
Journal for Politics, Gender and Culture, Vol. III, No. 1, Summer 2004

67

Identities

A line of becoming is not defined by points that it con-
nects, or by points that compose it; on the contrary, it
passes between points, it comes up through the middle, it
runs perpendicular to the points first perceived, trans-
versally to the localizable relation to distant or contigu-
ous points.1

If the notion of the cyborg has forced us to rethink what
femininity is and what a feminist politics does then it has
become important to ask which are the new modalities of
sexual difference that have sprawled in its aftermath? For
example, a closer look at cyberfeminist literature sees
Sadie Plant�s work as an almost unique exception in criti-
cal debates about the problems of sexual embodiment and
disembodiment posed by bioinformatic capitalist tech-
nologies, as it is geared towards the production of new
modalities of sex.2  Plant does not limit her critical insights
into information sciences to a reiteration of the dominant
cultural constructions of femininity in relation to ma-
chines, but clearly proposes a new method to think of femi-
ninity that stretches towards an ontology of becoming
rather than dwelling upon the representative framework
of women�s identity. The same cannot be said for the re-
cently published cyberfeminist literature that has seen a
significant dis-intensification of innovative critique after
the critical hype of the 90s, which is now revamping fa-
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Linijata na nastanuvaweto ne e odredena od to~kite
koi taa gi povrzuva, ili pak od to~kite koi ja
so~inuvaat, tuku sosema sprotivno, taa minuva pome|u
to~kite, vleguva otsrede, vrvi vertikalno od prvoza-
bele`anite to~ki pa odi transverzalno do odredi{-
nata vrska so oddale~eni ili sosedni to~ki.1

Ako poimot kiborg n$ natera odnovo da obmislime
{to e `enskosta i {to pravi feministi~kata
politika, toga{ e va`no da se zapra{ame koi se
novite modaliteti na polovata razlika koi se
ra{irija od negovoto pojavuvawe. Na primer, edno
povnimatelno razgleduvawe na kiberfeministi~-
kata literatura go otkriva deloto na Sedi Plant
(Sadie Plant) kako bezmalku redok isklu~ok vo
kriti~kite debati okolu problemite na polovoto
otelotvoruvawe i bestelesnost, nametnati od bio-
informati~kite kapitalisti~ki tehnologii, bidej-
}i e naso~eno kon sodavawe na novi modaliteti na
pol.2 Plant ne ja ograni~uva svojata kriti~ka
proniklivost samo na informati~kite nauki za da
gi povtori dominantnite kulturni konstrukcii za
`enskosta vo odnos na ma{inite, tuku  jasno predlaga
nov metod na razmisluvawe za `enskosta koj se {iri
kon edna ontologija na nastanuvawe, namesto da tapka
vo reprezentativnata ramka na `enskiot identitet.
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miliar notions of embodiment locating femininity in a pre-
established grid (dominant ideology, signifying structures,
systems of representation).3  In this case, the notion of
femininity has been readjusted to rematch the position of
the body with the fragmented categories of representa-
tion � white and black, gay and straight, working class
and middle class and so on. Similarly, the relation with
machines has been congealed around issues of usability,
interface, and access that have reinstalled an ontological
distance between thinking and doing, mind and body and
so on. This is not to say that these issues are unimportant
in the context of bioinformatic capitalism. On the con-
trary, this article suggests that to grasp their importance,
they need to be plunged in a wider field of relations, which
accounts, as it will become clearer later, for assemblages
of change and differentiation across scales and thresh-
olds. In this article then the relation between femininity
and technology will be approached from a new standpoint
that pushes further the ontology of becoming whilst indi-
cating the ontological problems of the cyberfeminist po-
litical impasse between essentialism and constructivism.

At this point, it is important to highlight that new mo-
dalities of sexual difference recently influencing feminist
politics have been mostly sustained by theories of post-
feminism or post-gender feminism.4  Before explaining the
implications of these theories, it might be relevant to high-
light the crucial role that scientific theories and technolo-

Luciana Parisi For a Schizogenesis of Sexual Difference

Istoto ne bi mo`elo da se re~e za neodamna izda-
denata kiberfeministi~ka literatura koja, po onoj
zna~aen napliv vo devedesettite, bele`i zna~itelno
obessiluvawe od inovativna kritika, i koja{to gi
obnovuva poznatite poimi za otelotvoruvawe,
stavaj}i ja `enskosta vo edna ve}e utvrdena {ema
(dominantna ideologija, ozna~uva~ki strukturi,
sistemi na reprezentacija).3  Vo ovoj slu~aj, sfa}a-
weto na ̀ enskosta e prilagodeno da soodvetstvuva na
polo`bata na teloto so fragmentiranite kategorii
na reprezentacija: crno i belo, homoseksualen i
heteroseksualen, rabotni~ka klasa i sredna klasa
itn. Na sli~en na~in, vrskata so ma{inite postojano
e optovarena so problemite okolu koristeweto,
interfejsot i pristapnosta, koi odnovo vovedoa edno
ontolo{ko otstojanie me|u misleweto i dejstvu-
vaweto, umot i teloto itn. Ova ne zna~i deka ovie
raboti ne se od va`nost vo kontekstot na bioinfor-
mati~kiot kapitalizam. Naprotiv, so ovaa statija
sakam da uka`am deka za da se sfati nivnata va`nost
tie treba da se nurnat vo edno po{iroko pole na
odnosi, koe{to }e stane jasno malku podocna, i
koe{to sodr`i zbirovi na promeni i diferenci-
jacii niz skali na merewe i pragovi. Zna~i, na
vrskata pome|u `enskosta i tehnologijata vo avaa
statija }e & se prijde od edno novo gledi{te koe se
protega do ontologijata na nastanuvaweto, istovre-
meno poso~uvaj}i gi ontolo{kite problemi na
kiberfeministi~kiot politi~ki }orsokak pome|u
esencijalizmot i konstruktivizmot.

Vo momentov e bitno da se naglasi deka novite
modaliteti na polovata razlika, koi od neodamna
vlijaat vrz feministi~kata politika, glavno se
potkrepeni so teorii na postfeminizmot ili post-
rodoviot feminizam.4  Pred da go objasnime vlijani-
eto na ovie teorii, mo`ebi }e bide od zna~ewe da ja
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gies of communication and reproduction have played in
the cultural politics of gender.5  In cyberpunk literature,
and particularly in the work of Octavia E. Butler, the new
modalities of sexual difference are extremely exposed to
the way cybernetic biotechnologies have changed what we
take femininity and the body to be.6

Since the early 90s, Donna Haraway�s notions of the �cy-
borg� and �situated knowledges� have become crucial to
investigate the cultural, political and economic transfor-
mation of capitalism increasingly investing in informa-
tion sciences and technologies.7  Haraway talked of a new
regime of information control operating through networks
of communication and inducing the breaking down of dis-
ciplinary modes of individuation � species (break down
of animal, human), categories (class, gender, race), hu-
man and machine and so on. Her vision echoed Deleuze�s
argument about the transformation of Foucault�s disci-
plinary society into Burrough�s notion of control society8 ,
or the Italian autonomia�s argument of the �General In-
tellect�, extensively discussed in Negri and Hardt�s Em-
pire.9  Haraway�s method of approaching science and tech-
nology focussed on the common language of information
that mediates nature and culture. For Haraway the battle
between essentialism and constructivism has been over-
come in the integrated language of information encom-
passing both materiality and discursivity.10  Information
capitalism gives us the cyborg and a new ontology, which
challenges the metaphysics of essentialism: nature and
culture, femininity and masculinity, emotion and ratio-
nality, mind and body, human and machine.

naglasime klu~nata uloga {to ja odigraa nau~nite
teorii i tehnologii na komunikacija i razmno`u-
vawe vo kulturnata politika na rodot.5  Vo kni`ev-
nosta na kiberpankot, a posebno vo delata na Oktavija
E. Batler (Octavia E. Butler), novite modaliteti na
polovata razlika se vo krajna mera izlo`eni na
na~inot na koj kiberneti~kite biotehnologii go
izmenija na{eto poimawe za `enskosta i teloto.6

