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bapapeBcku MynTukyntypa,
MYATUKYATYpanun3am,
hemuHn3am

OTBOpameTo Ha MpAIlabeTO Ha MYJITHKYITyPATU3MOT
BO KOHTEKCT HAa MYJITHUKYJTYPDHUTE TEOPHHU U CTATYCOT
¥ moJiokOaTa Ha POJOBUTE peJIallMH, MOCeOHO CTaTy-
COT W moJiokbaTa Ha >keHaTa BO MakeoOHHja, U3UCKY-
Ba esabopanyja W €KCIIO3WIFja Ha TEOPHUCKUTE U
METO/IOJIONIKHUTE MMO3UIUK BO IMPUCTAIIOT HAa TeMaTa, He
camo mopajiu motpebara /1a ce 3amas3u Mporeaypara Ha
MIPaBWIHO M3JIarambe W IMUIIYBarbe U 3a Ipe3eHTaIuja
Ha WJIEUTe IITO TM UMa TeKCTOoT. KoHlenTyaniusanujata
Ha TeMara, U/Ie0JIONIKATA MO3UIH]ja, TEOPUCKATa paMKa
¥ METO/IOJIONIKUTE TEXHUKH ja BpaMyBaaT MPOIYyKTHUB-
HOCTa Ha TEKCTOT, JIMHUjaTa Ha Pa3MUCIyBambe, Pe3yJi-
TaTUTE, HO U HeroBaTa MHTepIperanuja. Yecra mojasa e
pereniujaTa Ha MyJITHKYJITypaTu3MOT BO Make1oHHja
¥ TEKCTOBHTE KOU Ce 3aHMMaBaaT CcO Taa IpobsieMaTu-
KaTa Jia IO CHUMYJIHpaaT TEOPUCKO-UCTPAKYBAUYKHOT
JIUCKypPC Ha THUIIYyBambe, a pe3yITaTUTe KOU CJIe/IaT Of
TaKBUTE IUIIYBarha /1a Ce MPUKAKyBaaT KaKo ,3HaeHme"
3a JlazieHara TeMa u npobsemaruka.' Toa mto ru Jie-
TUTUMHpPA TAaKBUTE TEKCTOBU KAaKO JUCKYpPC Ha 3HAEHHE
€ MPETTEOPETCKOTO U IOIYJIAPHOTO IOWMAae Ha T0-
UMOT MYJITHKYJTypaJn3aM U Ha KaTETOPUHUTE KOHIIITO
ce TIOBP3yBaaT CO TOj MOMM; ITOTOYHO, JIETUTUMAIMjaTa
Ha THE TEKCTOBH Ce TEMEJTH Ha MOy IAPHUOT AUCKYPC Ha
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The act of opening the question of multiculturalism in
the context of multicultural theories and the status and
position of gender relations, in particular the status and
position of women in Macedonia, requires the elabora-
tion and exposition of the theoretical and methodological
positions in the approach to the issue not only because
of the need to respect the procedure of correct rendering
and writing and for presentation of the ideas that the text
carries. The conceptualisation of the topic, the ideologi-
cal position, the theoretical frame and methodological
techniques all delineate the productivity of the text, the
line of thought, the results, and also its interpretation.
It is a common phenomenon for the reception of mul-
ticulturalism in Macedonia, and for the texts that deal
with this concern, to simulate the theoretical-research
discourse of writing, and for the results that arise from
such writings, to be displayed as “expertise” in a certain
topic and matter.' What makes such texts legitimate as a
discourse of expertise is the pre-theoretical and popular
understanding of the notion of multiculturalism and of
the categories related to that notion; to be more precise,
the legitimising of those texts is based on the popular
discourse of the intellectual elite.” In my opinion, it is not
enough to narrate some of the current theories on mul-
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WHTeJeKTyaTHaTa exuta.” CMeTaM ieka He e JOBOJTHO J1a
ce mpepacka)kaT HEKOU O] TEKOBHUTE TEOPUU 32 MYJITU-
KYJITYyPJIM3MOT U /1a C€ TIOBTOPYBaaT OIIITH MeCTa Of
MYJITUKYJITYPHUOT IUCKYPC, KAaKO IIITO Ce IIpaliamara 3a
MAaJIIMHCKUTE TpaBa, TPYMHUTE MpaBa, KOMyHUTApU3-
MOT ¥ HEKOH JPYTH.

IIITo ce ofiHecyBa 0 TEKOBHATa TEOPUCKA W HCTPAXKY-
BauKa IPaKca BO BPCKa CO MPODJIEMUTE HA MYJITHKYJITY-
pamM3MOT, CHUTyal[djaTa e KOMIUIMKyBaHa. Teopuckara
MPOAYKIIMja 3a MYJITUKYJITYpPaJU3MOT, KOja jioara of
QHTJIOCAKCOHCKATa WHTEJIEKTyaJlHa CpeluHa € main-
stream BO MaKeIOHCKHUTE UHTEJIEKTYaTHU KpyroBu. O/
JIpyra cTpaHa, MaKeJIOHCKHUTE WHTEJEKTYya/Il[d CTaHYy-
Baar c€ MOHE33/IOBOJIHY CO COO/[BETHOCTA U MPUMEHJIN-
BOCTa HA AHAJMTUYKUATE W METOOJIOIIKUTE TPHOIH,
pa3paboTeHU BO cliOMeHaTarta Jureparypa. Kako mro
3abenexxyBa bpanuciaB Capkamal, BO TEKCTOT ,Myii-
TUKYJITYPAIN3MOT BO MakenoHuja“,® ,,MyJITUKYJITypa-
JII3MOT Kaj Hac € JIeJT O/ TOJIEMHOT IPobJIeM Ha TeOpHja-
Ta OJHA/BOP 3a MpAKTHKa BHaTpe. Peuncu u 1a HeMa
Teopuja ogHaTpe”.*

