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Yaspap

MapuHos MynTUKYATYpanu3MoT Ha

VYnoTtpe6aTta Ha NOUMOT BO
0aIKAaHCKU KOHTEKCT

~IyIeTo O/ pa3JIMyHa BEPCKAa M €THUYKA MPUIIATHOCT,
a 0co0eHO MJIaJINTE 071 IOJTHOPEKAHCKUOT Kpaj, ce 30J11-
’KMja IIpeKy 3alo3HaBamke Ha 00MYanTe, TpauIlhjaTa u
HapOJIHUTE HOCUH O] OBOj Kpaj.“!

Baka 3ammoyHyBa OMMCOT Ha MPOEKTOT ,, MyJITUKYJITYypHA
Honua Peka“, momapsxkan ox HMucrurytor ,,OTBOpPEHO
omirecTBO“ — MakezioHHja u o7 Oesrrrckara goHamnyja
Roi Baudouin. Op ommcoT OoTKpuUBaMe YINTe U JieKa
MIPOEKTOT I'M MMa 3aJI0Kaliuja cesaTa ,Pocryiie u buryre,
Jonua Peka, 3anagHa Makenonuja“. IHunpjaTuBasa e
6e3 coMHeHue 61aTOPO/IHA, JOKOJIKY IPETIIOCTaByBa AeKa
PELMIIPOYHOTO 3aIll03HABAIbE CO HAPOJHUTE TPATUIINH
O0M MHCIIUPHUPAJIO MOBEKe ToJIEpaHIiUja Mely JIyI'eTo co
Pa3JINYHU ja3UIU U PEJIUTUH. 32 Hej3uHATa e(OUKACHOCT
MO2Ke /1a ce CIIOPH, HO ITIOMHTEPECHA BO CJIyUajoB € caMaTta
ynotpeba Ha TEPMUHOT ,MyJITUKYJITypHA“.

W3MucieH 3a 1a ro CTPYKTypUpa HHTEPKOMYHUTAPHOTO
COKHMTEJICTBO BO TOJIEMHUTE METamoJIMCH CO MacOBHA
UMUTpamyja BO HOBUOT cBeT — Bo Kanama, CA/I,
ABcTpasimja WTH. — IIOUMOT ,MYJITHKYJITypau3am”
ce mpedpsa 6e3 0cOOEHH TENIKOTHU BO OaJIKAHCKHOT

bankaHoT: HeonxoaeH nu e T0j?
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Tchgvdar
Marinov Multiculturalism in the
Balkans: Is it Necessary?
The Use of the Term in the

Context of the Balkans

“People of different religious and ethnic backgrounds,
especially the youth in the lower flow of the River Radi-
ka, have become closer by getting to know the customs,
traditions and traditional clothes in this region.™

These are the opening lines of the “Multicultural Lower
Radika” project description, a project sponsored by the
Open Society Institute-Macedonia and the Belgian Roi
Baudouin foundation. We also learn from the descrip-
tion that the project is located in the villages of “Rostuse
and BituSe, in the lower flow of the River Radika, western
Macedonia.” The initiative is undoubtedly a noble one,
provided it implies that the reciprocal familiarisation
with the folk traditions would inspire more tolerance
among people with different languages and traditions.
Its efficiency may be debated but what is more interest-
ing here is the very use of the term “multicultural.”

Originally designed to give structure to the inter-com-
munity coexistence in the great megalopolises with mass
immigration from all over the world — in Canada, USA,
Australia ete. — the term “multiculturalism” is, with-
out any particular difficulty, being carried across to the
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KoHTeKCT. IIpu Toa, He e MpobJieM Toj /1a ce IpUMeHyBa
¥ Ha JIBE CeJla CO BKYITHO HaceJIeHHWE He IOTO0JIEMO Of
wrijaga u aBecre aymu. O 1990-Te TOAWHH HaBaMy,
BO MakesioHHja, HO U BO JADPYI'M OaJIKaHCKU 3eMjH,
SMYJITHKYJITYPAIU3MOT ce apupMupa KakKo CHHOHUM
Ha CEKaKBU YOABU JKeJIOM KAKO ETHUYKH U PEJTUOTHO3€H
SIUIypaiu3aMm”, ,TojiepaHnuja“, ,ubepanmusam®, ,Koc-
MOIOIUTU3aM ‘.  ,MyJTHUKYJITypUIU3MOT  Cc€ CTaBH
JIypU BO KOHKpETHa BpPCKAa CO IIOMMHU KaKO ,IIOCT-
MOJIEPHU3AM“: TIOCJIEHUOB OYHIJIEAHO CE€ MHUCIH
TEJIEOJIONIKA KaKO KOHKPETHA €eIroxXa O MCTOPUCKUOT
pa3Boj Ha uyoBemTBOTO. IIpoektoT 3a JlosiHa Peka
BepOjaTHO MMa 3a I1eJI J]a TO HayY:d MECHOTO HaceJIeHHe
Ha OJIHECYBamhe COOOPA3HO CO BAKBUTE IMOUMHU.

Meryroa, co cioraHot ,MynatukyiarypHa JlosHa Peka“
KaKO HMIUIMIUTHO Jla Ce TMPETIOCTaByBa U HEIITO
JIDYyTO: Ha OJpeAeH HAYWH, ,MYJTHKYJTyPIU3MOT"
e Beke TaMy, TOj uMa iipaduuyuja. Bo oBaa cmmucia,
SMYJITHKYJITYPAIU3MOT OOMYHO ce IMOBpP3yBa CO OTO-
MaHCKOTO MHHATO HAa PErHOHOT, HMAKO HE TOJIKY CO
HErOBUTE CeJIa, KOJIKY CO rpajickara Kyarypa. Hayaaunu
¥ MEeAUYMCKHU aHAJIUTHYAPH, 0J1 BaJKaHOT 1 HaZBOP Of
Hero, ja ¢asea, Ha IPUMep, ,MYJITUKYJITypHaTa oa3a“
CapaeBo, yHUIIITeHA O] CKOpelrHaTa BojHa. Ce TBpzele
JleKa CapaeBCKHUOT ,,KOMIITUIYK“ 07 OTOMaHCKaTa ernoxa
0w MpUMep 3a MyJITUKYJITYpPaJIn3aM U 3a (PyHKITHOHAII-
Ha TOJIEpaHIMja Mely Pa3JINYHU €ETHUYKU U KOH(EeCHo-
HaJIHU 3aeIHUIN. Ha cirmueH HauWH, MHOIIITBO ITPOEKTH
ja JmaHcHpaa ujejata 3a ,MyJITUKYJITYPHHOT Kapakrep®
Ha CosyH. EnHO BpeiHO HCTpaXKyBame, aK, IOYHYBa CO
KOHCTaTaImyjara /ieka Bo 18 U Ha IOYETOKOT Ha 19 BEK
[InoBauB OUJT ,,KOMILIEKCEH MYJITUKYJITYPEH IIPOCTOP®.
Ipagor 6un HemTO Kako ,bajkaHOT BO MuHHjaTypa“:
BO Hero xuseesne ,byrapu, Typunu, I'puu, Espewn,
Epmennu, Ilasnukanu (Byrapu-katonunu), Pomu wu

“ 2

nypu Tproeiu of Parysa (t.e. JlydbpoBHuk)“.> UrpaHuoT

Balkan context. During the course, applying it to two
villages whose combined population does not exceed
twelve hundred people does not seem to be a problem.
Ever since the 1990s, multiculturalism has in Macedo-
nia, as well as in other Balkan countries, been affirmed
as a synonym for all sorts of nice wishes, such as ethnic
and religious “pluralism,” “tolerance,” “liberalism,” “cos-
mopolitism.” “Multiculturalism” has even been put in a
concrete relationship with terms like “postmodernism:”
the latter is obviously perceived in teleological terms as
a specific epoch in the historical development of human-
ity. The Lower Radika Project probably aims to teach the
local population to behave in line with such terms.

However, the slogan “Multicultural Lower Radika” also
seems to imply something else: in a way, “multicultur-
alism” is already there, it has a tradition. In this sense,
“multiculturalism” is usually related to the region’s Otto-
man past, although not so much with its villages as with
the urban culture. Scholars and media analysts, both
from and beyond the Balkans, used to praise, for exam-
ple, the “multicultural oasis” of Sarajevo, which was razed
by the recent war. It was argued that Sarajevo’s “neigh-
bourly spirit” from the time of the Ottoman Empire was
an example of multiculturalism and functional tolerance
between different ethnic and confessional communities.
Similarly, a multitude of projects launched the idea of
Salonika’s “multiethnic nature.” One valuable piece of
research begins with an observation that in the 18" and
the early 19" century Plovdiv was a “complex multicul-
tural environment.” The city was evincing something
of “a miniature Balkans:” “Bulgarians, Turks, Greeks,
Jews, Armenians, Paulines (Catholic Bulgarians), Roma
and even merchants from Ragusa (i.e. Dubrovnik)” lived
there.> The feature film “After the End of the World”
(1998) showed this diverse Plovdiv that, with its neigh-
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dumm ,Ilo xpajor Ha cBeror” (1998) ro mnpercraBu
BaKMOT pa3HOBUZEeH ILIOBAWB, KOj CO KOMIIMJIYK OF
IIPAaBOCJIABHU, MyCJIUMaHu, EBpen onicTons 60xeM aypu
J10 KOMYHUCTUYKUOT IEPHUO/.

Bo npyru cayvau He ce 300pyBa eKCIUTUIIUTHO 32 MYyJI-
TUKYJITypaJIi3aM, MeryToa, IOBTODHO ce IpTa efHa
WIWINYHA CJIMKA Ha IUIyPAJIMCTUYKO COXKUTEJICTBO BO
,0aMKaHCKHOT rpaa‘. PomaHckuoT ¢wio3od AHApE]
ITinemry (Andrei Plesu) cmera geka ,,6aIKaHCKHOT Tpaj
€ MHOTY IIOKOCMOIIOJIUTCKU OJi TUIIUYHUTE €BPOICKU
aryioMepanuy, XapMOHHYHO 00OeuHYBa HCTOYHU
U 3allaHu eJIeMeHTH, U OyiaroflapeHre Ha Toa HUMa
6orar kosoput“. HamecTo HeraTuBeH pa3B0Oj Kako
,3aIQIHUOT JierpasupaH cyoyp6“, rpajior Bo Pomanuja
U BO JIpyruTe 3eMjU Ha PpEeruoHOT HMayl CeKaKBU
daciHaHTHU eJleMeHTH Kako ,KadeaHaTa IocTaHaTa
peuncu HWHCTUTYyIHja® Wam ,crnenuduyuHata KyjHA®,
Wwin ,0aJKaHCKaTa My3WKa“, Koja IMpeTCTaByBa ejHa
»~AKyMeHnuYHa KyaTypa“.® [IpukaxaHna Bo pUIMOBUTE Ha
Emup Kycrypuria uinu Bo my3ukata Ha ['opan bperosuk,
oBaa ,,KOCMOIIOJIUTCKA“ KyJTypa Ha bajikaHOT ce 3eMa
YecTo Kak0 IPHMep 3a BEeKOBEH HHTEePKOMYHUTAapeH
wiypasm3aM. Cropes efieH MaKeIOHCKH KOJYMHUCT,
»MyJITHETHUUKOTO OIIIITECTBO ¥ 3aeMHaTa ToJIepaHIja
Kaj HaC CU IIOCTOjaT CO BEKOBH... “.*

»MYJITUKYATYPUIN3MOT € U JIeJI O/ HOBUOT MOJTUTHIKH
jasuk, HajBeKe BO 3eMjUTe Ha IOpaHelrHa JyrocjaaByja,
KOU Heo/JlaMHa IIpeXHBeaja Mel'YeTHHYKU KOHQIIUKTH.
Ce roBopu 3a IOCT-/I€JTOHCKA ,MYJITUKYITYpHa bocHa®,
a BO IpOKJaMalyjaTa 3a He3aBHUCHOcTa Ha IlpHa
l'opa mumnryBa geka ucrara ke OGuze ,MyJITUKYJITYpHA
3aenHuna“. Opranusanujara 3a 6e36eTHOCT U copaboTKa
Bo EBpomna ja sancupa maposara 3a ,MyJITUKYJITYPHO
KocoBo“. Bo wmefyBpeme, ojpefieHu KpPYrOBH BO
Benrpan ce obuayBaar fa ja cupedar eBeHTyalHaTa
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bourhood of Eastern Orthodox Christians, Muslims,
Jews endured allegedly as long as until the Communist
period.