U{te vo ranite devedesetti godini, poimite �kiborg�
i �situirani znaewa� na Dona Haravej (Donna
Haraway) stanaa klu~ni za istra`uvaweto na kultur-
nata, politi~kata i ekonomskata transformacija na
kapitalizmot, koj s$ pove}e vlo`uva vo informati~-
kite nauki i tehnologii.7  Haravej zboruva{e za eden
nov re`im na kontrola na informaciite koj{to
raboti preku mre`i na komunikacija i doveduva do
razlo`uvawe na disciplinarnite na~ini na indivi-
duacija - vidovi (klasifikacija na `ivotni, lu|e),
kategorii (klasa, rod, rasa), ~ovek i ma{ina itn.
Nejzinata vizija se poklopi so tvrdeweto na Delez
za transformacijata na Fukoovoto (Foucault) disci-
plinarno op{testvo vo poimot na kontrolirano
op{testvo8  na Barou (Burrough), ili so italijanskata
rasprava za avtonomijata na �Op{tiot intelekt�,
po{iroko objasneta vo deloto Imperija9  na Negri
(Negri) i Hart (Hardt). Metodot so koj Haravej &
pristapi na naukata i tehnologijata be{e naso~en
kon obi~niot jazik na informaciite, koj{to posre-
duva pome|u prirodata i kulturata. Za Haravej,
bitkata pome|u esencijalizmot i konstruktivizmot
e nadminata vo integriraniot jazik na informaci-
ite {to ja priop{tuva i materijalnosta i diskursiv-
nosta.10  Informati~kiot kapitalizam n& go dava
kiborgot i edna nova ontologija, koja{to se kosi so
metafizikata na esencijalizmot: priroda i kultura,
`enskost i ma{kost, emocija i razum, um i telo, ~ovek
i ma{ina.
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The question of the body and materiality is then entangled
with a notion of information. However, it is important to
loose these ties and ask what kind of language is informa-
tion? Is the critical impasse between essentialist and
constructivist nature overcome by a semantic web? Can
ontology be deduced from epistemology? Is science ex-
clusively a discourse? Does body politics coincide with
technoscientific codification?

For example, Shannon�s information theory argued that
the semantic aspects of communication are irrelevant to
engineering problems.11  A fundamental problem of com-
munication is that the system must be designed to oper-
ate for each possible selection, not just the one � i.e., lin-
guistic. Frequently messages have meaning; that is they
refer to or are correlated according to some systems with
certain physical or conceptual entities. Yet, what is im-
portant is that the actual message is one selected from a
set of possible messages, which is unknown at the time of
design. Similarly, Bateson points out that information
cannot be spatialised, measured, localised. Information
has no dimension. It is an infinite fraction that entails
numerical patterns or algorithms where quantity is always
approximate.12  Information entails extralinguistic redun-
dancies � i.e., background noise- that are crucial to the
transmission of messages.

Similarly, in molecular biology, information does not
correspond to linguistic codification and semantic con-
tent. In science studies, the central dogma of DNA has
been mainly analysed from the standpoint of cultural sig-
nification. Although this analysis has importantly recon-

Pra{aweto za teloto i materijalnosta toga{ e
vpletkano so poimot informacija. Bitno e, sepak, da
se razlabavat vakvite vrski, i da se zapra{ame: kakov
vid jazik e informacijata? Dali kriti~kiot }orso-
kak pome|u esencijalizmot i konstruktivizmot se
nadminuva so pomo{ na semanti~ka mre`a? Mo`e li
ontologijata da se izvede od epistemologijata? Dali
naukata e isklu~itelno diskurs? Dali politikata na
teloto se poklopuva so tehno-nau~nata kodifikacija?

Taka, na primer, vo teorijata za informacii na
[enon (Shannon) se veli deka semanti~kite aspekti
na komunikacija se nebitni za in`enerskite pro-
blemi.11  Eden su{tinski problem na komunikacijata
e toa {to sistemot mora da bide osmislen za da
funkcionira vo sekoj mo`en izbor, a ne samo vo eden,
t.e. vo lingvisti~kiot. ^estopati porakite imaat
zna~ewe vo smisla na toa deka tie upatuvaat ili se
odnesuvaat na nekoi sistemi so izvesen fizi~ki ili
konceptualen entitet. Sepak, bitno e toa {to
aktuelnata poraka e samo edna, izbrana od pove}e
mo`ni poraki, {to pak, pri, nejzinoto sozdavawe ne
e poznato. Na sli~en na~in, Bejtson (Bateson) uka`uva
na toa deka informacijata ne mo`e da se pretstavi
vo prostorot, da se izmeri, i da se lokalizira.
Informacijata nema dimenzija. Taa pretstavuva edna
beskone~na dropka koja vo sebe sodr`i numeri~ki
nizi ili algoritmi, kade {to kvantitetot e sekoga{
pribli`en.12  Informacijata podrazbira ekstra-
lingvisti~ki redundanci, t.e. zadninski {um, koi
imaat klu~na uloga vo prenesuvaweto na porakite.

Na sli~en na~in, vo molekularnata biologija
informaciite ne soodvetstvuvaat na lingvisti~kata
kodifikacija i na semanti~kata sodr`ina. Vo
prirodnite nauki, centralnata dogma na DNK glavno
e analizirana od gledi{te na kulturnoto ozna~u-
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nected science to culture in the humanities, it has also
opened important questions: how do we approach the
materiality of information? Is it enough to explain its cul-
tural relevance through signification? Aren�t we risking
confusing the discursive with the material? Félix
Guattari�s approach to this problem pointed out that ma-
teriality is explained by neither given essences nor signi-
fying structures.13  Rather, an approach to materiality ne-
cessitates the development of a mixed semiotic � or as-
semblages � accounting for the relation between a-
semiotic encodings (genetic material) with semiotic a-sig-
nifications14  and regimes of signification. In other words,
Guattari stresses the importance of a mixed semiotics (or
machinic assemblages: dynamics of smoothness and stria-
tion, a cycle of differentiation) arguing for matrices that
cross dimensions and their various codings - a transver-
sal intersection between virtual � indeterminate -
nondiscursive domains and actuals, discursive domains.15

It is possible then to approach information without privi-
leging linguistic significations and semantic contents.
Gilbert Simondon for example argues for a notion of in-
formation that is at the same time qualitative and quanti-
tative: pre-individual and individual intensity or affect.16

It may be useful to explain what we mean by intensity.
This is a key notion in the philosophy of difference, which
has a long trajectory in Western thought. We are used to
the philosophical tradition that goes from Plato,
Descartes, Kant, Hegel and so on. Yet the philosophy of
difference we are arguing for transversally links Spinoza,
Bergson, Whitehead, Foucault, Deleuze and Guattari and
many more� The notion of intensity is to be found in

vawe. Iako vakvata analiza na mo{ne va`en na~in
povtorno gi spoi prirodnite nauki so kulturata vo
humanisti~ki nauki, taa isto taka otvori i bitni
pra{awa: kako da & pristapime na materijalnosta na
informacijata? Dovolno li e da ja objasnime
nejzinata kulturna relevantnost preku ozna~uvawe?
Ne rizikuvame li pritoa da go pome{ame diskursiv-
noto so materijalnoto? Pristapot kon ovoj problem
na Feliks Gatari uka`a na toa deka materijalnosta
ne se objasnuva nitu preku dadeni su{tini, nitu
preku ozna~uva~ki strukturi.13  Namesto toa, prio|a-
weto kon materijalnosta go nalaga razvojot na edna
me{ana semiotika, ili sklopovi koi{to se odgovor-
ni za vrskata pome|u  asemioti~kite kodovi (genet-
skiot materijal) so semioti~kite asignifikacii14

i re`imi na ozna~uvawe. So drugi zborovi, Gatari ja
naglasuva va`nosta na me{anata semiotika (ili na
ma{inskite sklopovi: dinamika na izmaznetost i
nabrazdenost, ciklus na diferencijacija), uka`u-
vaj}i na matrici koi gi preminuvaat dimenziite i
nivnite razli~ni kodovi - eden transverzalen presek
pome|u virtuelno- neopredelenite, nediskursivni
domeni i postojnite diskursivni domeni.15

Spored toa, vozmo`no e da se pristapi kon informa-
cijata bez da se privilegiraat lingvisti~kite
ozna~uvawa i semanti~kite sodr`ini. Gilbert
Sajmondon (Gilbert Simondon), na primer, se zalaga za
edno poimawe na informcijata kako da e istovremeno
i kvalitativna i kvantitativna: pred-individualen
i individualen intenzitet ili afekt.16  Bi bilo
korisno da objasnime {to podrazbirame pod
intenzitet. Ova e klu~en poim vo filosofijata na
razlikata, koja ima dolga pateka vo zapadnata misla.
Sviknati sme na filosofskata tradicija koja odi od
Platon, Dekart, Kant, Hegel, i tn. Sepak, filoso-
fijata na razlika za koja{to se zalagame, transver-
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Spinoza�s Ethics where he argues, contrary to Descartes,
that there are not two substances � res extensa and res
cogita or mind and body or god and nature, the immate-
rial and the material that form the universe � but one sub-
stance or multiplicity composed of an infinity of attributes
and modes or modalities that are affections of the sub-
stance � i.e. qualitative degrees of difference or intensi-
ties.17  Intensity thus entails at the same time a difference
in kind and degree � quality and quantity � a sense of
becoming of substance. Information, as Simondon argues,
cannot be given a priori quantity or quality � identity-
but needs to be considered in a process of individuation
moving from the indeterminate to determination � from
potential to actualization.18  Thus in order to approach
materiality � extralinguistic reality - it is crucial to en-
gage with an affective notion of information � as inten-
sive differentiation - where meaningful messages emerge
out of a mixed semiotics, of which linguistic signification
and content are only one aspect. Thus, genetic informa-
tion, far from being predetermined as a genetic signifier
or function � as with neodarwinians� famous information
unit19  - is rather entangled to a process of change: the
way genetic information becomes organized in bacterial
(non-nucleated) and eukaryotic (nucleated) cells � i.e. it
needs to be linked to a process of differentiation rather
than predetermination. For example, Lynn Margulis�s
theory of endosymbiosis provides an understanding of
evolution as ecologies of differentiation that challenge the
Darwinian and neo-Darwinian evolutionary model based
on gradual evolution of predeterminate units � species
or genes.20  Endosymbiosis points at the dynamics of cel-
lular self-organization starting from ecologies of molecu-
lar relations rather than originating from preconstituted
points, such as the individual and the environment, genes
and cells, simple and complex bodies. Endosymbiosis thus
exposes genetic information to a process of becoming,
which contributes to question the essentialist ontology of