MaxkenoHckaTta (peMHHUCTUYKA CI[€HA, VI ITOTOYHO,
HHTeJIEKTya/IHAaTa CIeHa Koja TH TPETHpPa POJOBUTE
mpaiiama, € HeMa 10 IpallakeTo 3a OAHOCOT Ha MYyJI-
TUKYJITYPAJIM3MOT U POAOBUTE TeMu. KOJIKy IIITO MeHe
MU € II03HATO, OCBEH CTyAHjaTa IMOMecTeHa BO 360p-
HUKOT Hcilipaxcysarwa o0 obaacilia Ha podosuilie
citiyouu Bo usganvie Ha EBpo Basikan mpecc,’ He moc-
TOH TEKCT KOj EKCIUIMI[UTHO Ce 3aHHMaBa CO MYJITH-
KyJITypaJIU3MOT U POJOBUTE Ipaiiama. HemocTaTokot
o/l Teopucka jebaTa 3a MyJTUKYJITYPHUTE IIpallarba
MIPUIOHECYBA 3a OICTOjyBarhe Ha KpU3aTa BO KEHCKOTO
JBIKere B0 Makenounuja. IloziesieHOCTa IO Ofipe/ieHn
ITOJIUTUYKHY U OIIITECTBEHH Mpalllatba IIoMely HeBJIaIu-
HHUTE OpraHu3aIiy Ha KEeHH KOM J0araatr off PasaIudHu

ticulturalism and to repeat general positions from the
multicultural discourse, such as minority rights issues,
collective rights, communitarianism, as well as several
other issues.

With respect to the current theoretical and research prac-
tice regarding multicultural issues, the situation is com-
plicated. The theoretical production of multiculturalism,
stemming from the Anglo-Saxon intellectual environ-
ment is mainstream in Macedonian intellectual circles.
On the other hand, Macedonian intellectuals are becom-
ing more and more discontented with the appropriate-
ness and applicability of the analytical and methodologi-
cal approaches explicated in the mentioned literature. As
Branislav Sarkanjac notes in the text “Multiculturalism
in Macedonia,” “here, multiculturalism is a part of the
grand problem of outer theory for inner practice. There
is almost no inner theory.”™

The Macedonian feminist scene, or to be more precise,
the intellectual scene that deals with gender matters is
mute when the relation of multiculturalism and gender
topics is concerned. To my knowledge, with the exception
of the study, part of the essay collection Gender Studies
Research published by Euro-Balkan Press,’ there isn’t a
text that explicitly deals with multiculturalism and gen-
der issues. The lack of theoretical debate on multicultur-
al issues contributes to the continued existence of a cri-
sis in the women’s movement in Macedonia. The divide
that exists between non-governmental organisations of
women coming from various ethnicities when certain
political and social issues are concerned completely re-
veals the multicultural nature of the situation. The neg-
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€THUKYMH, BO IIEJIOCT ja MIPUKaXKyBa MYJITUKYJITYpHATa
IIPHPO/Ia HA TAKBaTa coCcToj6a. 3aII0CTaBEHOCTA U OTCYC-
TBOTO HAa IOJIIPIIIKA HA OHHE KOU Ce IOATOTBEHU J]a TU
HCTP)KAT M HCIUTAAT MYJITHUKYJITYPHUTE acHeKTH Ha
POJIOBUTE peJIallUy Ce TJIeZla ¥ BO OTCYCTBOTO HAa POO-
Bara/(peMUHUCTUYKATA IEPCIIEKTHBA HA MyJITHKYJITypa-
JIN3MOT HA Jiocera HajeMUHEHTHATa cpeida Ha MHTeJIEK-
TyajlHaTa eJNTa BO oOpraHusanyja Ha VHCTUTYTOT
OTBOPEHO OIIIITECTBO.’

