
Journal  for  Po l i t ics ,  Gender ,  and Cul ture  Vol .  5/No.  2/Summer 2006

6�

Identities

Multikultura, 
multikulturalizam, 
feminizam

Bobi  
Badarevski

Bobi  
Badarevski Multiculture, 

Multiculturalism, 
Feminism

Otvoraweto na pra{aweto na multikulturalizmot 
vo kontekst na multikulturnite teorii i statusot 
i polo`bata na rodovite relacii, posebno statu-
sot i polo`bata na `enata vo Makedonija, izisku-
va elaboracija i ekspozicija na teoriskite i 
metodolo{kite pozicii vo pristapot na temata, ne 
samo poradi potrebata da se zapazi procedurata na 
pravilno izlagawe i pi{uvawe i za prezentacija 
na ideite {to gi ima tekstot. Konceptualizacijata 
na temata, ideolo{kata pozicija, teoriskata ramka 
i metodolo{kite tehniki ja vramuvaat produktiv-
nosta na tekstot, linijata na razmisluvawe, rezul-
tatite, no i negovata interpretacija. ^esta pojava e 
recepcijata na multikulturalizmot vo Makedonija 
i tekstovite koi se zanimavaat so taa problemati-
kata da go simuliraat teorisko-istra`uva~kiot 
diskurs na pi{uvawe, a rezultatite koi sledat od 
takvite pi{uvawa da se prika`uvaat kako „znaewe” 
za dadenata tema i problematika.1 Toa {to gi le-
gitimira takvite tekstovi kako diskurs na znaewe 
e pretteoretskoto i popularnoto poimawe na po-
imot multikulturalizam i na kategoriite koi{to 
se povrzuvaat so toj poim; poto~no, legitimacijata 
na tie tekstovi se temeli na popularniot diskurs na 

The act of opening the question of multiculturalism in 
the context of multicultural theories and the status and 
position of gender relations, in particular the status and 
position of women in Macedonia, requires the elabora-
tion and exposition of the theoretical and methodological 
positions in the approach to the issue not only because 
of the need to respect the procedure of correct rendering 
and writing and for presentation of the ideas that the text 
carries. The conceptualisation of the topic, the ideologi-
cal position, the theoretical frame and methodological 
techniques all delineate the productivity of the text, the 
line of thought, the results, and also its interpretation.  
It is a common phenomenon for the reception of mul-
ticulturalism in Macedonia, and for the texts that deal 
with this concern, to simulate the theoretical-research 
discourse of writing, and for the results that arise from 
such writings, to be displayed as “expertise” in a certain 
topic and matter.1 What makes such texts legitimate as a 
discourse of expertise is the pre-theoretical and popular 
understanding of the notion of multiculturalism and of 
the categories related to that notion; to be more precise, 
the legitimising of those texts is based on the popular 
discourse of the intellectual elite.2 In my opinion, it is not 
enough to narrate some of the current theories on mul-
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intelektualnata elita.2 Smetam deka ne e dovolno da 
se preraska`at nekoi od tekovnite teorii za multi-
kulturalizmot i da se povtoruvaat op{ti mesta od 
multikulturniot diskurs, kako {to se pra{awata za 
malcinskite prava, grupnite prava, komunitariz-
mot i nekoi drugi.

[to se odnesuva do tekovnata teoriska i istra`u-
va~ka praksa vo vrska so problemite na multikultu-
ralizmot,  situacijata e komplikuvana. Teoriskata 
produkcija za multikulturalizmot, koja doa|a od 
anglosaksonskata intelektualna sredina e main-
stream vo makedonskite intelektualni krugovi. Od 
druga strana, makedonskite intelektualci stanu-
vaat sè ponezadovolni so soodvetnosta i primenli-
vosta na analiti~kite i metodolo{kite priodi, 
razraboteni vo spomenatata literatura. Kako {to 
zabele`uva Branislav Sarkawac vo tekstot „Mul-
tikulturalizmot vo Makedonija”,3 „multikultura-
lizmot kaj nas e del od golemiot problem na teorija-
ta odnadvor za praktika vnatre. Re~isi i da nema 
teorija odnatre”.4

Makedonskata feministi~ka scena, ili poto~no, 
intelektualnata scena koja gi tretira rodovite 
pra{awa, e nema po pra{aweto za odnosot na mul-
tikulturalizmot i rodovite temi. Kolku {to mene 
mi e poznato, osven studijata pomestena vo zbor-
nikot Istra`uvawa od oblasta na rodovite 
studii vo izdanie na Evro Balkan press,5 ne pos-
toi tekst koj eksplicitno se zanimava so multi-
kulturalizmot i rodovite pra{awa. Nedostatokot 
od teoriska debata za multikulturnite pra{awa 
pridonesuva za opstojuvawe na krizata vo `enskoto 
dvi`ewe vo Makedonija. Podelenosta po odredeni 
politi~ki i op{testveni pra{awa pome|u nevladi-
nite organizacii na `eni koi doa|aat od razli~ni 

ticulturalism and to repeat general positions from the 
multicultural discourse, such as minority rights issues, 
collective rights, communitarianism, as well as several 
other issues. 

With respect to the current theoretical and research prac-
tice regarding multicultural issues, the situation is com-
plicated. The theoretical production of multiculturalism, 
stemming from the Anglo-Saxon intellectual environ-
ment is mainstream in Macedonian intellectual circles. 
On the other hand, Macedonian intellectuals are becom-
ing more and more discontented with the appropriate-
ness and applicability of the analytical and methodologi-
cal approaches explicated in the mentioned literature. As 
Branislav Sarkanjac notes in the text “Multiculturalism 
in Macedonia,”3 “here, multiculturalism is a part of the 
grand problem of outer theory for inner practice.  There 
is almost no inner theory.”4

The Macedonian feminist scene, or to be more precise, 
the intellectual scene that deals with gender matters is 
mute when the relation of multiculturalism and gender 
topics is concerned. To my knowledge, with the exception 
of the study, part of the essay collection Gender Studies 
Research published by Euro-Balkan Press,5 there isn’t a 
text that explicitly deals with multiculturalism and gen-
der issues.  The lack of theoretical debate on multicultur-
al issues contributes to the continued existence of a cri-
sis in the women’s movement in Macedonia.  The divide 
that exists between non-governmental organisations of 
women coming from various ethnicities when certain 
political and social issues are concerned completely re-
veals the multicultural nature of the situation.  The neg-
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etnikumi, vo celost ja prika`uva multikulturnata 
priroda na takvata sostojba. Zapostavenosta i otsus-
tvoto na poddr{ka na onie koi se podgotveni da gi 
istra`at i ispitaat multikulturnite aspekti na 
rodovite relacii se gleda i vo otsustvoto na rodo-
vata/feministi~kata perspektiva na multikultura-
lizmot na dosega najeminentnata sredba na intelek-
tualnata elita vo organizacija na Institutot 
Otvoreno op{testvo.6

Celta na ovoj tekst e da gi ispita teoretskite pret-
postavki i osnovi na edna multikulturna teorija 
koja }e gi inkorporira kulturolo{kata i rodo-
vata analiza. Toa ne zna~i deka so toa se predlaga 
poseben tip feministi~ka/rodova teorija koja 
ideolo{ki bi pripa|ala na multikulturnata ide-
ologija, tuku feministi~ka/rodova teorija koja 
samo heuristi~ki i metodolo{ki bi se potpi-
rala na edna multikulturalisti~ka perspektiva. 
Celta na vakviot priod e pove}edimenzionalna: 
teoriskite soznanija od analizite na teoriskite i 
politi~kite tenzii pome|u multikulturalizmot i 
feministi~kata/rodova perspektiva da se iskoris-
tat za revidirawe i preformulirawe na multikul-
turnata perspektiva, koja, pak, }e bide iskoristena 
za detektirawe i otkrivawe na novi vidovi rodovi 
relacii, na rodovo zasnovana diskriminacija i 
drugi formi na seksizam.

Problemi so multikulturalizmot

Kakvi se politi~kite implikacii na multi-
kuturalizmot za ~uvstvitelniot rodov aktivizam 
vo Makedonija? Mo`nite odgovori na postavenoto 
pra{awe mo`e da gi pronajdeme vo politi~kata 
teorija i vo filosofijata na politikata. Bi 
mo`elo da se ka`e deka politi~kiot diskurs e 

ligence and the lack of support of those who are eager to 
research and explore the multicultural aspects of gender 
relations is also evident in the lack of the gender/femi-
nist perspective of multiculturalism at the most eminent 
gathering of the intellectual elite organised by the Open 
Society Institute.6

The objective of this text is to explore the theoretical 
presumptions and bases of a multicultural theory that 
would incorporate cultural and gender analysis.  This 
does not mean that a special type of feminist/gender the-
ory belonging to multicultural ideology is proposed, but 
rather a feminist/gender theory that shall only heuris-
tically and methodologically be based on a multicultural 
perspective. The purpose of such an approach is mul-
tidimensional: to use the theoretical findings from the 
analyses of the theoretical and political tensions between 
multiculturalism and the feminist/gender perspective 
to revise and reformulate the multicultural perspective 
which, on the other hand, shall be used for the detection 
and discovering of new kinds of gender relations, of gen-
der-based discrimination and other forms of sexism. 

Problems with multiculturalism 

What are the political implications of multiculturalism 
on the sensitive gender activism in Macedonia? Possible 
answers to the question can be found in political theory 
and in the philosophy of politics. It could be said that 
political discourse is a space where the phenomenon of 
multiculturalism could be most appropriately and most 
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prostor kade {to najsoodvetno i najuspe{no mo`e 
da se analizira fenomenot na multikulturalizmot. 
Postoi odredena sli~nost na multikulturalizmot 
so sovremeniot feminizam vo smisla na toa deka 
feminizmot i multikulturalizmot otprvin se 
javuvaat kako socijalno-politi~ki dvi`ewa, dodeka 
nivnata teoriska eksplikacija se javuva podocna. No, 
za razlika od feminizmot koj teoriski se razviva 
vo razli~ni pravci na pove}e oblasti i interesi, 
teorijata na multikulturalizmot sè u{te ostanuva 
vo ramkite na politi~ko-socijalnite diskursi. 

Konceptot na multikulturalizmot vo negovoto 
deskriptivno zna~ewe e {iroko prifaten. Da 
se ka`e deka nekoe op{testvo e multikulturno, 
zna~i da se referira na kulturnoto razli~je na 
toa op{testvo. Takvata upotreba na konceptot e 
ednakva na zna~eweto na kulturniot pluralizam. 
Normativnoto zna~ewe na multikulturalizmot 
se odnesuva na mo`nite na~ini na op{testvena 
organizacija, koja za svoj princip go ima kulturnoto 
razli~je. Varijaciite na normativnoto zna~ewe 
gi sretnuvame pod razli~ni imiwa, kako {to se 
„politika na identitet”, „politika na razliki” i 
dr. No, isto taka, odredeni dr`avni strategii za 
spravuvawe i upravuvawe so kulturnoto razli~je kako 
zna~aen politi~ki faktor, mo`e da se imenuvaat 
kako multikulturni politiki.

