa|a, bidej}i
seksualnite predlozi i zaveduvawa se i samite
voznemiruva~ki i natrapni~ki. Pa spored ova, dali
krajniot motiv na borbata protiv �maltretiraweto� ne e
mo`ebi idejata za pravo na sekoja individua da bide
OSTAVENA NA MIRA OD NEGOVITE ILI NEJZINITE
KOM[II, za{titena od nivnata natrapni~ka jouissance?

Zo{to Hamburg ima 3 `elezni~ki stanici za dolgi
patuvawa, glavnata stanica /Hamburg-Hauptbanhof/, Ham-
burg Dammtor i Hamburg-Altona,site tri na istata linija?
O~igledno �iracionalniot� fakt deka, oddale~ena kolku
edna kratka pro{etka od glavnata stanica, ima u{te edna,
stanicata Dammtor, mo`e lesno da se objasni: vladeja~kata
klasa sakala stanica kade {to }e mo`e da se ka~uva na
vozovite bez da bide vonemiruvana od gu`vite poniska
klasa. Mnogu poenigmati~na e tretata stanica - Altona. Ne
e sosema jasno od kade doa|a imeto: iako spored edni izvori
se odnesuva na faktot deka ovaa danska naselba im se ~inela
premnogu blizu (all to nah) do Hamburg, verojatnoto
objasnuvawe e �all ten au � � pokraj potokot. Sepak, fakt e
deka, od raniot 16ti vek, gra|anite na Hamburg postojano se
`alele na ovaa mala, vo po~etokot danska, naselba
severozapadno od gradskiot centar.  [to se odnesuva do
teorijata  za �premnogu blizu�, treba da se prisetime na
starata italijanskata  pogovorka: - duri i ako ne e vistina
(na nivo na fakti), ima osnova! Frojd smeta deka simptomot
e vaka organiziran: histeri~no obvinuvawe, koe na nivo na
fakti e sekako neto~no, sepak ima osnova, kolku {to vo nego
odeknuva potsvesnata ̀ elba.  I na ist na~in, simboli~kata
funkcija na tretata stanica, Altona, e da gi dr`i strancite,
koi sekoga{ se �premnogu  blizu�, na soodvetno rastojanie,

term of the law enforcers - for the other�s enjoyment? This en-
joyment is by definition excessive - every attempt to define its
�proper measure� fails, since sexual seduction and proposal are
as such intrusive, disturbing. Is, consequently, the ultimate mo-
tif of the struggle against �harassment� not the idea of each
individual�s right to be LEFT ALONE BY HIS OR HER NEIGH-
BORS, protected from their intrusive jouissance?

Why has Hamburg three long distance railway stations, the main
station /Hamburg-Hauptbanhof/, Hamburg Dammtor, and
Hamburg-Altona, all three on the same line? The distinction
between the first two, the apparently �irrational� fact that, a short
walk from the main station, there is another one, the Dammtor
station, is easy to explain: the ruling class wanted a station where
its members could board the train unperturbed by the lower class
crowd. More enigmatic is the third one - Altona. It is not clear
were does this term come from: while, according to some sources,
it refers to the fact that this Danish settlement was perceived as
standing �all to nah� (�all to near�) to Hamburg itself, the more
probable explanation is �all ten au,� �by the brook.� However,
the fact is that, from the early 16th century, citizens of Hamburg
are continuously complaining about this small, originally Dan-
ish, settlement north-west of the city center. As to the �all too
near� theory, one should repeat the old Italian proverb: se non e
vero, e ben� trovato - even if it is not true /at the level of facts/, it
is well-found! This is how a symptom is organized for Freud: as
a hysterical accusation which, at the level of facts, is clearly not
true, is nonetheless �well found,� insofar as an unconscious de-
sire resonates in it. And, in the same way, the symbolic function
of the third station, Altona, is to keep the intruders who are al-
ways �all too near� at a proper distance, also serves to displace/
mystify the social basic antagonism (class struggle) into the fake
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no isto taka i da go zameni/mistificira osnovniot
socijalen antagonizam (klasnata borba) so la`niot
antagonizam me|u �nas� (na{ata nacija, vo koja site klasi
se obedineti vo istoto socijalno telo) i �niv� (stranskite
natrapnici).

Preku vrskata me|u ovie dve sporotivnosti gi dobivame
minimalnite koordinati na ona {to Ernesto Laklo go
konceptualizira{e kako borba za hegemonija.  Klu~nite
svojstva na konceptot na hegemonija se nao|aat vo
kontingentnata povrzanost me|u intrasocijalnite razliki
(elementi VO socijalniot prostor) i vo ograni~uvaweto koe
gi oddeluva Op{testvoto od ne-Op{testvoto (haos, krajna
dekadencija, raspa|awe na site socijalni vrski) �
granicata me|u Op{testvenoto i negovata nadvore{nost, ne-
Op{testvenoto, mo`e da se artikulira sebesi pod maskata
na razlikata (preslikuvaj}i se na razlika) me|u elementi
na socijalen prostor. Borbata vo ramkite na socijalnoto
telo (me|u  Hauptbanhof i Dammtor, pot~inetata i
vladeja~kata klasa), poradi strukturna  potreba, sekoga{ e
otslikana vo borbata me|u socijalnoto telo �kako takvo�
(�site nie, rabotnici i vladeteli�) i onie odnadvor (�tie�,
strancite koi sekoga{ se �premnogu blisku�, vo Altona). So
drugi zborovi, klasnata borba se sveduva na borba za
zna~eweto na op{testvoto �kako takvo�, borba da se vidi koja
klasa }e se nametne kako zamena za op{testvoto �kako takvo�,
taka degradiraj}i go drugiot kako zamena za ne-
Op{testvenoto (uni{tuvaweto i zakanata na op{testvoto)
� da poednostavime, dali borbata na masite za emancipacija
pretstavuva opasnost za civilizacijata kako takva, bidej}i
civilizacijata mo`e da pre`ivee samo vo hierarhiski
socijalen poredok? Ili pak vladea~kata klasa e parazit
koj se zakanuva da go odvle~e op{testvoto vo samo-
uni{tuvawe, taka {to edinstvenata alternativa na
socijalizmot e barbarizmot? Se razbira, ova ne implicira
deka na~inot na koi nie se postavuvame kon �niv� e
sekundaren i deka ednostavno treba povtorno da go

antagonism between �us� (our nation, in which all classes are
united in the same social body) and �them� (the foreign intrud-
ers).