IlenTa Ha OBOj TEKCT € J1a I'M UCIIUTA TEOPETCKUTE IIPET-
IIOCTAaBKH ¥ OCHOBU HA €JIHA MYJITUKYJITYpPHa TeopHja
KOoja Ke T HHKOPIIOpHpA KYyJITYPOJIOIIKATa W POO-
Bara aHaim3a. Toa He 3HAYMU JleKa CO TOA ce Ipejiara
nocebeH TUN (HeMUHUCTUYKA/pO/lOoBA TeopHja Koja
UJIE0JIOMKY OU mpunaraja Ha MYyJITHKYJITypHAaTa Hjie-
oJioruja, TyKy (EeMHHHCTUYKA/pOJOBa TeopHja Koja
CcaMO XEYpPUCTHUYKHA U METOJOJIOIIKM O ce IOTHH-
paja Ha efHAa MYJITUKYJITYPQINCTUYKA IEPCIIEKTUBA.
IlenTa Ha BaKBHUOT IPUOJ € IOBeKeAWMEH3MOHAJIHA:
TEOPUCKHUTE CO3HAHM]A OJf aHAJIM3UTE HA TEOPUCKUTE U
MOJINTHYKUTE TEH3UU IOMely MyJITHKYJITYPaTU3MOT U
dbemuHHCTHYKATA/PO/IOBA MTEPCIEKTHBA /1A CE UCKOPHC-
TaT 32 PeBUANpPabE U pedopMyIupame HA MyITHKYI-
TypHaTa [epCHeKTHBA, KOja, aK, ke Ou/ie HCKOpUCTeHA
3a JIeTeKTHPabe U OTKPUBahe HA HOBU BUJIOBU POJIOBU
penanuy, Ha POJOBO 3aCHOBaHA AUCKpUMHUHANMja U
ZIpyTH (pOpMHU HA CEKCU3AM.

Mpo6nemu co MyNTUKYNTYpanu3MoT

KakBu ce NOOJIUTHUYKATE WMIUIAKAIIMA Ha MYJITU-
KyTypaJIu3MOT 32 UyBCTBHUTEJIHHOT POJIOB AKTHUBU3aM
Bo Maxkenonuja? MoOKHHATE OATOBOPH Ha MOCTABEHOTO
mpaliame MOXKE Jla TH IMPOHAajJieMe BO ITOJIUTHYKATa
Teopuja W BO ¢duiaocodpujaTa HAa TOJUTHUKATA. bu
MOXKEJI0 Ja Ce KaXke JeKa IIOJUTUYKUOT JIUCKYypC €
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ligence and the lack of support of those who are eager to
research and explore the multicultural aspects of gender
relations is also evident in the lack of the gender/femi-
nist perspective of multiculturalism at the most eminent
gathering of the intellectual elite organised by the Open
Society Institute.®

The objective of this text is to explore the theoretical
presumptions and bases of a multicultural theory that
would incorporate cultural and gender analysis. This
does not mean that a special type of feminist/gender the-
ory belonging to multicultural ideology is proposed, but
rather a feminist/gender theory that shall only heuris-
tically and methodologically be based on a multicultural
perspective. The purpose of such an approach is mul-
tidimensional: to use the theoretical findings from the
analyses of the theoretical and political tensions between
multiculturalism and the feminist/gender perspective
to revise and reformulate the multicultural perspective
which, on the other hand, shall be used for the detection
and discovering of new kinds of gender relations, of gen-
der-based discrimination and other forms of sexism.

Problems with multiculturalism

What are the political implications of multiculturalism
on the sensitive gender activism in Macedonia? Possible
answers to the question can be found in political theory
and in the philosophy of politics. It could be said that
political discourse is a space where the phenomenon of
multiculturalism could be most appropriately and most
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IIPOCTOP Kajie IITO HAjCOOABETHO M HAjyCIIEIIHO MOKE
Jia ce aHayu3upa (PEeHOMEHOT Ha MYJITHKYJITYPATU3MOT.
ITocTou ofpezieHa CJIMYHOCT HA MYJITUKYJITYPATH3MOT
CO COBpPeMEHHMOT (PeMHHH3aM BO CMHKCJIAa Ha Toa JeKa
beMUHHU3MOT U MYJTHKYJTYPATH3MOT OTIPBHH C€
jaByBaaT KaKo COIHjaTHO-ITOJIUTUYKHY JABHKEHha, J0JeKa
HHBHaTa TEOPHCKA eKCIUTNKAIIFja ce jaByBa mojionHa. Ho,
3a pasjnka o (GeMHUHU3MOT KOj TEOPHUCKH Ce pa3BHUBa
BO Pa3JIMYHM IPaBIU Ha MMOBeKe 00J1acTH U WHTEPECH,
TeopHjaTa Ha MYJITHKYJITyPAJTH3MOT CE VIITE OCTaHyBa
BO PaAMKHUTE Ha MOJUTHYKO-COIHjATHUTE TUCKYPCH.

KOHIIENITOT Ha MYyJITHKYJITYPaJIU3MOT BO HETOBOTO
JIECKPUIITUBHO 3Hauewme € Mmupoko mpudaren. [la
ce Kajke JleKa HEKOe OIIIITECTBO € MYJITHKYJITYPHO,
3HAYU Ja ce pedeprpa Ha KyJITYpPHOTO paszjindje Ha
TOa OIIITECTBO. TakBara yrmorpeba Ha KOHIEITOT €
eHAKBa Ha 3HAYEHHETO Ha KYJITYPHUOT ILIypaIn3aM.
HopMaTuBHOTO 3Hauee Ha MYJITUKYJITYPATHU3MOT
ce oJHecyBa Ha MOXKHHUTE HAYMHU Ha OIIITECTBEHA
opraHu3zaliyja, Koja 3a CBOj IPUHITHII IO KMa KYJITYPHOTO
pasiuyje. Bapujanuure Ha HOPMATHBHOTO 3HaUYeHe
M CpeTHyBaMe IIO[ Pa3jIMYHH HMHEbA, KAKO IITO Ce
LIIOJINTAKA Ha UIEHTUTET , ,IIOJIUTHKA Ha PAa3JIUKU" U
np. Ho, ncro Taka, ofpe/ieHN Ap:KaBHH CTpaTerdy 3a
CIIpaBYyBakbe U yIIPABYBAIHE CO KYJITYPHOTO Pa3Jindje KaKo
3HAYaeH MOJUTHYKH (DAKTOp, MOKE Jla ce HMeHyBaaT
KaKO MYJITUKYJITYPHHU TOJIUTHKH.

