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JacHa

Korecka CaHuTapHa eHUrma

AHanmu3upajku TO TEH3UYHHUOT OHOC Mery KyJITypaTa U
cybjexToT, Bo cratujata HeydobHocill 80 kyailiypaitia
(Das Unbehagen in der Kultur) ®poja 3a npBmar
eKCIUINIUTHO U OJ] IICUX0AaHAJTUTUIKA MEePCIEeKTUBA
rmporosapa 3a mpo0bsieMoT Ha yuctoTo. Mery nebuHu-
PameTo, OIIPEIETYBAKHETO U OMHIITYBAKHETO Ha KyJITypaTa
KaKO: a) CKJION Ha WHCTUTYIHH, IOCTUTHYBaWkhA U
MIPAaKTUKU KOU OBO3MOXKYBaaT COBJI/IyBa€e Ha IIPUPO/I-
HUTE CTUXUH U OPTaHU3UPAabe Ha JKUBOTOT Ha JIyI'eTO BO
3aeTHUIH, U 0) U3Pa3eHOTO CBOjCTBO Ha JIyreTo Ja
HEryBaaT MOBUCOKH CTPEMEXKU 32 HMHTEJIEKTyaJleH U
IICUXUYKU (YMETHUYKU, HAyUYeH U TEXHUUYKH) Pas3Boj,
®poj BO penoT HA KyJATypHUTE 00esexja, a Kako eleH
BUJ TpeTa AedUHUIHja 32 KyJITypaTa ja HaBeaAyBa
norpebara Ha YOBEKOT 32 yOABMHA, YUCTOTA U PEJI.

MerfyToa, OBHe TPU KAPAKTEPUCTUKU MY Ce€ UYHHAT
Pa3JIMYHO TPAHCIIAPEHTHH, Pa30MPJIUBU U JIOCTAIIHU 32
ncuxoaHanausa. [lorpebaTa Ha Jgyreto 3a pen ®poja
HECHUTYPHO ja IOBelyBa BO BPCKa co HebecHaTa COBPIIIEHA
xapMoHHja (koja 3a Hero HeMa MeTadU3UYKU KOHO-
TaIUM), a € BaKHA 3apajik IICUXUYKaTa EKOHOMUja. AKO
penoT noxpa3bupa u3BecHa JHEBHA PYTUHA, PUTYAJIH-
3UPAKETO HA aKTUBHOCTUTE UM [IOMara Ha JIyreTo Ja He
TPOIIAT CEKOjAHEBHA €Hepruja 3a COBJIa/lyBame Ha
KoJ1e0JIMBOCTa U CIpOTHCTaBeHUTe HaroHu. [loTpebara

Jasna

Koteska Sanitary Enigma

Analysing the tense relationship between culture and the
subject in his article Discomfort in Culture (Das
Unbehagen in der Kultur), Freud, for the first time, ad-
dresses the problem of cleanness in a very explicit man-
ner and from a psychoanalytic perspective. In addition to
defining, determining and describing culture as a) a com-
posite structure of institutions, achievements and prac-
tices that facilitates overcoming of natural disasters and
organisation of people’s way of life in communities, and
b) a prominent characteristic of human beings to nurture
higher aspirations for intellectual and psychic (artistic,
scientific and technical) development, Freud makes a fur-
ther point and adds to the class of cultural characteris-
tics, and in a way a third definition of culture, the human’s
need for beauty, cleanness and order.

These three characteristics, however, in his view, appear
to be differently transparent, comprehensible and acces-
sible to psychoanalysis. Freud relates the human’s need
for order to the perfect harmony of the heavens (which,
the way he sees it, has no metaphysical connotations), and
is important for the psychic economy. If order assumes a
certain daily routine, performing the activities as a ritual
prevents people from wasting their everyday energy in
overcoming hesitation and their contradictory instincts.
Freud incidentally explains the need for beauty. He feels
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3a yoaBuHa ®pojz ja mommpa camo momatHo. Ha mode-
TOKOT Ha BEKOT, 32 poj/1 € HejaCHO 301ITO €/IeH IIPEeIMET
ce MepIunupa Kako J0NaJJINB; TOj 3Hae JieKa JI0Maji-
JIMBOTO C€ CEJIN Of] JOMEHOT Ha JOTOBOPHOTO W KOHCEH-
3yCHOTO, KOH TEPEHOT Ha Cy0jeKTUBHOTO U cy0jeKToBaTa
neprernnuja (IIorJies), Ho OTTyKa HaTaMy HeMa HauWH J1a
7lazie ICUX0AHATUTUYKO 00jacHyBame Koe Ke IIpou3Jie-
TyBa O] PEJIEBAHTHUTE IICUXUYKU ITPOIIECH.

HajunTepecHa e Mucrepujata Ha YucCilioilio, Taa TEMHA
€HUTMa, IpeJ; Koja coceMa OTBOPEHO NMPHU3HAaBa JleKa
HETOBUTE AaHAJIUTUYKY CIIOCOOHOCTH KAaIIUTYJINPAAT, T.€.
JleKa Taa 3a HEero OCTaHyBa OICKYpPHAa W 3HAYEHCKH
s~u3BankaHa“. Kaj morpebara 3a 4ucTO, TOj Cemak
Mperno3HaBa eaHa BakHa (ITO[01THA ke BUUME JleKa Taa
€ eJMHCTBEHO CTAaTUCTUYKHU PeJIEBAaHTHA), YTUJIUTAPHA
(dyHKIIMja: YHCTOTO KaKO TeseceH (eHOMeH MMa XHUTH-
eHcKa BpegHocT. CMecTyBajkH ja eHUrMaTa Ha YHUCTOTO
63y 0 YTIJINTAPHOCTA, 32 Pa3JIHKa 0Jf y0aBOTO KOe €
JapruypjaapTUCTUYKO, Ppoja cemak He OUI HUIITO
MOOJMCKY 10 OTKPUTHETO HAa Hej3MHATA MCUXUYKA
OIpaBJAaHOCT. 3HAejKU /eKa MUCTEpUjaTa HapeueHa
XUTHWEeHa, Ha KOja ce TeMeJid A00ap /ey of] HAIIUTE
KyJITYPHHU MPAKTUKH, MOPA /1a UMa M0o/11ab0K! KOPEeHH,
Ha KpajoT eHOCTAaBHO NMpU3HAaJ: ,,KopucHOCTa cenak He
ja objacHyBa BO OTIOJIHOCT Taa TeHJIeHIja (3a YuCTO,
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3a6. moja), Mopa /ia € HeIlITO APYTO BO Ipalame”.

[To TOj maT, BO NCUXOAHAJIUTHUYKUTE KPYroBU OMJIa
WHAyTypUpaHa eJiHa, Ja ja HapeueMe, CaAHUlapHa
eHu2Ma, TeOpHCKa KpH3a IO MPAIIakbeTo Ha XUTUEHATA,
KOja CeKaKo HajMaJIKy MO3KeJIa /ja Ou/ie pelieHa off mpBara
reHeparyja moct-®poj1oBIy, Koja € camara obesrekaHa
0/1 CIJIEH 3a30P KOH JIyIIKUTE, BAJIKAHUIUATE U TUJIEMHUTE
BO camaTa ®pojaoBa IOKTpUHA, U KOja ceTa CBoja paboTHA
eHepryja ja Haco4yusa, Kako ImTo Beau JlakaH, 1a TH
3asuja ,,IIpoIenuTe” BO HEroBaTa COIICTBEHA TeopHja.

that at the beginning of the century it is vague why an
object is perceived as pleasing to the eye; he knows that
this pleasing is transferred from the realm of the agree-
able and the consensual to the realm of the subjective and
the subject’s perception (view), but at this point onwards
he is unable to offer a psychoanalytic explanation that
emerges from the relevant psychic processes.

The most interesting is the mystery of cleanness, this dark
enigma, for which he quite openly admits that his ana-
lytical skills surrender to, i.e. it becomes obscure and
meaningfully ‘dirty’. Regarding the need for cleanness, he,
nevertheless, recognises a very important (later we shall
see that it is actually the only statistically relevant) utili-
tarian function: cleanness as a bodily phenomenon has a
hygienic value. Although he placed the enigma of clean-
ness close to the utilitarianism, in contrast to the beauti-
ful which is artistic in itself (art for art’s sake), Freud was
still not any closer to the uncovering of its psychic justifi-
ability. Knowing that the mystery called hygiene, which
is a basis for most of our cultural practices, must have
deeper roots, in the end, he simply admitted: “The use-
fulness cannot completely account for this tendency (for
cleanness, author’s note), there must be something else

» 1

in question”.

Thus, a theoretical crises regarding the hygiene issue, the
so-called sanitary enigma, was inaugurated in psycho-
analytic circles; crises which could not have been solved
by the first generation post-Freudians mainly due to the
fact that this generation was characterised by an intense
abjection of the holes, the stains and the dilemmas in
Freud’s doctrine and focussed its energy, in the words of
Lacan, on walling up the ‘cracks’ in his own theory. This
generation of prosthetic specialists, orthopaedic special-
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OBaa renepanuja IpoTeTHYapH, OPTONEAN U SHIAPCKU
paboTHUITH, 3ac€HETa O] TPAHANO3HOCTA HA CBOjOT MEH-
TOP W TPAZUTENI, He ycIeasa Jia ja BUAU €IMHCTBEHATA
BaJIMZ{HA BUCTHHA IITO CEKOjHEBHO ja IpejaBaje H ja
MIPAKTUKyBaJIe IO/ KPUJIATUIIATa TICUX0AaHAIN3A: IeKa
MMEHO, He BO OHA IITO Ce KaXKaJio, TYKy BO OHA IITO Ce
IIPEMOJTIAJIO JIEXKU TajHATA HA OHA IITO ce mobapyBa, 1o
IIITO Ce Tpara, /ieka oiroBopute Tpeba /1a ce 6apaar He BO
SUJIOT, TYKy BO AyIKaTa, MPOIEIOT, IPa3HUHATA HA TOj
sz, BO THe iipoyeiiu kou ®poj ru mpeno3Haa, HO KOU
HeMaJl BpeMe, 3Haekhe, 0TBOPEHOCT, MJIU HeMaJl XpabpocT
Jla CU TU O/ITOBOPH.

3aroa, mak, XuruneHckara auaeMa Omaa BOCKpecHaTa BO
MIOCJIETHUTE JIEIeHNN Ha MHUHATHOT BEK, BO €/IHA Jpyra
TpazuInyja u off Apyra reaepanuja. Hejsunara pemenocr
71a ro 06HOBH DpOja, a cO TOA U CONCTBEHUTE YBUIU BO
UJIEHTUTETHUTE MPAIIaha, 3aCTAHYBAjKU TaMy KaJIe IIITO
®pojz ru onUpasT CHMITOMUTE, 2 HE TaMy KaJie IIITO TH
JlaBaJI IMjarHO3UTE, OJI TOTAIITHA TTEPCIIEKTUBA OUJIO UCTO
TOJIKY CKaH/aJI03HO KOJIKY U peBOIylHoHepHO. CTaHyBa
300p 3a mkosara Ha Kak Jlakau (Jacques Lacan), koja,
IIUPEjKU ce HEOPTOZOKCHO MMPEKY HETOBUTE CEMUHAPU HA
Kou MeTaOPUUHO, IOETCKH U OIICKYPHO UM ce oOpaka
Ha CJIyIIATEJINTE, BCYIITHOCT O/ CBETOT IM0OapyBaia OTBO-
pame 3a ujejaTa Ha MPOIEIOT, Pa3BUBAKE HA TYBCTBOTO
JleKa BO Taa JymKa o7 Koja MCTEKyBa COAPIKMHATA HA
HECBECHOTO, JIE?KAT OATOBOPUTE 32 MHOTY Hepa3jaCHETH
nteMu. Taa IIIK0J1a, 10 ITOJIOBUHA BEK, IIOBTOPHO MMAIIle
cuia Jia ja oOHOBU caHUTapHaTa AuieMa. JlakaHoBara
HacinegHuuka Jynuja Kp(u)creBa (Julia Kristeva),
Oyrapcka TeopeTHdapka koja Bo @paHiiyja ro Hajjzie CBOjoT
TpaeH a3WJjI U K0ja, MaKo He Oellle AUPEKTHA YIEHUYKA Ha
JlakaH, BO JIeJI O/ CBOUTE JieJia KOPHUCTEIlle KOHIIETITyJTHI
aJIaTKW TPOM3JIE3€HU O HETOBUOT YBU/I, ja BO30OHOBU
TeMHaTa €eHUTMa Ha YHCTOTO BO cBOjaTa KHUra MoKila
Ha yxcacoil: eceu 3a adjexitoiti Bo 1980 roguHa. OBaa

ists and construction workers, put in the shade of the gran-
deur of their mentor and builder, failed to perceive the
only valid truth they taught every day and practiced un-
der the axiom of psychoanalysis: that, namely, the secret
of what is being searched lies, not in what was stated, but
what was kept quiet; that the answers should be looked
for, not in the wall, but in the hole, the crack, the crevice
of that wall, in the cracks that Freud recognised, but did
not have time, knowledge, openness nor courage to pro-
vide answers for.

On the other hand, the hygiene drama was resurrected in
the last decades of the past century, in another tradition
and by another generation, whose determination to re-
store Freud, as well as its own insights concerning the
identity issues, stopped where Freud touched upon the
symptoms rather than where he made a diagnosis, which,
from that perspective, was equally scandalous and revo-
lutionary. The issue relates to Jacques Lacan’s school,
which unorthodoxly spread his ideas through his semi-
nars. While he addressed the audience in a metaphorical,
poetic and obscure manner, he actually wanted the world
to open towards the idea of the crack, developing the sense
that it is from this hole that the contents of the uncon-
scious leak, thus offering the answers to many inexpli-
cable dilemmas. After half a century, this school had the
power to renew the sanitary dilemma. Lacan’s successor,
though not a direct pupil of Lacan, Julia Kristeva, a Bul-
garian theorist who found her permanent asylum in
France, used in her work conceptual tools/categories that
emerged from Lacan’s work thus reviving the dark enigma
of cleanness in her book Powers of Horror: An Essay on
Abjection in 1980. This book touches upon that porous
place where a libidinal, archaic child becomes a subject
and enters the world of culture. She offers a genuine in-
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KHUTA IO JIONHPA OHA IOPO3HO MECTO HAa KO€ eHO
JUOUIATHO, apXauYHO JIeTe CTaHyBa Cy0jeKT U BJIeryBa
BO CBETOT Ha KYJITypaTa, CO IITO HyZ[l OPUTHHAJIEH ITOTJIE]
Bp3 HAIIMOT AaHKCHO3€H OJIHOC KOH KYJITypara, Hallara
HEMOK /1a ¥ ce IIOTYNHUME /10 KPaj, KaKo U 32 Hej3MHATA
HEMOK /10 Kpaj /a He ancopbupa, MHKOpHIOpHUpA U
KOHEYHO J1a He acuMuInpa. Beke HacCJI0BOT Ha KHUTATa
rO BOBeJIyBa aHTHIOJIOT HA YHCTOTO - a0jeKTOT, TEPMUH
koj KpucreBa ro mpesema o7 IOCTOEYKHOT PEIHUK, HO
My 710/IaBa HOBH KOHOTAIINH U OJ] HETO ITPAaBU OIIEPATUBHA
KOHIIENTyaJIHa ajlaTKa/KaTeropuja, co Koja cera Beke
MOXKe 1a 1 ce mpucranu Ha PpojroBara 3araTka.

