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Realnoto koe{to se 
transcendira sebe si 
(niz qubov): Radikalna 
samotija vo srceto na 
qubovta*

Katerina
Kolozova

The Real Transcending 
Itself (Through Love): 
Radical Solitude in the 
Heart of Love*

1. „Vernost”, „Radikalnoto”  i „Vernost kon 
radikalnoto”

Dvajcata mo`ebi najkontroverzni misliteli na 
dene{nata francuska filosofsko-teoretska scena, 
Alan Badju i Fransoa Laruel se slo`uvaat vo niv-
nata posvetenost na proektot zagovarawe na Mis-
lata na Radikalnoto i pokraj su{tinskata razlika 
pome|u ovie dve teorii koja{to se sostoi od fak-
tot {to prvata go vklu~uva radikalno filosof-
skoto (priklu~uvaj}i se na izvesna metafizi~ka 
tradicija, t.e. Platonizmot), dodeka vtorata se 
obiduva radikalno da gi potkopa site mo`nosti za 
postoeweto na edna filosofija. Radikalnoto raz-
misluvawe – ili „Mislata na Radikalnoto” – i kaj 
dvajcata avtori ne go podrazbira zbirot na srodni 
zna~ewa, kako {to e ekstremizmot na revolucioner-
noto gledi{te, koi obi~no se vsadeni vo ramkite na 
ovoj poim. 

1. “Fidelity,” the “Radical,” and the “Fidelity to the 
Radical”

The two perhaps most controversial thinkers of today’s 
French philosophico-theoretical scene, Alain Badiou and 
François Laruelle agree in their devotedness to the Project 
of re-claiming the Thought of the Radical, in spite of the 
critical difference between the two respective theories, 
consisting of the fact that the first invokes the radically 
philosophical (subscribing to a certain metaphysical tra-
dition, i.e., Platonism), while the latter attempts to radi-
cally subvert any possibility for a philosophy. The radi-
cal thinking – or the “Thought of the Radical” – in both 
authors does not entail the ensemble of the concomitant 
meanings, such as extremism of revolutionary stance, 
that are habitually implanted within this notion. 
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* Tekstot za prvpat e objaven kako Glava IV od knigata 
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Ovoj poim ednostavno upatuva na teorisko pozi-
cionirawe na vernost kon imanentnosta na ~inot 
na konceptualna produkcija vo negovata nepovtor-
liva singularnost, kako i kon negovite imanentno 
samoproizvedeni zakoni. Vernosta kon „~inot” na 
konceptualno proizvodstvo treba da se ~ita kako 
vernost kon „nastanot” na proizveduvawe vistina 
i kon zakonitostite na negovoto sebesozdavawe koi 
se imanentni na ovoj edinstven nastan. Ovoj vid na 
„radikalizam” se zalaga za vernost kon realnosta na 
edinstveniot, samoten ~in na Mislata soodnesuvaj}i 
se na edinstvenata, samotna instanca na Realnoto 
(na teoretiziranata realnost), nasproti vernosta 
kon sholasti~kata smestenost kako krajna instanca 
na legitimnost. Kon ova tvrdewe e pridru`eno i 
ona za pogolemata podatnost za teoriska obrabotka 
i produktivnost – objasnuva~ka mo}, ili, koga bi 
se izrazilo aforisti~no, status na „povistinita 
Vistina”– na imeto/poimot/instancata na Ednoto 
(Laruel) ili Istoto (Badju) nasproti Razlikata. 
Eden od centralnite momenti vo ovoj vid na teorisko 
pozicionirawe e obidot za „lingvisti~ko iskupu-
vawe” na Realnoto, t.e. sozdavawe jazi~ki oblik koj 
mo`e da informira ne samo za prisustvoto/otsus-
tvoto na Realnoto, tuku i za negovite dejstvuvawa, za 
efektite i iskustvata {to proizleguvaat od Real-
noto. (Badju govori za Prazninata na lingvisti~ka 
prepoznatlivost vo „mestoto na nastanot” okolu koe 
se pojavuva edna nova vistina, i Nov Jazik; Laruel 
se povikuva na radikalnata imanentnost – imeno, 
Realnoto – kako krajna instanca na legitimiraweto 
na Mislata).

Sepak, treba da se ka`e deka nivnite teoriski 
traektorii se raziduvaat vo dve sosem razli~ni, 
mo`ebi i sprotistaveni nasoki na razmisluvawe. 
]e odbegnam navleguvawe vo kakva bilo sholasti~ka 

It merely refers to the theoretical positioning of fidel-
ity to the immanence of the act of conceptual produc-
tion in its unrepeatable singularity, as well as to its im-
manently auto-generated laws.  The fidelity to the “act” 
of conceptual production is to be read as fidelity to the 
“event” of truth production and the laws of its auto-
constitution which are immanent to this unique event. 
This type of “radicalism” stands for fidelity to the reality 
of the unique, solitary act of Thought correlating with 
a unique, solitary instance of the Real (of the theorized 
reality), as opposed to the fidelity to the scholastic back-
drop as the ultimate instance of legitimacy. This claim is 
appended by that about the greater theoretical workabil-
ity and productiveness – explanatory power; or, to put it 
aphoristically, a status of a “more truthful Truth” – of the 
name/notion/instance of the One (Laruelle) or the Same 
(Badiou) vis-à-vis the Difference. One of the central con-
cerns in this sort of theoretical positioning is the attempt 
for “linguistic recuperation” of the Real, that is to say, of 
creating a form within Language that can inform not only 
about the presence/absence of the Real, but also of its 
workings, of the impacts and experiences resulting from 
the Real. (Badiou speaks of the Void of linguistic recog-
nizability within the “evental site,” around which a new 
Truth, together with a New Language, emerges; Laruelle 
invokes the radical immanence – namely, the Real – as 
the ultimate instance of legitimization of Thought.)

Nevertheless, it needs to be said that their theoretical 
trajectories diverge into two entirely different, perhaps 
opposed courses of thought. I will avoid entering into 
any scholastic comparative discussion and will merely 
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komparativna diskusija i samo }e ja poso~am pre-
sudnata, temelna i vtemeluva~ka razlika pome|u 
dvajcata avtora: dodeka Alan Badju ja zagovara radi-
kalno filosofskata misla, Fransoa Laruel ja za-
stapuva radikalnosta na ne-filosofijata. I pokraj 
– ili, sosem ednostavno, na linijata na – ova pre-
sudno raziduvawe, nivnite teorii spodeluvaat u{te 
edna zna~ajna karakteristika: tvrdeweto deka ~inot 
na teoriska rabota e sekoga{ ve}e univerzalen 
gest (na Mislata) koj, od druga strana, e radikalno 
individualisti~ki (samoten), netotalitaristi~ki 
i neuniverzalen/izira~ki. Centralniot argument 
na ovoj vid „partikularisti~ki univerzalizam” bi 
bil deka ~inot na teoretizirawe e sekoga{ ve}e ~in 
na proizveduvawe „Svet” koj nikoga{ porano ne bil 
viden od koj bilo drug svet. Laruel govori za „Lan-
gage-Univers”, dodeka Badju jasno tvrdi: „Sekoja uni-
verzalnost e singularnost”.1 „Univerzumot” na Laru-
el e neteti~ki, i toa e „dimenzija koja ne e totalna, 
tuku e samo neodlu~uva~ki totalitet”.2 Vo negovata 
teza br. 2 za univerzalnoto, pokraj tvrdeweto deka 
„sekoja univerzalnost e edine~nost”, Badju veli: 
„Univerzalnoto ne mo`e direktno da se artikulira 
so nekoja prepoznatliva partikularnost, grupirawe 
ili identitet”.3 

I vo dvete teoriski pozicii nema nitu pretenzija 
nitu epistemolo{ka mo`nost za „kolonizirawe” na 
razli~nite kulturi na diskursivnost ili na sub-
alternoto, bidej}i i dvete se pozicii koi cvrsto 
ja zastapuvaat mo`nosta sekoja razmisluva~ka sin-
gularnost da proizvede univerzum i univerzalnost. 
Nema potreba da se brani pozicijata na „fragment/
no” bidej}i ne se pretpostavuva nikakvo Celo (koe 
go minalo procesot na fragmentirawe). Instancata 
„langage-univers” e proizvod na Vizija-vo-Edno na 
Pretstavuva~kiot Subjekt koj go ostvaril procesot 

point to the critical, to the founding and fundamental 
difference between the two authors: while Alain Badiou 
invokes the radically philosophical thought, François 
Laruelle calls upon the radicalism of non-philosophy. 
In spite of – or, quite simply, along – this critical diver-
gence, their respective theories share another important 
trait: the argument that the act of theoretical work is al-
ways already a universalistic gesture (of thought) that is, 
nonetheless, a radically individualistic (solitary), non-to-
talitarian and non-universal/izing one. The central argu-
ment of this sort of “particularistic universalism” would 
be that the act of theorizing is always already an act of 
producing a “Universe” never witnessed by any other 
universe before. Laruelle speaks of a “Langage-Univers,” 
while Badiou clearly claims: “Every universal is a singu-
larity.”1 Laruelle’s “Universe” is non-thetic, and it is “a 
dimension which is not total, but a sheer non-decisional 
totality.”2 In his Thesis no. 2 on the universal, besides the 
statement that “every universal is a singularity,” Badiou 
says: “The universal cannot be directly articulated with 
any recognizable particularity, grouping, or identity.”3 

In the both theoretical positions there is neither preten-
sion nor epistemic possibility to “colonize” the different 
cultures of discursivity or the subaltern, since they are 
both positions strongly claiming the possibility of each 
thinking singularity to produce a universe and universal-
ity. There is no need to defend the position of “fragment/
al,” since they do not assume a Whole (that would have 
undergone the process of fragmentation). The instance 
of “langage-univers” is a product of the Vision-in-One of 
the Representing (representational) Subject, which has 
accomplished the process of “dualysis” (of dismantling 
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na „dualiza” (na razgraduvawe na dualizmot inheren-
ten na jazikot na filosofijata) i se slu`i so chôra-
ta, „transcendentalniot materijal”, so Jazikot kako 
materijal {to ne e organiziran kako diskurziven 
Kosmos. Proizvodite od eden takov proces (na Mis-
lata koja e vo interakcija so Realnoto) se nare~eni 
„langages-univers” i tie se „onoj ‘finalen’ proizvod 
koj sekoga{ e predmet na beskone~ni reformulacii 
i podobruvawa”.4 Zatoa, ovie  „univerzumi” se, isto 
taka, i kontingencii.  

Za razlika od Laruel, Badju go pretpostavuva pos-
toeweto i (univerzalnata) relevantnost na nivoto 
na transcendentna(i) Vistina(i) (sosem platonis-
ti~ki, i toa spored sopstvenata deklariranost na 
avtorot), transcendiraj}i go nivoto na istorija, 
iako i poteknuvaj}i od nea. Toa {to i dvajcata go 
spodeluvaat, vsu{nost, e gledi{teto deka pozici-
jata na univerzalnoto e, fakti~ki, pozicija na ra-
dikalnoto (kako nalo`uva~ka singularnost {to 
vle~e legitimnost od sopstvenata imanentnost, a ne 
od interpretativnata instanca na diskurzivnosta).

Voveduvaj}i gi imiwata na Laruel i na Badju vo sa-
moto inicirawe na ovoj teorematski obid ne naja-
vuva ponatamo{na dlabinska sporedbena rasprava 
za nivnite teoriski opusi. Vo nivnite teorii gi 
nao|am terminite {to se isklu~eni od strana na 
poststrukturalisti~kata diskurzivna mo`nost ka-
ko operativni konceptualni kreacii koi ne mora 
da bidat vo sudir so nekoi od tvrdewata na poststruk-
turalisti~kite (postmodernisti~kite) teorii koi-
{to se, spored mene, zna~ajni. Sekako, mislam na 
poimite na Ednoto/Istoto, Realnoto, Radikalnoto 
i na novovovedenoto - Univerzalnoto. Legitimi-
ra~kite postapki na Mislata (odnosno, rabotata na 
proizveduvawe vistini) koi bi se povikale na ovie 

dualism inherent in philosophical language), and has 
resorted to the “chôra,” the “transcendental material,” 
to Language inasmuch as material unorganized into a 
discursive Cosmos. The products of such a process (of 
Thought interacting with the Real) are called “langages-
univers,” and they are “that ‘final’ product which is al-
ways subject to infinite reformulation and rectification.”4 
Therefore, these “universes” are contingencies as well.  

Differently from Laruelle, Badiou presupposes the ex-
istence and (universal) pertinence of the level of tran-
scendent Truth/s (quite Platonic and declaredly so), 
transcending the level of history even though originating 
from it. What they share, then again, is the view that the 
position of the universal is, in fact, the position of the 
radical (inasmuch as that dictating singularity drawing 
legitimacy from its immanence, not from the interpreta-
tional instance of discursivity).

Introducing the names of Laruelle and Badiou into the 
very initiation of this theorematic attempt does not an-
nounce any further in-depth comparative discussion of 
their theoretical opuses. It is in their respective theories 
that I find the terms that have been excluded from the 
poststructuralist discursive possibility as operative con-
ceptual creations that need not establish conflict with 
some of the claims of poststructuralist (postmodern) 
theories valuable to me. I am, of course, referring to the 
notions of the One/Same, the Real, the Radical and the 
newly introduced Universal. Legitimizing gestures of 
Thought (that is to say, the work of generating truths) 
that would resort to these notions or merely names 
are simply precluded by the poststructuralist legacy of 
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poimi ili samo imiwa, ednostavno, se isklu~eni od 
strana na poststrukturalisti~koto mislovno nas-
ledstvo. Da go povtorime u{te edna{ ona {to be{e 
ka`ano vo prethodnite glavi, razmisluvaweto vo 
duhot na poststrukturalisti~kata i/ili dekonstruk-
tivisti~kata teorisko-filosofska tradicija – ili 
mol~e{kum ili otvoreno – ja otfrla mo`nosta za 
konceptualizirawe na izvesno „radikalno” ili 
„isto” ili „univerzalno” ili „realno” koe ne bi 
bilo vo sudir so toa za {to ovaa tradicija se zala-
ga. 

Ovaa prohibicija, ili poto~no inhibicija, na mis-
lata, isto taka, pokraj drugite prethodno spomenati 
raboti, go implicira i slednovo: za diskurziv-
noto nasledstvo na postmodernizmot – i osobeno na 
feministi~kiot poststrukturalizam (koj prete`no 
poteknuva od SAD i cvrsto se potpira na kontinen-
talnata filosofska tradicija) – ovie „imiwa” od 
zapadniot filosofsko-teoriski vokabular ne se 
samo lingvisti~ki fenomeni, tuku edna{ zasekoga{ 
definirani koncepti, kone~ni determinacii, nomi-
nalni zaokru`enosti. Navistina, tie se tretirani 
bezmalku kako nekakvo „nominalisti~ko realno”, 
osobeno od strana na amerikanskite feministi~ki 
filosofi od postmoderna (poststrukturalisti~ka, 
dekonstruktivisti~ka ili konstruktivisti~ka… 
itn.) proveniencija: „Stabilnoto”, „Istoto” ili 
„Univerzalnoto” se ~ini kako da imaat fiksirana 
i nepromenliva pozicija koja so pravo mo`e da 
go prisvojuva statusot na neprikosnoveno Realno. 
Nivnata nepromenliva priroda vo ramkite na ili 
soglasno ovie diskursi, kako i faktot deka postojat 
kategorii {to se isklu~eni vrz osnova na statusot 
„prakti~no nepostoe~ki” koj im e daden od strana 
na ova diskurzivno nasledstvo, mo`e da govori za 

thought. Let us once again repeat what has been said in 
the previous chapters, thinking in the vein of the post-
structuralist and/or deconstructionist theoretico-philo-
sophical tradition – either tacitly or openly – rejects 
the possibility of conceptualizing a certain “radical” or 
“same” or “universal” or “real” that would not be in colli-
sion with what this legacy stands for. 

This prohibition, or rather inhibition, of thought also 
implies, among other things mentioned previously, the 
following: for the discursive lineage of postmodernism 
– and in particular, of feminist poststructuralism (origi-
nating predominantly from the States, and relying heav-
ily on the continental philosophical tradition) – these 
“names” from the western philosophico-theoretical vo-
cabulary are not merely linguistic phenomena, but once 
and for all defined concepts, finite determinations, nom-
inal accomplishments. They have been, indeed, treated 
as if a certain “nominalistic real,” and in particular so 
by the US feminist philosophers of postmodern (post-
structuralist, deconstructivist or constructivist …, and so 
on) provenance: the “Stable,” the “Same” or the “Univer-
sal” seem to have a fixed and unchanging position that 
can rightfully claim the status of an unshakeable Real. 
Their nature of inalterability within or according to the 
discourses in question, and the fact that other categories 
have been excluded on the basis of the status of “virtu-
ally non-existent” that they have been accorded by this 
discursive legacy, can speak of a tacit pretension of the 
language/thought to re-present the real/ity. 
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premol~anata pretenzija na jazikot/mislata da go 
(ja) pretstavuva realno(sta).  
 
Povtoruvaj}i gi ovie tvrdewa, se obiduvam povtor-
no da ja iska`am i potvrdam mojata prestapni~ka i 
ereti~ka pozicija vis-à-vis sovremeniot poststruk-
turalisti~ki feminizam (i rodovata i queer teo-
rija), s$ u{te pridr`uvaj}i se do nego vo zna~itelna 
merka, isto onaka kako {to zazemam i prili~no 
ereti~ka pozicija i vo odnos na Laurelovata ne-
filosofija. Jas ja smestuvam doktrinata na ne-fi-
losofijata vo sferata na chôra, vo domenot na trans-
cendentalniot (filosofski) materijal zaedno so toj 
na postmodernisti~kite, dekonstruktivisti~kite i 
postmodernisti~kite  (ili koi bilo drugi) teorii 
so koi raspolagam vo moite obidi za teoretizirawe. 
Vo moite teoriski napori, od nefilosofskata dok-
trina ja zadr`uvam edinstveno praznata postura 
na mislata koja ostanuva verna na Realnoto i „sve-
sna” za (ili sekoga{ soo~ena so) faktot deka toa so 
{to raspolaga vo procesot e transcendentalniot 
materijal kako materijal - chôra, a ne organiziran 
i intelegibilen sistem na znaewe, ili Kosmos. 
Sama po sebe, ovaa pozicija odvaj da e ereti~ka vo 
odnos na teorijata na ne-filosofija, vo sporedba 
so edna od poziciite {to gi zastapuvam tuka: Veru-
vam deka nie neizbe`no sme „so~ineti od” Svetot 
na diskurzivnosta, od mislata so koja raspolaga 
na{eto vreme. Sledstveno, praznata ne-filosofska 
postura na mislata e namerno proizveden rascep vo 
sekoga{ ve}e (kon-) tekstualiziranata misla, otvor 
od vnatre{nosta na Tekst/urata od koja{to sme soz-
dadeni. 