Bo KOHTEKCT Ha MOJIMTHYKO-TIPABHATA TEOPHU]ja, TOCEOHO
BO PaMKHTe Ha JINOepasTHaTa TEOPHja,” MyJITUKYJITYPHH-
OT JIUCKYPC Ce TeMeJU Ha IIPEMHUCATA JIeKa MaJIIIHCKH-
T€e KyJITYPH, OJJHOCHO HAUWHH Ha KUBOT, HE CE JIOBOJIHO
3allITUTEHH CO WHAWBUJyaJTHUTE IIpaBa HA HHUBHUTE
MIPUTIAHUIIY, 113, CIIOPE T0a, Tpeba 1a OuaT 3aITUTEHN
CO CIEIUjJTHU TPYITHU IIpaBa U O/Ipe/IeHH IPUBUJIETHH.
BakBHOT cTaB ce OpaHU CO apryMEHTOT IeKa KyJITyPHUOT

successfully analysed. There is a certain similarity be-
tween multiculturalism and contemporary feminism in
the sense that feminism and multiculturalism first of all
appear as socio-political movements, while their theo-
retical explication comes later. But, unlike feminism that
theoretically develops in different directions of various
areas and interests, the theory of multiculturalism still
remains within political-social discourse.

The concept of multiculturalism in its descriptive mean-
ing is widely accepted. To say that a certain society
is multicultural means to refer to the cultural variety
of that society. Such use of the concept is equal to the
meaning of cultural pluralism. The normative meaning
of multiculturalism concerns the possible modes of so-
cial organisation that has cultural variety as its principle.
Variations in the normative meaning are found under
different names, such as “identity politics,” “difference
politics” and so on. Also, certain state strategies for deal-
ing and managing cultural variety as a significant politi-
cal factor may be called multicultural politics.

In the context of political-legal theory, especially with-
in liberal theory,” multicultural discourse is based on
premises that minority cultures, i.e. lifestyles are not suf-
ficiently protected through the individual rights of their
members, so according to that, they should be protected
by special group rights and certain privileges. This kind
of view is defended with the argument that cultural iden-
tity has an essential role in the constitution of an indi-
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UJIEHTUTET UMa CYIITHHCKA YJIOTa BO KOHCTUTYHPAHETO
Ha MEPCOHAJTHUOT HIEHTUTET Ha MOeUHENOT. buaejku
KyJITypaTa, OJTHOCHO KyJITypHaTa 3aeHUIIA € Of] TAaKBO
dbyHmaMeHTaIHO 3HauYeHe 3a KUBOTOT Ha HEj3SUHHUTE
MPUNIAHUILIY, KyJITYPHUTE IPAKCH HA MaJIIHHCKUTE
KyJITYPHU 3aeJHUIY Tpeba Aa Ou/1aT 3aITUTEHH.

OuekyBamara JleKa COBpPeMEHHOT GeMUHU3aM |
CHUTe OHUE TEOPHUCKH U AaKTHUBUCTHYKU ITPOEKTHU
KOUIITO Ce TeMeJaT Ha JIeKOHCTPYKTUBHUCTUYKUTE
TEOpUM ¥ Ha TEOpUUTEe Ha pAa3JIUKH Ke W3HAjIar
HAaYMHU HA KOMIUJIEMEHTApHU IMOBP3YyBama CO MYJITH-
KyJTypaJiu3MOT, Ce IIOKa)kaa HeompasaaHu. OcBeH
IIOHEKOja CTyZAHja OJf AQHIJIOCAKCOHCKOTO TOBOPHO
mosipayje, Kaje ITO ce oOpaboTyBaaT TeMHTe Ha
adppoamMepukaHCKHOT (eMUHHU3aM U IPANIAKeTO Ha
beMUHU3MOT 0ff TpPETHOT CBeT, (eMUHHCTUUYKATA
TEOpHUja OCTAHyBa HeMa 32 MYJITHKYJITYPHUTE TEMH.