[lBa 60caHCKu npumepu

Hasuctuna, on xane norpebara 3a uucto? Moxebu
npunaraTe Ha OHaa Irpyna Jiyfe 3a KOW YHUCTOTO €
nMneparus? Ho, nypu 1 BamaTa JHEeBHA DyTHHA Jla He
MOXKe Jla ce 3aMHucau 0e3 OpuIleme MpalInHa, MUEHE
CaZIoBH, TeHEepaJIHA XUTHEHA Ha TEJIOTO U MPOCTOPOT,
TEIIKO € BEPOjaTHO JleKa IPUYNHUTE 32 Taa moTpeba BU
Cce IIOBeKe TPAHCIaPEHTHHU, OTKOJIKY IIITO Ha JIPYTUTE JIyTe
UM Ce WHTEJIUTUOWMJIHU NPUYUHUTE 32 COIICTBEHOTO
TOJIepUpame Ha HeuncToTo. O1cecujaTa o YUCTOTO YECTO
01 3a€/THO CO 3Keyibara 3a pes - 3a ToJIeM JiesI OJ1 JIyT'eTo,
MMEHO, YUCTEHETO € CHHOHIMHO Ha PeJI, I1a BO YHCTEHE
opa3bupaaT u cpefyBambe, Bpakarme Ha MPeMETUTE HA
CBOETO MECTO, ¥ IOKPAj HEJaCHOTO ITPAIIAhE: IITO € CBOE
MecTO 32 eJieH mpemMet? Ho, ef1HO € jacHOo: ako 6e3 rosema
rpHU’ka Ha COBeCTa T'M NPAKTHUKyBaTe PUTyaJIUTe HA
YHCTOTA, WJIN aKO TH U3BEyBaTe TOKMY 32 /1A ja HaJIMU-
HeTe IPIKaTa Ha COBECTA, CEKAKO IMPHIIaraTe BO IpyIaTa
Ha COLMjaJIN3UPaHU JIyre, OUAEjKu KyaTypaTta U Hej3U-
HUTE WHCTUTYIIUU paboTaT HA HaMETHYBame I'PIKa Ha
COBECT BO BPCKa €O Heuncroto. Ha Toa ymatyBaar cute
CETMEHTHU O] KyJITypaTa KOH ce 3aHMMaBaar CoO ILIACH-
pame TOTOBU MOJIEIH 32 UCIIPABEH KUBOT, a HAjBUJIUBU

sight into our anxious relation towards culture, our weak-
ness to fully surrender to it, as well as its weakness to fully
absorb, incorporate, and finally assimilate us. The book
title itself introduces the antipode of cleanness - the
abjection, a term adopted by Kristeva from the existing
lexicon but given new connotations and used as an op-
erative conceptual tool/category that enabled her to ap-
proach the Freudian puzzle.

Two Bosnian Examples

Indeed, where does this need for cleanness come for?
Perhaps you belong to the group of people who regard
cleanness as an imperative? Nevertheless, even if you can-
not imagine your daily routine without dusting, washing
up the dishes, personal hygiene and spatial hygiene, it is
highly unlikely that the reasons for such need seem more
transparent to you than the reasons for their own toler-
ance of uncleanness (or dirt) are unintelligible to other
people. The obsession for cleanness goes hand in hand
with the desire for order - namely, for many people, clean-
ing is the synonym for order, therefore, cleaning to them
means tiding up, arranging things in the right place, de-
spite the indefinite question: what is the right place for
an object? One thing is clear: if you practice the clean-
ness rituals without a high degree of guilty conscience or
if you practice them in order to overcome a guilty con-
science, then you belong to the group of socialised people
because the culture and its institutions act in a way that
they impose a guilty conscience about uncleanness. All
cultural segments that offer ready-made models for
proper life point to this and they are most evident in the
advertisements, which constantly compete in saturating
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ce BO PeKJIaMUTe, KOU Ce HATIIPEBAPYBAaaT BO 3aCUTYBAHE
Ha Ma3apoT CO IPOM3BOJAY IITO YCIIENIHO IIOMAraaT BO
O6uTkara mpoTUB BIKaHOTO. Co ApyTH 300pOBH, KOHBEH-
[MOHAJTHATA KyJITypa TU CAHKIIMOHHPA CBOUTE >KUTEJIN
Jla BepyBaarT JleKa BPeTHOCTUTE Ha UHCTOTO Ce JIeJI OF
HaBUKHWTE Ha IUBHIN3UpanuTe jyre. [loctou u obpaTtHa
rpyna Jiyfe Kaj KOU YHCTEHETO IPEAN3BUKYBA IPIKA HA
coBecta. OBa UyBCTBO, MAKO BOOIIIIITO HE € PETKO, 32 JKaJ,
HE € BOOIIITO MOAAPKYBAaHO O/ MHCTUTYLIUUTE HA
KyJITypaTa, BKJIyJdyBajKH ja U IPKBATa, I1a HAa OBaa Ipyma
Jlyfe UM NIPEOCTaHyBa HEMO J]a T U3KUBYBAaT CBOUTE
CIIPOTHCTAaBEHU HATOHU II0 MPAIIAETO 32 BAJIKAHOTO,
Ouzejku KyaTypaTa oZ0MBa ja UM 'l KaHAJIU3UPA.

JKennre ocobeHO ja HeryBaaT HaBHKAaTa 3a YUCTO. Bo
JKMBOTOT Ha €J]eH XeTEPOCEKCyayieH Map, CTATUCTHIKHU
MHOTY ITOYECTO JK€HaTa CTOM Ha OPAaHUKOT HA XWUTHEH-
CKHUTE HABUKH, 2 MAXKOT HMa JIeKepeH, pAMHO/IYIIIEH, a
IIOHEKOTAIll 1 arPECUBEH OHOC KOH YHCTOTO. 32 MHOTY
J)KeHU, OpUIIEekeTO MpAIlINHA € JIeJl 0] PUTYaJIOT Ha
cebeouncryBamwe. UuctemeTo 3apajii HEPBO3a U
HEBPO3a € YeCT THUII Ha »KeHCKa OopOa MPOTUB aHKCHO3-
HOocTa. BakBuTe HAaBUKH He ce ciaydyajHu. Bo kHurara
Yucitio u otiacHo, Mepu Jlarimac (Mary Douglas) 3a
rpBHOaT GpJId AHTPOIIOJIONIKY ITOTJIE/] HA OBHE ITPAIIamka:
»AIICOJIyTHOTO HEUHCTO HE MOCTOH, TOA HACTAaHyBa BO
OKOTO Ha HaOJpy/lyBAdoT - HAMHIIA Taa - ,Hue He ce
CTeCHyBaMe IpeJi HEYUCTOTO MOPaJHu CTPaB, YIITE
MIOMAJIKY IIOPAId CTABOIIOYUT WJIH yKac mpes bora. cro
TakKa, PA3HOBUHOCTA HA HAIIIUTE XUTUEHCKU HABUKHU HE
MO2Ke /1a ce 00jacHH cO MPETCTaBUTE 32 3aKAHYBAYKUTE
6osectu. HeuncToTo e orperryBame KOH HOPEZOKOT... “?

JlyfeTto, ocBeH mo MHOTYOPOjHH JAPYrH Ipamiama,
reHepaJHO Ce pa3JINKyBaaT IO OJTHOC Ha TOa Jaju
HEUYHCTOTO T'O MCKyCyBaaT KaKO €THUYKHU €KBUBAJIEHT HA
MaZ0T U KopyMnupaHocta. Kako mrTo 3a HEKOU Jiyfe

the market with products that successfully help the
struggle against uncleanness. In other words, the conven-
tional culture sanctions its citizens to believe that the val-
ues of cleanness are part of the civilised people’s habits.
There is another group of people who have a guilty con-
science caused by cleanness. Unfortunately, this feeling,
though not rare, is not supported by cultural institutions,
including the church. As such, this group of people have
no choice but to quietly endure their contradictory drives
for uncleanness because the culture refuses to channel
them.

Women especially nourish the habit of cleanness - statis-
tics reveal that in the life of a heterosexual couple it is the
woman who is the stronghold of hygienic habits, whereas
the man adopts a more careless, indifferent and at times
even an aggressive attitude towards cleanness. For many
women, dusting is part of the self-cleaning ritual. Clean-
ing as a result of nervousness or neurosis is a common
type of female struggle against anxiety. Such habits are
not accidental. In her book Purity and Danger, Mary
Douglas treats these issues from an anthropological point
of view for the first time: “Absolute uncleanness does not
exist, it is formed in the eye of the beholder.”, - she wrote
- “We feel uncomfortable about uncleanness not because
of fear, let alone awe or terror of God. In addition, the
variety of our hygienic habits cannot be explained with
our notions for the life-threatening diseases. Uncleanness
is a breach of the order...”

People, apart from various other issues, are generally dif-
ferent regarding their experience of uncleanness as an
ethical equivalent of the fall and corruption. Just as un-
cleanness is stigmatised and must be overcome to some
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HEYHCTOTO € CTUTMAaTU3UPAHO U MOPa J1a Ou/ie COBJIAJIaHO,
TakKa 3a JIpyTH Jiyf'e HEYUCTOTO € MpUdaTINBO U TypHU
noma/utBo. Toa e YHH Ha UCYEKOp KOH MOpajHaTa
700JIeCT HACIIPOTU CTEPUJIHOCTA HA MOPAJIHUOT YKac.
Kako 1170 32 €JH1 YUCTEHETO € YUH HA UCYNCTYBAE HA
rproKaTa Ha COBECTa, TaKa Kaj APYTH JIyf'e CO YHCTOTO Ce
WHAyTypHpa I1eJl KOMIUJIEKC Ha YyBCTBA HA BHHA, TPIKA
u nmotpeba ox ,Bankame“. 3a HEKOW, U3BAaJIKaHATa,
HeypeaHa cyZ0WHa € e O] IIEKOJIOT Ha 0BOj cBeT. /la ce
nmorcetruMe Ha OocaHCKHOT mucartesn VIBo AHApUK,
nobutHuk Ha HobestoBata Harpazia 3a JuTepaTypa, Koj
BO CBOjaTa JiereHjapHa 30UpKa 3anmucu 3Hayu okpaj
tiattioiti T 00jaBU OBUE MUCJIH:

,JIyreTo Bo Kacabara ce 6pbsiBY, GPyTaIHU U TJIYIIaBH, a
JKMBOTOT € CMP/IJIUB U IIyCT, IIOJIH €O Oe/la 1 KOMHYHOCT,
rOr0JbeBCKAa KOMHYHOCT... BO MeHe e MUpHa MucjIaTa - /ia
ce paboTy, /1a ce mpecTUTHAT ocTaHatute (0, Toa Tpebaiie
o/1aMHa), a Bo cebe /1a ce JKHMBee CBOj *KUBOT. U jac - a Toa e
TIPB YeKop, ke moyHaM /1a paboram MaTtemaTtrka. Ceé moseke
BepyBaM BO cBojara cHara. Tpeba Jia ce HaJ[OTIOJIHY TOA IIITO
ce ucmymtwio... [ienajku ja okosry cebe ouajHaTa rpZioTHja
Y MHOTYKPDAaTHUTE U TELIKU IOCJEeTULN HAa HEPEJOT U
6e3BOJIHOCTA, Ce 3aPEKOB JleKa ke paboTaM cO MHCJIA U CO
pame, 3a cebe U 3a APYruTe, CEKOTAIll U CeKaJie, HO Ke
paboram. Taka IIITO TPajHO Ke }KUBEaM BO ILJIOZIHO JABIIKEHHE
Y KOPUCHY IIPOMEHH, ce 3aPEKOB JieKa ke ce OpaHam cebecu
U CBOETO MECTO Ha KOE€ KHBeaM Off HEPeJ| U HEUHUCTOTH]a,
071 320CTAHATOCT ¥ HEMAIITHja".

3a AHApUK, IVIefamMe, ETHIKUTE IUMEH3UH Ha OpPyTaTHOCT
KOH cebe 1 KOH JIDYTUTE, KAKO U KYJITYPHUTE JUMEH3UU
Ha 3a0CTAHATOCTA W HEMAIIITHjaTa ce€ BP3aHU JTUPEKTHO
CO YyBCTBOTO 3a HepeJ M HeuucToTHja. butkara mpoTuB
HEETHYHOCTAa ¥ HENMBUJIN3UPAHOCTA, 3HAUH, 3aI0OYHYBA
co OMTKa MPOTUB HEPEAOT U HEYUCTOTHjaTa. 3a JIPyTU
JIyfe, MeryToa, COBPIIEHHUOT PEJ] € TIEKOJIOT Ha OBOJ CBET.

people, to others uncleanness is acceptable, even pleas-
ing, and an act of taking a step forward to the moral vir-
tue as opposed to the sterility of the moral horror. Just as
cleaning is an act of purification of the guilty conscious to
some people, to others, cleanness inaugurates a whole set
of feelings of guilt, concern and a need for ‘getting dirty’.
To some people, a dirty and untidy fate is part of the hell
of this world. Let us remind ourselves of the Bosnian
writer Ivo Andric, a Nobel Prize winner for Literature, who
wrote the following in his famous book of meditative prose
Signs by the Roadside:

“The people in a small town are chatty, brutal and stupid,
while life is smelly and futile, full of misery and humour,
Gogolian humour ... A peaceful thought rests in me — to
work, to exceed the others (a thing I should have done a
long time ago), but to live my own life within myself. So I
will - and this is only the first step - start doing mathemat-
ics. I have faith in my ability more and more. I need to make
up for everything I have missed out... Seeing around me the
despairing ugliness and the multifold severe consequences
of the disorder and unwillingness, I promised myself that I
will work with a thought and with my hands, for myself and
for the others, always and everywhere, yet I will work. This
way I will live permanently in a fertile movement and use-
ful changes; I promised myself that I will defend myself and
the place where I live from disorder and uncleanness, from
stagnation and poverty.”

According to Andric, as we can see, the ethical dimen-
sions of brutality towards oneself and others, as well as
the cultural dimensions of stagnation and poverty are di-
rectly related to the feeling of disorder and uncleanness.
Thus, the struggle against the unethical and the uncivilised
begins with the struggle against disorder and uncleanness.
For other people, however, the perfect order is the hell of
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MuwusbeHKO JeproBuk, MpOCIaBeHUOT aBTOp Ha Capaescko
Mapabopo - noptpet Ha bocanckara BojHa (1992-1996),
BO JXKeHCKOTO criucanue Kocwmotioauitien (maj, 2003),
3Ha4Yu, BO CIHCAHUE KOE € HAMEHETO 32 KYJTYPHO
WHAYTypHUpale Ha YHUCTOTO U YPEIHOTO, 00jaBU ecej BO
KOj PeJIOT U YUCTOTATa TY OIHUINA KAaKO CHHOHUMHU 32
3a0CTAaHATOCTA ¥ €TUYKHUOT IEKOJL.

»~MojoT npB coces Bo CapaeBo Oemte crap npodecop of
ExoHOMCKY (haKy/ITET, HUKOTAII HE Ce 0KEHH, & HETOBHOT
JioM Oellle HajypeAHHUOT OJf CUTE BO KOH JOTOTAIl CYyM
BieroJs. Kako ziete, Me mamenie tarata Ha TOj CTaH.
ITapkeToT cMp/ielle HA CTAPUHCKA, I71aBOO0IHA XeMHUKa-
Jivja, TPO30PCKUTE CTakKJa Oea Taka MCUYUCTEHH IITO Ce
YHHeIIe JleKa TH HeMa, Me6eJIoT cBeTelle - 6e3 OTHCOK Ha
HUEJIEH 071 ieceTTe IpodecopoBu npcTH. Belle Toa mpusop
Ha COBpIIIEHAa ocaMeHOCT. Bo HErOBHOT cTaH O/ieB eHAII
MeCEYHO - My TH HOCEB CMETKHUTE 3a BOJIa U CTPYja, a 3a
BO3BpaT MU IIOJlapyBallle YOKO0JIa/l0 3aMOTaHO BO Gesia
xapTtuja 1 OpyKTaJIOB COK Ha IieBue. U Toj putyasn 360py-
Ballle 32 HeroBaTa ypeHocT. 1 3a MojaTa aTdHOCT - /10 COJI3U
Me JIOBe/IyBallle aKO HEKOj JIPYT My T OJJHECE CMETKUTE.
Kora nouna BojHaTa, mpodecopoT, BCYIIHOCT 6e3 IPUYKHA,
ro HarymTa CapaeBo. YMpe BO KOJIEKTUBHOTO JKUBEAJTUIIITE
Ha OerajiCKUOT LIEeHTap, HeKaJle Bo ucToyHa BocHa, cpen
HepesnoT Ha Tyrure cynbunu. HeypenHocra 3a Hero,
BepyBaM, Oellle Hajyiomiara ka3Ha. V1 He 3Haellle, HeCcpek-
HUKOT, JIeKa 3a IPYTH, YPEAHOCTA € TIEKOJT OJT UCTUOT BU/.”

