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Analiziraj}i go tenzi~niot odnos me|u kulturata i
subjektot, vo statijata Neudobnost vo kulturata
(Das Unbehagen in der Kultur) Frojd za prvpat
eksplicitno i od psihoanaliti~ka perspektiva
progovara za problemot na ~istoto. Me|u defini-
raweto, opredeluvaweto i opi{uvaweto na kulturata
kako: a) sklop na institucii, postignuvawa i
praktiki koi ovozmo`uvaat sovladuvawe na prirod-
nite stihii i organizirawe na `ivotot na lu|eto vo
zaednici, i b) izrazenoto svojstvo na lu|eto da
neguvaat povisoki streme`i za intelektualen i
psihi~ki (umetni~ki, nau~en i tehni~ki) razvoj,
Frojd vo redot na kulturnite obele`ja, a kako eden
vid treta definicija za kulturata ja naveduva
potrebata na ~ovekot za ubavina, ~istota i red.

Me|utoa, ovie tri karakteristiki mu se ~inat
razli~no transparentni, razbirlivi i dostapni za
psihoanaliza. Potrebata na lu|eto za red Frojd
nesigurno ja doveduva vo vrska so nebesnata sovr{ena
harmonija (koja za nego nema metafizi~ki kono-
tacii), a e va`na zaradi psihi~kata ekonomija. Ako
redot podrazbira izvesna dnevna rutina, rituali-
ziraweto na aktivnostite im pomaga na lu|eto da ne
tro{at sekojdnevna energija za sovladuvawe na
koleblivosta i sprotistavenite nagoni. Potrebata

Analysing the tense relationship between culture and the
subject in his article Discomfort in Culture (Das
Unbehagen in der Kultur), Freud, for the first time, ad-
dresses the problem of cleanness in a very explicit man-
ner and from a psychoanalytic perspective. In addition to
defining, determining and describing culture as a) a com-
posite structure of institutions, achievements and prac-
tices that facilitates overcoming of natural disasters and
organisation of people�s way of life in communities, and
b) a prominent characteristic of human beings to nurture
higher aspirations for intellectual and psychic (artistic,
scientific and technical) development, Freud makes a fur-
ther point and adds to the class of cultural characteris-
tics, and in a way a third definition of culture, the human�s
need for beauty, cleanness and order.

These three characteristics, however, in his view, appear
to be differently transparent, comprehensible and acces-
sible to psychoanalysis. Freud relates the human�s need
for order to the perfect harmony of the heavens (which,
the way he sees it, has no metaphysical connotations), and
is important for the psychic economy. If order assumes a
certain daily routine, performing the activities as a ritual
prevents people from wasting their everyday energy in
overcoming hesitation and their contradictory instincts.
Freud incidentally explains the need for beauty. He feels
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za ubavina Frojd ja dopira samo popatno. Na po~e-
tokot na vekot, za Frojd e nejasno zo{to eden predmet
se percipira kako dopadliv; toj znae deka dopad-
livoto se seli od domenot na dogovornoto i konsen-
zusnoto, kon terenot na subjektivnoto i subjektovata
percepcija (pogled), no ottuka natamu nema na~in da
dade psihoanaliti~ko objasnuvawe koe }e proizle-
guva od relevantnite psihi~ki procesi.

Najinteresna e misterijata na ~istoto, taa temna
enigma, pred koja sosema otvoreno priznava deka
negovite analiti~ki sposobnosti kapituliraat, t.e.
deka taa za nego ostanuva opskurna i zna~enski
�izvalkana�. Kaj potrebata za ~isto, toj sepak
prepoznava edna va`na (podocna }e vidime deka taa
e edinstveno statisti~ki relevantna), utilitarna
funkcija: ~istoto kako telesen fenomen ima higi-
enska vrednost. Smestuvaj}i ja enigmata na ~istoto
blizu do utilitarnosta, za razlika od ubavoto koe e
larpurlartisti~ko, Frojd sepak ne bil ni{to
poblisku do otkritieto na nejzinata psihi~ka
opravdanost. Znaej}i deka misterijata nare~ena
higiena, na koja se temeli dobar del od na{ite
kulturni praktiki, mora da ima podlaboki koreni,
na krajot ednostavno priznal: �Korisnosta sepak ne
ja objasnuva vo potpolnost taa tendencija (za ~isto,
zab. moja), mora da e ne{to drugo vo pra{awe�.1

Po toj pat, vo psihoanaliti~kite krugovi bila
inaugurirana edna, da ja nare~eme, sanitarna
enigma, teoriska kriza po pra{aweto na higienata,
koja sekako najmalku mo`ela da bide re{ena od prvata
generacija post-Frojdovci, koja e samata obele`ana
od silen zazor kon dupkite, valkanicite i dilemite
vo samata Frojdova doktrina, i koja seta svoja rabotna
energija ja naso~ila, kako {to veli Lakan, da gi
zayida �procepite� vo negovata sopstvena teorija.

that at the beginning of the century it is vague why an
object is perceived as pleasing to the eye; he knows that
this pleasing is transferred from the realm of the agree-
able and the consensual to the realm of the subjective and
the subject�s perception (view), but at this point onwards
he is unable to offer a psychoanalytic explanation that
emerges from the relevant psychic processes.

The most interesting is the mystery of cleanness, this dark
enigma, for which he quite openly admits that his ana-
lytical skills surrender to, i.e. it becomes obscure and
meaningfully �dirty�. Regarding the need for cleanness, he,
nevertheless, recognises a very important (later we shall
see that it is actually the only statistically relevant) utili-
tarian function: cleanness as a bodily phenomenon has a
hygienic value. Although he placed the enigma of clean-
ness close to the utilitarianism, in contrast to the beauti-
ful which is artistic in itself (art for art�s sake), Freud was
still not any closer to the uncovering of its psychic justifi-
ability. Knowing that the mystery called hygiene, which
is a basis for most of our cultural practices, must have
deeper roots, in the end, he simply admitted: �The use-
fulness cannot completely account for this tendency (for
cleanness, author�s note), there must be something else
in question�.1

Thus, a theoretical crises regarding the hygiene issue, the
so-called sanitary enigma, was inaugurated in psycho-
analytic circles; crises which could not have been solved
by the first generation post-Freudians mainly due to the
fact that this generation was characterised by an intense
abjection of the holes, the stains and the dilemmas in
Freud�s doctrine and focussed its energy, in the words of
Lacan, on walling up the �cracks� in his own theory. This
generation of prosthetic specialists, orthopaedic special-
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Ovaa generacija proteti~ari, ortopedi i yidarski
rabotnici, zaseneta od grandioznosta na svojot men-
tor i graditel, ne uspeala da ja vidi edinstvenata
validna vistina {to sekojdnevno ja predavale i ja
praktikuvale pod krilaticata psihoanaliza: deka
imeno, ne vo ona {to se ka`alo, tuku vo ona {to se
premol~alo le`i tajnata na ona {to se pobaruva, po
{to se traga, deka odgovorite treba da se baraat ne vo
yidot, tuku vo dupkata, procepot, prazninata na toj
yid, vo tie procepi koi Frojd gi prepoznal, no koi
nemal vreme, znaewe, otvorenost, ili nemal hrabrost
da si gi odgovori.

Zatoa, pak, higienskata dilema bila voskresnata vo
poslednite decenii na minatiot vek, vo edna druga
tradicija i od druga generacija. Nejzinata re{enost
da go obnovi Frojd, a so toa i sopstvenite uvidi vo
identitetnite pra{awa, zastanuvaj}i tamu kade {to
Frojd gi dopiral simptomite, a ne tamu kade {to gi
daval dijagnozite, od toga{na perspektiva bilo isto
tolku skandalozno kolku i revolucionerno. Stanuva
zbor za {kolata na @ak Lakan (Jacques Lacan), koja,
{irej}i se neortodoksno preku negovite seminari na
koi metafori~no, poetski i opskurno im se obra}al
na slu{atelite, vsu{nost od svetot pobaruvala otvo-
rawe za idejata na procepot, razvivawe na ~uvstvoto
deka vo taa dupka od koja istekuva sodr`inata na
nesvesnoto, le`at odgovorite za mnogu nerazjasneti
dilemi. Taa {kola, po polovina vek, povtorno ima{e
sila da ja obnovi sanitarnata dilema. Lakanovata
nasledni~ka Julija Kr(i)steva (Julia Kristeva),
bugarska teoreti~arka koja vo Francija go najde svojot
traen azil i koja, iako ne be{e direktna u~eni~ka na
Lakan, vo del od svoite dela koriste{e konceptualni
alatki proizlezeni od negoviot uvid, ja vozobnovi
temnata enigma na ~istoto vo svojata kniga Mo}ta
na u`asot: esei za abjektot vo 1980 godina. Ovaa

ists and construction workers, put in the shade of the gran-
deur of their mentor and builder, failed to perceive the
only valid truth they taught every day and practiced un-
der the axiom of psychoanalysis: that, namely, the secret
of what is being searched lies, not in what was stated, but
what was kept quiet; that the answers should be looked
for, not in the wall, but in the hole, the crack, the crevice
of that wall, in the cracks that Freud recognised, but did
not have time, knowledge, openness nor courage to pro-
vide answers for.

On the other hand, the hygiene drama was resurrected in
the last decades of the past century, in another tradition
and by another generation, whose determination to re-
store Freud, as well as its own insights concerning the
identity issues, stopped where Freud touched upon the
symptoms rather than where he made a diagnosis, which,
from that perspective, was equally scandalous and revo-
lutionary. The issue relates to Jacques Lacan�s school,
which unorthodoxly spread his ideas through his semi-
nars. While he addressed the audience in a metaphorical,
poetic and obscure manner, he actually wanted the world
to open towards the idea of the crack, developing the sense
that it is from this hole that the contents of the uncon-
scious leak, thus offering the answers to many inexpli-
cable dilemmas. After half a century, this school had the
power to renew the sanitary dilemma. Lacan�s successor,
though not a direct pupil of Lacan, Julia Kristeva, a Bul-
garian theorist who found her permanent asylum in
France, used in her work conceptual tools/categories that
emerged from Lacan�s work thus reviving the dark enigma
of cleanness in her book Powers of Horror: An Essay on
Abjection in 1980. This book touches upon that porous
place where a libidinal, archaic child becomes a subject
and enters the world of culture. She offers a genuine in-
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kniga go dopira ona porozno mesto na koe edno
libidalno, arhai~no dete stanuva subjekt i vleguva
vo svetot na kulturata, so {to nudi originalen pogled
vrz na{iot anksiozen odnos kon kulturata, na{ata
nemo} da & se pot~inime do kraj, kako i za nejzinata
nemo} do kraj da n$ apsorbira, inkorporira i
kone~no da n$ asimilira. Ve}e naslovot na knigata
go voveduva antipodot na ~istoto - abjektot, termin
koj Kristeva go prezema od postoe~kiot re~nik, no
mu dodava novi konotacii i od nego pravi operativna
konceptualna alatka/kategorija, so koja sega ve}e
mo`e da &  se pristapi na Frojdovata zagatka.