In other cases there is no explicit mention of multicul-
turalism, yet an idyllic picture is painted of pluralist
coexistence in the “Balkan city.” The Romanian phi-
losopher Andrei Plesu believes that “the Balkan city is
much more cosmopolitan than the typical European ag-
glomerations, that it harmoniously unites Eastern and
Western elements and that this is what it owes its rich
colour to.” Instead of negative developments, such as the
“western degraded suburb,” the city in Romania and in
the region’s other countries has had all kinds of fascinat-
ing elements, such as “the bar that has become almost
an institution” or “specific cuisine,” or Balkan music,
which constitutes an “oikoumenic culture.” Shown in
Emir Kustirica’s films or Goran Bregovi¢’s music, this
“cosmopolitan” culture of the Balkans is oftentimes used
as an example of age-long intercommunity pluralism.
According to one Macedonian columnist, “Multicultural
society and mutual tolerance have existed in these parts
for ages... .

“Multiculturalism” is part of the new political language,
mainly in the countries of former Yugoslavia that re-
cently went through inter-ethnic conflicts. There is talk
of a post-Dayton “multicultural Bosnia,” while in Mon-
tenegro’s proclamation of independence it is written that
the country will be a “multicultural community.” The
Organisation for Security and Co-operation in Europe
launched the slogan reading “multi-ethnic Kosovo.” In
the meantime, certain circles in Belgrade are trying to
prevent the province’s independence by claiming that
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HE3aBHCHOCT Ha IIOKpaWHATa CO TBPAEHETO JeKa
Cpbwuja 6uia ,,MyJITHKY/ITYpHa 3eMja“. Bo MakenoHuja
€ Beke 0aHATHO KOra MOJIUTUYAPH, KAKO MMOPAHEITHUOT
npemuep Biago ByukoBcku, u3jaByBaaT Jieka HUBHATA
JIp>KaBa e ,JIpuMep 3a (PyHKIMOHATHA MYJITHKYJITYpPHA
neMmokpatyja Ha basnkanot u Bo EBpoma“.®

Inepajkm tw BakBUTE YHOTpPeOM HA IMOUMOT ,,MYyJI-
TUKYJITypaJI3aM®, JIECHO MOXKEe /Ia Ce 3aKJIy4d JIeKa U
CaMHOT TOj € MyJITH-CEMaHTHYeH. TEDMUHOT ce KOPUCTH
BO pas3JIMYHa CMHUCJIA ¥ 3a PA3INYHU 1iestu. Toj Moxke 1a e
MEHTOPCKH-eYKaTHUBEH U CO HETO J1a My ce o0jacHyBa Ha
MHO3UWHCTBOTO JIeKa MOpa Jia ce Hay4yu Ha XapMOHUYEH
COKHMBOT CO OZIpeIEeHN MaJIIIUHCTBA, HAa KOU Tpeba 1a UM
ce Ia7iaT KOJIEKTUBHU ITpaBa. Bo BakBa yroTtpeba, Toj ce
IIPOMOBUPA TPETEKHO O CEKTOPOT HA HEBJIAJUHUTE
opranuzanuu (HBO) kako WHCTHUTYTOT , OTBOpPEHO
ONIITEeCTBO® M CAUYHU. TUHK-TEHKOBU, KpeaTopW Ha
jaBHOTO MHUCJIEIbE, MPABO3AIITUTHUIM eJabopupaaT
MPOEKTH U CTpPaTeruu, Cyrepupaar MOJesH, JaBaaT
eKCIIEPTCKU OLIEHKH,® ja yuaT jaBHOCTA KOj KAKBH IIpaBa
6u Tpebasio ma uma. MefyTroa, MOMMOT MOXKeE Jla € U
€MaHIIUIIaTOPCKO-IIPOBOKATHUBEH U Jia 3Hauu: ,Hue Tyka
Ha BajIkaHOT cMe CH BO CyIIITHHA MYJITUKYJITYPHU U BHE,
JIDYTHUTE, HeMa Ha IIITO /1a He yunTe! “ BakBUOT ,,0a/TKAHCKHU
MyJITUKYJITypajii3aM ce JIaHCUpAa Off IaTPHOTCKHU
KOJIYMHUCTHA, YMETHHUIIM M HAYYHHI[ KaKO peakiiuja
Ha MapruHajmu3anujata Ha PEeruoHOT Off ,3araaoT’.
Bo oBaa cmmucia, ,MyJITUKYJITYPATU3MOT" € PEBAHII HA
»OPUEHTAIN3UPAHUOT (WU ,0aJKaHU3UPAHUOT  BO
TepMuHoOJiornjaTa Ha Mapwuja TomopoBa) basnkaner:
Os1arolapeHue Ha CBojaTa TpaAUIMja, Toj (M Taa) Beke
pacrmoJiara co BpeJHOCTH o/ Kou EBporma Mmoske camo s1a
yUH.

AKoO JIBeTe HaBeZIeHH YIIOTPeOW HAa MOMMOT BO HEKAKBa
CMUCJIa ce TIOJIUTUYKY, TPeTaTa e Jiesl off JUCKYpCOT Ha
sIpodecrnoHaHUTE” TONMTHYApHU. TykKa ,MyJITHKYJI-

Serbia is a “multicultural country.” In Macedonia it has
become banal when politicians, such as the former Prime
Minister Vlado Buckovski, say that their country is an
“example of a functional multicultural democracy in the
Balkans and Europe.”

Looking at these uses of the term “multiculturalism,” it is
easy to conclude that the term itself is multi-semantic. It
is used in various senses for various purposes. It can be
instructive and educational and it can be used to explain
to the majority that it has to learn to coexist in harmony
with certain minorities who, in turn, need to be given
collective rights. This usage is promoted primarily by the
NGO sector, like the Open Society Institute and others.
Think-tanks, opinion multipliers and rights’-protectors,
elaborate projects and strategies, suggest models, give
expert assessments,’ and teach the public who should
be entitled to what rights. However, the term may also
be emancipative and provocative, meaning “We in the
Balkans are inherently multicultural and there is noth-
ing you, the others, can teach us!” Such a “Balkan mul-
ticulturalism” was launched by patriotic columnists, art-
ists and scholars in reaction to the marginalisation of the
region by the “West.” In this sense, “multiculturalism”
is the “orientalised” (or, to use Marija Todorova’s termi-
nology, the “balkanised”) Balkanite’s rebuttal: thanks to
his/her tradition, he (or she) already possesses values
from which Europe can only learn.

And although both of the above usages of the term arein a
sense political, the third is a part of the discourse of “pro-
fessional politicians.” Here “multiculturalism” serves to
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TYPaIu3MOT" CJTy>KH 32 TIPOMOBHUPAHE U OITPAB/yBakhe Ha
oapeneHu baparma, HajuecTo O/ CTPaHa Ha ITPETCTaBHUITA
Ha MaJIUHCTBATA, UJIU 32 O/IPKYBakhe Ha OJ[Pe/IeH CTaTyC
KBO OJI CTpaHAa Ha MPETCTABHUIM HA MHO3UHCTBOTO.
[Ipeky “CTHOT IOUM, IIPBUTE BeJaT: ,liMa mpobsieM Koj
MOpa Jia ce pelu’, 1o/ieKa BTOPUTe perunupaar: ,Hema
mpobsieM, ceé ¢yHKIOHHUpa Bo pen‘. Ha Toj HauuH,
300pYBabETO 32 ,MYJITUKYJITypaIN3aM" € TEPEH BP3 KOj
ce HaTIpeBapyBaaT PA3/IMYHU U YECTO MPOTUBCTABEHU
BU3MM 3a TOa Kako Mopa Ja ce OpraHu3upaar
aMUHUCTPATUBHUOT, MMOJTUTHIKUOT, HO U IIKOJICKHOT
cucTeM, MEUYMUTE U ypu ypbaHaTa cpefnHa, 3a 1a ce
o/ipKkH (MJTH ypHE) €/THO IUTyPATTUCTUYKO OIIITECTBO.

Ce pasbupa, ykaxKaHUTE TPH YIIOTPEOH He ce H30JIMPaHH
e/lHa O] IpyTa: HEBJIAJIMHUTE OPraHU3aI[iy YECTO JIEjCT-
ByBaarT IIPEKy KOHKPETHA ITOJIUTUYKA ITpecrja. Bo 3eMju
Kako MakesoHMja, JTUAEPU HA HMAPTUM U APKABHUIN
yuectByBaar u Bo HBO. Ha bankanor, cdepara 3a
3allITUTA HA MMpaBaTa Ha HAIMOHAJIHUTE MAJI[UHCTBA €
par excellence amanram oJ ejHOCTa Ha HEBJIAJIMHUTE
OpraHu3aly ¥ MaTPUOTCKA MTOJUTUKA. EMaHIUIIaTop-
cKaTa apTUKyJaldja Ha MyJATHKYITYPAIU3MOT KaKo
,BEKOBHA“ KapaKTepHCTHKa Ha bBajkaHOT u/Win Ha
OJipeJieHa HEroBa HallHja MOYKe HCTOBPEMEHO /ia Ce Hajze
1 BO JiejHocta Ha Hekou HBO, Kako 1 BO JUCKYPCOT HA
nosuTHYapure. Mefyroa, oBjie Ou cakaJ a ce 3aip:KaM
Ha JIpYyTd Ipallama Of HMONPHHIUIINETIEH KapaKTep:
BO KakBa Mepa MYJITHKYJITYPaJIU3MOT € HaBUCTUHA He-
OIXO/IEH BO CeKoja of Tpute HasedeHu chepu? amm
He cTaHyBa 300p 3a e[eH MOIIHE HAauBHO IpudareH
KOHIEenT? Jlaiu MyJATHKYJITYPAIU3MOT BO OaTKaHCKH
KOHTEKCT He € e/THOCTaBHO Mo/ia? BapajKku rv 0iroBOpuTe
Ha BaKBHTE Ipalllakba II0 oOpaTeH penocies, Ke ce
ITOCJIy>KaM IT0ceOHO co IPUMEPH O AeHelHa Pemybirika
MakeioHuja.
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promote and justify certain demands, most often by the
representatives of the minorities, or to maintain a sta-
tus quo by the representatives of the majority. Using the
very same term, the former say “There is a problem that
must be resolved,” while the latter reply “There is no
problem, everything is working just fine.” Thus, the talk
of “multiculturalism” is a pitch where there is a competi-
tion between a variety of often contrasting visions about
the way the administrative and political systems, as well
as the educational system, the media and even the urban
environment must be organised, in order to sustain (or
subvert) a pluralist society.

Of course, the three usages referred to here are not iso-
lated from each other: the NGOs oftentimes act through
a concrete political pressure. In countries like Macedo-
nia, party leaders and states-people also take part in
NGOs. In the Balkans, the sphere of the protection of the
national minorities’ rights is a par excellence amalgama-
tion of an NGO activity and patriotic politics. The eman-
cipatory articulation of multiculturalism as an “age-long”
feature of the Balkans and/or of a particular Balkan na-
tion can be found at the same time both in the activity of
some NGOs and in the politicians’ discourse. However,
here I would like to dwell on other issues of a more fun-
damental nature: to what extent is multiculturalism re-
ally necessary in each of the above three spheres? Is not
what is involved here a very naively embraced concept?
Is not multiculturalism in a Balkan context a mere fash-
ion? Seeking answers to these questions in a reversed
sequence, I will use specific examples from today’s Re-
public of Macedonia.

’II
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MyATUKYNTYPANM3MOT KaKO NONUTUYKU UHCTPYMEHT
3a peluaBame Ha KOHIIMKTH

VYurre mpes a TO MOYHE CBOETO HE3AaBUCHO IOCTOEHHE,
Hajjy’KHaTa jyrocJOBEHCKa pemmyOJHdKa ce COOYU CO
BHATPEIIHN €THUYKH W PEJIMTHO3HU Pa3JIMKH, IITO IO
IpaBea IpobJieMaTHYEeH CEKOj MaKeIOHCKH HaI[OHAJIEH
poekKT. [1o HeCpeKHHOT 56-TH aMaHAMaH Ha YCTaBOT Of
1974 TOA1HA, KOj BO 1989 rojirHa ' n30puiiia ajibaHcKaTa
U TypcKaTa ,HaIlMOHAJIHOCT® KOHUINTO (UTypHpaa I0
JIp’KaBOTBOPHUOT MAaKeJIOHCKH ,Hapoja , MakemoHuja
HaIlpaBU OJIpeJIEHN YEKOPH KOH I10JIo0pa MOJUTUYKA
penpe3eHTaIija HAa MAaJIUHCKUTE ETHUYKU TPYIIH.
[IpeamOysiaTa Ha MPBHUOT YCTaB Ha HE3aBHCHATA JIp;KaBa
(1991 ronuHa) ja BpaTH asbaHCKaTa ,HaIlHOHATHOCT 10
MaKeJIOHCKHOT ,HapO/‘, a MpallaJHUIIUTE Ha MOIMHUCOT
ol 1994 roauHa 0Oea COCTaBeHM Ha IIECT ja3uKa:
MaKeJOHCKH, aJ0aHCKU, TYPCKH, POMCKH, CPIICKO-
XPBaTCKH W BJIaIlIKU. VICTOBpeMeHO, aHAJIMTUYApU Ha
pacnazoT Ha JyrocjaaBuja, KAaKO CJIOBEHEUKHOT COITHOJIOT
u punozod Pactko Mounuk (Rasko Mocnik), ro dasea
SMYJITHKYJITYPAIU3MOT Ha HOBaTa /p:KaBa KakKo
KOHTpPACT Ha HAIIMOHAJIMCTUYKUOT €eron3aM Ha JIDyTUTE
ITIOPAHEITHH JYTOCIOBEHCKH 3€MjH.