The connection between these two oppositions provides the mini-
mal coordinates of what Ernesto Laclau conceptualized as the
struggle for hegemony. The key feature of the concept of hege-
mony resides in the contingent connection between intrasocial
differences (elements WITHIN the social space) and the limit
that separates Society itself from non-Society (chaos, utter deca-
dence, dissolution of all social links) - the limit between the So-
cial and its exteriority, the non-Social, can only articulate itself
in the guise of a difference (by mapping itself onto a difference)
between elements of social space. The struggle within the social
body (between Hauptbanhof and Dammtor, the oppressed and
the ruling class) is always, by a structural necessity, mirrorred in
the struggle between the social body �as such� (�all of us, work-
ers and rulers�) and those who are outside (�them,� the foreign-
ers who are �all too near,� in Altona). That is to say, class struggle
is ultimately the struggle for the meaning of society �as such,�
the struggle for which of the two classes will impose itself as the
stand-in for society �as such,� thereby degrading its other into
the stand-in for the non-Social (the destruction of, the threat to,
society) - to simplify it, will it be that the struggle of the masses
for emancipation poses a threat to civilization as such, since civi-
lization can thrive only in a hierarchical social order? Or will it
be that the ruling class is a parasite threatening to drag society
into self-destruction, so that the only alternative to socialism is
barbarism? This, of course, in no way implies that the way we
relate to �them� is secondary, and that we should simply shift
the focus back to the antagonism which splits from within �our�
society: the way we relate to �them,� to the third element, is the
key indicator of how we effectively stand with regard to the in-
herent antagonism. Is not the basic operation of today�s neo-
Fascist populism precisely to combine the working class inter-
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prenaso~ime vnimanieto kon antagonizmot koj odvnatre go
rascepuva na{eto op{testvo: na~inot na koj nie se
postavuvame kon �niv�, kon tretiot element, e klu~niot
pokazatel  za toa kolku efektiven e na{iot stav vo odnos
na inherentniot antagonizam. Osnovnata operacija na
dene{niot neofa{isti~ki populizam ne li se sostoi vo
toa precizno da ja kombinira interpelacijata na
rabotni~kata klasa so rasisti~kata interpelacija
(�kosmopolitskite multinacionalni kompanii se
vistinskite neprijateli na na{ite ~esni rabotnici�)?
Tokmu poradi toa (da zememe eden ekstremen primer) za
Evreite vo dene{en Izrael �Sakaj go bli`niot svoj!� ili
zna~i �Sakaj gi Palestincite� ILI NE ZNA^I AMA BA[
NI[TO. 10

Sudovite vo pove}eto zapadni op{testva ja poznavaat
merkata na izdavawe �nalog za ograni~uvawe�: koga nekoj
tu`i nekoja druga li~nost za maltretirawe (sledewe,
prekumerni seksualni predlozi, itn.), na obvinetiot mo`e
zakonski da mu bide zabraneto svesno da &  se pribli`i na
`rtvata na pomalku od 100 metri. Kolku i da e neophodna
ovaa merka imaj}i ja predvid o~iglednata realnost na
maltretiraweto, vo nea postoi ne{to {to se odnesuva na
za{titata od Realnosta na `elbata na Drugiot: ne e li
o~igledno deka ima ne{to u`asno nasilno vo otvorenoto
izrazuvawe na strasta za nekoe drugo ~ove~ko su{testvo
tokmu za taa li~nost? Strasta po definicija predizvikuva
bolka kaj nejziniot objekt, a duri i ako adresiraniot so
zadovolstvo prifati da go zazeme toa mesto, toj ili taa ne
mo`at a da ne po~uvstvuvaat, barem vo eden moment,
stravopo~it i iznenaduvawe. Ili, u{te edna{ da go
reformulirame Hegeloviot princip �Zloto se nao|a vo
samiot pogled koj go voo~uva Zloto nasekade okolu sebe�:
netolerantnosta kon Drugiot se nao|a vo samiot pogled koj
voo~uva sekade okolu sebe natrapni~ki netolerantni Drugi.
^ovek osobeno treba da se somneva okolu opsesijata so
seksualnoto maltretirawe na `enite koga ova go slu{a od

pellation with the racist interpellation (�cosmopolitan multina-
tional companies as the true enemy of our honest workers�)?
Which is why, to take the extreme example, for the Jews in today�s
Israel, �Love thy neighbor!� means �Love the Palestinians!� OR
IT MEANS NOTHING AT ALL.10

The courts in most of the Western societies knows the measure
of imposing the �order of restraint�: when someone sues another
person for harassing him or her (stalking him or her, making
unwarranted sexual advances, etc.), the harasser can be legally
prohibited to knowingly approach the victim to more than 100
yards. Necessary as this measure is on behalf of the obvious re-
ality of harassment, there is nonetheless in it something of the
defense against the Real of the Other�s desire: is it not obvious
that there is something dreadfully violent about openly display-
ing one�s passion for another human being to this being him- or
herself? Passion by definition hurts its object, and even if its
addressee gladly accepts to occupy this place, he or she cannot
ever do it without a moment of awe and surprise. Or, to vary yet
another time Hegel�s dictum �Evil resides in the very gaze which
perceives Evil all around itself�: intolerance towards the Other
resides in the very gaze which perceives all around itself intoler-
ant intruding Others. One should especially be suspect about the
obsession with sexual harassment of women when it is voiced by
men: after barely scratching the �pro-feminist� PC surface, one
soon encounters the goold old male-chauvinist myth about how
women are helpless creatures who should be protected not only
from the intruding men, but ultimately also from themselves.
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ma`i: treba samo da se proburi~ka �profeministi~kata�
politi~ki korektna povr{ina i vedna{ }e se ~ue onoj dobar
star ma{ko-{ovinisti~ki mit za toa kao `enite se
bespomo{ni su{testva koi treba da se {titat ne samo od
ma{kite natrapnici tuku i od samite sebe. Problemot ne e
vo toa deka nema da mo`at da se odbranat, tuku deka mo`e da
po~nat da U@IVAAT vo toa seksualno maltretirawe, t.e.
deka ma{koto natrapni{tvo }e predizvika
avtodestruktivna eksplozija na prekumerno seksualno
u`ivawe� Nakratko, ona kon {to treba da go naso~ime
vnimanieto e koj vid na poim na subjektivnost e
impliciran vo opsesijata so razli~nite vidovi na
maltretirawe? Dali onaa �Narcisisti~ka� subjektivnost,
za koja s# {to pravat drugite (mi se obra}aat, me gledaat�)
e potencijalna zakana,  ne e, kako {to re~e Sartr mnogu
odamna, l�enfer, c�est les autres?