Dva bosanski primeri

Navistina, od kade potrebata za ~isto? Mo`ebi
pripa|ate na onaa grupa lu|e za koi ~istoto e
imperativ? No, duri i va{ata dnevna rutina da ne
mo`e da se zamisli bez bri{ewe pra{ina, miewe
sadovi, generalna higiena na teloto i prostorot,
te{ko e verojatno deka pri~inite za taa potreba vi
se pove}e transparentni, otkolku {to na drugite lu|e
im se inteligibilni pri~inite za sopstvenoto
tolerirawe na ne~istoto. Opsesijata po ~istoto ~esto
odi zaedno so `elbata za red - za golem del od lu|eto,
imeno, ~isteweto e sinonimno na red, pa vo ~istewe
podrazbiraat i sreduvawe, vra}awe na predmetite na
svoeto mesto, i pokraj nejasnoto pra{awe: {to e svoe
mesto za eden predmet? No, edno e jasno: ako bez golema
gri`a na sovesta gi praktikuvate ritualite na
~istota, ili ako gi izveduvate tokmu za da ja nadmi-
nete gri`ata na sovesta, sekako pripa|ate vo grupata
na socijalizirani lu|e, bidej}i kulturata i nejzi-
nite institucii rabotat na nametnuvawe gri`a na
sovest vo vrska so ne~istoto. Na toa upatuvaat site
segmenti od kulturata koi se zanimavaat so plasi-
rawe gotovi modeli za ispraven ̀ ivot, a najvidlivi

sight into our anxious relation towards culture, our weak-
ness to fully surrender to it, as well as its weakness to fully
absorb, incorporate, and finally assimilate us. The book
title itself introduces the antipode of cleanness - the
abjection, a term adopted by Kristeva from the existing
lexicon but given new connotations and used as an op-
erative conceptual tool/category that enabled her to ap-
proach the Freudian puzzle.

Two Bosnian Examples

Indeed, where does this need for cleanness come for?
Perhaps you belong to the group of people who regard
cleanness as an imperative? Nevertheless, even if you can-
not imagine your daily routine without dusting, washing
up the dishes, personal hygiene and spatial hygiene, it is
highly unlikely that the reasons for such need seem more
transparent to you than the reasons for their own toler-
ance of uncleanness (or dirt) are unintelligible to other
people. The obsession for cleanness goes hand in hand
with the desire for order - namely, for many people, clean-
ing is the synonym for order, therefore, cleaning to them
means tiding up, arranging things in the right place, de-
spite the indefinite question: what is the right place for
an object? One thing is clear: if you practice the clean-
ness rituals without a high degree of guilty conscience or
if you practice them in order to overcome a guilty con-
science, then you belong to the group of socialised people
because the culture and its institutions act in a way that
they impose a guilty conscience about uncleanness. All
cultural segments that offer ready-made models for
proper life point to this and they are most evident in the
advertisements, which constantly compete in saturating
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se vo reklamite, koi se natprevaruvaat vo zasituvawe
na pazarot so proizvodi {to uspe{no pomagaat vo
bitkata protiv valkanoto. So drugi zborovi, konven-
cionalnata kultura gi sankcionira svoite `iteli
da veruvaat deka vrednostite na ~istoto se del od
navikite na civiliziranite lu|e. Postoi i obratna
grupa lu|e kaj koi ~isteweto predizvikuva gri`a na
sovesta. Ova ~uvstvo, iako voop{to ne e retko, za ̀ al,
ne e voop{to poddr`uvano od instituciite na
kulturata, vklu~uvaj}i ja i crkvata, pa na ovaa grupa
lu|e im preostanuva nemo da gi iz`ivuvaat svoite
sprotistaveni nagoni po pra{aweto za valkanoto,
bidej}i kulturata odbiva da im gi kanalizira.

@enite osobeno ja neguvaat navikata za ~isto. Vo
`ivotot na eden heteroseksualen par, statisti~ki
mnogu po~esto `enata stoi na branikot na higien-
skite naviki, a ma`ot  ima le`eren, ramnodu{en, a
ponekoga{ i agresiven odnos kon ~istoto. Za mnogu
`eni, bri{eweto pra{ina e del od ritualot na
sebeo~istuvawe. ^isteweto zaradi nervoza ili
nevroza e ~est tip na `enska borba protiv anksioz-
nosta. Vakvite naviki ne se slu~ajni. Vo knigata
^isto i opasno, Meri Daglas (Mary Douglas) za
prvpat frli antropolo{ki pogled na ovie pra{awa:
�Apsolutnoto ne~isto ne postoi, toa nastanuva vo
okoto na nabquduva~ot�- napi{a taa - �Nie ne se
stesnuvame pred ne~istoto poradi strav, u{te
pomalku poradi stavopo~it ili u`as pred boga. Isto
taka, raznovidnosta na na{ite higienski naviki ne
mo`e da se objasni so pretstavite za zakanuva~kite
bolesti. Ne~istoto e ogre{uvawe kon poredokot��2

Lu|eto, osven po mnogubrojni drugi pra{awa,
generalno se razlikuvaat po odnos na toa dali
ne~istoto go iskusuvaat kako eti~ki ekvivalent na
padot i korumpiranosta. Kako {to za nekoi lu|e

the market with products that successfully help the
struggle against uncleanness. In other words, the conven-
tional culture sanctions its citizens to believe that the val-
ues of cleanness are part of the civilised people�s habits.
There is another group of people who have a guilty con-
science caused by cleanness. Unfortunately, this feeling,
though not rare, is not supported by cultural institutions,
including the church. As such, this group of people have
no choice but to quietly endure their contradictory drives
for uncleanness because the culture refuses to channel
them.

Women especially nourish the habit of cleanness - statis-
tics reveal that in the life of a heterosexual couple it is the
woman who is the stronghold of hygienic habits, whereas
the man adopts a more careless, indifferent and at times
even an aggressive attitude towards cleanness. For many
women, dusting is part of the self-cleaning ritual. Clean-
ing as a result of nervousness or neurosis is a common
type of female struggle against anxiety. Such habits are
not accidental. In her book Purity and Danger, Mary
Douglas treats these issues from an anthropological point
of view for the first time: �Absolute uncleanness does not
exist, it is formed in the eye of the beholder.�, - she wrote
- �We feel uncomfortable about uncleanness not because
of fear, let alone awe or terror of God. In addition, the
variety of our hygienic habits cannot be explained with
our notions for the life-threatening diseases. Uncleanness
is a breach of the order��2

People, apart from various other issues, are generally dif-
ferent regarding their experience of uncleanness as an
ethical equivalent of the fall and corruption. Just as un-
cleanness is stigmatised and must be overcome to some
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ne~istoto e stigmatizirano i mora da bide sovladano,
taka za drugi lu|e ne~istoto e prifatlivo i duri
dopadlivo. Toa e ~in na is~ekor kon moralnata
doblest nasproti sterilnosta na moralniot u`as.
Kako {to za edni ~isteweto e ~in na is~istuvawe na
gri`ata na sovesta, taka kaj drugi lu|e so ~istoto se
inaugurira cel kompleks na ~uvstva na vina, gri`a
i potreba od �valkawe�. Za nekoi, izvalkanata,
neuredna sudbina e del od pekolot na ovoj svet. Da se
potsetime na bosanskiot pisatel Ivo Andri},
dobitnik na Nobelovata nagrada za literatura, koj
vo svojata legendarna zbirka zapisi Znaci pokraj
patot gi objavi ovie misli:

�Lu|eto vo kasabata se brblivi, brutalni i glupavi, a
`ivotot e smrdliv i pust, poln so beda i komi~nost,
gogoqevska komi~nost� Vo mene e mirna mislata - da
se raboti, da se prestignat ostanatite (o, toa treba{e
odamna), a vo sebe da se `ivee svoj `ivot. I jas - a toa e
prv ~ekor, }e po~nam da rabotam matematika. S$ pove}e
veruvam vo svojata snaga. Treba da se nadopolni toa {to
se ispu{tilo� Gledaj}i ja okolu sebe o~ajnata grdotija
i mnogukratnite i te{ki posledici na neredot i
bezvolnosta, se zarekov deka }e rabotam so misla i so
race, za sebe i za drugite, sekoga{ i sekade, no }e
rabotam. Taka {to trajno }e ̀ iveam vo plodno dvi`ewe
i korisni promeni, se zarekov deka }e se branam sebesi
i svoeto mesto na koe `iveam od nered i ne~istotija,
od zaostanatost i nema{tija�.

Za Andri}, gledame, eti~kite dimenzii na brutalnost
kon sebe i kon drugite, kako i kulturnite dimenzii
na zaostanatosta i nema{tijata se vrzani direktno
so ~uvstvoto za nered i ne~istotija. Bitkata protiv
neeti~nosta i neciviliziranosta, zna~i, zapo~nuva
so bitka protiv neredot i ne~istotijata. Za drugi
lu|e, me|utoa, sovr{eniot red e pekolot na ovoj svet.

people, to others uncleanness is acceptable, even pleas-
ing, and an act of taking a step forward to the moral vir-
tue as opposed to the sterility of the moral horror. Just as
cleaning is an act of purification of the guilty conscious to
some people, to others, cleanness inaugurates a whole set
of feelings of guilt, concern and a need for �getting dirty�.
To some people, a dirty and untidy fate is part of the hell
of this world. Let us remind ourselves of the Bosnian
writer Ivo Andric, a Nobel Prize winner for Literature, who
wrote the following in his famous book of meditative prose
Signs by the Roadside:

�The people in a small town are chatty, brutal and stupid,
while life is smelly and futile, full of misery and humour,
Gogolian humour � A peaceful thought rests in me � to
work, to exceed the others (a thing I should have done a
long time ago), but to live my own life within myself. So I
will - and this is only the first step - start doing mathemat-
ics. I have faith in my ability more and more. I need to make
up for everything I have missed out� Seeing around me the
despairing ugliness and the multifold severe consequences
of the disorder and unwillingness, I promised myself that I
will work with a thought and with my hands, for myself and
for the others, always and everywhere, yet I will work. This
way I will live permanently in a fertile movement and use-
ful changes; I promised myself that I will defend myself and
the place where I live from disorder and uncleanness, from
stagnation and poverty.�

According to Andric, as we can see, the ethical dimen-
sions of brutality towards oneself and others, as well as
the cultural dimensions of stagnation and poverty are di-
rectly related to the feeling of disorder and uncleanness.
Thus, the struggle against the unethical and the uncivilised
begins with the struggle against disorder and uncleanness.
For other people, however, the perfect order is the hell of
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Miqenko Jergovi}, proslaveniot avtor na Saraevsko
Marlboro - portret na Bosanskata vojna (1992-1996),
vo `enskoto spisanie Kosmopoliten (maj, 2003),
zna~i, vo spisanie koe e nameneto za kulturno
inaugurirawe na ~istoto i urednoto, objavi esej vo
koj redot i ~istotata gi opi{a kako sinonimni za
zaostanatosta i eti~kiot pekol.

�Mojot prv sosed vo Saraevo be{e star profesor od
Ekonomski fakultet, nikoga{ ne se o`eni, a negoviot
dom be{e najuredniot od site vo koi dotoga{ sum
vlegol. Kako dete, me pla{e{e tagata na toj stan.
Parketot smrde{e na starinska, glavobolna hemika-
lija, prozorskite stakla bea taka is~isteni {to se
~ine{e deka gi nema, mebelot svete{e - bez otisok na
nieden od desette profesorovi prsti. Be{e toa prizor
na sovr{ena osamenost. Vo negoviot stan odev edna{
mese~no - mu gi nosev smetkite za voda i struja, a za
vozvrat mi podaruva{e ~okolado zamotano vo bela
hartija i Fruktalov sok na cev~e. I toj ritual zboru-
va{e za negovata urednost. I za mojata al~nost - do solzi
me doveduva{e ako nekoj drug mu gi odnese smetkite.
Koga po~na vojnata, profesorot, vsu{nost bez pri~ina,
go napu{ti Saraevo. Umre vo kolektivnoto ̀ iveali{te
na begalskiot centar, nekade vo isto~na Bosna, sred
neredot na tu|ite sudbini. Neurednosta za nego,
veruvam, be{e najlo{ata kazna. I ne znae{e, nesre}-
nikot, deka za drugi, urednosta e pekol od istiot vid.�

Na~inot na koj Kristeva go inaugurira{e abjektot,
prakti~no, psihoanaliti~ki gi obedini ovie dve
perspektivi - i odbivnosta, i privle~nosta na
fenomenot na ne~istoto. Dotoga{, abjektot vo
re~nicite  ozna~uva{e ne{to prezreno, podlo, nisko,
zna~i ne{to {to malku ima{e direktna vrska so
fizi~kata ne~istotija, a pove}e asocira{e na
moralen, kulturen, sociolo{ki pad. Vo Oksford-
skiot re~nik na angliski jazik od 1990, abjektot s$
u{te se tolkuva na tri na~ini: 1. terrible, extreme situ-

this world. Miljenko Jergovic, the famous author of
Sarajevo Marlboro - a portrait of the war in Bosnia (1992-
1996), in the women�s magazine Cosmopolitan (May,
2003), in other words, a magazine intended for cultural
inauguration of cleanness and tidiness, published an ar-
ticle in which he described order and cleanness as syn-
onyms for stagnation and ethical hell.