zalno gi povrzuva Spinoza (Spinoza), Bergson
(Bergson), Vajthed (Whitehead), Fuko (Foucault), Delez
(Deleuze), Gatari i mnogu drugi... Zna~eweto na
poimot intenzitet mo`e da se najde vo Etikata na
Spinoza, kade toj tvrdi, sprotivno od Dekart, deka
nema dve supstanci - rex extensa i res cogito, ili um i
telo, ili bog i priroda, nematerijalno i materi-
jalno, koi go so~inuvaat univerzumot - tuku edna
supstanca ili mno{tvo sostaveno od edna beskone~-
nost na atributi i oblici ili modaliteti koi se
afekcii na supstancata, t.e., kvalitativni stepeni
na razli~je ili intenziteti.17 Na toj na~in, inten-
zitetot istovremeno sodr`i edna razlika po vid i
po stepen, po kvalitet i kvantitet, ~uvstvo na
nastanuvawe na supstancata. Na informacijata, kako
{to tvrdi Sajmondon, ne mo`e odnapred da &  se dade
kvantitet ili kvalitet - identitet, tuku taa treba da
se zamisli vo eden proces na individuacija koj{to
se dvi`i od neodredenoto kon odredenosta, od
potencijalnoto kon aktuelizacijata.18  Taka, za da &
se pristapi na materijalnosta - ekstralingvis-
ti~kata realnost, od golema va`nost e da se pozani-
mavame so afektivnata smisla na informacijata -
kako intenzivna diferencijacija - kade porakite koi
imaat smisla izleguvaat od me{ani semiotiki, od
koi lingvisti~koto ozna~uvawe i sodr`ina pretsta-
vuvaat samo eden aspekt. Na toj na~in, genetskata
informacija, koja ni odblizu ne e predodredena kako
genetski ozna~itel ili funkcija (kakov {to e
slu~ajot na famoznata informati~ka edinica na
neodarvinistite19) e vme{ana vo eden proces na
promeni: na~inot na koj genetskata informacija se
organizira vo bakteriski (nejadrovi) i eukariotski
(jadrovi) kletki, t.e., treba da se povrze so eden proces
na diferencijacija namesto predodreduvawe. Na
primer, teorijata za endosimbioza na Lin Margulis
(Lynn Margulis) nudi edno sfa}awe na evolucijata
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sexual difference whilst at the same time providing an
approach to matter that is not confined to semantic
constructivism. This leads us to engage more closely with
the ontological problem of difference.

How do we overcome the critical impasse between essen-
tialism and constructivism by accounting for the non-se-
mantic content of information? It may be useful to point
out that generally, in Western philosophical tradition,
essentialism is predicated on the existence of natural
noumena that are mind independent phenomena.
Constructivism, on the other hand, is predicated on natu-
ral phenomena- i.e., the way phenomena appear to the
human mind. Generally speaking, it is possible to argue
that the ontological emphasis on natural noumena has
lead to realism or essentialism. On the other hand, natu-
ral phenomena rather explain experience as a conceptual
category. For example, Saussure would argue that catego-
ries are arbitrary. In his structural framework it is as if
every culture lives in a different world.21  It may be useful
also to point out that the linguistic construction of expe-
rience is at the very core of postmodern and postlacannian
theories of identity.

kako ekologii na diferencijacija koi mu protiv-
re~at na darvinisti~kiot i neo-darvinisti~kiot
evolutiven model, koj{to se temeli vrz postepena
evolucija na predodredeni edinki - vidovi ili
geni.20  Endosimbiozata uka`uva na dinamikata na
kleto~nata samoorganizacija koja zapo~nuva so
ekologii na molekularni vrski namesto da poteknuva
od predodredeni to~ki kako {to se edinkata i
okolinata, genite i kletkite, prostite i slo`enite
tela. Na toj na~in, endosimbiozata gi izlo`uva
genetskite informacii na eden proces na nastanu-
vawe, koj pomaga da se dovede vo pra{awe esencija-
listi~kata ontologija na polovata razlika, istovre-
meno ovozmo`uvaj}i eden pristap do materijata koj
ne e ograni~en od semanti~kiot konstruktivizam.
Ova n$ vodi kon edno poblisko soo~uvawe so ontolo{-
kiot problem na razlikata.

Kako da go nadmineme kriti~kiot }orsokak pome|u
esencijalizmot i konstruktivizmot, vodej}i smetka
za nesemanti~kata sodr`ina na informaciite? Bi
bilo korisno da se istakne deka vo zapadnata
filosofska tradicija esencijalizmot glavno se
zasnovuva na postoeweto na prirodni noumeni
koi{to se fenomeni nezavisni od umot. Konstruk-
tivizmot, od druga strana, se zasnovuva na prirodni
fenomeni, t.e., na na~inot na koj  prirodnite
fenomeni mu izgledaat na ~ove~kiot um. Op{to
ka`ano, mo`e da se tvrdi deka ontolo{koto naglasu-
vawe na prirodnite noumeni dovelo do realizam ili
do esencijalizam. Od druga strana pak, prirodnite
fenomeni go objasnuvaat iskustvoto kako idejna
kategorija. Taka, na primer, Sosir (Saussure) }e re~e
deka kategoriite se proizvolni. Vo negovata struktu-
ralna ramka, sekoja kultura kako da ̀ ivee vo razli~en
svet.21  Bi bilo korisno, isto taka, da se naglasi deka
lingvisti~kata konstrukcija na iskustvoto se nao|a
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If we are to push the notion of femininity further towards
an ontology of difference, then it is important to argue
that genetic information is more than a linguistic ideality
or a mere empirical fact. As previously argued, intensity
explains information beyond the ready-made natural and
phenomenal noumena: empiricism and representation.
Rather than having nature as a by-product of culture, or
culture as determinate by a given nature, an ontology of
difference will emphasise the becoming cultural of nature:
a matter of continuum through variation � an emphasis
on differentiation, movement, and emergence that sheds
light onto the materiality of the middle, the relation be-
tween differences. For example, Deleuze and Guattari�s
notion of stratification22  help us to engage with a notion
of nature that is neither given nor constructed, but com-
posed of assemblages: a transversal � intensive - engi-
neering between a-semiotic encodings, semiotic a-signi-
fication, signifying semiotics, discursive utterances and
non-discursive practices. From this standpoint, dominant
approaches in critical theory � ideology, semiotics, struc-
turalism, constructivism, post-structuralism � are not
simply to be dismissed. On the contrary, they need to be
rigorously linked to their field of application. Most of these
approaches concentrate on determinants � a semiotics of
signification, bodies� positions in a structure, ideological
overdeterminations � i.e., the stopping phase of move-
ment in a relation, its resulting terms: the system and the
subject, the society and the individual, the gene and the
environment. The issue is not that these stoppages are
irrelevant, but that they are to be considered according to
their vaster process of formation accounting for mixed or
machinic semiotics: assemblages across scales. As
Massumi has recently argued, even when dealing with
materiality, the body, these approaches are quick to give

vo centarot na post-modernite i post-lakanovski
teorii na identitetot.