Haunnot Ha koj KpucreBa ro mHayrypupaiie abjekTor,
MIPAKTUYHO, IICUX0AHAJIUTUYKHA TH 00€IHHU OBUE J[BE
MEPCHEKTUBYU - U OJOUBHOCTA, U NMPUBJIEYHOCTA HA
denomenor Ha HeunctoTo. Jlororam, abjeKTOT BO
PEYHUIINTE O3HAUYBAIIIE HEIIITO ipe3peHo, 10010, HUCKO,
3HAYU HEUITO IITO MaJIKy MMallle IUPEKTHA BPCKa CO
¢busnukaTa HEUUCTOTH]a, a MOBEKe acornupalie Ha
MOpaJieH, KyJITypeH, couuosomky naj. Bo Oxkedopa-
CKHOT PEYHUK Ha aHTJIUCKU ja3WK 011 1990, a0jeKTOoT ce
VIIITE Ce TOJIKYyBa Ha TPU HAYWHU: 1. terrible, extreme situ-

this world. Miljenko Jergovic, the famous author of
Sarajevo Marlboro - a portrait of the war in Bosnia (1992-
1996), in the women’s magazine Cosmopolitan (May,
2003), in other words, a magazine intended for cultural
inauguration of cleanness and tidiness, published an ar-
ticle in which he described order and cleanness as syn-
onyms for stagnation and ethical hell.

“My next-door neighbour in Sarajevo was the old professor
at the Faculty of Economy, who never got married and his
home was the tidiest apartment I have ever been in. As a
child, I was afraid of the sorrow of that apartment. The floor
smelled of an old headachy chemical substance, the win-
dows were so clean that one might have thought that there
were no windows at all, the furniture was polished - not one
fingerprint of the ten professor’s fingers. I used to go once a
month into his apartment to get him the electricity and wa-
ter bills and, in return, he would give me chocolate wrapped
in white paper and a pack of Fructal juice with a straw. Even
this ritual spoke of his tidiness, as well as my greed - for I
would cry in tears if someone else got him the bills before
me. When the war started, the professor, out of no reason,
left Sarajevo. He died in a collective refuge centre somewhere
in Eastern Bosnia, among the disorder of other people’s fates.
I believe that the untidiness was the worst punishment for
him. What the unfortunate man did not know was that to
other people tidiness is hell of the same kind.”

The way Kristeva inaugurated the abjection, was practi-
cally to unite the two perspectives from a psychoanalyti-
cal point of view - the repulsiveness and the attractive-
ness of the phenomenon of uncleanness. In dictionaries,
the abjection (also abject) denoted something despised,
mean and poor, i.e. something that had little direct con-
nection with the physical uncleanness and had more as-
sociations to a moral, cultural and sociological fall. In the
Oxford Dictionary of English Language from 1990, the
abjection (abject) is still defined in three ways: 1. terrible,
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ation (y»kacHa wim ekcTpeMHa coctoj6a); 2. completely
without pride or dignity (1esiocHO 6€3 ropocT uIu
JTOCTOMHCTBO); 3. very poor, completely without success
(mHOTY HUCKO, TOTanHO Oe3 ycmex). Ho, 3a mcuxo-
aHanu3aTa abjeKTOT 3Hauelle pexabuIuTHpame Ha
KyJITYypHATa CTUTMA HA HEYHCTOTO U MCUXOAHATTUTUIKH
O/ITOBOP Ha MPAIlIakbeTO 30IITO I[UBHUIM3AIUjaTa Ce
MEPIUITUPA KaKO MOTpeba 3a YKCTO, 4 HEUHCTOTO KaKO
UBUJIN3ANUCKU yAap, TEPOPU3aM HAaCOUYeH IIPOTUB
CHCTEMOT, T.€., KaKO IITO MHuIllyBa Jlariac, orpenryBame
0/1 IOPE/IOKOT.

VYronuja

TepuTtopujasHUTe IIpaliamba Bp3aHU 32 (eHOMEeHUTe Ha
pen U HepeZ, ce BO HajMaJla paka IpeJMeT Ha KOHTPO-
Bep3u. Ha npumep, MHOTYMHHA O] Hac ce CIIPEMHU
I1eJIOCHO /Ia Ce corylacaT CO TEOPUCKUTE MOCTYyJIaTU Ha
riobanu3anmjaTa Kako 3ajaKHyBame Ha YOBEIITBOTO,
IIpEeTBOPaIbe Ha CUTE JIyf'e BO €/lHA €NHCTBEHA, PAMHO-
nmpaBHA TJyIo0aJTHA CUJIa, KOja BeKe He ce pasjazyBa co
MeryceOHM BOjHU U KOH(PJIUKTH, TYKY C€ CTPEMH /1a CTAaHE
eTnyKa popMaryja, SBe3/ieHa CiiIa, Koja Ke TH UCTPAXKHU
IPOCTOPOT ¥ BPEMETO U Ke r0 XyMaHU3UPa KOCMOCOT.
30IITO TOram CUTE BU3UU 3a IJI00AJTHUOT KUBOT,
XakcymeBuoT Xpabap, Hoa ceelll, Hue Ha 3amjaTuH, 1984
Ha Opsge1, kora 300pyBaaT 3a yHU(UIIMPAH 1 HOPMUPaH
CBET, CBET HA YJITUMATUBEH PEJI, ja ONUIIYBAaT YACTOTATA
KaKO CTEPHUJIHOCT, XUTHEHCKA HECETUJIHOCT U KOHTpA-
IyHKT Ha HAIIIETO COICTBEHO JIO’KMBYBAaI€ HA YOBEIIIT-
BoTO? He cTanyBa 300p caMo 32 HUBEJTHPambe Ha KYJITYP-
HUTE PA3JIUKU, TYKy U 32 HUCUYHUCTYBame HA Pa3JINy-
HOCTHUTE, Ha KYJITYPHUTE BAJIKAHUIH U IJIeMEHCKaTa
cvpauBoct. CTaHyBa 300D 32 UBTOHYBAE HA HEYUCTOTO
(kynTypHO, a o Toa U (GU3UYKH) OF] HAIIUTE KUBOTH, U
3a BOBe/[yBamhe Ha YITUMATHUBHATA, TOryOHa OpBeIOBCKA
yucrota. TepuTropujaTa Ha YUCTOTO € OUUIJIETHO JIECHO

extreme situation; 2. completely without pride or dignity;
and 3. very poor, completely without success. However,
for the psychoanalysis the abjection signified rehabilita-
tion of the cultural stigma of uncleanness and a psycho-
analytical answer to the question why civilisation is per-
ceived as a need for cleanness and uncleanness is a blow
to civilisation, terrorism against the system, i.e. as Dou-
glas writes, a breach of the order.

Utopia

Territorial issues related to the phenomenon of order and
disorder are treated as controversies, at the very least.
Many of us, for instance, are ready to agree with the theo-
retical postulates of globalisation such as strengthening
the humankind, transforming all people in a single unique
and equal global force, which is no longer torn among each
other by mutual wars and conflicts but it aims to become
an ethical formation, an astral force that will explore time
and space and humanise the universe. If this is the case,
why do, then, all visions of global life, Huxley’s Brave New
World, Zemjatin’s We, and Orwell’s 1984, that deal with
unified and normative world, a world of ultimate order,
describe cleanness as sterility, a hygienic numbness and
a counterpoint to our own experiencing of humanity? We
are not discussing the levelling of cultural differences but
rather purifying the differences between the cultural filth
and tribal reek, i.e. banishing (both culturally and physi-
cally) the uncleanness of our lives and implementing the
ultimate fatal Orwellian cleanness. The territory of clean-
ness is obviously an easily manipulated territory, a terri-
tory that lies on a property that has already been inaugu-
rated. Cleanness is always managed by an owner. It makes
use of business managers that operate with it thus be-
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MAaHUITYJIMPaHA TEPUTOPHja, TEDUTOPH]jA HA CEKOTAIIl BeKe
OJTHATIpEe]] NHAYTYPUPaH moces,. YUCTOTO cexoram uMa
razza Koj ro cromaHucyBa. YucToro 6apa eKOHOMHU KOU
Ke ro paboTar, ¥ Toa € ceKoTralll BeKe JIOMeH Ha EKOHOMH-
jara Ha cybjextute. Koj e Toj cToman?

Op JIakaH ce kopucta TepMUHOT CUMOOJIEH TOPEJIOK3 32
Jla ce OMHUIIE CBETOT Ha KYJITypaTa, HHCTUTYI[UUTE U
Ja3WKOT, KaKO TIOPEJIOK BoJieH o] TaTkoTo (3aToa HapeueH
U TaTKOBCKH). Toa e CKJION HAa MaTepPHATIHUCTUUYKH
3aKOHCKH CTPYKTYDH, ja3UIHA IPAKTUKA U IMHTBUCTHIKO
O3HAaUyBame, UMe 3a NMaTPUjapXaJTHUOT YHUBEP3aJIeH
MIPUHITUII HA KOj IOYMBA IIey1aTa KyaTypa. Merfyroa, Tpeba
71a ce peye neka 3a Jlakan CuMOOJTHOTO HE € HAEHTUIHO
CO OHA IITO HHE HAJIIPOCTO U CEKOjAHEBHO I'O HAPEKyBaMe
peasHo. CHMOOJTHOTO € UCTO TaKa MMaruHapHo, T.e. 1a
ro HapeveMe ITOCT-UMarunHapHo (Ouejku e pa3jiudaHo of
MMaruHApPHOTO Ha IIPe/I-Cy0jeKTOT), a TAKBO € OTHU € MECTO
Ha O3HAuYUTesH, a He Ha pedepenTu. OBoj (ImocT)umaru-
HapeH IOPEIOK a, OTTYKA, U MOKHOCTA 32 KYJITYpa, 3HAYH
MOXKHOCTA 32 KpeaIyja Ha 3aKOHU ¥ MOKHOCTA O/ ja3UK
KOj UMa CMUCJIa, (T.e. co37jaBa 3HaUEHe), TOTEKHYBA Of]
pelipecrjaTta Ha JUOUAATHUTE HATOHU, BKIYIYBajKH ja
TyKa, IpeJ] C€, perpecujaTa Ha pa[UKaTHATa 3aBUCHOCT
Ha JIeTeTo o7 npBUOT /Jlpyr, Tes0oTo HA MajkaTa. Ha Taa
TOYKa IITO ja Boouw JlakaH, a ja TemaTusupamre Kpuc-
TeBa, HA TOUYKATa Ha BPCKaTa HEYHUCTO-MAajYHHCKO,
abjeKToT, a CO Toa U YUCTOTO, 3a IPBIAT Ke 001jaT CBOe
IICUXOAHAJUTUUYKO TOJIKyBame. FIHTepecHO 3a Hac,
MakeZioHcKaTa ¢uaocodka u noereca, Aua Jlumui-
koBcka —TpajaHocka, Bo necHarta IIpedascitiso of
36upkara Couseitiue (1994) cO O/JIMYHA WHTYHUIIHjA TO
YUHHU HCTOTO IITO U Teopujata HA KpucreBa, kora
MIPUHITUAIIOT Ha BJIE3 BO CBETOT ro Ae(UHUPA TOUHO KAKO
MIPUHIAI HA U3HEBEPYBAbEe HA MajKaTa:

coming part of the realm of the subject’s economy. Who
is the owner?

The Symbolic orders is a term used by Lacan to describe
the world of culture, institutions and language as an or-
der guided by the Father (hence called paternal). It is a
synthesis of paternal lawful structures, language practice
and linguistic signification, in other words, it is the name
of the patriarchal universal principle behind the entire
culture. According to Lacan, the Symbolic is not identical
to what we simply call reality. The Symbolic is just as
imaginary, i.e. post-imaginary (being different from the
imaginary of the pre-subject) because it is a place of
signifiers rather than referents. This (post) imaginary or-
der, hence the possibility for culture, means that the pos-
sibility of creating laws and the possibility of meaningful
language, i.e. a language that creates meaning, is a result
of the repression of the libidinal drives, including the re-
pression of radical addiction of the child in the first Other,
the maternal body. It was Lacan who noticed and Kristeva
who further elaborated the point of relation between un-
cleanness-maternal thus giving the abjection, and at the
same time cleanness, a psychoanalytic interpretation for
the first time. It is interesting to point out that Ana
Dimiskovska-Trajanovska, a Macedonian philosopher and
poetess, in the poem Betrayal from her book of poems
Flower Blossom, intuitively complies with Kristeva’s
theory when she defines the principle of entering the world
as a principle of betraying one’s mother:

115



o
-
-

9

Jasna Koteska Sanitary Enigma

IIpeo

o IIpesiaBall HeOUTHEeTO
3apajid Majka TH

ITotoa

ja mpejiaBar Majka T{
3apajiul CBETOT.

Jla ce mocry:kKuMe co TEPMUH O7f IIECHATA, O/ HEOUTHETO
KOH cocTojOoata Ha (0)cBec(T)eH cybjeKT, CeKOj o HAC
MHHYBa HU3 effHa (da3a Ha MpeJ-cyDjeKT, cocTojoa mpes,
B1€30T BO CHUMOOJHUOT MOPENOK, BO MOPEIOKOT HA
TaTkoTO, a Tpae oj1 parameTo ma ce 70 Equnosckara dasa
(3Hauw, HajIOITHA /10 3-4 TOAWHA O] JKUBOTOT,  BEPOjaTHO
MHOTY nopaHo). Kora cym mmpoTo-cy0jeKT, mpe-cyojexT,
jac (Torari, BCyIIHOCT, ,jac“ cyM efieH BUJ IIPEJ-,jac”) ce
VIIITE HE CyM CyOjeKT, MaKO BeKe He CyM HUTy HeOUTHeE.
[Tpex - cy0jeKTOT € KUTeJI Ha TepuTopujaTa mTo Jlakan
ja HapekyBa umaz2uHapHo, a Kpucresa ja HapekyBa
ceMuoiliuuko, a IBETe UMHUbA He HOCAT rojieMa pa3yinKa
BO KBAJIUTETOT Ha TepuTopujara. Jlo/ieka cymrecTByBa Ha
TEPUTOPHjaTa Ha UMATMHAPHOTO/CEMUOTHUYKOTO, TIPEZ-
cy0jeKTOT MMa WIy3Hja 3a €JUHCTBEHOCTA.

Taa my3uja e MeraJIoMaHCKa, 32 IPOTO-HOBOPO/IEHYETO
U CUTE Ha CBETOT Ce JIeJ1 O/1 €/IeH eIMHCTBEH eHTUTET. Toa
3Ha4YM, Mel'y HEKOTAITHOTO MeHe (KaKo Mpea-Cy0jeKT) u
Mery Koj 6usa0 mpeaMet, mojaBa uau GeHOMEH Of
HA/IBOPEITHUOT CBeT (01 00jEKTOT) HE ITOCTOeIa Pa3JInKa.
[Tomo6po e 1a ce peue, METUOT CBET CyM OwWIa jac, IpOTO-
cy0jextoT. MOsKe /1a peyeMe, CO 3BeCHA 1032 Ha HAMBHO
YIIPOCTYBame, JieKa MPOTO-Cy0jeKTOT e efeH By, bor, mim
yire mogo6po mporo-bor. Kora 6u moskesn 1a 36opyBa 3a
HCKyCTBaTa Of] IPOTO-cy0jekTHaTa (pasa, TOj EHTUTET, CO
OecKOHEYHa aBTOPUTAPHOCT OU T ITOBTOPHJ 300pOBUTE
Ha XpuCTOBUOT bor, ieka Toj € BO CHTe HaC MOeTHAKBO.
OBOj Jsyn mpoTo-CcybjeKT KOj ja yKUBa IPaHAMO3HATA
MerajioMaHHja, Ha COIICTBEHA KaJl U (M0xkebu) Ha cpeka

First

you betray the non-being
for you mother’s sake
Then

you betray your mother
for the world’s sake.