�My next-door neighbour in Sarajevo was the old professor
at the Faculty of Economy, who never got married and his
home was the tidiest apartment I have ever been in. As a
child, I was afraid of the sorrow of that apartment. The floor
smelled of an old headachy chemical substance, the win-
dows were so clean that one might have thought that there
were no windows at all, the furniture was polished - not one
fingerprint of the ten professor�s fingers. I used to go once a
month into his apartment to get him the electricity and wa-
ter bills and, in return, he would give me chocolate wrapped
in white paper and a pack of Fructal juice with a straw. Even
this ritual spoke of his tidiness, as well as my greed - for I
would cry in tears if someone else got him the bills before
me. When the war started, the professor, out of no reason,
left Sarajevo. He died in a collective refuge centre somewhere
in Eastern Bosnia, among the disorder of other people�s fates.
I believe that the untidiness was the worst punishment for
him. What the unfortunate man did not know was that to
other people tidiness is hell of the same kind.�

The way Kristeva inaugurated the abjection, was practi-
cally to unite the two perspectives from a psychoanalyti-
cal point of view - the repulsiveness and the attractive-
ness of the phenomenon of uncleanness. In dictionaries,
the abjection (also abject) denoted something despised,
mean and poor, i.e. something that had little direct con-
nection with the physical uncleanness and had more as-
sociations to a moral, cultural and sociological fall. In the
Oxford Dictionary of English Language from 1990, the
abjection (abject) is still defined in three ways: 1. terrible,
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ation (u`asna ili ekstremna sostojba); 2. completely
without pride or dignity (celosno bez gordost ili
dostoinstvo); 3. very poor, completely without success
(mnogu nisko, totalno bez uspeh). No, za psiho-
analizata abjektot zna~e{e rehabilitirawe na
kulturnata stigma na ne~istoto i psihoanaliti~ki
odgovor na pra{aweto zo{to civilizacijata se
percipira kako potreba za ~isto, a ne~istoto kako
civilizaciski udar, terorizam naso~en protiv
sistemot, t.e., kako {to pi{uva Daglas, ogre{uvawe
od poredokot.

Utopija

Teritorijalnite pra{awa vrzani za fenomenite na
red i nered se vo najmala raka predmet na kontro-
verzi. Na primer, mnogumina od nas se spremni
celosno da se soglasat so teoriskite postulati na
globalizacijata kako zajaknuvawe na ~ove{tvoto,
pretvorawe na site lu|e vo edna edinstvena, ramno-
pravna globalna sila, koja ve}e ne se razjaduva so
me|usebni vojni i konflikti, tuku se stremi da stane
eti~ka formacija, yvezdena sila, koja }e gi istra`i
prostorot i vremeto i }e go humanizira kosmosot.
Zo{to toga{ site vizii za globalniot `ivot,
Hakslieviot Hrabar, nov svet, Nie na Zamjatin, 1984
na Orvel, koga zboruvaat za unificiran i normiran
svet, svet na ultimativen red, ja opi{uvaat ~istotata
kako sterilnost, higienska nesetilnost i kontra-
punkt na na{eto sopstveno do`ivuvawe na ~ove{t-
voto? Ne stanuva zbor samo za nivelirawe na kultur-
nite razliki, tuku i za is~istuvawe na razli~-
nostite, na kulturnite valkanici i plemenskata
smrdlivost. Stanuva zbor za izgonuvawe na ne~istoto
(kulturno, a so toa i fizi~ki) od na{ite `ivoti, i
za voveduvawe na ultimativnata, pogubna Orvelovska
~istota. Teritorijata na ~istoto e o~igledno lesno

extreme situation; 2. completely without pride or dignity;
and 3. very poor, completely without success. However,
for the psychoanalysis the abjection signified rehabilita-
tion of the cultural stigma of uncleanness and a psycho-
analytical answer to the question why civilisation is per-
ceived as a need for cleanness and uncleanness is a blow
to civilisation, terrorism against the system, i.e. as Dou-
glas writes, a breach of the order.

Utopia

Territorial issues related to the phenomenon of order and
disorder are treated as controversies, at the very least.
Many of us, for instance, are ready to agree with the theo-
retical postulates of globalisation such as strengthening
the humankind, transforming all people in a single unique
and equal global force, which is no longer torn among each
other by mutual wars and conflicts but it aims to become
an ethical formation, an astral force that will explore time
and space and humanise the universe. If this is the case,
why do, then, all visions of global life, Huxley�s Brave New
World, Zemjatin�s We, and Orwell�s 1984, that deal with
unified and normative world, a world of ultimate order,
describe cleanness as sterility, a hygienic numbness and
a counterpoint to our own experiencing of humanity? We
are not discussing the levelling of cultural differences but
rather purifying the differences between the cultural filth
and tribal reek, i.e. banishing (both culturally and physi-
cally) the uncleanness of our lives and implementing the
ultimate fatal Orwellian cleanness. The territory of clean-
ness is obviously an easily manipulated territory, a terri-
tory that lies on a property that has already been inaugu-
rated. Cleanness is always managed by an owner. It makes
use of business managers that operate with it thus be-
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manipulirana teritorija, teritorija na sekoga{ ve}e
odnapred inauguriran posed. ^istoto sekoga{ ima
gazda koj go stopanisuva. ^istoto bara ekonomi koi
}e go rabotat, i toa e sekoga{ ve}e domen na ekonomi-
jata na subjektite. Koj e toj stopan?

Od Lakan se koristi terminot Simbolen poredok3  za
da se opi{e svetot na kulturata, instituciite i
jazikot, kako poredok voden od Tatkoto (zatoa nare~en
i tatkovski). Toa e sklop na paternalisti~ki
zakonski strukturi, jazi~na praktika i lingvisti~ko
ozna~uvawe, ime za patrijarhalniot univerzalen
princip na koj po~iva celata kultura. Me|utoa, treba
da se re~e deka za Lakan Simbolnoto ne e identi~no
so ona {to nie najprosto i sekojdnevno go narekuvame
realno. Simbolnoto e isto taka imaginarno, t.e. da
go nare~eme post-imaginarno (bidej}i e razli~no od
imaginarnoto na pred-subjektot), a takvo e oti e mesto
na ozna~iteli, a ne na referenti. Ovoj (post)imagi-
naren poredok a, ottuka, i mo`nosta za kultura, zna~i
mo`nosta za kreacija na zakoni i mo`nosta od jazik
koj ima smisla, (t.e. sozdava zna~ewe), poteknuva od
represijata na libidalnite nagoni, vklu~uvaj}i ja
tuka, pred s$, represijata na radikalnata zavisnost
na deteto od prviot Drug, teloto na majkata. Na taa
to~ka {to ja voo~i Lakan, a ja tematizira{e Kris-
teva, na to~kata na vrskata ne~isto-maj~insko,
abjektot, a so toa i ~istoto, za prvpat }e dobijat svoe
psihoanaliti~ko tolkuvawe. Interesno za nas,
makedonskata filosofka i poetesa, Ana Dimi{-
kovska �Trajanoska, vo pesnata Predavstvo od
zbirkata Socvetie (1994) so odli~na intuicija go
~ini istoto {to i teorijata na Kristeva, koga
principot na vlez vo svetot go definira to~no kako
princip na izneveruvawe na majkata:

coming part of the realm of the subject�s economy. Who
is the owner?

The Symbolic order3 is a term used by Lacan to describe
the world of culture, institutions and language as an or-
der guided by the Father (hence called paternal). It is a
synthesis of paternal lawful structures, language practice
and linguistic signification, in other words, it is the name
of the patriarchal universal principle behind the entire
culture. According to Lacan, the Symbolic is not identical
to what we simply call reality. The Symbolic is just as
imaginary, i.e. post-imaginary (being different from the
imaginary of the pre-subject) because it is a place of
signifiers rather than referents. This (post) imaginary or-
der, hence the possibility for culture, means that the pos-
sibility of creating laws and the possibility of meaningful
language, i.e. a language that creates meaning, is a result
of the repression of the libidinal drives, including the re-
pression of radical addiction of the child in the first Other,
the maternal body. It was Lacan who noticed and Kristeva
who further elaborated the point of relation between un-
cleanness-maternal thus giving the abjection, and at the
same time cleanness, a psychoanalytic interpretation for
the first time. It is interesting to point out that Ana
Dimiskovska-Trajanovska, a Macedonian philosopher and
poetess, in the poem Betrayal from her book of poems
Flower Blossom, intuitively complies with Kristeva�s
theory when she defines the principle of entering the world
as a principle of betraying one�s mother:
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Prvo
go predava{ nebitieto
zaradi majka ti
Potoa
ja predava{ majka ti
zaradi svetot.

Da se poslu`ime so termin od pesnata, od nebitieto
kon sostojbata na (o)sves(t)en subjekt, sekoj od nas
minuva niz edna faza na pred-subjekt, sostojba pred
vlezot vo Simbolniot poredok, vo poredokot na
Tatkoto, a trae od ra|aweto pa s$ do Edipovskata faza
(zna~i, najdocna do 3-4 godina od ̀ ivotot, a verojatno
mnogu porano). Koga sum proto-subjekt, pred-subjekt,
jas (toga{, vsu{nost, �jas� sum eden vid pred-�jas�) s$
u{te ne sum subjekt, iako ve}e ne sum nitu nebitie.
Pred - subjektot e `itel na teritorijata {to Lakan
ja narekuva imaginarno, a Kristeva ja narekuva
semioti~ko, a dvete imiwa ne nosat golema razlika
vo kvalitetot na teritorijata. Dodeka su{testvuva na
teritorijata na imaginarnoto/semioti~koto, pred-
subjektot ima iluzija za edinstvenosta.

Taa iluzija e megalomanska, za proto-novoroden~eto
i site na svetot se del od eden edinstven entitet. Toa
zna~i, me|u nekoga{noto mene (kako pred-subjekt) i
me|u koj bilo predmet, pojava ili fenomen od
nadvore{niot svet (od objektot) ne postoela razlika.
Podobro e da se re~e, celiot svet sum bila jas, proto-
subjektot. Mo`e da re~eme, so izvesna doza na naivno
uprostuvawe, deka proto-subjektot e eden vid Bog, ili
u{te podobro proto-Bog. Koga bi mo`el da zboruva za
iskustvata od proto-subjektnata faza, toj entitet, so
beskone~na avtoritarnost bi gi povtoril zborovite
na Hristoviot Bog, deka toj e vo site nas podednakvo.
Ovoj lud proto-subjekt koj ja u`iva grandioznata
megalomanija, na sopstvena `al i (mo`ebi) na sre}a

First
you betray the non-being
for you mother�s sake
Then
you betray your mother
for the world�s sake.