A ne e li ova slu~aj i so raste~kite zabrani za pu{ewe: prvo,
site kancelarii bea proglaseni za �nepu{a~ki�, potoa i
avionite, pa restoranite, pa aerodromite, pa barovite, pa
privatnite klubovi, pa (na nekoi univerziteti) na pedeset
metri od vlezot vo zgradite, pa � vo eden unikaten slu~aj na
pedago{ka cenzura, potsetuvaj}i na slavniot
stalinisti~ki obi~aj da gi retu{ira slikite na
nomenklaturata � Po{tenskata slu`ba na SAD gi otstrani
cigarite od markite so foto-portretite na bluz gitaristite
Robert Xonson i na Xekson Polak, s# do skore{nite obidi
da se zabrani palewe na cigara na ulica ili vo park?
Kristofer Hi~ens be{e vo pravo koga re~e deka ne samo {to,
vo najmala raka, medicinskite dokazi za zakanata na
�pasivnoto pu{ewe� se mo{ne nesigurni, tuku i deka samite
ovie zabrani, nameneti �za na{e dobro�, se �fundamentalno
nelogi~ni, pretska`uvaj}i eden nadgleduvan svet vo koj }e
`iveeme bezbolno, sigurno � i zdodevno�.11  Zarem ovaa
zabrana povtorno ne celi na prekumernata i rizi~na
jouissance na Drugiot, otelotvorena vo ~inot na
�neodgovorno� palewe cigara i dlaboko vdi{uvawe so drsko

The problem is not that they will not be able to protect them-
selves, but that they may start to ENJOY being sexually harassed,
i.e. that the male intrusion will set free in them a self-destructive
explosion of excessive sexual enjoyment... In short, what one
should focus on is what kind of the notion of subjectivity is im-
plied in the obsession with the different modes of harassment?
Is it not the �Narcissistic� subjectivity for which everything oth-
ers do (address me, look at me...) is potentially a threat, so that,
as Sartre put it long ago, l�enfer, c�est les autres?

And is not this the case even with the growing prohibition of
smoking: first, all offices were declared �smoke-free,� then flights,
then restaurants, then airports, then bars, then private clubs,
then, in some campuses, 50 yards around the entrances to the
buildings, then - in a unique case of pedagogical censorship, re-
minding us of the famous Stalinist practice of retouching the
photos of nomenklatura - US Postal Service removed the ciga-
rette from the stamps with the photo-portrait of blues guitarist
Robert Johnson and of Jackson Pollock, up to the recent attempts
to impose a ban on lighting up on the sidewalk or in a park?
Christopher Hitchens was right to point out not only that at least
the medical evidence for the threat of �passive smoking� is ex-
tremely shaky, but that these prohibitions themselves, intended
�for our own good,� are �fundamentally illogical, presaging a
supervised world in which we�ll live painlessly, safely - and te-
diously.�11  Is what this prohibitions targets not again the Other�s
excessive, risky, jouissance, embodied in the act of �irresponsi-
bly� lighting a cigarette and inhaling deeply with an unabashed
pleasure - in contrast to Clintonite yuppies who do it without
inhaling (or who have sex without actual penetration, or food
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zadovolstvo � kako kontrast na klintonovite �japievci� koi
ne vdi{uvaat (ili imaat seks bez penetracija ili hrana bez
masnotija ili�)?12  Ona {to go pravi pu{eweto idealna
meta e deka onoj �za~aden pi{tol� ovde lesno se zema na
ni{an, taka dobivaj}i Politi~ki Korekten agent za zavera,
t.e. golemite tutunski kompanii, na toj na~in prekrivaj}i
ja zavisnosta za u`ivaweto na Drugiot so  prifatlivite
antikorporaciski napadi. Najgolemata ironija ne e samo
vo toa {to profitot na tutunskite kompanii s# u{te e
nepromenet od vakvite kampawi protiv pu{ewe i raznite
regulativi, tuku i vo toa {to najgolemiot del od
milijardite dolari koi tutunskite kompanii se soglasuvaat
da gi platat  odat vo mediko-farmacevtskiot industriski
kompleks, koj e najsilniot industriski kompleks vo SAD,
dvojno posilen od ozloglaseniot voen industriski
kompleks.

Ona {to go pravi filmot Koga se javuva stranec na Fred
Volton tolku interesen e neo~ekuvanata promena po prvite
20 minuti, koi ja obrabotuvaat poznatata prikazna za
anonimniot ubiec koj so postojani javuvawa maltretira
bebisiterka, sama vo ku}a so dve deca: otkako }e go uapsat
(doznavame deka toj seto vreme bil vo ku}ata, se javuval od
druga linija i deka ve}e gi imal ubieno decata), frleni
sme vo NEGOVATA subjektivna perspektiva. Ovaa promena
na narativnata perspektiva poka`uva jasna KLASNA
konotacija: dodeka prviot (i posledniot) del od filmot se
odvivaat vo okru`ba na visokata sredna klasa (ubistvata se
slu~uvaat dodeka dadilkata gi ~uva decata, a majkata i
tatkoto se izlezeni i se zabavuvaat; pra{aweto koe ubiecot
go postavuva, �Gi proveri li de~iwata?� efektivno e
postaveno na roditelite). Patolo{kiot ubiec/maltretira~
ne samo {to pripa|a na niskata klasa   - toj e pretstaven i
kako najvoznemiruva~ki kom{ija, ~ii ponudi za
prijatelstvo i o~ajni molbi za komunikacija se brutalno
otfrleni (go pretepuvaat vo eden zapu{ten bar od niska
klasa, go ignoriraat i lu|eto koi go odminuvaat na ulica).