Let us use the concept from the poem, from non-being to
a state of conscious/aware subject, and assert that every-
one of us experiences a phase when one is in the state of
pre-subject, a state when one enters the Symbolic order,
in the order of the Father, a state which lasts from the
birth until the Oedipal phase (i.e. as late as the age of 3-4
and probably much earlier). When I am a proto-subject,
pre- subject, I (actually ‘T is a kind of ‘pre-I') am still not
a subject, although I am no longer a non-being as well.
The pre- subject is a dweller on the territory which Lacan
refers to as the imaginary, and Kristeva as the semiotic,
both concepts do not bring out a significant difference in
the quality of the territory. While it exists on the territory
of the imaginary/semiotic, the pre-subject has an illusion
of uniqueness.

This illusion is megalomaniac in its nature, for the proto-
newborn is, just as everyone in the world is, part of a single
unique entity. This means that there was no difference
between the former me (as pre- subject) and any other
object, occurrence or phenomenon from the outside world
(of the object). In other words, I, the proto- subject, was
the whole world. We might just as well say, with a certain
degree of naive simplification, that the proto- subject is a
kind of God, or even better a proto-God. Given the chance
to talk about the experiences from the proto- phase, this
entity, with an endless authority, would repeat the words
of the Christ’s god that he is equally within all of us. This
crazy proto-subject who enjoys the grand megalomania,
to its own misfortune and (maybe) fortunately for the oth-
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3a IPyTUTE, MCTaTa Ke MOpa ITOO0IHA BO »KHBOTOT /1A ja
3aMeHH CO MOCKPOMHATA ITO3UIHja HA CPEITHOBEKOBEH
pEeHerar Koj, OCBEH BO PETKHUTE MOMEHTH Ha OeCKOHEYHA
cpeka (1a ce morceTuMe Ha JepUHUIIIjATA, IEKA YKUBOT €
IeTHaeceT MUHYTH OeCKOHEYHA cpeKa), HUKOTAaIll Beke
HeMa J1a cMee, HUTY Jla MOXKe 3a cebe Jja Kaxke JIeKa ce
YyBCTBYBa KakKo Bor. AKo ¥ mo cy0jeKTUBU3UPAEHETO
cemak MPOJOJIKU YIIOPHO Toa 3a cebe /1a ro TBPAU,
KyJITypaTa Ke ce MOTPHXKU Jla Ouje M3OMIITEH KAKO
KPUMHUHOTEH WJIN MATOJOMKU cy0jexT. VI3omupan u
MapTUHAJIU3UPAH, TOj Ke Ouie Ha/IBOpP OJT TEKOBUTE HA
JIOTOBOpEHATa KyJITyPa, a CO TOA U Ha BJIMjaHUETO BP3 Hea.
3a mpoTto-cybjekrot, mto KpucreBa ro HapekyBa JuOu-
JIQJTHO JIETe, PEAJTHOCTA € CAMUOT IIPUHINI Ha YKUBAbHe
- HUKOTAIl MO/I0IHA OBOj Cy0jeKT HeEMaA Jjla MOXKe /1a TO
Kake OHa IITO O TO PEKJIO JETETO OFf CEMHUOTHUYKATA
daza: meka eJUHCTBEHATA PEATHOCT € MOETO COTICTBEHO
yKUBame, 3aT0a IITO He IMOCTOU CHUCTEM HAa HOPMH U
BPEZITHOCTH, He IMOCTOU MTOPEIOK KOTO IIITO jac ro 3arpo-
3yBaM CO MOETO ykuBame. [Tocrojam camo jac 1 BO HETO
MOETO YKHBambe, a Taka Ke Ouzie ce 10 MOMEHTOT KOTa
MPEKy TOBOPOT M M300POT Ha ITOcaKyBaH 00jeKT Bo ¢azara
Ha EJNIIOBHOT TPHAroysHUK, Ke BJIe3aM BO CBETOT HA
ja3HUKOT, KOj € TAaTKOBCKU.

OBaa Hapanuja, KOjalITo ce MOBHKYBAa Ha aHATUTUYKU
[IPOy4YyBamka, TPAKTUIHO BEJIU JIeKa JIETETO OJf IpeJ-
Ennnosckara asza He pasyukyBa cyOjekT o7 00jekT.* 3a
HEro, HETOBOTO TeJIO W TEJIOTO Ha MajKaTa € €JHO HCTO.
Bo Taa ¢asa, nu3BecHOCTa HA MajYNHOTO TEJIO € €JINHCTBE-
HaTa PeaJIHOCT, HO Taa PEaJTHOCT € MCTA CO U3BECHOCTA
Ha MOETO TeJIO - Mel'y HaIlIUTe JiB€ U3BECHOCTU HE CTOU
HUKO]j JIPYT - HUTY TATKOTO, HUTY HEKOj TPET. 32 Hecpeka
Ha OBa JINOWJIAJTHO, apXaWYHO JIETe, TOA HE TPae BEUHO.
Menauu Knaju (Melani Klein) ro BoBezie KOHIIENTOT Ha
HEYTEIIHO JIeTe KOe 110 U3BeCHO BpeMe 3a0esieKyBa JeKa
MAajKHHOTO TeJIO He € ECKOHEUeH U3BOP HA YJITUMATUBHU

ers, will have to replace this megalomania later in its life
with a more modest position of a renegade from the
Middle Ages, who will never smile again nor be able to
say that he feels like God, except in the rare moments of
infinite happiness (let us remind ourselves about the defi-
nition that life is fifteen minutes of infinite happiness). If
he continues to claim this about himself even after the
process of subjectification, the culture will make sure that
it is labelled as criminal or pathological, and being iso-
lated and on the margins, he will be outside the courses
of the agreed culture, unable to influence. For the proto-
subject, which is referred to as the libidinal child by
Kristeva, the reality is the very principle of enjoyment -
he will never be able to say the things that a child in a
semiotic phase might say: that the only reality is my own
enjoyment because there is neither a system of norms and
values nor an order which is endangered by my enjoy-
ment. I and I only exist and my enjoyment as part of me,
and this will be the case as long as, through the speech
and the choice of the desired object in the phase of the
Oedipal triangle, I enter the world of language, which is
paternal.

This narration, which is related to analytical research,
practically maintains that the child in pre-Oedipal phase
cannot distinguish between subject and object.# To him,
his body and his mother’s body is the same thing. In this
phase, the certainty of his mother’s body is the only real-
ity, but this reality is the same with the certainty of my
body - between our two certainties there is nobody else -
neither the father nor a third party. Unfortunately for this
libidinal archaic child, this phase does not last forever.
Melanie Klein introduced the concept of inconsolable
child who, after a certain period, notices that his mother’s
body is not the infinitive source of ultimate enjoyment,
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yKHBamka, HUTY BO BPEMEHCKA, HUTY BO MpeJAMETHA
cmucia. Ha toa Testo uma ziestoBu (00jeKTH) KOU UMaat
CITOCOOHOCT /1a TMOHYZAT OECKOHEYHO 33/I0BOJIyBaHhE —
3HAuH, y>KUBambe BO TEPMUHHTE Ha JIakaH — Ha Tnbuas-
HUTe KeJION Ha JieTeTo (Ha MpuMep MajKUHUTE JI0jKU) U
ZIeJIOBU KO HE MOXKAT Jla MOHY/IaT TAKBO YKUBAeE.
[Tonaraka, u 100puTe 00jEKTH He ce CTAaBEHH Ha IOCTO-
jaHO pacriosyiarame Ha JIMOUJATHOTO JieTe. [lesioBuTe of
TEJI0TO Ha MajKaTa KOU HYyJaT yKUBame, joaraaT u
3aMMHYBaart, KaKo IIITO JoaraaT U 3aMHUHyBaaT OpPaHOBUTE
Ha y?KUBaIbe U acke3a. Bo MOMEHTOT Kora Ke 3arovHe 1a
IO JIeJIM MajKHMHOTO TeJIO Ha /100pu 1 jiomu 00jekTH (Tre
KOU My TH 33/I0BOJIyBaaT MOPUBUTE U JUOUTATTHUTE
’KeJION, U THe IPYTHUTE), IETETO ja 00jeKTUBU3MpPa MajKaTa.
[TpecBpTHHUUYKATa, PEBOJIYyIIHOHEPHA TeOpHja Koja ce
u3poau oja yBuaor Ha KiajH ce 6a3upa TOKMy Ha
mpeMmcara fieka objekTuBmuzanujara Ha Majkara e yciaoB
3a cekoja cybjektuBusanuja. Co apyru 360poBH, Jac
CTaHyBaM CyOjeKT KOj 3Hae /IeKa I[eJIUOT CBET HE € UCTO
co Jac, Toramr kora ke ja mpersopaM MajkaTa Bo O0jexT.
Toram kora MouTe 04U Ke MepPIUIHPAAT MMapIIHjaTn-
3UpaHa MajKa, jac CTaHyBaM €IWHCTBEH, TOTaJe€H U
IIeJIOCEH Cy0jeKT.

OBoj OpyTasieH 3aKOH Ha IICUXUYKaTa JUHAMUKA KaXKyBa
JleKa MOETO IIPOMOBHpPAame BO Cy0jeKT, pararme KaKo
CyDj€eKT, e YCJIOBEHO O] MOjaTa MHBECTUPAHA €HEPTHja BO
eJIeMeHTapU3UPabe, THCTPYMEHTAJIU3UPAhE U JIEKOM-
noHupame Ha Majkara. Co Apyru 300poBU, cevne parame
KaKo CyDjeKT KOe e CJIeZIeHO O7] JIOTHKaTa Ha Jlerpajiamyja
Ha JAPYT CyOjeKT, CIe/IeHO € UCTO TaKa O poTaruijaTa.
JleTeTo KaKo MPOTO-00jeKT O CBOjaTa MajKa Ke HaIlpaBU
00jeKT, 3a /1a MOXKe Bp3 HEJ3SMHOTO WHCTPYMEHTAJIN3H-
paHo, ¢pparMeHTHPAHO TEJIO0 CAMOTO JIa Ce IMPEPOJIH BO
cybjekr. Toa, mak, ja ycsioByBa MOKTA Ha IOTJIEZOT CO KOj
ce BpM Taa Meramopgo3a Ha Majkara, cCoBpIlIeHaTa Crjia
Ha TIOTJIEA0T BOOTIITO KOj, /1a Ce MOCIYKUMe cO 300po-

neither in temporal nor in objective perspective. There
are parts (objects) on this body which are capable of of-
fering infinite satisfaction - meaning enjoyment in Lacan’s
terminology - of the child’s libidinal desires (for instance,
his mother’s breasts) and parts which cannot offer such
enjoyment. Furthermore, even the good objects are not
constantly available to the libidinal child. The parts of the
mother’s body that offer enjoyment come and go just as
the waves of enjoyment and asceticism come and go. The
child begins to objectify his mother the moment he starts
dividing his mother’s body into good and bad objects (i.e.
to those which satisfy his drives and libidinal desires, and
those which do not). The revolutionary theory, which re-
sulted from Kleine’s insight, is based on the premises that
the objectification of the Mother is a prerequisite for ev-
ery subjectification. In other words, I become a subject
who knows that the whole world is not the same as me
only when I turn my Mother into an Object. Only when
my eyes perceive a partial mother, I become a unique and
complete subject.

This cruel law of psychic dynamics indicates that my pro-
motion into a subject, my birth as a subject, is conditional
upon my invested energy in simplification, instrument-
alisation and decomposition of the Mother. In short, ev-
ery birth as a subject is accompanied by the logics of the
degradation of another subject, followed by the rotation -
the child as a proto-object will create an object from his
mother, so that it can be reborn as a subject thanks to her
instrumentalised and fragmented body, which, on the
other hand, conditions the power of the perception used
to perform the metamorphosis of the Mother, the perfect
power of perception in general, which, in Lacan’s words,
creates a perfect God of truth from the Other.
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BuTe Ha JlakaH, ox Jpyruor npasu cospiieH bor Ha
BUCTHUHATA.

3Hauu, BJIE30T BO KyJITypaTa, ja3UKOT M CMUCJIATA €
obeJsiexkaH co cIMKaTa Ha HeKoMIuieTHaTa Majka. Bo Taa
CMHUCJIA, TIOCTOjaT U3BECHU KYJITYPHO aTPAKTUBHU TE3U
KOM JIO’KMBEaja IMOJIEM CO I'ej IBIKEHETO, 8 KOUIIITO BEJIaT
JleKa KamaryuTeToT 3a Kpealyja 1 YMETHIYKA TPOAYKIIHja
panugHO pacTe Kaj OHHE KE€HH, KOU 32 CBOU CEKCYaJTHU
mapTHepku of6upaart xkeHu. OBaa je30ejcka Teopuja,
JleJlyMHO Oa3upaHa Ha CTaTUCTUYKaTa OPOJHOCT HA Tej
OPUEHTHPAaHUTE YMETHUUYKU, OCOOEHO BO T.H. 3aIaJIeH
CBET, BEJIN JIeKa Kora »KeHaTa nu30upa /1a caka KeHH, CO
TOA ja aKTUBHUPA 3ab0paBeHaTa MeMOpHja 3a BpcKaTa co
MajYMHCKOTO TeJIO, T.€. ja peBaJIOpU3Upa MO3UI[jaTa Ha
objexTnBHU3MpaHaTa Majka. O6GpaTHO HA OYEKyBamaTa,
HaMeCTO Hej3WHUTE KaallUTeTy 3a Kpearyja /1a onaraar,
KaKOo IIITO TBPAY KyJITypaTa Ha U3TOHETUTE MajKU, 3HAYN
KyaTypaTta Ha JIakaHOBCKHOT TaTKOBCKH IOPEJOK,
HAIpOTHUB, THE NMPOrpecuBHO pacrar. OBaa Teopuja
OYMIJIEJTHO CAKa /1A ja BOCIIOCTABU MOXKHOCTA O] KDUTHKA
Ha UCXOJIMINTATa HAa EAUMOBHOT ja301 - UMIUTUIUPAjKU
JleKa THe He Ce TOJIKY IIPOTPECHUBHU KOJIKY IITO TOA
BooOMUYaeHO ce TBpAU. [IoTOUHO, MPOTPECUBHOCTA HA
OUBUJIN3aNMjaTa 3aCHOBAHA HA €IUIIOBCKU CUHOBU U
MapIyjaJIn3upaHy MajKU € COYMHEeTA O/ JIAKHU MePIIEN-
nuu 3a pactoT. Co 0BOj 3aKJIyYOK, HaKO Oe3 MHOTY Bepba
BO IICUXHWYKATA YTOIHja IITO OU IMpou3Jerysasa of Hea,
U CO coceMa IPyTU apTYMEHTH, BEPOjaTHO OU ce COTJIacHIe
MHOTY KDUTHYapU Ha KOHIIENTUTE HA [IUBIJIN3AINCKUOT
mporpec.