Sepak, na{a ne-filosofska „dol`nost” e da istrae-
me vo ovaa postura i da go obezbedime opstojuvaweto 
na ovoj otvor, odr`uvaj}i go prisuten. Taka, ne veru-

Through the repeating of these statements I am attempt-
ing to reiterate and reaffirm my transgressive and hereti-
cal position vis-à-vis the contemporary poststructuralist 
feminism (and gender and queer theory), while still sub-
scribing to a considerable part of it, as I am assuming 
a rather heretical position vis-à-vis Laruelle’s non-phi-
losophy as well. I am relegating the doctrine of non-phi-
losophy to the realm of the chôra, to the domain of the 
transcendental (philosophical) material together with 
that of poststructuralist, deconstructive and postmod-
ernist (or any other) theories that I dispose with in my 
attempts of theorization. What I am keeping in my work 
of theorizing from the non-philosophical doctrine is the 
mere, empty posture of thought which remains in fidel-
ity to the Real and “aware” of (or, always already facing) 
the fact that what it can dispose with in the process is the 
transcendental material inasmuch as material – chôra, 
and not an organized and intelligible body of knowledge, 
not a Cosmos. This position in itself is hardly heretical 
with respect to the theory of non-philosophy compared 
to another of the positions that I am adopting here: I be-
lieve that we are inescapably “made of” the World of Dis-
cursiveness, of the available thinking of our time. Conse-
quently, the empty non-philosophical posture of thought 
is a purposely produced crack within the always already 
(con-)textualized thought, an opening from within the 
Text/ure we have been made of. 

However, it is our non-philosophical “duty” to persevere 
in this posture and secure the keeping of this opening 
alive, preserving it there. Thus, I disbelieve the validity of 

Katerina Kolozova The Real Transcending Itself (Through Love): Radical Solitude in the Heart of Love



Journa l  fo r  Po l i t i c s ,  Gender ,  and Cu l tu re  Vo l .  5/No.  1/Winte r  2006

17
7

Identities

vam vo validnosta na sekoj obid za celosno otfrlawe 
na diskursite na poststrukturalizmot i dekonstruk-
cijata (ili na koj bilo avtoritet relevanten za 
na~inot na koj svetot denes se gleda sebe si). Ed-
nostavno, ne veruvam deka nekoj mo`e da proizvede 
ubedlivo i konzistentno teorisko tvrdewe spored 
koe vo celost se isklu~uva avtoritetot na mislata 
koja ja oblikuva epohata vo koja `ivee, iako mo`e da 
se proizvede radikalno situirawe odnatre samata 
Situacija (vo Badjuovska smisla na zborot) a, so toa, 
i radikalno razli~na vistina. No, koja{to }e bide 
singularna, koja{to ne mo`e i ne saka – odnosno, 
radikalno e indiferentna – da ja podrie sevkup-
nosta na Diskurzivniot Svet, da go zameni Sistemot 
so nov i radikalno razli~en. Radikalno razli~noto 
situirawe, ra|aweto na nova vistina od Praznina-
ta ili od Granicata (i Realnoto), a sepak odnatre 
Situacijata (Badju) ili Svetot (Laruel), mo`e da 
proizvede dramati~no pomestuvawe koe propagira 
celosno poinakva Diskurzivnost, nov „Sistem”, no 
nikoga{ kako rezultat na takvata pretenzija. 

Radikalnoto situirawe e singularno i zatoa ima-
nentno indiferentno kon takvite pretenzii. 
Vra}ajki se na pra{aweto za „eresite”, avtorite-
tite, pokraj ve}e spomenatite Laruel i Badju (kako 
osnovni referenci), vrz ~ii razmisli se potpiram 
na stranicive {to sledat se i Rozi Braidoti (Rosi 
Braidotti), Lis Irigare (Luce Irigaray) i @il Delez 
(Gilles Deleuze). Ovie (najmalku) dva razli~ni te-
oriski pravci }e se sretnat i isprepletat tuka, 
vospostavuvaj}i dijalog ne samo na doktrini tuku 
isto taka, ako ne i pove}e, na mo`ni upotrebi na 
jazikot sozdavaj}i zaemno nadopolnuva~ka inter-
argumentacija. Ad hoc soodvetstvuvawata na „filo-
sofskite/transcendentalnite materijali”, neza-
visno od sholasti~koto poteklo, }e ja in-formiraat 

any attempt of doing away in totality with the discourses 
of poststructuralism and deconstruction (or of any au-
thority relevant for the way the World sees itself today). 
Plainly, I do not believe that anyone can yield a convinc-
ing and consistent theoretical claim to have entirely dis-
missed the authority of the thought shaping the epoch 
in which one lives, although one can produce a radical 
situating from within the Situation (in Badiou’s sense 
of the word) and, therefore, a radically different truth. 
But a singular one, which cannot and does not wish to 
– it is radically indifferent in this respect – to undermine 
the entirety of a Discursive World, to replace the System 
with a new and radically different one. The radically dif-
ferent situating, the birth of a new truth from the Void or 
from the Limit (and the Real), and still from within the 
Situation (Badiou) or the World (Laruelle), can produce 
a dramatic shift propagating an entirely different Dis-
cursivity, a new “System,” but never as a result of such 
pretension. 

The radical situating is singular and, therefore, imma-
nently indifferent to such pretensions. Returning to the 
question of “heresies,” the authorities, besides the al-
ready mentioned Laruelle and Badiou (as the principal 
points of reference), on whose thought I am drawing in 
the forthcoming pages are also Rosi Braidotti, Luce Iri-
garay and Gilles Deleuze. These (minimum) two differ-
ent lines of theory will meet and intertwine here, estab-
lishing a dialogue of not merely doctrines but also, and 
even more so, of possible usages of language creating a 
complementing inter-argumentation. The ad hoc cor-
respondences of the “philosophical/transcendental ma-
terials,” regardless of the scholastic provenance, will be 
in-forming the thought which has assumed the posture 
of “correlativity” with the Real. It is the consonance of 
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mislata koja zazela postura na „korelativnost” so 
Realnoto. Sozvu~jeto na razli~nite prisvojuvawa 
na Jazikot {to odeknuvaat so iskustvoto na Real-
noto }e ja ispolnuva praznata postura na Mislata, 
koja{to, od druga strana, }e bide vo sekoga{ ve}e 
povtoruva~kata sostojba na odnovo pre-sozdavawe 
na svojot status na praznotija. I toa samo za da bide 
povtorno ispolneta so nova tekstura na jazik vo – 
krajno neplodniot – obid za dolovuvawe na odecite 
na iskusenoto (Realno). Stanuva zbor za sekoga{ ve}e 
neuspe{en obid, no samo vo krajnata instanca. 

Tragi na iskustvoto (Realnoto) neizbe`no se vpi-
{ani vo atonalnata muzika {to ja proizveduvaat 
odglasite na Jazikot vo korelacija so Realnoto; 
duri i negovata nemo}–vo-krajnata-instanca 
(da go dolovi Realnoto) e vpi{ana vo Jazikot 
presozdavaj}i go i komuniciraj}i go iskustvoto na 
onoj sekoga{ ve}e necelosen na~in, osuden na repe-
titivniot ~in na neprekinato stremewe kon ispol-
netost. Tokmu `elbata za ispolnetost neizbe`no ja 
situira mislata kako isprazneta od doktrina i ̀ edna 
za zadovoluvaweto {to go ovozmo`uva iskustvenoto 
(Realnoto). Zadovolstvoto doa|a vo oblik na zavet na 
ovaa „qubov”: prozra~nata tekstura na Jazikot {to 
se ispletuva okolu gustinata na Iskustvoto.
 

�. Solitude radicale 

Radikalna samotija e edno od mnogute imiwa koi 
Laruelovata ne-filosofija mu gi dava na (sostojbata 
na zazemawe na) identitetot-vo-krajna-instanca na 
~ove~koto Bitie, isto taka nare~eno i ~ovekot-vo-
~ovek poto~no Ma`ot-vo-Ma` (l’Homme-en-Homme) 
kako Realnoto (na „~ove{tvoto”). ]e si ja dozvolam 
slobodata za pre-imenuvawe na instancata na „Ma`-

the different appropriations of Language echoing the ex-
perience of the Real that will be filling the empty posture 
of Thought, which, on the other hand, will itself be in the 
always already reiterating state of re-creating anew its 
status of emptiness. Only to be filled in again by a new 
texture of language in the – ultimately futile – attempt 
of capturing the resonances of experienced (Real). It is 
an always already failed effort, but only in the last in-
stance.

Traces of the experience (the Real) are inevitably in-
scribed in that atonal music produced by the resonances 
of Language correlating with the Real; even its power-
lessness-in-the-last instance (to capture the Real) is in-
scribed in the Language recreating and communicating 
the experience in that always already incomplete way, 
doomed to the repetitive act of always already striving 
for completion. It is the desire for this completion which 
inevitably situates the thought as empty for doctrine and 
thirsty for the satisfaction endowed by the experiential 
(the Real). The satisfaction is taken in the form of the 
token of this “love”: the translucent texture of Language, 
weaving around the thickness of Experience.
 

�. Solitude radicale 

Radical solitude is one of the many names that Laru-
elle’s non-philosophy gives to (the state of inhabiting) 
the identity-in-the-last-instance of the Human Being, 
also called the Man-in-Man (l’Homme-en-Homme) in-
asmuch as the Real (of “Humanity”). I will allow myself 
the freedom of re-naming the instance of “Man-in-Man” 
into “Wo/Man-in-Wo/Man.” Nonetheless, in most of the 
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vo-Ma`” vo „Ma/`/ena-vo-Ma/`/ena”. Kako i da e, vo 
pove}eto slu~ai ednostavno }e go koristam prevo-
dot na  „l’Homme-en-Homme” kako „~ovek-vo-~ovek”. 
Ostatokot {to nikoga{ nema da mo`e da mu bide 
posreduvan na Drugiot, izdignat na nivo na Trans-
cendentalno, i taka da ovozmo`i samooslobodu-
vawe od sebezatvorenosta (vo sopstvenoto „Realno 
na Biduvaweto”), navistina e sostojba na radikalna 
samotija – teritorijata koja{to sekoga{ ve}e sme 
ja naseluvale. A takva e i teoriskata nasoka na mis-
lewe vo termini na Realnoto – so vernost kon Real-
noto – a ne na doktrinskiot Kosmos. 

Vakviot vid teorisko sebesituirawe mo`e da se 
nare~e ne-filosofsko, bidej}i ne-filosofijata 
e onaa {to go zastapuva vo takov radikalen i bes-
kompromisen oblik na koj{to se povikuvam ovde, i 
tokmu na ovoj diskurs i se povikuvam koga govoram za 
nego. Ne-filosofijata–ili poprecizno, nejziniot 
osnova~ Fransoa Laruel – sepak, go karakterizira 
kako „nau~en”. Toa {to prvenstveno se podrazbira 
pod „nau~no” e vsu{nost „sostojkata” od vidot na mis-
la koja kanonski e kvalifikuvana kako nau~na i koja 
Laruel ja smeta za definira~ka (za negovata „nau~na 
metoda”): mislewe od perspektiva na objektot na 
ispituvawe vo negovata nesfatliva nedofatlivost 
(vo negoviot aspekt na Realno i kako samoto Real-
no) koristej}i go i upatuvaj}i na doktrinarniot 
materijal edinstveno kako na toa – materijal (na 
dostapni konceptualizacii). Toa e vid misla koja 
ne ja smestuva svojata po~etna pozicija vo doktrina-
ta, tuku vo subjektot na mislata, i gi iskoristuva 
razli~nite dostapni doktrini sozdavaj}i eden ce-
losno inter-doktrinaren (ili inter-disciplina-
ren) zbir na o~igledni sholasti~ki diskrepanci so 
edinstvena cel – razbirawe na konkretniot objekt 
na ispituvaweto.   

cases I will simply resort to the translation of “l’Homme-
en-Homme” as “Human-in-Human.” The remnant of 
what cannot ever be mediated to the Other, elevated on 
the level of the Transcendental, and, therefore, enable a 
certain self-deliverance from the self-enclosure (in one’s 
“Real of Being”), is indeed a state of radical solitude – 
the territory we have always already inhabited. And such 
is also the theoretical stance of thinking in terms of the 
Real – in fidelity to the Real – and not to the doctrinal 
Cosmos. 

This sort of theoretical self-situating can be named non-
philosophical, since it is the non-philosophy which has 
professed it in that radical and uncompromising form 
that I am invoking here, and it is this discourse that I 
draw on when referring to it. The non-philosophy, how-
ever – or, more accurately, its founder, François Laru-
elle – categorizes it also as “scientific.” What is primarily 
understood by the latter is in fact the “ingredient” of the 
type of thinking canonically labelled as scientific that 
Laruelle considers defining (of his “scientific method”): 
thinking from the perspective of the object of investiga-
tion in its ungraspable elusiveness (in its aspect of the 
Real and inasmuch as the Real) whereby the doctrinal 
material is used, referred to as merely that – a material 
(of available conceptualizations). It is a kind of thought 
which does not situate its starting point in the doctrine 
but in the subject of thought, and makes use of the dif-
ferent available doctrines creating an entirely inter-doc-
trinal (or inter-disciplinary) assemblage of utter scholas-
tic discrepancies with the sole aim of understanding the 
particular object of investigation. 
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Takvoto razmisluvawe e diktirano edinstveno od 
objektot na ispituvawe, od nepostojanostite na ne-
predvidlivoto Realno. Taka, terminot „nau~en” 
ne se koristi vo konvencionalna smisla na zborot 
iako se odnesuva na eden aspekt na nau~niot metod 
vo konvencionalnata smisla na zborot; toa e as-
pektot {to go razlikuva ovoj vid misla od drugiot 
{to Laruel go narekuva „filosofski”. Filosofi-
jata e onoj golem sekoga{ ve}e ma|epsan krug na ed-
novremeno sovladuvawe na Realnoto i na samata sebe 
si (Mislata ili Transcendentalnoto) vrz osnova na 
– spored ne-filosofijata – nejzinoto odlu~uvawe, 
ili poto~no, samoodlu~uvaweto na filosofijata 
– samo-legitimira~kiot status vo srceto na nejzi-
nite (na filosofijata) avanturi – e ona {to ja nosi 
do sostojba na samodovolnost, sostaven del na seko-
ja filosofija – tvrdi Laruel – i ona ne{to koe ja 
pravi filosofijata sebe-obvitkuva~ka. 

Ovaa vnatre{na, strukturna komponenta e neizbe`na 
i nepremostliva za filosofijata kako takva, bidej}i 
toa e nejzinoto ishodi{te: vtemeluva~kata podelba 
pome|u Mislata i Realnoto, i vekovniot, beskone~en 
tanc na posakuvanata inter-refleksija vodena 
od aktivnata misla nasproti zaspanata pa-
sivnost na Realnoto. Neizbe`nata pojdovna to~ka 
i geneza na sekoja filosofija e odlukata {to taa ja 
donesuva za odnosot pome|u Mislata i Realnoto, do-
deka rezultatite od site nejzini isleduvawa mora 
da se soglasuvaat i da bidat vo harmonija so ovaa 
osnova~ka odluka. Ova e ne{to {to i ne-filosofi-
jata go pravi, i toa e pri~inata zo{to taa ostanuva 
da bide filosofija dopolnitelno i nasproti pre-
fiksot „ne-”. Toa {to ja pravi „ne-” na filosofi-
jata e napu{taweto na logikata na relacionizmot 
kako osnova~ka za filosofijata i suspenzijata na 
decizionizmot. 

Such thinking is dictated, but by the object of investiga-
tion, by the vicissitudes of the unpredictable Real. There-
fore, the term “scientific” is not used in the conventional 
sense of the word, although it refers to a certain aspect 
of the scientific method in the conventional sense of the 
word; it is that aspect which differentiates this type of 
thought from the one called by Laruelle “philosophical.” 
Philosophy is that always already grand vicious circle of 
mastering both the Real and itself (the Thought or the 
Transcendental) on the basis of – according to the non-
philosophy – its decisionism. Or rather, it is philoso-
phy’s auto-decisionism– the self-legitimizing status at 
the heart of its (philosophy’s) adventures – which brings 
it to the state of self-sufficiency, a constituent shared by 
any and all philosophy – claims Laruelle – and that thing 
which renders philosophy self-enveloping. 

This intrinsic, structuring component is inevitable to 
and insurmountable by philosophy as such, since it is 
its juncture of origin: the grounding division between 
Thought and the Real, and the perennial, endless dance 
of attempted inter-reflection led by the active thought 
vis-à-vis the dormant passivity of the Real. Any philoso-
phy’s unavoidable point of departure and genesis is the 
decision it establishes of the relation between Thinking 
and the Real, while the results of all its investigations 
must confirm and be in consonance with this founding 
decision. This is something that also the non-philosophy 
does, and this is why it remains to be philosophy in ad-
dition to and in spite of the prefix of “non-”. What makes 
it, however, a “non-” of the philosophy is the dismantling 
of the logic of relationism as founding for the philosophy 
and the suspension of decisionism. 

Katerina Kolozova The Real Transcending Itself (Through Love): Radical Solitude in the Heart of Love
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Ne-filosofskoto zagovarawe na Misla {to se tre-
tira kako operacija li{ena od sekakva ontologija, 
pot~ineta na Realnoto, proizleguvaj}i od nego kako 
negov „neteti~ki odraz”, „apsoluten odraz, ili bez 
ogledalo”,5 se zalaga za nedivizionizam. Ima samo 
edna imanentnost, a taa e isto {to i Realnoto, do-
deka Mislata (ili „poznanieto”, termin koj pove}e 
se koristi vo, na primer, Théorie des identiés) dejst-
vuva na sopstvena teritorija kako slu~uvawe so drug 
status (vo smisla na identitetot-vo-krajnata-in-
stanca): taa e transcendentna (a ne imanentna). 