Let us use the concept from the poem, from non-being to
a state of conscious/aware subject, and assert that every-
one of us experiences a phase when one is in the state of
pre-subject, a state when one enters the Symbolic order,
in the order of the Father, a state which lasts from the
birth until the Oedipal phase (i.e. as late as the age of 3-4
and probably much earlier). When I am a proto-subject,
pre- subject, I (actually �I� is a kind of  �pre-I�) am still not
a subject, although I am no longer a non-being as well.
The pre- subject is a dweller on the territory which Lacan
refers to as the imaginary, and Kristeva as the semiotic,
both concepts do not bring out a significant difference in
the quality of the territory. While it exists on the territory
of the imaginary/semiotic, the pre-subject has an illusion
of uniqueness.

This illusion is megalomaniac in its nature, for the proto-
newborn is, just as everyone in the world is, part of a single
unique entity. This means that there was no difference
between the former me (as pre- subject) and any other
object, occurrence or phenomenon from the outside world
(of the object). In other words, I, the proto- subject, was
the whole world. We might just as well say, with a certain
degree of naïve simplification, that the proto- subject is a
kind of God, or even better a proto-God. Given the chance
to talk about the experiences from the proto- phase, this
entity, with an endless authority, would repeat the words
of the Christ�s god that he is equally within all of us. This
crazy proto-subject who enjoys the grand megalomania,
to its own misfortune and (maybe) fortunately for the oth-
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za drugite, istata }e mora podocna vo `ivotot da ja
zameni so poskromnata pozicija na srednovekoven
renegat koj, osven vo retkite momenti na beskone~na
sre}a (da se potsetime na definicijata, deka ̀ ivot e
petnaeset minuti beskone~na sre}a), nikoga{ ve}e
nema da smee, nitu da mo`e za sebe da ka`e deka se
~uvstvuva kako Bog. Ako i po subjektiviziraweto
sepak prodol`i uporno toa za sebe da go tvrdi,
kulturata }e se pogri`i da bide izop{ten kako
kriminogen ili patolo{ki subjekt. Izoliran i
marginaliziran, toj }e bide nadvor od tekovite na
dogovorenata kultura, a so toa i na vlijanieto vrz nea.
Za proto-subjektot, {to Kristeva go narekuva libi-
dalno dete, realnosta e samiot princip na u`ivawe
- nikoga{ podocna ovoj subjekt nema da mo`e da go
ka`e ona {to bi go reklo deteto od semioti~kata
faza: deka edinstvenata realnost e moeto sopstveno
u`ivawe, zatoa {to ne postoi sistem na normi i
vrednosti, ne postoi poredok kogo {to jas go zagro-
zuvam so moeto u`ivawe. Postojam samo jas i vo nego
moeto u`ivawe, a taka }e bide s$ do momentot koga
preku govorot i izborot na posakuvan objekt vo fazata
na Edipoviot triagolnik, }e  vlezam vo svetot na
jazikot, koj  e tatkovski.

Ovaa naracija, koja{to se povikuva na analiti~ki
prou~uvawa, prakti~no veli deka deteto od pred-
Edipovskata faza ne razlikuva subjekt od objekt.4  Za
nego, negovoto telo i teloto na majkata e edno isto.
Vo taa faza, izvesnosta na maj~inoto telo e edinstve-
nata realnost, no taa realnost e ista so izvesnosta
na moeto telo - me|u na{ite dve izvesnosti ne stoi
nikoj drug - nitu tatkoto, nitu nekoj tret. Za nesre}a
na ova libidalno, arhai~no dete, toa ne trae ve~no.
Melani Klajn (Melani Klein) go vovede konceptot na
neute{no dete koe po izvesno vreme zabele`uva deka
majkinoto telo ne e beskone~en izvor na ultimativni

ers, will have to replace this megalomania later in its life
with a more modest position of a renegade from the
Middle Ages, who will never smile again nor be able to
say that he feels like God, except in the rare moments of
infinite happiness (let us remind ourselves about the defi-
nition that life is fifteen minutes of infinite happiness). If
he continues to claim this about himself even after the
process of subjectification, the culture will make sure that
it is labelled as criminal or pathological, and being iso-
lated and on the margins, he will be outside the courses
of the agreed culture, unable to influence. For the proto-
subject, which is referred to as the libidinal child by
Kristeva, the reality is the very principle of enjoyment -
he will never be able to say the things that a child in a
semiotic phase might say: that the only reality is my own
enjoyment because there is neither a system of norms and
values nor an order which is endangered by my enjoy-
ment. I and I only exist and my enjoyment as part of me,
and this will be the case as long as, through the speech
and the choice of the desired object in the phase of the
Oedipal triangle, I enter the world of language, which is
paternal.

This narration, which is related to analytical research,
practically maintains that the child in pre-Oedipal phase
cannot distinguish between subject and object.4 To him,
his body and his mother�s body is the same thing. In this
phase, the certainty of his mother�s body is the only real-
ity, but this reality is the same with the certainty of my
body - between our two certainties there is nobody else -
neither the father nor a third party. Unfortunately for this
libidinal archaic child, this phase does not last forever.
Melanie Klein introduced the concept of inconsolable
child who, after a certain period, notices that his mother�s
body is not the infinitive source of ultimate enjoyment,
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u`ivawa, nitu vo vremenska, nitu vo predmetna
smisla.  Na toa telo ima delovi (objekti) koi imaat
sposobnost da ponudat beskone~no zadovoluvawe �
zna~i, u`ivawe vo terminite na Lakan � na libidal-
nite `elbi na deteto (na primer majkinite dojki) i
delovi koi ne mo`at da ponudat takvo u`ivawe.
Ponataka, i dobrite objekti ne se staveni na posto-
jano raspolagawe na libidalnoto dete. Delovite od
teloto na majkata koi nudat u`ivawe, doa|aat i
zaminuvaat, kako {to doa|aat i zaminuvaat branovite
na u`ivawe i askeza. Vo momentot koga }e zapo~ne da
go deli majkinoto telo na dobri i lo{i objekti (tie
koi mu gi zadovoluvaat porivite i libidalnite
`elbi, i tie drugite), deteto ja objektivizira majkata.
Presvrtni~kata, revolucionerna teorija koja se
izrodi od uvidot na Klajn se bazira tokmu na
premisata deka objektivizacijata na Majkata e uslov
za sekoja subjektivizacija. So drugi zborovi, Jas
stanuvam subjekt koj znae deka celiot svet ne e isto
so Jas, toga{ koga }e ja pretvoram Majkata vo Objekt.
Toga{ koga moite o~i }e percipiraat parcijali-
zirana majka, jas stanuvam edinstven, totalen i
celosen subjekt.

Ovoj brutalen zakon na psihi~kata dinamika ka`uva
deka moeto promovirawe vo subjekt, ra|awe kako
subjekt, e usloveno od mojata investirana energija vo
elementarizirawe, instrumentalizirawe i dekom-
ponirawe na Majkata. So drugi zborovi, se~ie ra|awe
kako subjekt koe e sledeno od logikata na degradacija
na drug subjekt, sledeno e isto taka od rotacijata.
Deteto kako proto-objekt od svojata majka }e napravi
objekt, za da mo`e vrz nejzinoto instrumentalizi-
rano, fragmentirano telo samoto da se prerodi vo
subjekt. Toa, pak, ja uslovuva mo}ta na pogledot so koj
se vr{i taa metamorfoza na Majkata, sovr{enata sila
na pogledot voop{to koj, da se poslu`ime so zboro-

neither in temporal nor in objective perspective. There
are parts (objects) on this body which are capable of of-
fering infinite satisfaction - meaning enjoyment in Lacan�s
terminology - of the child�s libidinal desires (for instance,
his mother�s breasts) and parts which cannot offer such
enjoyment. Furthermore, even the good objects are not
constantly available to the libidinal child. The parts of the
mother�s body that offer enjoyment come and go just as
the waves of enjoyment and asceticism come and go. The
child begins to objectify his mother the moment he starts
dividing his mother�s body into good and bad objects (i.e.
to those which satisfy his drives and libidinal desires, and
those which do not). The revolutionary theory, which re-
sulted from Kleine�s insight, is based on the premises that
the objectification of the Mother is a prerequisite for ev-
ery subjectification. In other words, I become a subject
who knows that the whole world is not the same as me
only when I turn my Mother into an Object. Only when
my eyes perceive a partial mother, I become a unique and
complete subject.

This cruel law of psychic dynamics indicates that my pro-
motion into a subject, my birth as a subject, is conditional
upon my invested energy in simplification, instrument-
alisation and decomposition of the Mother.  In short, ev-
ery birth as a subject is accompanied by the logics of the
degradation of another subject, followed by the rotation -
the child as a proto-object will create an object from his
mother, so that it can be reborn as a subject thanks to her
instrumentalised and fragmented body, which, on the
other hand, conditions the power of the perception used
to perform the metamorphosis of the Mother, the perfect
power of perception in general, which, in Lacan�s words,
creates a perfect God of truth from the Other.

Jasna Koteska Sanitary Enigma
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vite na Lakan, od Drugiot pravi sovr{en Bog na
vistinata.

Zna~i, vlezot vo kulturata, jazikot i smislata e
obele`an so slikata na nekompletnata Majka. Vo taa
smisla, postojat izvesni kulturno atraktivni tezi
koi do`iveaja podem so gej dvi`eweto, a koi{to velat
deka kapacitetot za kreacija i umetni~ka produkcija
rapidno raste kaj onie `eni, koi za svoi seksualni
partnerki odbiraat `eni. Ovaa lezbejska teorija,
delumno bazirana na statisti~kata brojnost na gej
orientiranite umetni~ki, osobeno vo t.n. zapaden
svet, veli deka koga `enata izbira da saka `eni, so
toa ja aktivira zaboravenata memorija za vrskata so
maj~inskoto telo, t.e. ja revalorizira pozicijata na
objektiviziranata majka. Obratno na o~ekuvawata,
namesto nejzinite kapaciteti za kreacija da opa|aat,
kako {to tvrdi kulturata na izgonetite majki, zna~i
kulturata na Lakanovskiot tatkovski poredok,
naprotiv, tie progresivno rastat. Ovaa teorija
o~igledno saka da ja vospostavi mo`nosta od kritika
na ishodi{tata na Edipoviot jazol - impliciraj}i
deka tie ne se tolku progresivni kolku {to toa
voobi~aeno se tvrdi. Poto~no, progresivnosta na
civilizacijata zasnovana na edipovski sinovi i
parcijalizirani majki e so~ineta od la`ni percep-
cii za rastot. So ovoj zaklu~ok, iako bez mnogu verba
vo psihi~kata utopija {to bi proizleguvala od nea,
i so sosema drugi argumenti, verojatno bi se soglasile
mnogu kriti~ari na konceptite na civilizaciskiot
progres.