MefyToa, HEKOJIKY (EMHUHHUCTUYKA ABTOPKU® TO IIpe-
JIU3BUKAa MYJITUKYITYPIN3MOT KaKo IpoOIeMaTHIHa
IIOJINTHYKA IOKTpHHA. KoHIlenTyaiHaTa paMKa Bo Koja ce
po6sieMaTU3UpaaT OCHOBHUTE CTABOBU U UMILIMKAIINT
Ha MYJITHUKYJTypaJIU3MOT € IOJeTHAKBO Ba)KHA U 3a
MaKeIOHCKOTO OMINTECTBO. KOHTEKCTOT HA KPUTHUKUTE
ce JUOepaTHUTE JEMOKDAaTUH KOHU CE€ COOYyBaaT Co
npobseMuTe Ha Tpajielhe Haluja, WHTerpanuja Ha
HAaIlMOHAJIHUTE MAaJII[UHCTBA U KYJITYDHHUTE TPyIH, U
CTpaTernuuTe 32 HUBHO pellaBabe.

OcHoBHaTau/ieja Ha KPUTUKATA HA MYJITUKYJITyPATTU3MOT
MOXKEME /Ia ja MPUKaXKeEMe CO €JTHO MOXKHO CIIEHAapHO.
Kako z1e71 071 KyITypHUTE Pa3JIMKY Ha HEKOja HAIIIOHATHA
3a€HUIA, POJOT, OJHOCHO pOZOBaTa KyJATypa Ha
Taa 3aeIHUIA MMa KapaKTepUCTUYHU CBOjCTBA IITO
TH JIeTeDMUHHDPAAT POJZOBUTE OJHOCH M WCKYCTBA.
BoobruuaeHo, MaIlIKWTe YJIEHOBU Ha 3aeHUIATA Ce
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vidual’s personal identity. Since culture, i.e. the cultural
community is of such a fundamental significance to the
life of its members, cultural practices of minority cultural
communities should be protected.

The expectations that contemporary feminism and all
those theoretical and activist projects based on theories
of deconstruction and theories of difference shall find
ways of establishing complementary relations with mul-
ticulturalism, proved to be unjustified. With the excep-
tion of one or two lonely studies coming from the Anglo-
Saxon language region, where topics on Afro-American
feminism and third-world feminism are dealt with, femi-
nist theory remains mute when multicultural topics are
concerned.

However, several feminist authors® have challenged
multiculturalism as a problematic political doctrine. The
conceptual frame in which the basic views and implica-
tions of multiculturalism are disputed is equally impor-
tant for Macedonian society as well. The context of the
criticisms is the liberal democracies that are faced with
problems such as nation building, integration of national
minorities and cultural groups and strategies for their
resolution.

The main idea of the criticism of multiculturalism can
be depicted with one potential scenario. As part of the
cultural difference of a national community, the gender,
i.e. the gender culture of that community bears the char-
acteristic features that determine gender relations and
experiences. Usually, the male members of the commu-
nity are in the position to determine and articulate the
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BO IIO3WI[Aja Ja THU OIpeeayBaaT W apTUKYJIUpaaT
IPYIIHUATE BepyBarba M HHTepecu. Bo TakBU yCJIOBH,
TPYIHUTE IIpaBa MoOXKe Ja OuparT aHTU(hEMUHUCTHIKHI
1 auTuanbOepannu. True Ha cylncraHIUjaJieH HAaYuH TH
orpaHHYyBaaT IIpaBaTa M Kalal[UTETUTE Ha >KEHUTE,
WM, BO IIOIIMPOK KOHTEKCT, THE TI'M OTrPaHNYyBaaT
MHAVBUIyaJTHUTE IIpaBa M CJI000AY Ha YJIEHOBHUTE Ha
JlajieHara 3aeHUIA, OapajKu o/ HUB /ia ce ITOTYNHYBaaT
Ha IPYIIHUATE BepyBatba 1 HOPMHU.

Cropez; BaKBOTO CIIeHApHO, MYJITHKYJITYPAIU3MOT € BO
oJpeneHa TeH3Wja U co GEeMUHU3MOT, U CO JINOepaIn3-
MOT W CO JIBUJKEHaTa 3a POJioBa e€IHaKBOCT. MeryToa,
TOj CyIMpP MO’Ke Jila Oujle U MPOJyKTHUBEH, OH/IejKu Ha
HOB HAUWH T'M OTKPHBA IIPOOJIEMUTE U OTPAHUUYBambaTa
Ha IIOCOYEHHUTE JIOKTPUHU BO BpPCKa CO IIpallaraTa Ha
poaoBaTa eTHaKBOCT.

[MpuurHa 3a MOKa)kKaHaTa pe3epBa W 3a KPUTHKA
KOH 3aCTallHUINTE Ha TPYIHHUTE IpaBa KOU CTOjaT
O/l UMETO Ha MYJITHKYJITYPAJIU3MOT € HUBHUOT HH-
Tepec, KOj MOBeKe € HACcOYeH KOH PAa3JIMKUTE IMOMery
3aeTHUIIATE, OTKOJIKY KOH Pas/IMKUTE BO PaMKUTE Ha
rpynata. Jlpyra, HojilellHaKBO BaKHa 3abeJielllka KOH
MYJITHKYJATYPQJIU3MOT € HEJOBOJHHOT HWHTEPeC 3a
cdepaTa Ha MPUBATHOTO BO PAMKHUTE Ha rpyraTa.