Ako sme re{ile da go pribli`ime poimaweto za
`enskosta kon edna ontologija na razlika, toga{
bitno e da se ka`e deka genetskata informacija e
pove}e od lingvisti~ka idealnost ili od eden obi~en
empiriski fakt. Kako {to be{e ka`ano pogore,
intenzitetot ja objasnuva informacijata mnogu
po{iroko otkolku gotovite prirodni i fenomenski
noumeni: empirizmot i pretstavuvaweto. Namesto da
ja imame prirodata kako nus proizvod na kulturata,
ili kulturata odredena od nekoja priroda, ontologi-
jata na razlikata }e go naglasi nastanuvaweto na
kulturnoto od prirodata: {to e pra{awe na kontinu-
um preku varijacija - edno naglasuvawe na diferenci-
jacijata, dvi`eweto i na pojavuvaweto, koe{to frla
svetlina na materijalnosta na sredi{noto, na
vrskata me|u razlikite. Na primer, poimot za
stratifikacija22  na Delez i Gatari ni pomaga da se
soo~ime so edno poimawe na prirodata koe ne e nitu
dadeno nitu konstruirano, tuku sostaveno od sklo-
povi: edno transverzalno, intenzivno in`enerstvo
pome|u asemioti~ki kodovi, semioti~ko asignifi-
kacija, ozna~uva~ka semiotika, diskursivni iskazi
i nediskursivni postapki. Od ova gledi{te, domi-
nantnite pristapi kon kriti~kata teorija - ideolo-
gijata, semiotikata, strukturalizmot, konstruktiviz-
mot, poststrukturalizmot - ne mo`at tuku-taka da se
otfrlat. Naprotiv, tie treba rigorozno da se povrzat
so nivnoto pole na primena. Pove}eto od ovie
pristapi se koncentriraat na determinanti -
semiotika na ozna~uvawe, mestopolo`bi na telata vo
dadena struktura, ideolo{ki prenaglaseni determi-
nacii - t.e., na fazata na zapirawe pri edno dvi`ewe
vo odnosi, i na uslovite koi proizleguvaat od nego:
sistemot i predmetot, op{testvoto i poedinecot,
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determinate forms and functions to it: to mediate it.23  For
example, the body remains an agent of signification.
Movement becomes a change of points on a grid that does
not move. Change remains always already contained in
the structure. Relation is reduced to an addition or nega-
tion of already determined terms. An approach based on
machinic assemblages thus involves an investigation of
the process of formation � from the indeterminate to the
determinate � from the virtual to the actual � where the
determination of information entails assemblages of
modification, which are not exclusively constituted by sig-
nifications, discourses and ideologies. Determinations
cannot be disentangled from their mixed process of for-
mation.

Thus, an ontology of difference is not determinate by epis-
temological knowledge, such as the new paradigms of
technoscience.24  This would lead to absolute relativism,
which excludes the unknown, what Bruno Latour calls the
nonhuman, the quasi-object.25  Absolute relativism brack-
ets nature off and all sorts of unknown causality relying
on the effects � what has been already actualized. Far from
reiterating essentialist causality or relativist construc-
tivism, an ontology of difference is entangled to relation-
ism � assemblages and mixtures by differentiation. Again
Spinoza�s notion of affective modalities � intensive de-
grees of differentiation of substance � is crucial to develop
a new approach to causalities as a relational field out of

genot i okolinata. Problemot ne e vo toa {to ovie
sopirawa se bezna~ajni, ami vo toa {to tie treba da
se zemat predvid soglasno nivniot po{irok proces
na sozdavawe na koj se dol`i me{anata ili ma{in-
skata semiotika: sklopovi {irum sekakvi merila.
Kako {to Masumi neodamna re~e, duri i koga se
zanimavaat so materijalnosta, teloto, vakvite
pristapi mo`at brzo da mu dadat na teloto opredele-
ni funkcii i formi: da posreduvaat okolu nego.23

Na primer, teloto ostanuva agent na ozna~uvawe.
Dvi`eweto stanuva promena na to~ki vrz mre`a
koja{to e nepodvi`na. Promenata sekoga{ ostanuva
kako ve}e sodr`an del od strukturata. Vrskata e
svedena na eden zbir ili negacija na ve}e odredeni
poimi. Na toj na~in, eden pristap koj se temeli na
ma{inski sklopovi podrazbira istra`uvawe na
procesot na sozdavawe - od neodredeno vo odredeno -
od virtuelno vo postoe~ko, kade odreduvaweto na
informaciite vklu~uva sklopovi na modifikacija
koi ne se isklu~ivo sostaveni od ozna~uvawa,
diskursi i ideologii. Determinaciite ne mo`e da
bidat odvoeni od nivniot izme{an proces na
sozdavawe.

Na toj na~in, ontologijata na razlikata ne e odredena
od epistemolo{koto znaewe, kako {to e slu~aj so
novite paradigmi na tehnonaukata.24  Toa bi vodelo
kon apsoluten relativizam, koj go isklu~uva nepozna-
toto, ona koe{to Bruno Latur (Bruno Latour) go
narekuva nehumano, kvazi-objekt.25  Apsolutniot
relativizam ja izdvojuva prirodata kako i sekakov
vid na nepoznata kauzalnost koja{to se potpira na
posledicite, na ona {to bilo aktuelizirano. Daleku
od toa da ja povtoruva esencijalisti~kata kauzalnost
ili relativisti~kiot konstruktivizam, ontologi-
jata na razlikata e vpletkana so relacionizmot -
sklopovi i me{avini po diferencijacija. Povtorno
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which terms emerge.26  In other words, affective modali-
ties define the primacy of the relation over terms. Yet such
a primacy is not sequential � it is not about a given sys-
tem that determines all of its outcomes. Rather, this pri-
macy is, borrowing a term by G. Simondon, ontogenetic -
i.e., the relation is generative � it generates variations
whilst being generated by them. This emphasis on rela-
tions entails an emphasis on schizogenesis: the affective
being of the middle � the intensive field of composition
of the new - which is never the same as the terms of the
relation (or the poles against which the relation is at-
tracted). Schizogenesis accounts for the formation or dif-
ferentiation of biological, social, economical and techni-
cal determinants of information � i.e. the affective middle
of modifications.

Affective relationism as ontology helps us to reconsider
the importance of science for culture from another stand-
point. For example, Stengers argues against the Khunian
epistemological paradigms based on the assumption that
science is a human construction and that scientific objec-
tivity is a social convention established by a normative
agreement between scientists.27  Science is not primarily
an institution that reproduces dominant knowledge and
represents dominant ideologies, hegemonies and dis-
courses. On the other hand,�[t]he singularity of the sci-
ences has not to be reduced to the privileged expression
of a rationality that would be set against illusion, ideol-
ogy, opinion.� (1997: 134.5). Science is itself primarily
subjected to the �chance-event� characterised by non-sci-
entific procedures, which define scientific history and

poimot za afektivni modaliteti na Spinoza -
intenzivni stepeni na diferencijacija na materi-
jata - e klu~en za razvivawe na eden nov pristap na
kauzalnosti kako pole na odnosi od koe proizleguvaat
poimite.26  So drugi zborovi, afektivnite modali-
teti go odreduvaat primatot na vrskata nad poimite.
Sepak, takviot primat ne e posledi~en - ne se
odnesuva na daden sistem koj gi opredeluva site svoi
ishodi. Poto~no re~eno, primatot e, da  upotrebime
eden termin od G. Sajmondon, ontogenetski, t.e.,
vrskata e sozdava~ka - taa sozdava varijacii, a
istovremeno samata e proizvod na varijaciite.
Vakvoto naglasuvawe na vrskite nalaga naglasuvawe
na edna {izogeneza: afektivnoto su{testvuvawe na
sredi{teto - intenzivnoto pole na sozdavawe na
novoto - koe nikoga{ ne e isto so uslovite na vrskata
(ili polovite sproti koi vrskata e privle~ena).
[izogenezata e taa koja go ~ini sozdavaweto ili
diferencijacijata na biolo{ki, socijalni, ekonom-
ski i tehni~ki determinanti na informacijata - t.e.
afektivnoto sredi{te na modifikacii.

Afektivniot relacionizam kako ontologija ni
pomaga vo toa povtorno da ja zememe predvid va`nosta
na naukata za kulturata od edna druga gledna to~ka.
Stenxers, na primer, zboruva protiv epistemolo{-
kite paradigmi na Kun koi{to se temelat na pretpo-
stavkata deka naukata e ~ove~ka konstrukcija i deka
prirodonau~nata objektivnost e socijalna konven-
cija, utvrdena so normativen dogovor pome|u nau~ni-
cite.27  Naukata ne e pred s$ institucija koja sozdava
dominantni znaewa i koja zastapuva dominantni
ideologii, hegemonii i diskursi. Od druga strana,
pak, �edinstvenosta na prirodnite nauki ne treba da
se svede na privilegiraniot izraz za edna racional-
nost koja bi bila svrtena protiv iluzijata, ideolo-
gijata, i mnenieto.� (1997: 134.5). Samata nauka e
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knowledge as �transituational�: outside the centrality of
the human actor and the paradigm of scientific knowl-
edge. Scientific practices are neither homogeneous nor
a-historical. On the contrary, they rely on the achievement
of the experiment. Scientific rationality does not produce
ready-made facts but artifacts that emerge from experi-
mentation, the ability of the experiment to pose relevant
questions to the scientist.28  The scientific event is defined
by the capacity of the experiment to enter the sphere of
perception by repeating its novelty, to suspend judgement
by learning from the object and not to demonstrate a given
paradigm. According to Stengers the relevance of some
scientific practices over others involves the capacity of the
experiment to endure in its existence, to exhibit its rel-
evance across fields (e.g., the second law of thermody-
namics compared to the classical physics). In other words,
scientific practices are to be considered as events.29  Rather
than disqualifying the unknown as always constructed by
social structures, Stengers argues for an �ecology of prac-
tices� an affective rather than paradigmatic method of
relating science and culture, the sciences and the humani-
ties. This ecology of practices points out that scientific
knowledge exceeds semantic order as the scientific ex-
periment is a perceptive portal towards the unknown.