without fat, or...)?12  What makes smoking such an ideal target is
that the proverbial �smoking gun� is here easy to target, provid-
ing a Politically Correct agent of conspiracy, i.e. the large tobacco
companies, and thus disguising envy of the Other�s enjoyment
in the acceptable anti-corporate clout. The ultimate irony of it is
not only that the profits of the tobacco companies were not yet
affected by the anti-smoking campaigns and legislations, but that
even most of the billions of dollars the tobacco companies agreed
to pay will go to the medico-pharmaceutical industrial complex,
which is the single strongest industrial complex in the US, twice
as strong as the infamous military industrial complex.

What makes Fred Walton�s When a Stranger Calls so interest-
ing is the unexpected twist after the first 20 minutes, which ren-
der the standard story of the anonymous murderer harassing by
repeated phone calls the baby-sitter alone in the house with two
children: after he is apprehended (and we learn that he was all
the time in the house, calling from another phone line, and that
he has already killed the two children), we are thrown into HIS
subjective perspective. This reversal of the narrative perspective
displays a clear CLASS connotation: while the first (and the last)
part of the film take place in the upper-middle class surround-
ing (the crimes occur during babysitting, when mother and fa-
ther are out partying; the murderer�s question �Did you check
the children?� is effectively addressed at the parents). Not only
does the pathological harasser/murderer belong to the lower
classes; he is also portrayed as the ultimate disturbing neighbor,
whose offers of friendship and desperate pleas for communica-
tion are all brutally rejected (he is beaten up in a desolate low-
class bar, ignored by the people who walk by him on the street).
This rejection also gives a clue to the motivation of his attacks:
at the end of the film�s second part (in which his narrative per-
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Ova odbivawe ni dava i informacija za motivacijata za
napadot: na krajot na vtoriot del od filmot (vo koj
preovladuva negovata narativna perspektiva) go gledame,
skrien srede kanti za |ubre, kako ja povtoruva svojata man-
tra: �Nikoj ne mo`e da me vidi! Nikoj ne mo`e da me ~ue!
Ne postojam!� Tokmu od ovaa pozicija na subjektivno
nepostoewe toj i gi izvr{uva grozomornite ubistva.
Na po~etokot na Dekalog 8 na Ki{lovski ima edna
izvonredna scena: srede eden univerzitetski ~as po etika,
anonimen partalav mladi~ (bezdomen pijanica?) vleguva
vo golemata u~ilnica i se yveri naokolu. Site studenti se
zasrameni i iznervirani i ne znaat {to da pravat; kone~no,
eden formalno oble~en crnec (student od Afrikanska
zemja?) na angliski vika: �Izleguvaj!�, i natrapnikot
izleguva.13  Ironijata vo ovaa scena e dvojna: prvo,
studentite koi intenzivno diskutiraat okolu qubovta za
bli`niot svoj ne samo {to ignoriraat, tuku i isfrlaat,
eden takov bli`en vo nevolja; vtoro, li~nosta koja izleguava
od }orsokakot na toj na~in {to mu nareduva na bli`niot vo
nevolja da izleze e crne~ki student � objekt za primer na
rasna netolerancija vo zemjite na socijalniot realizam,
kade lokalnite studenti gi prezirale afrikanskite
studenti i vo niv gledale privilegirani stranci,
finansiski i politi~ki privilegirani, a intelektualno
nesoodvetni, koi pretstavuvale seksualna zakana i
zaveduvale beli devojki.

Vo prekrasnoto poglavje 2 V (�Qubi go bli`niot svoj�) vo
negovoto delo Works Of Love, Kejrkegor ja razviva tezata
deka idealniot bli`en, koj treba da go sakame, e mrtviot �
samo mrtov kom{ija e dobar kom{ija. Negovata ni{ka na
razmisluvawe e za~uduva~ki prosta i konsekventna:
nasproti poetite i qubovxiite, ~ij objekt na qubov se
odlikuva so posakuvanosta, so negovite specifi~ni
izvonredni kvaliteti, �za da se saka bli`niot treba
ednakvost�: �Otfrlete gi site odliki za da mo`ete da go
qubite svojot bli`en�14 . Me|utoa, samo vo smrtta

spective predominates), we see him, hidden in the midst of trash
bins, repeating his mantra: �Nobody sees me! Nobody hears me!
I don�t exist!� It is from this position of subjective non-existence
that he passes to the act and commits his horrible crimes.

There is an extraordinary scene towards the beginning of
Kieslowski�s Decalogue 8: in the middle on the university class
on ethics, an anonymous haggard looking young man (a home-
less drunkard?) enters the large classroom and looks around
perplexed. All the participants are embarrassed and annoyed,
not knowing what to do; finally, a black formally dressed man (a
student from an African country?) says in English: �Get out!�,
and the intruder leaves the room.13  The irony of this scene is
double: first, the participants who intensely discuss the love for
one�s neighbor blatantly not only ignore, but even throw out, the
actual neighbor in distress; secondly, the person who breaks the
impasse by ordering the distressed neighbor to go out is a black
student - the exemplary object of racial intolerance in the Real
Socialist countries, in which the African students were despised
by the local students who perceived them as the privileged for-
eigners, financially and politically privileged while intellectually
inept, and posing a sexual threat by seducing white girls.