Therefore, the entrance to culture, language and mean-
ing is marked by the image of the incomplete Mother. In
this respect, there are certain culturally attractive theses
which reached an upsurge in the gay movement claiming
that the capacity for creative and artistic production is
rapidly increased with women who choose other women
for their sexual partners. According to this lesbian theory
which is partially based on the statistic number of gay-
oriented female artists especially in the so-called West-
ern world, when a woman chooses to love another woman,
she activates the forgotten memory about the relation with
maternal body, i.e. she revalues the position of objecti-
fied mother. Contrary to expectations, instead of declin-
ing in compliance with the culture of banished mothers,
i.e. the culture of Lacan�s paternal order, her creative ca-
pacities increase progressively. Obviously, this theory
aims to establish a possibility for critical evaluation of the
results from the Oedipal knot - implying that they are not
as progressive as claimed. In fact, it is argued that the
progress of our civilisation, based on Oedipal sons and
partial mothers, consists of false perceptions regarding
growth. It is likely that many critics of the concepts re-
garding the progress of civilisation would agree with this
conclusion although lacking faith in the psychic utopia
emerging from this theory and with completely different
arguments.
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Pazarewe

Se se}avate li na anegdotata koja ja raska`uva Kant
za eden ma`, komu mu e dadena mo`nost edna no} da
vodi qubov so ̀ enata na svoite soni{ta (stanuva zbor
za ostvaruvawe na ultimativnoto u`ivawe), no cenata
{to mora da ja plati e: vedna{ po qubovnata no}, na
izleguvawe od sobata, da bide obesen? Kant pra{uva:
{to }e napravi ovoj qubovnik - }e vleze vo sobata na
u`ivaweto ili }e se otka`e od seksot od soni{tata?
Kant veli, toj sekoga{ }e se otka`e. ^ovekot na Kant
ima kapacitet da se ispazari so svetot - }e se otka`e
od svoite golemi pobaruvawa, so idejata deka pona-
tamu, po patot na `ivotot, }e go ~ekaat drugi, makar
i pomali zadovolstva.

Lakan se somneva vo sigurnosta so koja Kant ja odbiva
mo`nosta od samoubistvenoto vodewe qubov.5  Ima
slu~ai, veli Lakan, vo koi odbiram u`ivawe bez da
vodam smetka za balansot vo univerzumot, i bez da
vodam smetka za cenata {to treba da ja platam, duri i
ako cenata e sopstveniot `ivot. Kako poinaku da se
objasni izborot na narkomanot, komu sekako deka mu
e poznata cenata za zavisnosta? Nevroti~arite ~esto
odbiraat da gi povtorat bolnite iskustva (kompul-
sivna repeticija), veli Lakan, i go postavuva
pra{aweto: {to e so nevroti~arot koj mo`e da u`iva
vo seksot, samo dokolku znae deka posle toa go ~eka
edna zna~ajna, momentalna zakana?

Me|u dvata vida izbor, o~igledno, ima razlika. Koga
subjektot odbira zadovolstvo koe{to vodi smetka za
balansot na zagubata i dobivkata, prakti~no, koga
subjektot se pazari za zadovolstvoto, toa e eden vid
zadovolstvo. Sosema drug vid zadovolstvo e koga
subjektot ne vodi smetka za ekonomijata na zagubata,
a koga izborot ru{i nekakov ili sekakov vid zabrana.

Bargaining

Do you remember Kant�s anecdote about a man who was
given a chance to make love with the woman of his dreams
for one night (in other words an achievement of the ulti-
mate enjoyment) at the price of being hanged immedi-
ately after the love night, the moment he steps out of the
room? Kant asks: what will this lover do - will he enter
the room to enjoy or will he renounce the sex of his
dreams? Kant says that he will always choose to give up.
Kant�s man has the capacity to bargain with the world -
he will give up his high demands given the idea that fur-
ther along the road he might encounter other, though
smaller, pleasures.

Lacan doubts the certainty with which Kant rejects the
possibility of this suicidal love making.5  There are times,
Lacan says, when I choose to enjoy without caring about
the balance of the universe, without thinking of the price
I have to pay, be it my own life. How else can you explain
a drugs addict�s choice to use drugs when he is certainly
aware of the price of addiction? Neurotics often choose to
repeat their painful experiences (compulsive repetition),
Lacan says, and asks the question: what about the neu-
rotic, who is able to enjoy sex provided that he knows that
an important momentarily threat awaits him afterwards?

Clearly, there is a difference between the two choices.
When the subject chooses pleasure that weighs the bal-
ance of gain and loss, practically, when the subject bar-
gains for pleasure, this is a kind of pleasure. Another type
of pleasure is when the subject does not take account of
the economy of loss and when the choice breaks certain
or any kind of prohibition. The second case of pleasure is
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Vtoriot slu~aj na zadovolstvo, o~igledno, stoi od
onaa strana na zadovolstvoto, i za nego Lakan go
voveduva terminot u`ivawe (so nego verojatno
najblisku mo`eme da go prevedeme ona {to Lakan go
podrazbiral pod jouissance). Za razlikite na o~ekuva-
noto u`ivawe (zadovolstvoto) i ostvarenoto u`iva-
we, Lakan zboruva na seminarite vo 1972-1973. Koga
qubovnikot nema da vleze vo sobata, Lakanovskoto
ostvareno u`ivawe, ili ona {to vo prviot slu~aj go
navedovme pod imeto zadovolstvo, e isto so frojdov-
skiot princip na zadovolstvo. Zadovolstvoto kaj
Frojd e ekonomska kategorija, taa gi procenuva
zagubite i mo`nite dobivki, go maksimalizira
zadovolstvoto, no samo dotamu, do kade {to dosega
minimaliziranata bolka. Egoto, kako {to bi rekol
Frojd, se pazari so realnosta vo korist na idot.
Lakanoviot jouissance e od onaa strana na pazarenoto
zadovolstvo: toa e u`ivawe, koe ve}e ne ja koristi
posredni~kata uloga na Egoto vo pazareweto so
principot na realnosta. Obratno, subjektot voobi-
~aeno ja transcendira sopstvenata senzualnost, za da
mo`e da opstoi vo Realnoto. Taa transcendencija
zna~i deka subjektot sekoga{ }e odbere da ja izbegne
anksioznosta koja proizleguva od insistiraweto na
prodol`eno zadovolstvo, koe ne bi vodelo smetka za
balansot korist/{teta.

I povtorno generi~ki moduliranoto pra{awe: koga
i kako se konstituira Poredokot, vo koj subjektite se
pretvoraat vo pazarxii (trgovci) so sopstvenoto
zadovolstvo? Zna~i, ne Kantovskoto pra{awe (dali
nekoj od nas bi vlegol vo sobata na ultimativnoto
u`ivawe, bez da vodi smetka za cenata {to ja pla}a, a
taa se sostoi vo `rtvuvawe na sopstveniot `ivot),
tuku kako se slu~ilo toa, subjektot voop{to da se
konstituira kako nekoj koj{to }e se obide da se
ispazari so svetot  za svoite zadovolstva a, pri toa

undoubtedly on the other side of pleasure, for which Lacan
introduces the notion of enjoyment (probably in the clos-
est sense of what Lacan meant under jouissance). Lacan
discusses his views on the differences between the ex-
pected enjoyment (pleasure) and the achieved enjoyment
during the seminars in 1972-1973. When a lover does not
enter the room, Lacan�s notion of achieved enjoyment, or
what we previously referred to as pleasure, is the same as
Freud�s principle of pleasure. According to Freud, plea-
sure is an economic category which evaluates the losses
of possible gains and maximises pleasure as far as mini-
mum pain is reached. Ego, in Freud�s words, bargains with
reality to the benefit of id. Lacan�s jouissance is the other
side of the bargained pleasure: it is the enjoyment that no
longer makes use of the mediating role of the Ego in the
process of bargaining with the principle of reality. To the
contrary, the subject usually transcends his own sensual-
ity so that he can survive in the Real. This transcendence
means that the subject will always choose to avoid anxi-
ety resulting from the insistence for prolonged pleasure,
which would not take account for the balance benefit/
damage.

Let us ask again the generically modulated question: when
and how is the Order in which the subjects transform into
traders of their own pleasure constituted? We are not re-
ferring to Kant�s question (whether any of us would enter
the room of ultimate enjoyment without taking account
for the price he pays i.e. sacrificing his own life) but rather
ask how it happened that the subject constitutes himself
as someone who will try to bargain with the world for his
pleasures and, at the same time, pay as low price of suf-
fering as possible. In other words, where does the con-
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da plati {to e mo`no pomala cena na stradawe?  So
drugi zborovi: od kade poteknuva konceptot na
pazarxiski Poredok? Vo odgovorot na ova pra{awe,
ako taka mo`e da se ka`e, se krie su{tinata na
Frojdoviot Edipov kompleks. Za deteto ne postoi
zna~ajnata, momentalna zakana. Za nego, ne postoi
ja`eto na izlezot od sobata na beskone~noto u`ivawe.
Sekoe dete od pred-Edipovskata faza, so drugi
zborovi, e Kantoviot ultimativen qubovnik.

Ako e taka, zo{to, toga{, deteto ja napu{ta logikata
na beskone~noto u`ivawe? Toa pra{awe si go
postavuval i Frojd i odgovoril - zaradi Edipov
triagolnik. Konstituiraweto na li~nosta se odviva
preku ona {to Frojd go narekol uspe{no preraspre-
deluvawe na libidalnite energii vo emotivniot
jazol. Emotivniot jazol, spored Frojd, e �uspe{no�
premosten toga{ koga deteto sfa}a deka treba da ja
napu{ti `elbata za poseduvawe na majkata. Toa
li{uvawe od ̀ elbata-za-poseduvawe-na-majkata }e mu
ovozmo`i na deteto vlez vo svetot na vozrasnite. Vo
fazata koga go ̀ ivee �jazolot�, (ma{koto) dete ne znae
deka dobivkata }e bide tolku golema (vlez vo kultu-
rata). Vo dadeniot moment deteto samo znae deka treba
da go premosti stravot od kastracijata koja, spored
analiti~kiot materijal, deteto ja ~uvstuva kako
akutna, a koja, spored nego, poteknuva od Tatkoto kako
zakana. Za da go nadmine stravot, deteto re{ava da ja
napu{ti (da ja predade, kako {to bi rekla Dimi{kov-
ska) majkata, a, za vozvrat, da ja dobie vleznicata vo
svetot na kulturata. Otsega pa natamu, (ma{koto)
deteto }e mu ja prepu{ti majkata na tatkoto, a samoto
toa }e se nadeva, deka koga }e porasne, }e stane tatko
na mestoto na Tatkoto (vo razni moderni obrabotki,
ovaa krilatica dobiva mnogubrojni edipovski
verzii, na primer vo poznatiot strip so Iznogud,
maksimata �kalif namesto kalifot�) i }e gi u`iva
site zadovolstva, koi mu se dostapni na tatkoto.

cept of bargaining Order come from? The essence of the
Freudian Oedipus complex, if we may say so, lies in the
attempt to answer this question. A child does not recognise
the significant but momentary threat; for the child the
rope at the exit of the room of infinite enjoyment does
not exist. Every child in pre-Oedipal phase is, in other
words, Kant�s ultimate lover.

Being so, why, then, the child abandons the logic of infi-
nite enjoyment? It is the question that Freud posed and
answered - because of the Oedipal triangle. Personality
constitution is accomplished through, as Freud called it,
a successful distribution of libidinal energies in the emo-
tional knot. According to Freud, the emotional knot is �suc-
cessfully� bridged when the child understands that he
needs to abandon his desire to possess his mother. Such
deprivation of the desire to possess his mother will en-
able the child to enter the world of adults. During the
phase, when he lives within the �knot�, a (male) child does
not know that the gain will be high (entrance to the world
of culture), in the given moment, what the child only
knows is that he needs to bridge the fear of castration
which, according to the analytical material, is felt as acute
by the child and which originates from the Father as a
threat. In order to overcome his fear, the child decides to
abandon (betray, in the words of Dimiskovska) his mother
thus gaining in return an entrance ticket to the world of
culture. From now on, a (male) child leaves his mother to
his father at the same time hoping that he himself will
become a father in the place of the Father (in various
modern interpretations this axiom is given numerous
Oedipal versions, as, for instance, the maxim �a caliph in-
stead of the caliph� used in the famous comic about
Isnogood) and eventually enjoy all the pleasures available
to the father.