BeyiHoCT, MyJTHKYJITYPaIu3MOT WA IOMPABO MYyJI-
TUETHUIIM3MOT, JIAaHCHPAaH BO TOj MOMEHT, HMalle
MMIUIMITATHA [IeJI: IPOMOBHPAjKH TO Ha MITeAap HAYMH
€THUYKOTO ,,00raTCTBO“ Ha 3eMjaTa, /ia ja BTeMeJIH II0-
cJIeJTHaBa TOKMY KaKO JIpKaBa Ha MaKeJJOHCKUOT HapoZ
(pa3bpaH BO eTHHYKA CMHCJIA). YcTaBHATa TpeaMOyJsia ru
cdarkarre AIO6AHIIUTE KAKO €THO O/ MHOTYTE JPYTH MaJl-
IIMHCTBA, CTABajK¥ T'M BO UCTA rpyta He camo co Typiiure,
TYKy W CO JlajieKy nomainyb6pojaure Biacu m Powmm.
Pa3BojorT Ha HacTaHWUTe € IOOPO MO3HAT: MO HEKOJIKY
MOMEHTH Ha CHUJIHU Te€H3UU (OKOJy YHUBEP3UTETOT BO
Mata Peunna, ajibaHCKOTO 3HaMe IIPEJT OMIITHHCKUTE

Multiculturalism as a Political Instrument
for Conflict Resolution

Even before it began its independent existence, the south-
ernmost Yugoslav republic faced internal ethnic and re-
ligious differences that rendered every Macedonian na-
tional project problematical. Following the unfortunate
56™ amendment to the 1974 Constitution, which in 1989
erased the Albanian and Turkish “nationalities” that had
until then appeared side by side with the nation-build-
ing Macedonian “nation,” Macedonia made certain steps
towards a better political representation of the minority
ethnic groups. The preamble of the first constitution of
the independent state (of 1991) brought back the Alba-
nian “nationality” by the Macedonian “nation,” whereas
the questionnaires used in the 1994 census were pro-
duced in six languages: Macedonian, Albanian, Turkish,
Roma, Serbian-Croatian and Vlach. At the same time,
analysts of Yugoslavia’s break-up, such as the Slovenian
sociologist and philosopher Rasko Moc¢nik, praised the
new state’s “multiculturalism” as a contrast of the na-
tionalist egoism of the other former Yugoslav countries.

Actually, multiculturalism, or rather multi-ethnicism,
launched at the time, had an implicit objective: gener-
ously promoting the country’s ethnic “richness,” to un-
derpin the country precisely as a state of the Macedo-
nian nation (understood in ethnical terms). The Consti-
tutional Preamble perceived the Albanians as one of the
many other minorities, putting them in the same group
with the Turks and the by far less numerous Vlachs and
Roma. The developments that followed are known all too
well: after a few instances of strong tension (about the
University in Mala Recica, the Albanian flag hoisted in
front of the municipal buildings in Tetovo and Gostivar
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arpaau Bo TetoBo u 'ocTuBap WTH.), BO 2001 TOAWHA
Jl0jie 710 BOOPYKeH KOHQIMKT Mely MakemoHIU U
Anbaniu. Co paMKOBHHOT JOTOBOP MOTIUIIAH BO OXpH/L
OJ1 JINZIEPUTE HA BOJIEUKUTE MAPTHUU HA JIBETE 3a€HUIU
(13 aBrycr 2001 roAWHA) 3HAYUTEIHO Ce IPOIIUPHU
MOJIUTUYKO-aIMUHUCTPATUBHATA yJIOTa HA E€THUUYKUTE
MasnuHcTBa. [leTHaeceTTe amMaHAMaHU Ha YCTaBOT O
HOEMBPHU HCTaTa roJINHA ja MpPeKHWHaa jyrocJoBeHCKaTa
JIUCKPpUMUHAIMja Mely JAp:KaBOTBOPEH ,Hapoa“ u
SHaImoHaTHOCTH (AnbGannuTe, Typrure u Ap. BeKe ce
HUCTO Taka ,Hapoau”). IlocjemHuBe yKHUBaaT penuiia
MpaBa, Kako JIBOjJa3UYHOCT BO OMIITHHUTE Kajie IITO
COUMHYBAaT HajMaJIKy 20% O]i HaCEJIEHUETO, OJJIYKUTE
IITO TW TAHTMpPAAT HUBHUTE UHTEPECHU CE JIOHECYBAAT CO
T.H. BasleHTepOBO MHO3MHCTBO UTH.

TFonmem pen on erHuwukute MaxkezoHnM (ako He U
MHO3HUHCTBOTO OJi HUB) CEKaKo He ce MHOTY CPEKHH BO
OBaa CHTyallMja: cMeTaaTr JieKa THe Ce eIHMHCTBEHUTE
KOUIIITO IpaBaT ,KOMIIDOMHUCH, KOH IIPUTOA HEMaaT
ocobeHa pemnepKycHja Bp3 JIOjaJIHOCTA HA ETHUYKUTE
Abannu KoH ApskaBaTa. CKaH/IaIHM KAaKo 10aBakheTo Ha
JIBe OIIITHHY KOH TepuTopujaTa Ha CKolIje, HEOIIXOqHU
3a OWJIMHTBAWJIEH CTaTyC HA TPaJiOT U JerajusanujaTa
Ha ,WJIETAUTHUOT® YHUBep3UTeT BO TeTOBO, HaBUCTUHA
M3IJIeZlaaT MoBeke KaKO eKCIIAaH3MOHM3aM Ha MaJIIH-
CTBO, OTKOJIKY KaKO 3alITUTa Ha 3arpo3eHd Impasa.’
Kako u /12 e, moz npecujata Ha MaJIIUHCKUTE Oapama,
Ha MefyHapoguu ¢akropu u Ha HBO Bo camata
Peny6imka Maxkenonuja, nap:kaBHHIUTE BOo CKomje
HalpaBHja YEeKOPU KOH ,MYJITUKYJITYPEH® MOJIUTUYKU
CHCTeM, KOU 'Yl YHUIITHja KOHEYHO HAIIHOHAJIUCTUYKO-
XOMOTE€HU3aTOPCKUTE HAZeXKU HA MHO3UHCTBOTO O]
1990-tuTe rogunHu. Ho, oBaa eBosyIyja e BO Cyaup co
HaIlMOHAJIHATA ¥ TPAHC-HAIIMOHATHATA KOHCOJIHU/IaNHja
Ha eTHUUKUTe AOaHIU: N3rpazdara Ha MaKeZOHCKATa
JIp’KaBa ce COBIIQ/IHA CO MOMEHTOT Ha eMaHIUIanuja Ha
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etc.), in 2001 an armed conflict between Macedonians
and Albanians ensued. With the Framework Agreement
(of August 13, 2001) signed in Ohrid by the leaders of
the two communities’ main political parties, the ethnic
minorities’ political and administrative roles were con-
siderably extended. The fifteen Constitutional Amend-
ments of November the same year put an end to the Yu-
goslav discrimination between “nation-building nation”
and “nationalities” (Albanians, Turks etc. are now also
“nations”). The latter now enjoy a variety of rights, such
as bilingualism in the municipalities where they account
for at least 20% of the population; the decisions that af-
fect their interests are to be adopted with the so-called
Badenter Majority etc.

A great portion of the ethnic Macedonians (if not the
majority of them) are certainly not happy with this situ-
ation: they believe that they are the only ones making
“compromises,” which then have no particular impact on
the Albanians’ loyalty to the state. Scandals like the addi-
tion of two new municipalities to the territory of Skopje,
which was necessary to ensure the city’s bilingual sta-
tus, and the legalisation of the “illegal” Tetovo Univer-
sity, indeed seem more like expansionism of a minority
than like protection of threatened rights.” Anyway, un-
der the pressure from demands by the minorities, inter-
national factors and the NGOs within the Republic of
Macedonia itself, the statespeople in Skopje took steps
towards a “multicultural” political system, and these fi-
nally destroyed the nationalist-homogenising hopes of
the majority from the 1990s. However, this evolution is
in conflict with the ethnic Albanians’ national and trans-
national consolidation: the building of the Macedonian
state coincided with the moment of the emancipation of
militarism, according to which it has no legitimacy — no
more than former Yugoslavia.

a1 |
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MUJIMTAHTH3MOT, 32 KOj Taa HeMa 0ocobeHa JIESTUTHMHOCT,
He IT0BeKe 071 ITOpaHeIIHa JyrocaaBuja.

Ha npumep, HUTY HPBOTO, HUTy BTOPOTO 3HaMe Ha
Ip:kaBara He Gerre mpugaTeHo 0] MOJUTUYKY JINJIEpU
Ha AnbanmuTe Bo MakenoHuja — Hako, 0COOEHO
BTOPOTO, HeMallle KaKOB OWJIO MaKeIOHCKH ETHUYKHU
cumb60s1. HarrpoTus, Tue Mpo/iosrKyBaa ja MHCUCTHPAaT
Ha ynotpeba Ha 3HaMeTo Ha PemyOsmka AnbaHuja, w
Toa 06e3 HUKAaKBU ,KODEKIHMH‘ U IPHUIABKH, CE JI0/IeKa
oBaa mpakca He Geme mnpudarena ox CobpaHuero
BO eceHTa 2005 roguHa. OfpefieHU MHOJUTHYAPU OF
a6aHCKOTO MAJIIMHCTBO HyJlea JypU aJTepHATHBHU
Ha3uBU Ha Makesionnja. MoTHUBOT 3a Toa Oelile jacHO
u3paseH oj; npercezarenor Ha [IIIA Apben Iladepu:
TEPMUHOT ,MakejoHIIU® He IIpeTcTaByBa O3HaKa
JIIIIEHA Off eTHUYKU cMHuciia Kako (cmopen Iladepu)
SBajuapiu”, ,Benrujuu“ win ,Kanaranu“.® [lapepu
ja Tpesezie ysorata Ha BeyaH CKeNTUK, KOJIITO
IIEpUOJIUYHO TO JleKjapupa CBOJOT IeCUMH3aM 3a
UJIHUHATA HA ,MyJITHETHUYKUTE JIP>KABU " U TOceOHO Ha
Makenonwuja.’ FlcroBpeMeHO, BO rojieM O6poj HHTEpBjya
TOj TO JOBeZie 107, IpalllaJIHUK CaMUOT HaIllUOHAJIEH
uneHTurer Ha ,(CilaBOMakelIoOHIUTE, a ce pas3bpa u
Jleka co mopaHemIHUOT npemuep Jbybuo I'eoprueBcku
JloroBapasie mojiesiba Ha 3emjaTa. Bo KOHTEKCTOT Ha
OBH€ KOMILIMIIPAHU OTHOCH, JIETUTUMHO € IIPAIIabeTo
JlaJIN CO CBOJOT ameJI 3a TapaHTHpamhe Ha KOJIEKTUBHUTE
IIpaBa U WHTETPUTETOT Ha 3aefHUIUTE (BO CIIy4ajoB
Ha ETHUYKUTE) MYJITHKYJITYPAIU3MOT € HHCTPYMEHT
3a pelllaBame Ha TelIKM KOHQJIMKTH, KaKO THE BO
Makenonuja?