In the magnificent chapter II C (�You Shall Love Your Neigh-
bor�) of his Works Of Love, Kierkegaard develops the claim that
the ideal neighbor that we should love is a dead one - the only
good neighbor is a dead neighbor. His line of reasoning is sur-
prisingly simple and consequent: in contrast to poets and lov-
ers, whose object of love is distinguished its preference, by its
particular outstanding qualities, �to love one�s neighbor means
equality�: �Forsake all distinctions so that you can love your
neighbor.�14  However, it is only in death that all distinctions dis-
appear: �Death erases all distinctions, but preference is always
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is~eznuvaat site odliki: �Smrtta gi bri{e site odliki, a
posakuvanosta sekoga{ e povrzana so odlikite� 15 .
Ponatamo{na posledica na ova razmisluvawe e
su{tinskata distinkcija me|u dvete sovr{enstva:
sovr{enstvoto na objektot na qubovta i sovr{enstvoto na
samata qubov. Qubovta na qubovnikot, poetot ili
prijatelot sodr`i sovr{enstvo koe mu pripa|a na nejziniot
objekt i taa e, tokmu poradi ova, nesovr{ena kako qubov;
nasproti ovaa qubov,

�tokmu poradi toa {to bli`niot gi nema onie specifi~ni
doblesti koi vo golema mera gi ima sakaniot, prijatelot,
kulturnata li~nost, nekoj po~ituvan ili nekoj redok i
nevoobi~aen � ba{ poradi taa pri~ina qubovta kon
bli`niot svoj gi ima site sovr{enosti  /�/  Erotskata
qubov e odredena od objektot; prijatelstvoto e opredeleno
od objektot; samo qubovta za bli`niot svoj e opredelena od
qubov. Bidej}i bli`niot e sekoj ~ovek, bezuslovno sekoj
~ovek, site opredelbi se otstraneti od objektot. Ottuka,
vistinskata qubov e prepoznatliva po toa {to nejziniot
objekt nema niedna od onie poodredeni kvalifikacii za
razlika, {to zna~i deka ovaa qubov e prepoznatliva samo
po qubovta. Ne e li ova najvisokoto sovr{enstvo?� 16

Da go postavime ova vo kantovski termini: ona {to
Kejrkegor se obiduva da go artikulira ovde se konturite na
nepatolo{kata qubov, na qubov koja e nezavisna od
nejziniot (kontingenten)  objekt, qubov koja (povtorno da
ja parafrazirame kantovata definicija za moralna
dol`nost) ne e motivirana od nejziniot opredelen objekt,
tuku od samata FORMA na qubovta � qubam poradi samata
qubov, ne poradi ona so {to se odlikuva nejziniot objekt.
Taka, implikacijata na ovoj stav e ~udna, ako ne i sosem
morbidna: sovr{enata qubov e POTPOLNO
INDIFERENTA KON SAKANIOT OBJEKT. Ne e ni ~udo
{to Kejrkegor bil tolku opsednat so figurata na Don @uan:
zar hristijanskata qubov kon bli`niot na Kejrkegor i

related to distinctions.�15  A further consequence of this reason-
ing is the crucial distinction between two perfections: the per-
fection of the object of love and the perfection of love itself. The
lover�s, poet�s or friend�s love contains a perfection belonging to
its object, and is, for this very reason, imperfect as love; in con-
trast to this love,

�precisely because one�s neighbor has none of the excellences
which the beloved, a friend, a cultured person, an admired one,
and a rare and extraordinary one have in high degree - for that
very reason love to one�s neighbor has all the perfections /.../
Erotic love is determined by the object; friendship is determined
by the object; only love to one�s neighbor is determined by love.
Since one�s neighbor is every man, unconditionally every man,
all distinctions are indeed removed from the object. Therefore
genuine love is recognizable by this, that its object is without
any of the more definite qualifications of difference, which means
that this love is recognizable only by love. Is not this the highest
perfection?�16

To put it in Kant�s terms: what Kierkegaard tries to articulate
here are the contours of a non-pathological love, of a love which
would be independent on its (contingent) object, a love which
(again, to paraphrase Kant�s definition of moral duty) is not
motivated by its determinate object, but by the mere FORM of
love - I love for the sake of love itself, not for the sake of what
distinguishes its object. The implication of this stance is thus
weird, if not outright morbid: the perfect love is THOROUGHLY
INDIFFERENT TOWARDS THE BELOVED OBJECT. No won-
der Kierkegaard was so obsessed with the figure of don Juan: do
Kierkegaard�s Christian love for the neighbor and don Juan�s
serial seductions not share this crucial indifference towards the
object? For don Juan, the quality of the seduced object also did
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seriskite zaveduvawa na Don @uan ne ja spodeluvaat ovaa
su{tinska ramnodu{nost kon objektot? I za Don @uan
prirodata na zavedeniot objekt nemal va`nost: krajnata
poenta na dolgata lista na osvojuvawa na Leporelo, koja gi
kategorizira ovie  spored nivnite karakteristiki (godini,
nacionalnost, fizi~ki crti) e deka ovie karakteristiki
se neva`ni � edinstvenoto ne{to {to e va`no e ~istiot
numeri~ki fakt na dodavawe novo ime na listata. Ne e li,
tokmu vo ovaa smisla, Don @uan vistinski hristijanski
zavodnik, bidej}i negovite osvojuvawa bile �~isti�, vo
kantovska smisla nepatolo{ki, napraveni kolku da se
napravat, ne poradi nekoi posebni i kontingeni osobini
na nivnite objekti? Pretpo~itaniot quboven objekt na
poetot isto taka e mrtov ~ovek (paradigmatski sakanata
`ena): taa nemu mu treba mrtva so cel da go artikulira
negovoto oplakuvawe vo negovata poezija (ili, kako vo
dodvoruva~kite qubovni pesni, ̀ iva ̀ ena se izdiga do sta-
tus na monstruozen Predmet). Me|utoa, nasproti
fiksacijata na poetot so edine~en mrtov predmet na qubov,
hristijaninot go tretira s# u{te ̀ iviot bli`en kako ve}e
mrtov, bri{ej}i gi negovite ili nejzinite prepoznatlivi
osobini. Mrtviot bli`en zna~i: bli`niot bez
voznemiruva~kiot vi{ok  jouissance koj go/ja pravi
nepodnosliv/a. Ottuka e jasno kade Kejrkegor mami: se
obiduva da ni go nametne kako avtenti~no te`ok ~in na
qubov ona {to efektivno e begstvo od naporot za avtenti~na
qubov. Qubovta za mrtviot bli`en e lesna rabota: taa u`iva
vo sopstvenata sovr{enost, indiferentna kon svojot objekt
� a kako bi bilo ne samo da �tolerirame�, tuku da go sakame
drugiot ZA SMETKA NA SAMOTO NEGOVO
NESOVR[ENSTVO?