Jasna Koteska Sanitary Enigma



Journal for Politics, Gender and Culture, Vol. III, No. 1, Summer 2004

12
3

Identities

Toa e prviot Pazar {to sekoj subjekt }e go napravi so
svetot i so sebe. Ako ja sledime {kolata na Levi Stros
(Levi Straus), deka kulturata e razmena na ̀ eni, toga{
Edipoviot triagolnik, kako prv Pazar, hronolo{ki
to~no se sovpa|a so fazata vo koja za sekoj subjekt
�po~nuva� kulturata. Bidej}i kulturata se za~nuva
to~no vo onoj moment koga deteto se otka`uva od
`elbata da ja poseduva majkata. Ne velime deka e toa
lo{ izbor. No, teorijata na abjektot ostava edna
nejasna svesnost, deka ne sme nitu generi~ki futu-
risti koi bi mo`ele da znaat na {to bi li~ela
na{ata kultura dokolku subjektot ostane(l) vrzan za
prvobitnata qubov kon majkata (ne velime, isto taka,
deka za nekoi subjekti, ovaa vrska ne ostanuva da bide
najvitalnata vrska vo nivnite `ivoti). Iako, koga
}e ka`eme taka, ova dobiva {egobijna vrednost i
stanuva legenda, koja (odvaj!) ispolnuva (sepak!)
mnogubrojni stranici na tekstovite od popularnata
kultura, koja se zanimava so ma{ko-`enskite odnosi.
Odvaj, zatoa {to taa {ega ne se potpira na nekoe
poseriozno psihoanaliti~ko promisluvawe, a sepak
- zatoa {to o~igledno e deka opsesijata so i okolu
majkata ne prestanuva da bide va`na za sovremenata
kultura. So drugi zborovi, vrskata so majkata nikako
ne e neva`na i nikako ne e sosema zavr{ena vo
ramkite na edipovskata faza. Taa vrska, na fantom-
ski na~in, uporno se vra}a vo na{ite sekojdnevni
`ivoti i toga{ koga mislime deka taa is~eznala ili
deka & se izgubila sekakva psihi~ka vrednost.
Fantomskiot na~in koj redovno ja vozobnovuva
izgonetata vrska e, vsu{nost, samiot fenomen na
ne~istoto.

This is the first Bargain made by every subject with the
world and himself. Following the school of Levi-Strauss
which stresses that culture is an exchange of women, then
the Oedipal triangle, as the first Bargain, chronologically
complies with the phase in which the culture  �begins� for
every subject. As it seems, culture is conceived at the
moment when the child abandons the desire to posses
his mother. This is not a bad choice at all. However, the
theory of the abjection leaves a certain vague awareness
that we are not generic futurists who might know what
their culture would look like providing the subject re-
mained tied to the initial love towards his mother (for
some subjects this relation remains the most vital rela-
tion in their life) although, by saying this, it gets a comic
value and becomes a legend which (hardly!) fills (yet it
does!) numerous pages of texts about pop culture, its main
interest being male-female relations. �Hardly�, because this
joke is not based on a serious psychoanalytic thought, and
�yet� because it is obvious that the obsession with and
about the mother continues to be the most important one
in the modern culture. In other words, the relation with
the mother is very important and definitely not completed
within the Oedipal phase. This relation, in a phantom
manner, persistently returns in our everyday lives and
even when we think that it has disappeared or that it has
lost all of its psychic value. This phantom manner, which
constantly renews the banished relation, is actually the
very phenomenon of uncleanness.
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Ne~istoto, so drugi zborovi, go garantira neuspehot
na sekoja subjektivizacija, no i rigidnosta na
poredokot. Na primer, koga podigate ~ekovi vo banka,
bankarskiot slu`benik bara da go stavite istiot
li~en potpis so koj ste se potpi{ale i v~era, a ova
navidum naivno administrativno pobaruvawe e
operacija na stabilizirawe na identitetot, materi-
jaliziran preku potpisot. So godini nanazad ~eko-
vite za mene se iskustvo na trauma, mojot potpis
nikoga{ ne e ist so toj od v~era, edna pro~itana pesna
nautro me pravi razli~na od ona jas od v~era. Bankata,
duri, i ne ja odzema mo`nosta od me|uvremena
transformacija, pa ~estotopati qubezno bara od
svoite klienti da go �odglumat�, da go performiraat
svojot nekoga{en potpis i najqubezno go nudi
deponiraniot na uvid. Kulturata pobaruva od svoite
subjekti da bidat stabilni, nejzinite institucii vo
sekoj od nas sakaat da go vidat edna{ za sekoga{
stabiliziraniot subjekt. Lu|eto, soo~eni so ovie
kulturni o~ekuvawa, soodvetno visoko ja vrednuvaat
i ~esto &  se voshituvaat na stabilnosta, kako osobina
kaj drugi lu|e, a golem del od emotivnite kolumni
imaat prost sovet: najdete stabilen partner, zatoa
{to �Lu|eto na krajot, sepak, ostanuvaat pokraj
iskreni lu|e�. Stabilnosta, zna~i, se percipira kako
sinonim na iskrenosta, a eden moj prijatel se ̀ ale{e
deka negovata sopruga bila izvonredna li~nost koga
ja zapoznal, no po nekolku godini brak taa ve}e ne e
istata. Na{ata socijalna percepcija i na{eto
socijalno vrednuvawe za drugite lu|e, vo golema
merka se bazira na uveruvaweto deka eden subjekt
denes treba da bide istiot kakov {to bil i v~era.
Niedno prepozicionirawe ne go namaluva grevot od
izneverata na sopstvenata stabilnost. Tie o~ekuvawa
se derivirani od na~inot na koj funkcionira

Tabooed Later

Uncleanness, in other words, guarantees the failure of
every subjectification as well as the rigidity of the order.
For instance, when a bank clerk issues cheques, he re-
quires that you put the same signature you used to sign
your name with yesterday, and this seemingly naïve ad-
ministrative request is a process of identity stabilisation,
materialised through the signature. For years now I have
found this a traumatic experience, my signature is never
the same as the one I signed yesterday; a poem I have
read in the morning makes me different from myself i.e.
what I was yesterday. The bank does not even take into
consideration the possibility of an interim transformation
and often kindly asks from the clients to �act� or perform
their signature, kindly offering another cheque for com-
parison. Culture demands from its subjects to be stable;
its institutions want to see the stabilised subject in us once
and for all. Consequently, faced with such cultural expec-
tations, people highly value and often admire stability as
a characteristic in other people. Most of the emotional
articles give simple advice: find a stable partner because
�People eventually end up with honest people�. Stability,
therefore, is perceived as a synonym for honesty. A friend
of mine complained that his wife used to be a wonderful
person when he met her but is no longer the same person
after several years of marriage. Our social perception and
our social valuation of other people are greatly based on
the belief that today a subject should be the same as he
was yesterday. Neither repositioning reduces the sin of
betrayal of one�s own stability. These expectations are
derived from the way an agreed culture works, a culture
which can easily count its subjects and place them on a
map. All cultural institutions are included in this struggle
for stability: schools, prisons, hospitals, marriages etc.,
to list few of the favourite places of Michael Foucault.
Many years ago, the news that state officials in San Fran-
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dogovorenata kultura, koja tolku lesno mo`e da gi
kartografira, da gi popi{e i da gi izbrojuva svoite
subjekti, a vo taa bitka za stabilnost se vklu~eni site
institucii na kulturata: u~ili{tata, zatvorite,
bolnicite, brakovite, da navedeme samo nekolku od
omilenite toposi na Mi{el Fuko. Pred pove}e
godini be{e objavena vesta deka na dr`avnite
slu`benici vo San Francisko im e dozvoleno da
vr{at operacii za promena na polot, a deka golemiot
del od tro{ocite gi pokriva socijalnoto osiguru-
vawe, zna~i dr`avniot buxet. Iako liberalizira~-
ki, ovoj primer samo poka`uva deka dr`avata e
premol~eno soglasna so na{ite metamorfozi, samo
ako nejziniot aparat e dovolno golem da gi kategori-
zira, popi{e, t.e., da gi kontrolira promenite.
Trans-seksualcite se dobredojdeni, duri stimulira-
ni da gi ostvaruvaat svoite ~ovekovi prava, samo
dodeka sofisticiranata dr`avna administracija
ima mo`nost od recipro~en uvid vo konverzijata, a
kulturata go amortizira buntot protiv poredokot so
prividno pogolemi slobodi.

Subjektot, vsu{nost, nikoga{ nema da zaboravi deka
edna{ bil `itel na semioti~kiot prostor. Poradi
toa }e ostane zasekoga{ podvoen, }e ima memorija za
imaginarnata, pred-subjektna faza, no ednovremeno
}e prodol`i da `ivee vo simbolniot univerzum na
kulturata, bidej}i drug univerzum za nego - nema.
Celokupnoto iskustvo na subjektot vo jazikot, na toj
na~in stanuva {izofreno, iskustvo na nedostatok i
iskustvo na `elba. Jas od pred-subjektnata faza
pomnam deka nekoga{ imalo teritorija kade {to seta
realnost bila realnosta na mojata `elba. Jas,
subjektiviziranata, vklu~ena vo poredokot koj
ozna~uva, upotrebuva, dava i proizveduva smisla, se
se}avam na iluzijata za edinstvenosta. Po toj pat, kaj
sekogo od nas se formira nedostatokot (na iluzijata

cisco were allowed to have sex change operations was
announced, including the fact that a large part of the ex-
penses would be covered by the social insurance i.e. the
state budget. Though liberal in nature, this example only
proves that the state silently agrees with our metamor-
phoses only if its apparatus is large enough to categorise
them i.e. control the changes. Transsexuals are welcome,
even stimulated to exercise their human rights, as long as
the sophisticated state administration can have a recip-
rocal insight in the conversion and the culture can mini-
mize the revolt against the order by allowing seemingly
greater freedoms.

In fact, the subject never forgets that he used to be a
dweller in the semiotic space. Due to this fact, the subject
will always be dual in nature, having the memory of the
imaginary, pre-subject phase, and at the same time he will
continue to live the symbolic cultural universe because
he knows no other universe. The entire language experi-
ence of the subject thus becomes schizophrenic, both de-
ficiency and desire experience. I from the pre-subject
phase remember that there used to be a territory where
the reality was the reality of my desire. I, subjectified, as
part of the order which marks, uses, gives and produces
meaning, remember the illusion of uniqueness. This way,
every one of us creates a deficiency (of the illusion of the
uniqueness) and an infinite desire (for it). The desire can
never be satisfied because of the missing illusion since
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za edinstvenosta) i beskone~nata `elba (po nego).
@elbata nikoga{ ne mo`e da se zadovoli, bidej}i
samata su{tina na subjektivizacijata podrazbira
princip na rascep, poradi is~eznatata iluzija.
Moeto soglasuvawe so poredokot zna~i soglasuvawe
so toj rascep. Toj rascep, vo zavisnost od uspe{nosta
na subjektivizacijata, }e ostane generator na ~uvstoto
na nedostatok. Vo toj rascep }e prodol`am da
funkcioniram beskone~no dolgo, prakti~no zase-
koga{.