Vo kontekst na politi~ko-pravnata teorija, posebno 
vo ramkite na liberalnata teorija,7 multikulturni-
ot diskurs se temeli na premisata deka malcinski-
te kulturi, odnosno na~ini na `ivot, ne se dovolno 
za{titeni so individualnite prava na nivnite 
pripadnici, pa, spored toa, treba da bidat za{titeni 
so specijalni grupni prava i odredeni privilegii. 
Vakviot stav se brani so argumentot deka kulturniot 

successfully analysed. There is a certain similarity be-
tween multiculturalism and contemporary feminism in 
the sense that feminism and multiculturalism first of all 
appear as socio-political movements, while their theo-
retical explication comes later. But, unlike feminism that 
theoretically develops in different directions of various 
areas and interests, the theory of multiculturalism still 
remains within political-social discourse.  

The concept of multiculturalism in its descriptive mean-
ing is widely accepted. To say that a certain society 
is multicultural means to refer to the cultural variety 
of that society. Such use of the concept is equal to the 
meaning of cultural pluralism. The normative meaning 
of multiculturalism concerns the possible modes of so-
cial organisation that has cultural variety as its principle. 
Variations in the normative meaning are found under 
different names, such as “identity politics,” “difference 
politics” and so on. Also, certain state strategies for deal-
ing and managing cultural variety as a significant politi-
cal factor may be called multicultural politics. 

In the context of political-legal theory, especially with-
in liberal theory,7 multicultural discourse is based on 
premises that minority cultures, i.e. lifestyles are not suf-
ficiently protected through the individual rights of their 
members, so according to that, they should be protected 
by special group rights and certain privileges. This kind 
of view is defended with the argument that cultural iden-
tity has an essential role in the constitution of an indi-
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identitet ima su{tinska uloga vo konstituiraweto 
na personalniot identitet na poedinecot. Bidej}i 
kulturata, odnosno kulturnata zaednica e od takvo 
fundamentalno zna~ewe za `ivotot na nejzinite 
pripadnici, kulturnite praksi na malcinskite 
kulturni zaednici treba da bidat za{titeni.

O~ekuvawata deka sovremeniot feminizam i 
site onie teoriski i aktivisti~ki proekti 
koi{to se temelat na dekonstruktivisti~kite 
teorii i na teoriite na razliki }e iznajdat 
na~ini na komplementarni povrzuvawa so multi-
kulturalizmot, se poka`aa neopravdani. Osven 
ponekoja studija od anglosaksonskoto govorno 
podra~je, kade {to se obrabotuvaat temite na 
afroamerikanskiot feminizam i pra{aweto na 
feminizmot od tretiot svet, feministi~kata 
teorija ostanuva nema za multikulturnite temi.

Me|utoa, nekolku feministi~ki avtorki8 go pre-
dizvikaa multikulturalizmot kako problemati~na 
politi~ka doktrina. Konceptualnata ramka vo koja se 
problematiziraat osnovnite stavovi i implikacii 
na multikulturalizmot e podednakvo va`na i za 
makedonskoto op{testvo. Kontekstot na kritikite 
se liberalnite demokratii koi se soo~uvaat so 
problemite na gradewe nacija, integracija na 
nacionalnite malcinstva i kulturnite grupi, i 
strategiite za nivno re{avawe.

Osnovnata ideja na kritikata na multikulturalizmot 
mo`eme da ja prika`eme so edno mo`no scenario. 
Kako del od kulturnite razliki na nekoja nacionalna 
zaednica, rodot, odnosno rodovata kultura na 
taa zaednica ima karakteristi~ni svojstva {to 
gi determiniraat rodovite odnosi i iskustva. 
Voobi~aeno, ma{kite ~lenovi na zaednicata se 

vidual’s personal identity. Since culture, i.e. the cultural 
community is of such a fundamental significance to the 
life of its members, cultural practices of minority cultural 
communities should be protected. 

The expectations that contemporary feminism and all 
those theoretical and activist projects based on theories 
of deconstruction and theories of difference shall find 
ways of establishing complementary relations with mul-
ticulturalism, proved to be unjustified. With the excep-
tion of one or two lonely studies coming from the Anglo-
Saxon language region, where topics on Afro-American 
feminism and third-world feminism are dealt with, femi-
nist theory remains mute when multicultural topics are 
concerned.

However, several feminist authors8 have challenged 
multiculturalism as a problematic political doctrine. The 
conceptual frame in which the basic views and implica-
tions of multiculturalism are disputed is equally impor-
tant for Macedonian society as well. The context of the 
criticisms is the liberal democracies that are faced with 
problems such as nation building, integration of national 
minorities and cultural groups and strategies for their 
resolution.

The main idea of the criticism of multiculturalism can 
be depicted with one potential scenario. As part of the 
cultural difference of a national community, the gender, 
i.e. the gender culture of that community bears the char-
acteristic features that determine gender relations and 
experiences. Usually, the male members of the commu-
nity are in the position to determine and articulate the 
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vo pozicija da gi opredeluvaat i artikuliraat 
grupnite veruvawa i interesi. Vo takvi uslovi, 
grupnite prava mo`e da bidat antifeministi~ki 
i antiliberalni. Tie na supstancijalen na~in gi 
ograni~uvaat pravata i kapacitetite na `enite, 
ili, vo po{irok kontekst, tie gi ograni~uvaat 
individualnite prava i slobodi na ~lenovite na 
dadenata zaednica, baraj}i od niv da se pot~inuvaat 
na grupnite veruvawa i normi.

Spored vakvoto scenario, multikulturalizmot e vo 
odredena tenzija i so feminizmot, i so liberaliz-
mot i so dvi`ewata za rodova ednakvost. Me|utoa, 
toj sudir mo`e da bide i produktiven, bidej}i na 
nov na~in gi otkriva problemite i ograni~uvawata 
na poso~enite doktrini vo vrska so pra{awata na 
rodovata ednakvost.

Pri~ina za poka`anata rezerva i za kritika 
kon zastapnicite na grupnite prava koi stojat 
pod imeto na multikulturalizmot e nivniot in-
teres, koj pove}e e naso~en kon razlikite pome|u 
zaednicite, otkolku kon razlikite vo ramkite na 
grupata. Druga, podednakvo va`na zabele{ka kon 
multikulturalizmot e nedovolniot interes za 
sferata na privatnoto vo ramkite na grupata. 

Iako socijalizacijata vo ramkite na semejstvoto 
vo multikulturanite teorii e poso~ena kako klu-
~en faktor vo formiraweto na li~nosta, tie go 
ignoriraat faktot deka semejstvoto e mesto kade {to 
se raspredeluvaat i u~at socijalnite ulogi i kade 
{to naj~esto se slu~uvaat i produciraat rodovite 
neednakvosti. Seksualnosta, reprodukcijata, per-
sonalnoto i karakteristi~nite kulturni praktiki 
povrzani so niv, centralni vo `ivotot na edna 
zaednica, se „nevidlivi” mesta za multikulturnata 
analiza. 

beliefs and the interests of the group. In such conditions, 
group rights can be antifeminist and anti-liberal. They 
limit the rights and capacities of women, or in a broader 
context, they limit the individual rights and liberties of 
the members of a given community in a substantial way, 
requiring them to respect group beliefs and norms. 

According to this scenario, there is a certain tension be-
tween multiculturalism and feminism, and liberalism 
and gender equality movements. However, that collision 
could also prove to be productive because it reveals the 
problems and limitation of the mentioned doctrines in 
regard to gender equality issues in a new way.

The reason for the manifested hesitation and critique to-
wards the advocates of the group rights supporters that 
hide behind the name of multiculturalism is their inter-
est that is more focused on the differences between com-
munities, than on the differences within a certain group. 
Another, equally important objection directed towards 
multiculturalism is the insufficient interest for the pri-
vacy sphere within the group. 

Although in multicultural theories socialisation within 
the family is referred to as the key factor in the process 
of forming the personality, they ignore the fact that the 
family is the space where social roles are allocated and 
learned and where gender inequalities most often occur 
and are produced. Sexuality, reproduction, the personal 
and the characteristic cultural practices related to them, 
central to the life of a community, are “invisible” spaces 
for multicultural analysis. 
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Primer za odredeni kulturni praktiki koi 
mo`e da pretstavuvaat problem vo kreiraweto na 
multikulturnite politiki se maloletni~kite 
brakovi od okolinata na Debar. Spored naodite na 
Vera Todorovska, pomesteni vo nejzinata statija za 
ovoj fenomen, brojot na maloletni~kite brakovi 
vo poslednite godini e vo porast.9 Vo 2004 godina 
imalo 33, vo 2003 - 40, a vo 2005 se o~ekuvalo da 
ima pove}e od 70 bra~ni zaednici na maloletnici. 
Iako ovoj fenomen e vo porast, interesot za nego e 
zagri`uva~ki mal. Spored Fadrija Mustafovska, 
pretsedatelka na `enskata organizacija „Radika”, 
devoj~iwata, osobeno vo selata, se prinudeni da ja 
po~ituvaat voljata na roditelite i u{te na dva-
trinaeset godini, da zaplovuvaat vo bra~nite vodi. 
Vozrasnite gi zaboravaat detskite prava, a nivnite 
deca namesto bezgri`no da rastat, se prinudeni da 
razmisluvaat za bra~ni problemi. Toa e vozrast 
na koja na devoj~iwata sè u{te im e potrebna 
detska igra, a ne gri`a za brak i za semejstvo.10 

Golemiot broj maloletni~ki brakovi se objasnuva 
so tradicijata, mentalitetot i siroma{tijata, kako 
i so sè pogolemiot broj devojki. Se procenuva deka 
poradi pe~albarstvoto, brojot na devojkite vo ovoj 
region vo odnos na mom~iwa vo poslednite godini e 
~etiri sprema eden. 

Zagri`eni poradi ovaa pojava se i vo „Mese~ina”, 
humanitarno dru{tvo na Romite. Nejziniot ~len 
Ilmi Kutri{i veli deka denovive, devoj~e od 
13 godini pobegnalo kaj mom~eto so koe bilo vo 
„vrska”. 

Za ovaa pojava se zagri`eni i vo prosvetniot 
inspektorat. Spored Nuri Koleci, republi~ki 

Marriages of minors in the Debar area are an example of 
certain cultural practices that may present a problem in 
the creation of multicultural policies in the Republic of 
Macedonia. According to the findings of Vera Todorov-
ska, in the part of her article dealing with this phenom-
enon, in recent years the number of marriages of minors 
has been on the rise.9 In 2004 there were 33, in 2003 
– 40, and in 2005 more than 70 matrimonies of minors 
were expected. Although this phenomenon is reaching 
alarming proportions, the interest in it is surprisingly 
small. Fadria Mustafovska, president of the women’s or-
ganisation “Radika”, the only organisation from the De-
bar region that deals with the problem of marriages of 
minors, explains the marriages of minors phenomenon 
in the following manner: “girls, especially in the villages, 
are forced to respect their parents’ will and enter into 
marriage at the age of 12 – 13. Adults tend to forget chil-
dren’s rights and their children, instead of growing up 
carelessly, are forced to deal with marital problems. That 
is an age in which girls still have the need to play children’s 
games and not to care after a marriage and a family.”10 

The great number of marriages of minors is explained 
with tradition, mentality and poverty, and with the 
growing number of young women. It has been appraised 
that due to economic emigration, the number of young 
women in this region compared to the number of young 
men is 4 to 1 (in ratio). 
 