Sepak, tvrdeweto deka Mislata sekoga{ ve}e zazema 
status na Transcendentalno, ne implicira deka e 
edna{ i zasekoga{ otcepena od imanentnoto – Re-
alnoto. Naprotiv,  ne-filosofskoto poznanie  e 
„zasnovano kako apsolutna (iako kone~na) mo} 
potpiraj}i se vrz ~ista imanentnost […], iziskuvaj}i 
transcendentnost za svoite objekti i svoite pret-
stavi, toa u~estvuva vo apsolutnata su{tina ili vo 
taa celosno imanentna fenomenalnost”.6 Ne-filo-
sofskata misla se pot~inuva na Realnoto („se soumet 
au reel”),7 koreliraj}i so nego vo obid da go reflek-
tira (neteti~ki). Argumentot za neposrednosta na 
povrzanosta na Mislata so Realnoto e zacvrsten so 
tvrdeweto deka identitetot-vo-krajnata-instanca 
na nejziniot Medium e Realnoto: ~ovekot-vo-~ovek 
(l’Homme-en-Homme); i u{te pove}e, so dvozna~noto 
tvrdewe na Laruel deka chôra-ta na transcenden-
talniot materijal e, vsu{nost, „materijalnost ili 
apsolutna transcendentnost”. 

O~igledno, ova tvrdewe go voznemiruva i klasi~noto 
razbirawe na poimite „materija” ili „materijal-
nost”: „Horata e materijalnost koja e radikalno in-
dividualizirana kako materijalnost”.8 Taka, trans-
cendentalno proizvedena, taa e „raznolik topos 

The non-philosophical arguing for a Thought that is treat-
ed as an operation devoid from any ontology, subjected 
to the Real, issuing from it as its “non-thetic reflection,” 
“an absolute reflection, or without mirror,”5 is arguing for 
non-divisionism. There is only one immanence, which is 
the same thing as the Real, and the Thought (or “cogni-
tion,” the term more frequently used in, e.g., Théorie des 
identiés) operates on its territory as an occurrence of a 
different status (in terms of the identity-in-the-last-in-
stance): it is transcendental (not immanent). 

However, the argument that the Thought always already 
assumes the status of the Transcendental, does not im-
ply that it has been seceded once and for all from the 
immanent – the Real. On the contrary, non-philosophi-
cal cognition is “founded as absolute power (even though 
finite) upon a pure immanence […], exigent of the tran-
scendence of its objects and of its representations, it par-
ticipates in that absolute essence or in that phenomenal-
ity entirely immanent.”6 The non-philosophical thought 
subjects itself to the Real (“se soumet au reel”),7 corre-
lating with it in the attempt to reflect it (non-thetically). 
The argument about the immediacy of the Thought’s 
connection with the Real is strengthened by the claim 
that its Medium’s identity-in-the-last-instance is the 
Real: the Human-in-Human (l’Homme-en-Homme); 
and even more so, by the ambiguous claim of Laruelle 
that the chôra of the transcendental material is, in fact, 
“a materiality or an absolute transcendence.” 

Evidently this claim disturbs also the classical under-
standing of the notions of “matter” or “materiality”: “La 
chôra est une matérialité individuée radicalement com-
me matérialité.”8 So, transcendentally produced, it is the 
“diverse topique of and for its [thought’s] distinctions,”9 
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na i za nejzinite [na mislata] distinkcii”,9 toa e 
„mestoto” koe e nesvodlivo kako takvo – ni{to-os-
ven-transcendentalno. Chôra-ta e „mestoto” kade 
{to „`ivee” transcendentalnoto vo svojot iden-
titet-vo-krajna-instanca: generi~ki i specifi~ni 
kategorii ne-organizirani vo (filosofski) Kos-
mos koj bi ja smestil edinstveno vo sebe si (Kosmo-
sot koj go diktira zna~eweto i mestoto na odredena 
kategorija). Ova e drugo nivo na radikalnost, pos-
tura na misla oslobodena kolku {to e mo`no pove}e 
od ograni~uvawata proizvedeni od Diktatot na 
Mislata {to go `ivee svojot samoopfaten `ivot, 
obezbeduvaj}i „poefikasno” pot~inuvawe na Mis-
lata vo odnos na Imanentnoto. Zatoa ne mo`eme da 
govorime za podvoenost vo pogled na odnosot Mis-
la/Realno vo ramkite na ne-filosofijata: imanent-
nosta ne e podelena, a transcendentnoto ne ja zazema 
pozicijata na imanentnoto, iako pretstavuva negovo 
poteklo i „medium”. 

Ne-filosofijata predlaga mislewe vo termini na 
Realnoto: mislewe koe ne samo {to nadminuva sekak-
va pretenzija na (povtorno) prisvojuvawe na Real-
noto, tuku po pat na napu{tawe na avtoreferentnata 
opsesija na Mislata (preku sebesituirawe vo pogled 
na Realnoto) go izveduva teoriskiot gest na sebesus-
penzija. Ova e ~in na sebesituirawe na misle~kiot 
subjekt koj se bazira na aktuelnoto popu{tawe pred 
prvenstvenosta na Realnoto. Nema pretenzija Mis-
lata da mu se nadredi na Realnoto, {to eventualno 
bi predizvikalo rascep vnatre vo nego, vklu~uvaj}i 
go i toj me|u Mislata i Realnoto – zatoa {to nivnite 
razliki postojat samo na nivo na Transcendental-
noto, ne na nivo na Imanentnoto. Imanentnoto e in-
diferentno (vo krajnata instanca) kon ovaa razlika, 
kako {to e indiferentno (vo krajnata instanca) kon 
aspiraciite na Transcendentalnoto. 

it is the “place” which is irreducibly that – nothing-
but-the-transcendental. The chôra is the “place” where 
the transcendental “lives” in its identity-in-the-last-in-
stance: generic and specific categories non-organized 
in a (philosophical) Cosmos that would place it only in 
itself (that Cosmos dictating the meaning and the place 
of a particular category). This is another level of radical-
ity, a posture of thought as liberated as possible from the 
restrictions produced by the Dictate of Thought living 
its self-enclosed life, securing a more “efficient” subjec-
tion of Thought to the Immanent. This is why we can-
not speak of divisionism regarding the Thought/Real 
relation in non-philosophy: the immanence is not split 
and the transcendental does not assume the position of 
the immanent, even though the latter is its origin and its 
“medium.” 

Non-philosophy proposes thinking in terms of the Real: 
thinking which does not only overcome any pretension 
of (re-) claiming the Real, but by way of abandoning 
Thought’s auto-referential obsession (by way of self-sit-
uating with respect to the Real) performs the theoretical 
gesture of its own self-suspension. This is an act of self-
positioning of the thinking subject that is based on the 
f/actual giving way to the primacy of the Real. There is 
no pretension of Thought over the Real, that could even-
tually produce a split in it, including that regarding the 
Thought and the Real – because their difference exists 
only on the level of the Transcendental, not on the level 
of the Immanent. The Immanent is indifferent (in the 
last instance) to this difference, as it is indifferent (in the 
last instance) to the aspirations of the Transcendental.
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Ovaa indiferentnost e radikalna, ne apsolutna. 
Transcendentalnoto, pak, gravitira okolu oskata na 
Realnoto; toa e tamu zatoa {to Realnoto e tamu – toa 
e proizvod na naporot na ~ovekot-vo-~ovekot (koe e 
Realnoto na na{ata Sebnost) da go posreduva „Svetot 
na Realnoto” (odnosno Realnoto) na samiot/samata 
sebesi. I ne-filosofijata zagovara – i go postavuva 
ova zagovarawe kako aksioma – posturata na mislata 
{to se pot~inila na vladeeweto na Realnoto da bide 
~in na Vizijata-vo-Edno, na gledawe na ne{tata vo 
termini na Realnoto. Postapkata na „Gledawe-vo-
termini-na-Ednoto” (ili Realnoto) ima celosno 
poinakov ontolo{ki (ili „ontolo{ki”) status 
– vsu{nost tamu i nema ontolo{ki status vo stro-
gata smisla na zborot koj bi mo`ela da go zazeme – i 
poradi ovaa radikalna asimetrija ne mo`e da ima 
nitu podelba nitu ednakvost me|u niv. Toa e ne{to 
{to nema nikakva vrska so „Naukata za Bitieto”. Toa 
e samo ~ove~ka praksa – ili praksa na site bitija 
daruvani so sposobnosta za poznanie – {to nema 
vrska so „Bitieto” {to e radikalno razli~no i ne-
somerlivo pra{awe (vo smisla na dimenziite na 
„predmetnata materija”) vo odnos na praktikata na 
poznanieto i proizveduvaweto znaewe {to go prak-
tikuvaat ~ove~kite bitija. 

Realnoto i Mislata ne mo`at da vospostavat nitu 
ravenstva ili reciprociteti nitu raskoli od ka-
kov bilo vid bidej}i tie ne se „ednakvi”. Zaem-
nata ednakvost i eventualnoto me|u-ogledalewe e 
nevozmo`no zatoa {to, ne-ontolo{ki ka`ano, nema 
Dve (koi bi mo`ele da vospostavat odnos na reci-
procitet), tuku samo Edno. Mislata u~estvuva vo ova 
Edno, t.e. vo Realnoto kako negovata „nadgradba”, kako 
prozra~noto nivo na transcendencija bez sopstvena 
ontologija obvitkuvaj}i go Realnoto ili Ednoto – 
kako instanca na „avtosublimacija”. Samo nivoto na 

This indifference is radical, not absolute. The Transcen-
dental, however, gravitates around the axis of the Real; 
it is there because the Real is there – it is the product of 
the Human-in-Human’s (which is the Real of our Self) 
effort to mediate the “World-of-the-Real,” that is to say, 
the Real, to Her/HimSelf. And the non-philosophy pro-
claims – and installs this proclamation as an axiom – the 
posture of thought which has succumbed to the rule of 
the Real to be the act of a Vision-in-One, of seeing things 
in terms of the Real. The operation of “Seeing-in-terms-
of-the-One” (or the Real) has an entirely different onto-
logical (or “ontological”) status – in fact there is no onto-
logical status in the strict sense of the word that it could 
inhabit – and because of this radical asymmetry there 
can be neither division nor equation between them. It 
is something which has nothing to do with the “Science 
of Being.” It is merely a human practice – or practice of 
all beings endowed with the faculty of cognition – which 
has nothing to with the “Being” which is a question radi-
cally different and incommensurable in terms of the di-
mensions of “subject matter” with that of the practice of 
cognition and production of knowledge exercised by the 
human beings. 

The Real and the Thought can establish neither equa-
tions or reciprocities nor schisms of any kind, since they 
are not “equal.” The mutual equality and the eventual in-
ter-mirroring is impossible, because, non-ontologically 
put, there are no Two (that could establish a relation of 
reciprocity) but only the One. Thinking participates in 
this One, i.e., in the Real as its “superstructure,” as that 
translucent level of transcendence without an ontology of 
its own enveloping the Real or the One – as its instance 
of “auto-sublimation.” It is merely the level of interpre-
tation, of giving meaning, of signification that dilutes the 
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interpretacija, na davawe zna~ewe, na ozna~uvawe 
{to ja razvodnuva gustinata na nedofatlivoto Real-
no, go naseluva so Znaci i go za`ivuva preku „sred-
stvoto” nare~eno Jazik. Na nekoj na~in, instancata 
na Mislata (ili na Jazikot) e ~ovekovoto – ili na 
nekoe drugo bitie so sposobnost za poznanie – pris-
vojuvawe na Realnoto (na Ednoto); ~ovekot-vo-nego-
vata-krajna-instanca, kako i ~ovekot-vo-~ovek, ili 
Ma/`/enata-vo-Ma/`/ena (l’Homme-en-Homme), e 
Realno(to) i neumolivoto Edno. 

Ednoto, kako {to be{e ka`ano, ne e nitu tota-
lizira~ko nitu totalno, tuku e pove}e minimal-
no – najgustoto i nesvedlivo „koli~estvo” na 
radikalnoto (ili ~istata imanentnost). Toa ne 
e nitu univerzalizira~koto Edno (vo smisla na 
redukcionisti~kata ideja za Edinstvo na raz-
likite), tuku edinstveno i samotno Edno. Realnoto 
sekoga{ ve}e se nao|a sebe si vo neumoliva samotnost 
nasproti Svetot (Transcendencijata, Jazikot, Mis-
lata i Posreduvaweto) i nasproti Drugiot (posredu-
van preku Svetot). Mislata vo termini na Realnoto/
Ednoto kako pojdovna to~ka i kako to~ka na grav-
itirawe implicira univerzalisti~ki postapki 
na Misla, sepak, ne vo smislata kritikuvana od is-
toricistite – odnosno, ne kako univerzalizira~ko 
Edinstvo na razliki – tuku kako ednovremeno kon-
tingentni razliki. Tie se univerzalni vo smisla na 
sozdavaweto na edinstven jazik-univerzum (Laruel) 
ili Vistina {to ja otelotvoruva `elbata da bide 
validna za sekogo (univerzalno).

Dokolku go prifatime tvrdeweto na postmoder-
nisti~kite prisvojuvawa na lakanovskoto Realno 
kako Nemislivo, kako Nedopirlivo od Misla (isto 
i vo smisla na „da ne se dopira”), nie vsu{nost bi go 
tvrdele negovoto fakti~ko vladeewe nad Mislata, 

thickness of the incomprehensible Real, populates it with 
Signs and makes it liveable through the “device” called 
Language. In a way, the instance of Thought (or of Lan-
guage) is the human – or of any being capable of cogni-
tion – appropriation of the Real (the One); the Human-
in-its-last-instance, inasmuch as the Human-in-Human, 
or the Wo/Man-in-Wo/Man (l’Homme-en-Homme), is 
(the) Real and the inexorably One. 

It is a One, as already said, that is neither totalizing nor 
total, it is rather the minimal – the densest and irreduc-
ible “quantity” of the radical (or the pure immanence). 
Neither is it the universalizing One (in the sense of the 
reductivist idea of Unity of differences), but the unique 
and solitary One. The Real always already finds itself in 
an irredeemable solitude vis-à-vis the World (the Tran-
scendence, the Language, the Thought and Mediation) 
and vis-à-vis the Other (mediated through the World). 
Thinking in terms of the Real/One as the point-of-depar-
ture and as a point of gravitation implies universalistic 
gestures of Thought, however, not in the sense criticized 
by the historicists – that is to say, not as a universaliz-
ing Unity of differences – but as concurrently contingent 
ones.  They are universal in the sense of its creation of a 
unique language-universe (Laruelle) or a Truth embody-
ing the Desire to be valid for everyone (universally).

If we accept the claim of the postmodern appropria-
tions of the Lacanian Real as the Unthinkable, as the 
Untouchable by Thought (also in the sense of “not to be 
touched”), we would be in fact claiming its factual rule 
over the Thought, since this sort of claim resides upon 
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bidej}i vakviot vid tvrdewe se potpira na premi-
sata za celosnata nemo} i odvoenost na Mislata vo 
odnos na Realnoto. Ova bi bilo toa {to radikalno 
ja onevozmo`uva sekoja validnost na „Univerzumot 
na Mislata” vo odnos na „Univerzumot na Realnoto” 
koe bi govorelo za na{ata nepopravliva nemo} 
vo pogled na apsolutnata Mo} na Realnoto. Zago-
varaweto na Laruel (i na Badju vo sopstvena vari-
jacija) na Misla vo termini na Realnoto, pri {to 
Mislata ja suspendira svojata pretenzija za vlast 
nad Realnoto i e samo vo soodnos so nego, ja otvora 
mo`nosta Mislata da komunicira so i za Realnoto. 
Ova e sekoga{ ve}e neuspe{en potfat no samo vo kraj-
nata instanca, neuspeh na obidot da se dofati Real-
noto vo negovata celosnost i bez ostatok. Sepak, na 
nivo na o~ekuvawe koe ja dozvoluva necelosnosta na 
vakviot obid, na nivo na posreduvawe ili na nivo 
na mo`nost za komunikacija, zazemenata nasoka na 
korelacija proizveduva odredeni stepeni i formi 
na smestuvaweto na Realnoto vo i za „Svetot”. 

Ne-filosofskata ili radikalnata nasoka na misla 
vo soglasnost so diktatot na nelogi~noto, nepred-
vidlivoto i nesovladlivoto Realno i so pomo{ na 
inventivna upotreba na dostapniot doktrinaren 
materijal povlekuva i proizveduvawe na novi kon-
ceptualni alatki (rezultiraj}i vo novi doktrini). 
Sepak, ova poslednoto ne e osnovnata cel (sozdavawe-
to na novi konceptualni alatki ili doktrini). 
Naprotiv, toa e Postura na Mislata posvetena na 
– ili vo sostojba na vernost kon zada~ata na – razbi-
rawe na opredelena Edine~na Realnost, osamena vo 
svojata radikalnost: opredelen identitet-vo-svo-
jata-krajna-instanca (Realnoto). (Tokmu kakov {to 
e slu~ajot so motivacijata i na~inite na nau~noto 
mislewe). Ova e eden mo`en na~in na nadminu-
vawe na faktot deka filosofijata, barem vo za-

the premise about Thought’s unmitigated helplessness 
and detachment with respect to the Real. This would be 
the radically disabling of any validity of the “Universe of 
Thought” with respect to the “Universe of the Real” that 
would speak of our irreparable helplessness in the face 
of the absolute Power of the Real. Laruelle’s (and Badi-
ou’s, in a variation of its own) arguing for a thinking in 
terms of the Real, whereby the Thought suspends its pre-
tension of authority over the Real and merely correlates 
with it, opens the possibility of Thought’s communicat-
ing with and of the Real. This is an always already failed 
undertaking but only in the last instance, a failure of 
the attempt to grasp the Real in its totality and without 
a remnant. However, on the level of expectation which 
allows the incompleteness of this attempt, on the level 
of mediation or of communicability, the assumed stance 
of correlation produces certain degrees and forms of the 
Real’s emplacement in and for the “World.” 