Therefore, the entrance to culture, language and mean-
ing is marked by the image of the incomplete Mother. In
this respect, there are certain culturally attractive theses
which reached an upsurge in the gay movement claiming
that the capacity for creative and artistic production is
rapidly increased with women who choose other women
for their sexual partners. According to this lesbian theory
which is partially based on the statistic number of gay-
oriented female artists especially in the so-called West-
ern world, when a woman chooses to love another woman,
she activates the forgotten memory about the relation with
maternal body, i.e. she revalues the position of objecti-
fied mother. Contrary to expectations, instead of declin-
ing in compliance with the culture of banished mothers,
i.e. the culture of Lacan’s paternal order, her creative ca-
pacities increase progressively. Obviously, this theory
aims to establish a possibility for critical evaluation of the
results from the Oedipal knot - implying that they are not
as progressive as claimed. In fact, it is argued that the
progress of our civilisation, based on Oedipal sons and
partial mothers, consists of false perceptions regarding
growth. It is likely that many critics of the concepts re-
garding the progress of civilisation would agree with this
conclusion although lacking faith in the psychic utopia
emerging from this theory and with completely different
arguments.
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MNasapemwe

Ce cekaBaTe i1 Ha aHerJioTaTa Koja ja packakyBa KaHT
3a eJleH MaXK, KOMy MY € /IaJieHa MOXKHOCT eZ[Ha HOK J1a
BO/IM JbYOOB CO JKeHaTa Ha CBOUTE COHHUINTA (CTaHyBa 300D
3a OCTBapyBakbe Ha YJITHMaTUBHOTO YKHUBAEbEe), HO IIeHATa
IIITO MOPa /1A ja IJIATH €: BEeJ[HAIII 10 JbyOOBHATa HOK, HA
H3JIeTyBame 0] cobaTa, Aa buze obecen? KaHt mparnysa:
IITO ke HAaIpaBU OBOj JbYyOOBHUK - Ke BJIe3e BO cobaTa Ha
YV>KUBAHETO WU Ke Ce OTKaKe O] CEKCOT O/ COHHUIIITaTa?
KanT Besu, Toj cexoraii ke ce oTkake. YoBekoT Ha KaHT
MMa KaIlalyuTeT J]a Ce UCIa3apy CO CBETOT - Ke Ce OTKaKe
OJ1 CBOHTE TOJIEMH IMOOapyBama, Co HejaTa JieKa MoHa-
TaMy, I10 MIaTOT Ha KUBOTOT, Ke TO YeKaaT JPyTrH, MaKap
Y TIOMAJIH 33JI0BOJICTBA.

JlakaH ce coMHeBa BO CUTYpHOCTa co Koja KaHT ja o16mBa
MOXKHOCTA 07 caMOyOHCTBEHOTO BOZiere Jby0oB.> VMima
crydau, Besn JlakaH, BO KoM oZi0MpaM y:KUBame 0e3 /1a
BOZIaM CMETKAa 3a 0aylaHCOT BO YHHBEP3yMOT, U 0e3 /1a
BOZIaM CMeTKa 3a [leHaTa IITo Tpeba /1a ja miataMm, Jypy u
aKo I|eHaTa € COMCTBEHHOT XKUBOT. Kako monHaky aa ce
objacHu n3060pPOT HA HAPKOMAHOT, KOMY CEKAKO /IeKa My
e IT03HaTa [leHaTa 3a 3aBucHocTa? HeBpoTruaapure 4yecto
oz10rpaar Jja Tv MoBTOPaT OOJTHUTE MUCKYCTBA (KOMITYJI-
CUBHA pelneTuiiuja), seau JlakaH, ¥ TO MOCTaByBa
MIPAIIAKETO: IITO € CO HEBPOTUYAPOT KOj MOKE /1A Y?KUBA
BO CEKCOT, CaMO JIOKOJIKY 3Hae JIeKa II0CJIe TOA IO YeKa
e/lHa 3HAaYajHa, MOMEHTAJTHA 3aKaHAa?

Mery nBaTa Bua n360p, OUUIJIETHO, UMa pa3inka. Kora
cy0jexTOT oO¥Mpa 3a/I0BOJICTBO KOEIIITO BOJIM CMETKa 3a
O6anaHcoT Ha 3arybara u JOOWMBKaTa, MPAKTUIHO, KOTA
cyOjEKTOT ce Ta3apy 3a 33/I0BOJICTBOTO, TOA € eZleH BU]T
3amoBosictBO. Cocema APYT BUJ 33/I0BOJICTBO € KOTa
cyDjeKTOT He BOAU CMeTKa 3a eKOHOMMjaTa Ha 3arybara,
a Kora u300pOT PYIIIN HEKAKOB TN CEKAKOB BUJ 3a0paHa.

Bargaining

Do you remember Kant’s anecdote about a man who was
given a chance to make love with the woman of his dreams
for one night (in other words an achievement of the ulti-
mate enjoyment) at the price of being hanged immedi-
ately after the love night, the moment he steps out of the
room? Kant asks: what will this lover do - will he enter
the room to enjoy or will he renounce the sex of his
dreams? Kant says that he will always choose to give up.
Kant’s man has the capacity to bargain with the world -
he will give up his high demands given the idea that fur-
ther along the road he might encounter other, though
smaller, pleasures.

Lacan doubts the certainty with which Kant rejects the
possibility of this suicidal love making.5 There are times,
Lacan says, when I choose to enjoy without caring about
the balance of the universe, without thinking of the price
I have to pay, be it my own life. How else can you explain
a drugs addict’s choice to use drugs when he is certainly
aware of the price of addiction? Neurotics often choose to
repeat their painful experiences (compulsive repetition),
Lacan says, and asks the question: what about the neu-
rotic, who is able to enjoy sex provided that he knows that
an important momentarily threat awaits him afterwards?

Clearly, there is a difference between the two choices.
When the subject chooses pleasure that weighs the bal-
ance of gain and loss, practically, when the subject bar-
gains for pleasure, this is a kind of pleasure. Another type
of pleasure is when the subject does not take account of
the economy of loss and when the choice breaks certain
or any kind of prohibition. The second case of pleasure is
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Bropuort ciydaj Ha 3a/10BOJICTBO, OUUIJIEAHO, CTOU OF
OHaa CTpaHa Ha 3aJ]0BOJICTBOTO, U 3a Hero JlakaH ro
BOBE/IyBa TEPMHUHOT yKHBame (CO HETO BEPOjaTHO
HajOJICKY MOXKEMe /ia TO IpeBezieMe oHa IITo JlakaH ro
roZrpa3ompast o jouissance). 3a pa3JIMKUTE HA OYEKyBa-
HOTO y>KHBame (33/I0BOJICTBOTO) M1 OCTBAPEHOTO Y:KUBa-
e, JlakaH 300pyBa Ha ceMHHapuTe Bo 1972-1973. Kora
JbyOOBHUKOT HEMA Jia BJIe3e BO cobara, JIakaHOBCKOTO
OCTBAapEHO Y>KUBamhe, WM OHA IITO BO IIPBUOT CJIy4aj TO
HaBeZIOBMeE I10/T UMETO 33/I0BOJICTBO, € UCTO O (PPOja0B-
CKHOT MPUHIIUI Ha 33JI0BOJICTBO. 33/J0BOJICTBOTO Kaj
®pojn e eKOHOMCKA KaTeropuja, Taa T IpPOIeHyBa
3ary0uTe M MOXXHHUTE AOOWBKH, TO MaKCUMAaJIU3UPA
3aJI0BOJICTBOTO, HO CaMO J0TaMy, A0 KaJie IITO JI0cera
MHUHUMaIu3upaHara 6oska. Eroro, kako mrro 6u pexos
®poja, ce mazapu co peasHOCTa BO KOPHUCT HA HUJIOT.
JlakaHOBHOT jouissance e of] 0OHaa CTpaHa Ha Ta3apeHOTO
3aJI0BOJICTBO: TOA € YKUBame, KOe Beke He ja KOPUCTH
rmocpesgHUUYKara yiuora Ha Eroro Bo mazapemeTo co
MPUHIUTIOT Ha peaysiHOocTa. O6paTHO, Cy0jEKTOT BOOOH-
YaeHo ja TPAHCIEHAPA COIICTBEHATA CEH3YaTHOCT, 32 7]a
MO3Ke 71a oricTou Bo PeanmHorto. Taa TpaHcueHeHIITja
3HAYU JleKa Cy0jeKTOT cekoralll Ke obepe 71a ja n3berHe
AQHKCHMO3HOCTA KOja IIPOU3JIETYBA OF] MHCUCTUPAKHETO HA
MIPO/IOJI?KEHO 33/I0BOJICTBO, KOE He OM BOZIEJIO CMeTKA 3a
OaTaHCOT KOpUCT/IITeTA.

U moBTOPHO reHEPUYKU MOIYJIMPAHOTO ITpalllahe: KOra
U Kako ce koHctutynpa [Topenokor, Bo Koj cy0jeKTuTe ce
IIPETBOpAaaTr BO Ma3apiuu (TPTOBIH) CO COIICTBEHOTO
3aJ10BOJICTBO? 3Hauw, He KaHTOBCKOTO Tparame (gamu
HEKOj o7 Hac OU BJIeros BO cobara Ha YyJITUMATHUBHOTO
yKUBame, 03 1a BOJIU CMEeTKa 3a IleHaTa IIITO ja IU1aka, a
Taa ce COCTOM BO JKPTBYBab€ HA COICTBEHUOT JKUBOT),
TYKy KaKO Ce CJIYYWJIO TOa, CyDjeKTOT BOOMIITO Ja ce
KOHCTUTYHUPa KaKO HEKOj KOJIITO Ke ce obuze ga ce
HCIIa3apy CO CBETOT 3a CBOUTE 33/I0BOJICTBA &, IIPH TOA

undoubtedly on the other side of pleasure, for which Lacan
introduces the notion of enjoyment (probably in the clos-
est sense of what Lacan meant under jouissance). Lacan
discusses his views on the differences between the ex-
pected enjoyment (pleasure) and the achieved enjoyment
during the seminars in 1972-1973. When a lover does not
enter the room, Lacan’s notion of achieved enjoyment, or
what we previously referred to as pleasure, is the same as
Freud’s principle of pleasure. According to Freud, plea-
sure is an economic category which evaluates the losses
of possible gains and maximises pleasure as far as mini-
mum pain is reached. Ego, in Freud’s words, bargains with
reality to the benefit of id. Lacan’s jouissance is the other
side of the bargained pleasure: it is the enjoyment that no
longer makes use of the mediating role of the Ego in the
process of bargaining with the principle of reality. To the
contrary, the subject usually transcends his own sensual-
ity so that he can survive in the Real. This transcendence
means that the subject will always choose to avoid anxi-
ety resulting from the insistence for prolonged pleasure,
which would not take account for the balance benefit/
damage.

Let us ask again the generically modulated question: when
and how is the Order in which the subjects transform into
traders of their own pleasure constituted? We are not re-
ferring to Kant’s question (whether any of us would enter
the room of ultimate enjoyment without taking account
for the price he pays i.e. sacrificing his own life) but rather
ask how it happened that the subject constitutes himself
as someone who will try to bargain with the world for his
pleasures and, at the same time, pay as low price of suf-
fering as possible. In other words, where does the con-
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Jla TLIaTH IITO € MOXKHO ToMaJia IieHa Ha ctpagame? Co
ApyTru 300pPOBH: O] KaJle MMOTEKHYBa KOHIENTOT HA
mazapnucku [Topenok? Bo oAroBopoT Ha oBa mpariame,
aKO TakKa MOKe Ja ce Kaxke, ce Kpue CylITHHATa Ha
®pojrosuor Exumos komiuieke. 3a AETETO HE MTOCTOU
3HayYajHaTa, MOMEHTaJIHA 3aKaHa. 3a HEro, He MOCTOU
jakeTo Ha U3JIe30T 071 cobaTa Ha OECKOHEUHOTO Y>KUBAHE.
Cekoe gete oy npea-Exumnorckara ¢asa, co apyrua
300poBH, € KaHTOBUOT yJITUMaTUBEH JbyOOBHUK.

AXoO e Taka, 30IITO, TOTAIll, IETETO ja HAITYIIITA JIOTUKATA
Ha O0eCKOHEUYHOTO yxuBamwe? Toa mpamame CU ro
nocraByBan u ®poja u oarosopua - 3apanu Exumnos
TpUArosHUK. KOHCTUTYNpameTo Ha IMYHOCTA CE O/IBUBA
mpeky oHa mto Ppoja ro HAPEKOJI YCIIENHO IIpepacpe-
ZleJlyBarbe Ha JINOWJIATHUTE €HEPTUU BO €MOTUBHHUOT
jason. EMotuBHUOT jazoJ, cnopezn ®pojz, e ,ycremrHo®
IPEMOCTEH TOTall Kora /ieTeTo cdaka /ieka Tpeba aa ja
HAIIyIITH KejqbaTa 3a moceayBame HAa Majkara. Toa
JIMIIIyBams€e Off JKejIbaTa-3a-1ocelyBame-Ha-MajKaTa Ke My
OBO3MOKH Ha JIETETO BJIe3 BO CBETOT Ha BO3pacHUTe. Bo
(azara kora ro ;xuBee ,,ja30JI0T", (MAIIKOTO) /IeTe HE 3HAE
Zleka 1o0MBKaTa ke Ouzie TOJIKy rosiemMa (Byie3 BO KyJITy-
para). Bo 1azieHOT MOMEHT JIeTETO caMo 3Hae Jieka Tpedba
7la TO TIPEMOCTHU CTPABOT 07 KacTpalyjara Koja, CIopes,
AHAJIUTUYKUOT MaTepHjas, IETETO ja YyBCTYyBa KaKO
aKyTHa, a K0ja, CIIopeJi HETO, IOTEKHYBA 071 TaTKOTO Kako
3aKaHa. 3a /ia To HaJIMUHE CTPaBOT, IETEeTO pellaBa Ja ja
HanymTy (1a ja mpeaaze, Kako mro 6u peksia JJuMHUIITKOB-
CKa) MajkaTa, a, 32 BO3BpaT, Zia ja j00ue BIe3HUIIATa BO
cBeTOT Ha KyjaTyparta. OTcera ma Haramy, (MamIkoTo)
ZIETETO Ke MY ja MPEeIMyIITH MajKaTa Ha TATKOTO, & CAMOTO
TOa Ke ce HaZIeBa, JleKa Kora Ke ITopacHe, Ke CTaHe TaTKO
Ha MecTOTO Ha TaTtkoTo (BO pa3Hu Mo/iepHU 00pabOTKH,
OoBaa KpuiaTuia fob6uBa MHOTYOPOjHH e€JUIIOBCKHU
Bep3WH, HAa MPUMeP BO MO3HATHOT cTpul co V3Horyz,
MaKcHUMaTa ,Kanud HamecTo Kanudot®) U Ke r'u y:KUBa
CUTE 33/I0BOJICTBA, KOM MY C€ JIOCTAIlH! Ha TaTKOTO.

cept of bargaining Order come from? The essence of the
Freudian Oedipus complex, if we may say so, lies in the
attempt to answer this question. A child does not recognise
the significant but momentary threat; for the child the
rope at the exit of the room of infinite enjoyment does
not exist. Every child in pre-Oedipal phase is, in other
words, Kant’s ultimate lover.