Dali ovaa qubov za mrtviot bli`en e navistina samo
Kjerkegorova teolo{ka idiosinkracija? Pri edna
skore{na poseta na San Francisko, dodeka slu{av edno bluz
CD vo stanot na eden moj prijatel, za `al napraviv
zabele{ka: �Sudej}i spored bojata na glasot, peja~kata e

not matter: the ultimate point of Leporello�s long list of conquests,
which categorizes them according to their characteristics (age,
nationality, physical features), is that these characteristic are
indifferent - the only thing that matters is the pure numerical
fact of adding a new name to the list. Is, in this precise sense,
don Juan not a properly Christian seducer, since his conquests
were �pure,� non-pathological in the Kantian sense, done for the
sake of it, not because of any particular and contingent proper-
ties of their objects? The poet�s preferred love object is also a
dead person (paradigmatically the beloved woman): he needs
her dead in order to articulate his mourning in his poetry (or, as
in the courtly love poetry, a living woman herself is elevated to
the status of a monstrous Thing). However, in contrast to the
poet�s fixation on the singular dead love object, the Christian as
it were treats the still living neighbor as already dead, erasing
his or her distinctive qualities. The dead neighbor means: the
neighbor deprived of the annoying excess of jouissance which
makes him/her unbearable. It is thus clear where Kierkegaard
cheats: in trying to sell us as the authentic difficult act of love
what is effectively an escape from the effort of authentic love.
Love for the dead neighbor is an easy feast: it basks in its own
perfection, indifferent towards its object - what about not only
�tolerating,� but loving the other ON ACCOUNT OF ITS VERY
IMPERFECTION?

Is this love for the dead neighbor really just Kierkegaard�s theo-
logical idiosyncrasy? On a recent visit to San Francisco, while
listening to a blues CD in a friend�s apartment, I unfortunatelly
uttered a remark: �Judging by the color of her voice, the singer
is definitely black. Strange, then, that she has such a German
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sigurno crna. ̂ udno e, toga{, {to imeto &  e tolku germansko
� Nina�. Se razbira, vedna{ bev prekoren za Politi~ka
Nekorektnost: ne~ii etni~ki identitet ne treba da se
asocira so fizi~ka crta ili ime, bidej}i toa samo gi
potsiluva rasnite kli{ea i predrasudi.  Na moeto sledno
pra{awe kako, toga{, treba da se identifikuva etni~kata
pripadnost, dobiv jasen i radikalen odgovor: nikako, bez
upotreba na niedna posebna odlika, bidej}i sekoja takva
identifikacija e potencijalno opresivna i go prisiluva
~oveka samo na negoviot identitet�ne e li ova sovr{eniot
sovremen primer na ona {to Kjerkegar go imal na um? Treba
da si gi sakame bli`nite (vo ovoj slu~aj,
Afroamerikancite) se dodeka se implicitno li{eni od
site nivni edinstveni karakteristiki � nakratko, s#
dodeka se tretirani kako ve}e mrtvi. A kako bi bilo da gi
sakame PORADI nivnite unikatni, ostri a melanholi~ni
glasovi, PORADI fantasti~nite libidinalni
kombinatoriki na nivnite imiwa (voda~ot na anti
rasisti~koto dvi`ewe vo Francija pred dve dekadi se
vika{e Harlem Desir!), odnosno, PORADI
idiosinkracijata na nivnite vidovi jouissance?

Nazivot na Lakan za ova �nesovr{enstvo�, za pre~kata koja
ME TERA da sakam nekogo, e objet petit a, �patolo{kiot� tik
koj go/ja pravi unikaten/-a. Kaj avtenti~nata qubov, jas go
sakam drugiot ne samo kako `iv, tuku i poradi samiot
problemati~en vi{ok na `ivot vo nego/nea. Duri i
narodnata mudrost nekako e svesna za ova: kako {to velat,
ima ne{to studeno vo sovr{enata ubavina; ~ovek &  se
voshituva, no se vqubuva vo NESOVR[ENATA ubavina,
tokmu poradi taa nesovr{enost. Barem za Amerikancite, kaj
sovr{enosta na Klaudija [ifer ima ne{to mnogu studeno:
nekako e polesno da se vqubi{ vo Sindi Kraftvord poradi
nejzinata mnogu male~ka nesovr{enost (slavnata bemka do
nejzinata usna � nejziniot objet petit a). Ovoj neuspeh na
Kejrkegor e vinoven i za problemite koi se pojavuvaat koga
}e ja primenime negovata trijada na Estetskoto, Eti~koto i

sounding name - Nina.� Of course, I was immediately admon-
ished for Political Incorrectness: one should not associate
someone�s ethnic identity with a physical feature or a name, be-
cause all this just bolsters racial cliches and prejudices. To my
ensuing query about how, then, one should identify ethnic be-
longing, I got a clear and radical answer: in no way, by means of
no particular feature, because every such identification is po-
tentially oppressive in constraining a person to his or her par-
ticular identity... is this not a perfect contemporary example of
what Kierkegaard had in mind? One should love one�s neigh-
bors (African-Americans, in this case) only insofar as they are
implicitly deprived of all their particular characteristics - in short,
insofar as they are treated as already dead. What about loving
them FOR the unique sharp-melancholic quality of their voices,
FOR the amazing libidinal combinatorics of their names (the
leader of the anti-racist movement in France two decades ago
was named Harlem Desir!), that is to say, FOR the idiosyncrasy
of their modes of jouissance?