Cnopest MeHe, UMa IPUYUHU J1a ce comHeBaMe. O eJTHA
CTpaHa, MyJITUKYJITYPaJIU3MOT € MOIITHE MeKO CPEJICTBO,
3a Jla TH 3aJI0BOJIM TOJIKY IOpAaCHATUTE MAaJIIIMHCKH
€THUYKHU Oapama. J[ypu ¥ HETOBUOT CHJTHO KOMYHHTAPHO

For example, neither the first nor the second flag was
embraced by the political leaders of the Albanians in
Macedonia — although they, particularly the second one,
contained no ethnic Macedonian symbols whatsoever.
On the contrary, they continued to insist on using the
flag of the Republic of Albania — which is more, without
any “corrections” or additions — until this practice was fi-
nally approved by the Parliament in the autumn of 2005.
Some politicians from the Albanian minority even sug-
gested alternative names for Macedonia. The motive for
that was clearly voiced by the president of DPA, Arben
Xhaferi: the term “Macedonians” is not a designation de-
prived of ethnic sense like (according to Xhaferi) “Swiss,”
“Belgians” or “Canadians.” Xhaferi undertook the role
of an eternal sceptic, who periodically declares his pes-
simism about the future of the “multiethnic states” and
particularly that of Macedonia.® At the same time, in a
number of interviews he questioned the very national
identity of the “Slavo-Macedonians,” and the word got
out that he and the former Prime Minister Ljub¢o Geor-
gievski schemed a division of the country. In the light of
these complicated relationships, it is a legitimate ques-
tion whether multiculturalism, with its appeal to guaran-
tee the collective rights and integrity of the communities
(ethicin this particular case), is an instrument for resolv-
ing severe conflicts, such as the ones in Macedonia?

In my view, we have reasons to doubt that. On the one
hand, multiculturalism is a very soft tool for meeting
so vastly increased ethnic demands by minorities. Even
its strongly communitarian reading in Macedonia is
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ynuTamke Bo MakeioHMja Beke He € IOBOJIHO, M TOa HE CaMO
3aApbenIladepu. Hackopo,moHenpudariusorosa/ YU
dbopmupame Ha HOBaTa MaKeJOHCKA BJaja, MapTHUjaTa
Ha At AXMeTH ja JIaHCUpa IapoJiaTa 3a ,,KOHCEeH3yaTHa
nemokpatuja“. CranyBa 300p 3a IMOJUTUYKH CHUCTEM
Ha T[PETCTAaBHHUIITBO HA HHCTUTYIIHOHATU3HPAHU
€THOJIMHTBUCTUYKKM H/UIM KOH(PECHOHATHH KOJIEK-
TUBUTETH, TO3HAT M KaKO ,KOHCHAIIMOHAIHU3aM"
M IPUMEHYBaH IIOBEKEe WJIM IOMAJIKy YCIIEIIHO BO
3eMju kako Xosjanauja u Jluban. 3a anbaHCKUTE
JIMIEPH, MaKeJIOHCKaTa APKaBHOCT MOYKE CEKOTalll,
IPH CEKaKOB CTENeH Ha ,MyJITUKYJITypaliu3anuja“, ma
ocTaHe IIPEMHOI'Y MaKeJ[OHCKa U HeJIOBOJIHO ajibaHCKa.
Jla HamoMeHaM [leKa II03HATHOT TeOopeThdyap Ha
HaruoHamu3MoT Poriepe BpybGejkep (Rogers Brubak-
er) ja Hamara ,,apXUTEKTOHCKaTa WIy3Hja“ crmopes Koja
eaHa ,mozobpa“ TepuTopHjasiHA M WHCTUTYIHMOHAJIHA
opraHu3zaliyja Ha Jip;kaBaTa OM MO>KeJia Jia TH 3aJI10BOJIH
,JIETUTUMHUTE HAIlUOHAJIHU Oapama“ U Ha TOj HAYHH Ja
'Y pellid eTHUYKNUTE KOHGIUKTH. He mocTou elHO3HAUYEH
paloHaJIeH HauWH Jia ce CIpedyaT aMOUIIUUTE IITO O
MOJKeJIe Jla pacTaT IMoCTojaHo. "

Onx npyra crpaHa, MYJITHUKYJITYPaJIU3MOT € MOIIHE
iepdo CPeNICTBO 3a Tpajierbe Ha 3aeJHUYKU IParaHCKHU
unenturer. CTaBajKu akIeHT BpP3 ,KyJITypHaTa 3aef-
HUIA“, TOj He Hy/11 GOpMyJia Ha 3ae/THIYKA IIPUIIA/THOCT,
BO e/THAKBa Mepa MpudaT/INBa 3a 3aeTHULIH IIITO, UHAKY,
HeMaar IIpo0JieM co KOMyHHTapHaTa camo-AepuHuIHja.
EnementuTe o kou 6u Tpebaso /1a ce KOHCTpyHpa Taa
MPUMAHOCT Ce€ B3aE€MHOUCKJIYYUBUTE ETHUIIUTETH.
MyJITUKYITYPAJITUCTUTE BEPOjaTHO OU PEKJIE KA TOKMY
BO TOA U € IPEAHOCTA HA MYJITUKYJITyPTU3MOT: (PAKTOT
JleKa TOj € HEIIITO ITIOMely — HUTY KpaeH KOMyHUTapHU3aM,
HUTY CJIEN 3a Pa3JINKUTE KJIacHdeH JinbepanusaM u/
WIN penyOsmKaHCcKU acuMmmianuonusam.” Ho, 3acera,
MYJITHKYJITYpHUTe Mozenu Ha Kanana nnu va CAJl He
M3IJIelaaT TOJIKY MOoAo0pU Of] OHME Ha 3eMjUTE KaKO
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no longer sufficient — which is more, even for Xhaferi.
Soon after the formation of the new Macedonian govern-
ment that DUI found unacceptable, Ali Ahmeti’s party
launched the slogan of “consensual democracy.” It in-
volves a political system of representation of institution-
alised ethno-linguistic and/or confessional collectivities,
also known as “co-nationalism,” more or less successful-
ly applied already in countries such as The Netherlands
and Lebanon. For the Albanian leaders, the Macedonian
statehood can always, at any degree of “multiculturali-
sation,” remain too Macedonian and insufficiently Alba-
nian. It is worth noting that the well known theoretician
of nationalism, Rogers Brubaker, attacks the “architec-
tonic illusion” according to which a “better” territorial
and institutional organisation of the state might meet
the “legitimate national demands” and thus solve eth-
nic conflicts. There is no such thing as an unambiguous
rational way of checking the ambitions that may grow
indefinitely."

On the other hand, multiculturalism is a very hard means
for building a common civic identity. Putting the stress
on the “cultural community,” it does not offer a formu-
la for a common belonging, equally acceptable to both
communities that otherwise do not have problems with
communitarian self-definition. The elements with which
this belonging should be constructed are the mutually
exclusive ethnicities. Multiculturalists would probably
say that this is precisely the advantage of multicultural-
ism: the fact that it is something in between — neither
radical communitarism nor blind to the differences of
classical liberalism and/or republican assimilationism."
However, for the time being, the multicultural models of
Canada or the USA do not seem to be much better than
those of countries like France, which are resistant to
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dpaHIja, pPE3UCTEHTHH HA MYJITUKYJITYPATU3MOT:
BO HHB ce TIJilefaaT CJIUYHU Tmpobsevu. Ilopaam
rncTtuTe, X0JaHAuja BO MelyBpeMe ro OTPaHUYH CBOjOT
TopaHellleH MoJiesI Ha fioliyciliaueo otiwilecttiso (per-
missive society).

Hemrto moBeke: 4yAHO WIXM He, 3a HEKOTO AypH H
HEITOBOJIHMOT KOMYHUTapu3aM MOKe Jja (PyHKIMOHUpa
ucTo TONKy Ao6po. Bo MakenmoHuja mepcreKkTuBaTa
3a (emepasnzanyja Ha ApiKaBaTa Beke ce Iiefia Kako
nanmekycexkna omacHocT. Ho, (koH)denepannoro ype-
JlyBatbe He € 3aJ[0JDKUTETHO PU3UK: U TOKPaj CHTe
ckaHjanu momery Banonnure u Oiamannure, bearuja
Cermak IMOCTOM W HEJ3UHUOT IJIaBEH TPaJl € CEQUIIITE
Ha ronemure EY-unctutynmuu. Jla He 3060pyBame
3a [lIBajuapuja — ¢daHTa3MOT Ha MAaKEIOHCKOTO pe-
BOJIYITMOHEPHO [IBHJKEEbE OJ MOYETOKOT Ha 20-THOT
Bek. OBOj MpOUYyeH HPUMEpP HA IUIYPATHUCTUYKO OII-
IITECTBO € U3TPaJieH TOKMY Bp3 KOH(pemepaTuBHU
npuHOUNU. /o eH-AeHecKka peurcl HUKOj He 300pyBa
3a ,MyaTukyaTypHa [lIBajiiapuja“ Ha HAUMHOT Ha KOj ce
HACTOjyBa Ha ,,MyJITUKYyITYypHA Makemonuja“.

Bo pemaBamero Ha €THUYKUTE KOHQJIUKTH, MYyJI-
TUKYJITYPAIN3MOT HE € HUTy [aHaKeja, HUTy IypH
Hajao0poTO cpencTBO. MHOIITBO JIPYTH €JIEMEHTH,
KaKO TOCTOEHETO Ha OfipefieHa IOJUTHYKA KYJITYpa,
€KOHOMCKUTE HWHTEPECH, WHTEPHAIMOHAJIHUOT KOH-
TEKCT U OCOOEHO MCTOPHICKATa TPAJHUIMja, MOXKE Ja
OuaT MpecyIHU 3a OJIPKYBAHETO Ha €THO OIIITECTBO
CO 3HAYajHU MaJIIIUHCKU Oapama. Bo cekoj ciayuaj, He
IIOCTOU CTaH/Iap/l 32 TAKBA MHCTUTYI[MOHAIHA WJIH IpyTa
orpaHu3anuja, koja 6 OHEBO3MOIKUJIA TTOCJIEHUBE Ja
0/1aT Ce TOZAJIEKy U TOJATIEKY.

multiculturalism: they show similar problems. Because
of them, The Netherlands has in the meantime limited
its former model to permissive society.

Something else needs to be said: strangely or not, for
some even the unfavourable communitarism can func-
tion just as well. The prospect of federalisation of the
country is already perceived in Macedonia as a far-reach-
ing threat. Yet, a (con)federal system is not necessarily a
risk: despite all the scandals between the Walloons and
the Flemish, Belgium continues to exist and its capital is
the seat of the big EU institutions. What about Switzer-
land — the phantasm of the early 20™ century Macedo-
nian revolutionary movement? This famous example of
a pluralist society has been built precisely upon the prin-
ciples of confederacy. Almost nobody has ever talked
about “multicultural Switzerland” the way people insist
on “multicultural Macedonia.”

In the resolution of ethnic conflicts, multiculturalism is
neither a panacea nor the best means. A variety of other
elements, like the existence of a given political culture,
economic interests, international context and particu-
larly historical tradition, can be decisive for the continu-
ation of a society with considerable minority demands.
In any case, there is no standard for an institutional or
other organisation that would prevent the latter from de-
manding more and more.
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MyATUKYATYPanU3MOT KaKo KyNTypHa
KapaKTepucTuka Ha bankavor

Axo mosmmTHuKaTa cdepa He JaBa JIOBOJIHO apTyMeEHTU
3a HEOINXOJHOCTa O MYJITUKYJTYPHH pelleHHja Ha
MIOCTOjHUTE KOHGJIUKTH, WITO Ja Ce Ka)ke TOTaml 3a
e/IeH O] IIOTOPe CIIOMEHATUTE eJIEMEHTH — UCTOPHUCKATa
tpaaunuja? CranyBa 300p 3a ¢daMo3HaTa E€THHYKA,
KOH(ECHOHATTHA U JIpyra pa3HOBUAHOCT Ha bankaHOT,
o1 Koja ce (acnMHHpPaHW MHOIITBO HAOJby/lyBauywl CO
ITOTOJIEMH WJIA TIOMAJId aKaJeMCKHA H/UJIA YMETHUUKH
npereH3un. He e jiu Taa Ha HEKAKOB HAYMH HABUCTHUHA
SMYJITUKYJITYpHA“, IpUTOA IPOBEPEHA MPEKY BEKOBHO
IUTyPINCTHYKO coxkutesnctBo? Tyka MakenoHuja e
nobap mpumep. CaMHOT Hej3UH HA3UB € CHHOHHUM, BO
3allaIHUTE ja3UuIln, Ha ,MelnaBuHa“: salade macédoine.

MerfyToa, neHemIHUOT bajskaH He e 3aJ0/IKUTETHO
MIOPa3HOJIMK Of Apyru permoHu Bo EBpoma, a ga He
300pyBame 3a HOBUOT cBeT, banckuor Mcrok, Mcrouna
Aswmja utH. Bo meTporo Ha Ilapu3 — ryIaBHHOT Ipaji Ha
eHa He-MYJITHUKYJITypHAa 3€Mja — YOBEK CEKOjJHEBHO
MOXKe Ja CJyIIHe Maca ja3ulu OcBeH (PaAHI[YCKUOT:
aparcky BO pasjndHUu GopMH, KaOUJICKH, YeTUPU-TIET,
a MoxxebM M MHOTY IOBeKe ja3unu o npHa Adpuka,
MOPTYTJICKH, KAaHTOHCKH, HO U POMAaHCKHU, TYPCKH,
CPIICKM M JPYTH jazunu ox camuoT bankan. Ox BakBa
IJIelHA TOYKA, CEKOjJHEBUETO BO CO(PUCKHOT TPaMBaj
e MHoOry mnoegHooOpasHo. [lenec burtona e ouajHO
MOHOKYJITYPEH T'DaJi, BO UCTaTa Mepa KOJIKY IITO ce U
MHOTY JIpyTHU, BO MHUHATOTO IIAPEHOJIMKHU TPaJIOBU HA
Bankanor. Ho, Mo>xebu BO HEKOe JIpyro BpeMe OWJIo
nouHaky u basikanuTe ouie ,u3Mernanu’?