Being so, why, then, the child abandons the logic of infi-
nite enjoyment? It is the question that Freud posed and
answered - because of the Oedipal triangle. Personality
constitution is accomplished through, as Freud called it,
a successful distribution of libidinal energies in the emo-
tional knot. According to Freud, the emotional knot is ‘suc-
cessfully’ bridged when the child understands that he
needs to abandon his desire to possess his mother. Such
deprivation of the desire to possess his mother will en-
able the child to enter the world of adults. During the
phase, when he lives within the ‘knot’, a (male) child does
not know that the gain will be high (entrance to the world
of culture), in the given moment, what the child only
knows is that he needs to bridge the fear of castration
which, according to the analytical material, is felt as acute
by the child and which originates from the Father as a
threat. In order to overcome his fear, the child decides to
abandon (betray, in the words of Dimiskovska) his mother
thus gaining in return an entrance ticket to the world of
culture. From now on, a (male) child leaves his mother to
his father at the same time hoping that he himself will
become a father in the place of the Father (in various
modern interpretations this axiom is given numerous
Oedipal versions, as, for instance, the maxim ‘a caliph in-
stead of the caliph’ used in the famous comic about
Isnogood) and eventually enjoy all the pleasures available
to the father.
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Toa e mpBuot [Tazap mrTo cekoj cy0jeKT ke ro HaIpaBy co
CBeTOT U co cebe. AKo ja ciieumMe mkosiata Ha Jlesu Ctpoc
(Levi Straus), nexa kysTypaTa € pa3MeHa Ha JKeHH, TOTalll
EnunoBuoT TpuarosaHuK, Kako nps Ilazap, XpoHosIOMKN
TOYHO Ce coBIara co (pazaTa BO Koja 3a CEKOj CyOjeKT
LIIOUHYyBa“ KyaTyparta. busiejku kyatypara ce 3a4HyBa
TOYHO BO OHOj MOMEHT KOTa JIETETO CE€ OTKAXKyBa Of
’kesibara 7ja ja mocezyBa Majkata. He BesmMme fieka e Toa
som n360p. Ho, TeopujaTa Ha abjeKTOT OcTaBa egHA
HejacHa CBECHOCT, /IeKa He CMe HUTY reHepUYKU PyTy-
puctu Kou OM MO’KeJie [a 3HAaT Ha IITO OU ndesa
HaIaTa KyJITypa JOKOJIKY CyOjeKTOT ocTaHe(J1) Bp3aH 3a
pBOOUTHATA JbyOOB KOH MajKaTa (He BeJInMe, UCTO TaKa,
JleKa 3a HEKOH cy0jeKTH, OBaa BpCKa He OCTaHyBa Jja ouze
HajBUTAIHATA BPCKA BO HUBHUTE XUBOTH). [ako, Kora
Ke KakeMe Taka, OBa JloOWBa IIeroOWjHa BPETHOCT U
CTaHyBa JiereH/a, Koja (oaBaj!) ucmonHyBa (cemak!)
MHOTYOPOjHH CTPAHUIIY HA TEKCTOBUTE O/ ITOITyJIapHaTa
KYJITYypa, KOja ce 3aHMMAaBa CO MAIIKO-KEHCKUTE OJTHOCH.
OpnBaj, 3aToa WITO Taa Iera He ce MOTIHPA Ha HEKOe
IIOCEPHO3HO MCUXO0AHAJIUTHIKO IIPOMHUCITYBAbE, A CETIAaK
- 3aTOa LITO OYUIJIEAHO € JieKa OIcecujaTa co U OKOJIy
MajKaTa He IpecTaHyBa /ia Oujie BayKHA 32 COBpEMEHATa
kynatypa. Co pyru 360poBH, BPCKATa CO MajKaTa HUKAKO
He € HeBa’KHA M HUKAKO HE € coceMa 3aBpIIeHa BO
paMKuTe Ha equnoBckaTa pasa. Taa Bpcka, Ha paHTOM-
CKHM Ha4YWH, YIOPHO ce Bpaka BO HAIIWUTE CEKOjJHEBHU
’KHBOTH Y TOTAIIl KOTa MUCJIMME JleKa Taa NCYe3HaIa TN
JleKka M ce u3rybma ceKkakBa IMCUXUYKA BPEIHOCT.
®aHTOMCKHOT HAaYUH KOj PEJOBHO ja BOBOOHOBYBA
U3TOHETaTa BPCKA €, BCYIIHOCT, caMUOT (heHOMEH Ha
HEUYHCTOTO.

This is the first Bargain made by every subject with the
world and himself. Following the school of Levi-Strauss
which stresses that culture is an exchange of women, then
the Oedipal triangle, as the first Bargain, chronologically
complies with the phase in which the culture ‘begins’ for
every subject. As it seems, culture is conceived at the
moment when the child abandons the desire to posses
his mother. This is not a bad choice at all. However, the
theory of the abjection leaves a certain vague awareness
that we are not generic futurists who might know what
their culture would look like providing the subject re-
mained tied to the initial love towards his mother (for
some subjects this relation remains the most vital rela-
tion in their life) although, by saying this, it gets a comic
value and becomes a legend which (hardly!) fills (yet it
does!) numerous pages of texts about pop culture, its main
interest being male-female relations. ‘Hardly’, because this
joke is not based on a serious psychoanalytic thought, and
‘yvet’ because it is obvious that the obsession with and
about the mother continues to be the most important one
in the modern culture. In other words, the relation with
the mother is very important and definitely not completed
within the Oedipal phase. This relation, in a phantom
manner, persistently returns in our everyday lives and
even when we think that it has disappeared or that it has
lost all of its psychic value. This phantom manner, which
constantly renews the banished relation, is actually the
very phenomenon of uncleanness.

123



124

Jasna Koteska Sanitary Enigma

TabyusupaHu otnocne

HeuwucroTo, co apyru 360pOBH, 'O TapaHTHPa HEYCIIEXOT
Ha CeKoja cyOjeKTHUBH3aluja, HO U PUTUIHOCTA HA
nopezniokoT. Ha mprmep, kora mogurare 4eKoBH Bo OaHKa,
6aHKapCKUOT CiIykOeHUK 6apa Jila To CTaBUTE UCTHUOT
JINYEeH MOTIIHC CO KOj CTe ce MOTHHUIIAJEe U BUepa, a 0Ba
HaBHUJYyM HAWBHO a/IMUHHCTPATUBHO I0OOapyBame e
olepanyja Ha CTa0MIN3Upae Ha UIEHTUTETOT, MaTepH-
janmusupaH npeky notnucoT. Co roHU HaHA3aJl YeKO-
BUTE 32 MeHe Ce HCKYCTBO Ha TpayMma, MOjOT IOTIIHC
HUKOTAIII He € FICT CO TOj O/ BUEPA, €JHA IIPOYHTAHA [TeCHA
HayTpO Me [TPaBHU Pa3JIMYHa 07] OHa jac o7] Buepa. bankara,
AypH, U He ja o73eMa MOKHOCTa 0J] Mef'yBpeMeHa
TpaHcdopManuja, ma 4ecTOTONaTH JbyOe3HO b6apa of
CBOWTE KJIMEHTH J]a IO ,,0AJIyMaT, 1a ro nepdopmMupaat
CBOJOT HeKOralieH HNOTIHUC U Hajby0e3HO T'o HYyAH
JeNOHUPaHUOT Ha yBU/. KystypaTa mobapysa oz cBoute
cybjexTH /1a bumat cTabuIHY, HEjJ3MHUTE HHCTUTYIIUH BO
CEKO0j O/ HAC cakaaT Jila TO BUJAT €JHAII 32 CEKOTaIll
crabuiusupanuor cy0jekt. JIyfeTo, cOOueHn cO OBHUE
KyJITYPHU OY€EKYBarbha, COOJIBETHO BUCOKO ja BpEAHyBaaT
M YeCTO M Ce BOCXUTYBaaT Ha CTAOMITHOCTA, KAKO OCOOMHA
Kaj ApyTH JIiyre, a TOJIEM JIeJI O/ EMOTUBHUTE KOJIyMHU
MMaaT MPOCT COBET: HajeTe cTaOMJIeH mapTHEP, 3aToa
mTo ,JIyfeTo Ha KpajoT, cemak, OCTAaHyBaaT IOKPaj
rckpeHn jiyre“. CrabmaHOCTa, 3HAUH, Ce EPITUITIPA KAKO
CHHOHHUM Ha MCKPEHOCTA, a e7IeH MOj IIPUjaTesI Ce JKaJIele
JleKa Heropara corpyra 6via H3BOHPeIHA JITIHOCT KOTa
ja 3amo3HasI, HO IO HEKOJIKY TOIMHU Opak Taa Beke He e
ncrara. Hamara conujasiHa meprenmnuja U HAIIETO
COIIMjaJTHO BpEeJIHYBame 3a APYTUTE JIyf'e, BO rojemMa
MepKa ce 0a3upa Ha YBEPYBAHETO JIeKa €ZleH CyDjeKT
neHec Tpeba ma Oujle UCTUOT KAaKOB IITO OWMJI U BUepa.
HuenHOo Ipeno3uiuoHupame He TO HaMaTyBa TPEBOT Of
M3HEBepaTa Ha CONCTBEHATA CTAaOWIHOCT. Tre oueKkyBama
ce ZIepUBUPAHU OJ HAUYUHOT Ha KOj QYHKIMOHHUPA

Tabooed Later

Uncleanness, in other words, guarantees the failure of
every subjectification as well as the rigidity of the order.
For instance, when a bank clerk issues cheques, he re-
quires that you put the same signature you used to sign
your name with yesterday, and this seemingly naive ad-
ministrative request is a process of identity stabilisation,
materialised through the signature. For years now I have
found this a traumatic experience, my signature is never
the same as the one I signed yesterday; a poem I have
read in the morning makes me different from myself i.e.
what I was yesterday. The bank does not even take into
consideration the possibility of an interim transformation
and often kindly asks from the clients to ‘act’ or perform
their signature, kindly offering another cheque for com-
parison. Culture demands from its subjects to be stable;
its institutions want to see the stabilised subject in us once
and for all. Consequently, faced with such cultural expec-
tations, people highly value and often admire stability as
a characteristic in other people. Most of the emotional
articles give simple advice: find a stable partner because
“People eventually end up with honest people”. Stability,
therefore, is perceived as a synonym for honesty. A friend
of mine complained that his wife used to be a wonderful
person when he met her but is no longer the same person
after several years of marriage. Our social perception and
our social valuation of other people are greatly based on
the belief that today a subject should be the same as he
was yesterday. Neither repositioning reduces the sin of
betrayal of one’s own stability. These expectations are
derived from the way an agreed culture works, a culture
which can easily count its subjects and place them on a
map. All cultural institutions are included in this struggle
for stability: schools, prisons, hospitals, marriages etc.,
to list few of the favourite places of Michael Foucault.
Many years ago, the news that state officials in San Fran-
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JIOTOBOPEHAaTa KyJITypa, KOja TOJIKY JIECHO MOXKE /1a TH
kapTtorpadupa, /ia T1 IOIHIIIE U J]a TH U30p0jyBa CBOUTE
cy0jexTH, a BO Taa OWTKA 32 CTAOMJTHOCT Ce BKIyYEHH CUTE
WHCTUTYIIMU HA KYJITypaTa: YUMUJIMIITATa, 3aTBOPUTE,
OosiHUIIMTE, OPAKOBUTE, J]a HABEAEME CaMO HEKOJIKY OJ1
oMuseHuTe Torocu Ha Mwurmen ®yko. [Ipen moBeke
roauHu Oemre oO0jaBeHA BecTa JeKa Ha JAPIKABHUTE
ciyx6erurn Bo Can OpaHIMCKO UM € JIO3BOJIEHO 1A
BpIIIAT OTIEpaIliy 3a IPOMeHa Ha IOJIOT, a JieKa TOJIEMUOT
JleJT O7] TPOIIOIUTE TH IMMOKPUBA COIUJAJTHOTO OCHUTYPY-
Bame, 3HA4YU JIPKABHUOT Oynier. Mako sinbepanusupad-
KH, OBOj MPUMEP caMoO ITOKa)kyBa JieKa Jp’KaBaTa €
MIPEMOJTYEHO COTJIacHA CO HAIIUTe MeTaMopdo3u, camo
aKO HEj3MHUOT arapar € JJOBOJTHO I'OJIEM J]a TH KaTErOpHU-
3upa, MOIUIle, T.€., la TH KOHTPOJIUPA ITPOMEHHUTE.
Tpanc-cekcyanure ce 100pesojieHu, AyPU CTUMYJIHPA-
HY Jla TU OCTBapyBaaT CBOWTE YOBEKOBHU IIpaBa, CaMO
JloZileka couCTUIMpaHaTa JpyKaBHA aIMUHUCTpAIHja
“Ma MOKHOCT O] PEITUIIPOYEH YBH/ BO KOHBEP3HjaTa, a
KyJITypaTa ro aMOpTU3Upa OYHTOT IIPOTHUB ITOPETOKOT CO
MIPUBHUIHO IIOTOJIEMU CJI000H.

Cy0jexToT, BCYIITHOCT, HUKOTAIIl HeMa Jia 3a00paBH JieKa
eZiHaI OWJT JKUTEI Ha CEMHUOTHYKHOT ITpoctop. ITopaan
TOa Ke OCTaHe 3aCeKOralll IoJBOeH, Ke MMa MeMOpHja 3a
MMaruHapHaTa, npea-cy0jekTHa (asa, HO eTHOBPEMEHO
Ke MPO/IOJIKU /1A JKMBee BO CUMOOJIHHOT YHUBEP3YM Ha
KyJITypaTa, Oujiejku Apyr YHUBEP3yM 3a HEro - HeMa.
[{esTOKyITHOTO UCKYCTBO Ha Cy0jEKTOT BO jJa3UKOT, Ha TOj
HA4YMH CTaHyBa MHU30(PEHO, UCKYCTBO HA HEJOCTATOK U
HUCKYCTBO Ha 3kesba. Jac ox nmpexa-cybjektHara dasa
IIOMHAM /IeKa HEKOTaIll UMaJIo TEPUTOPH]ja KaJie IIITO CETa
peanHOCT Omya peajsiHOCTa Ha MojaTa xeaba. Jac,
cybjeKTUBH3UpaHaTa, BKJIyUYeHa BO MOPEAOKOT KOj
03Ha4yBa, ynotpeOyBa, JaBa U NMPOM3BE/IyBa CMUCTA, CE
cekaBaM Ha WwiIy3HjaTa 3a efuHcTBeHOCTa. [10 Toj maT, kaj
CeKoro of] Hac ce GpopMHpa HEOCTATOKOT (Ha MiTy3ujaTa

cisco were allowed to have sex change operations was
announced, including the fact that a large part of the ex-
penses would be covered by the social insurance i.e. the
state budget. Though liberal in nature, this example only
proves that the state silently agrees with our metamor-
phoses only if its apparatus is large enough to categorise
them i.e. control the changes. Transsexuals are welcome,
even stimulated to exercise their human rights, as long as
the sophisticated state administration can have a recip-
rocal insight in the conversion and the culture can mini-
mize the revolt against the order by allowing seemingly
greater freedoms.

In fact, the subject never forgets that he used to be a
dweller in the semiotic space. Due to this fact, the subject
will always be dual in nature, having the memory of the
imaginary, pre-subject phase, and at the same time he will
continue to live the symbolic cultural universe because
he knows no other universe. The entire language experi-
ence of the subject thus becomes schizophrenic, both de-
ficiency and desire experience. I from the pre-subject
phase remember that there used to be a territory where
the reality was the reality of my desire. I, subjectified, as
part of the order which marks, uses, gives and produces
meaning, remember the illusion of uniqueness. This way,
every one of us creates a deficiency (of the illusion of the
uniqueness) and an infinite desire (for it). The desire can
never be satisfied because of the missing illusion since
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3a eJUHCTBEHOCTAa) U OeckoHeuHara >kesba (1o Hero).
JKenbara HUKOTaIm He MOXKeE Jia ce 3a70BOJIH, OuIejku
caMmaTa CyHIITHHA Ha cy0jeKTHBH3anHjaTa moapasdoupa
MPUHINII HA pacyeil, TOpagyu WCUYE3HATATA WUIy3Hja.
MoeTo coriacyBame cO MOPEAOKOT 3HAUU COTJIACYBAHE
co Toj pacuen. Toj pacien, BO 3aBUCHOCT OJ1 YCITEIITHOCTA
Ha cy0jeKTUBHU3AI1jaTa, Ke OCTaHe TeHEPATOP Ha UyBCTOTO
Ha HeJO0CTaTOK. Bo Toj pacmemnm Ke mpogoskam ga
pyHKIMOHMpPaM OECKOHEUHO JI0JIT0, IPAKTUYHO 3ace-
KOTaIll.