The non-philosophical or the radical stance of thinking 
in accordance with the dictate of the illogical, unpredict-
able, uncontrollable Real by taking recourse to an inven-
tive use of the available doctrinal material entails also 
producing of new conceptual devices (issuing into new 
doctrines). However, the primary goal is not the latter 
(the creation of new conceptual devices or doctrines). 
Instead, it is a Posture of Thought devoted to – or in 
a state of fidelity to the task of – understanding a cer-
tain Singular Reality, lonely in its radicality: a certain 
identity-in-its-last-instance (the Real). (Just as it is the 
case with the motivation and the ways of the scientific 
thinking.) This is one possible way of overcoming of the 
fact that philosophy, at least in its occidental sense, has 
always already maintained a (or, the) dyadic structure 
(of the reciprocal mutual hold between Thought and the 
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padnata smisla na zborot, sekoga{ ve}e (ja) imala 
dijadi~na(ta) struktura (na recipro~nata sprega 
pome|u Mislata i Realnoto).10 Ova, imeno, e metodot 
na radikalno podreduvawe na Mislata vo pogled na 
Realnoto, taka {to ja suspendira svojata `elba da 
vladee so nego, bez postmodernisti~koto re{enie 
na negovo celosno napu{tawe i kako pra{awe no 
i kako mesto na koe mo`eme da se najdeme. (Bidej}i 
postmodernisti~koto re{enie na „raskinuvawe” so 
Realnoto, ja pre-proizveduva Starata Dijada.

Tuka bi sakala da predlo`am na~in na gledawe na 
pra{aweto za odnosot pome|u Realnoto i Mislata 
ili Jazikot (sledstveno, me|u Realnoto i Drugiot 
ili Svetot) kako na pra{awe na Qubov. Potrebata 
da se izleze od Realnoto na sopstvenata smestenost 
(ili smestenosta-vo-krajnata-instanca) vo samiot 
sebe si e ~in na Qubov, na obid da se dopre Drugiot 
kako instanca na spas od sopstvenata radikalna sa-
moopfatenost. Neizbe`nata potreba na Realnoto da 
bide posreduvano (za Drugiot/Svetot) e ne{to {to 
implicira potreba kaj sekoj od nas vo negoviot/nej-
ziniot identitet-vo-krajnata-instanca koj e Re-
alnoto (na Negovata/Nejzinata Sebnost) da bide za 
i niz Drugiot. Obidot da se govori za Qubovta na 
Realnoto isto taka }e bide i obid da se govori za 
(Realnata) Qubov. 

Ovoj dvoen obid avtomatski se razgranuva vo dve 
razli~ni i paralelni nizi pra{awa. Prvata celi 
kon istra`uvawe na mo`nosta Qubovta da se mis-
li vo nekakov oblik na nostalgi~no kopneewe po 
nevozmo`noto, koe proizleguva od instancata na 
~ovekot-vo-~ovek (l’Homme-en-Homme) kako Real-
no, neotpoviklivo i neute{no Edno, kako instanca 
na – Radikalnata Samotija. Vtorata niza pra{awa 
stremi da ja isledi mo`nosta da se poimi toa {to bi 

Real).10 This is, namely, a method of radical submission 
of Thought to the Real, by way of suspending its desire 
to master it, however, without the postmodern solution 
of entirely forsaking it both as a question and as a place 
to inhabit. (Since the postmodern solution of “divorce” 
from the Real, re-produces the Old Dyad.) 

I would like to propose here a way of seeing the ques-
tion of the relation between the Real and the Thought 
or Language (consequently, between the Real and the 
Other or the World) as a question of Love. The need to 
exit the Real of one’s radical situatedness (or situated-
ness-in-the-last-instance) in oneself as an act of Love, of 
attempting to reach out to the Other as the instance of 
salvation from one’s radical self-enclosure. The inevita-
ble need of the Real to be mediated (for the Other/the 
World) is something that implies the need of everyone 
in his/her identity-in-the-last-instance which is the Real 
(of His/HerSelf) to be for and through the Other. The at-
tempt to speak of the Love of Real will also be an attempt 
to speak of (the Real) Love. 

This double attempt automatically bifurcates into two 
different and parallel series of questions. Firstly, the one 
aiming to investigate the possibility of thinking Love in 
some mode of nostalgic craving for the impossible, one 
ensuing from the instance of the Human-in-Human 
(l’Homme-en-Homme) inasmuch as the Real, the ir-
revocable and inconsolable One, as the instance of – the 
Radical Solitude. Secondly, a series of questions inter-
rogating the possibility to conceive of what Love might 
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mo`ela Qubovta da bide vo svojot sopstven radika-
len identitet, vo svojot identitet-vo-krajnata-in-
stanca. 

Kako da razmisluvame za Qubovta vo svetlinata 
– ili vo temninata – na nejzinata su{tinska nevoz-
mo`nost, kako forma na samata nevozmo`nost, kako 
potfat so vrodeno sebe-pometnuvawe? Jas }e se obi-
dam mojata vizija za ova pra{awe da ja postavam na 
na~inot {to go predlaga Laruel, nare~en Vizija-vo-
Edno. ]e go soobrazam moeto iska`uvawe na nepred-
vidliviot diktat na do`ivuvaweto na radikalna 
samotija, }e proizvedam postura na misla verna na 
edine~nosta na toa iskustvo ili nastan. Poinaku 
ka`ano, }e dozvolam mojata naracija da se pot~ini 
na diktatot na Realnoto na nastanot – onoj na ra-
dikalnata izolacija. Za celite na ova iska`uvawe, 
toa mo`e da bide o`ivuvawe na nastan skladiran i 
koj{to raboti na nivo na se}avawe, t.e. vnatre{no; 
ili nastan koj{to se slu~uva isto taka i na nivo na 
nadvore{nost, radikalna samotija donesena od stra-
na na nepopustlivoto otsustvo – smrtta – na sakana 
li~nost, neprestano do`ivuvana kako neizbe`na. 
Upatuvaweto na neophodnoto „o`ivuvawe” na nas-
tanot treba samo da n$ potseti deka ne-filosofska-
ta postavenost na mislata go pre-prozveduva svojot 
„predmet” na (nau~no) istra`uvawe so neizbe`noto 
prisustvo na „teorisko-tehni~ki-eksperimental-
nite” sostojki.11 Toa e situacija na „me{anoto”, no 
od poseben vid: avtorot na mislata ja afirmira ra-
zlikata vo statusot pome|u predmetot na misla (vo 
soodnos so Realnoto) i Realnoto na predmetot pri 
{to prvoto se prepoznava kako transcendentno, a 
vtoroto kako imanentno. 

Moeto prvi~no tvrdewe vo vrska so Qubovta kako 
zadol`itelen oblik na „biduvawe” za Realnoto e 

be in its own radical identity, in its identity-in-the-last-
instance. 

How are we to think of Love in the light – or the gloom 
– of its essential impossibility, as a form of impossibility 
itself, as an undertaking with an inborn auto-abortion? I 
will attempt to situate my vision on this question in the 
way purported by Laruelle under the name of a Vision-
in-One. I will conform my account to the unpredictable 
dictate of the experience of radical solitude, produce a 
posture of thought in fidelity to the singularity of that 
experience or event. Put differently, I will allow my nar-
rative to succumb to the dictate of the Real of the event 
– that of radical isolation. For the purposes of this ac-
count it can be a recreation of an event stored and op-
erating on the level of memory, i.e., internally; or an 
event happening also on the level of exteriority, radical 
solitude installed by the relentless absence – death – of 
a loved one, and continuously experienced as inescap-
able. The reference to the necessary “recreation” of the 
event should only remind us that the non-philosophi-
cal posture of thought reproduces its “object” of (scien-
tific) investigation with the unavoidable presence of the 
“theoretical-technical-experimental” ingredients.11 It is a 
situation of “the mixed,” but of a particular kind: the au-
thor of thought affirms the difference in status between 
the object of thought (correlating with the Real) and the 
Real of the object in a way where the first is recognized as 
transcendental and the latter as immanent.

My initial claim about Love as the compulsory mode of 
“being” for the Real is the following: radical solitude (the 
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slednovo: radikalna samotija (situacijata na Re-
alnoto) radikalno se prinuduva sebesi da bide 
posreduvana preku intervencii na transcendenci-
ja, t.e. preku Jazik ili Vistina. A sekoga{ ve}e i e. 
Ovoj most na posreduvawe ja gradi scenata za raznite 
iz-misluvawa na Qubovta, vo „svetovnata” smisla na 
zborot: toa iskustvo koe mu e poznato na sekoe `ivo 
su{testvo i koe se pojavuva vo nekolku predeter-
minirani formi, za koi site nie sme sposobni (za 
pove}e ili pomalku uspe{noto nivno presozdavawe 
ili, pak, za neuspeh vo nekoi od formite na qubovno 
iskustvo). Procesot na upornoto samonametnato 
– „samo” bidej}i nema nikoj i ni{to {to mo`e da 
go nametne osven Ednoto – posreduvawe na Real-
noto e s$-poddr`uva~ki i s$-generira~ki dvigatel 
na do`ivuvaweto na qubovta sodr`an vo razni per-
cepcii i koncepcii, idei i idealizmi (na Qubov). 

Laruel ja sozdava teoriskata konstrukcija na 
„Stranecot” (l’Etranger), za da go objasni nastanu-
vaweto na „Svetot” i na Li~nosta na i za Svetot 
(Li~nost-vo-Li~nost) kako rezultat na neophodni-
ot proces na sebeotu|uvawe na ~ovekot-vo-~ovek 
(na Sebnosta vo nejzinoto Realno). Dejstvuvawata 
na nivo na Stranecot vis-à-vis Realnoto (ili Egoto 
vo „neanaliti~ka”* smisla na zborot) se detalno 
razraboteni vo Laruelovite Théorie des Etrangers 
(1995) i Ethique de l‘Etranger (2000). Centralniot 
argument na ovaa teorija e deka ~ovekot-vo-~ovek 
(t.e. Realnoto) e sekoga{ ve}e nu`no otu|en (vo odnos 
na samiot sebe) preku instancata na Stranecot. Moe-
to slobodno i verojatno premnogu poednostavuva~ko 
tolkuvawe na teorijata za Stranecot, vo obid da se 
stigne do nejzinata „osnovna poenta” bi bilo: Re-

situation of the Real) radically urges itself to be mediat-
ed through interventions of transcendence, i.e., through 
Language or Truth. And it always already is. This bridge 
of mediation builds the stage for the various inventions 
and re-inventions of Love, in the “worldly” sense of the 
word: that experience known to every living being ap-
pearing in a number of predetermined forms, that we are 
all competent of (for a more-or-less achieved rendition 
of them, or through failing in some of these forms of lov-
ing experience). The process of relentless auto-imposed 
– “auto,” since there is no one and nothing but the One 
to impose – mediation of the Real is the all-supporting 
and all-generating wheel of the experience of love con-
tained in the various perceptions and conceptions, ideas 
and idealisms (of Love). 

Laruelle invents the theoretical construct of the 
“Stranger” (l’Etranger), to explain the becoming of the 
“World” and of the Person of and for the World (Person-
in-Person) as the result of the necessary process of the 
auto-alienation of the Human-in-Human (of the Self in 
its Real). The workings of the level of the Stranger vis-
à-vis the Real (or the Ego in the “non-analytical”* sense 
of the word) are elaborated in much detail in Laruelle’s 
Théorie des Etrangers (1995) and Ethique de l‘Etranger 
(2000). The central argument of this theory is that the 
Human-in-Human (i.e., the Real) is always already, nec-
essarily alienated (to itself) through the instance of the 
Stranger. My free and perhaps over-simplifying inter-
pretation of the theory of the Stranger, in an attempt to 
extract its “bottom line” would be: the Real makes use of 
its own superstructure, the instance of auto-alienation 

* Ne-analiza e ne-filosofskata obrabotka na Lakano-
vata psihoanaliza.

* Non-analysis is the non-philosophical appropriation of 
(Lacanian) psychoanalysis.
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alnoto ja koristi sopstvenata nadgradba, instan-
cata na sebeotu|uvawe – Stranecot za da mo`e da go 
prima, proizveduva i obrabotuva Svetot. („Svetot” 
go so~inuva postojniot i potencijalniot transcen-
dentalen materijal, negova analogija kaj Lakan bi 
bil Jazikot). Povtoruva~kiot ~in na ponatamo{no 
sebeotu|uvawe e sebevostanoven niz metastrukturata 
nare~ena Subjekt (taa e „meta” i vo odnos na Strane-
cot i vo odnos na Realnoto). 

Ovaa distinkcija pome|u Realnoto i Stranecot (i, 
spored toa, Svetot) sepak ne treba da se smeta za 
podelba, rascep koj so~inuva fundamentalno dvoj-
stvo bidej}i razlikata pome|u niv e unilateralno 
vospostavena. ^inot na „unilateralizacija” (uni-
latéralisation) e ~in na neodnosno i nesoodnosno vos-
postavuvawe na odnos na razli~nost. Ova e ~in na 
singularitet, so~inet od singularnost – radikalno 
samoten ~in na unilateralna sebe-diferencija-
cija.12 Konceptot na unilateralizacija mo`e da se 
razbere preku reaprorijacija na poimot na unilate-
ralna razlika strasno zagovarana od strana na Delez 
vo Difference and Repetition (Razlika i povtoru-
vawe), i so pomo{ na jazikot koristen vo ovoj trud 
kako soodveten prevod na pi{uvaweto na Laurel (na 
istata tema). Ovoj na~in na unilateralno razliku-
vawe i generi~ko zagovarawe na Ednoto pravi od ne-
filosofijata misla vo termini na – ili poto~no, 
vo soodnos so – Realnoto i ja pravi radikalno ne-
dihotomna. Sepak, treba da se naglasi deka, spored 
Laruel, postapkata na unilaterno razlikuvawe se 
odnesuva na instancata na Stranecot/Subjektot, do-
deka Realnoto ne samo {to ostanuva indiferentno 
kon nea, tuku e i li{ena od mo`nosta za izveduvawe 
eden takov ili kakov bilo gest. Realnoto ostanuva 
imanentno indiferentno kon ovaa operacija, veli 
Laruel. I bi sakala povtorno da ja parafraziram 

– the Stranger in order to be able to receive, produce and 
process the World. (The latter comprises the existing 
and potential transcendental material, its Lacanian anal-
ogy would be the Language.) The repetitive act of further 
auto-alienation is auto-installed through the meta-struc-
ture called Subject (it is “meta” both with respect to the 
Stranger and to the Real). 

This distinction between the Real and the Stranger (and, 
thus, the World) is however not to be considered as a di-
vision, as a split constituting a fundamental duality, since 
the difference between them is unilaterally established. 
The act of “unilateralization” (unilatéralisation) is an act 
of non-relative and non-relationalist establishing a rela-
tion of difference. This is an act of a singularity, made 
of singularity – a radically solitary act of unilateral self-
differentiation.12 The concept of unilateralization can be 
understood through a re-appropriation of the notion of 
unilateral difference passionately invoked by Deleuze in 
Difference and Repetition, and by way of resorting to the 
language used in this work as a rather adequate transla-
tion of the Laruellian account (on the same theme). This 
mode of unilateral differentiation and the generic claim 
of the One render the non-philosophy thought in terms 
of – or rather, in correlation with – the Real and radically 
non-dichotomous.  However, emphasis should be made 
that, according to Laruelle, the gesture of unilateral dif-
ferentiation is pertaining to the instance of the Stranger/
Subject, whereas the Real not only remains indifferent 
to it but is also deprived of the possibility of perform-
ing such or any kind of gesture. The Real remains imma-
nently indifferent to this operation, says Laruelle. And 
I would like to rephrase this Laruellian thesis through 
a slight shift of the argument by saying that the Real is 
immanently indifferent to the relation of difference es-
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ovaa teza na Laruel so nezna~itelno pomestuvawe 
na argumentot velej}i deka Realnoto e imanentno 
indiferentno kon odnosot na razli~nost vos-
postaven so ~inot na unilateralizacija, i obratno: 
unilateralno proizvedenoto Transcendentalno e 
radikalno indiferentno kon odnosot na indifer-
entnost na Realnoto, kako {to e i kon razlikata 
koja{to ova bi mo`elo da ja re-prezentira za nea 
({to e ne{to {to bi mo`elo da bide proizvedeno od 
samata pozicija na indiferentnost). 

Bi sakala da ja razgledam mo`nosta za poimawe 
– ili barem zamisluvawe – na tragite, zgodite i 
nezgodite od iskustvata na (neizbe`no zamisluva-
nata, idealiziranata, sekoga{ ve}e anga`iranata vo 
Svetot) Qubov na teritorijata soodvetna za iskustve-
noto, nereflektirano pro`iveano (Laruel: le vécu) 
– Realnoto (na ~ovekot-vo-~ovek). Taka, toa {to go 
predlagam e razgleduvawe na mo`nosta za presoz-
davawe na tragite na Qubovta – koja e istovremeno: 
i lingvisti~ka i iskustvena kategorija – vpi{ani 
vo mesoto na ~isto iskustvenoto, odnosno, Realnoto. 
Imaj}i go predvid Laruelovoto jasno insistirawe 
na radikalnata indiferentnost na Realnoto kon 
lingvisti~kite operacii kako kon „ne{to” {to se 
slu~uva vo i za Svetot, ovoj predlog mo`e da zvu~i 
nekako neortodoksno (vo pogled na ne-filosofi-
jata). 

Sepak, }e tvrdam deka duri i vo ramkite na Larue-
lovata teorija, ovaa mo`nost ne e tolku rigorozno 
isklu~ena bidej}i „komunikacijata” pome|u Realnoto 
i Stranecot ne e prekinata. Ima teritorija kade{to 
ovie dve nivoa nu`no se sre}avaat: Do`iveanoto (le 
vécu) nare~eno i ”Joui” (U`ivanoto) na ”Jouissance” 
(U`ivaweto) koe poteknuva od Svetot. Terminite se 

tablished by the act of unilateralization, and vice versa: 
the Transcendental unilaterally produced is radically in-
different to the relation of indifference of the Real, as 
it is to the difference it might re-present to it (which is 
something which may be implicated by the position of 
indifference itself). 

I would like to look into the possibility of conceiving of 
– or merely imagining – the imprints, the motions and 
commotions of the experiences of (the unavoidably im-
agined, idealized, always already engaged in the World) 
Love on the territory proper of the experiential, the unre-
flected lived (Laruelle: vécu) – the Real (of the Human-
in-Human). Thus, what I am proposing is look into the 
possibility of recreating the traces of Love – which is the 
both: a linguistic and an experiential category – inscribed 
on the flesh of the purely experiential (le vécu), that is to 
say, the Real. Bearing in mind Laruelle’s clear insisting 
on the Real’s radical indifference to the linguistic opera-
tions as a “thing” taking place in and for the World, this 
proposition may sound somewhat unorthodox (with re-
spect to non-philosophy). 