BceymiHoCT, TO1IEM 1€ 071 TAKAHAPEUYEHUTE ,,0aTKAaHCKHY
(eHOMEHHM TIOTIPABO Ce OWOMAHCKU. ,BaTKaHCKHOT
rpan“ e nmobap mpumep: HCTaTa Tpajicka CTPYKTypa U
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Multiculturalism as a cultural feature of the Balkans

If the political sphere fails to provide enough arguments
in favour of the necessity of multicultural solutions to
the existing conflicts, what remains to be said about one
of the elements referred to above — historical tradition?
I am talking about the famous ethnic, confessional, and
other diversity of the Balkans that has fascinated a mul-
titude of observers with bigger or smaller academic and/
or artistic pretensions. Is it not indeed “multicultural” in
a way, having been tested through centuries of pluralist
coexistence? In this aspect, Macedonia is a good exam-
ple. In the western countries its very name is a synonym
for a “mixture”: salade macédoine.

However, today’s Balkans is not necessarily more diverse
than other regions in Europe, let alone the new world,
the Middle East, East Asia etc. In the underground of
Paris — the capital of a non-multicultural country — one
can hear a mass of languages other than French: various
forms of Arabic, Kabylian, four, five or even more African
languages, Portuguese, Cantonian, as well as Romanian,
Turkish, Serbian and other languages from the Balkans.
From this point of view, everyday life on a Sofia tram is
more uniform. Today Bitola is a desperately monocul-
tural city, to the same degree as many other, formerly
diverse cities in the Balkans. However, perhaps it used
to be otherwise in some other time and the Balkanites
were “mixed”?

Actually, a great part of the so-called “Balkan” phenom-
ena are rather Ottoman. The “Balkan town” is a good ex-
ample: the same urban structure and architecture (the
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apxurekTypa (oMmieHaTa Ha Byrapure ,,Bp3pok/IeHCKa”,
T.e. ,lIpepobeHCKa apXUTEKTypa“) MOKe Ja ce Hajae
u Bo AHanosnuja. CrnenuduuHaTta ,0ankaHcKa KyjHA™
“Ma IIepCHCKO M aparcko IOoTekso. Bo BakBUM U BO
JIpyTU CJIydau, TEPMUHOT ,0ajIKaHCKH‘ U H7ejaTa 3a
KOCMOITOJIUTCKUOT KapakTep Ha (eHOMEHNUTe O3HAUEHU
CO HEro MpeMOoJTIyBaaT eZ{Ha moceOHa KyJITypa, €O Koja
BankanuuTte kako ,EBpomejuu“ He cakaaT ceKorai
Ja ce ugeHtudukysaat.’® Oj [pyra crpaHa, Te3aTa
32 XapMOHHYHUOT KOHTEKCT Ha OTOMAHCKHUOT W/WIHN
0aJIKAaHCKUOT KOMIIWJIYK H3IJIeJla YyJHO: KpBaBUTE
KOH(QIMKTH IITO ja obesierkase coBpeMeHara 6ajKkaHcKa
HCTOPHja BO TOj C/Iy4aj ce allCOIyTHO Hepa3OUPJIUBU.

Jla ja 3emeMe 3a mpuUMep Jypu U ,MYJITUKYJITypHaTa
oaza“ Ha KpymeBckaTta pemyOsmka ofi 1903 TOJHHA CO
Hej3MHATa BJIaJla IITO T'W IpeTCTaByBajia Pa3jIMIHUTE
MecHU 3aeHuIN. U ToKkpaj oduiiujasHaTa ToJIepaHIyja,
BOCTAaHUIIUTE TH HamaraaT MYCJIMMAaHCKUTE ceJia
1 obmyHuTe ,Typuu“ craHyBaaT >KPTBU Ha PEBOJIY-
IIMOHEPHUOT Tepop.'® [IpeTcTaBHUIIM Ha TPYKATa U/ UJIH
Ha BJIAIIIKaTa 3ae/THUIIA PAaCKayKyBaarT II0/I0ITHA ieKa Orie
npefazeHu oy ,0yrapckure“ peBOJIYIIMOHEPU U JeKa
MMeEHO caMO 3aTOa HUBHUTE KBaPTOBH OWJIe IJbayKaHU
0J1 OTOMAaHCKHUTe cwiIn.'* ,MakemoHckaTa b6opba“ momery
HEKOJIKY OaJIKaHCKH HapOJIH, IIITO IMTOCEOHO ce pacrajyBa
no WMiuHAEH, TENIKO JleKa ja cyrepupa ujejata 3a
,MYJITHETHUYKA TOJIEPAHIIMja CO BEKOBU“. A ImITO J1a
Ka)keMe 32 MACOBHUTE IIpecelyBamba U 3a MPaKTUKUTE
Ha ,,eTHUYKO YHCTEHE", IIITO TY ITI0YYBCTBYBaJle MIUJIUOH
U TpucTa wijaau ['puu u aApyru mpaBocyiaBHU o Masa
A3zyja UTH...? A 3a epMEHCKUOT reHOL?

Bulgarians’ favourite “Bp3porkmencka” or New Renais-
sance Architecture* can also be seen in Anatolia. The
characteristic “Balkan cuisine” is of Persian and Arabic
origin. In these and other cases, the term “Balkan” and
the idea of the cosmopolitan nature of the phenomena it
has been used to signify say nothing about a specific cul-
ture that the Balkanites as “Europeans” are not always
willing to identify with.”* On the other hand, the thesis
about the harmonious context of the Ottoman and/or
Balkan neighbourhood seems odd: the bloody conflicts
that have marked modern Balkan history are in this case
absolutely ungraspable.

Let us look even at the example of the 1903 Krusevo Re-
public’s “multicultural oasis” and its government where
the various local communities were represented. Despite
the official tolerance, the insurgents attacked the Mus-
lim villages and the ordinary “Turks” became victims of
the revolutionary terror.” Representatives of the Greek
and/or Vlach communities later reported that they had
been betrayed by the “Bulgarian” revolutionaries and
that it was precisely because of this that their quarters
were looted by the Ottoman forces.'* The “Macedonian
Struggle” between several Balkan nations, which flared
up after the Ilinden Uprising, is hardly suggestive of the
idea about an “age-long multicultural tolerance.” What
is there to be said about the mass relocation and “ethnic
cleansing” practices endured by one million three hun-
dred thousand Greeks and other Orthodox Christians
from Asia Minor and elsewhere? What about the Arme-
nian Genocide?

* 18th & 19th century Renaissance in the Balkans (tr. note)
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IIpes BakBUTE ITOAATOIN, HEKOHM HCTPAXKyBa4H I'O ITOCTa-
BHja MpallameTo IITO € TOa TOJIKY ,MYJTHKYJITYPHO®,
Ha mpuMmep, Bo rpax kako CosyH. CranyBa 360p 3a
Ipaj] JieHeC CKOPO TMOTIIOJHO TPYKH — CO UCKJIYYOK Ha
OpojHaTta neyasbapcka (M1 HEraTUBHO CTUTMAaTH3UPaHa)
HMHUTpalja — a Ha II0YEeTOKOT Ha 20-THOT BEK
paszieieH Ha PeJIMTMO3HU W HAIMOHAJIHU 3aeTHUIIH,
Mel'y KOM 4eCcTO He ToCToesia KOMyHHKanuja.” Maejata
3a ,,KOCMOIIOJIUTCKUOT KapakTep Ha CapaeBo W 3a
TpafiuIIMOHAIHATA TOJIEPAHI[ja Ha  0OOCAHCKUOT
L,KOMIIIIJIYK“ Oellle HUjaHCHMPaHa WJIN JyPH IEJIOCHO
nsocraBena. Aurtpomnosioror Pobepr Xejaen (Robert
Hayden) u mosurosioror KeaBue Byrapes (Xavier Bou-
garel) ykakaa Jieka MprCyCTBOTO Ha MHOTY 3a€JTHUIIA BO
00CAaHCKH U BOOIINTO OaJKAHCKU KOHTEKCT, HE 3HAYM
IIOCTOEHe Ha BUCTHHCKA ToJIepaHiuja Mely HHB.'°
CraHyBa 300D 3a IIPOCTO ,,TPIIEHE“ Ha jacHO AepUHUPAHHU
¥ U30JIMPAaHM €HAa O Apyra IPyIH, a He 32 aKTUBHO
BaJIOpU3HMpalbe Ha HHBHATa pasjaudHocT. Hamecro
OBa, THE KuBeesie (U KMBeaT) BO Pa3JIUYHKU KBapPTOBH,
HOCeJIe Pa3JINYHU HOCUU U, CO MUHUMYM HCKJIyYOIH, HE
ce BeHuaBasie (M He ce BeHYaBaar) MelyceOHO.

OBOj THI WHTEPIpPETANH MOIIHE ja pejlaTUBU3Hpaa
BpeAHOCTAa HA KOHIENTOT ,MYyJITUKYJITypaIn3am",
IPUMEHET BP3 OTOMAHCKOTO HJIH IOCT-OTOMAHCKOTO
MuHaTO Ha BankaHot.” IIpouyeHuTe ,,MUTIETH", TOJIKY
WHTEPECHU Ha MYJITUKYITYPAIUCTUYKUOT TEOpeTHYap
Bun Kumimka (Will Kymlicka), wnaBucrumHa ce
IUIypaJIUCTHYKA OpraHu3anuja Ha KOH(pEeCHOHATHU
Pa3JIuKH, HO HECIIOPE/JINBA CO OHA IIITO JIEHEC Ce OIH-
IIyBa KAKO MYJITUKYJITYPHA [IOJIUTHKA HA IPU3HABarbe."
MeryToa, BO OBOj MCTOPHUCKU KOHTEKCT, jac cemak Ou
MIPEIJIOKIUIT €/THA KOMIIPOMUCHA HHTEPIIPeTaIyja.

Mu ce YMHU JeKa U TOKpPaj CUTE PU3HUIM, MOUMOT
~TOJIepaHIKja“ MOXKe Jla ce OJ[HECYBa HA CUTyaIldHW Ha
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Confronted with such data, some researchers asked
what could be so “multicultural,” for instance, in a city
like Salonika. This is a city that is almost entirely Greek
today — except for the abundant (stigmatised) labour im-
migration — a city divided in the early 20™ century into
religious and national communities between which there
was no communication.’” The idea of Sarajevo’s “cosmo-
politan” character and the traditional tolerance in Bos-
nia’s “neighbourhoods” was nuanced and even entirely
left out. The anthropologist Robert Hayden and the po-
liticologist Xavier Bougarel suggested that the presence
of many communities in the Bosnian and in the general
Balkan context does not mean that there is true toler-
ance between them.' It is a matter of two clearly defined
and mutually isolated groups merely “tolerating” each
other, rather than actively valorising their difference. In-
stead, they have been living in separate quarters, they
have been wearing different clothes and, with a very few
exceptions, they have not intermarried.

These kinds of interpretations have greatly relativised
the value of the concept of “multiculturalism,” applied
to the Ottoman and post-Ottoman past of the Balkans."”
The famous “Miletuses” that the theoretician of multicul-
turalism Will Kymlicka found to be so interesting are in-
deed a pluralist organisation of confessional differences
but they are incomparable with what is today described
as multicultural politics of recognition.”® However, in the
present historical context, I would still suggest a com-
promise interpretation.

It seems to me that despite all the risks, the term “tol-
erance” can refer to situations of naive intercommunity
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HAMBHO HMHTEPKOMYHUTAPHO COKHUTEJICTBO: Ha OHME
O/l TUIIOT HA TOJIKY KPUTHKYBAHUOT ,KOMIIWIYK" 1 Ha
vuerute. Ox Ilon Jlok (John Locke) maBamy, Toste-
paHI[fjaTa ja MIpPETIOoCTaByBa TOKMY IaCHBHAaTa Hjeja
3a ,Tpueme”. Kako ,cTyzmeHa moautuuka qoopogeres”,'
Taa € IPUHIUIINETHO He2ailiusHa, T.e. 6e3 cOoIlCTBEHa
MOpaJIHa COAPKUHA, OCBEH IIPAaBOTO Ha J[pyryoT fa moc-
TOH Kako Apyr. Toa 3HaUH JieKa ToJepaHIlfjaTa e HeKaze
Ha cpefuHaTa IoMely HErMparbeTo U IPU3HABAKhEeTO Ha
JIpyTHOT CO CHTe HETOBHU ITPETEH3HH 32 UCKIyInBOCT. Taa
ja mpu3HaBa pa3JIMYHOCTA IMOBEKe O/l HEIPHU3HABAKHETO,
HO IIOMAJIKy O] IPU3HABAIETO BO CMHUC/IA HA aKTHBHA
rpH’Ka 3a ,cebepeanusanuja“ Ha pa3JIMYHUTE, BP3 KOja
HHCHCTHPA MYJITHKYJITYPATU3MOT.