[TprunHaTa 32 HEMOXKHOCTA 07 PUHAITHA cTa0MIN3aIuja
JIEXKU BO KAIAIIUTETOT HA CEMUOTHUYKHUOT IIPOCTOP /1A
HaBJieryBa Bo cuMbosHoTo. O/ BpeMe — Ha BpeMe,
Pa3JIMYHY JINYHU COCTOjOU U pas3InyHu eHOMEHH, BO U
HAJIBOp O] MeHe, Ke Me IOTCeTaT Ha CEMHOTUYKOTO, Ha
coctoj6aTa Ha CEOMIITO JJ03BOJEHOTO U OCTBAPEHO
yKuBame, 3a kou Kpucresa ro s1ajie mMeto a0jeKTHHU.
KpucreBa HUM UM ro o7j3eMa KBAIUTETOT Ha 00jeKT — THe
He ce opy/ue, IpeJIMeT, MAIINHA, HUTY IITO-TOJIE IITO
“Ma KBaJINTETU Ha 00jEKT U 3aTOA HE MOJKE J1a OMaT Jiest
o/ cuMOOJTHOTO, OU/Iejk CUMOOJIHOTO € COYMHETO Of
ompenMeTeHN (PeHOMEHU, O/ O3HAUUTEN KOU MMaaT
KOpEeJIaATUBU. A IIITOM He ce JIeJI 0T CMMOOJTHOTO, abjek-
TUTE €JUHCTBEHO MOKeE /1A IOTEKHYBA 0J1 CEMHUOTUYKOTO.
3Hauw, 3a30pOT (IIITO € MAKEIOHCKO M€ 3a a0jEKTOT) ce
MIPOAYIIPa BO CEMUOTHYIKOTO, HO JIOOMBA U J]aBa KUBOT
caMo KOra 07 CEeMHUOTHYKOTO Ke (ce 00uze /1a) mpozpe BO
cumbosHOTO. Cera ja riezjame U JIOTUKaTa HA UMEHY-
BambeTO a0-JEKT, TOa € OHOj KBAJIUTET KOj CTOU IIOMETy Cy0-
jekToT u 006-jekrot. Of ABETE, a0-JEKTOT ,,3eMa“ HEIITO,
HO TOa HEIITO TO ,,M3BJIEKyBa“ camMo JI0/ieKa He ImpuIara
Ha HUEJHO U CaMo J0/leKa MMa KBAJIUTET Jla CTOU
Hacrpotu Jac, 1a busie 3akana 3a Jac. 3a Kpucresa, ocBeH
HEYNCTOTO, KANAIUTET /Ia ce 3aKaHyBaaT Bp3 ¢yHAa-
MEeHTaTHaTa CTAa0MJIHOCT Ha CyDjeKTOT MMaaT U XpaHaTa,
TabyTo u rpeBoT. Ha KysiTypara 1 e moTpeOHO /1a TH CKpHe

the very essence of the subjectification implies the prin-
ciple of rift. This rift, depending on the subjectification
success, will remain a generator of deficiency feeling. It is
in this rift that I will continue functioning indefinitely long,
practically forever.

The reason for the inability to achieve final stabilisation
lies in the capacity of the semiotic space to enter the sym-
bolic. Occasionally, various personal states and various
phenomena, within and outside of me, remind me of the
semiotic state of all allowed and achieved enjoyment,
which Kristeva called abjections. Kristeva robs them of
the objective quality - they are neither tools, objects, ma-
chines nor anything that has the qualities of an object,
therefore, they cannot be part of the symbolic because the
symbolic consists of objectified phenomena, of signifiers
with correlatives. Since they are not part of the symbolic,
abjections logically originate from the semiotic. Thus,
abjection is produced in the semiotic, but receives and
gives life only when the semiotic tries to penetrate the
symbolic. We now see the logic of the name ab-ject i.e.
the quality which is between the sub-ject and the ob-ject.
The ab-ject ‘takes’ a bit from the two, but this bit is ‘ex-
tracted’ only when the abjection does not belong to either
of the two and only when it possesses a quality to stand
against I, to be the threat for I. According to Kristeva, apart
from uncleanness, the food, the taboo and the sin have
similar capacity to threaten the fundamental stability of
the subject. Culture needs to hide these phenomena, to
force them out as obscure because it fears their power over
the subject.
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oBue GeHOMEHH, I'M TOHH, TH HCTUCHYBA KaKO OIICKYPHH,
3aT0a IITO Ce IJIAIIN OJf HUBHATAa MOK BpP3 Cy0jeKTOT.

Ha nmpumep, Kako KyJITypHO HEOUEKyBaHO U HeJo0pe-
JI0jAeHO TIOBEIeHUE Ce CMeTa HedyHja ’kesmba ja ja
IIPOTOJITAa COIICTBEHATA MIOBPAKaHUIIA, MAKO Taa caMa Io
cebe He M NMIPKOCH HAa OpTaHCKaTa JIOTUKa, KaKo, HA
MIpUMED, IUTapyuTe KO HeEMaaT XpaHJIUBU MaTEPUU. 3a
pasJyimKa OJi )KUBOTHHUTE, PETKO KOj YOBEK IIPHU 3/paBa
mameT Ou ce OCyAWJI Zja TO IMPEKPIIN MOKHOTO Taby Ha
MmoBpakaHUIaTa, MAKO Taa /0 HeOJaMHa Ouia Jiesa o
cyojextor. Ho, TokMy OBzie e moeHaTa. [ToBpakaHumara
Owmia ;e o1 Cy0jeKTOT 1 BO MOMEHTOT KOTa ce 00jeKTUBH-
3Upa, IOBEKe O/ CUTE PYTH 00jeKTH, CTAaHyBa OacHa 32
MeHe KaKO KOHCTpyHupaH cy0jekT. CTaHyBa HEIITO HATUK
Ha 00jekT, a Ouzejku MeMopujaTa 3a MOTEKJIOTO €
aKTHUBHA, HE MOJKe J1a ce 37100ue co cTaTyc Ha 00jekT. Toa
IIITO eHAII OUJIO ZIeJT O/ MEHE, Ce YIIITe BO cebe o HOCH
TOTEHITHjaJI0T Ha cy0jeKT. 3a30pHO € ce OHA IIITO IO MMa
TOA MOTEKJIO Of] Cy0jEeKTOT: IUTyHKA, TOBPAKaHUIA, KPB,
MEHCTpyaJiHA KPB, MOYKa, IOT, (peKayinu, a HamaTta
KYJITypa € KOHCTUTYHPaHa KaKO HAIIOp 32 HUBHO CAHKITU-
oHupame. Ho, KyaTypaTa ru CaHKIIMOHUPA HUB HE 3aT0a
IIITO Ce BaJIKAHU MJTU HE3/[PaBU, TYKY 3aT0A IIITO CE 3aKaHA
3a crabusHOcTa Ha cyOjekToT. OBa He 3HAYM JleKa
CTAaTHUCTUYKU ITPAKTUKYBAKHETO HEYNCTOTH])a He JJ0BEIyBa
710 60J1eCTH, HO CO Pa3JINYHA CTATUCTHUYKA BEPOjaTHOCT,
JI0 UCTOTO, 0€e3 UCKIIYYOK, JOBEIYyBA U MPAKTHKYBAKHETO
yncToTa. Pa3simkuTe BO HAUMHUTE HA KOU JIyreTo ja
MIPAaKTUKYBaaT U ja cdakaaT YUCTOTATA, TOYHO MMOKAKY-
BaarT JieKa He cTaHyBa 300D 3a 3a30p oz bosect. M, kako
rto Besi KpucreBa, He € HEZIOCTaTOKOT Ha YUCTOTA WJIH
37IpaBje Toa IITO ja Tepa KyJTypara Ja T'H MIPOTIJIacH
abjekTHUTE MaTepuu 3a Tabymusupanu. TokMy o6paTHO,
KyJITypaTta 'y IporjiacyBa 3a TaOyn3upaHu iypy OTIIOCIIE,
YyBCTYBajKU ja HUBHATA OMACHOCT 32 CTAaOMJIHUOT
UJIEHTHUTET.

For example, the desire to swallow your own vomit is con-
sidered as culturally unexpected and disagreeable
behaviour, although such an act would not defy the or-
ganic logic as smoking cigarettes does, being an act which
gives no nourishment to the body. Unlike the animals, it
is hardly likely that a sane person would dare break the
powerful vomit taboo although until recently it has been
part of the subject. Nevertheless, that is the point. The
vomit was part of the subject and the moment it was ob-
jectified, more than any other object, it becomes danger-
ous for me as a constituted subject. It seems like an ob-
ject and, since the memory about its origin is active, it
cannot acquire the status of an object because what was
once part of me still bears the potential of a subject.
Abjection is everything that originates from the subject:
saliva, vomit, blood, menstrual bleeding, urine, sweat, and
faeces. Our culture is established in an effort to sanction
them, not because they are dirty or unhealthy, but because
they are a threat to the stability of the subject. From a
statistical point of view, practicing filthiness does not nec-
essarily cause diseases. The same applies for practicing
being clean, only the statistical probability is slightly dif-
ferent. The differences in the ways people practice and
understand cleanness reveal that what makes culture af-
firm such abject materials as taboos is not the abjection
of a disease, or as Kristeva says lack of cleanness or health.
It is quite the opposite, i.e. the culture affirms them as
taboos later sensing a threat to the stable identity.
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MeauYMCKMOT pexxum Ha abjekTor: CMHOBUTE Ha
Capam

Tabyusupamero goara OTIOCIE, 8 HHTEPECHO € Jia Ce
cienat opMuTe Ha KyJTypHa 60pba KOHW ja KOpHCTAT
abjexTHara onepaiyja. Bo e1HO HHTEPB]jY, MAKEJOHCKUOT
cukap Anekcangap CTaHKOBCKH T'O Hallara IoCTOEHhETO
3aKOHU KO 3a0paHyBaat yrnorpeba Ha JIeCHU JPOTH CO
OTCYCTBOTO Ha 3aKOHH IIPOTUB KOMpodarujara u Kompo-
dunujara. Toj mparysa: ,,(J1ayi) Toa 3HAYU JIEKa ja/IeHhe
Ha (eKaIuu e MOperyJapHo OJi Aporupame...?“ Jla ce
3abesie’ku, MeryToa, JieKa UCTHOT apryMeHT Ha IPETIIO-
CTaBEH cpaM BeKke e KOJMpaH BO HamajuTe HAa TOOAKO-
dunujara (ako Moz JIECHU POTU TH MOApa30dUpaMe THe
IITO MOKe /1a ce Imymar). TakoB € IPUMEPOT CO KyJITyp-
HHOT CpaM O] jaBHO IyIerwe nurapu Bo Kasmdopauja,
MaKo, Kako MTO Beau JKMKeK, apryMeHTUTe KOHTpa
TaKaHape4YeHOTO MAaCUBHO IyIIEhe Ce, BO HajMaJia paKa,
coMHUTETHU. ParameTo Ha OBaa HOBA KyJITypHa a0jeKTHA
3aKaHa Ce COCTOH OJI CYyIITUJIHATa MOKHOCT, ITATapara ia
ce JIo’KMBee KaKo HellesioceH 00jeKT, OUIejKu cexoj Tyr
Ya/Ji, 11a YITUMAaTUBHO U TYIHOT 3/UB, € CeKOTralll Beke -
HEYHCT 37IUB.

MeauyMcKOTO IpETCTaByBakkhe Ha 3a30POT, KaKO IIITO Ce
IJIe/ia, He € HUKOTalll HAuBHO, a OIlepalluTe Ha perpe-
3eHTallFja Ha HEYHCTOTO Ce JIeJT O/ pa3MeHaTa Ha MOKTa.
AMepUKaHCKUOT cekpeTap 3a ogopana Jlonann Pamedens
(Donald Rumsfeld), Bo jysm 2003 roguna, Tpebaiie Ha
jaBHOCTa 7@ M 06jacHU 30IITO ce 00jaBeHU KPBaBUTE
¢otorpadum ox mprBuTe Tena Ha Yaj u Kycaj Xyceus,
CHHOBHTE Ha COOOPEHUOT Mpauku rnpercegaresn Cagam
XyceuH. CBeTcKaTa jaBHOCT TOTAII C€ MOAENH OKOJLY
npamamweto fasu CAJ] ro moBpeuie 4OBEKOBOTO
JIOCTOMHCTBO Ha YOMEeHUTEe CHHOBH, JieJIejKu T (hoTorpa-
(uuTe MO CBETCKUTE HOBUHCKHU areHnuu. Tue MmITo TH
cJlefiea TJIAaBHUTE JIMHUH O] 0BOj HACTAH® CH CIIOMHYBaaT

Media Regime of Abjection: Sadam'’s Sons

Stating something as a taboo comes later and it is inter-
esting to follow the types of cultural struggle which use
the abjection operation. In an interview given by
Aleksandar Stankovski, a Macedonian painter, he
criticises the existence of laws against the use of soft drugs
and the non-existence of laws against coprophagia and
coprophilia and asks, “(whether) this means that eating
faecal matter is more regular than drug abuse...” How-
ever, it is interesting to point out that the same argument
of the presupposed shame is already coded in the attacks
on the tobaccophilia (provided that we consider soft drugs
those drugs that can be smoked). Such an example is the
cultural shame of smoking cigarettes in public in Califor-
nia, although, as Zizek says, the arguments against the
so-called passive smoking are dubious at the least. The
idea about this new abject threat involves the subtle pos-
sibility to experience the cigarette as an incomplete ob-
ject since any smoke coming from another person, and
ultimately somebody’s breath, is always regarded as bad/
unclean breath.

The media representation of the abjection, as pointed out,
is never naive, whereas the means of representation of
uncleanness are a part of the process of power exchange.
In July 2003, the American Secretary of Defence Donald
Rumsfeld was asked to explain to the public why the
bloodied photos of the dead bodies of Odai and Qusai
Hussain, the sons of the overthrown Iraqi President
Sadam Hussain, were openly displayed. The public opin-
ion was divided whether the USA violated the human dig-
nity of the murdered sons by providing the photos to the
news agencies. Those who were interested in the course
of the events® can remember that the photos were
abjection — bloody swollen corpses. According to Kristeva,
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Jleka cTaHyBalle 300p 3a abjeKTHU CJIUKHU - KPBaBH,
noayeHu Tpynosu. Tpynort, cnopez Kpucresa, e yatuma-
THUBEH IIOKa3 Ha a0jeKTOT - HO, He KOj OJIO TPYI: KOHTEKC-
TYyaJIM3UPAHHUOT TPYI IITO ce HAaora Ha Oorociry:k06a min
BO Hay4yHaTa y1abopaTopuja 0/ KOHTEKCTOT ja BjeUe
cBojaTa cmmucia, Beau Kpucresa; HO TpynoT ¢pJieH BO
JIBOD, CJTUKAH Ha CpeJie MaT, MPUKaKaH HaZ[BOP O/ KaKBa
6m0 cMucia, craHyBa GUHaAIEH, JeDUHUTHBEH, KPYIIU-
jasieH 1 KoHeYeH IoKa3 Ha abjekToT cam 1o cebe. BepckaTa
3aegHuUIA Bo pak pearupariie 6apajku TOKMy KOHTEKCTY-
aJM3upame Ha TPYHOBUTE BO PaMKHTE Ha HUBHATAa
TpaZiuIja U peyIuTuja, BeJeKu Jeka TesaTta Tpebasio aa
OumaT U3MHEHU, HEM3JI0KyBAaHH U 3allaJIeHH, COTJIACHO
MycauMaHckuTe obnuau. ObjacHyBamweTo Ha Pamedens
rjacemie feka o0jaByBameTo Ha ¢ororpadpuure ke
IIOMOTHE J1a ce yoenar VlpauaHUTe KOWIITO CE YIITE CE
IUIamar oz, pe;kumort Ha Caziam, Zieka Toj Hema J1a ce BpaTh
Ha ByacT. TokMy mopazii Toa, UKOHUYHOCTA, KOja BO
IIpeZieH IJIaH IO UCTypa Cy0jeKTOT KaKO H/leaJieH HOCUTE
Ha HEYHCTOTO, HEUYUCTOTO KOe € NMPOU3BeZeHO Of
Cy0jeKTOT, ja pempe3eHTHpa MOKTa B TOA IIPEKY Y»KaCOT
Ha HEYHCTOTO.