Pri~inata za nemo`nosta od finalna stabilizacija
le`i vo kapacitetot na semioti~kiot prostor da
navleguva vo simbolnoto. Od vreme � na vreme,
razli~ni li~ni sostojbi i razli~ni fenomeni, vo i
nadvor od mene, }e me potsetat na semioti~koto, na
sostojbata na seop{to dozvolenoto i ostvareno
u`ivawe, za koi Kristeva go dade imeto abjektni.
Kristeva nim im go odzema kvalitetot na objekt � tie
ne se orudie, predmet, ma{ina, nitu {to-gode {to
ima kvaliteti na objekt i zatoa ne mo`e da bidat del
od simbolnoto, bidej}i simbolnoto e so~ineto od
opredmeteni fenomeni, od ozna~iteli koi imaat
korelativi. A {tom ne se del od simbolnoto, abjek-
tite edinstveno mo`e da poteknuva od semioti~koto.
Zna~i, zazorot ({to e makedonsko ime za abjektot) se
producira vo semioti~koto, no dobiva i dava `ivot
samo koga od semioti~koto }e (se obide da) prodre vo
simbolnoto. Sega ja gledame i logikata na imenu-
vaweto ab-jekt, toa e onoj kvalitet koj stoi pome|u sub-
jektot i ob-jektot. Od dvete, ab-jektot �zema� ne{to,
no toa ne{to go �izvlekuva� samo dodeka ne pripa|a
na niedno i samo dodeka ima kvalitet da stoi
nasproti Jas, da bide zakana za Jas. Za Kristeva, osven
ne~istoto, kapacitet da se zakanuvaat vrz funda-
mentalnata stabilnost na subjektot imaat i hranata,
tabuto i grevot. Na kulturata & e potrebno da gi skrie

the very essence of the subjectification implies the prin-
ciple of rift. This rift, depending on the subjectification
success, will remain a generator of deficiency feeling. It is
in this rift that I will continue functioning indefinitely long,
practically forever.

The reason for the inability to achieve final stabilisation
lies in the capacity of the semiotic space to enter the sym-
bolic. Occasionally, various personal states and various
phenomena, within and outside of me, remind me of the
semiotic state of all allowed and achieved enjoyment,
which Kristeva called abjections. Kristeva robs them of
the objective quality - they are neither tools, objects, ma-
chines nor anything that has the qualities of an object,
therefore, they cannot be part of the symbolic because the
symbolic consists of objectified phenomena, of signifiers
with correlatives. Since they are not part of the symbolic,
abjections logically originate from the semiotic. Thus,
abjection is produced in the semiotic, but receives and
gives life only when the semiotic tries to penetrate the
symbolic. We now see the logic of the name ab-ject i.e.
the quality which is between the sub-ject and the ob-ject.
The ab-ject �takes� a bit from the two, but this bit is �ex-
tracted� only when the abjection does not belong to either
of the two and only when it possesses a quality to stand
against I, to be the threat for I. According to Kristeva, apart
from uncleanness, the food, the taboo and the sin have
similar capacity to threaten the fundamental stability of
the subject. Culture needs to hide these phenomena, to
force them out as obscure because it fears their power over
the subject.
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ovie fenomeni, gi goni, gi istisnuva kako opskurni,
zatoa {to se pla{i od nivnata mo} vrz subjektot.

Na primer, kako kulturno neo~ekuvano i nedobre-
dojdeno povedenie se smeta ne~ija `elba da ja
progolta sopstvenata povra}anica, iako taa sama po
sebe ne & prkosi na organskata logika, kako, na
primer, cigarite koi nemaat hranlivi materii. Za
razlika od `ivotnite, retko koj ~ovek pri zdrava
pamet bi se osudil da go prekr{i mo}noto tabu na
povra}anicata, iako taa do neodamna bila del od
subjektot. No, tokmu ovde e poenata. Povra}anicata
bila del od subjektot i vo momentot koga se objektivi-
zira, pove}e od site drugi objekti, stanuva opasna za
mene kako konstruiran subjekt. Stanuva ne{to nalik
na objekt, a bidej}i memorijata za potekloto e
aktivna, ne mo`e da se zdobie so status na objekt. Toa
{to edna{ bilo del od mene, s$ u{te vo sebe go nosi
potencijalot na subjekt. Zazorno e s$ ona {to go ima
toa poteklo od subjektot: plunka, povra}anica, krv,
menstrualna krv, mo~ka, pot, fekalii, a na{ata
kultura e konstituirana kako napor za nivno sankci-
onirawe. No, kulturata gi sankcionira niv ne zatoa
{to se valkani ili nezdravi, tuku zatoa {to se zakana
za stabilnosta na subjektot. Ova ne zna~i deka
statisti~ki praktikuvaweto ne~istotija ne doveduva
do bolesti, no so razli~na statisti~ka verojatnost,
do istoto, bez isklu~ok, doveduva i praktikuvaweto
~istota. Razlikite vo na~inite na koi lu|eto ja
praktikuvaat i ja sfa}aat ~istotata, to~no poka`u-
vaat deka ne stanuva zbor za zazor od bolest. Ili, kako
{to veli Kristeva, ne e nedostatokot na ~istota ili
zdravje toa {to ja tera kulturata da gi proglasi
abjektnite materii za tabuizirani. Tokmu obratno,
kulturata gi proglasuva za tabuizirani duri otposle,
~uvstuvaj}i ja nivnata opasnost za stabilniot
identitet.

For example, the desire to swallow your own vomit is con-
sidered as culturally unexpected and disagreeable
behaviour, although such an act would not defy the or-
ganic logic as smoking cigarettes does, being an act which
gives no nourishment to the body. Unlike the animals, it
is hardly likely that a sane person would dare break the
powerful vomit taboo although until recently it has been
part of the subject. Nevertheless, that is the point. The
vomit was part of the subject and the moment it was ob-
jectified, more than any other object, it becomes danger-
ous for me as a constituted subject. It seems like an ob-
ject and, since the memory about its origin is active, it
cannot acquire the status of an object because what was
once part of me still bears the potential of a subject.
Abjection is everything that originates from the subject:
saliva, vomit, blood, menstrual bleeding, urine, sweat, and
faeces. Our culture is established in an effort to sanction
them, not because they are dirty or unhealthy, but because
they are a threat to the stability of the subject. From a
statistical point of view, practicing filthiness does not nec-
essarily cause diseases. The same applies for practicing
being clean, only the statistical probability is slightly dif-
ferent. The differences in the ways people practice and
understand cleanness reveal that what makes culture af-
firm such abject materials as taboos is not the abjection
of a disease, or as Kristeva says lack of cleanness or health.
It is quite the opposite, i.e. the culture affirms them as
taboos later sensing a threat to the stable identity.
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Mediumskiot re`im na abjektot: Sinovite na
Sadam

Tabuiziraweto doa|a otposle, a interesno e da se
sledat formite na kulturna borba koi ja koristat
abjektnata operacija. Vo edno intervju, makedonskiot
slikar Aleksandar Stankovski go napa|a postoeweto
zakoni koi zabranuvaat upotreba na lesni drogi so
otsustvoto na zakoni protiv koprofagijata i kopro-
filijata. Toj pra{uva: �(dali) toa zna~i deka jadewe
na fekalii e poregularno od drogirawe�?� Da se
zabele`i, me|utoa, deka istiot argument na pretpo-
staven sram ve}e e kodiran vo napadite na tobako-
filijata (ako pod lesni drogi gi podrazbirame tie
{to mo`e da se pu{at). Takov e primerot so kultur-
niot sram od javno pu{ewe cigari vo Kalifornija,
iako, kako {to veli @i`ek, argumentite kontra
takanare~enoto pasivno pu{ewe se, vo najmala raka,
somnitelni. Ra|aweto na ovaa nova kulturna abjektna
zakana se sostoi od suptilnata mo`nost, cigarata da
se do`ivee kako necelosen objekt, bidej}i sekoj tu|
~ad, pa ultimativno i tu|iot zdiv, e sekoga{ ve}e -
ne~ist zdiv.

Mediumskoto pretstavuvawe na zazorot, kako {to se
gleda, ne e nikoga{ naivno, a operaciite na repre-
zentacija na ne~istoto se del od razmenata na mo}ta.
Amerikanskiot sekretar za odbrana Donald Ramsfeld
(Donald Rumsfeld), vo juli 2003 godina, treba{e na
javnosta da & objasni zo{to se objaveni krvavite
fotografii od mrtvite tela na Udaj i Kusaj Husein,
sinovite na soboreniot ira~ki pretsedatel Sadam
Husein. Svetskata javnost toga{ se podeli okolu
pra{aweto dali SAD go povredile ~ovekovoto
dostoinstvo na ubienite sinovi, delej}i gi fotogra-
fiite po svetskite novinski agencii. Tie {to gi
sledea glavnite linii od ovoj nastan6  si spomnuvaat

Media Regime of Abjection: Sadam�s Sons

Stating something as a taboo comes later and it is inter-
esting to follow the types of cultural struggle which use
the abjection operation. In an interview given by
Aleksandar Stankovski, a Macedonian painter, he
criticises the existence of laws against the use of soft drugs
and the non-existence of laws against coprophagia and
coprophilia and asks, �(whether) this means that eating
faecal matter is more regular than drug abuse�� How-
ever, it is interesting to point out that the same argument
of the presupposed shame is already coded in the attacks
on the tobaccophilia (provided that we consider soft drugs
those drugs that can be smoked). Such an example is the
cultural shame of smoking cigarettes in public in Califor-
nia, although, as Zizek says, the arguments against the
so-called passive smoking are dubious at the least.  The
idea about this new abject threat involves the subtle pos-
sibility to experience the cigarette as an incomplete ob-
ject since any smoke coming from another person, and
ultimately somebody�s breath, is always regarded as bad/
unclean breath.

The media representation of the abjection, as pointed out,
is never naïve, whereas the means of representation of
uncleanness are a part of the process of power exchange.
In July 2003, the American Secretary of Defence Donald
Rumsfeld was asked to explain to the public why the
bloodied photos of the dead bodies of Odai and Qusai
Hussain, the sons of the overthrown Iraqi President
Sadam Hussain, were openly displayed. The public opin-
ion was divided whether the USA violated the human dig-
nity of the murdered sons by providing the photos to the
news agencies. Those who were interested in the course
of the events6 can remember that the photos were
abjection � bloody swollen corpses. According to Kristeva,

Jasna Koteska Sanitary Enigma



Journal for Politics, Gender and Culture, Vol. III, No. 1, Summer 2004

12
9

Identities

deka stanuva{e zbor za abjektni sliki - krvavi,
podueni trupovi. Trupot, spored Kristeva, e ultima-
tiven pokaz na abjektot - no, ne koj bilo trup: konteks-
tualiziraniot trup {to se nao|a na bogoslu`ba ili
vo nau~nata laboratorija od kontekstot ja vle~e
svojata smisla, veli Kristeva; no trupot frlen vo
dvor, slikan na srede pat, prika`an nadvor od kakva
bilo smisla, stanuva finalen, definitiven, kruci-
jalen i kone~en pokaz na abjektot sam po sebe. Verskata
zaednica vo Irak reagira{e baraj}i tokmu kontekstu-
alizirawe na trupovite vo ramkite na nivnata
tradicija i religija, vele}i deka telata trebalo da
bidat izmieni, neizlo`uvani i zapaleni, soglasno
muslimanskite obi~ai. Objasnuvaweto na Ramsfeld
glase{e deka objavuvaweto na fotografiite }e
pomogne da se ubedat Ira~anite koi{to s$ u{te se
pla{at od re`imot na Sadam, deka toj nema da se vrati
na vlast. Tokmu poradi toa, ikoni~nosta, koja vo
preden plan go istura subjektot kako idealen nositel
na ne~istoto, ne~istoto koe e proizvedeno od
subjektot, ja reprezentira mo}ta i toa preku u`asot
na ne~istoto.