Ce pasbupa, popmysripaHa Ha TOj HAUWH, TOJIEPAHITHjaTa
He BETyBa HMHIITO MOKOHKDPETHO: CTaHJapAUTe 3a Toa
IIITO /1a ce TOJepupa BapupaaT Off ernoxa 0 ernoxa U
O/l €fieH /10 ApPYT IOJUTUYKHU, COIUjaJIEeH W KYJITYpPeH
KOHTEKCT. AKO JIeHeC, 32 pa3JInKa Of IIpeJ CTO TOAMHH,
3amajHATe JIMOEPAJIHM OIIIITECTBA CE€ OFHECyBaaT
TOJIEDAHTHO KOH XOMOCEKCyaJIIIUTe, TOAa HUKAKO HE €
ciy4aj co memoduiure, 1a pedeme. Ho, e1HO HEIITO €
jacHO: ITOCTOjaT Pa3/IMYHU PEKUMU Ha TOJIEPAHIIN]ja KOU
He ce 33/[0JDKUTETHO MYJITUKYJITYPHU BO CMHCJIA /1a TO
rapaHTHpaaT COYyBYBAIbE€TO HA O/IpeZieHa 3aeHHIA CO
HEj3UHUOT KYJITYpeH uieHTuTeT. [lopasu Toa, hopmyia-
Ta , TOJIEPAHIINja=MYyJITUKYITYypAIU3aM” € HEKOPEKTHA U
Tpeba s1a masiae. [IpoekTort 3a cenata Pocryiiie u Butyre
MOJKellle CIIOKOjHO Jla HOCH HacJIOB ,, TosepanTHa JlosiHa
Pexa“ wim, 3omrro He, ,IIpujarencka /lomna Peka“. Jla
BUJIUME CEMaK JIAJId MyJITHKYJITYPAaTU3MOT HE € HyKeH
BO cepa BO KOja 0OMYHATA TOJIEpAHIIAja BEPOjaTHO HE
Ou O6m1a JOBOJIHA.

coexistence: to the likes of the vastly criticised “neigh-
bourhood” and Miletuses. Since John Locke, tolerance
has implied precisely the passive idea of “tolerating.” As
a “cold political benefaction™ it is negative in principle,
i.e. without its own moral content, except the right of the
Other to exist as another. This means that tolerance is
somewhere in the middle between the denial and recog-
nition of the Other with all its pretensions to exclusive-
ness. Tolerance recognises difference more than Non-
recognition but less than the Recognition understood as
an active care for the different’s “self-realisation” that
multiculturalism insists on.

Of course, thus formulated, tolerance promises noth-
ing specific: the standards about what is tolerable vary
from epoch to epoch and from one political, social, and
cultural context to another. If today, unlike a hundred
years ago, western liberal societies behave tolerantly to-
wards homosexuals, this is certainly not the case with,
say, paedophiles. However, one thing is clear: there are
different regimes of tolerance that are not necessarily
multicultural in the sense that they guarantee the preser-
vation of a specific community and its cultural identity.
Therefore, the equation “tolerance = multiculturalism”
is incorrect and should fall. The Project for the villages
of Rostuse and Bituse could have comfortably worn the
name “Tolerant Lower Radika” or even “Friendly Lower
Radika.” Still, let us see whether multiculturalism is not
necessary in a sphere where mere tolerance would prob-
ably not suffice.
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MyATUKYATYPanu3MOT KaKo CPeACTBO
3a 3aWITUTA HA YOBEKOBUTE NMpaBa

Heycnecure Ha MyJATHKYJITYPJIU3MOT BO PeIaBaAHETO
Ha peaJlHd NOJUTHUYKUA KOHQJIMKTA WU HEroBOTO
OTCYCTBO KaKO Tpajuliuja (BImpoueM, Kajie € MyJITH-
KyJITYypaJU3MOT TAaKOB?), Celak He 3Hauar JeKa Toj
He € HOPMAaTHMBHO HajIpaBeleH KaKOo OIIITECTBEHO
ypenyBame. On ¢uiocodcka Iyie/lHa TOUKA, KOHjYHK-
TYPHHUTE OKOJIHOCTH He OM Tpebasio Ja urpaar yJora
BO PeIIaBameTO Ha MOPAJIHUTE U MPaBHUTE MPOOIeMU
MOBP3aHU CO 3alITUTATa Ha YOBEKOBUTE IpaBa. BaxkeH
JleJ1 O/l HUB Ce U TaKaHapeueHUTe KOJEKTUBHU IpaBa
U, 1oceOHO, KYJTypHUTE IIpaBa, TOJIKy CKald Ha
MYJITUKYJITYPaTU3MOT.

HerroT cekako He € eIHO3HAaYeH Kako TeopHja: BO
HEro II0CTOjaT ,IIOKOMYHHUTAPUCTHYKU® U ,II0JIHOe-
panaun® BapujaHTu. OJf KOMYHUTAapHCTUYKaTa KpH-
THUKA Ha JIMOepaJIM3MOT, TeOpeTUYapuTe Ha MYJI-
TUKYJATypau3Mor, kako Yapsic Tejimop (Charles Taylor)
u But Kumitnka, ja mpesemaar ujiejaTa 3a OCTOEHE Ha
KOJIEKTUBHU W/WIN KyJITyPHU IIpaBa, HO ce 00uayBaaT
Jla TH JIETUTUMHPAaT MPEKy JTUOePATHUOT aKIEeHT BP3
uHAuBUAyaTa.”® Tue WHCHCTHpaaT JeKa WHAUBHUIyaJI-
HUOT HJIEHTUTET ce (popMHUpa Ha TUjasIOIKA HAYUH U BO
OJIp€e/IeH KyJITypeH KOHTEKCT BO KOj JIMYHOCTA € CEKOTaIll
BKJIy4yeHa. 3a HUB, KJIACUYHUOT WHJIUBUYTHUCTHIKHI
subepasim3aM He HYJIU JIOBOJIHA 3aIITHTa HA OHOj el
OJ1 MH/IUBUIYJTHUOT UJIEHTHUTET, KOj € BO (PyHKIIMja HA
KOJIEKTUBUTETOT. EBe 3011TO ,,citennoT" inbepaizam 6u
TpebaJsio 1a ce ,KOpUTHpa“ Ha HAUKWH KOj OU ja OBO3ZMOZKILI
3allITUTATA HA OJIpe/IeHN KOJIEKTHUBHHU MPaBa, HHTUMHO
MMOBP3aHHU cO QyHIaMeHTaTHHUTE IpaBa Ha YOBEKOT. Bo
TOA Ce COCTOjaT U MOCEOHUTE ,[TOJTUTUKU HA TPU3HABahe"
3a KOU alleJInpaaT MyJITUKYJITYPaJIUCTUTE.
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Multiculturalism as a Means
for Protecting Human Rights

The failures of multiculturalism in resolving real politi-
cal conflicts or its absence as tradition (in fact, where is
multiculturalism this way?) still do not mean that as a
social system it is not normatively the fairest. From a
philosophical viewpoint, conjuncture should not play a
role in the resolution of moral or legal problems related
to human rights protection. An important part of them
are also the so-called collective rights and, particularly,
cultural rights, which are so dear to multiculturalism.

The latter is certainly not univocal as a theory: it has
“more communitarian” and “more liberal” variants. The
theorists of multiculturalism, such as Charles Taylor and
Will Kymlicka, borrow the idea about the existence of
collective and/or cultural rights from the communitar-
ian critique of liberalism but they try to legitimise them
using the liberal emphasis on the individual.* They in-
sist that individual identity is formed dialogically and in
a given cultural context in which the individual is always
involved. In their view, classical individualist liberalism
does not offer sufficient protection of that part of the
individual identity which serves the collectivity. This is
why “blind” liberalism should be “corrected” in a way
that would provide for the protection of some collective
rights, intimately linked with the fundamental human
rights. This also encompasses the specific “politics of
recognition” to which multiculturalists appeal.

’II
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Ha BaskaHoT, oBaa WHTepHpeTanuja Ha MYJITHKYJI-
TYpaJIN3BMOT Ce IIPOMOBHUpPA O IIPAaBO3AIITUTHUTE
HEeBJIQJIUHH OPTaHU3AIUH U OJ] UHTEJIEKTYaJII!, YHUBED-
3UTETCKH Ipodecopu u ipyru 6J1ucKu 10 HUB. MeryToa,
MYJITHKYJITYPHUTE TTOJTUTUKU Ha MIPU3HABAKE ce 00jEKT
Ha pexuia Kputuku. Criopes e/lHa o7 HUB, MYJITHKYJI-
TypaJIU3MOT HMa TeHJIeHIIja Ja ,KyJATypajiu3upa’“
YHUCTO COIMjaJTHO-eKOHOMCKU mpobsiemu. OcCBeH TOa,
MYJITHKYJITYPAJIU3MOT HMa HEKPUTHYKH IIPHUCTAIl
KOH IIOUMHU KaKo ,KyaTypa“ u ,3aeguuna“. Tue ce
TPETUpAaT Ha eleH eCEHIUjaITUCTHYKH HadhH, KOj
BCYIITHOCT TO JI03BOJIyBa T'OPEHABEJEHOTO KOPHUCTe-
b€ Ha MYJITUKYJITYPAJIUCTUYKA PETOPHUKA BO MOZAPIIKA
Ha MAILUAHCKUTE HAUWMOHAJIHH W HAIMOHAJIUCTUYKU
Kay3u. VHTepeceH € W YKOpDOT CIpeMa wHiejaTta 3a
KOJIEKTUBHUTE IIpaBa — 3aeJlHUYKaTa IIOEHTa Ha
KOMYHUTAPUCTUTE U MYJITUKyJITypanucture. Cropes
HUBHHUTE KPUTHUYAPH, MYJITHUKYJITYPAJIU3MOT HE HYyAH
JIOBOJTHO TapaHIIMH 3a IOYNUTYBalbe Ha WH/IMBU/TyJTHATa
aBTOHOMMja, Koja e dyHJAaMeHTaJHa 3a JubepasHaTa
dunocoduja. Bo ogpenenu 3aefHUIIN, OCHOBHHUTE IIPaBa
Ha IIOEIUWHENOT HE Ce JOBOJIHO 3allTUTEHU: KJIaCHYeH
MIPUMED Ce KEHUTE BO HEKOU MCJIAMUCTUYKY OIIIIITECTBA.
bu 6mio HeaseKBaTHO 32 BAKBHOT BHJI TPOOJIeMH Jia ce
Ka’ke, Ha HAUMHOT Ha Tejsop, neka Tpeba jja 103BoIuMe
cneruduIHa BPEAHOCT HA CEKOja KyJITypa.

AKO o1 YHCTO ITpaBHA I'JIeJIHA TOYKA MOXKe /1a ce IPU3HaaT
CeKakBU IpaBa (Ha mHpUMEp OHUE HAa pacTeHUjara),
0/l MOpaJIeH acHeKT, Kako IITO IIOKaKyBaaT HEKOU
KpUTHUYapy, WHJejaTa 3a KOJIEKTUBHU IIpaBa He e
y6emiBa. Huty 06jeKTOT Ha €/JHO IPaBO, HUTY HHTEPECOT
3a7] OBa NpaBO, HUTYy HeroBaTa peaju3alyja Moxe /a
O6ujaT KOJIEKTHBHH, ako Tpeba Ja OMAaT U MOpAJHO
npudatausu.” Ete 3omro Kumiuka ce oduayBa sia ro
n30erse 0BOj TEpMHUH Kora 300pyBa 3a CrenuduIHUTE
mpaBa Ha 3aegHuruTe (group-specific rights). Meryroa,

This interpretation of multiculturalism is being promot-
ed in the Balkans by right-protector NGOs and by intel-
lectuals, university professors and other people close
to them. However, multicultural politics of recognition
are subject to a variety of criticisms. According to one of
them, multiculturalism tends to “culturalise” purely so-
cial-economic problems. Besides, multiculturalism has a
non-critical approach to terms like “culture” and “com-
munity.” They are treated in an essentialist manner,
which actually allows the above use of multiculturalist
rhetoric to support the minority national and nationalist
causes. Also interesting is the rebuke over the idea of the
collective rights — the common point of communitarists
and multiculturalists. According to their critics, multi-
culturalism does not offer enough guarantees about the
respect for individual autonomy, which is fundamental
to liberal philosophy. In certain communities, the basic
rights of the individual are not protected enough: classi-
cal example is the position of women in some Islamic so-
cieties. It would be inadequate to say about these kinds
of problems, in Taylor’s manner, that we should allow
for the particular values of every culture.