Ha xpBaTckaTa TesieBH3Hja BO JIETOTO 2003 TOJMHA Ce
II0jaBH peKyIaMa 3a Z1e30/I0PaHCcoT Axe, BO KOja HEKOJIKY-
MHWHA IPUBJIEYHU MaKH, BO €JHA ITMOHU3UCKA CIIeHa Ha
HEIIITO IIITO HAJIMKyBa Ha OaJIKaHCKa cBazi0a, MCIIOTEHH,
TECHO CTHUCHATH €JIeH /0 APYT, urpaat opo. ExeH oxg
MajKHUTe O/ OPOTO ja MMOBUKYBa Ha WTPA KEeHaTa IITO TH
Ha0OJbyyBa OJIOJIUCKY, U JIOZIEKa Taa Ce JIBOYMU, HECUTYP-
Ha 3apa/ii UCIIOTEHOTO TeJIO Ha MIOBUKYBA4YOT, BO OPOTO
Ha HEJ3UHO MeCTO ce y(dpiyBa efaeH MaK. PEKJIaMHHOT
CJIOTAH 3a OBaa CIleHA TJIacu: ,Markara moT MOXKe J1a
MIPUBJIEYE CAMO APYTH MaKU. Jlaiu cTe CUTYPHH JieKa Toa
e oHa IITo To cakaTe?“ OBa € MHTEPECEH IIPUMeEDP He caMO
3a TOa KakKO ce BPIIH MEJIUYMCKO IeH3ypupame Ha
(u3nUKMOT abjeKT, KOj, Kora e IPUCYTeH, PeZJOBHO Tpeba

the corpse is the ultimate representation of abjection —
not just any corpse like the corpse which is contextualised
and used for religious service or exposed in a scientific
laboratory of which it draws its meaning, but the corpse
which is thrown in the yard, or photographed in the
middle of the road, and shown out of context thus be-
coming a final, definitive, crucial and ultimate represen-
tation of the abjection in itself. The Iraqi religious com-
munity strongly objected to the incident and demanded
that the corpses are given context in accordance with
Muslim tradition and religion by saying that the bodies
should have been washed, not exposed and cremated.
Rumsfeld explained that the reason for issuing these pho-
tos was to persuade the Iraqi people fearing Sadam’s re-
gime that he would never again regain his authority. Pre-
cisely because of such full-frontal iconic representation
of the subject as the ideal bearer of uncleanness, the un-
cleanness produced by the subject is regarded as a dis-
play of power through the horror of uncleanness.

In the summer of 2003, there was a TV advertisement for
Axe deodorant showing several handsome men dancing
a folk dance, the context alluding to a Balkan wedding.
They were tightly pressed against one another and all cov-
ered in sweat. One of them called the woman observing
from the side to join the dance, and while she hesitated
due to their sweating bodies, another man joined the
dance instead. The advertising slogan said: “Male sweat
can only attract other men. Are you sure that this is what
you want?” This is an interesting example of how media
censure is used on the physical abjection, the allusion
being that, if present, the physical abjection suggests a
less developed and primitive culture. It also points out
that in addition to the censure of the abjection (the sweat)
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7la aJTyIMpa Ha TOHUCKO Pa3BUeHa U PaHTUPaHa KyJITypa,
TYKy 3a€JIHO CO IleH3ypaTa Ha a0jeKToT (IoTTa) Kako
KYJITYPHO HEIIOXKeJHa, ce Ore OUTKa 32 IeH3ypUparbe Ha
ApyrHu ABa (ppoHTA UCTOBPEMEHO: Ha OAJTIKAHU3MOT
(ucTucHyBamwe Ha OPUEHTATHUOT HAUWH Ha MPAKTUKY-
Bambe Ha 0OMYaNTE) U HA Tej 3aKaHaTa - IOTBP/YyBakkhe HA
HETIOKEJTHOCTA HAa XOMOCEKCYaJTHUOT U E€HTUTET.

[ToBeke ox caMo MOKEH CyAWp HA JiB€ MapaJUTMU:
IIpUpoOJaTa W KyJITypaTa, OBaa CIleHa ja IPHUKaKyBa
yJIITUMaTUBHOCTA Ha yAapoT Ha PeanHoTo - Taa ja
IopeMeTyBa 3aCHOBaHaTa KOHBEHI[Hja CO KOja T'H
IIpYMaMe Pa3JINKUTE Mely HaIlIeTO TeJIO ¥ MH/YCTPUCKATa
nedunuyja Ha uctoto. [IIOKOT He e TOJIKY TpeAN3BUKAH
0/1 pa3JInKaTa Mery MaTpujapXaJHOTO TEJIO ¥ UH/TyCTPUC-
KaTa HOPMa, KOJIKY IITO € MPEeJU3BUKAH TOKMY O]
BHU/IyBaeTO Ha Taa (pparmaHTHA PA3IMIHOCT, Of] IOpeMe-
TYBAaIETO HAa MOPEJIOKOT, KOj CEKOTalll, KaKO IIITO BEJH
JlakaH, coap:K¥ BUIIOK-O3HAYYyBa, ,,03HAUyBaud KOj €
Ipa3eH, BO CMUCJIA JIeKa BO PEATHOCTA HEMA HUIIITO IIITO
COOZIBETCTBYBA HA HeTo“.” BuImokoT Ha JlakaH € YuCcTOTH-
jara kKoja ce ,ao07aBa“: HeMa HUIITO YHUCTO OKOJY
TeJeCHUOT (PeHOMEH HA MOTEHETO, HO TOKMY TYKa €
MapaJioKCOT — MOTEHETO € YUCTO C€ 70 OHOj MOMEHT
Zl0/leKa KYJITYDHHUOT IIOTJIe/] He IO 37I0TJie/la KaKo
BaJIKAHO; UMEHO, 3aT0a IITO TO IJIefla KAaKO BAJIKAHO,
KyJITypaTra Mopa, IpeKy omepanyjara Ha ,,JI07aJleHuOT
BHIIIOK ", IOTEHETO J1a TO IPETCTaBYBa KAKO YHCTO.

benewku

! Frojd, Sigmund: Iz kulture i umetnosti. ODSF, Knjiga peta
(preveli s nemackog, dr. Vojin Mati¢, dr. Vladeta Jeroti¢ i dr.
DPorde Bogicevic), Novi Sad, Matica srpska, 1969, 298.

2 Meri Daglas: Cistoi opasno. Beograd, Biblioteka XX vek, 2001,
10.

as culturally undesirable, there is, at the same time, a
battle for censure on other two front lines: against the
Balkanism (avoiding the oriental way of life and customs)
and against the gay threat (acknowledgment that a ho-
mosexual identity is disapproved of).

Being more than a powerful clash between two paradigms:
nature and culture, this scene represents the ultimate
strike of the Real — it distorts the underlying convention
we use to comprehend the differences between our body
and its industrialised definition. The shock is caused not
only by the difference between the patriarchal body and
the industrialised norm but also by the fact that we per-
ceive this striking difference, by the distortion of the or-
der which, as Lacan says, contains an extra signifier, i.e.
“a signifier which is empty in the sense that there is noth-
ing to correspond to it in reality”.” Lacan’s sense of extra
is the purity which is “added”: there is nothing clean about
sweating as a bodily phenomenon, but this is exactly the
paradox — sweating is clean until culture views it as dirty,
i.e. since culture considers it to be dirty, culture has to
represent sweating as clean by employing the operation
“added extra”.

Translated from Macedonian by Anastazia Kirkova-
Naskova

Notes

! Freud, Sigmund: Iz kulture i umetnosti. ODSF, book five
(translated form German, dr. Vojin Mati¢, dr. Vladeta Jeroti¢
and dr. Porde Bogicevic), Novi Sad, Matica srpska, 1969, 298.

2 Mary Douglas: Cisto i opasno. Belgrade, Biblioteka XX vek,
2001, 10.




Identities ) Journal for Politics, Gender and Culture, Vol. III, No. 1, Summer 2004

3 Bo 0BOj Tekct TepmuHute CumboseH mopenok (Jlakan),
kyatypa (®poja), nopenox (Mepwu [lariac) u cuMb60OIHO
(Kpucresa) ce yrmoTpebyBaaT Kako CAHOHUMHU. Mlako Mery HUB
MOCTOjaT M3BECHU KOHI[ENTYAJIHU PA3JIHKH, aKIEHTOT Ha
TEH3UYHHOT OJ{HOC Mefy KyJTypaTta U Cy0jeKTOT HU OBO3-
MO’KYBa, 32 OBaa IMPUJINKA, /la TH TPETUPaMe KaKO UCTH.

4 Cé moBeKke ce COMHEBAM BO TOYHOCTa Ha 0Baa IICUXO-
aHanuTU4Yka gopmysaa. [loTpeHa Bp3 IBPCTOTO TEJIO HA
®dpojaoBaTta Teopuja, Hea MpBIAT ja u3Hece AHa Ppoja, a ja
npudaryja MOBEKETO IPAHKU Ha ICUXO0AHAIN3aTa, KAaKO U
KOTHUTUBHUTE IICHUX0JI03U, Ha npuMep, [Tujaxe. Hea ja
IIpein3BUKa €MHCTBEHO IIcuxoaHanu3ara Ha Menanu Kiajh,
O]l KaJie Tak camara KpucreBa npiiy HajMHOTY WHCIIUpAIyja,
Ho Ki1aju camo npuBuiHO pabotu Bo KoHQIIHUKT co pojroBute
craHzapau (Taa He OU ce coryiacuia cO OBaa MOJOILHEXKHA
WHTEpIIpeTanuja, HO Toa He € MHOTY BakHO). Vlako mefy
®pojaosoro u Kiajumuoro 6ebe mMa ouurjaezHa pasjinka
(1pBOTO € TMOMIAITHO, HAPIIUCOUHO JieTe 6e3 CBECHOCT, HEIIITO
KaKo MpoToIIa3Ma (pJieHa BO cBeT 0e3 ob6jextu, Oe3 kay-
3aJIHOCT, 6€3 CBECHOCT, HO U 6e3 uzeja 3a J[pyruor, a BTopoTo e
cy0jexT criocobeH 3a CI0KEHU eMOIH KaKO 3aBHCT, Oy1arozap-
HOCT, 60raT BHaTpEIIEeH »KUBOT, jaCHO M3pa3eHa CBECHOCT 3a
J106pOTO U JIOIIOTO BO OOjEKTHUTE, U CO Kanmanurer 3a daH-
Ta3zMHu), CE MMOBEKe CyM YBEPEHA JIEKa JIBETE TEOPUU HE MOXKAT
JIOBOJTHO J1a ja o0jacHAT eHUrMaTa Ha aeKTHBHUOT JKUBOT Ha
HOBOpozieHUeTo. CMeTaM JieKa BO ICUXHYKATa AUHAMUKA Ha
HETOBOPHUOT Cy0jeKT IIOBAXKHO € MECTOTO Ha JIPYTHUOT O/IOIITO
Ha cy0jeKTOT, eKa TOa He MOpa HYKHO Jla ce KOCU CO
eJleMeHTapHaTa JIOTUKA U JIeKa IEHTPUPAETO Ha CBECHOCTA,
U NOKpaj LeHTPAJIHUOT HEPBEH CHUCTEM, Tpeba /1a ce 6apa
HAJ[BOP OJ1 CAMHOT cy0jeKT. YiioraTa Ha J[pyrHoT BO Y>KHBaHETO
Ha Cy0jeKTOT, KOja TeHUjaTHO ja moTeHIuparie JlakaH, Mopa
Jla O/ YIIITE TIO/IAJIEKY, a CO OIJIE/l HA HOBUTE OTKPUTHja Ha
OTJIeJJaJTHUTE HEBPOHU KOM K€ NMaaT IPEeCBPTHUYKO 3HAYEHhe
3a IICHX0aHAJIN3aTa, CMeTaM JieKa OBaa MHTYHIMja MOXKe Jja
Ou/ie eIMHCTBEHATA IIJIOHA.

3 In this text the notions Symbolic order (Lacan), culture
(Freud), order (Mary Douglas) and the symbolic (Kristeva) are
used as synonyms. Although there are notional differences
among them, the emphasis on the tense relation between cul-
ture and the subject allows us to treat them as equal in sense.

41 doubt the validity of this psychoanalytic formula. Based on
the solid body of Freudian theory, it was first exposed by Anna
Freud and accepted by most of the branches of psychoanalysis,
as well as the cognitive psychoanalysts such as Piaget. Melanie
Klein with her views on psychoanalysis was the only one to op-
pose this theory (Kristeva, on her part, is mostly inspired by
her work) although she is seemingly in conflict with Freudian
standards (she would not agree with this latter interpretation,
but this is irrelevant to our discussion). Although there is an
apparent difference between Freudian and Kleinian baby (the
former is libidinal narcissistic conscienceless child, similar to a
protoplasm thrown in a world without objects, without causal-
ity, without conscience or idea about the Other, while the latter
is a subject capable of showing complex emotions such as envy,
gratitude, a rich internal life, a clearly expressed conscience
about the good and the bad in the objects and having the ca-
pacity for fantasies), I am more and more convinced that the
two theories cannot sufficiently account for the enigma of the
affective life of a newborn. I believe that in the psychic dynam-
ics of a speechless subject, the place of the Other is more im-
portant than the place of the subject, and this is not necessarily
contrary to the basic logics. I also think that the centring of the
conscience should be sought for outside the subject itself de-
spite the central nervous system. The role of the Other in the
enjoyment of the subject, which was marvellously pointed out
by Lacan, has to go beyond. Having in mind the latest finds
regarding mirror neurons which will present a turning point in
psychoanalysis, I believe that this intuition will solely prove to
be fertile.
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5 [TomeTasiHO 3a 0Ba BO TekceroT: Adrian Johnston: The Forced
Choice of Enjoyment: Jouissance between Expectation and
Actualization, in: The Symptom, issue 2, Spring 2002.

® AMepukaHckuTe BoeHH onepaniuu Ha CNN Gea mpeHecyBaHU
oy kpuiatunara War against Terror (BojHa IDOTHB y»KacoT),
a ue War against Terrorism (Bojua npotuB Tepopu3mMoT). OBOj
LJIaIcyc” MUHA peuricu He3abesie)kaH Off CBETCKATa jaBHOCT.
CraHyBalie cekako 360p 32 CBECHO MEZMYMCKO IIPOIIaTUpahe
Ha BOjHaTa Kako OUTKa 3a MOpPaJHOTO J0Opo, a He 3a
MOJINTUYKOTO J106PO.

7 CnaBoj ’Krkek: ,,Bo HETOBHOT LIBPCT IOTJIE]], MOjaTa IIPOTIACT
e rosieMa ocyza“ Bo: Ce wilio cilie cakane 0a 3Haellle 3a /lakaH,
Ho cilie ce tinawene da 20 tipawaitie Xuukox, Temmtym, Ckomje,
2002, cTp. 232.

5 More details on the topic provided in the text: Adrian
Johnston: The Forced Choice of Enjoyment: Jouissance be-
tween Expectation and Actualization, in: The Symptom, issue
2, Spring 2002.

6 The American military operations were broadcasted by CNN
under the motto War against Terror instead of War against
Terrorism. This ‘error’ was almost unnoticed by the public. The
fact was that the media promoted the war as a struggle for the
moral good rather than the political good.

7Slavoj Zizek. “In his strict look, my doom is a great condemna-
tion” in: (Cé wiitio citie caxane da 3Haeilie 3a JlaxaH, HO cilie ce
fiaauwene oa 2o tipawaitie Xuukox), Templum, Skopje, 2002,
232.