In the Roma humanitarian association “Mesechina” they 
are also worried about this tendency. Its member Ilmi 
Kutrishi says that a 13 year-old girl recently ran away 
with the boy with whom she was in a “relationship.” 

This tendency also worries the Educational Inspectorate. 
According to Nuri Koleci, the Republic Inspector for the 
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inspektor za ova podra~je, napu{taweto na osnovnoto 
obrazovanie poradi brak e poretko. Naj~esto toa se 
slu~uva kaj u~eni~kite od romska nacionalnost. No, 
zatoa vo prva i vtora godina vo sredno obrazovanie 
toa dobiva zagri`uva~ki razmeri. Pove}e od 
devoj~iwata, osven pravoslavnite, se svr{eni i 
toa prete`no za izbranici vo stranstvo. Poradi 
golemata siroma{tija i nevrabotenosta, celta im e 
{to pobrgu da zaminat tamu. 

Javna tajna e deka se sklu~uvaat brakovi duri i bez 
da se poznavaat idnite bra~ni drugari. Besa Fetahu, 
referent vo Osnovniot sud vo Debar, objasnuva deka 
obi~no toa se slu~ai koga devoj~iwa zaminuvaat 
vo SAD, Kanada i vo Avstralija. Zapoznavaweto i 
gledaweto e preku razmena na fotografii ili drugi 
videomaterijali. Ima i slu~ai koga devoj~iwata  
se soglasuvaat na brak i samo so dobra preporaka 
od rodnini ili samo po edno gledawe vo letniot 
period, koga pe~albarite doa|aat da gi koristat 
godi{nite odmori. Toga{ i kon krajot na godinata 
se sklu~uvaat najgolem broj brakovi.

Spored Vera Todorovska, ima i primeri koga 
brakovi se sklu~uvaat samo so polnomo{no.11 Taa 
toa svoe tvrdewe go potkrepuva so iskazot na Vesa 
[umenkovska, psiholog vo Me|uop{tinskiot centar 
za socijalna rabota: „Od stranata na devojkata doa|a 
tatkoto so ubeduvawe deka }erkata }e odi na ubavo 
mesto vo stranstvo i oti }e `ivee ubav `ivot. Se 
obiduvame da gi razubedime, no popusto. Devoj~iwata 
nemaat pravo na glas, samo nemo slu{aat i se 
soglasuvaat so toa {to go ka`uvaat nivnite roditeli. 
Na ovie prostori tatkoviot zbor sè u{te e zakon”.

Debar municipality region, cases of leaving elementary 
school for marriage are rare and more common for the 
girls of Roma ethnicity. But, it does reach worrying pro-
portions in the first and second year of secondary school. 
Most of the girls, with the exception of the orthodox 
christian ones, are engaged, and mainly with partners 
living abroad. Because of the great poverty and unem-
ployment, they want to leave as soon as they can. 

It is a notorious secret that marriages are arranged even 
without the spouses ever meeting prior to the wedding. 
Besa Fetahu, an officer of the Primary Court in Debar, 
explains that this is usually the case when the girls leave 
for the USA, Canada and Australia. The introduction and 
“dates” are conducted through the exchange of photo-
graphs or other video material. There have been cases 
when the girls have consented to marriage only after they 
have been given a good recommendation about someone 
from their relatives or after just one “date” in the sum-
mer, the time when economic emigrants come to spend 
their summer holidays here. That period and also the pe-
riod towards the end of the year are the times when most 
of the marriages are arranged.

According to Vera Todorovska, there are cases when 
marriages are arranged by just signing an Authorisa-
tion.11 She supports this claim with a statement made 
by Vesa Shumenkovska, a psychologist in the Inter-Mu-
nicipal Social Work Centre: “The father comes on behalf 
of the young woman with a conviction that the daugh-
ter shall be going to a beautiful place abroad and that 
she shall live a wonderful life. We try to dissuade them, 
but all is in vain: the girls have no say – they just listen 
numbly and agree to what their parents say. Around here 
the word of the father is still the law.”
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Podatoci za sklu~eni brakovi vo selata Dolno 
Kosovrasti, Gorno Kosovrasti i Mogor~e, Skudriwe, 
@erovnica, Vrbjane, Vidu{e i Boletin12

Tabela 1 
Sklu~eni brakovi vo selata Dolno Kosovrasti, Gorno 
Kosovrasti i  Mogor~e
     

Godina na 
sklu~uvawe 

brak

Vkupno 
regist-
rirani 
brakovi

Polno-
letni

Malo-
letni

Maloletni 
neregist-

rirani

Vkupno 
maloletni

2001 23 14 9 1 9
2002 38 30 8 / 8

2003 41 31 10 1 10
2004 65 53 12 4 12
2005 33 22 11 2 11

Vkupno 200 150 50 8 50

Tabela 2 
Sklu~eni brakovi vo selata Skudriwe, @irovnica i 
Vrbjane

Godina na 
sklu~uvawe 

brak

Vkupno 
regist-
rirani 
brakovi

Polno-
letni

Malo-
letni

Maloletni 
neregist-

rirani

Vkupno 
maloletni

2003 59 53 6 / 6
2003 6 4 2 / 2

2003-2005 35 25 10 / 10
Vkupno 100 82 18 / 18

Maloletni~kite brakovi vo debarsko se samo del 
od mno{tvoto praktiki i tradicii koi mo`at da 
se branat kako elementi na kulturen identitet 
na odredena etno-kulturna zaednica, i so toa, da 

Data on marriages in the villages Dolno Kosovrasti, Gor-
no Kosovrasti and Mogorche, Skudrinje, Zherovnica, Vr-
bjane, Vidushe and Boletin12

Table 1 
Marriages in the villages Dolno Kosovrasti, Gorno Kosovrasti 
and Mogorche  
   

Year of 
marriage

Total 
number of 
registered 
marriages 

Adult 
mar-
riages 

Mar-
riages 
of mi-
nors

Unregistered 
marriages of 

minors

Total 
number of 
marriages 
of minors

2001 23 14 9 1 9
2002 38 30 8 / 8
2003 41 31 10 1 10
2004 65 53 12 4 12
2005 33 22 11 2 11
Total 200 150 50 8 50

Table 2 
Marriages in the villages Skudrinje, Zhirovnica and Vrbjane

Year of 
marriage

Total 
number of 
registered 
marriages

Adult 
mar-
riages

Mar-
riages 
of mi-
nors

Unregistered 
marriages of 

minors

Total 
number of 
marriages 
of minors

2003 59 53 6 / 6
2003 6 4 2 / 2

2003-2005 35 25 10 / 10
Total 100 82 18 / 18

Marriages of minors in the Debar region are just part of 
the many practices and traditions that can be defended 
as elements of the cultural identity of a certain ethno-
cultural community, and therefore promoted as multi-
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se promoviraat kako multikulturni barawa za 
za~uvuvawe na kulturniot identitet. Nedosta-
tokot na javno dostapni i doverlivi informacii 
za „diskriminira~ki” kulturni praktiki za zaed-
nicite priznaeni vo Ustavot na Republika Makedo-
nija nè ograni~uva na usni iska`uvawa na `rtvite 
na takvite praktiki. No i pokraj o~iglednosta na 
rodovata diskriminacija zasnovana na kulturniot 
identitet, vo Republika Makedonija se mol~i. 
Pra{aweto kako da se razlikuvaat legitimnite 
barawa na zaednicite od onie barawa koi za pos-
ledica imaat diskriminira~ki efekti, treba da 
pretstavuva osnoven fokus na multikulturnite, 
feministi~ki istra`uvawa.

Iako diskriminacijata ne gi zasega samo `enite, 
problemot so barawata grupni prava za za~uvuvawe 
na kulturniot identitet e {to tie prete`no se 
odnesuvaat i na onie kulturni praktiki, koi{to 
gi obespravuvaat `enite pove}e otkolku ma`ite. 
No, dokolku e taka, toga{ mo`eme slobodno da 
zapra{ame kako e mo`no multikulturalizmot i 
kon nego prijatelskiot feminizam da padnat vo 
takva stapica? Zna~i li toa deka doktrinata na 
multikulturalizmot e konzervativna ili duri 
diskriminira~ka vo odnos na rodovite relacii? 

Eden od na~inite da se nadminat projavenite 
problemi na multikulturnata doktrina e obidot 
grupnite prava da se branat vrz liberalna osnova.13 
Spored liberalnata teorija na multikulturalizmot, 
treba da se razlikuvaat dva vida „grupni prava”. 
Onoj vid barawa za grupnite prava, koj{to sodr`i 
restrikcii na induvidualniot izbor na pripad-
nikot na grupata vo ime na tradicijata i integrite-
tot na kulturnata (etni~kata) zaednica, bi mo`ele da 
go nare~eme „vnatre{ni ograni~uvawa”. Najpogode-

cultural requirements for the preservation of cultural 
identity. The lack of public and confidential information 
on the “discriminating” cultural practices of the commu-
nities recognised in the Constitution of the Republic of 
Macedonia, limit us to the “oral statements” of the vic-
tims of such practices. Despite the obviousness of gender 
discrimination based on cultural identity, the Republic 
of Macedonia remains silent. How to recognise the le-
gitimate requirements of communities from the ones the 
consequence of which are discriminating effects should 
be the primary focus of multicultural, feminist studies. 

Although discrimination does not strictly affect only 
women, the problem of demands for group rights for the 
preservation of the cultural identity is that in most cases 
they concern those cultural practices that repress women 
more than they do men. So, if this is indeed so, then we 
may freely ask the question of how it is possible for mul-
ticulturalism and the friendly inclined feminism to fall 
into that kind of trap? Does that mean that the doctrine 
of multiculturalism is conservative or even discriminat-
ing in respect of gender relations? 

One of the ways to overcome the emerging problems of 
the multicultural doctrine is the attempt to defend group 
rights on a liberal basis.13 According to the liberal theory 
of multiculturalism, two types of “group rights” need to 
be distinguished. We could call the type of group rights 
demands that in the name of tradition and integrity of 
the cultural (ethnic) community implies restrictions to 
the individual choice of the group member – “internal re-
strictions.” The group that is greatly affected by this type 
of demands are usually women because such “rights” re-
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na grupa od ovie barawa obi~no se `enite, bidej}i 
so takvite „prava” im se ograni~uva mo`nosta za 
promena na tradicionalnite socio-kulturni ulogi 
{to tie gi imaat vo dadenata zaednica.