Lacan�s name for this �imperfection,� for the obstacle which
MAKES ME love someone, is objet petit a, the �pathological� tic
which makes him/her unique. In authentic love, I love the other
not simply as alive, but on account of the very troubling excess
of life in him/her. Even the common wisdon is somehow aware
of this: as they say, there is something cold in perfect beauty,
one admires it, but one falls in love with an IMPERFECT beauty,
on account of this very imperfection. For the Americans, at least,
there is something all too cold in Claudia Schiffer�s perfection: it
is somehow easier to fall in love with Cindy Crawford on account
of her very small imperfection (the famous tiny pimple close to
her lip - her objet petit a). This failure of Kierkegaard also ac-
counts for the problems which emerge when we apply the
Kierkegaardian triad of the Aesthetic, the Ethical and the Reli-
gious to the domain of sexual relations: which is the religious
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Religioznoto vo sferata na seksualnite vrski: koj e
religiozniot modus na erotikata, ako nejziniot estetski
modus e zaveduvaweto, a eti~kiot modus e brakot? Zna~ajno
li e voop{to da zboruvame za religiozniot modus na
erotikata vo precizniot Kejrkegorovski smisol na
terminot? Poentata na Lakan e deka tokmu ova e ulogata na
dodvoruva~kata qubov: Damata vo dodvoruva~kata qubov
go isklu~uva eti~koto nivo na univerzalnite simboli~ki
do`nosti i n# bombardira so sosem arbitrarni problemi
na na~in koj e homologen so religioznoto isklu~uvawe na
Eti~koto; nejzinite problemi se vo ~ekor so naredbata na
Gospod do Avram da go ubie sina si Isak. I, nasproti prvata
impresija deka ovde `rtvuvaweto go dostignuva svojot vrv,
duri tuka, kone~no, se soo~uvame so Drugoto qua Ne{to koe
go otelotvoruva vi{okot u`ivawe nad prostoto zadovolstvo.

Tokmu kako qubovta na Kejrkegor za mrtviot bli`en, ovaa
tragi~na vizija za dodvoruva~kata qubov ne samo {to e
la`na, tuku e i nehristijanska. Vo filmot na Hi~kog, Ver-
tigo, Xudi - koja pripa|a na niskata klasa - pod pritisok
na i von nejzinata qubov za Skoti, se nafa}a da izgleda i
da se odnesuva kako pripadni~kata na visokata klasa,
fatalnata i vodu{esta Medlin, za na krajot da izleze deka
taa i E Medlin: tie dvete se edna ista li~nost, bidej}i
�vistinskata� Medlin koja Skoti ja sretnal ve}e bila
la`na. Me|utoa, ovoj identitet na Xudi i Xudi-Medlin ja
pravi u{te poopipliva apsolutnata drugost na Medlin vo
odnos na Xudi � onaa Medlin koja nikade ne ni e dadena,
koja e prisutna samo pod maskata na vozdu{estata �aura� koja
ja obviva Xudi-Medlin. Vo eden striktno homologen gest,
hristijanstvoto tvrdi deka nema NI[TO zad izgledot �
ni{to OSVEN nezabele`liviot H koj go menuva Hristos,
ovoj obi~en ~ovek, vo Bog. Vo APSOLUTNIOT identitet na
~ovek i Bog, bo`estvenoto e ~istiot Schein na nekoja druga
dimenzija koj sjae niz Hristos, toa mizerno su{testvo. Samo
tuka ikonoklazmot e vistinski doveden do svojot zaklu~ok:
ona {to efektivno e �otade slikata� e toj H koj od ~ovekot

mode of erotic, if its aesthetic mode is seduction and its ethical
mode marriage? Is it at all meaningful to speak of a religious
mode of erotics in the precise Kierkegaardian sense of the term?
The point of Lacan is that this, precisely, is the role of courtly
love: the Lady in courtly love suspends the ethical level of uni-
versal symbolic obligations and bombards us with totally arbi-
trary ordeals in a way which is homologous to the religious sus-
pension of the Ethical; her ordeals are on a par with God�s or-
dering Abraham to slaughter his son Isaac. And, contrary to the
first appearance that sacrifice reaches here its apogee, it is only
here that, finally, we confront the Other qua Thing that gives
body to the excess of enjoyment over mere pleasure.

In exactly the same way as Kierkegaard�s love for the dead neigh-
bor, this tragic vision of courtly love is not only false, but ulti-
mately even un-Christian. In Hitchcock�s Vertigo, the low-class
Judy who, under the pressure exerted from and out of her love
for Scottie, endeavors to look and act like the high-class fatal
and ethereal Madeleine, turns out to BE Madeleine: they are the
same person, since the �true� Madeleine Scottie encountered was
already a fake. However, this identity of Judy and Judy-
Madeleine renders all the more palpable the absolute otherness
of Madeleine with regard to Judy - the Madeleine that is given
nowhere, that is present just in the guise of the ethereal �aura�
that envelops Judy-Madeleine. In a strictly homologous gesture,
Christianity asserts that there is NOTHING beyond the appear-
ance - nothing BUT the imperceptible X that changes Christ, this
ordinary man, into God. In the ABSOLUTE identity of man and
God, the divine is the pure Schein of another dimension that
shines through Christ, this miserable creature. It is only here
that the iconoclasm is truly brought to its conclusion: what is
effectively �beyond the image� is that X that makes the man Christ
God. In this precise sense, Christianity inverses the Jewish sub-
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go pravi Bogot Hristos. Tokmu vo ova zna~ewe,
hristijanstvoto ja menuva evrejskata sublimacija vo
radikalna desublimacija: ne desublimacija vo smisla na
ednostavna redukcija na Bog do ~ovek, tuku desublimacija
vo smisla na potekloto na vozvi{enoto Otade od nivoto na
sekojdnevieto. Hristos e �redi-mejd Bog� (po formulacijata
na Boris Grojs), toj e celosno ~ove~en, inherentno ne se
razlikuva od drugite lu|e isto kako {to Xudi ne se
razlikuva od Medlin vo Vertigo -  samo nezabele`livoto
�ne{to�, edna ~ista pojava koja ne mo`e nikoga{ da bide
osnovana vo materijalen imot, go pravi bo`estven.
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sense of the simple reduction of God to man, but desublimation
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everyday level. Christ is a �ready made God� (as Boris Groys put
it), he is fully human, inherently indistinguishable from other
humans in exactly the same way Judy is indistinguishable from
Madeleine in Vertigo - it is only the imperceptible �something,�
a pure appearance which cannot ever be grounded in a substan-
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tradicija. Adorno nekade spomna deka sekoja golema filosofija e
varijacija na ontolo{kiot dokaz za postoeweto na Boga: eden obid da
se pomine od misla direktno vo postoewe, za prv pat formulirana od
Paramenidij vo negovoto tvrdewe za ednakvosta na misleweto i
postoeweto. (Duri i Marks &  pripa|a na ovaa linija: ne e li negovata
ideja za �klasnata svest� tokmu onaa za mislata koja direktno
intervenira vo socijalnoto bitie, razviena za primer kaj \erg Luka~
vo negovata Istorija i klasna svest?) I, posledovatelno, ne e li
digitalnata ideologija na sajber-prostorot � vo nejziniot obid da
prejde �od bit vo bitie�, t.e. da ja sozdade samata sloevitost na bitieto
od digitalniot formalno-strukturen poredok � poslednata faza na
ovoj razvtok?