However, I will argue that even within the framework 
of the Laruellian theory this possibility is not so rigidly 
excluded, since the “communication” between the Real 
and Stranger is not severed. There is a territory where 
these two levels necessarily meet: it is the Lived (le vécu) 
termed also as the “Joui” (the Enjoyed) of the “Jouis-
sance” (Enjoyment) coming from the World. The terms 
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od teorijata na ne-psihoanalizata na Laruel,* ne-
filosofska prerabotka na lakanovskata psihoanal-
iza (pretstavena vo najbogato razrabotena forma vo 
negovata Théorie des Étrangers od 1995 godina, iako 
razvivana niz celiot negov opus).13 

Imaginarnata pribli`nost na ovaa teritorija 
ja pronao|am vo hijatusot vo Simbolnoto na Lis 
Irigare (Luce Irigaray), vo plodnata nemost koja go 
zagrebuva Jazikot i vo blizinata na Jazikot i Te-
loto. Go nao|am vo fluidnosta na Teloto neizbe`no 
obele`ano so zna~ewe {to, vsu{nost, i go proizvedu-
va: vo taa nejasna „materijalnost” na na{ata plot 
neumorno {irej}i re~isi neodgatlivi zna~ewa. 
Ova telo naseleno od Imaginarnoto, proni`eno od 
Jazikot, ne e rezultat na ednostrano dejstvuvawe (na 
aktivniot Jazik/Subjekt nasproti „pasivnoto” telo), 
na~inot na koj Xudit Batler (Judith Butler) pred-
laga da se vidi negovata „imaginarizacija” ({to e 
postapka na pripi{uvawe suverena vlast na oblasta 
na Jazikot nad ozna~uva~koto telo). Toa e isto i ak-
tiven so-sozdava~ na zna~eweto, sodejstvitelna in-
stanca na nivo na Jazikot, prepuknuvaj}i od napor 
da go prevede svojot vibrira~ki `ivot, negovite 
fluktuacii na istovremeno izdignuvawe i pad vo 
artikuliran izraz, vo forma na avtosublimacija. 

Ova sekako ne implicira deka teloto se odnesuva 
kako oblik na paralelna „dejstvitelnost” (agen-
cy) koja „samostojno” gi izveduva postapkite na se-
bepreveduvawe (na Teloto vo Jazik), tuku deka „Jas” 
e prinudeno da gi prevede svoite telesni iskustva 
vo Jazik, deka prinuduvawata na Teloto go obliku-
vaat (ili imaat udel vo oblikuvaweto na) Jazikot. 

belong to Laruelle’s theory of non-psychoanalysis,* a 
non-philosophical re-appropriation of the Lacanian psy-
choanalysis (presented in a most richly elaborated form 
in his Théorie des Étrangers from 1995, although devel-
oped throughout his entire opus).13 

The imaginary approximation of this territory I find in 
Luce Irigaray’s hiatus within the Symbolic, in the fecund 
muteness scarring the Language and in the proximity 
of Language to the Body. I find it in the fluidity of Body 
unavoidably marked with Meaning and, in fact, produc-
ing it: in that dim “materiality” of our flesh relentlessly 
emanating virtually undecipherable signification. This 
body populated by the Imaginary, traversed by Language 
is not the result of a one-sided action (that of the ac-
tive Language/Subject vis-à-vis the “passive” body) the 
way Judith Butler proposes to see its “imaginarization” 
(which is a démarche of ascribing sovereign authority to 
the realm of the Language over the signifying body). It 
is also an active co-creator of signification, a contribut-
ing instance on the level of Language, bursting with ef-
fort to translate its vibrating life, its fluctuations of both 
rise and fall into an articulated expression, into a form of 
auto-sublimation. 

This does not, of course, imply that the body acts as a 
form of a parallel “agency,” performing “on its own” the 
gestures of auto-translation (of the Body into the Lan-
guage), but that the “I” is urged to translate its bodily 
experiences into Language, that the urges of the Body 
shape (or participate in shaping) the Language. This 
theory of Irigaray attempting to speak with “voice of the 

* Terminot koj{to mnogu po~esto se upotrebuva vo ne-
filosofijata e ne-analiza namesto ne-psihoanaliza.

* The term far more frequently used in non-philosophy is 
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Ovaa teorija na Irigare koja se obiduva da zboruva 
so „glas na teloto” mo`e da se pro{iri i na „ma-
terijalizmot na nastanuvaweto” na Rozi Braidoti 
(Rosi Braidotti). Poslednovo e teorija koja ne samo 
{to se nadovrzuva na Irigare tuku e i kvalitativen 
is~ekor vo ne{to novo koe razbiraweto na Irigare 
na polovata (telesnata) razlika kako formativna za 
subjektivnosta (sekoga{ ve}e e polovo determinira-
na: `ensko ili ma{ko) go vodi podaleku, kon soz-
davawe na detalno elaboriraniot diskurs nare~en 
„materijalizam na nastanuvaweto”. Stanuva zbor za 
teoriska konstrukcija koja glavno se nadovrzuva na 
Delez, a osobeno na negovata ideja za povtoruvaweto 
(i razlikata) i na revidiraweto na psihoanalizata 
izvedeno zaedno so Feliks Gatari. Materijaliz-
mot na nastanuvaweto na Braidoti ne ja zadu{uva 
nepredvidlivosta na nikoga{ celosno mislivoto 
telo (i sledstveno, polovata razlika) smestuvaj}i 
gi negovite nedofatlivi ostatoci na nemislivoto 
vo Onostranosta-na-Realnoto. Sosem sprotivno, 
Braidoti ja vospostavuva patekata, metodolo{kata 
gradba koja ja voveduva relevantnosta na instancata 
na teloto – so negovite voznemiruva~ki prizvuci 
na Realnoto-od-onaa-strana-na-poimliviot-`ivot 
– vo (ili na granicata pome|u) Jazikot i Mislata. 
Vo Metamorphoses (Metamorfozi), taa se nafa}a 
na makotrpniot proekt da ja artikulira ulogata na 
Neartikuliranoto niz ~in na intelektualno ar-
tikulirawe par excellence – proizveduvawe teorija. 
 

 „‘@enstvenoto’ za Irigare ne e nitu entitet na koj mu 
se pripi{uva su{tina, nitu neposredno pristapliv 
entitet: poprvo e virtuelna realnost, vo smisla na toa 
deka e efekt na eden proekt, politi~ki i konceptualen 
proekt na transcendirawe na tradicionalnata 
(‘Molarna’) subjektna pozicija na `enata kako Drugiot 
na Istovetniot, za da se iska`e drugoto na Drugiot. 
Sepak, ova transcendentirawe se slu~uva preku mesoto, 

body” can be extended to Rosi Braidotti’s “materialism 
of becoming.” The latter is a theory which not only builds 
on Irigaray but is also a qualitative leap into something 
new taking Irigaray’s understanding of the sexual (bod-
ily) difference as formative of the subjectivity (always 
already sexually determined: female or male) further 
towards the creation of a meticulously elaborated dis-
course called “materialism of becoming.” It is a theoreti-
cal construct drawing to a large extent on Deleuze, and in 
particular: his idea of repetition (and difference) and the 
revision of psychoanalysis carried out together with Felix 
Guattari. Braidotti’s materialism of becoming does not 
occlude the unpredictability of the never totally conceiv-
able body (and subsequently, the sexual difference) by 
way of relegating its elusive remnants of the unthinkable 
to the Beyond-of-the-Real. Quite the opposite, Braidotti 
sets the route, a methodological compound, of introduc-
ing the relevance of the instance of the body – with its 
disturbing overtones of the-beyond-conceivable-life-
Real – into (or interfacing with) Language and Thought. 
In Metamorphoses, she undertakes the laborious project 
of articulating the role of the Unarticulated in the act of 
intellectual articulation par excellence - production of a 
theory.  
 

“The ‘feminine’ for Irigaray is neither one essentialized en-
tity, nor an immediately accessible one: it is rather a virtual 
reality, in the sense that it is the effect of a project, a political 
and conceptual project of transcending the traditional (‘Mo-
lar’) subject-position of Woman as Other of the Same, so as 
to express the other of the Other. This transcendence, how-
ever, occurs through the flesh, in embodied locations and 
not in a flight away from them [My italics].”14
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na otelotvoreni mesta, a ne odletuvaj}i se od niv [moj 
kurziv].”14

Braidoti go sfa}a rodoviot identitet (ili poto~no 
identitetot/subjektivnosta „`ena”) kako „proekt” 
na nastanuvawe (`ena po pat na „transcendirawe na 
tradicionalnata (‘Molarna’) subjektna pozicija na 
`enata kako Drugiot na Istiot”), a ova razbirawe e 
„materijalisti~ko”: „stanuvaweto” se slu~uva preku 
„mesoto”.

„Materijalizam na nastanuvaweto” e na~in na mis-
lewe, proces na postojano presozdavawe na kon-
ceptualni aparati koe go zema predvid „javuvaweto 
preku mesoto” na sekoja Transcendencija. Braidoti 
ja mapira kartografijata na u-topos, „nepostoe~kata 
zemja” prvi~no zamislena i vklu~ena vo teoriskata 
igra od strana na Irigare. 

Ovaa slika na sebesituirawe vo sopstvenoto telo na 
samata granica na Realnoto (nedofatlivata materi-
jalnost na teloto), dodeka postojnite, odnosno raz-
birlivite i razmenlivite ozna~uva~i (Simbolnoto) 
– zaedno so povrzanosta so Drugiot ovozmo`eni od 
Simbolnoto – se suspendirani, potsetuva na Larue-
loviot identitet vo krajnata instanca. Ako ni{to 
drugo (ili pove}e), go nosi prizvikuot na sostojbata 
na radikalna samotija. 

Radikalnata samotija e efektot – ili poto~no 
„matemati~kiot princip” na „radikalnata ed-
nost” vrz koj po~iva – na na{ata sebeopfatenost 
ovozmo`ena od neizbe`niot status na Realno na koj 
mu e podlo`en/a sekoj(a) Ma/`/ena (laruelovski-
ot/ta Ma/`/ena-vo-Ma/`/ena). Site sme „rodeni” 
– kako „Jas”, kako toa „najprimitivno” se}avawe na 
Sebnosta – vo najneposrednoto do`ivuvawe na sostoj-

Braidotti’s understanding of the gender identity (or 
rather: the identity/subjectivity “Woman”) is that it is a 
“project” of becoming (a Woman by way of “transcend-
ing the traditional (‘Molar’) subject-position of Woman 
as Other of the Same”), and this understanding is “mate-
rialist”: “the becoming” takes place through the “flesh.”

“Materialism of becoming” is a mode of thinking, a proc-
ess of continuous re-creation of conceptual apparatuses 
that takes into account the “occurrence through the flesh” 
of all Transcendence. Braidotti maps the cartography for 
the u-topos, the “nowhere land” originally imagined and 
put into theoretical play by Irigaray. 

This image of self-situating in one’s own body on the very 
border of the Real (the ungraspable materiality of the 
body), while the existing, i.e., the intelligible and com-
municable signifiers (the Symbolic) – together with the 
relatedness to the Other enabled by the latter – are sus-
pended, echoes Laruelle’s identity in the last instance.  If 
nothing else (or more), it resonates the state of radical 
solitude. 

Radical solitude is the effect of – or rather the “math-
ematical principle” of the “radical oneness,” upon which 
resides – our own self-envelopment brought about by 
the inescapable status of the Real that every Wo/Man is 
subject to (Laruelle’s Wo/Man-in-Wo/Man). We were all 
“born” – as an “I”, as that most “primitive” sense of Self-
hood – in the most immediate experience of the state of 
inescapable situatedness (that of the Real) in ourselves. 
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bata na neizbe`na situiranost (taa na Realnoto) vo 
samite nas. Ovaa prvenstvenost ne e vremena. Taa e 
radikalna. Iskusuvaweto na radikalnata samotija 
e najdirektnata komunikacija so Realnoto (koe sme 
site nie), vo negovata nevozmo`nost-vo-krajna-in-
stanca da bide opfateno od Mislata i, sledstveno, 
postapka na po~etno vospostavuvawe znaewe za nego. 
Ova zna~i avtomatsko, strukturno konstitutivno, a 
sepak radikalno imanentno sebevostanovuvawe na 
~inot na refleksija, na transponirawe na nivoto 
na Transcendentalnoto, sepak ostanuvaj}i vo srceto 
na nerefleksiranoto i nepodlo`noto na reflek-
sija (iskustvo na sopstvenata sebnost kako i na Re-
alnoto). O~igledno, ova e grani~no situirawe kade 
{to radikalnata imanentnost na Sebnosta – s$ u{te 
situirana vo nerefleksirano iskustvo na Realnoto 
– go voveduva prvi~niot poteg na seberefleksija. 

Zatoa, mo`nosta od refleksija e za~nata vo samata 
maglina na toa {to ne mo`e da se reflektira, vo 
iskustvoto na na{eto sopstveno Realno. Ponatamu, 
toa {to e sodr`ano kako konceptualen materijal 
vo ovaa dvojna – sepak unilateralno predizvikana 
– situacija e proniknuvawe vo radikalnata samo-
tija. Ottamu, mo`eme da pretpostavime deka seto 
ponatamo{no posreduvawe na Realnoto – {to zna~i: 
seta Refleksija i Transcendencija – e ovozmo`ena 
i poteknuva od iskusuvaweto na radikalna samotija; 
i deka iskustvoto na Qubov zaedno so site nejzini 
transcendentalni konfiguracii se nao|a na samoto 
izvori{te na seta i sekoja Transcendencija, vo srce-
to na sozdavaweto na siot (site) na{(i) Svet(ovi).

This primacy is not temporal. It is radical. The experi-
ence of radical solitude is the most direct communication 
with the Real (that we all are), in its impossibility-in-the-
last-instance to be encompassed by Thought, and, there-
fore, a gesture of initial establishing knowledge of it. This 
means an automatic, structurally constitutive yet radi-
cally immanent auto-imposition of the act of reflection, 
transposition to the level of the Transcendental, while 
still remaining in the heart of the non-reflected and non-
reflectable (experience of one’s own self inasmuch as 
the Real). Evidently, this is a borderline situating where 
the Self’s radical immanence – while still situated in the 
non-reflected experience of the Real – initiates the pri-
mary gesture of self-reflection. 

Therefore, the possibility of reflection is conceived in 
the very nebula of the non-reflectable, the experience 
of our own Real. Further, what is contained as concep-
tual material in this two-fold – yet unilaterally brought 
about – situation is the insight into the radical solitude. 
Hence, we can assume that all further mediation of the 
Real – meaning: all Reflection and Transcendence – is 
enabled by and originating from the experience of radi-
cal solitude; and that the experience of Love and of all of 
its transcendental configurations finds itself at the very 
origin of all and any Transcendence, at the heart of the 
creation of all of our World/s.
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3. Qubov vo srceto na radikalnata samotija

Ova mo`eme da go tvrdime so voveduvawe na ednos-
tavnata logika spored koja seto posreduvawe na Re-
alnoto e ~in na obid da se nadmine i ute{i negoviot 
radikalo samotni~ki karakter. Vo ovaa smisla mo`e 
da se soglasime so Platon – Filosofijata navistina 
se odnesuva na Qubovta, i ne samo Filosofijata, tuku 
i seto Transcendentalno Proizvodstvo, site i sekoj 
rezultat na aktivnosta na lingvisti~kata (kogni-
tivnata) dejstvitelnost. O~igledno, ve}e rizikuvam 
da go iznesam moeto tvrdewe za – ili da predlo`am 
„definicija” za – identitetot-vo-krajna-instanca 
na Qubovta: toa sekoga{ ve}e vo svojata krajna smis-
la neuspe{noto nastojuvawe da se nadmine na{ata 
neuni{tliva – osven so osamnuvaweto na Smrtta – 
zatvorenost vo samite sebe kako na{eto nepobedlivo 
Realno, da se nadmine i ubla`i na{ata radikalna 
samotija. Od ovaa to~ka (ili: vkrstuvawe na na{ata 
diskusija) pa natamu, mo`eme da zapo~neme da go za-
misluvame razmno`uvaweto na ovoj prvi~en gest vo 
seta ponatamo{na transcendentalna elaboracija, 
vo rojot prevodi vo Svetot i svetovnosta. 

^inot na sopstvenata avtotranscendencija, spored 
toa, mu e imanenten na Realnoto, ili poto~no na 
Ma/`/enata-vo-Ma/`/ena kako realno. Transcen-
dencijata e, sledstveno, sozdadena odnatre i od stra-
na na su{tinski netranscendentnoto. Prvenstveno, 
taa e ~in na Qubov, ako poslednava ja sfatime kako 
tendencija za nadminuvawe na sebeopfatenosta na 
na{ata radikalna imanentnost i vovedeme procep 
vo taa sostojba na radikalna samotija. Sledstveno, 
seberazlo`uvaweto na radikalnata osamenost na 
Realnoto preku otvoraweto kon Drugiot/Svetot e 
ne{to radikalno imanentno na instancata na ra-
dikalna imanentnost. ^ezneeweto po nevozmo`noto 

�. Love in the Heart of the Radical Solitude

We can claim this by putting into operation the simple 
logic according to which all mediation of the Real is an 
act of attempt to surpass and console its radically solitary 
character. In this sense, we can agree with Plato – Phi-
losophy is truly about Love, and not only Philosophy, but 
also all Transcendental Production, all and any result of 
the activity of the linguistic (cognitive) agency.  Evident-
ly, I have already ventured stating my claim about – or, 
proposing my “definition” of – Love’s identity-in-the-
last-instance: it is the always already ultimately failed 
striving to surpass our indestructible – except by the ad-
vent of Death – enclosure in ourselves, inasmuch as our 
own unbeatable Real, to surpass and relieve our radical 
solitude/s. From this point (or: juncture of our discus-
sion) on, we can begin imagining the propagation of this 
initial gesture into all further transcendental elabora-
tion, into the myriad of translations into the World and 
worldliness. 