If, from a purely legal perspective, all kinds of rights can
be recognised (for example, those of the plants), from a
moral viewpoint, as some critics demonstrate, the idea of
collective rights is not convincing. Neither the object of a
right nor the interest behind it, including its realisation,
can be collective if they are to be morally acceptable.*
This is why Kymlicka tries to avoid this term when he
speaks about the group specific rights of the communi-
ties. However, there are no serious problems why the
social covenant offered by liberalism should not be ex-
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HEe IIOCTOjaT CEPUO3HHU IMPOOJIEMH OIIITECTBEHUOT
JIOTOBOD IIOHYZIEH O7] JTUOEpaJM3MOT JIa Ce IPOIINPHU
Taka IITO Ja ce o0Oe30eaT WHAWBUAYAJTHUTE IIpaBa
HAa TOEIUHIIM, KOW HMAaaT B3aeJHUYKH KOJIEKTUBEH
unenturer. JlubeparusMoT BO HeroBaTa He-MYJITH-
KyJITypHa Bep3Hja BOOIIITO HE Ce€ IPOTHUBCTABYBA
dpankodoHCcKOTO HaceseHue Ha Ksebexk ma yum
dpannycku jasuk. PaznmmkaTta e BO Toa JileKka He JjaBa
rapaHOfy 3a OICTAHOK Ha WMCTOBO — 3a PAas3jiKa Of
MYJITHKYJITYPAJIUCTUTE, KOW 0apaaT 3a70JDKUTETHU
MEpKHU 3a MPOTEXHUpame Ha (HPAHIYCKUOT ja3UK W HA
¢dpankodoHckaTta 3aenHUNA. MyJATHKYJITypPaIUCTUTE
ce MOkeOU BO IIPaBO KOTa TBPJIAT JieKa MPU3HABAETO
Ha OApeAeHU TIpyNoBo-cuenupUIHN TIpaBa HaA
MannuHcrBaTta (Ha mnpumep, GpaHKO(QOHUTE BO
KBebek) ce nubepanmHo nmpudariuBy, OHAejku He ce
HeCIIpaBe/JIUBY ClipeMa MHO3UHCTBOTO. Ho, BO cekoe
MAaUIITUHCTBO MIMAa IPYTU MAJIIITHCTBA — UMa, BO HajMasia
paKa, MOeINHIN CO IOMHAKBYA WHTEPECH U UJEHTUTETH:
Ha npuMmep, aHriaopoHute Bo KBebGex Moxke ga He ce
MHOTY CPEKHHU O7] OIPE/IEHN MEPKH 3a MPOTEKI[hja Ha
ja3MKOT Ha MAJIIUHCTBOTO, KOE 32 HUB € MHO3UHCTBO.

OBze ce 1ieia ¥ MPOOJIEMOT CO KOMYHUTAPUCTHUKUTE
MMIUTAKAIIMK Ha €/IHA BaKBa MPOTEKI[Hja: 3aIlITUTEHH-
Te KYJITYPX MOKE JIECHO /Ia CTaHAT XEPMETHYKH 3aTBO-
penn mMoHazu. CBeCHU 3a TOA, MYJITUKYJITYPATHCTUTE
amejdpaaT 3a ,OTBOPEH MYJITHKYJITypau3amM“ W 3a
JFjaJior moMery 3aeiHunuTe.”> Meryroa, MHOTY 3a€/THHU-
11 HeMaaT motpeba of TakoB jujasor. KaToJTHYKHOT
MHTETPHUCT, MPABOCJIaBHUOT QYHAAMEHTAJIHUCT U HCJIa-
MHCTOT ja HETHpaaT HEOIXOJHOCTa O] KOMYHHUKAaIlfja
CO IPYTUTE PEJIUTHH, a Jila He 300pyBaMe 3a Toa JeKa
HUKaKO He OU T'M IIOYUTyBasie KDUTHKHUTE OJ CTpaHa Ha
dbemuHMCTH WK XOMOcekeyaaiu. KyaTypure Kou HygaT
TOTAJTHO O0jacHyBame Ha CBETOT, HE MOXKAT BO HEro /a
BKJIy4aT eJIEMEHTH OJI IPYT CBETOTJIE].
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tended in order to ensure the individual rights of indi-
viduals who share a common collective identity. Liber-
alism in its non-multicultural version is not opposed to
the Quebec’s Francophone population learning French.
The difference is that it does not provide guarantees for
its survival — unlike multiculturalists, who demand man-
datory measures for protecting the French language and
the Francophone community. The multiculturalists may
be right when they claim that the recognition of certain
group-specific minority rights (for example, the Franco-
phones in Quebec) is acceptable from a liberal viewpoint
because they are not unjust towards the majority. But in
every minority there are other minorities — there are, at
the very least, individuals with different interests and
identities: for example, the Anglophones in Quebec may
not be very happy with some measures aimed at the pro-
tection of the language of the minority, which is majority
for them.

This demonstrates the problem of the communitarian
implications that such protection might have: protected
cultures may easily become hermetically closed monads.
Aware of this, multiculturalists appeal for “open multi-
culturalism” and dialogue between communities.** How-
ever, many communities do not need such dialogue. The
Catholic integrist, the Orthodox Christian fundamental-
ist and the Islamist deny the necessity of communication
with other religions; needless to say, they would never
respect any criticism by feminists or homosexuals. Cul-
tures that offer total explanations of the world cannot in-
clude in it elements from another worldview.
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Hcnpasenu mpes cute THe MPOOJIEMU, MYJITHKYITY-
PaJIMCTUTE ce BPTAT WM KOH KOMyHUTapHU3aM, MJIN KOH
KJIacuyeH yimbepasm3am. Ha mpumep, 3a 1a ce usberse
perpecujata Ha TNOeIUHENOT, KuMyimka BoOBeyBa
JbepaTHA CTaHJIAP/IM BO HCTHUTE OHUE KYJITYPHU KOHU
WHaKy Ou TpebaJsio Ja ce 3aIITUTAT O/ IPOU3BOJIHOCTA HA
,CJIENTUOT Jubepanu3am”.* Bo cBouTte mocieqHu nena,
Yapuic Tejop e c€ TOMOHOKYJITYPEH, Bpakajku ce KOH
YHUBEP3UINCTUUKUTE (POPMYJIM HA KATOJTUIIU3MOT.
Bo ®panmuja, rosieMuoT aABOKAT HAa KyJITyPHUOT
wiypanusam, conposioror Anen TypeHn (Alain Tourai-
ne), 3efe y4ecTBO BO KomwucHjara ,llltazu®, kojarrrto
rO TOHYAW CKaHJAJIO3HHOT 3aKOH 3a 3abpaHa Ha
,OCTEH3UBHUTE PEJIUTUO3HU CcUMOOIHN“, moceObHO Ha
HCJIaMCKaTa maMuja. YuH IITo He € COCceM BO XapMOHU]ja
CO H/ieaIiTe Ha MyJITUKYJITYPAJIU3MOT U JIyPH, MOXKeOH,
Ha eJIeMeHTapHaTa ToJiepaHnuja.”> ViMajku ru npesBus
CUTE THE JWJIEMH W MapaZlOKCH, KaKO M Pa3BOjOT HA
MYJITHKYJITYPAJTU3MOT, IETUTUMHO € IIPAIIabeTo O/1 Ka-
Jle celak joara HeroBaTa 3aBOJJIUBOCT BO OATKAHCKHUOT
¥ 10ceOHO BO MaKEJOHCKUOT MHTEJIEKTYaJIeH KOHTEKCT?

3a UHTEJIEKTYJTITUTE O aJIDAHCKO TIOTEKJIO, TOj € BasKEH
01 KOMYHUTAPUCTHYKA IJIETHA TOUKA: KaKO CPEJICTBO 32
[IPOMOBUparbe Ha MOJIMTUYKU Gapama.>® 3arpueHn o
MIOCJIETHUBE, MHTEJIEKTYJIIUTE OJT MAKEOHCKO IIOTEKIIO
OapaaT, TpEKy MYJITHKYJITyPAIU3MOT, (QOPMYJIH HaA
€THUYKO COXKHUTEJCTBO. Hekou Beke IO OTKpHBaar
mugprpaH BO MaKeIOHCKATa JPKaBHOCT, OJ1arofjapeHre
Ha... koMyHuCTUYKHOT ACHOM. UctoBpemMeHo, My/ITU-
KYJITYPaJUCTUYKUTE CJIOTAaHHU WM JI03BOJIyBaaT Ja BO-
JlaT CMeTKa 3a CTaTycoT Ha MakeJOHIIUTEe HAZBOP O/
Makezionnja: TpeKy uHcuctupame I'pnuja u Byrapuja
Jla UM OKTPOUPAT MIIIUHCKU TpaBa.” Ho oBue MOTHUBHU
TEIIKO JIEKA Ce €ITUHCTBEHU.

Confronted with all these problems, multiculturalists
turn to either communitarianism or classical liberalism.
For example, to avoid the repression of the individual,
Kymlicka introduces liberal standards in the very cul-
tures that would otherwise need to be protected from the
arbitrariness of “blind liberalism.”* In his most recent
works, Charles Taylor is increasingly monocultural, go-
ing back to the Universalist formulae of Catholicism.*
In France, the great advocate of cultural pluralism, the
sociologist Alain Touraine, took part in the Stasi Com-
mission, which offered the scandalous law prohibiting
“ostensive signs of religious affiliation,” particularly the
Islamic head scarf. This was an act not entirely harmo-
nious with the ideals of multiculturalism and, perhaps,
even elementary tolerance.® Taking into account all
those dilemmas and paradoxes, as well as the develop-
ment of multiculturalism, the question of where its se-
ductiveness comes from in the context of the Balkans,
and particularly Macedonia, is a legitimate one.

To the intellectuals of Albanian origin, it is important
from a communitarian viewpoint: as a means for pro-
moting political demands.*® Concerned with the latter,
the intellectuals of Macedonian origin look, though mul-
ticulturalism, for formulae for ethnic coexistence. Some
already discover it in coded in the Macedonian state-
hood, thanks to the communist ASNOM.* At the same
time, multiculturalist slogans allow them to take account
of the status of the Macedonians outside Macedonia: by
insisting that Greece and Bulgaria award them minority
rights.”” However, these are hardly the only motives.

* Anti-fascist Assembly of the People’s Liberation of Macedo-
nia (tr. note).
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Cnopen, Axcen Xouer (Axel Honneth), muaky rteope-
TAYap Ha [apajurmata Ha IPU3HABAETO, IOUMOT
»MYJITHUKYJITYpPaJIN3aM " € TOJIKY YCIIeIIeH TOKMY IOpay
TOA ITO € Ipased.?® ,MyJTHKy/JITypHO OIIITECTBO“ ce
pasbupa Ha Hajpa3IMYHU HAYMHH U HE ce 3HAE J]AJIH CO He-
O ce 03HAUYBa JIaJieHa [IPaBHA M0J103k0a UiIu oJipesieHa
COITMO-KYJITYypHa COCT0j0a, EKOHOMCKA IoAe0a, sKUBO-
TeH cTus1 U p. OBaa HejacHOTHja U/ Wiy ITpa3HUHA JIECHO
ce IJIeZ]a ¥ BO KOJIyMHUTE Ha MaKEJOHCKUTE IIPOMOTOPH
Ha BaKBOTO OHINTeCTBO. Hekow o7 HUB, HA IpHUMep,
objacHyBaar: ,MyJTHKYJITYPIN3MOT € IIpalllame Ha
3rojieMeHa (peKBeHIHja W KOMYHHKaIlMja Ha WH/U-
BUJIlyU KOU HOCAT BO ceOe IIOBEKECJIOEH H/IEHTHTET.
3Hauw, J1eJ1 01 MOjOT UZEHTUTET, HO CAMO JIEJI, € TOA JIeKa
jac cym erHuuku Makesoner. Jles o4 MOjOT HAEHTUTET
e JIeKa He CyM IMpaBOCJIaBeH, Ouiejku cyMm aTeuct. Jlen
0/l MOjOT HJIEHTUTET € TOA JIeKa CyM DeKHCep, KaKO U
TOAa JieKa CyM TaTKO Ha eiHa Kepka“.*® [[oKOHIIenTyaJsHo,
JIPYTH BEJIAT IEKA MYJITHKYJITYPAJIU3MOT ,Mely IPyToTO,
3HAYM U adupMalyja Ha €THUYKUTE PA3JIUKU, HO U
HUBHO IIPEYEKOPYBAaIb€; MYJITHKYJITYPAIU3MOT ja
chaka KysiTypaTa MHOTY IOIIMPOKO OFf E€THHYKOTO
npebpojyBame; TOj ce OJHeCyBa M Ha Kjacara, pacara,
BO3pacTa, IOJIOT, POJOT, HOCEjKU €Ha HOBA CIJIHA
KyJITypHa €HEprhja Koja UIabOKO TH IIPEHCIUTYBA