Drugata grupa na barawa za grupni prava se odne-
suva na ograni~uvawata na eventualniot volun-
tarizam, majorizacija i asimilacija od strana na 
po{irokoto op{testvo vo ramkite na ekonomskata, 
politi~kata i kulturnata sfera. Ovie takanare~eni 
„eksterni protekcii” obi~no dobivaat forma 
na jazi~ki prava, zagarantirana politi~ka 
reprezentacija i drugi formi na neguvawe i 
izrazuvawe na kulturniot identitet. Me|utoa, 
spored liberalniot multikulturalizam, ne sekoe 
nacionalno malcinstvo ili grupa mo`e da gi u`iva 
takvite prava. Samo onie zaednici koi se temelat na 
liberalnite principi, i kade {to nema drasti~ni 
primeri na diskriminacija spored polot, rodot 
ili seksualnata orientacija, mo`e i treba da bidat 
poddr`ani vo nivnite barawa za unapreduvawe i 
za~uvuvawe na sopstveniot kulturen identitet.

Od gledna to~ka na diskursite za rodova i seksual-
na ednakvost, liberalniot multikulturalizam e 
prifatliv, dokolku grupnite prava za eksterna 
protekcija ne gi naru{uvaat pravata i slobodi-
te, ne samo na mnozinstvoto, tuku i na ostanati-
te vo op{testvoto. Me|utoa, ona {to ostanuva 
problemati~no i neprifatlivo e statusot na 
individualnite prava vnatre zaednicata, koga tie 
se interpretiraat na formalen na~in. 

Insistiraweto na politi~ki i na civilni prava 
na ~lenovite na zaednicata ne se dovolni da gi 
za{titi od zloupotrebi. Kako {to poso~ivme, so 
odredeni kulturni praksi, koi{to se odvivaat 

strict their chance of changing the traditional socio-cul-
tural roles that they have in the given community.

The other group of group rights demands concerns the 
restrictions to the eventual voluntarism, majorisation 
and assimilation on behalf of the wider community in 
the economic, political and cultural sphere. Usually, 
these so-called “external protections” take on the form of 
language rights, guaranteed political representation and 
other forms of fostering and expressing cultural identity.  
However, according to liberal multiculturalism, not all 
national minorities or groups can enjoy such rights. Only 
the communities that are based on liberal principles, 
and where there are no drastic examples of sex, gender 
or sexual orientation discrimination, may and should 
be supported in their demands to promote and preserve 
their own cultural identity.

From the viewpoint of discourses on gender and sexual 
equality, liberal multiculturalism is acceptable as far as 
the group rights for external protection do not violate 
the rights and liberties of not only the majority, but of 
the others in society as well. However, what remains 
problematic and unacceptable is the status of individual 
rights inside the community when they are interpreted 
in a formal manner. 

The insistence on political and civil rights of the com-
munity members is not sufficient to protect them from 
abuse. As pointed out, certain cultural practices that oc-
cur in the private sphere violate the right and the hu-
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vo ramkite na privatnata sfera, se prekr{uvaaat 
pravata i ~ove~koto dostoinstvo na pripadnicite 
na zaednicata. Spored toa, zada~ata na rodovata 
multikulturna teorija }e bide da iznajde posuptilna 
analiza, preku koja }e mo`eme da gi identifikuvame 
ograni~uvawata na pravata na ~lenovite na 
kulturnata zaednica, skrieni pod nametkata na 
kulturniot identitet i praksi.

Rodot i kulturata kako kategorii na 
multikulturnata analiza

Kategorijata rod i vo dvete metafizi~ki inter-
pretacii – esencijalizmot i konstruktivizmot 
- ostanuva kategorija koja go iscrtuva prostorot 
na socijalnite razliki me|u lu|eto. Isto taka, 
i dvete doktrini se soo~eni so problemot na 
generalizacijata na rodovite svojstva. Vo ramkite 
na esencijalisti~kata doktrina vo pogled na rodot, 
problemot na rodovoto razli~je se javuva kako 
pra{awe na zakonitostite {to gi voobli~uvaat i 
procesiraat rodovite pojavnosti na pretpostavenata 
rodova esencija. Od druga strana, konstruktivizmot 
- sprotivno na realizmot i esencijalizmot - se 
soo~uva so problemot na generalizacijata na 
rodovite svojstva, poradi pluralnosta na rodo-
vite konstituenti kako {to se rasata, klasata, 
socijalniot status, kulturata, tradicijata, verata 
itn. Nabquduvano od logi~ko-metodolo{ki aspekt, 
generalizacijata izgleda nevozmo`na poradi lo-
gi~kata avtonomnost na rodovite konstituenti.

Nezavisno od pra{awata za prirodata na kate-
gorijata rod, na{iot primaren interes e dinamika-
ta i razli~jeto na sodr`inata na rodovite svojstva. 
Vo izvesna smisla, pra{aweto za razli~jeto vo 
sodr`inata na rodot e centralno i vo metafizika-

man dignity of the community members.  Therefore, the 
task of the gender multicultural theory shall be to find a 
more subtle analysis which shall allow us to identify the 
restrictions of the rights of the members of the cultural 
community hiding under the cloak of cultural identity 
and practices.

Gender and culture as categories of multicultural 
analysis

In both metaphysical interpretations – essentialism and 
constructivism – the gender category remains a catego-
ry that delineates the space of social differences among 
people. Also, both doctrines are faced with the problem 
of generalisation of gender qualities. In the essentialist 
doctrine regarding gender, the problem of gender vari-
ety appears as an issue of the set of rules that shape and 
process the gender phenomena of the supposed gender 
essence. On the other hand, constructivism – as opposed 
to realism and essentialism – is faced with the problem 
of generalisation of gender qualities due to the plurality 
of gender constituents such as race, class, social status, 
culture, tradition, faith, etc. Observed from a logical-
methodological aspect, generalisation seems impossible 
due to the logical autonomy of gender constituents.

Independently from the issues of the nature of the gen-
der category, our primary interest is the dynamics and 
the variety of the contents of gender qualities. In a cer-
tain sense, the issue of variety in the contents of gender 
is also central in the metaphysics of gender: for essential-
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ta na rodot: za esencijalizmot, pra{aweto se 
javuva kako problem na konzistentnosta na ro-
doviot sodr`inski pluralizam, dodeka za konstruk-
tivizmot, pra{aweto e kako da se objasni postojanosta 
na rodovite identiteti, trgnuvaj}i od fakti~nosta 
na sodr`inskoto rodovo razli~je.

Predlagame teoretiziraweto za rodoviot (sodr-
`inski) pluralizam i konzistentnosta na rodovite 
identiteti da se gleda vo potesna smisla, zatoa 
{to zakonitostite koi{to upravuvaat so niv se 
implementira~ki mehanizmi, za ~ie razbirawe 
ne e potrebna nikakva ontolo{ka transcedentalna 
analiza. Ontolo{kata analiza e irelevantna poradi 
faktot deka zakonitostite koi{to upravuvaat so 
sodr`inata i dinamikata na rodot i samite se 
nepostojani i menlivi.

Bez razlika dali rodot, odnosno rodovite svojstva 
se dadeni ili konstruirani, tie se realizirani 
vo mno{tvo otelotvorenosti. Mo`eme da ka`eme 
deka glavnata zada~a na rodoviot diskurs e da gi 
istra`i zakonitostite na mehanizmite koi{to ja 
procesiraat sodr`inata na rodovite svojstva, ili, 
so drugi zborovi, predmet na rodovata analiza i 
istra`uvawa se mehanizmite na procesirawe na 
rodovite identiteti.

Bidej}i procesira~kite rodovi mehanizmi se  
konstitutivni komponenti na socijalniot pros-
tor, kulturata stanuva centralna kategorija vo 
diskursot na rodovata analiza. Ako sakame na 
soodveten na~in da gi postavime relaciite na rodot 
i multikulturalizmot, definiraweto na kulturata 
se poka`uva kako isklu~itelno komlikuvano. 
Kulturata mo`eme da ja posmatrame vo termini 
na personalen, odnosno kulturen identitet i 

ism, the issue appears as a problem in the consistency of 
gender’s content pluralism, while for constructivism, the 
issue is how to explain the consistency of gender identi-
ties, starting with the factuality of the contents variety of 
gender.  

We propose to view the theorising on gender (contents) 
pluralism and consistency of gender identities in a nar-
rower sense, because the set of rules that rule them are 
implementing mechanisms for the understanding of 
which no ontological transcendental analysis is required. 
Ontological analysis is irrelevant due to the fact that the 
set of rules that govern the content and dynamics of the 
gender are themselves unstable and changeable. 

Regardless of the fact whether gender, i.e. gender quali-
ties are given or constructed, they are realised through 
a multitude of incarnations. We can say that the main 
task of gender discourse is to study the set of rules of the 
mechanisms that process the content of gender quali-
ties, or, in other words, the mechanisms of processing 
gender identities are the subject of gender analysis and 
research.

Because processing gender mechanisms are constructive 
components of social space, culture becomes the central 
category in the discourse of gender analysis. If we want 
to establish the relations of gender and multiculturalism 
appropriately, defining culture proves to be extremely 
complicated. Culture can be viewed in terms of person-
al, i.e. cultural identity and in terms of “non-individual 
descriptions.”14 The expression “non-individual descrip-
tions” is used with the purpose of avoiding essentialist 
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vo termini na „neindividualni deskripcii”.14 
Izrazot „neindividualni deskripcii” e upotreben 
so cel da se izbegnat esencijalisti~kite na~ini 
na opi{uvawe na navodno objektivnite svojstva, 
relacii i zakonitosti na kulturata, odnosno 
kulturite.

Pa sepak, od preliminarnata opredelba na kulturata 
kako nau~eno povedenie koe e pridru`eno so 
socijalni zna~ewa i kodovi spodeleni od grupa lu|e, 
mo`eme da zboruvame za „deskriptivna perspektiva” 
vo sfa}aweto na kulturata. Vo ramkite na takviot 
priod, identifikuva~kite i pripi{uva~kite opisi 
upatuvat na svojstva koi go transcendiraat `ivotot 
na individuite i go opredeluvaat nivniot kulturen 
identitet.15 Vsu{nost, takvite opisi se ona {to 
se nudi kako argument koga nekoj se opi{uva kako 
e Makedonec, deka nekoj se odnesuva kako Albanec, 
deka ne{to e tipi~no romski i itn.

No i pokraj otsustvoto na efikasna metodologija so 
koja bi mo`ele da gi poso~ime esencijalisti~kite 
konstituenti na edna kultura, ni preostanuvaat 
metodologii so koi mo`eme da gi identifikuvame 
„mehani~kite” kulturni diferencijacii. Siste-
mite na komunikacija i odnesuvawe, obi~aite, rodot, 
kako primeri na mehani~ki kulturni konstituenti, 
osven {to pretstavuvaat integrativni temeli na 
edna kulturna zaednica, istovremeno se i kontrolni 
mehanizmi koi go voobli~uvaat povedenieto i go 
determiniraat odnosot na poedinecot so zaednicata 
na koja kulturno &  pripa|a. 

Vo taa smisla, kategorijata „rod” pretstavuva 
kategorija na kulturnata analiza, i obratno, 
kulturata mo`eme da ja tretirame kako kategorija 
na rodovata analiza. Domenot, metodolo{ko-

manners of describing of the assumingly objective quali-
ties, relations and set of rules of culture, i.e. cultures.