The act of its own auto-transcendence is thus immanent 
to the Real, or rather to the Wo/Man-in-Wo/Man inas-
much as real. Transcendence is, therefore, engendered 
within and by the essentially non-transcendental. And 
initially, it is an act of Love, if we conceive of the latter as 
a tendency to overcome the self-enclosure of our radical 
immanence and introduce fissure into that state of radi-
cal solitude. Consequently, the self-dissolution of Real’s 
radical solitude into an opening to the Other/the World 
is radically immanent to the instance of radical imma-
nence. The craving for the impossible is inherent to the 
radical experience of that very impossibility. The deepest 
yearning for the Other is carved by its very own impos-
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mu e inherentno na radikalnoto iskusuvawe tokmu 
na istata taa nevozmo`nost. Najdlabokoto kopnee-
we po Drugiot e isklesano od negovata sopstvena 
nevozmo`nost. Otvoraweto (kon Drugiot) se ra|a tok-
mu na samoto tlo na kone~nata sebeopfatenost; i ob-
ratno, krajnata zatvorenost e sekoga{ ve}e obele`ana 
od otvorenosta za begstvo vo Drugiot. „Sekoga{ ve}e”  
(povtorlivosta) ima uloga na vremenska utopija, na 
opredelena vremenska pretpostavka koja, sepak, im-
plicira bezvremenost: na nekoj na~in funkcionira 
kako bergsonovsko-delezovskoto Traewe. 

Idninata (Nastanuvaweto) e Vra}a~ko Minato. 
Vrodenoto ~ezneewe po Drugiot, koe sekoga{ ve}e 
go obele`uva Realnoto, „raboti” kako se}avawe na 
nekoga{ ostvareno edinstvo so Drugiot. Zatoa, 
sekoe qubovno ~ezneewe ima aspekt na nostalgi~en 
kopne` ({to go ima pottiknato nastanuvaweto na 
tolku mnogu mitovi za prvobitnoto edinstvo so 
Drugiot, kako onoj {to Platon mu go pripi{uva na 
Aristofan).

Nostalgijata e se}avawe so~ineto od neute{no kop-
neewe po izgubeniot/izgubenata quben(a); sekoj(a) 
quben(a) e sekoga{ ve}e izguben(a). Navra}aj}i se na 
„materijalizmot na nastanuvaweto” na Braidoti, koj 
se potpira, me|u ostanatite idei na Delez, i na ve}e 
spomenatiot bergsonovsko-delezovski koncept na 
Nastanuvaweto (Idninata kako Vra}a~ko Minato), 
mo`eme da ka`eme deka Realnoto e vo nezapirliv 
proces na postojana, neumorna avtotranscendencija, 
nadminuvawe na sopstvenata radikalna osamenost; 
ili toa e instancata na beskone~no, kru`no dvi`ewe 
na potvrduvaweto na „mo}ta na izrazuvawe” koja se 
odnesuva na „transcendencijata na lingvisti~kiot 
ozna~itel”.15 

sibility. The opening (to the Other) is born on the very 
ground of the ultimate self-enclosure; and conversely, 
the ultimate enclosure is always already marked by the 
opening for an escape to the Other. The “always already” 
(the repetitiveness) plays the role of a temporal utopia, 
of a certain temporal presupposition which, however, 
implies timelessness: in a way it works as the Bergso-
nian-Deleuzian Duration. 

The Future (the Becoming) is a Returning Past. The in-
born craving for the Other always already marking the 
Real “works” as a memory of a once upon a time accom-
plished unity with the Other. That is why any amorous 
yearning bears an aspect of nostalgic craving (that has 
given rise to so many myths about the original unity with 
the Other, such as the one ascribed to Aristophanes by 
Plato).

Nostalgia is a memory made of an inconsolable longing 
for the lost loved one; every loved one is always already 
lost. Resorting to Braidotti’s “materialism of becoming,” 
which draws, among the other Deleuzian ideas, on the 
already mentioned Bergsonian-Deleuzean concept of the 
Becoming (Future as Returning Past), we can say that 
the Real is in an unstoppable process of a continuous, 
relentless auto-transcendence, overcoming of its own 
radical solitude. Or, it is the instance of endless, circular 
movement of assertion of “the potency of expression,” 
which is “about the transcendence of the linguistic signi-
fier.”15 
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Tvrdej}i deka „~ezneeweto po nevozmo`noto mu e in-
herentno na radikalnoto iskusuvawe tokmu na istata 
taa nevozmo`nost”, navidum, im se pridru`uvame na 
vekovnite ~inovi na slavewe na paradoksot kako ob-
lik na eskapizam {to slu`i za uspokojuvawe na apo-
rijata vo koja se zapadnalo; i nema ni{to pogre{no 
ili nevistinito vo tie „slavewa na paradoksot”. 
Oddavaweto priznanie na paradoksot e filosofska 
„Vistina” koja bi ja prifatila, no kako sostojba na 
odnos pome|u Dve. Sepak, se ograduvam od dodelu-
vawe definira~ka uloga na ovoj odnos vo pogled na 
sekoja od edine~nite komponenti {to go so~inuvaat 
binarnoto (koe go vospostavuva odnosot). Sekoja od 
ovie singularnosti e priznaena kako singularnost 
vo soodnos so Realnoto. 

Pribegnuvaj}i kon metodot na unilateralizacija 
(ovozmo`en od Vizijata-vo-Edno), suspendiraj}i go 
razlogot za relacionizmot (i dualizmot), dokolku 
odlu~ime da go sogledame (da vospostavime „theoria 
na”) nastanot na kopneewe (na Realnoto) po (begstvo) 
vo Drugiot vo negovata singularnost – zaklu~okot 
bi bil deka ova ne e nitu nevozmo`na nitu paradok-
salna situacija. Soo~eni sme (ili sposobni sme da 
proizvedeme slika na soo~enost) so aktuelnosta na 
~inot na kopneewe, bez ogled na vozvra}aweto na 
„onoj po koj se kopnee”. Ova „nevozmo`no” ~ezneewe 
e aktuelnost na edine~na `elba, koja proizveduva 
~inovi na imaginarizacija (pa taka, i na sebeima-
ginarizacija: pretvorawe na grubata fizikalnost 
na `elbata vo Ozna~uvawe), pretstavuvaj}i, samo-
to po sebe, ostvarena realnost. Kastrira~kata 
nevozmo`nost koja{to e nametnata odnadvor, od 
strana na Drugiot, e pozitivna realnost koja vlegu-
va vo konstitucijata na kastriranata realnost (na 
„nevozmo`niot kopne`”). Sebepreveduvaweto na Re-
alnoto vo premostuva~ko posegnuvawe kon Drugiot 

By making the claim about “the craving for the impossi-
ble as inherent to the radical experience of that very im-
possibility,” seemingly we are joining the perennial acts 
of celebration of the paradox as a form of escapism serv-
ing to appease the aporia one has fallen into; and there 
is nothing wrong or untrue about the “celebrations of the 
paradox”. The affirmation of the paradox is a philosophi-
cal “Truth” I would subscribe to, nonetheless as a state 
of a relation established by Two. However, I am shying 
away from granting to this relation a defining role with 
respect of each of the singular components constituting 
the binary (establishing the relation). Each of the singu-
larities is affirmed inasmuch as singularity in correlation 
with the Real. 

Resorting to the method of unilateralization (provided 
by the Vision-in-One), suspending the reason of relation-
ism (and dualism), if we decide to see (establish a “theo-
ria of”) the event of (Real’s) craving for (an escape to) the 
Other in its singularity – the conclusion would be that it 
is neither an impossible nor a paradoxical situation. We 
are faced (or we are able to produce the Image of being 
faced) by the actuality of the act of craving, regardless of 
the response of the “one craved for.” This “impossible” 
yearning is an actuality of a particular desire, producing 
acts of imaginarization (and, thus, self-imaginarization: 
turning the brute physicality of the Desire into Signifi-
cation), constituting an accomplished reality in itself. 
The castrating impossibility imposed from the outside, 
by the Other, is a positive reality entering the constitu-
tion of the castrated reality (of the “impossible” crav-
ing). The Real’s self-translation into that bridging reach 
towards the Other and the World, does not cut into its 
own Self with dualism, does not thrust a division within 
itself, since the Vision of Duality (and of the consequent 
Impossibility) belongs to the Thought, not to the Real. 
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i kon Svetot, ne ja zasekuva sopstvenata Sebnost so 
dualizam, ne pravi upad na podvoenost vo sebesi, 
bidej}i Vizijata na Dualitetot (i posledovatelnata 
Nevozmo`nost) &  pripa|a na Mislata, ne na Real-
noto. Nasproti podvoenosta vo Mislata proizvedena 
od strana na Vizijata na nepomirlivo asimetri~niot 
Dualitet, Realnoto neizbe`no ja prepovtoruva svo-
jata `elba da ja transcendira sostojbata na radikal-
na samotija. Vo ovaa smisla, toa ostanuva radikalno, 
vo krajnata instanca nedopreno od slu~uvawata na 
nivo na Misla. Negovata `elba za preobrazuvawe na 
zgrap~enosta na radikalna samotija vo most na trans-
cendirawe preku Drugiot e unilateralno povtorno 
potvrduvana, nasproti asimetri~niot „odgovor”. 

Paradoksot e ne{to {to se slu~uva samo na nivo na 
odnos; dodeka vo smisla na singularnost, se rabo-
ti za ne{to drugo: samoopfatena unilateralnost 
vo sostojba na nezapirlivo povtoruvawe. („Neza-
pirlivo” osven ako ne e zapreno od druga interven-
cija na Realnoto koja{to mo`e da go donese negoviot 
kraj: Smrtta). Viden od pozicija na Vizija-vo-Edno, 
efektot na paradoksot (koj sekoga{ ve}e se slu~uva 
na nivo na odnos) se preveduva sebesi vo sila na 
hranewe na `elbata so sebesi. “Puknatinata” na 
nenadminlivata nedovolnost koja le`i vo srceto na 
odnosot na paradoks, prevedena vo termini na sin-
gularnosta, e tokmu toj preplavuva~ki bran koj{to 
se vleva vo te~enieto na nezasitnata `elba na Real-
noto. Sogledani vo nivniot aspekt na unilateral-
nost, ovie dejstvuvawa na na{iot status i sostojba 
na Radikalna Osamenost se so~ineti od bezbroj edin-
stveni, radikalno samotni postapki na, vo krajna 
instanca, reflektirano iskustvo presozdavaj}i se 
samite sebesi kako razedineti instanci na „opera-
tivnoto” Realno. So drugi zborovi, kako iskustvena 
nasoka, sebetranscendira~koto dvi`ewe na Re-

In spite of the split within Thought produced by the Vi-
sion of the inconsolably asymmetric Duality, the Real in-
escapably reiterates its Desire to transcend the state of 
radical solitude. In this sense, it remains radically, in the 
last instance untouched by the happenings on the level 
of Thought. Its Desire for transforming the grip of radi-
cal solitude into a bridge of transcendence through the 
Other is unilaterally reaffirmed in spite of the asymmet-
ric “response.” 

The paradox is something that takes place but on the 
level of the relation, whilst in terms of singularity we are 
always dealing with something else: with a self-enclosed 
unilaterality in a state of unstoppable reiteration. (“Un-
stoppable” unless stopped by another intervention of a 
Real that can introduce its end: the Death.) Seen from 
the position of the Vision-in-One the effect of the para-
dox (always already taking place relationally) translates 
itself into a force of self-feeding of the Desire with itself. 
The “crack” of irredeemable insufficiency which lies in 
the heart of the relation of paradox, translated in the 
terms of singularity is but that flooding flow feeding into 
the flux of insatiable Desire of the Real. Seen in their 
aspect of unilaterality, these workings of our status and 
state of Radical Solitude are constituted as myriads of 
unique, radically solitary gestures of ultimately non-re-
flected experience reproducing themselves as disunited 
instances of the “operational” Real. In other words, as 
an experiential stance, the self-transcending move of the 
Real (of our own radical immanence) imposes itself as a 
Real in itself, as yet another instance of the non-reflected 
experiential that we decide to see in its singularity.

Katerina Kolozova The Real Transcending Itself (Through Love): Radical Solitude in the Heart of Love
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alnoto (na na{ata sopstvena radikalna imanent-
nost) se nametnuva kako Realnoto po sebe, kako u{te 
edna instanca na reflektiraweto iskustveno koe 
odlu~uvame da go vidime vo negovata edine~nost.

4. Da se bide sakan/a vo sopstvenata radikalna 
samotija

Mo`eme li da sakame (vospostavime „odnos na ver-
nost kon” i „proizvedeme vistina za”) Drugiot vo ne-
govata/nejzinata radikalna samotija, vo negovata/
nejzinata neposreduvana edine~nost i edinstvenost, 
dodeka siot relacionizam (i o~ekuvaweto na reci-
procitet) e suspendirano? Mo`eme li da go sakame 
Drugiot viden vo negoviot/nejziniot otpor kon 
premostuvaweto na negovata/nejzinata radikalna 
samotna sebe-opfatenost? Drug na~in da se postavi 
pra{aweto bi bil: mo`eme li da vospostavime odnos 
kon Drugiot koj ne e relacionisti~ki? Mo`eme li 
da sakame (ili da vospostavime odnos na vernost {to 
proizveduva vistina) na radikalno unilateralen 
na~in? Mo`eme li kon Drugiot da imame odnos kako 
da sme vo korelacija so Realnoto? Jasno, Mediumot 
na ovaa operacija bi bil Jazikot: si imame rabota so 
`elba koja e nu`no posreduvana (kako i sekoja druga 
`elba) niz Sozdanijata na Svetot („transcendental-
nite materijali”, so~ineti od Jazik). 

Prinudeni sme da go pretpostavime (ili: da zamis-
lime, ili: da zamislime prikazna za) neizbe`noto 
pribegnuvawe kon transcendentalniot materijal vo 
procesot na aktuelizirawe na ovaa `elba, bidej}i 
e konstitutivna osobina kako na Mislata taka i na 
Qubovta vo nejzinoto svojstvo na pridvi`uvawe 
koe{to ja za~nuva seta transcendencija. 

�. To Be Loved in One’s Own Radical Solitude

Can we love (establish a “relation of fidelity to” and 
“produce a truth of”) the Other in her/his (or its) radi-
cal solitude, in her/his (or its) unmediated singularity 
and uniqueness while all relationism (and expectation of 
reciprocity) is suspended? Can we love the Other seen 
in her/his (or its) resistance to the bridging of her/his 
(or its) radically solitary self-encompassment? Another 
way of putting the question would be: can we establish 
a relation to the Other which is not relationist? Can we 
love (or establish a relation of fidelity generating truth) 
radically unilaterally? Can we relate to the Other as if 
correlating with the Real? Clearly, the Medium of this 
operation would be the Language: we are dealing with 
a Desire that is necessarily mediated (just as any other 
desire) through the Creations of the World (the “tran-
scendental materials,” made of Language).

We are compelled to presuppose (or: imagine, or: imag-
ine a narrative of) the unavoidable recourse to the tran-
scendental material in the process of this Desire’s actu-
alization since it is the constitutive property of Thought 
and Love inasmuch as that engendering gesture of all 
transcendence. 
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Poa|aj}i od moeto objaveno prifa}awe na ne-filo-
sofskiot povik da se misli vo korelacija so Re-
alnoto, bi sakala da predlo`am da ja razgledame 
mo`nosta za poimawe na Qubovta (ili Misla-{to-
qubi) kon Radikalnata Samotija (na Drugiot, odnos-
no na Realnoto), vo korelacija so Realnoto. Spored 
toa, ona {to jas go predlagam, poto~no, e da se poimi 
Misla koja vodi smetka za (koja{to se situira sebe-
si avtorefleksivno vo pogled na zamislata za) svo-
jata srodenost vo @elbata za sebetranscendirawe 
(preku i za Drugiot) na Realnoto, ednovremeno 
vgraduvaj}i ja vo sebe „imaginarnata infrastruk-
tura” (ovozmo`ena od Zamislata za Radikalnata 
Samotija na Drugiot). 

Sekako, ona {to mo`e da se zamisli e edinstveno 
zamislivo. So drugi zborovi, mo`eme da ja zamis-
lime samo situacijata vo Svetot na eden slu~aj na Ra-
dikalna Samotija, koja bila otelotvorena kako Telo 
„naseleno” so ozna~uvawa i so „Jas”; mo`eme da ja 
zamislime samo taa otu|ena Ma/`/ena-vo-Ma/`/ena 
(imaginarna/lingvisti~ka/transcendentalna tvor-
ba) koja mo`e da se nao|a samo vo Svetot. 

Aktiviraweto na Mislata za (ili voveduvaweto 
na stojali{teto na Qubov kon) edna otelotvorena 
Radikalna Samotija imanentno go implicira dejst-
vuvaweto na instancata i sposobnosta za ozna~uvawe, 
odnosno Jazikot. Imeno, mo`e samo da ja zamislime 
radikalnata odvoenost, neute{nata samotija na Dru-
giot vo Svetot (ili negovata/nejzinata „radikalna 
nedovolnost”, ka`ano so zborovite na Laruel), za-
edno so nemo}ta i ranlivosta kako intrinsi~ni 
na ovaa pozicija. Jas ja zagovaram mo`nosta za vos-
postavuvawe odnos na empatija so edno takvo trans-
cendentalno donesuvawe na drugosta na Drugiot, 
zasnovano vrz po~etniot gest na posegnuvawe kon 

Departing from my declared espousal of the non-philo-
sophical call upon thinking in correlation with the Real, I 
would like to propose considering the possibility of con-
ceiving of a Love (or Loving Thought) of (the Other’s) 
Radical Solitude (that is to say, of the Real) in correla-
tion with the Real. Therefore, what I am proposing, more 
specifically, is to conceive of a Thought which takes into 
account (which situates itself self-reflexively with respect 
to the imagined of) its engenderment within the Desire 
for self-transcendence (through and to the Other) of the 
Real while incorporating the “imaginary infrastructure” 
(provided by the Imagined of) Other’s Radical Solitude. 

Clearly, what can be imagined is only the imaginable 
itself. In other words, one can imagine only the situa-
tion within the World of an instance of Radical Solitude, 
which has been embodied by a Body “populated” with 
significations and by an “I,” one can imagine only that 
estranged Wo/Man-in-Wo/Man (an imaginary/linguis-
tic/transcendental creation) that can be found but in the 
World. 