An ontology of difference requires that we engage with a
notion of mixed semiotics developed by Félix Guattari (or
machinic assemblages in Deleuze and Guattari, 1987) to
connect science and technology to the humanities. Sci-

podlo`ena na �slu~aen nastan� koe se odlikuva so
nenau~ni postapki, koi ja definiraat nau~nata
istorija i znaewe kako �trans-situacisko�: nadvor od
centralnosta na ~ovekovata uloga i na paradigmata
na nau~no znaewe. Postapkite vo prirodnite nauki
ne se nitu homogeni nitu aistoriski. Sprotivno na
toa, tie se potpiraat na dostignuvawata na eksperi-
mentot. Nau~nata racionalnost ne sozdava gotovi
fakti, tuku artefakti koi proizleguvaat od eksperi-
mentiraweto, sposobnosta na eksperimentot da mu
postavuva relevantni pra{awa na nau~nikot.28

Nau~noto zbidnuvawe e opredeleno od sposobnosta na
eksperimentot da navleze vo sferata na percepcija
so povtoruvawe na negovata novost, da go premavne
rasuduvaweto preku u~ewe od predmetot, i da ne
prika`e nekakva paradigma. Spored Stenxers,
pogolemata relevantnost na nekoi nau~ni postapki
od drugi ja podrazbira sposobnosta na eksperimentot
da istrae vo negovoto opstojuvawe, da ja poka`e svojata
relevantnost {irum  koe bilo pole (pr. vtoriot zakon
za termodinamika sporeden so klasi~nata fizika).
So drugi zborovi, nau~nite postapki treba da se
smetaat kako nastani.29 Namesto da go otfrli nepoz-
natoto kako da e sekoga{ konstruirano od op{test-
venite strukturi, Stenxers se zalaga za �ekologija na
postapki�, za eden afektiven namesto paradigmatski
metod na povrzuvawe na naukata so kulturata, na
prirodnite nauki so humanisti~kite. Vakvata
ekologija na postapki istaknuva deka nau~noto
znaewe go nadminuva semanti~kiot red, bidej}i
semanti~kiot eksperiment e perceptivna porta
koja{to vodi kon nepoznatoto.

Ontologijata na razlikata nalaga da se zafatime so
poimot za me{ana semiotika na Feliks Gatari (ili
ma{inski sklopovi kaj Delez i Gatari, 1987) za da ja
povrzame naukata i tehnologijata so humanisti~kite
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ence studies have always warned us about the sociobio-
logical use of science to sustain ideologies. Of course we
are very aware of this. Yet it seems increasingly impor-
tant to be also aware that science is more than ideologi-
cal-discursive construction. As Stengers (1997) and Latour
(1993) argue, science has to be approached beyond the
nature culture distinction of the modern constitution.
Thus, the implications of information science and tech-
nology in relation to the ontology of difference are to be
geared towards a critical intervention in the humanities
acting to make a change in the habitual perception of na-
ture, the body, and femininity.

Following this critical intervention, Massumi argues for
a new method to link science and culture beyond the es-
sentialist-constructivist impasse. �The optimal situation
would be to take a scientific concept and use it in a way
that it ceases to be systematically scientific but doesn�t
end up tamed, a metaphorical exhibit in someone else�s
menagerie�(2002:20). In other words, he suggests treat-
ing a scientific concept the way all concepts are treated:
respecting its rigorosity and connectibility. A concept in-
deed is defined less by its semantic content that by the
regularity of connection. �When you poach a scientific
concept, it carries with it scientific affects� or �a certain
residue of activity from its former role� (20). This is a
multidirectional transmission of affect that lays out em-
broiled relations through differentiation. Massumi sug-
gests to betray the system of science whilst respecting its
affect in a way designed to force a change in the humani-
ties. The point is not to make the humanities scientific,
but to borrow from science in order to change the habitual
perception of crucial notions for the humanities, not just
to differ in themselves, but also to make them differ from

nauki. Nau~nite istra`uvawa otsekoga{ n$ predupre-
duvale za sociobiolo{kata upotreba na naukata so
cel da gi odr`i ideologiite. Se razbira deka nie sme
prili~no svesni za toa. Sepak, izgleda deka e u{te
pova`no da se bide isto taka svesen deka naukata e
ne{to pove}e od ideolo{ko-diskursivna konstruk-
cija. Kako {to tvrdat Stenxers (1997) i Latur (1993),
na naukata treba da & se prijde bez da se zapa|a vo
distinkcijata priroda/kultura na modernoto ustroj-
stvo. Taka, vlijanijata na informati~kata nauka i
tehnologija vo odnos na ontologijata na razlikata
treba da se naso~at kon edna kriti~ka intervencija
vo humanisti~kite nauki, ~ija cel }e bide da smeni
ne{to vo voobi~aenata percepcija na prirodata, na
teloto, i na `enskosta.

Sledej}i ja vakvata kriti~ka intervencija, Masumi
se zalaga za nov metod koj }e gi povrzuva naukata i
kulturata, nadminuvaj}i go esencijalisti~ko-
konstruktivisti~kiot }orsokak. �Najdobra situacija
bi bila da se zeme eden nau~en poim i da se upotrebi
na na~in na koj istiot prestanuva da bide sistema-
ti~ki nau~en, no ne zavr{uva skroten kako metafo-
ri~ki eksponat vo mena`erijata na nekoj drug�
(2002:20). So drugi zborovi, toj predlaga so eden
nau~en poim da se odnesuvame onaka kako {to se
odnesuvame so site ostanati poimi: po~ituvaj}i ja
negovata rigoroznost i povrzlivost. Vsu{nost, eden
poim e mnogu pomalku definiran od negovata
semanti~ka sodr`ina, otkolku od postojanosta za
povrzuvawe. �Koga se zanimavate so nau~en poim,
istiot nosi so sebe nau~ni afekti� ili �izvesen
ostatok na aktivnost od negovata porane{na uloga�
(20). Ova pretstavuva pove}enaso~en prenos na
afektot koj gi rasporeduva vpletkanite vrski preku
diferencijacija. Masumi predlaga da se izneveri
sistemot na naukata, istovremeno po~ituvaj}i go
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the sciences. �In other words, part of the idea is to put the
humanities in a position of having continually to renego-
tiate their relations with the sciences � and, in the pro-
cess, to rearticulate what is unique to their own capaci-
ties (what manner of affects can they transmit)�(21). From
this standpoint, it can be argued that the importance of
science for understanding cultural changes necessitates
the engineering of a transversal or symbiotic connection
between science and culture: a sort of parasitic combina-
tion where the host and the guess participate in the pro-
duction of a new reality, in the expression of change.

Engaging with these methodological problems of ap-
proaching information, science and technology, an on-
tology of difference exposes a notion of femininity that
moves beyond the predominance of essences and repre-
sentations. Femininity is irreducible to semantic repre-
sentations and essentialist nature, biological sex and re-
production.30  In particular, it may be argued that the im-
pact of biotechnology on the evolutionary function of sex
and reproduction � meiotic sex - that identifies feminin-
ity with organic nature triggers a new investigation of the
evolutionary dynamics of molecular sex and reproduction
bringing into question the model of sexual difference
rooted in Darwinism and neo-Darwinism, which is predi-
cated on organic and genetic determinations of sex. For
example, if we engage with the theory of endosymbiosis,
autopoiesis, and turbulent organization, modes of sex and
reproduction (information transmission) are not pre-
determinate by the economy of survival, sexual competi-

negoviot afekt na na~in koj  e smislen za da iznudi
promeni vo humanisti~kite nauki. Celta ne e vo toa
humanisti~kite nauki da se napravat prirodni, ami
da pozajmuvaat od naukata, so cel da se promeni
voobi~aenata percepcija na klu~ni poimi za huma-
nisti~kite nauki. �So drugi zborovi, del od idejata
e da se stavat humanisti~kite nauki vo takva polo`ba
{to postojano }e mora da ja usoglasuvaat nivnata
vrska so prirodnite nauki i pritoa povtorno da
ka`uvaat {to e karakteristi~no za nivnite kapaci-
teti (kakov vid na afekti mo`at da prenesuvaat)� (21).
Od ova gledi{te, mo`e da se re~e deka va`nosta na
prirodnite nauki za razbirawe na kulturnite
promeni go nalo`uva konstruiraweto na edna
transverzalna ili simbioti~ka vrska pome|u naukata
i kulturata: eden vid parazitska kombinacija, kade
doma}inot i gostinot u~estvuvaat vo sozdavaweto na
edna nova stvarnost, vo izrazuvaweto na promenite.