Yet, from the preliminary determination of culture as a 
learned conduct accompanied by social meanings and 
codes shared by a group of people, we can talk of a “de-
scriptive perspective” of the understanding of culture. 
Within such an approach, the identifying and specify-
ing descriptions imply qualities that transcend the life of 
individuals and define their cultural identity.15 Actually, 
such descriptions are what are offered as an argument 
when someone is described as a Macedonian, that some-
one acts as an Albanian, that something is typical for the 
Roma, etc.

But, aside from the lack of efficient methodology that 
would help us point to the essentialist constituents of 
a certain culture, we are left with methodologies with 
which we can identify the “mechanical” cultural differ-
entials. The systems of communication and behaviour, 
customs, gender, as examples of mechanical cultural 
constituents, aside from being integrative foundations 
of a cultural community, are at the same time control 
mechanisms that shape the conduct and determine the 
relation of the individual with the community to which it 
culturally belongs.  

In that sense, the category “gender” is a category of cul-
tural analysis, and vice versa, culture can be treated as a 
gender analysis category.  The domain, the methodologi-
cal-epistemological significance of both categories shall 
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epistemolo{koto zna~ewe na obete kategorii, 
}e zavisi od primarniot istra`uva~ki interes. 
Vo kontekstite na rodovata analiza, kulturata 
mo`e da ima kauzalno-eksplanatorno zna~ewe za 
procesiraweto na rodovite identiteti. Od druga 
strana, kategoriite na rodovata analiza mo`e 
da imaat istra`uva~ka funkcija vo ramkite na 
kulturnata analiza, dokolku na rodot se gleda 
kako na konstituent na kulturna razlika analogna 
so jazikot, obi~aite, tradicijata, kako kulturni 
diferencijacii.

Vo vaka postavenite relacii me|u rodot i kulturata, 
mo`eme da razlikuvame u{te edno potesno podra~je, 
koe bi go imenuvale kako rodova kultura ili 
kultura na rodot. Karakterot na toa podra~je ne e 
samo da go odbele`i rodoviot na~in i iskustvo, 
tuku i da gi izrazi stavovite, svesnosta na lu|eto od 
odredena kulturna zaednica kon rodovite pra{awa, 
problemite {to se javuvaat vo taa kulturna sredina. 
Ona podra~je, kade {to se razviva odnosot kon 
rodovata senzibilnost.

Metodo{kiot multikulturalizam kako  
strategija na rodovata analiza:  
logika, ontologija, epistemologija, etika

Soglasno so dosega predlo`enata analiza na 
multikulturalizmot i na kategorijata „rod” 
kako analiti~ka kategorija, svojstvo i socio-
kulturen identitet, pra{awata za epistemi~ko-
metodolo{kiot aspekt na multikulturalizmot i 
rodovata analiza se javuvaat kako najproblemati~ni 
i najkompleksni za potrebite na na{ata analiza. 
Problemot koj se nametnuva e na koj na~in da se 
povrzat, odnosno da se generaliziraat, rodovite 
identiteti kako belezi na kulturnite razliki vo 

depend on the primary research interest.  In the context 
of gender analysis, culture can have causal-explanatory 
significance for the processing of gender identities. On 
the other hand, gender analysis categories can have a re-
search function in cultural analysis if gender is viewed as 
a constituent of cultural difference that is analogous to 
language, customs, tradition as cultural differentials.

In terms of the relations between gender and culture as 
defined in this manner, we can recognise yet another 
specialised area that we could name gender culture or 
culture of the gender. The character of this area is not 
only to mark the gender manner and experience, but to 
also express the standings, the awareness of the persons 
of a certain cultural community towards gender issues, 
the problems that arise in that cultural environment. 
The area where the relation towards gender sensibility 
is developed.

Methodological multiculturalism  
as a strategy of gender analysis:  
logic, ontology, epistemology, ethics

In accordance with the so far proposed analysis of mul-
ticulturalism and of the category “gender” as an analyti-
cal category, quality and socio-cultural identity, issues of 
the epistemological-methodological aspect of multicul-
turalism and gender analysis emerge as the most prob-
lematic and most complex for the needs of our analysis. 
The problem that imposes itself is how to connect, i.e. 
generalise, gender identities as features of the cultural 
differences within a society, such as the Macedonian so-
ciety, or within a region, the Balkans, for example.
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ramki na edno op{testvo, kako {to e makedonskoto, 
ili vo ramki na eden region, na primer, Balkanot.

Konceptot na multikulturalizmot kako analiti~ko 
sredstvo, odnosno metodolo{ka strategija vo 
istra`uvaweto na rodot i rodovite pra{awa ne e 
bez te{kotii. So pomo{ na toj koncept  bi mo`ele 
da gi rekonstruirame rodovite identiteti i da gi 
detektirame rodovite determinira~ki praktiki, 
relacii i ~inovi koi ne se taka odredeni vo nekoja 
druga kulturna sredina. Od druga strana, doveden do 
krajni konsekvenci, multikulturalizmot se javuva 
kako skepticizam. pa duri i kako nihilizam vo 
pogled na rodot, sfaten kako legitimira~ka istanca 
na rodovo inspiriraniot aktivizam.

Se ~ini deka takvata upotreba i zna~ewe na 
konceptot na multikulturalizmot e nesoodvetna 
kako istra`uva~ka strategija za na{ite potrebi. 
Imeno, tekovnite konotacii na konceptot na 
multikulturalizmot upatuvaat na teorija i akti-
vizam povrzani so unapreduvawe na pravata na 
nacionalnite malcinstva i kulturnite grupi 
kako politi~ki kategorii. Vo ramkite na feminis-
ti~kata teorija, multikulturalizmot se pojavuva 
kako teoriska pozicija koja{to go analizira 
kulturniot faktor vo determiniraweto na rodovite 
relacii i identiteti.

So `elba da iskoristime del od konotaciite na 
konceptot, no i nekoi prifatlivi implikacii, 
}e se obideme da gi analizirame logi~kite, 
ontolo{kite i epistemolo{kite pretpostavki 
na multikulturnata doktrina. Kako rezultat od 
analizata, dobivame koncepti ~ija interpretativna 
mo} }e bide upotrebena vo analizite na rodovite 
temi i pra{awa.

The concept of multiculturalism as an analytical means, 
i.e. a methodological strategy in the research of gender 
and gender issues is not spared of difficulties. With the 
help of this concept, we could reconstruct gender identi-
ties and detect gender determining practices, relations 
and acts that are not defined in the same manner with-
in another cultural environment. On the other hand, 
brought to critical consequences, multiculturalism ap-
pears as scepticism, and even as nihilism in respect of 
gender understood as a legitimising instance of gender 
inspired activism.  

It seems as though such use and meaning of the concept 
of multiculturalism is inappropriate as a research strat-
egy that satisfies our needs. Namely, current connota-
tions of the concept of multiculturalism refer to a theory 
and activism related to promoting the rights of national 
minorities and cultural groups as political categories. 
Within feminist theory, multiculturalism appears as a 
theoretical position that analyses the cultural factor in 
the determination of gender relations and identities.

Desiring to use part of the connotation of the concept, as 
well as some acceptable implications, we shall attempt 
to analyse the logical, ontological and epistemological 
presuppositions of the multicultural doctrine. As a result 
of the analysis, we come to concepts the interpretative 
power of which shall be used in the analyses of gender 
topics and matters.  
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Logika

Se ~ini deka rodot, odnosno kategoriite na rodot, se 
svojstva koi gi nadminuvaat kulturnite identiteti 
na lu|eto. Da se pripa|a na nekoja kulturna zaednica 
ne pridonesuva za toa da se bide ma` ili `ena, 
odnosno da se ima odreden rodov identitet.

Od druga strana, nie sme soo~eni so intuicijata deka 
kulturnata pripadnost na lu|eto pridonesuva za 
razli~jeto na rodovoto iskustvo i na odnesuvaweto, 
{to implicira deka, sepak, kulturite se na nekoj 
na~in rodovo konstitutivni. So cel da ja opfatime 
razlikata na rodovite iskustva i povedenija so-
glasno kulturniot identitet, potrebno e da se odre-
dat logi~kite i semanti~kite karakteristiki na 
definiciite i taksonomiite {to }e ja potkrepat 
vakvata koncepcija.

Vo soglasnost so principot za respektirawe na 
kulturnite razliki, konstrukcijata na konceptite 
i terminite koi gi ozna~uvaat treba da ja izrazuva 
logikata i karakterot na rodovoto razli~je. 
Vo feministi~kata literatura se poddr`uva 
stojali{teto deka upotrebata na generalnite 
termini, kako {to se rod, `ena, ma`, sama po 
sebe go maskira razli~jeto na rodovite iskustva. 
Zatoa, se predlaga upotreba na termini koi{to 
ja istaknuvaat razlikata, odnosno potesnata 
sodr`ina na konceptite upotrebeni vo rodovite 
analizi. Pri~inata za takvata terminolo{ka 
specijalizacija ne proizleguva od o~iglednosta na 
kulturnoto razli~je, tuku od principielniot stav 
deka subjektot, odnosno predmetot na rodovite i 
feministi~kite analizi e konkretna kategorija.

Logic

It seems as if gender, i.e. the gender categories, are qual-
ities that go beyond people’s cultural identities.  To be-
long to a certain cultural community does not make one 
to be a man or a woman, i.e. to have a certain gender 
identity.

On the other hand, we are faced with the intuition that 
the cultural belonging of people contributes to the vari-
ety in gender experience and conduct, implying that cul-
tures are, after all, in some way gender constitutive. In 
order to cover the difference of gender experiences and 
behaviour in accordance with cultural identity, it is nec-
essary to determine the logical and semantic characteris-
tics of the definitions and taxonomies that shall support 
this concept.

In accordance with the principle of respecting cultural 
differences, the construction of concepts and terms that 
signify them should express the logic and the character 
of gender variety. Feminist literature supports the view-
point that the use of general terms such as gender, wom-
an, man, already veils the variety of gender experiences. 
Therefore, the use of terms that accentuate the differenc-
es, i.e., the more specific content of the concepts used in 
gender analyses is proposed. The reason for this termi-
nological specialisation does not arise from the obvious-
ness of the cultural variety, but from the principle view 
that the subject, i.e., the subject of gender and feminist 
analyses is a specific category.
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Na konceptualno nivo na analiza, terminolo{kata 
konkretizacija zna~i deka rodovite koncepti {to 
gi ozna~uvaat terminite ja manifestiraat logi~kata 
distinktnost na rodovite svojstva vo zavisnost od 
kulturnata pripadnost. Spored takviot princip, 
konceptot Makedonka e logi~ki distinkten od 
konceptot Albanka, Romka. Distinktnosta koja{to 
se povlekuva preku odlikite na kulturnata pripad-
nost ne go odbele`uva prostorot na kontingentni 
razliki, tuku na su{tinski na~in gi oddeluva 
spomenatite identiteti vo logi~ki nezavisni 
kategorii.