The activation of Thought about (or introducing the 
stance of Love toward) an embodied Radical Solitude 
immanently implies the operation of the instance and 
faculty of signification, that is to say, the Language. 
Namely, one can imagine only the radical separatedness, 
the inconsolable solitude of the Other in the World (or 
her/his/its “radical insufficiency,” in Laruelle’s words), 
together with the helplessness and vulnerability as in-
trinsic to this position. I am arguing for the possibility of 
establishing a relation of empathy with such a transcen-
dental rendition of the Other’s otherness, based on the 
inceptive gesture of reaching out to the Other by means 
of enacting solidarity with her/his (its) imagined radical 
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Drugiot po pat na do`ivuvaweto solidarnost so 
nejzinata/negovata zamislena radikalna samotija 
i nenadminliva singularnost. Ovoj gest ima hi-
briden karakter oblikuvan kako od refleksijata 
(transcendentalna, konceptualna, kognitivna) taka 
i od nereflektiranoto iskustveno. Empatijata so 
radikalnata osamenost na Drugiot po pat na iden-
tifikuvawe na sopstvenata do`iveana sostojba na 
radikalna osamenost so taa na (zamisleniot) Drug, e 
~in napraven kako od momentot na „pro`ivuvaweto” 
(le vécu) taka i od momentot na posreduvaweto koj go 
ovozmo`uva Jazikot (ili Transcendentalnoto). 

Ova praktikuvawe solidarnost se pro{iruva isto 
taka i na nivoto na onoj beskraen kopne` koj sebesi se 
„~ita” kako neute{na nostalgija, bidej}i toa {to se 
zamisluva vo ovoj proces e radikalnata osamenost na 
Drugiot nu`no nagovestuvaj}i ja negovata/nejzinata 
nemo`nost za avtotranscendentirawe (biduvaj}i
ona neizbe`no, samoopfateno Realno). Podra`a-
vanoto iskustvo na nostalgija, na empati~koto nav-
leguvawe vo sostojbata na „nevozmo`no” kopneewe – vo 
ime na vospostavuvawe solidarnost so radikalnata 
osamenost na Drugiot – e slu~ajot vo koj Realnoto (ili 
Radikalnata Samotija) vleguva vo Igrata koja{to e 
vo svojata krajna instanca transcendentalna. Toa 
e strano telo vo srceto na nezapirliviot proces na 
(sebe-) otu|uvawe: transcendentalnata produkcija 
(ili generirawe vistina). Mislata (koja{to e vo svo-
jata krajna instanca transcendentalna) koreliraj}i 
so se na Realnoto e osvoena od prisustvo koe e vo-svo-
jata-krajna-instanca so radikalno poinakov status: 
onoj na Realnoto ili na Radikalnata Imanentnost. 

Sepak, ovoj invazija ne go zapira procesot na 
sebe-razmno`uvawe na otu|uva~kata instanca na 
Transcendentalnoto. Sebeotu|uvaweto (na ~ovekot-

solitude and insurmountable singularity. This gesture 
is of a hybrid character moulded out of both reflection 
(the transcendental, conceptual, cognitive) and of the 
non-reflected experiential. The empathy with the radical 
solitude of the Other by way of identifying one’s own en-
acted state of radical solitude with that of the (imagined) 
Other, is an act made both of the event of “living out” 
(le vécu) as well as of that of the mediation provided by 
Language (or the Transcendental). 

This exercise of solidarity extends also to the level of that 
infinite craving that “reads” itself as inconsolable nostal-
gia, since what is being imagined in this process is the 
Other’s radical solitude necessarily intimating her/his 
(or its) impossibility for auto-transcendence (inasmuch 
as that inescapable, self-enclosed Real). The enacted ex-
perience of nostalgia, of the empathic entering into the 
state of “impossible” craving – in the name of establish-
ing solidarity with the Other’s radical solitude – is the 
instance at which the Real (or the Radical Solitude) en-
ters the Play which is in its last instance transcenden-
tal. It is the alien body in the heart of the in the unstop-
pable processes of (self-) alienation: the transcendental 
production (or truth generation). The Thought (which is 
in its last instance transcendental) correlating with the 
Real has been invaded by a presence which is in-its-last-
instance of a radically different status: that of the Real or 
the Radical Immanence. 

Yet, this invasion does not stop the process of auto-
propagation of the estranging instance of the Transcen-
dental. The self-alienation (of the Human-in-Human, as 
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vo-~ovek, ka`ano so zborovite na Laruel, ili na 
„`ivotot-vo-`ivot”, kako {to jas bi ka`ala bez 
da se obiduvam na ova imenuvawe da mu pripi{am 
status na tehni~ki termin) ne mo`e da bide izbeg-
nato: zatoa {to edinstveniot mo`en pat na zaem-
nodejstvuvawe pome|u dve instanci na Realnoto (i 
mestoto na Zamisluva~kiot Subjekt i mestoto na 
Zamislenoto) e – posreduvaweto. Transcenden-
talnoto e edinstveniot topos kade {to dva identi-
teta-vo-krajna-instanca mo`e da se sretnat i za-
emno da si dejstvuvaat, odnosno: sekoga{ ve}e preku 
Medium, sekoga{ ve}e vospostavuvaj}i posreduvan 
kontakt. Ottamu, Nostalgijata kako definira~ki 
aspekt na Radikalnoto Qubovno ~ezneewe ne 
e samo Taguvawe nad sopstvenata nepobedliva 
Radikalna Samotija, tuku isto taka i Oplakuvawe 
na sekoga{ ve}e izgubeniot Drug vo neposred-
nosta na negovoto/nejzinoto neotu|eno Realno. 

Iskustvenoto jadro vgnezdeno vo za~etokot na Aktot 
(na Radikalna Qubov) „toga{” ili „ednovremeno” 
se preveduva sebesi vo posreduvawe na zamisle-
niot radikalen identitet so koj se identifikuva. 
(Nieden od terminite – „toga{” i „ednovremeno” 
– ne se upotrebuva vo temporalna smisla, tuku vo 
smisla na aksiolo{ko prvenstvo, i toa samo za da 
go naru{i i namesto nego da predlo`i horizontal-
nost). Predmetot na na{eto istra`uvawe koj{to sme 
go dobile preku Vizijata-vo-Edno, e vsu{nost toj hi-
brid na Sebeopfatenata Subjektivnost Neizbe`no 
Situirana kako Stranec vo Svetot. Po~etnoto ~isto 
i puristi~ko dvi`ewe vo pravec na izvesna radikal-
na samotnost neizbe`no }e bide presretnato od 
strana na Jazikot (Transcendentalnoto); preneseno 
na grani~noto nivo }e se slu~i preobratuvawe na 
ova vtorovo (Jazikot, Transcendentalnoto) vo soli-
darnost so lingvisti~ki dofatliviot identitet-

Laruelle puts it, or of the “Life-in-Life”, as I would put it 
without attempting to assign to this naming the status of 
a technical term) cannot be escaped: since, the only pos-
sible route of interplay between two instances of the Real 
(both the site of the Imagining Subject and the site of the 
Imagined) is – the mediation. The Transcendental is the 
only topos where two identities-in-the-last-instance can 
meet and interact, that is to say: always already through 
a Medium, always already establishing a mediated con-
tact. Thus, the Nostalgia as the defining aspect of the 
Radical Loving Yearning, is not only Grief over one’s own 
unbeatable Radical Solitude, but also Mourning for the 
always already lost Other in the immediacy of her/his (or 
its) non-alienated Real. 

The experiential encapsulation nesting in the inception 
of the Act (of Radical Love) is “then” or “simultaneously” 
translated into a mediation of the imagined and identified 
with radical identity. (Either of the terms – “then” and 
“simultaneously” – is not used in the temporal sense, but 
in the sense of axiological primacy, and only in order to 
disturb it and suggest horizontality instead.) The object 
of our investigation that we have received through the 
Vision-in-One is, in fact, that hybrid of the Self-Enclosed 
Subjectivity Inescapably Situated as a Stranger in the 
World. The inceptive pure and puristic move towards a 
certain radical solidarity will inevitably be intercepted by 
Language (the Transcendental) and translated into the 
bordering level of conversion of the latter into solidarity 
with the linguistically conceivable identity-in-the-last-in-
stance of the Other. Namely, what is imagined, identified 
and solidarized with is the identity-in-the-last-instance 
of the estranged for and in the World Wo/Man-in-Wo/
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vo-krajnata instanca na Drugiot. Imeno, toa {to se 
zamisluva, so koe se identifikuva i solidarizira e 
identitetot-vo-krajna-instanca na otu|eniot(-ata) 
za i vo Svetot Ma/`/ena-vo-Ma/`/ena (ili „`ivot-
vo-`ivot”), so negovite/nejzinite opredeluva~ki 
idiosinkrazii (kontingencii koi, kako takvi, po 
svojata definicija, se proizvod na efektot na Real-
noto) i nivnata samotna edinstvenost (instancata 
na Radikalnata Samotija, odnosno na Realnoto pov-
torno). 

Misleweto ili qubeweto na ne~ija radikalna samo-
tija e pozicija koja{to e imanentno radikalna isto 
taka spored nejzinoto Poteklo, ili spored Mesto-
to na nejzinoto Dejstvuvawe ili spored Nosite-
lot na Procesot: odnosno, spored do`ivuvaweto na 
radikalnata osamenost na Qubovnikot (a ne samo 
na Qubeniot). Mostot na solidarnost so otu|eniot 
identitet-vo-krajna-instanca se pojavuva kako re-
zultat na ~uvstvoto i sostojbata na nepobedliva 
odvoenost od Posakuvaniot/ata (vo negovata/nejzi-
nata Radikalna Samotija ili Realno). 

Vakviot radikalen obid za povrzuvawe so Dru-
giot (vo negovoto/nejzinoto Realno) e napraven od 
do`ivuvaweto na sekoga{ ve}e frustriranoto zaem-
no povrzuvawe so radikalnata imanentnost na qube-
nite idiosinkrazii. Toa e iskustvo na svedo~ewe 
na beskone~noto povlekuvawe vo sebe-obvitkanost 
na nedofatlivite projavi na Realnoto na Qubeni-
ot/ata (t.e., na takanare~enite „idiosinkrazii” na 
qubenata Li~nost), na nivnata kone~na nezamenli-
vost. 

Ova e samo u{te edno lice na nostalgi~no 
oplakuva~kiot nastanok na seta Qubov – barem na 
seta Radikalna Qubov ili na seta Radikalna Misla 

Man (or “Life-in-Life”), with her/his (or its) determining 
idiosyncrasies (contingencies which, inasmuch as con-
tingencies, are, by definition, the result of the impact of 
the Real) and their solitary uniqueness (the instance of 
the Radical Solitude, i.e., of the Real once again). 

Thinking or loving one’s radical solitude is a position 
which is immanently radical also according to its Origin 
or according to the Site of its Operation or according to 
the Bearer of the Process: that is to say, according to the 
experience of radical solitude of the Lover (and not only 
of the Loved one). The bridging of solidarity with the es-
tranged identity-in-the-last-instance arises as a result of 
the sense and state of unbeatable separation from the 
Desired One (in his/her or its Radical Solitude or Real). 

This radical attempt for connecting with the Other (in 
her/his or its Real) is made of the experience of an al-
ways already frustrated interconnecting with the radical 
immanence of the beloved idiosyncrasies. It is an expe-
rience of witnessing the infinite retreat in self-envelop-
ment of those ungraspable emanations of the Real of the 
Loved One (i.e., of the so called “idiosyncrasies” of the 
loved Person), of their finite irreplaceableness. 

This is yet another face of the nostalgic mourning engen-
derment of all Love – at least of all Radical Love or of all 
Radical Thought of Love – inside of and for the kernel of 
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za Qubovta – vo i za jadroto na Radikalnata Samoti-
ja. I takvo e sekoe Misle~ko Pozicionirawe vo ovoj 
Prozra~en Svet Ispolnet so Upadi na Gustina na 
@iveanoto Realno. 

5. Navra}awe na pra{aweto na univerzalizmot: 
Univerzalnoto kako radikalno samotna pozicija 

Ovaa kusa meditacija nesomneno e vo soglasie so ona 
{to mo`e da se identifikuva kako univerzalisti~ki 
prizvuk vo jazikot i nasokata na mojot avtorski 
„glas”. I eve n$ povtorno, se vra}ame na pra{aweto 
na univerzalizmot. Da ja povtoram ve}e iska`anata, 
elaborirana i prifatena pozicija: soglasuvaj}i 
se so Fransoa Laruel i Alen Badju, povtorno }e go 
iska`am moeto veruvawe deka sekoja misla e ima-
nentno univerzalisti~ka, bidej}i pretenzijata za 
univerzalnost e konstitutivno vgradena vo @elbata 
za Misla. Ovaa pretenzija e neizbe`na, isto kako i 
naivnoto ili iskonsko nastojuvawe da se postigne 
„najto~nata”, „najvistinitata vistina” – odnosno, 
Vistinata – za eden Nastan ili za Svetot vo sekoj 
misle~ki obid. Ova naivno napregawe e ona {to 
ra|a Misla, i, sosem izvesno, í prethodi na kakva 
bilo avtorefleksija, na kakva bilo avtoreferentna 
sebekorekcija vo misle~kiot proces koj voveduva 
kriti~nost i (politi~ka) odgovornost vo sebesi. 
Vakvoto megalomansko pozicionirawe í e imanent-
no na Mislata, generativno e za nejzinata @elba 
i e neizbe`no i radikalno osameno. Vo taa krajno 
kr{liva, ranliva i slaba pozicija na fantazira-
nata semo} na univerzalnosta, ~ovek e radikalno 
samoten. 

Mislata e sama, soo~ena edinstveno so svojata sop-
stvena ̀ elba za (Fantazijata na) ultimativnata Vis-

Radical Solitude. And such is each Thinking Positioning 
in this Translucent World Full of Protrusions of Thick-
ness of the Lived Real. 

�. The Question of Universalism Revisited: 
The Universal as Radically Solitary Position 

This short meditation undoubtedly resonates with what 
can be identified as universalistic overtones in the lan-
guage and the stance of my author’s “voice.” And here 
we are again, returning to the question of universalism. 
To reiterate the already stated, elaborated and embraced 
position: concurring with François Laruelle and Alain 
Badiou, I will reaffirm my belief that every thought is im-
manently universalistic, since the pretension of univer-
sality is constitutively inbuilt in the Desire of Thought. 
This pretension is unavoidable, as is the naïve or primal 
compulsion to attain “the most accurate,” “the most 
truthful truth” – that is to say, the Truth – of an Event 
or of the World in every thinking endeavour. This naïve 
compulsion is what gives birth to Thought, and it is cer-
tainly prior to any self-reflection, to any auto-referential 
self-correctives of the thinking process that introduce 
criticality and (political) responsibility into itself. This 
megalomanic positioning is immanent to Thought, it is 
generative of its Desire and it is unavoidably and radical-
ly lonely. In that ultimately fragile, vulnerable and weak 
position of fantasized omnipotence of universality one is 
radically solitary. 

The Thought is alone facing but its own Desire for (the 
Fantasy of) the ultimate Truth as for the impossible im-

Katerina Kolozova The Real Transcending Itself (Through Love): Radical Solitude in the Heart of Love



Journa l  fo r  Po l i t i c s ,  Gender ,  and Cu l tu re  Vo l .  5/No.  1/Winte r  2006

�0
�

Identities

tina kako za nevozmo`nata neposrednost na Realnoto 
na Drugiot. Ovoj iskonski, primitiven univerzali-
zam – za koj{to tvrdam deka e neizbe`no prisuten vo 
sekoe posakuvawe Misla – e, sledstveno, radikalno 
samoten, proizveduvaj}i svoj sopstven sebeopfaten 
Univerzum („langage-univers” so zborovite na Laru-
el). Ova ne zna~i deka Mislata na Svetot, izve{tena 
kako vo zakonite taka i vo nepredvidlivostite na 
Transcendentalnoto (me|u drugoto, i za „Vladee-
weto na Istorijata”), treba da í se pot~ini na ovaa 
primitivnost i da zaboravi {to znae za Svetot na 
Razlikata, za negovoto Mnoguli~je i pozicijata na 
kriti~nost koja toa ja diktira. 

Ka`uvaj}i go istoto so ne{to poinakov jazik, }e ja 
povtoram mojata pozicija deka ovie tvrdewa za eden 
takov univerzalizam ne ja isklu~uvaat samo-sves-
nosta na misle~kiot subjekt (ili dejstvitelnost) za 
negovata/nejzinata konstitutivna isprepletenost so 
socio-kulturno-politi~kiot kontekst i istoriskata 
pozadina na raspolo`liviot transcendentalen ma-
terijal. Ovie dve pretpostavki koi go imaat statusot 
na vtemeluva~ki uveruvawa (ili, pak, na aksiomi) 
za tuka primenuvanata diskurzivnost ne treba da se 
gledaat kako protivre~ni ili kako da se sudiraat 
vo ramkite na edna ista argumentacija. Jas nim im 
pripi{uvam fundamentalno razli~en „ontolo{ki” 
status: univerzalisti~kiot gest na mislata se nao|a 
na najprimitivnata teritorija, onaa koja se protega 
na Granicata na Jazikot (ili na rabot na Prazni-
nata na Badju), dodeka kriti~kata pozicija in-
formirana od Istorijata (politi~ki odgovorno 
stajali{te zasnovano vrz „svesnosta za kulturnata 
razlika”) e ~isto lingvisti~ki proizvod, taa e ima-
nenten proizvod na imanentno lingvisti~koto (ili 
vo govorot na Laruel, na „Transcendentalnoto”). 

mediacy of the Other’s Real. This primal, primitive uni-
versalism – which I claim to be unavoidably present in 
any desiring of Thought – is therefore radically solitary, 
creating a self-enclosed Universe (“langage-univers” as 
Laruelle puts it) of its own. This does not mean that the 
Thought of the World, versed in the rules and vicissitudes 
of the Transcendental (among other, the “Rule of His-
tory”), should succumb to this primitiveness and forget 
what it knows of the World of Difference, of its Multiple 
Face and the position of criticality the latter dictates. 