9. Situacijata vo Polska vo 90-tite ni dava edinstven primer na takvata
qubov za bli`niot svoj: neo~ekuvanoto prijatelstvo me|u General
Jaruzaelski i Adam Mi~nik, stariot disident � OVIE dvajca se
vistinskite bli`ni, radikalni stranci eden za drug, so poteklo od
dva razli~ni (ideolo{ki) univerzumi, a sepak sposobni  da
vospostavat kontakt.

10. Iako treba bezuslovno da ja otfrli izraelskata okupacija na
Zapadniot breg, ~ovek treba, se razbira, ne pomalku  bezuslovno da se
sprotistavi i na antisemitskite napadi vo Zapadna Evropa, koi
nao|aat opravduvawe kako �izvezena entifada�, t.e., kako gest na
solidarnost so ugnetenite Palestinci (od napadite vrz sinagogite
vo Germanija do stoticite antisemitski sudiri vo Francija vo esenta
2000-ta). ^ovek ovde ne treba da poka`e �razbirawe�: ne treba da ima
mesto za logikata �No treba da se razbere deka napadite vrz Evreite
vo Francija se reakcija na izraelskata voena brutalnost!�, no ne treba
da ima mesto ni za logikata �No treba da se razbere izraelskata voena
reakcija � koj ne bi bil ispla{en po holokaust i dve iljadi godini
antisemitizam!� Ovde povtorno ~ovek treba da se sprotistavi na
dvojnata ucena: ako si pro-palestinec, toga{ si eo ipso antisemitist,
a ako si protiv antisemitizmot, toga{ si eo ipso pro-izraelec.
Re{enieto NE e kompromis, �to~na merka� me|u dvata ekstrema - ~ovek
bi trebalo da odi dokraj vo OBETE nasoki, i vo odbrana na
palestinskite prava i vo borba protiv antisemitizmot.

11. Christopher Hitchens, �We Know Best,� Vanity Fair May 2001, str. 34. I
ne e li istata �totalitarna� vizija ~esto vidliva kaj protiveweto na
smrtnata kazna? Ili, vo terminite na Fuko, ne e li ukinuvaweto na
smrtnata kazna del od odredena �biopolitika�, koja go smeta
kriminalot za rezultat na socijalni, psiholo{ki, ideolo{ki itn.,
okolnosti: idejata za moralno/zakonski odgovorniot subjekt e
ideolo{ka fikcija ~ija funkcija e da ja zatskrie mre`ata na relacii
na mo}; individualcite ne se odgovorni za zlodelata {to gi izvr{ile,

logical proof of God�s existence: an attempt to pass directly from thought to
being, first formulated by Parmenides in his assertion of the sameness of
thinking and being. (Even Marx belongs to this line: is his idea of �class
consciousness� not precisely that of a thought which directly intervenes into
social being, as it was exemplarily deployed by Georg Lukacs in his History
and Class Consciousness?) And, consequently, is the cyberspace digital ide-
ology - in its attempt to pass �from the bit to the It,� i.e. to generate the very
thickness of being from the digital formal-structural order - not the last stage
of this development?

9. The situation in Poland in the 90s provides a unique example of such a love
for one�s neighbor: the unexpected friendship General Jaruzelski and Adam
Michnik, the old dissident - THESE are two true neighbors, radical strang-
ers to each other, coming from two different (ideological) universes, and
nonetheless able to establish contact.

10. While unconditionally rejecting the Israeli occupation of the West bank, one
should, of course, no less unconditionally oppose the anti-Semitic outbursts
in the Western Europe which justify themselves as the �exported intifadah,�
i.e., as gestures of solidarity with the oppressed Palestinians (from attacks
on the synagogues in Germany to hundreds of anti-Semitic accidents in
France in the Fall of 2000). One should display no �understanding� here:
there should be no place for the logic of �But one should understand that
attacks on Jews in France are a reaction to the Israeli military brutality!�, as
well as no place for the logic of �But one can understand the Israeli military
reaction - who would not be afraid after the holocaust and two thousands of
years of anti-Semitism!� Here, again, one should oppose the double black-
mail: if one is pro-Palestinian, one is eo ipso anti-Semitic, and if one is against
anti-Semitism, one must eo ipso be pro-Israel. The solution is NOT a com-
promise, a �right measure� between the two extremes - one should rather go
to the end in BOTH directions, in the defense of the Palestinian rights as
well as in fighting anti-Semitism.

11. Christopher Hitchens, �We Know Best,� Vanity Fair May 2001, p. 34. And
is not the same �totalitarian� vision often discernible in the opposition to
death penalty? To put it in Foucauldian terms, is the abolition of death pen-
alty not part of a certain �biopolitics� which considers crime as the result of
social, psychological, ideological, etc., cirumstances: the notion of the mor-
ally/legally responsible subject is an ideological fiction whose function is to
cover up the network of power relations, individuals are not responsible for
the crimes they commit, so they should not be punished? Is, however, the
obverse of this thesis not that those who control the circumstances control
the people?

12. On the top of it, the notion of the danger of �passive smoking� clearly par-
ticipates in the post-AIDS fear of not only direct physical contact with oth-
ers, but also of the more ethereal forms of contact (the �invisible� exchange
of fluids, bacteria, viruses...).




































































































































































































































































