Implikaciite za rodovite istra`uvawa se takvi. 
{to go opredeluvaat istra`uva~kiot prostor kako 
intenzionalen.16 Toa zna~i deka od rezultatite na 
nekoe istra`uvawe sprovedeno vo dadeno kulturno 
opkru`uvawe, ne mo`eme da izvle~eme zaklu~oci 
koi nu`no bi se odnesuvale na rodovite kategorii 
implicirani od distinktni kulturni konteksti. 
Na primer, od istra`uvaweto za makedonskata ̀ ena, 
nie ne mo`eme da izvle~eme sigurni zaklu~oci koi 
bi va`ele i za albanskata `ena, no i obratno.

Ontologija

Bi mo`elo da se argumentira deka intenzionalniot 
pristap vo kontekst na rodovite istra`uvawa 
se odnesuva samo na konceptualnata analiza, no 
ne i na analizata na rodovite svojstva, bidej}i, 
spored takvoto stojali{te, tie se objektivni i 
realni svojstva. Ona {to so vakviot prigovor 
se pretpostavuva e toa, deka postoi odreden 
paralelizam pome|u realizmot so ekstenzionalniot 
i na konstruktivizmot so intenzionalniot pristap 
na rodovite istra`uvawa. Me|utoa, na{ata analiza 
ostanuva neutralna vo odnos na metafizi~kata 

At a conceptual level of analysis, terminological speci-
fication means that the gender concepts that signify 
the terms manifest the logical distinctiveness of gender 
qualities depending on the cultural belonging.  Accord-
ing to this principle, the concept Macedonian woman is 
logically distinctive from the concept Albanian woman, 
Roma woman. The distinctiveness that is drawn from 
the characteristics of cultural belonging does not indi-
cate the space of contingent differences, but in an essen-
tial manner divides the mentioned identities in logically 
independent categories.

The implications for gender research are such that they 
define the research ground as “intensional”.16 That means 
that we cannot draw conclusions that would necessarily 
be relative to the gender categories implied by distinc-
tive cultural contexts from the results of a certain re-
search carried out in a certain cultural surrounding. For 
instance, from the research on the Macedonian woman, 
we cannot draw definite conclusions that would be valid 
for the Albanian woman as well; this applies the other 
way around too. 

Ontology

It could be argued that the intensional approach in the 
context of gender research applies only for the concep-
tual analysis and not for the analysis of gender qualities 
because, in accordance with that viewpoint, they are ob-
jective and genuine qualities.  The supposition of this 
objection is that a certain parallelism exists between re-
alism with the extensional and constructivism with the 
intensional approach to gender research. However, our 
analysis will remain neutral in regard to the metaphysi-
cal nature of gender qualities. It really implies an inten-
sional approach to gender and gender identities, defin-
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priroda na rodovite svojstva. Taa, navistina, 
implicira intenzionalen pristap kon rodot i 
rodovite identiteti, opredeluvaj}i go nivniot 
status kako intenzionalen, odnosno, tretiraj}i gi 
kako intenzionalni entiteti, no intenzionalnosta 
ne implicira nikakov ontolo{ki status.

Intenzionalnosta na rodovite identiteti i svojstva 
se sostoi vo toa {to, iako potpa|aat pod nekoja rodova 
deskripcija od odreden tip (`ena, na primer), 
tie ne mo`e podednakvo uspe{no da se pripi{at 
na lica so ista nominalna denotacija, ime. Toa 
zna~i deka nekoj }e bide uspe{no identifikuvan 
ili opredelen so odreden tip rodov identitet 
vo zavisnost od kulturata, vo ~ii ramki se vr{at 
rodovite askripcii. Spored takvite okolnosti, dve 
li~nosti koi{to imaat ista nominacija, na primer, 
`ena, mo`e da imaat deskripcija/atribucija {to bi 
bila protivre~na so nivnite „originalni” rodovi 
identiteti vo ramkite na kulturata na koja{to &  
pripa|aat.

Pri~inite za nevozmo`nosta od sinonimnost 
na deskripcija/atribucija ne proizleguvaat 
samo od intenzionalnosta na konceptite, tuku i 
od intenzionalnosta na samite rodovi svojstva. 
Me|utoa, iako izvorno intenzionalni, rodovite 
svojstva mo`eme da gi tretirame ekstenzionalno 
samo dokolku konceptot na subjektot, na koj mu se 
pripi{uvaat rodovite svojstva i identiteti, se 
definira so nominalna-denotativna definicija.17 
Svojstvata, upotrebeni vo definiraweto na odreden 
rodov koncept, }e pomognat da identifikuvame 
grupa lu|e koja gi transcendira intenzionalnite 
konteksti na rodovite deskripcii/atribucii.

ing their status as intensional, i.e. treating them as in-
tensional entities, but intensionality does not imply any 
ontological status. 

The intensionality of gender identities and qualities is in 
the fact that although they belong to a certain gender de-
scription of a certain type (a woman, for example), they 
cannot be equally successfully ascribed to persons with 
the same nominal denotation, a name. That means that 
someone shall be successfully identified or determined 
by a certain type of gender identity depending on the cul-
ture, within which gender ascriptions are made. Accord-
ing to such circumstances, two individuals that have the 
same nomination, for example, a woman, can have a de-
scription/attribution that would be in conflict with their 
“original” gender identities within the culture to which 
they belong. 

The reasons for the impossibility of synonymy of the de-
scription/attribution do not arise only from the inten-
sionality of the concepts, but also from the intensionality 
of the very gender qualities. However, although genuine-
ly intensional, gender qualities can be treated extension-
ally only if the concept of the subject to which the gen-
der qualities and identities are ascribed is defined with a 
nominal-denotative definition.17 The qualities used in the 
defining of a certain gender concept shall aid the identifi-
cation of a group of people that transcend the intensional 
concepts of gender descriptions/attributions.
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Takvite svojstva ne pretstavuvaat su{tinski, 
konstitutivni svojstva preku koi otkrivame {to 
e rodoviot identitet, tuku pove}e egzemplarno se 
poso~uvaat onie koi se isto rodovo determinirani 
i soodvetno tretirani. Na toj na~in, formiraniot 
ekstenzionalen kontekst ni ovozmo`uva da vr{ime 
generalizacii preku kulturnite konteksti.18

Epistemologija

Vo ramkite na rodovite istra`uvawa, pra{awata 
za problemite na rodovoto poznanie treba da se 
posmatraat od aspekt na dva oddelni i ne sekoga{ 
komplementarni proekti. Epistemologijata i 
disciplinite koi{to gi istra`uvaat kognitivnite 
kapaciteti kako oblasti na ispituvawe vo eden 
interdisciplinaren pristap, kako {to e rodoviot, 
neretko se predmet na pogre{no razbirawe. Zabuna-
ta doa|a ottamu {to, na primer, odredeni pra{awa 
koi izgledaat svojstveni na epistemologijata, vsu{-
nost spa|aat vo domenot na kognitivnite nauki. Dali 
znaeweto, ili, vo na{iov slu~aj, rodovoto znaewe 
}e bide predmet na epistemolo{ka ili kognitivna 
analiza, }e zavisi od postaveniot interes vo nekoja 
konkretna analiza.

Razlikata {to treba da se povle~e me|u dvata tipa 
na istra`uvawe e dali na{iot istra`uva~ki 
interes se bihevioralnite odliki, ili pozna-
vatelnite karakteristiki na rodovoto iskustvo: 
epistemolo{kite analizi }e se odnesuvaat na 
poznavatelnite, dodeka kognitivnite analizi na 
bihevioralnite aspekti na rodovoto iskustvo.19 
Osnovnata kategorija,  „rodovo iskustvo” e predmet 
na edna rodova filosofija na um, koja preku 
konceptualna analiza }e gi ispituva uslovite na 
mo`nost na rodovoto iskustvo kako takvo.

Such qualities do not present essential, constitutive 
qualities through which we discover what gender iden-
tity is; rather, they exemplarily point out those that are 
identically determined and adequately treated in respect 
to gender. In that manner, the established extensional 
context allows us to make generalisations through cul-
tural contexts.18

Epistemology

Within gender research, matters on gender cognition is-
sues should be observed from the aspect of two separate 
and not always complementary projects. The epistemol-
ogy and disciplines, that research the cognitive capaci-
ties as research areas in an interdisciplinary approach 
– such as the gender one, are often the subject of misun-
derstanding. The confusion comes from the fact that, for 
example, certain matters that seem innate to epistemol-
ogy, actually belong in the cognitive sciences domain. 
Whether expertise, in our case, gender expertise shall be 
subject of an epistemological or cognitive analysis, will 
depend on the established interest in a certain actual 
analysis.

The difference that should be drawn between the two 
types of research is whether our research interest is the 
behavioural features, or the cognitive characteristics of 
gender experience: epistemological analyses shall refer 
to the connoisseurs, while cognitive analyses shall refer 
to the behavioural aspects of gender experience.19 The 
main category, “gender experience” is the subject of a 
gender philosophy of mind that shall study the condi-
tions of possibility of gender experience as such through 
a conceptual analysis.
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Vo kontekst na edna pluralisti~ka teorija kakva  
{to e multikulturalizmot, rodovoto iskustvo treba 
da bide konceptualizirano taka {to na su{tinski 
na~in }e ja izrazuva kulturnata pripadnost na  
kognitivniot agent. Takvata konceptualizacija 
implicira deka rodovoto iskustvo nitu e intrin-
si~no na fizi~kiot identitet na poznavatelniot 
agent, nitu e zavisno od nekakva univerzalna 
kulturna matrica koja bi gi opredeluvala negovite 
bihevioralni i rasuduva~ki kapaciteti.

Gledi{teto koe{to vo svojata osnova ja sodr`i 
ovaa konceptualna shema e poznato kako kognitiven 
pluralizam. Podvidovi na taa koncepcija se 
normativniot kognitiven pluralizam, spored 
koj, sosema razli~ni sistemi na rasuduvawe se 
podednakvo dobri, i epistemolo{kiot relativizam, 
koj istaknuva deka razli~nite sistemi na rasuduvawe 
se ona {to e (epistemolo{ki) najdobro za lu|e od 
razli~ni kulturi. Argumentite na koi se potpiraat 
ovie stojali{ta se izvlekuvaat od doktrinata za 
pluralisti~kata konceptualna evaluacija, spored 
koja lu|eto od razli~ni kulturi ~esto upotrebuvat 
razli~ni, pa duri i diskrepantni koncepti za 
kognitivna evaluacija. Toa zna~i deka konceptite 
na racionalnost i epistemi~ko opravduvawe se 
kulturno zavisni varijabli.

Kognitivniot pluralizam, kako konceptualna ram-
ka na epistemolo{ko-kognitivnite istra`uvawa 
na rodovite iskustva, treba da ni pomogne da gi 
objasnime procesite i mehanizmite na formirawe 
na rodovoto iskustvo kako pluralna kategorija.

In the context of a pluralist theory such as multicultur-
alism, gender experience should be conceptualised in 
such a way that it shall in an essential manner express 
the cultural belonging of the cognitive agent. Such con-
ceptualisation implies that gender experience is neither 
intrinsic to the physical identity of the cognitive agent, 
nor is it dependable on some universal cultural matrix 
that would determine its behavioural and reasoning ca-
pacities. 