Na hrvatskata televizija vo letoto 2003 godina se
pojavi reklama za dezodoransot Axe, vo koja nekolku-
mina privle~ni ma`i, vo edna dioniziska scena na
ne{to {to nalikuva na balkanska svadba, ispoteni,
tesno stisnati eden do drug, igraat oro. Eden od
ma`ite od oroto ja povikuva na igra `enata {to gi
nabquduva odblisku, i dodeka taa se dvoumi, nesigur-
na zaradi ispotenoto telo na povikuva~ot, vo oroto
na nejzino mesto se ufrluva eden ma`. Reklamniot
slogan za ovaa scena glasi: �Ma{kata pot mo`e da
privle~e samo drugi ma`i. Dali ste sigurni deka toa
e ona {to go sakate?� Ova e interesen primer ne samo
za toa kako se vr{i mediumsko cenzurirawe na
fizi~kiot abjekt, koj, koga e prisuten, redovno treba

the corpse is the ultimate representation of abjection �
not just any corpse like the corpse which is contextualised
and used for religious service or exposed in a scientific
laboratory of which it draws its meaning, but the corpse
which is thrown in the yard, or photographed in the
middle of the road, and shown out of context thus be-
coming a final, definitive, crucial and ultimate represen-
tation of the abjection in itself. The Iraqi religious com-
munity strongly objected to the incident and demanded
that the corpses are given context in accordance with
Muslim tradition and religion by saying that the bodies
should have been washed, not exposed and cremated.
Rumsfeld explained that the reason for issuing these pho-
tos was to persuade the Iraqi people fearing Sadam�s re-
gime that he would never again regain his authority. Pre-
cisely because of such full-frontal iconic representation
of the subject as the ideal bearer of uncleanness, the un-
cleanness produced by the subject is regarded as a dis-
play of power through the horror of uncleanness.

In the summer of 2003, there was a TV advertisement for
Axe deodorant showing several handsome men dancing
a folk dance, the context alluding to a Balkan wedding.
They were tightly pressed against one another and all cov-
ered in sweat. One of them called the woman observing
from the side to join the dance, and while she hesitated
due to their sweating bodies, another man joined the
dance instead. The advertising slogan said: �Male sweat
can only attract other men. Are you sure that this is what
you want?� This is an interesting example of how media
censure is used on the physical abjection, the allusion
being that, if present, the physical abjection suggests a
less developed and primitive culture. It also points out
that in addition to the censure of the abjection (the sweat)
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da aludira na ponisko razviena i rangirana kultura,
tuku zaedno so cenzurata na abjektot (potta) kako
kulturno nepo`elna, se bie bitka za cenzurirawe na
drugi dva fronta istovremeno: na balkanizmot
(istisnuvawe na orientalniot na~in na praktiku-
vawe na obi~aite) i na gej zakanata - potvrduvawe na
nepo`elnosta na homoseksualniot identitet.

Pove}e od samo mo}en sudir na dve paradigmi:
prirodata i kulturata, ovaa scena ja prika`uva
ultimativnosta na udarot na Realnoto - taa ja
poremetuva zasnovanata konvencija so koja gi
primame razlikite me|u na{eto telo i industriskata
definicija na istoto. [okot ne e tolku predizvikan
od razlikata me|u patrijarhalnoto telo i industris-
kata norma, kolku {to e predizvikan tokmu od
viduvaweto na taa frapantna razli~nost, od poreme-
tuvaweto na poredokot, koj sekoga{, kako {to veli
Lakan, sodr`i vi{ok-ozna~uva~, �ozna~uva~ koj e
prazen, vo smisla deka vo realnosta nema ni{to {to
soodvetstvuva na nego�.7  Vi{okot na Lakan e ~istoti-
jata koja se �dodava�: nema ni{to ~isto okolu
telesniot fenomen na poteweto, no tokmu tuka e
paradoksot � poteweto e ~isto s$ do onoj moment
dodeka kulturniot pogled ne go zdogleda kako
valkano; imeno, zatoa {to go gleda kako valkano,
kulturata mora, preku operacijata na �dodadeniot
vi{ok�, poteweto da go pretstavuva kako ~isto.

Bele{ki
1 Frojd, Sigmund: Iz kulture i umetnosti. ODSF, Knjiga peta
(preveli s nema~kog, dr. Vojin Mati}, dr. Vladeta Jeroti} i dr.
\or|e Bogicevi}), Novi Sad, Matica srpska, 1969, 298.

2 Meri Daglas: Cisto i opasno. Beograd, Biblioteka XX vek, 2001,
10.

as culturally undesirable, there is, at the same time, a
battle for censure on other two front lines: against the
Balkanism (avoiding the oriental way of life and customs)
and against the gay threat (acknowledgment that a ho-
mosexual identity is disapproved of).

Being more than a powerful clash between two paradigms:
nature and culture, this scene represents the ultimate
strike of the Real � it distorts the underlying convention
we use to comprehend the differences between our body
and its industrialised definition. The shock is caused not
only by the difference between the patriarchal body and
the industrialised norm but also by the fact that we per-
ceive this striking difference, by the distortion of the or-
der which, as Lacan says, contains an extra signifier, i.e.
�a signifier which is empty in the sense that there is noth-
ing to correspond to it in reality�.7 Lacan�s sense of extra
is the purity which is �added�: there is nothing clean about
sweating as a bodily phenomenon, but this is exactly the
paradox � sweating is clean until culture views it as dirty,
i.e. since culture considers it to be dirty, culture has to
represent sweating as clean by employing the operation
�added extra�.

Translated from Macedonian by Anastazia Kirkova-
Naskova

Notes
1 Freud, Sigmund: Iz kulture i umetnosti. ODSF, book five
(translated form German, dr. Vojin Mati}, dr. Vladeta Jeroti}
and dr. \or|e Bogicevi}), Novi Sad, Matica srpska, 1969, 298.

2 Mary Douglas: Cisto i opasno. Belgrade, Biblioteka XX vek,
2001, 10.
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3 Vo ovoj tekst terminite Simbolen poredok (Lakan),
kultura (Frojd), poredok (Meri Daglas) i simbolno
(Kristeva) se upotrebuvaat kako sinonimni. Iako me|u niv
postojat izvesni konceptualni razliki, akcentot na
tenzi~niot odnos me|u kulturata i subjektot ni ovoz-
mo`uva, za ovaa prilika, da gi tretirame kako isti.

4 S$ pove}e se somnevam vo to~nosta na ovaa psiho-
analiti~ka formula. Potprena vrz cvrstoto telo na
Frojdovata teorija, nea prvpat ja iznese Ana Frojd, a ja
prifatija pove}eto granki na psihoanalizata, kako i
kognitivnite psiholozi, na primer, Pija`e. Nea ja
predizvika edinstveno psihoanalizata na Melani Klajn,
od kade pak samata Kristeva crpi najmnogu inspiracija,
no Klajn samo prividno raboti vo konflikt so Frojdovite
standardi (taa ne bi se soglasila so ovaa podocne`na
interpretacija, no toa ne e mnogu va`no). Iako me|u
Frojdovoto i Klajninoto bebe ima o~igledna razlika
(prvoto e libidalno, narcisoidno dete bez svesnost, ne{to
kako protoplazma frlena vo svet bez objekti, bez kau-
zalnost, bez svesnost, no i bez ideja za Drugiot, a vtoroto e
subjekt sposoben za slo`eni emocii kako zavist, blagodar-
nost, bogat vnatre{en `ivot, jasno izrazena svesnost za
dobroto i lo{oto vo objektite, i so kapacitet za fan-
tazmi), s$ pove}e sum uverena deka dvete teorii ne mo`at
dovolno da ja objasnat enigmata na afektivniot `ivot na
novoroden~eto. Smetam deka vo psihi~kata dinamika na
negovorniot subjekt pova`no e mestoto na drugiot odo{to
na subjektot, deka toa ne mora nu`no da se kosi so
elementarnata logika i deka centriraweto na svesnosta,
i pokraj centralniot nerven sistem, treba da se bara
nadvor od samiot subjekt. Ulogata na Drugiot vo u`ivaweto
na subjektot, koja genijalno ja potencira{e Lakan, mora
da odi u{te podaleku, a so ogled na novite otkritija na
ogledalnite nevroni koi }e imaat presvrtni~ko zna~ewe
za psihoanalizata, smetam deka ovaa intuicija mo`e da
bide edinstvenata plodna.

3 In this text the notions Symbolic order (Lacan), culture
(Freud), order (Mary Douglas) and the symbolic (Kristeva) are
used as synonyms. Although there are notional differences
among them, the emphasis on the tense relation between cul-
ture and the subject allows us to treat them as equal in sense.

4 I doubt the validity of this psychoanalytic formula. Based on
the solid body of Freudian theory, it was first exposed by Anna
Freud and accepted by most of the branches of psychoanalysis,
as well as the cognitive psychoanalysts such as Piaget. Melanie
Klein with her views on psychoanalysis was the only one to op-
pose this theory (Kristeva, on her part, is mostly inspired by
her work) although she is seemingly in conflict with Freudian
standards (she would not agree with this latter interpretation,
but this is irrelevant to our discussion). Although there is an
apparent difference between Freudian and Kleinian baby (the
former is libidinal narcissistic conscienceless child, similar to a
protoplasm thrown in a world without objects, without causal-
ity, without conscience or idea about the Other, while the latter
is a subject capable of showing complex emotions such as envy,
gratitude, a rich internal life, a clearly expressed conscience
about the good and the bad in the objects and having the ca-
pacity for fantasies), I am more and more convinced that the
two theories cannot sufficiently account for the enigma of the
affective life of a newborn. I believe that in the psychic dynam-
ics of a speechless subject, the place of the Other is more im-
portant than the place of the subject, and this is not necessarily
contrary to the basic logics. I also think that the centring of the
conscience should be sought for outside the subject itself de-
spite the central nervous system. The role of the Other in the
enjoyment of the subject, which was marvellously pointed out
by Lacan, has to go beyond. Having in mind the latest finds
regarding mirror neurons which will present a turning point in
psychoanalysis, I believe that this intuition will solely prove to
be fertile.
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5 Podetalno za ova vo tekstot: Adrian Johnston: The Forced
Choice of Enjoyment: Jouissance between Expectation and
Actualization, in: The Symptom, issue 2, Spring 2002.

6 Amerikanskite voeni operacii na CNN bea prenesuvani
pod krilaticata War against Terror (vojna protiv u`asot),
a ne War against Terrorism (vojna protiv terorizmot). Ovoj
�lapsus� mina re~isi nezabele`an od svetskata javnost.
Stanuva{e sekako zbor za svesno mediumsko propagirawe
na vojnata kako bitka za moralnoto dobro, a ne za
politi~koto dobro.

7 Slavoj @i`ek: �Vo negoviot cvrst pogled, mojata propast
e golema osuda� vo: S$ {to ste sakale da znaete za Lakan,
no ste se pla{ele da go pra{ate Hi~kok, Templum, Skopje,
2002, str. 232.

5 More details on the topic provided in the text: Adrian
Johnston: The Forced Choice of Enjoyment: Jouissance be-
tween Expectation and Actualization, in: The Symptom, issue
2, Spring 2002.

6 The American military operations were broadcasted by CNN
under the motto War against Terror instead of War against
Terrorism. This �error� was almost unnoticed by the public. The
fact was that the media promoted the war as a struggle for the
moral good rather than the political good.

7 Slavoj Zizek. �In his strict look, my doom is a great condemna-
tion� in: (S$ {to ste sakale da znaete za Lakan, no ste se
pla{ele da go pra{ate Hi~kok), Templum, Skopje, 2002,
232.
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