Saying the same in a somewhat different language, I will 
reaffirm my position that these claims of such universal-
ism do not exclude the self-awareness of the thinking 
subject (or agency) about her/his constitutive entangle-
ment with the social-cultural-political context and his-
torical background of the available transcendental ma-
terial. These two presuppositions holding the status of 
grounding beliefs (or, for that matter, axioms) for the dis-
cursiveness employed here do not need to be regarded as 
contradicting or as colliding within the same argumenta-
tion. I am assigning them a fundamentally different “on-
tological” status: the universalistic gesture of thought oc-
cupies the most primitive territory, the one spreading at 
the Limit of Language (or at the edge of Badiou’s Void), 
whereas the critical position in-formed  by History (po-
litically responsible stance based on the “awareness of 
the cultural difference”) is a purely linguistic product, it 
is an immanent product of the immanently linguistic (or 
in Laruellian speech, of the “Transcendental”). 
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Ka`ano vo termini na Badju, Misle~kiot Subjekt 
sekoga{ ve}e ostvaruva odnos na Vernost kon ne-
koj Nastan koj samiot po sebe e (kako nastanuva~ko, 
iskustveno) Praznina („srede” Lingvisti~koto): 
neizustlivoto kako samoto tkivo na imanentno 
iskustvenoto. Sepak, ovaa Praznina e vo srceto na 
nekakva Situacija koja mo`e samo lingvisti~ki 
da se poimi i da se vostanovi kako Vistina „niz 
beskone~en sled na ispituvawa”. Taka, pojavuvaweto 
na nekoja Nova Vistina e plod na Lingvisti~ki Trud, 
sepak – okolu pred-lingvisti~koto, okolu Prazni-
nata na nepovtorlivoto, edinstveno iskustvo, za 
celite na ~ija razmena so Drugiot (zna~i, na nivo 
na Znak) ~ovek go pre-izmisluva Jazikot.  

Vernost kon nekoj Nastan e ne{to {to se pre-pojavu-
va kako proces na vistina ili generi~ka postapka16 
{to vospostavuva odredena generi~ko podmno`estvo 
(subset). Spored Badju, vistinata nema ontolo{ki 
status per se. Kako i da e, nejzinoto biduvawe mo`e 
da se opi{e so matematika ili, u{te poto~no, so 
Koenovata geneti~ka teorija na mno`estva. Sepak, 
„vistinata e edinstveno vistinita za svoite subjek-
ti, ne i za nabquduva~ite”.17

Ovaa dvojna svesnost se odigruva vo naporite prisut-
ni vo ovoj tekst i se sostoi od za{tituvawe na pro-
cesot na teorisko proizvodstvo od arogancijata na 
totalitaristi~kiot poteg na univerzalizacija. So 
drugi zborovi, taa ni ja pru`a budnosta na teoris-
kata odgovornost za ednovremenoto rabotewe na dve 
paralelni tendencii/`elbi: univerzalisti~kata 
pretenzija na singularniot subjekt i istoriskata 
ot~etnost vo pogled na upotrebuvaniot transcenden-
talen materijal. 

Ovaa sostojba na – najmalku dvojna (ili potencijalno 
pove}ekratna) –  svesnost e povtorno pozicija na ra-

Put in Badiou’s terms, the Thinking Subject always al-
ready establishes a relation of Fidelity to an Event, which 
is in itself (inasmuch as the evental, the experiential) a 
Void (in the “midst” of the Linguistic): the unutterable as 
the very tissue of the immanently experiential. However, 
this Void is at the heart of a Situation that can be but lin-
guistically conceived and established a Truth of “through 
an endless sequence of investigations.” Thus, the emer-
gence of a New Truth is the fruit of Linguistic Labor, 
however – around the pre-linguistic, around the Void of 
the unrepeatable, unique experience for the purposes of 
whose exchange with the Other (thus, on the level of the 
Sign) one re-invents the Language.  

Fidelity to an Event is what re-emerges as the truth proc-
ess or a generic procedure16 establishing a certain gener-
ic subset. According to Badiou, truth does not have an 
ontological status per se. Nevertheless, its being can be 
described by mathematics and more precisely through 
Cohen’s generic set theory. Still, “the truth is true only 
for its subjects, not for the spectators.”17

This double awareness is at play in the efforts present 
in this text and consists of the protecting of the proc-
ess of theoretical production from the arrogance of the 
totalitarian move of universalization. In other words, it 
provides us with the vigilance of theoretical responsibil-
ity for the simultaneous work of the two parallel tenden-
cies/desires: the universalistic pretension of the singular 
subject and the historic accountability for the transcen-
dental material at use. 

This state of vigilance, of that at least double (and po-
tentially, multiple) awareness is again a position of radi-
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dikalna samotija. ^ovek ja zema predvid Granicata 
na Negovata/Nejzinata Misla i Vistina nametnata 
od Drugiot (i negovata/nejzinata Razlika). Realnoto 
na Razlikata na Drugiot e ona so koe se soo~uva isto-
riski odgovornata dejstvitelnost na proizveduvawe 
vistina; ova e radikalno samotna pozicija. Radi-
kalnata samotija, i pretenzijata na univerzalnost 
koja {to taa ja implicira, e sostojba vo koja isto-
riski odgovornata razmisluva~ka dejstvitelnost e 
primorana da se najde, povtorno i povtorno.

Post Scriptum: Post Mortem
(Na tatko mi)

Iskustvoto na Zaguba na qubena li~nost e kom-
pleksno i so~ineto od mnogu sloevi od heterogeno 
poteklo koi me|usebno se vkrstuvaat: nekoi od niv od 
lingvisti~ki proishod i karakter, drugi na ~istoto 
nereflektirano iskustveno. Poslednovo se sostoi 
od ~ista bolka, stradawe so~ineto od boleduvawe, 
izma~uvawe koe proizleguva od prostoto `iveewe 
na otse~enosta od qubenata li~nost. Bez ogled na 
na{ite ubeduvawa za, veruvawa i tolkuvawa na „pri-
rodata” na (kakva bilo) povrzanost so i privrzanost 
kon Drugiot: dali nekoj tvrdi deka e od sekoga{ ve}e 
imaginaren, fantazmatski, lingvisti~ki posredu-
van karakter ili insistira na nejzinata specifi~na 
supstanca (isto kolku i su{tina), iskustvoto na 
taguvaweto kako takvo e iskustvo na ~isto stradawe 
naneseno od ~uvstvuvaweto na odvoenosta od Qube-
niot(-ta). Duri i za psiha potonata vo fantazii 
(ubeduvawa) za ~isto fantazmatskiot karakter na 
svojot odnos (na Qubov) kon Zagubeniot/ata Quben/
a, sostojbata na taguvawe e – primarno ili konsti-
tutivno – so~ineta od ne reflektiranoto, krajno 
nedofatlivoto za koja bila refleksija, Iskustveno 
na su{tata Bolka.

cal solitude. One is taking into consideration the Limit 
to His/Her Thought and Truth imposed by the Other 
(and his/her or its Difference). The Real of the Other’s 
Difference is what the historically responsible agency of 
truth production faces; this is a radically solitary posi-
tion. Radical solitude and the pretension of universality 
it implies is a state which also the historically responsi-
ble thinking agency is compelled to find her/himself over 
and over again into.

A Post Scriptum: Post Mortem
(To my father)

The experience of Loss of a loved one is complex and 
comprises many intersecting layers of a heterogeneous 
origin: some of them of linguistic provenance and char-
acter, the others of the purely non-reflected experiential. 
The latter consists of sheer pain, suffering made of ache, 
throbbing resulting from the simple experience of being 
severed from the loved one. Regardless of our convic-
tions about, beliefs and interpretations of the “nature” 
of (any) connection with and attachment to the Other: 
whether one claims its always already imaginary, phan-
tasmatic, linguistically mediated character or insists on 
its specific substance (inasmuch as essence), the experi-
ence of grieving itself is that of pure suffering inflicted 
by the sensation of being severed from the Loved One. 
Even for a psyche submerged in fantasies (convictions) 
about the purely phantasmatic character of its relation 
(of Love) with the Lost Loved One, the state of grief is 
– primarily or constitutively – made of the non-reflect-
ed, the ultimately evasive to any reflection Experiential 
of Sheer Pain.
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Neotpoviklivata – radikalna – razdelba od (fan-
tazmatskiot ili „vo-Realnoto”) Quben/a/o mo`e 
da se slu~i samo vo-~isto-Iskustvenoto (ili vo 
slu~aj na Smrt/Radikalna Zaguba na Quben/a/o, 
koga prethodi na kakvo bilo generirawe reflek-
sija/vistina), so drugi zborovi, vo-Realnoto. Neot-
poviklivosta na razdelbata-vo-Realno se do`ivuva 
kako sogolenoto Realno, li{eno od sekakva smisla, 
od sekakvo zna~ewe koe „bi imalo smisla”. Samiot 
Nastan i Instanca – kako sostojba na „biduvawe”, 
na „postoewe”, ontolo{ki status na „biduvawe-vo-
Realnoto” – na Neotpoviklivost e ni{to drugo os-
ven oprisutnuvawe na Realnoto vo negovata apso-
lutna forma – is~istena od uspokojuva~kite, t.e. 
otu|uva~kite dejstvija na Svetot. Taa e ~ist Upad 
na Apsurdot – od onaa strana na Jazikot. Toa e bru-
talnata i besmislena Trauma koja e predizvikana od 
i kako Realnoto. 

Realnoto-na-Taguvaweto e usloveno i opredeleno od 
negovata povrzanost so edinstven, nepovtorliv Nas-
tan na nezamenliva Singularnost na edna Li~nost, 
od faktot deka toa oplakuvawe na i kopneewe po za-
gubeniot(-ta) quben/a e ni{to drugo osven oplaku-
vawe na taa opredelena Li~nost. ^ovek neute{no go 
oplakuva gubeweto na konkretna li~nost. Taa opre-
delena i konkretna Li~nost e „posebna” i „konkret-
na” zatoa {to toj (ili taa) e toj edine~en i edinstven 
~ovek-vo-~ovek, faten vo negovoto sega ve}e razgra-
deno Realno. Konkretnata li~nost e konkretna zatoa 
{to toj (taa) otsekoga{ i neizbe`no bila toj konkre-
ten ~ovek-vo-~ovek ili – Realno (na edna Li~nost), 
koja sekoga{ begala vo Otu|uvawe, kako Stranec vo 
odnos na na{ite sekoga{ ve}e neuspe{ni obidi da ja 
(go) dolovime vo nejzinoto (ili negovoto) Realno. 

Brutalnosta na Traumata na Otse~enost-vo-Realnoto 
mo`e da boli i da rani, mo`e trajno da nanese bolka 

The irrevocable – radical – parting with the (phantas-
matic or “in-the-Real”) Loved One can take place but 
into-the-purely-Experiential (or in the Event of the 
Death/Radical Loss of a Loved One, prior to any reflec-
tion/truth generation), that is to say, into-the-Real. The 
irrevocability of the parting-in-the-Real is sensed as 
the denuded Real, stripped of any meaning, of any sig-
nificance that “will make sense.” The very Event and In-
stance – as a state “of being”, of “existence”, an ontologi-
cal status of “being-into-the-Real” – of Irrevocability is 
but the presentification of the Real in its absolute form 
– cleansed from the soothing, i.e., estranging workings 
of the World. It is the sheer Thrust of the Absurd – be-
yond Language. It is the brutal and senseless Trauma 
brought about by and as the Real. 

Real-of-Grieving is conditioned and defined by its attach-
ment to a unique, unrepeatable Event of an irreplaceable 
Singularity of a Person, by the fact that the mourning 
and longing for the lost loved one is but mourning for 
that particular Person. One inconsolably mourns the 
loss of a concrete person. That particular and concrete 
Person is a “particular one” and “concrete” because he 
(or she) is that singular and unique Human-in-Human, 
entrapped in his (or her) own now dissolved Real. The 
concrete person is concrete because he (she) has always 
and inescapably been that concrete Human-in-Human 
or – Real (of a Person), who has always escaped into Es-
trangement, as a Stranger to our always already failed 
attempts to grasp him (or her) in his (or her) Real. 

The brutality of the Trauma of the Severance-in-Real can 
hurt and wound, it can lastingly bring pain only when 
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samo koga e „klonirana” (Laruel) od primerok od 
realnostite na Svetot. Nemoto, organsko iskustvo 
na ~istata Bolka predizvikana od radikalnata 
otse~enost od Qubeniot(-ta) opstojuva samo dokolku 
se nakalemi na fantazam, vkrstuvaj}i se so zna~ewe 
(se}avawe koe ja budi sostojbata na nostalgija, bes-
krajnata `elba za beskrajno povtoruvawe na postap-
ki obremeneti so opredeleno zna~ewe). Apsurd-
noto, Realnoto od onaa strana na Mislata – kako vo 
u`ivanata bliskost taka i vo otse~enosta od Qube-
niot(-ta) – se odr`uva vo `ivot preku negoviot 
spoj so Mislata (preku sentimentalni fantazmi, 
ili Pre-Sozdava~ki-Fantazmi,* odnosno preku 
Se}avaweto), preku negovite ~inovi na klonirawe 
so Jazikot. 

I vo `alovnoto kopneewe po izgubeniot/ata 
quben/a, vo oplakuvaweto vo koe{to senzacijata na 
~ista bolka prete`nuva vo kompozicijata nasproti 
ubla`uva~kite elementi na Otu|uvaweto (Dejstvu-
vawata na Refleksijata – Transcendentalnoto), 
Fantazmot e oboen, osvoen od senzacijata na bru-
talnata apsurdnost na Realnoto. Se}avaweto (Pre-
Sostavuvaweto na stari i novi Fantazmi na `elba, 
t.e. na Qubov) e proektirano od temnoto, gusto 
do`ivuvawe na Realnoto-na-Qubov i Realnoto-na-
Zaguba. Nastanot na kopneewe po ovoj/ovaa (duri i 
da e fantaziran/a, imaginaren/a ili simbolen/a) 
quben/a (individua) e realen, toj e vo Realnoto. 

I mra~noto, tatne~ko Realno na ovaa Qubov ja napa|a, 
i gi boi vo crno bleskavite se}avawa na Qubov – i 
toa {to se pojavuva e ^ist-Lelek-na-Bolka. Crnilo-
to i svetlinata, bezbojnosta vo Singularnosta na 

“cloned” (Laruelle) from a sample from the realities of 
the World. The numb, organic experience of Pure Pain 
brought about by the radical severance from the Loved 
One survives only if planted upon a phantasm, inter-
breeding with a signification (a memory that gives rise 
to a state of nostalgia, endless desire for endless rep-
etition of gestures loaded with a certain meaning). The 
absurd, beyond Thought Real – both in savoured close-
ness as well as in severance with the Loved One – is kept 
alive by its interface with Thought (through sentimental 
phantasms, or Re-Membering-Phantasms, that is to say, 
Memory), by its acts of cloning with the Language. 

And in grieving longing for the lost loved one, in mourn-
ing in which the sensation of pure pain is predominant in 
composition vis-à-vis the soothing elements of Estrange-
ment (the Workings of Reflection – the Transcendental), 
Phantasm is coloured, invaded by the sensation of the 
brutal absurdity of the Real. Remembrance (re-mem-
bering old and new Phantasms of Desire, i.e., of Love) 
is projected by the dark, thick sensation of the Real-of-
Love and the Real-of-Loss. The event of longing for this 
(even if and even though fantasized, imaginary or sym-
bolic) loved one (in-dividual) is real, it is in-the-Real. 

And the dark, thundering Real of this Love invades, and 
colours in black the brilliant remembrances of Love – and 
what takes rise is a Sheer-Shriek-of-Hurt. The blackness 
and the luminosity, the absence of colour in the Singu-
larity of Pain and the radiant colourfulness of Craving 
Memories begin to merge, to create a fusion which will 
be the gloomy point of genesis of new light and colour. 

* Igra so etimolo{koto zna~ewe na zborot Remembe-
ring (se}avawe): Re-Membering (povtorno sostavuvawe 
na ras~lenetoto). (zab. na prev.)
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Bolkata i bleskavata oboenost na Kopne`livite 
Se}avawa po~nuvaat da se pojavuvaat, da se spojuvaat, 
da sozdavaat fuzija koja{to }e bide temnata to~ka na 
geneza na nova svetlina i boja. Nostalgi~na Pesna 
na Qubov }e po~ne da se natprevaruva so Lelekot na 
Bolkata, vo bolna no sepak nade`na bitka da go zame-
ni. Ka`ano poinaku, Realnoto (na ~istata Trauma) i 
Mislata (na Svetot na Jazikot) se koagulativni ele-
menti na ovaa svetlina {to se ra|a na obnovenata 
`elba za Drugiot – na Odnovo-Rodenata-Qubov. 

Prevod od angliski jazik: Rodna Ruskovska
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A Nostalgic Song of Love will begin to compete with the 
Shriek of Ache, in a dolorous yet hopeful struggle to re-
place it. Put another way, the Real (of the sheer Trauma) 
and the Thought (of the World of Language) are the co-
agulating elements of this emerging brilliance of renewed 
Desire for the Other – of the Anew-Born-Love.
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férance: celle-ci est maintenant l’Un sur le mode de l’Autre 
au lieu de l’être sur le mode de l’Etre ou du deux. Mais rien 
de fondamental n’a été gagné par là […] . »
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mes, démocratie, non-psychanalyse (Paris: Éditions 
Kimé), 221-234, poto~no delovite: «Le Réel ou le Joui-
sans-Jouissance » i « La jouissance : 1) comme organon 
du Réel » of Chapter III (« Principes de la non-psychana-
lyse »).

14. Rosi Braidotti, Metamorphoses: Towards a Materialist 
Theory of Becoming (Cambridge: Polity Press, 2002), 23.

15. Ibid., 119.

16. Toa {to Badju go narekuva proces na vistina ili 
generi~ka postapka e, vo ontolo{ka smisla, „nastanu-
vaweto na toa podmno`estvo, niz sledstvoto na kone~ni 
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da’ na ovie istra`uvawa, materijalno neraspoznatliv 
vo odnos na nivnoto postoewe”.  (Hallward, Badiou, 134). 
Citiraweto na Holvard na Badju e zemeno od ”Platon 
et/ou Aristote-Leibniz: Théorie des ensembles et théorie 
des Topos sous l’oeil du philosophe” во L’Objectivité ma-
thématique: Platonismes et structures formelles, ed. Mar-
co Panza (Paris: Masson, 1995), 79.

17. Vidi: Hallward, Badiou, 128-134.
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