HNako comujanmsanyjata BO paMKHUTE Ha CEMEjCTBOTO
BO MYJITUKYJITYPAHUTE TEOPHUH € MOCOYeHa KaKO KIIy-
yeH (pakTop BO (POPMHUPAETO HA JIMYHOCTA, THE TO
UTHOPHUpAaat GaKTOT /IeKa CEMEJCTBOTO € MECTO KaJI€ IIITO
ce pacmpezielyBaaT M y4yaT COIIMjaJITHUTE YJIOTH U Kazle
IITO HAjUYeCTO Ce CJIydyBaaT M MPOAYIHPAaT POJOBUTE
HeeHaKBocTU. CeKcyasTHOCTa, PENpOAyKIIMjaTa, Iep-
COHAQJTHOTO M KAPAKTEPUCTUYHUTE KYJITYPHHU MPAKTHKHI
MOBP3aHU CO HWB, IEHTPAJIHU BO JKUBOTOT HA €HA
3aeJHUIIA, CE ,HEBUJIUBU MECTa 3a MYJITUKYJITYypHATA
aHaIM3a.

beliefs and the interests of the group. In such conditions,
group rights can be antifeminist and anti-liberal. They
limit the rights and capacities of women, or in a broader
context, they limit the individual rights and liberties of
the members of a given community in a substantial way,
requiring them to respect group beliefs and norms.

According to this scenario, there is a certain tension be-
tween multiculturalism and feminism, and liberalism
and gender equality movements. However, that collision
could also prove to be productive because it reveals the
problems and limitation of the mentioned doctrines in
regard to gender equality issues in a new way.

The reason for the manifested hesitation and critique to-
wards the advocates of the group rights supporters that
hide behind the name of multiculturalism is their inter-
est that is more focused on the differences between com-
munities, than on the differences within a certain group.
Another, equally important objection directed towards
multiculturalism is the insufficient interest for the pri-
vacy sphere within the group.

Although in multicultural theories socialisation within
the family is referred to as the key factor in the process
of forming the personality, they ignore the fact that the
family is the space where social roles are allocated and
learned and where gender inequalities most often occur
and are produced. Sexuality, reproduction, the personal
and the characteristic cultural practices related to them,
central to the life of a community, are “invisible” spaces
for multicultural analysis.
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IIpumep 3a ojpelleHH KYJATYPHU TIPAKTUKU KOU
MOXKe Jla IIpeTcTaByBaaT Ipo0JieM BO KpeHWpameTo Ha
MYJITUKYJTYDHUTE TIOJIUTUKU C€ MAaJIOJIETHUYKUTE
O6paxoBu oz okosmHara Ha Jlebap. Criopes HaouTe HA
Bepa ToziopoBcka, IOMecTeH! BO Hej3MHATa CTaTHja 3a
0BOj deHOMeEH, OpPOjOT HA MAJIOJIETHUYKUTE OpPaKoBHU
BO IOCJIETHUTE TOJIUHU € BO Imopact.’ Bo 2004 roauHa
“Maso 33, BO 2003 - 40, a BO 2005 Ce OUeKyBaJIO Jia
MMa IoBeKe o7] 70 OpavyHU 3aeJHUIN HA MaJIOJIETHHUIIH.
WNaxko oBOj dheHOMEH € BO IIOpAcT, UHTEPeCcOT 3a Hero e
sarpwkyBauku masu. Crnopen ®anmpuja Mycradoscka,
IpeTcesaTesIKa Ha JKeHcKaTa opraHuzanuja ,Pamuka“,
JIeBOjUMIbaTa, 0COOEHO BO ceJiaTa, ce NMPUHYAEHH J1a ja
IIOYUTYBaaT BOJ[jaTa Ha POAUTENIUTe W YIITe Ha J(Ba-
TpUHAaeceT TO/INHY, Jla 3aIJIOByBaaT BO OpauyHUTE BOAU.
BospacuuTe ru 3a60paBaar JeTCKUTE IIPaBa, a HUBHUTE
Jleria HaMecTo Ge3TPIIKHO J]a pacTaT, ce IPUHYJEHU J1a
pasmuciayBaar 3a Opaynu mpobiemu. Toa e Bospact
Ha KOja Ha JIeBOjUMIbaTa Ce€ yIITe UM e IoTpeOHa
JIETCKa Wrpa, a He rpmka 3a Opak M 3a ceMejcTBO.™

TonemuoT 6poj MasIoJIETHUYKU OpakoBH ce oOjacHyBa
CO TpaguIujaTa, MEHTAJIUTETOT U CUPOMAIITHjaTa, KaKo
U CO C€ MOroJIeMHOT Opoj AeBojku. Ce MpoOIleHyBa JeKa
opaay mmeyaysbapcTBOTO, OPOjOT Ha JIEBOJKUTE BO OBOJ
PETHOH BO OJJTHOC HA MOMYHEHA BO ITOCJIEJTHUTE TOJIUHU €
YETUPH CIIPEMA €JIEH.

3arpmxeHu nopajy oBaa IlojaBa ce U BO ,MeceunHa“,
XyMaHUTapHO ApyIITBO Ha Pomwure. HejsmHHUOT wieH
Wnmu Kyrpumiu Benu Jeka JeHOBHBE, J€BOjue Of
13 TOAUHU TMOOErHAJIO Kaj MOMYETO €O KOoe OUI0 BO
~BpcKa“.