The standing point that carries this conceptual scheme 
in its foundation is known as cognitive pluralism. Sub-
types of that conception are the normative cognitive plu-
ralism according to which completely different systems 
of reasoning are equally successful, and the epistemo-
logical relativism that underlines that the different rea-
soning systems are what is (epistemologically) best for 
people of different cultures. The arguments that support 
these viewpoints are drawn from the doctrine of plural-
istic conceptual evaluation according to which people of 
different cultures often use different, and even discrep-
ant concepts of cognitive evaluation. This means that the 
concepts of rationality and epistemological justification 
are culturally dependable variables.

Cognitive pluralism, as a conceptual framework of epis-
temological-cognitive researches of gender experience 
should aid us to explain the processes and mechanisms 
of the establishing of gender experience as a plural cat-
egory. 
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Etikata na razli~jeto

Konceptot na rodova etika, koja bi bila sposobna 
da ja vklu~i pluralnosta na moralnite vrednosti 
prisutni vo odnosite me|u lu|eto od razli~ni 
socio-kulturni grupi, e postaven kako proekt vo 
sovremenite eti~ki teorii. Problemot so koj se 
soo~uva eti~kiot priod ima dva aspekata: koi se 
granicite na moralnite vrednosti, nivnoto poteklo 
i va`ewe, i aspektot na moralnite vrednosti {to se 
javuvaat vo interakciite na razli~nite moralni 
sistemi.

Teoriskite razgledbi na rodovite istra`uvawa za 
sovremenite eti~ki predizvici se pojavuvaat kako 
etika koja odlu~no se zafa}a so samoto sredi{te 
na moralnite konflikti na dene{nicava i pritoa 
najdirektno go identifikuva nivnoto poteklo. 
Temite {to se postavuvaat se odnesuvaat na na{eto 
reagirawe na moralnoto razli~je, pretstaveni preku 
odredeni dilemi i pra{awa, no i so razli~jeto na 
moralni teorii.

Eti~kiot pluralizam ovozmo`uva mnogu podobar 
odgovor i stav kon moralnoto razli~je, otkolku 
eti~kiot relativizam ili eti~kiot apsoluti-
zam. Stanuva jasno deka rodovata multikulturna 
etika ne ja krie zadninata na sopstvenata pozici-
ja, proiznesuvaj}i se za vrskata {to bi ja imal 
eti~kiot pluralizam so multikulturalizmot: na-
{eto opkru`uvawe e multikulturno, pa spored 
toa, pluralizmot e fundament za zdrav multi-
kulturalizam.

Multikulturalnosta ne se postavuva samo kako 
pra{awe na interetni~kite odnosi, tuku e i medium 
vo koj se sretnuvaat i vkrstuvaat identitetite na 

Ethics of variety 

The concept of gender ethics that would be able to in-
clude plurality of the moral values existing in the rela-
tions between people of different socio-cultural groups 
is established as a project in contemporary ethical theo-
ries. The problem that the ethical approach faces has two 
aspects: what the limits of moral values are, their origin 
and validity, and the aspect of moral values that appear 
in the interactions of various moral systems.

Theoretical viewings of gender researches of contem-
porary ethical challenges appear as ethics that determi-
nately take on the very centre of moral conflicts of today 
and then most directly identifies their origin. The topics 
that are posed are related to our reaction to moral va-
riety, portrayed through certain dilemmas and matters, 
also the variety of moral theories.

Ethical pluralism allows a much better response to and 
view of moral variety than ethical relativism or ethical 
absolutism. It becomes clear that gender multicultural 
ethics do not hide the backdrop of their own position by 
speaking of the relation that ethical pluralism would have 
with multiculturalism: our surrounding is multicultural, 
so in accordance with that, pluralism is the fundament 
for healthy multiculturalism.

Multiculturalism is not posed just as a matter of intereth-
nic relations, but also as a medium in which the identities 
of moral agents meet and intersect. The transcendental 
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moralnite agenti. Transcendentalniot moralen 
subjekt e iluzija na modernizmot i ne mo`e da 
pretstavuva pojdovna to~ka na eti~kite isleduvawa. 
Od druga strana, eti~kiot relativizam go pre-
poznava socio-kulturniot identitet kako subjekt 
na moralniot `ivot, no ja isklu~uva mo`nosta za 
interkulturen moralen sud, so {to se sveduva na 
eti~ki izolacionizam.

Osnovnite pretpostavki na eti~kata pozicija na 
rodoviot multikulturalizam se deka `iveeme vo era 
na razli~je i spodelen svet; svet vo koj problemite 
se globalni, a me|uzavisnosta sè pogolema. No i 
pokraj toa, rodovata multikulturna etika razviva 
teza deka identitetot e centralen za moralniot 
agent. „Argumentot za identitetot”, prisuten vo 
sovremenite eti~ki teorii, ja potkrepuva takvata 
teza. Argumentot ja ima slednava struktura:

1. Premisa „Toa {to e moralno ispravno zavisi od 
identitetot na nekoj moralen agent”;

2. Premisa „Rodovata, etni~kata, rasnata, ili neko-
ja druga pripadnost e centralna za identitetot 
na moralniot agent”;

3. Konkluzija „Spored toa, ona {to e moralno pravil-
no zavisi od pripadnosta na li~nosta na nekoja 
rasa, etnos, rod...”.20

Kontroverznosta na ovoj argument e golema, no ne samo 
vo sodr`inata na negovite premisi, tuku i vo negovite 
implikacii. Vaka postaveniot argument kako da ja 
potkopuva samata ideja za etikata kako filosofska 
disciplina koja gi transcendira granicite na 
isklu~ivosta i ja pretstavuva kako diskurs vovle~en 
vo politikata na mo}ta. Povikuvaweto na faktot 
za razli~jeto i na determinantite na moralniot 
`ivot, kako da ne ja opravduva na{ata intuicija za 
prirodata na moralnosta.

moral subject is an illusion of modernism and it can-
not be the starting point for ethical interrogations. On 
the other hand, ethical relativism recognises the socio-
cultural identity as a subject of moral life, but excludes 
the possibility of an intercultural moral judgement, with 
which it is brought down to ethical isolationism. 

The main presumptions of the ethical position of gender 
multiculturalism is that we live in an era of variety and a 
shared world; a world in which problems are global and 
interdependency greater with each minute. Aside from 
that, gender multicultural ethics develop a thesis that 
the identity is central to the moral agent. The “argument 
of identity,” present in contemporary ethical theories, 
supports this thesis. The argument follows the following 
structure:

1. A premise “That which is morally correct depends on 
the identity of a moral agent”;

2. A premise “Gender, ethnic, racial or other belonging 
is central for the identity of the moral agent”;

3. Conclusion “According to that, what is morally right 
depends on the belonging of the person to a certain 
race, ethnos, gender... .”20

The controversy of this argument is great, but not only in 
respect of the content of its premises, but also in respect 
of its implications. It seems as if the argument posed 
in this manner undermines the very idea of ethics as a 
philosophical discipline that transcends the limits of ex-
clusivity and presents it as a discourse drawn in the poli-
tics of power. Referring to the fact of variety and to the 
determinants of moral life somehow does not justify our 
intuition in regard to the nature of morality.
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Po sè izgleda deka klu~niot koncept {to treba 
da ja razni{a ovaa dilema e konceptot „moralen 
glas”,21 kako heuristi~ki koncept so koj treba da ja 
premostime dlabokata razlika pome|u „moralnite 
identiteti”. Iako razli~nite moralni glasovi se 
svojstveni na razli~nite kulturni identiteti, tie 
ne mora da se inkompatibilni. Moralniot glas e 
ona {to ja transcendira izdvoenosta na moralniot 
interes vo multikulturniot svet.

Eti~kiot pluralizam pretpostavuva odredeni 
principi, koi, i pokraj moralniot identitet na 
moralniot agent, go pretstavuvaat negoviot moralen 
glas:

1. Principot na razbirawe - Opasnosta od for-
mirawe moralen stav pred da se razbere zna~eweto 
na povedenieto i moralnata praksa na nekoja 
kultura, nè povikuva na razbirawe na nejzinata 
moralna smisla.

2. Principot na tolerancija - Sposobnosta da se 
`ivee so drugosta e beleg na multikulturnata eti-
ka. Ostavawe prostor za razvivawe na moralnosta 
na Drugiot, pa kolku i da e razli~na od na{ata.

3. Principot na zastanuvawe protiv zloto - 
Razbiraweto i tolerancijata imaat granica. 
Ne mo`e da se razberat ubivaweto, yverstvata, 
poni`uvawata vo imeto na {to i da e, ili pod 
kakvo bilo opravdanie.

4. Principot na gre{ka - Mora da ja imame na um 
mo`nosta za pogre{no razbirawe na drugite 
kulturi iako im prio|ame vo duhot na humanosta. 
Postojano da ja preispituvame na{ata moralna 
pozicija, i vo kontekst na sopstvenite vrednosti, 
i vo kontekst na moralnite vrednosti na 
Drugiot.

It seems as if the key aspect that needs to shake this di-
lemma is the concept of the “moral voice,”21 as a heuristic 
concept with which we need to bridge the great differ-
ence between “moral identities.” Although various moral 
voices are characteristic for different cultural identities, 
they don’t have to be incompatible. The moral voice is 
what transcends the isolation of the moral interest in the 
multicultural world.  

Ethical pluralism presumes certain principles that aside 
from the moral identity of the moral agent present its 
moral voice:

1. The principle of understanding – The danger of form-
ing a moral opinion before understanding the mean-
ing of behaviour and moral practice of a given culture 
calls us to understand its moral sense. 

2. The principle of tolerance – The ability to live with 
the otherness is an attribute of multicultural ethics. 
Leaving space for the developing of the morality of 
the Other, regardless of however different it may be 
from our own. 

3. The principle of standing up to evil – There is a limit 
to understanding and tolerance. Killing, monstrosi-
ties, humiliation in whatever name or under whatever 
excuse cannot be understood. 

4. The principle of mistake – One has to bear in mind 
the possibility of mistaken understanding of other 
cultures although we approach them in the spirit of 
humanity. Continuously challenge our moral position 
both in the context of our own values and in the con-
text of the moral values of the Other.
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Eti~kata pozicija vo ramkite na multikulturnoto 
stojali{te e predizvik za moralnite pra{awa vo 
svet, vo koj procesite na globalizacijata povtorno n$ 
povikuvaat na preispituvawe na na{ite identite-
ti, nivnata priroda i zasnovanost. No, istovremeno 
n$ potsetuvaat i na moralnata agresivnost so koja 
nastapuvame kon onie koi ne se kako nas. 

Bele{ki:

1. Primer za takviot tip znaewe i vodewe debata e 
debatata {to se razvi vo dnevniot vesnik Vreme, 
pome|u Ilo Trajkovski i bugarskiot intelektualec 
^avdar Marinov. Vreme, juni, br. 16-19, 2004.