Zanimavaj}i se so ovie metodolo{ki problemi za toa
kako da im se pristapi na informaciite, na naukata
i na tehnologijata, ontologijata na razlikata otkriva
edno zna~ewe na `enskosta koe odi podaleku od
vlijanieto na su{tinite i pretstavite. @enskosta
ne mo`e da se svede na semanti~ki pretstavi i
esencijalisti~ka priroda, na biolo{ki pol i
razmno`uvawe.30  Pokonkretno, mo`e da se re~e deka
vlijanieto na biotehnologijata vrz evolutivnata
funkcija na polot i razmno`uvaweto - mejoti~kiot
pol - koj ja izedna~uva `enskosta so organskata
priroda, predizvikuva novo ispituvawe na evolutiv-
nata dinamika na molekularniot pol i na razmno`u-
vaweto, doveduvaj}i go vo pra{awe modelot za polova
razlika vkorenet vo darvinizmot i neodarvinizmot,
koj{to se zasnovuva na organski i genetski odreduva-
wa na polot. Taka, na primer, ako se pozanimavame so
teorijata za endosimbioza, avtopojeza (sebe-sozda-
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tion, selection of the fittest and passive adaptation. Modes
of sex and reproduction are not subjected to a pre-
determinate aim � such as the genealogical filiation aimed
to increasing progression and emancipation of humanity
- but involve molecular differentiations across singular
scales of cellular organization. In other words, these
modes become modalities of differentiation of sex and
reproduction or modification of molecular assemblages
of sex and reproduction, which expose an important level
of difference: a-semiotic encodings. Thus, rather than
addressing the materiality of sexual difference from the
standpoint of a given mode of sex and reproduction (or-
ganic and genetic), endosymbiosis enables us to engage
with molecular becomings or microlevels of difference.
In this sense, endosymbiosis highlights heterogeneous a-
semiotic encodings in mixed semiotics, which stretches
femininity towards becoming rather than representation.
A mixed semiotics thus enables us to map femininity or
what I call microfemininity across a transversal network
of sex and reproduction: combining genetic and multi-
cellular organization with human and technical evolution,
nondiscursive practices and discursive formations. This
transversal assemblage challenges essentialism and
constructivism insofar as it entails a network of relations
of the most indifferent elements on a nature-culture con-
tinuum. In other words, the affective relation between the
body and technology has to be addressed in the middle �
in the mixture or assemblage of potential relations. More
than a post-gender feminism, I argue for an affective
microfeminism opening up sex and gender to mixed as-
semblages across different scales of materiality. This is
not a deconstruction of the sex-gender binarism but a
schizogenetic constructivism of sex-gender on a nature-
culture continuum.

vawe), i turbolentna organizacija, modusite na pol
i razmno`uvawe (prenosot na informaciite) ne se
predodredeni od ekonomijata na opstanokot, polo-
voto soperni{tvo, izborot na najdobrite i od
pasivnata adaptacija. Modusite na pol i razmno`u-
vawe ne se podlo`ni na nekoja predodredena cel -
kako {to e toa genealo{koto zdru`uvawe, ~ija cel e
da gi zgolemi napredokot i emancipacijata na
~ove{tvoto - tuku vklu~uvaat molekularni diferen-
cijacii {irum edine~ni merila na kleto~na
organizacija. So drugi zborovi, vakvite na~ini
stanuvaat modaliteti na diferencijacija na pol i
razmno`uvawe ili modifikacii na molekularni
sklopovi na pol i razmno`uvawe, koi otkrivaat edno
va`no nivo na razli~nost: asemiotski kodovi. Na toj
na~in, namesto da se zanimava so materijalnosta na
polovata razlika od gledna to~ka na daden modus na
pol i razmno`uvawe (organski i genetski), endosim-
biozata ni ovozmo`uva da se zanimavame so moleku-
larnite nastanuvawa ili mikronivoata na razli-
kata. Vo taa smisla, endosimbiozata gi istaknuva
heterogenite asemiotski kodovi vo me{anata semio-
tika, koja{to ja {iri `enskosta kon nastanuvawe
namesto kon pretstavuvawe. Me{anata semiotika na
toj na~in ni ovozmo`uva da ja iscrtame `enskosta,
ili ona {to jas go narekuvam mikro`enskost, vrz edna
transverzalna mre`a od pol i razmno`uvawe:
kombiniraj}i ja genetskata i multikleto~na organi-
zacija so ~ove~kata i tehni~kata evolucija, nediskur-
zivnite postapki i diskurzivnite formi. Vakviot
transverzalen sklop e do toj stepen vo sprotivnost
so esencijalizmot i konstruktivizmot, {to namet-
nuva edna mre`a od vrski na najindiferentnite
elementi vo kontinuumot priroda-kultura. So drugi
zborovi, afektivnata vrska me|u teloto i tehnolo-
gijata treba da bide zasegnata vo sredinata - vo
me{avina ili sklop od potencijalni vrski. Pove}e
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The evolutionary model of sex and reproduction that links
femininity to sexual reproduction is then exposed to viral
dynamics of sex and reproduction that precede and ex-
ceed filiation and chromosomal exchange as well as or-
ganic genitality and genetic sex. The molecular evolution
of sex and reproduction entails the symbiotic transmis-
sion of information across species, viral contagion, bac-
terial parasitism, mitochondrial replication, bacterial bud-
ding, parthenogenesis, a-linear reproduction. Biotechnol-
ogy exploits these capacities of molecular replication, re-
production and viral transmission.

Thus, if molecular biotechnology is already detaching
femininity from the imperative of sexual reproduction and
genetic sex then why would a notion of femininity be rel-
evant at all to body politics? I think that here there is a
tactical twist that we need to initiate: if femininity has
always been linked to a given nature (organic, filiative,
genetic and emotional) determined by an evolutionary
ontology of lack, scarcity, and competition, then is it pos-
sible to get rid of femininity all together without account-
ing for changing dynamics of stratification and destrati-
fication of sex and reproduction? Recently, Moira Gatens
and Elisabeth Grosz have argued that an ontology of dif-
ference enables us to engineer a body politics for femi-
nism that highlights differential changes rather than lo-
cating sexual difference in a given grid of power.31  To open

otkolku za eden rodov feminizam, jas se zalagam za
afektiven mikrofeminizam koj gi otvora polot i
rodot za me{anite sklopovi {irum razli~ni merila
na materijalnost. Ova ne e dekonstrukcija na pol-rod
binarizmot, tuku {izogenetski konstruktivizam na
pol-rod vo kontinuumot priroda-kultura.

Evolutivniot model na pol i razmno`uvawe, koj ja
povrzuva `enskosta so polovoto razmno`uvawe,
ponatamu e izlo`en na virusnata dinamika na polot
i razmno`uvaweto koi mu prethodat i go nadminuvaat
zdru`uvaweto i razmenata na hromozomi, kako i
organskata genitalnost i genetskiot pol. Molekular-
nata evolucija na polot i razmno`uvaweto go
nametnuva simbiotskiot prenos na informacii
{irum vidovite: virusna zaraza, bakteriski parazi-
tizam, mitohondriska replikacija, bakterisko
pupewe, partenogeneza, alinearno razmno`uvawe.
Biotehnologijata gi iskoristuva ovie sposobnosti za
molekularna replikacija, razmno`uvawe i prenesu-
vawe na virusi.

Taka, ako molekularnata biologija ve}e ja oddeluva
`enskosta od imperativot na polovoto razmno`u-
vawe i genetskiot pol, zo{to, toga{,  pretstavata za
`enskost bi imala  kakvo bilo zna~ewe za politikata
na teloto? Mislam deka ovde treba da pokreneme edno
takti~ko izvrtuvawe: ako `enskosta otsekoga{ bila
povrzuvana so dadena priroda (organska, srodstvena,
genetska i emocionalna) opredelena od evolutivna
ontologija na nedostatok, oskudnost, i konkurencija,
toga{ dali e mo`no celosno da se oslobodime od
`enskosta, bez da vodime smetka za menuvawe na
dinamikata na stratifikacija i destratifikacija
na polot i razmno`uvaweto? Neodamna, Mojra Gejtens
(Moira Gatens) i Elizabet Gros (Elisabeth Grosz) tvrdea
deka ontologijata na razlika ni ovozmo`uva da
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feminism to a notion of becoming � indeterminate muta-
tion - thus remains a critical practice of differentiation
that acts against yet does not subject itself to a politics of
representation. In this instance, a tactile twist will at once
affirm that femininity does not coincide with women�s
identity and representation and that it involves engineer-
ing assemblages on a nature-culture continuum.