3a oBaa moOjaBa ce 3arpymKE€HU U BO IIPOCBETHHUOT
nHcrekropar. Cmnopen Hypu Kosenu, pemny6iamyaku
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Marriages of minors in the Debar area are an example of
certain cultural practices that may present a problem in
the creation of multicultural policies in the Republic of
Macedonia. According to the findings of Vera Todorov-
ska, in the part of her article dealing with this phenom-
enon, in recent years the number of marriages of minors
has been on the rise.® In 2004 there were 33, in 2003
— 40, and in 2005 more than 70 matrimonies of minors
were expected. Although this phenomenon is reaching
alarming proportions, the interest in it is surprisingly
small. Fadria Mustafovska, president of the women’s or-
ganisation “Radika”, the only organisation from the De-
bar region that deals with the problem of marriages of
minors, explains the marriages of minors phenomenon
in the following manner: “girls, especially in the villages,
are forced to respect their parents’ will and enter into
marriage at the age of 12 — 13. Adults tend to forget chil-
dren’s rights and their children, instead of growing up
carelessly, are forced to deal with marital problems. That
isan age in which girls still have the need to play children’s
games and not to care after a marriage and a family.”*

The great number of marriages of minors is explained
with tradition, mentality and poverty, and with the
growing number of young women. It has been appraised
that due to economic emigration, the number of young
women in this region compared to the number of young
men is 4 to 1 (in ratio).

In the Roma humanitarian association “Mesechina” they
are also worried about this tendency. Its member Ilmi
Kutrishi says that a 13 year-old girl recently ran away
with the boy with whom she was in a “relationship.”

This tendency also worries the Educational Inspectorate.
According to Nuri Koleci, the Republic Inspector for the
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HHCIIEKTOD 32 0Ba [10/Ipayje, Hay I TAalkeTO HA OCHOBHOTO
obpasoBanue nmopasu O6pak e nmoperko. Hajuecro Toa ce
CJIydyBa Kaj YYEHUYKUTE 0] pOMcKa HannoHanHoct. Ho,
3aTOa BO IIPBA U BTOpA IOAMHA BO CPETHO 0Opa30BaHUE
Toa J00MBa 3arprkyBauku pasmepu. [loseke of
JIeBOjUMIbaTa, OCBEH IIPABOCJIABHUTE, CE€ CBPIIEHH U
TOA IPETeXXKHO 3a u3bpaHWIM BO cTpaHCTBO. Ilopagu
rojemMaTta CHpOMAIlITHja ¥ HEBPAOOTEHOCTA, IIEJITA UM €
IITO MOOPry /la 3aMUHAT TaMy.

JaBHa TajHa e Jieka ce CKIydyBaaT OpakoBU Iypu U 0e3
Jla ce ITO3HaBaaT uAHUTe Opaunu apyrapu. beca ®eraxy,
pedepenTt Bo OcHOBHUOT cy7, Bo Jlebap, objacHyBa eka
00MYHO TOa ce CJyyal KOra JIeBOjUMIba 3aMUHYBaaT
Bo CAJl, Kanayma u Bo ABcTpanuja. 3alio3HaBamHETO U
IJIeJIalbeTo € IpeKy pa3MeHa Ha poTorpaduul Uiu APyTU
BUsleoMaTepyjanu. ViMa U ciaydau Kora JIeBOjUMEbaTa
ce coryiacyBaaT Ha Opak u camo co Jobpa mpernopaka
0/l POJIHUHU WJIM CaMO II0 €JHO IJleflatbe BO JIETHUOT
IepuoJl, Kora mevyanbapure aoaraaT Jila TH KOPHUCTAT
roguuHuTe oAMopHu. Toram ¥ KOH KpajoT Ha TOAMHATA
ce CKJIyJyBaar HajrosieM 6poj 6pakoBH.

Crmopen, Bepa TomopoBcka, MMa ¥ TPUMEPH KOra
OpakoBU ce CKJIydyBaaT caMO cO IHoJHOMOIIHO." Taa
TOA CBOE TBP/IEb€ IO MOTKPEIyBa CO MCKA30T Ha Beca
[IIymeHKOBCKa, IICUXO0JIOT BO MelyOnIIITHHCKUOT IeHTap
3a conujasiHa pabora: ,,Of cTpaHaTta Ha ZieBojKara joara
TaTKOTO cO ybeayBambe Jieka kepkara ke oAy Ha y0aBo
MECTO BO CTPAHCTBO U OTH Ke kHBee yOaB >KUBOT. Ce
obumyBaMe 1a r'u pa3yOeIiMe, HO MOITycTO. JleBojunbaTa
HEMaaT MpPaBO Ha IJIac, CaMO HEMO CJIyIaaT U Ce
COTJIaCyBaaT CO TOA IIITO T'0 KA’KyBaaT HUBHUTE POJIUTEIIH.
Ha oBue nmpocTopu TaTKOBHOT 300D CE YIIITE € 3aKOH".