2. Profesorot Ilo Trajkovski svoite kvaziteoriski 
diskurzivni pozicii vo debatata vo dnevniot vesnik 
Vreme gi legitimira{e kako diskurs na znaewe va 
tekstot Nacionalizmite i Multikulturalizmot 
vo Makedonija: sostojbi i perspektivi, pomesten vo 
zbornikot Multikulturalizmot vo Makedonija: 
model vo nastanuvawe. Urednik Ivan Dodovski 
(Skopje: FIOOM, 2005), 5-13. Apsurdot da bide 
pogolem, Trajkovski kako branitel na multikulturnata 
pozicija vo toj tekst zagovara raskinuvawe na 
dr`avata i kulturata. Vo pravec na razvivawe, spored 
Trajkovski, liberalen gra|anski multikulturalizam 
potrebni se „…mno{tvo deetnizira~i potfati. 
Zaedni~ki imenitel im e: razveduvawe na nacijata i 
na dr`avata od kulturata” (12).  Stupidnosta na ovie 
stavovi e tolku o~igledna {to ne e potreben nikakov 
komentar.

3. Бранислав Саркањац, „Мултикултурализмот во  
Македонија“ vo Multikulturalizmot vo Make-
donija: model vo nastanuvawe, ur. Ivan Dodovski. 
(Skopje: FIOOM, 2005), 14-27.

The ethical position within the multicultural standing 
point is a challenge for the moral matters in a world in 
which the processes of globalisation once again call us to 
challenge our identities, their nature and their institu-
tion. At the same time they also remind us of the moral 
aggression with which we act towards those that are not 
like us. 

Translated from Macedonian by Rodna Ruskovska

Notes:

1. An example of such expertise and debating is the debate 
that went on in the newspaper Vreme, between Ilo Tra-
jkovski and the Bulgarian intellectual Tchavdar Marinov. 
Vreme (Време), June, no. 16 -19, 2004. 

 
2. In the debate in the newspaper Vreme, the professor, 

Ilo Trajkovski, legitimised his quasi-theoretical discur-
sive positions in the debate as discourse of expertise with 
the text, „Национализмите и мултикултурализмот во 
Македонија: состојби и перспективи“ (Nationalisms and 
Multiculturalism in Macedonia: Circumstances and Per-
spectives), in Мултикултурализмот во Македонија: 
модел во настанување, ур. Иван Додовски (Скопје: 
ФИИОМ, 2005), 5-13. For the absurd to be even greater, 
in that particular text Trajkovski, as a defender of the mul-
ticultural position, supports the separation of state and 
culture.  According to Trajkovski, in respect of developing 
liberal civic multiculturalism “a multitude of de-ethnicised 
actions” is required. Their common denominator being: 
separation of the nation and state from culture (12). The 
stupidity of these views is so obvious that no comment is 
needed.

3. Бранислав Саркањац, „Мултикултурализмот во 
Македонија“ (Multiculturalism in Macedonia), in 
Мултикултурализмот во Македонија: модел во 
настанување (Multiculturalism in Macedonia: an 
Emerging Model), ур. Иван Додовски (Скопје: ФИООМ, 
2005), 14-27.
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4. Sociologot Petar Atanasov odbrani  doktorat na 

tema multikulturalizam, istaknuva Sarkawac, no 
da zabele`ime deka vo bibliografijata na knigata 
Multikulturalizmot kako teorija, politika 
i praktika (Skopje: Evro-Balkan Press, 2003), 
vo koja e pomesten doktoratot go nema Kimlika, 
eden od najgolemite dene{ni teoreti~ari na 
multikulturalizmot.

5. Bobi Badarevski i Marija Ivanovska, „Metodolo{-
kiot multikulturalizam razgleduvan kako istra`u-
va~ka strategija na rodovite pra{awa vo Makedonija”, 
vo Istra`uvawa od oblasta na rodovite studii, 
Tom 2/3, ur. Katerina Kolozova (Skopje:  Evro-Balkan 
Press, 2003), 147-168.

6. Forumot Multikulturalizmot vo Makedonija: 
model vo nastanuvawe organiziran od Institutot 
Otvoreno Op{testvo – Makedonija, se odr`a na 18 no-
emvri 2004.

7. Vidi ^arls Tejlor, Multikulturalizam: ogledi 
za politikata na priznavawe. (Skopje: Evro 
Balkan press, 2004); Vil Kimlika, Multikulturno 
gra|anstvo (Skopje: Institut za demokratija, 
solidarnost i civilno op{testvo, 2004).

8. Najeksponirana vo kritikata na multikulturalizmot 
e Suzan Okin koja so redica tekstovi gi postavi 
problemite i tenziite na multikulturalizmot i 
feminizmota. Vidi Okin, S. ”Political Liberalism, Jus-
tice and Gender,” Ethics, Vol. 105 (1994), 23-43, Okin, S. 
”Feminism and Multiculturalism: Some Tensions,” Ethics, 
Vol. 108, No. 4 (1998), 661-84, Okin S. ”Is Multicultur-
alism Bad For Women?” in Is Multiculturalism Bad for 
Women? Ed. J. Cohen, M. Howard and M.C.Nussbaum 
(Princeton: Princeton University Press, 1999).  

4. The sociologist Petar Atanasov defended a PhD paper on 
multiculturalism, says Sarkanjac, but let us remark that 
Kymlicka, one of the greatest theoreticians of multicultur-
alism of today, is not included in the bibliography of the 
book Мултикултурализмот како теорија, политика 
и практика (Multiculturalism as Theory, Policy and 
Practice) (Скопје: Евро-Балкан Пресс, 2003). 

5. Боби Бадаревски and Марија Ивановска, „Методолош-
киот мултикултурализам разгледуван како истражу-
вачка стратегија на родовите прашања во Македонијa“ 
(Methodological multiculturalism seen as a research strat-
egy for Gender Issues in Macedonia), in Истражувања 
од областа на родовите студии Том 2/3, (Скопје: 
Евро-Балкан Пресс, 2003), 147-168.

6. The forum Мултикултурализмот во Македонија: 
модел во настанување (Multiculturalism in Macedo-
nia: an Emerging Model) organised by the Open Society 
Institute – Macedonia, held November 18th, 2004.

7. See Чарлс Тејлор, Мултикултурализам: огледи за 
политиката на признавање (Multiculturalism: Ex-
amining the Politics of Recognition). (Скопје: Евро-
Балкан Пресс, 2004); Вил Кимлика, Мултикултурно 
граѓанство (Multicultural Citizenship) (Скопје: 
Институт за демократија, солидарност и цивилно 
општество, 2004).

8. Susan Okin is one of the most exposed authors in the cri-
tique of multiculturalism that in several texts presented 
the problems and tensions of multiculturalism and femi-
nism. See Okin, S. “Political Liberalism, Justice and Gen-
der”, Ethics, Vol. 105 (1994), 23-43, Okin, S. “Feminism 
and Multiculturalism: Some Tensions”, Ethics, Vol. 108, 
No. 4 (1998), 661-84, Okin S. “Is Multiculturalism Bad For 
Women?” in Is Multiculturalism Bad for Women? Ed. J. 
Cohen, M. Howard and M.C. Nussbaum (Princeton: Prin-
ceton University Press, 1999).  
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9. Vera Todorovska, „Zagri`uva~ka pojava na malo-
letni~ki brakovi vo debarsko”, iнтернет издание на 
дневниот весник Дневник, 2006, URL = <http://www.
dnevnik.com.mk/default-mk.asp?ItemID=9853C6D6D76
AAF44AEB3B93FC28BD88B&arc=1>

10. Isto.

11. Isto.

12. Podatocite za sklu~enite brakovi vo navedeni-
te naseleni mesta se dobieni od nevladinata 
organizacija „Organizacija na `enite - Radika”.

13. Centralna figura vo teorijata na t.n. liberalen 
multikulturalizam e kanadskiot avtor Vil Kimlika. 
Predlo`enata podelba na grupnite prava poteknuva 
od negovata multikulturna teorija.

14. Predlo`eniot kontekst na kulturna analiza vo 
personalisti~ki termini e va`no za ponatamo{noto 
izlagawe koe se odnesuva na statusot i polo`bata na 
poedinecot vo ramkite na multikulturnite teorii.

15. Priodot kon kulturata pod imeto „deskriptivna 
perspektiva”  mnogu e sli~en so takanare~enoto 
heterofenomenolo{ko stojali{te. Spored hetero-
fenomenologijata, uspe{nosta na aplikativnosta na 
objasnuvaweto i predviduvaweto na ne~ie povedenie 
ne e poradi objektivnosta na svojstvata pretpostaveni 
vo deskripciite, tuku poradi mo`nosta i principite 
na objasnuva~koto-pripi{uva~koto stojali{te.

16. Terminot „intenzionalen” e sprotiven na terminot 
„ekstenzionalen”. Ne{to e intenzionalno poradi 
kapacitetot na prekr{uvawe na principot koj glasi 
deka ekvivalencijata (x=x) implicira identitet.

9. Вера Тодоровска,  „Загрижувачка појава на малолет-
нички бракови во дебарско,” (Alarming Emergence of 
Marriages of Minors in the Debar Region) Internet edition 
of daily Dnevnik, URL = <http://www.dnevnik.com.mk/
default-mk.asp?ItemID=9853C6D6D76AAF44AEB3B93
FC28BD88B&arc=1>

10. Ibid.

11. Ibid.

12. The data on marriages in the mentioned regions are the 
courtesy of the non-governmental organisation “Woman’s 
Organisation – Radika.”

13. The central figure in the theory of the so-called liberal mul-
ticulturalism is the Canadian author Will Kymlicka. The 
suggested classification of group rights originates from his 
multicultural theory.

14. The suggested context of cultural analysis in personalised 
terms is important for the further exposition relating to 
the status and situation of the individual in multicultural 
theories.

15. The approach to culture that goes under the name “de-
scriptive perspective” is very similar to the so-called het-
erophenomenological view. According to heterophenom-
enology, the successful application of the explication and 
prediction of ones conduct is not due to the objectivity of 
the qualities set in the descriptions, but to the possibility 
and the principles of the explicating – prescribing view.

16. The term “intensional” is the opposite of the term “ex-
tensional.” Something is intensional due to its capacity to 
contravene the principle that says that equivalence (x=x) 
implies identity. 
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17. So nominalno-denotativnata definicija se determi-

nira zna~eweto na terminite preku egzemplifikacija 
na referentite na konceptite {to terminite gi 
imenuvaat. Vakviot na~in na definirawe e sprotiven 
na realnata definicija koja implicira odreden 
esencijalizam. 

18. Generalizaciite koi{to se temelat na nominalno-
denotativnite definicii kako ekstenzionalni ja 
vr{at istata funkcija kako realnite definicii, 
taka {to vo intenzionalnite konteksti mo`eme da go 
polzuvame principot salva veritate (x=y).

19. Sintagmite „rodovo iskustvo” i „rodovo znaewe” 
so koi se odbele`uva odreden kognitiven stil, ne 
impliciraat neednakvost na kognitivnite kapaciteti 
na ma`ite i `enite.

20. Lawrence M. Hinman, Ethics: A Pluralistic Approach to 
Moral Theory, 2nd Edition. Fort North: Harcourt, Brace, 
1997, 35.

21. Konceptot na moralen glas originalno e pretstaven 
od Kerol Gilgan (Carol Gilligan) vo nejzinata koncep-
cija na edna avtenti~na `enska etika.
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