JloCeTaITHUTE TIOJTUTUKH Ha ITpU3HaBame .5’

Axo Tpeba co jormyku QopMyJiu Jla ce U3pas3aT OBHE
nebuHuyuy, Tue 6m 6wine ox tunot: S e P u He-P; u S
e PeXeYeZ Ako MyITUKYJITYypaJu3MOT adpupMupa
WJIEHTUTET, TOA I'O NPaBU U HAIIMOHAJIU3MOT, KaKO U
peuruo3HuoT QyHAaMeHTanu3am. AKO, NaK, MpPeT-
CTaByBa IIpeYeKOpyBame Ha KYJITYPHUTE, eTHUYKUTE,
KOH(ECHUOHAITHUTE U IPYTH UJEHTUTETH, TOA € KJIACUUeH
nubepanmzaM. AKO MyJITHUKYJITYPaJIU3MOT ce O/IHECYBa
M Ha KjlacaTa, HE € jaCHO IO IITO Ce Pa3jIMKyBa Of
MapKCHU3MOT. AKO, MaK, KOH KJjlacaTa TOj U /07ilaBa U
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According to Axel Honneth, a theorist of the recognition
paradigm, the term “multiculturalism” is so successful
precisely because it is empty.?® “Multicultural Society”
is understood in many different ways and it is unclear
whether it signifies a given legal position or a given so-
cio-cultural condition, economic division, lifestyle etc.
This ambiguity can also be readily seen in the columns
by the Macedonian promoters of this kind of society.
Some of them, for example, explain: “multiculturalism is
a matter of increased frequency and communication of
individuals who carry a multilayered identity. So, a part
of my identity, but only a part of it, is that I am an ethnic
Macedonian. Another part of my identity is that I am not
Orthodox Christian, as I am an atheist. Yet another part
of my identity is that I am a director, as well ass that I am
a father to one daughter.” In more conceptual terms,
others say that multiculturalism “among other things,
also means affirmation of ethnic differences, but their
transcendence too; multiculturalism understands cul-
ture more broadly than an ethnic count; it refers equally
to class, race, age, sex and gender, carrying a new pow-
erful cultural energy that deeply challenges all previous
politics of recognition.”*°

If these definitions were to be expressed with logical for-
mulae, they would be of the following type: S is P and
non-P; and S is P is X is Y is Z. If multiculturalism af-
firms identity, so does nationalism too, as well as reli-
gious fundamentalism. If, on the other hand, it consti-
tutes a transcendence of cultural, ethnic, confessional,
and other identities, it is classical liberalism. If multicul-
turalism also refers to class, it is unclear how it is differ-
ent to Marxism. If, however, on top of class it also adds
race, age, sex, gender, and disabled people, is it unclear
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pacaTta, BO3pacra, [oJIoT, PO/IOT, XeHINKETUPAHHUTE, HE €
jacHo Bo KaKBa cMucJia THe 61 Tpebasto /ja ce 3allTUTyBaaT
HAa HAYMHOT KaKO KyJITYpHHUTe 3aemuuiiu. Tpeba su
BO IVI[yBOHEMHUTE Jla TJIeZlaMe ja3uYHO MAJIIIHCTBO?
Bo3pacta He Moxke 7za Ouze objekT Ha moceOHA
[IPOTEKI[MOHUCTHYKA ITOJIUTHKA: O1 OGUITO aricypaHo 60-
TOIMIITHUTE J1a Ce MPOKJIaMKpaar 3a Tpylia BpeaHa cama
110 cebe, urja OPOJHOCT He CMee Jia ce CMaJTyBa.

Jla ce pede Jeka ceuydj HAEHTUTET Tpeba sa Ouze
,IIOBEKECJIOEH, He TH pelaBa mpobiemwure. Jla 103-
BOJIMMeE JieKa HeuHdja IPHUIQJHOCT KOH MaKeJOHCKaTa
HaIMOHAJIHA 3aeJHMIlA €, Ha HEKAaKOB HAa4WH, KOH-
CTUTYTHBEH 32 HETOBHUOT UJIEHTUTET U 3aTOa MOJKE J1a ce
Oapa moceOHO MpU3HABabe HAa HAIMOHAIHATA 3a€THUIIA,
0e3 Koja He Ou OWJI MpU3HAT HU caMHOT Toj. Ho, dpakToT
JleKa e TaTKO Ha KepKa He € COI[MeTaieH U He € Off
HCTUOT pej: 6u OUIo arncyp/iHo Aa 6apaMe KOJIEKTHBHH
IpaBa 3a CHUTE TAaTKOBI[M HAa KepKU. AKO, MaK, (GaKTOT
Jeka e MakenoHel He Tpeba /1a Ouzie MOOUTEH 3a HETO
oz GaKTOT JleKa e TaTKO Ha KepKa, 30IITO My € TOorarl
Jla 6apa MyJITUKYJITYDHH IIOJUTUKA Ha IMPU3HABambe
kako MaxkezoHeln, win kKako Asbadern uTH...? Hermrro
IOBeKe: OBOj EHTY3WjaCTHUYKH U HeaudepeHIupaH
KOHIIENIT HA MYJITUKYJITypajJn3aM He KOPECIIOHJIHpa
JIypu HHU CO TIHIIyBamaTa Ha TeOpeTUYapuTe Ha
MYJITHKYJITYpaIu3MOT. Bo cBojara KjlacMyHa craTuja
3a ITIOJIMTUKWTE Ha IIpU3HaBame, Tejjiop MHCIH
TOKMY Ha KYJTYPHUTE 3aeJHUIH. licTuTe ce jacHO
nudepeHIlupaHu, Ja He KakaM JUCKPUMUHUPAHHU
on Kuminka, co HEroBOTO TEOPHCKO OIPaBAYyBakbe
Ha HEPAMHOIIPABHUOT TPeTMaH Ha CTapOCeIeJICKUTE
,HAIMOHAJIHU MAJIIIUHCTBA® W Ha HWMHIPAHTCKUTE

« 31

»E€THUYKHU TPYIH .

in what sense they should be protected in the way multi-
cultural communities are. Are we to see a linguistic mi-
nority in the deaf and hard of hearing? Age cannot be
an object of a special protectionist politics: it would be
absurd if sixty-year-olds were to proclaim themselves a
group per se whose population must not decrease.

Saying that everybody’s identity should be “multilayered”
does not solve the problems. Let us permit that some-
body’s membership in the Macedonian national com-
munity is, in some way, constitutive for his identity and
that therefore special recognition of the national com-
munity can be sought, as he himself would not be recog-
nised without it. However, the fact that he is a father of a
daughter is neither a societal one nor of the same order:
it would be absurd to demand collective rights for all the
fathers of daughters. If, on the other hand, the fact that
he is a Macedonian should not be more important to him
than the fact that he is a father of a daughter, why should
he ever demand multicultural politics of recognition as
a Macedonian or Albanian etc.? And another thing: this
enthusiastic and undifferentiated concept of multicul-
turalism does not correspond even with the writings of
the theorists of multiculturalism. What Taylor has in
mind in his classical essay on the politics of recognition
are precisely the cultural communities. These have been
clearly differentiated, if not discriminated by Kymlicka,
with his theoretical justification of the unequal treat-
ment of the indigenous “national minorities” and the
immigrant “ethnic groups.”
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HaBpakajku ce cera Ha IpamameTo 3a HEONXOJHOCTA
Ha MYJITHKYJITYPaJIu3MOT, OM HalOMHAJ JileKa BO /IBaTa
IIPETXOHO AaHAJIU3UPAHU KOHTEKCTAa, IOMMOT WU
HeMa ocobeHa NpegHOCT (KaKO IOJUTUYKO CPEeZICTBO
U aJTepHATHBA), WJIM BOOIIITO HeMa cMuciaa (Kako
KyJITypHA KapaKTepUCTHKa Ha 0OaJIKaHCKOTO MHHATO).
Jlay cenak MyJITUKYJITYPIU3MOT HeMa 6apeM HEKAKBa,
Makap U peJIaTUBHA, BPETHOCT?

Cnopenr MeHe, ebaTuTe OKOJIy MYJITUKYJITYDHUTE
IIOJIUTUKU Ha IPU3HABake NMaaT /iBe OCHOBHU 3aCJIyTH.
On engHa cTpaHa, THe ja M30CTPHja UyBCTBUTEIHOCTA
KOH umilauyuiliHuilie cClUpyxiiypu HA OOMUHAUUja BO
COBPEMEHOTO OIIIITEeCTBO, KOM pe3yJITUpaaT BO HeeJlHA-
KOB TPETMaH Ha Ofipe/ieH! oeUHIY U rpynu. Of apyra
CTpaHa, MYJITHKYJTYPaJU3MOT IO CTaBU HPOOJIEMOT
3a KOMyHuKkayujaiia Mery pasjUYHUTE UJEHTUTETH
U KyJTypHH IPAKTUKHA BO IJIO0AJIM3UPAHUOT CBeET.
MefyToa, co cBOjoT GOKyC BP3 OIICTAHOKOT HA 3aeHU-
11aTa, MyJITUKYJITYPQINCTUTE HE TH Pellnja IPoOIeMuTe
U HyJea par excellence KOMyHUTapUCTUYKH (HOPMYIIH.
Ce yirre cTojaT Impamamara IITo Mopa Jja IpUu3HaBaMe,
KOH IITO MOpa Ja CMe eJHOCTaBHO TOJEpaHTHU Oe3
I[eJIOCHO 7ia ro npudakaMe, HO M IITO He Tpeba Ha
HUKAaKOB HAYUH /ia Tpu3HaBaMe. Bo mefyBpeme, MyJITH-
KyJITypaJn3MOT MMa e€/lHa HeclIOpHa BPeJTHOCT U Taa €
BO YHCTO ecilieilicku 1u1adH. MuciaM Ha MHOTYOpPOjHUTE
dopmu Ha KysITypHA XUOpUAU3aIHja, HA ,MyJITUKYJITH"
YMETHOCTA U Ha IIOBP3aHUOT CO Hea »KUBOTeH CTWI. Taa
OTBOPEHOCT MU Ce YWHU He caMo coceMa npudatiuba,
TYKy YU BaKHa 3a HHAKy MOIIHEe I1apOXHUjaIHUTe
omnmTectBa Ha bankanoT. EcTeTukaTta efHOBpPEMEHO e
IoJie 3a colyjayiHa KPUTHKA, HO U cdepa BO KoOja cMe
0cs1006071eHU 01 CTPaBOT JleKa WU MHO3UHCTBOTO TO
yTHeTyBa MaJIIUHCTBOTO, WX MaJIIIUHCTBOTO — CBOUTE
MIpUNAHUIIY.
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Going back to the issue of the necessity of multicultural-
ism, I would emphasise that in the two contexts analysed
above, the term either has no particular advantage (as a
political means or alternative) or makes no sense at all
(as a cultural feature of the Balkan past). Still, is multi-
culturalism devoid of any, even relative, value?

In my view, the debates around the multicultural politics
of recognition have two basic merits. On the one hand,
they have sharpened the sensitivity to the implicit struc-
tures of domination in modern society, which result in
unequal treatment of specific individuals or groups. On
the other hand, multiculturalism has placed the prob-
lem of communication among the various identities and
cultural practices in the globalised world. However, with
its focus on the survival of the community, the multicul-
turalists have not solved the problems but rather offered
communitarian formulae par excellence. The questions
remain of what we must recognise, what we must be sim-
ply tolerant of without entirely accepting it, as well as
what we must not recognise at all. In the meantime, mul-
ticulturalism has an unquestionable value and this is on
an entirely aesthetic plane. What I have in mind are the
numerous forms of cultural hybridisation, “multi-culti”
art and the lifestyle related to it. To me this openness
seems not only entirely acceptable but also important
for the otherwise very parochial societies of the Balkans.
Aesthetics is simultaneously a filed for social critique
and a sphere in which we are free from the fear that ei-
ther the majority oppresses the minority or the minority
oppresses its own members.

Translated from Macedonian by Ognen Cemerski
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