From this standpoint, the impact of biotechnology has to
be considered on a wider field traversing singular scales
of sex and reproduction that are indexes of the becoming
culture of nature and the becoming nature of culture � a
two-way affective transmission that grasps dynamics of
changes. Thus, far from resulting into a simple liberation
of femininity from the patriarchal economy of sexual re-
production, biotechnology cannot be disentangled from
the way assemblages of femininity change and thus point
to new levels of capture and modification of the body on a
nature-culture continuum. In particular, biodigital capi-
talism modulates the very potential � the indeterminate
capacities of sex and reproduction - of transmitting in-
formation across scales � and thus intervenes directly in
the engineering of femininity. As we said, it is not only on
the level of semantic construction that this happens, but
also, and importantly, through the generation of affective
assemblages across scales including nonsemiotic
encodings � genetic and cellular information- and a-sig-
nifying semiotics � nondiscursive percepts and affects.32

This affective modulation does not simply make the body
disappear as often claimed by the cyberfeminist critique
of cyberspace, but rather points to the incorporeal or po-
tential capacities of assemblages to become, modify. This

konstruirame politika na teloto za feminizmot koja
gi potencira diferencijalnite promeni, namesto da
go nao|a mestoto na polovata razlika vo dadena mre`a
na mo}ta.31  Taka, otvoraweto na feminizmot kon eden
poim za nastanuvawe - neodredena mutacija - ostanuva
kriti~ka postapka na diferencijacija koja dejstvuva
protiv politikata na pretstavuvawe, ne podlo`u-
vaj}i se sebesi na istata. Vo ovoj slu~aj, edno
opiplivo izvrtuvawe vedna{ }e potvrdi deka
`enskosta ne se sovpa|a so identitetot i pretstavata
za `enata, i deka podrazbira in`enerski sklopovi
vo kontinuumot priroda-kultura.

Od ovaa gledna to~ka, vlijanieto na biotehnologijata
treba da se zeme predvid vo edno po{iroko pole
presekuvaj}i niz edine~ni skali na pol i razmno`u-
vawe koi se pokazateli na nastanuva~kata kultura na
prirodata i nastanuva~kata priroda na kulturata -
dvonaso~en afektiven prenos koj ja opfa}a dinami-
kata na promenite. Taka, daleku od toa da rezultira
so obi~no osloboduvawe na ̀ enskosta od patrijarhal-
nata ekonomija na polovo razmno`uvawe, biotehnolo-
gijata ne mo`e da se otpetla od na~inot na koj
sklopovite na `enskost se menuvaat, uka`uvaj}i na
toj na~in na novi nivoa na zarobuvawe i modifici-
rawe na teloto vo kontinuumot priroda-kultura.
Pokonkretno re~eno, biodigitalniot kapitalizam go
modulira samiot potencijal - neodredenite mo`-
nosti za pol i razmno`uvawe, za prenos na informa-
cii {irum sekakvi merila - i na toj na~in direktno
se vme{uva vo konstruiraweto na `enskosta. Kako
{to rekovme, ova ne se slu~uva samo na nivoto na
semanti~ka konstrukcija, ami isto taka, i mo{ne
va`no, preku sozdavaweto na afektivni sklopovi
{irum sekakvi merila, vklu~uvaj}i nesemioti~ki
kodovi - genetski i kleto~ni informacii - i
aozna~uva~ka semiotika - nediskurzivni percepcii
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modulation involves an important question of power. How
do we differentiate between an ontology of relations that
helps us to engage with the material assemblages of femi-
ninity beyond the essentialist-constructivist impasse and
a biodigital capitalism that operates according to this on-
tology? An ontology of difference addresses this question
by highlighting the importance of Spinozian ethics and
micropolitics of relations.33

Briefly, a Spinozist ethics has nothing to do with moral-
ity, with the good and the bad, with mind and body, right
and wrong. Ethics only entails a pragmatics of relation -
the agreement and disagreement between bodies-minds
that lead to the construction of a common notion34  � a
common plane of action where there are only collective
individuations rather than individual choices or determi-
nations. For example, each disagreement is an affective
disagreement entailing a decreasing power to act of all
parts partaking in the relation. This ethics includes three
levels of pragmatic relation. The first level points that in
a relation each point has a counterpoint: rain and plant,
spider and fly. In other words, no term is separable from
its relations. The second level explains that all relations
are linked to circumstances: sometimes even poison can
become food. On the third level, an ethics of relation leads
us to ask: how do relations compose sociabilities and com-
munities? How can a collective being take another collec-
tive being into its world by preserving and respecting its
own relation with the world?35

i afekti.32  Ovaa afektivna modulacija ne pravi
teloto ednostavno da is~ezne, kako {to ~esto se tvrdi
vo kiberfeministi~kata kritika na kiberprostorot,
ami uka`uva na bestelesnite ili potencijalni
mo`nosti na sklopovite za nastanuvawe, za modifi-
cirawe. Ovaa modulacija podrazbira edno va`no
pra{awe za mo}ta. Kako da pravime razlika me|u
ontologijata na vrski koja ni ovozmo`uva da se
zanimavame so materijalnite sklopovi na `enskost,
nadminuvaj}i go esencijalisti~ko-konstruktivis-
ti~kiot }orsokak i biodigitalniot kapitalizam
koj{to raboti vrz osnova na vakvata ontologija?
Ontologijata na razlika dava odgovor na ova pra{awe
naglasuvaj}i ja va`nosta na etikata na Spinoza i na
mikropolitikata na vrski.33

Nakratko, spinozovskata etika nema nikakva vrska
so moralot, so dobroto i lo{oto, so umot i teloto, so
ispravnoto i pogre{noto. Etikata podrazbira
edinstveno pragmatika na vrski - soglasuvawe i
nesoglasuvawe me|u telata-umovite koi vodat kon
konstruirawe na eden op{t poim34 - op{to pole na
dejstvuvawe, kade {to ima samo kolektivni indivi-
duacii, namesto individualni izbori ili determi-
nacii. Na primer, sekoe nesoglasuvawe e afektivno
nesoglasuvawe koe{to nalaga edna namaluva~ka sila
da dejstvuva od site delovi koi zemaat u~estvo vo
vrskata. Ovaa etika sodr`i tri nivoa na pragmati~ka
vrska. Prvoto nivo uka`uva deka vo edna vrska sekoja
to~ka ima protivto~ka: do`d i rastenie, pajak i muva.
So drugi zborovi, nieden poim ne mo`e da se odvoi
od negovite vrski. Vtoroto nivo objasnuva deka site
vrski se povrzani so okolnosti: nekoga{ duri i
otrovot mo`e da stane hrana. Na tretoto nivo, etikata
na vrski n$ vodi kon toa da pra{ame: kako vrskite gi
so~inuvaat dru`equbivosta i zaednicite? Kako mo`e
edno kolektivno su{testvo da zeme drugo kolektivno
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Each of this level helps us to account for the singularities
of a relation that entail so many layers that block and
unblock assemblages � solidify and liquefy - capture and
modify simultaneously. The point being there is not an
easy ready made solution � the one that makes us tell on
the one hand: there is nothing new here, it is the same old
story: an overdetemining capitalism, ideology, discourse,
signifier. On the other: there is always an ultimate point
of human resistance and liberation. The importance of a
critical method for a micropolitics of femininity lies in the
importance of an affirmative intervention in the subject
matter that engages with schizogenetic changes, where
the method is one of a reality under construction rather
than its reflection or representation. Thus, instead of
dedicating time to exclusively consider one trait of the
relation: the way femininity is captured or liberated in
the semantic web of capitalism, a micropolitics of femi-
ninity dedicates time to pull out potentials from the
middle of a relation. It will then pay close attention to the
way captures and determinations entail a process of dif-
ferentiation or modifications of assemblages of sex and
reproduction on a nature-culture continuum. In so do-
ing, an ontology of difference has to account for the way
mixed assemblages of femininity change according to new
tendencies, thresholds and bifurcations. An affective re-
lation between femininity and biodigital capitalism does
not simply re-essentialise femininity in the woman, in
biological sex and cultural gender � or any predeterminate
unit of information. This relation rather entails differen-
tiating, multiplying femininity without isolating it from
the rest, plunging femininity in the microdynamics of
mixed assemblages and not in predeterminate essences
and signifiers. A schizogenesis of sexual difference points
to a micropolitics of differentiation that is not exhausted

su{testvo vo negoviot svet, zapazuvaj}i ja i po~itu-
vaj}i ja negovata vrska so svetot?35

Sekoe od ovie nivoa ni pomaga da gi imame predvid
neobi~nostite na edna vrska koi nalagaat tolku mnogu
sloevi koi{to gi blokiraat i deblokiraat sklopo-
vite � gi zacvrsnuvaat i razvodnuvaat - gi zarobuvaat
i modificiraat istovremeno. Celata rabota e vo toa
{to ne postoi nekoe lesno i gotovo re{enie, ne{to
{to n$ tera da re~eme, od edna strana: tuka nema
ni{to novo, toa e edna i ista pesna: prekumerno
determinira~ki kapitalizam, ideologija, diskurs,
ozna~itel, a od druga strana pak: sekoga{ postoi edna
kone~na to~ka na ~ove~ki otpor i osloboduvawe.
Va`nosta na eden kriti~ki metod za mikropolitika-
ta na `enskosta le`i vo va`nosta na edna afir-
mativna intervencija vo materijata koja{to se
zanimava so {izogenetski promeni, kade {to metodot
pove}e e realnost vo izgradba otkolku nejzin odraz
ili pretstava. Taka, namesto da posvetuva vreme za da
zeme vo obyir isklu~itelno edna karakteristika na
vrskata: na~inot na koj `enskosta e zarobena ili
oslobodena vo semanti~kata mre`a na kapitalizmot,
mikropolitikata na feminizmot posvetuva vreme za
da izvle~e potencijali od sredi{teto na edna vrska.
Ponatamu, taa obra}a golemo vnimanie na na~inot na
koj zarobuvawata i determinaciite nalagaat eden
proces na diferencijacija ili modificirawe na
sklopovi na pol i razmno`uvawe vo kontinuumot
priroda-kultura. Pravej}i go ova, ontologijata na
razlika mora da go ima predvid na~inot na koj
me{anite sklopovi na `enskost se menuvaat vo
soglasnost so novite tendencii, pragovi i razgra-
nuvawa. Edna afektivna vrska pome|u `enskosta i
biodigitalniot kapitalizam ne ja re-esencijalizira
samo `enskosta vo `enata, vo biolo{kiot pol i
kulturniot rod - ili  koja bilo predodredena
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by the politics of identity and representation � a
macropolitics of given positions. It is not founded on the
politics of the given but on an ecology of relations on a
nature-culture continuum acting to grasp mixed dynam-
ics of change.

New technologies of communication and reproduction are
important because whilst smoothening - modulating
through immanent selection - communication (for ex-
ample by modelling semantic webs for search engines and
smart communication) and reproduction (for example
through genetic design, nanotech regeneration of stem
cells, and human cloning) they encounter more variance,
unpredictability and indetermination. Capitalism modu-
lates all assemblages of life before life � nature before
nature � the human before the human by augmenting the
capacity of doing and thinking, communicating and re-
producing: the tendency of capitalism to regenerate it-
self. In other words, this biodigital modulation enters in
relation with the capacities of mixed assemblages to
change on a nature-culture continuum. A micropolitics
of difference then will not limit itself to represent femi-
ninity � focus on the semantic or signifying level of power
� but it will address the power to modulate � i.e., select
potential - assemblages of femininity. It will thus answer
to the capitalist subsumption of life, its affective power to
modulate molecular life so as to engineer life before life,
with more affective modulation: an intensive portal for
indeterminate change in constituting assemblages with-

informaciska edinica. Namesto toa, ovaa vrska
nalaga diferencijacija, mno`ej}i ja `enskosta bez
da ja ogradi od ostanatoto, nurkaj}i ja poprvo
`enskosta vo mikrodinamikata na me{anite sklo-
povi  otkolku vo predodredenite su{tini i ozna~i-
teli. [izogenezata na polovata razlika poso~uva na
mikoropolitikata na diferencijacija koja ne e
istro{ena od politikata na identitet i pretstavuva-
we - edna makropolitika na dadeni pozicii. Taa ne
se temeli na politikata na dadenoto, tuku na edna
ekologija na vrski vo kontinuumot priroda-kultura,
dejstvuvaj}i so cel da ja opfati dinamikata na
promeni.

Novite tehnologii na komunikacija i razmno`uvawe
se va`ni zatoa {to dodeka preku imanentna selekcija
gi izramnuvaat/moduliraat komunikacijata (na pr.
preku oblikuvawe na semanti~ki mre`i za ma{ini
za prebaruvawe i smart komunikacija) i razmno`u-
vaweto (preku genetski dizajn, nanotek regeneracija
na stem kletki, i klonirawe na lu|e), tie naiduvaat
na pove}e nesoglasuvawa, nepredvidlivost i neopre-
delenost. Kapitalizmot gi modulira site sklopovi
na `ivot pred `ivotot, na priroda pred prirodata,
na ~ovek pred ~ovekot, zgolemuvaj}i go kapacitetot
za pravewe i mislewe, komunicirawe i razmno-
`uvawe: tendencijata na kapitalizmot samiot da se
regenerira. So drugi zborovi, ovaa biodigitalna
modulacija vleguva vo vrska so kapacitetite na
me{anite sklopovi za promeni vo kontinuumot
priroda-kultura. Mikropolitikata na razlika toga{
nema da se ograni~i da ja pretstavuva `enskosta - da
se skoncentrira na semanti~koto ili ozna~uva~ko
nivo na mo} - tuku }e se zanimava so mo}ta da
modulira, t.e., da izbere potencijal-sklopovi na
`enskost. So toa }e & odgovori na kapitalisti~kata
pot~inetost na `ivotot, nejzinata afektivna mo} da
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out subordinating microvariations to given forms of
power.

A microfeminine politics thus entails the double side of a
paradox: the coexistence of two affirmations at the core
of Spinoza�s Ethics: natura naturans and natura naturata
� affective power generates yet it is generated. Affective
power exists in potential yet it has to be engineered. It is
natural yet becomes cultural. This continuum between
being and becoming makes a critical intervention in the
relation between femininity and technology a fabrication
of new relations, insofar as it does not bypass the activity
of non-semiotics encodings and a-signifying semiotics in
the body. To conclude this intervention in the new mo-
dalities of sexual difference sprawling in the aftermath of
the impact of information sciences and technologies, this
article suggests a critical engagement with microfeminine
differentiation, symbiotic becoming and biodigital assem-
blages that traverse singular scales of sex and reproduc-
tion on a nature-culture continuum. Towards a schizo-
genesis of sexual difference: towards the abstract con-
struction of new modifications of sex and reproduction.

go modulira molekularniot `ivot za da izgradi
`ivot pred ̀ ivotot, so pove}e afektivna modulacija:
eden zasilen vlez za neodredeni promeni vo obrazu-
vawe na sklopovi bez da gi pot~ini mikrovarija-
ciite na dadeni formi na mo}.

Na toj na~in, mikrofeministi~kata politika ja
nametnuva dvojnata strana na eden paradoks: so`i-
votot na dve afirmacii koi le`at vo srcevinata na
Etikata na Spinoza: natura naturans i natura naturata
- afektivnata mo} sozdava, no i taa e sozdadena.
Afektivnata mo} postoi vo potencijalot, sepak,
istata treba da se izgradi. Taa e prirodna, a sepak
stanuva kulturna. Ovoj kontinuum pome|u postoeweto
i nastanuvaweto pravi kriti~ka intervencija vo
vrskata me|u `enskosta i tehnologijata, edno sozda-
vawe na novi odnosi do onoj stepen  dodeka ne ja
zaobikoli rabotata na nesemiotskite kodovi i
aozna~uva~kata semiotika na teloto. Za da ja
zavr{ime ovaa intervencija vo novite modaliteti
na polovata razlika koi se {irat kako posledica na
vlijanieto na informati~kite nauki i tehnologii,
ovoj napis predlaga kriti~ki da se zafatime so
mikro`enskata diferencijacija, simbiotskoto
nastanuvawe i biodigitalnite sklopovi koi
pominuvaat preku edine~ni merila na pol i
razmno`uvawe vo kontinuumot priroda-kultura. Kon
edna {izogeneza na seksualnata razlika: kon
apstraktnata konstrukcija na novite modifikacii
na pol i razmno`uvawe.

Prevod od angliski jazik: Goran Stoev
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epistemological paradigms. According to Whitehead the emer-
gence of an event is linked to the perception of durations, which
happen and pass. Events are what we are aware of in percep-
tion. Perception indicates the ingression of objects into events.
Yet perception is not a purely psychological construction we
need in order to understand objects. For Whitehead, objects
exist before our sense organs and our perceptual recognition.
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potencijali. Ne doa|a od drug fakt (determinanta), tuku
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ality: An Essay in Cosmology, D. R. Griffin and W. H.
Sherburne (eds.), London: The Free Press, 1947.
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