Debar municipality region, cases of leaving elementary
school for marriage are rare and more common for the
girls of Roma ethnicity. But, it does reach worrying pro-
portions in the first and second year of secondary school.
Most of the girls, with the exception of the orthodox
christian ones, are engaged, and mainly with partners
living abroad. Because of the great poverty and unem-
ployment, they want to leave as soon as they can.

It is a notorious secret that marriages are arranged even
without the spouses ever meeting prior to the wedding.
Besa Fetahu, an officer of the Primary Court in Debar,
explains that this is usually the case when the girls leave
for the USA, Canada and Australia. The introduction and
“dates” are conducted through the exchange of photo-
graphs or other video material. There have been cases
when the girls have consented to marriage only after they
have been given a good recommendation about someone
from their relatives or after just one “date” in the sum-
mer, the time when economic emigrants come to spend
their summer holidays here. That period and also the pe-
riod towards the end of the year are the times when most
of the marriages are arranged.

According to Vera Todorovska, there are cases when
marriages are arranged by just signing an Authorisa-
tion." She supports this claim with a statement made
by Vesa Shumenkovska, a psychologist in the Inter-Mu-
nicipal Social Work Centre: “The father comes on behalf
of the young woman with a conviction that the daugh-
ter shall be going to a beautiful place abroad and that
she shall live a wonderful life. We try to dissuade them,
but all is in vain: the girls have no say — they just listen
numbly and agree to what their parents say. Around here
the word of the father is still the law.”
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ITomaTonu 3a ckiaydyeHu OpakoBHU BO cesaTta [loHO
Kocospactu, I'opao KocoBpactu 1 Moropue, CKy/ipume,
JKeposHuna, Bp6jane, Buayme u bonetun'

Tabesna 1
Crxoryuenu OpaxoBu Bo cenata osro Kocospacru, 'opHO
Kocospactu u Moropue
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Data on marriages in the villages Dolno Kosovrasti, Gor-
no Kosovrasti and Mogorche, Skudrinje, Zherovnica, Vr-
bjane, Vidushe and Boletin"

Table 1
Marriages in the villages Dolno Kosovrasti, Gorno Kosovrasti
and Mogorche

lognHa Ha | BkynHo | MonHo- | Mano- | ManonetHn | BkynHo Year of Total Adult | Mar- |Unregistered| Total
CKNyuyBare | Peruct- | NeTHW | NeTHM | HeperucT- | ManoneTHu marriage | number of | mar- | riages | marriages of | number of
6pak pUpaHm pUpaHu regis‘tered riages | of mi- minors marriages
6pakosu marriages nors of minors
2001 23 14 9 1 9 2001 23 14 9 1 9
2002 38 30 / 8 2002 38 30 /
2003 41 31 10 1 10 2003 41 31 10 1 10
2004 65 53 12 4 12 2004 65 53 12 4 12
2005 33 22 11 2 11 2005 33 22 11 2 11
BkynHo 200 150 50 8 50 Total 200 150 50 8 50
TaGesa 2 Table 2
Cxiyuenn OpakoBu Bo cenara Ckyzapume, XKupoBHuna um  Marriages in the villages Skudrinje, Zhirovnica and Vrbjane
Bp6jaune
loauMHa Ha | BkynHo | MosnHo- | Mano- | ManonetHu | BkynHo Year of Total Adult | Mar- |Unregistered| Total
CKNy4yBatbe | PErUCT- | NETHU | NIETHU | HEPerucT- | ManoneTHu marriage | number of | mar- | riages | marriages of | number of
6pak pupaHu pupaHu regisfcered riages | of mi- minors marri_ages
Gpakosu marriages nors of minors
2003 59 53 6 / 6 2003 59 53 6 / 6
2003 6 4 2 / 2 2003 6 4 2 / 2
2003-2005 35 25 10 / 10 2003-2005 35 25 10 / 10
BkynHo 100 82 18 / 18 Total 100 82 18 / 18

MavtosleTHUYKHATE OpakoBH BO Je0apcKoO ce caMo Jient
O/l MHOIIITBOTO IMPAKTHKH W TPAAUIIUNA KOU MOXKAT J1a
ce OpaHaT Kako €JIeMEHTH Ha KYJITYPEH HIEHTHTET
Ha O/Ipe/leHa E€THO-KYJITypHa 3aedHHUI, U CO TOa, Ja

Marriages of minors in the Debar region are just part of
the many practices and traditions that can be defended
as elements of the cultural identity of a certain ethno-
cultural community, and therefore promoted as multi-

B
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ce MPOMOBHpAaT KakKO MYyJITUKYJTYPHH Oapama 3a
3auyByBalbe€ Ha KyJATyPHUOT wuAeHTUTET. Hemocra-
TOKOT Ha jaBHO JIOCTAITHU U JIOBEPJIUBU WHMOPMAIUHN
3a ,JUCKPUMUHUPAYKU KyJITYPHHU MPAKTUKU 3a 3ae/-
HUIIUTE IPU3HAeHU BO YcTaBOT Ha Pemybsimka Makezo-
HHja HE OTPAaHUYYBa HA YCHHU MCKa)KyBalha Ha JKPTBUTE
Ha TaKBUTEe MpakTUKU. HO M mOKpaj ouursielHOCTa Ha
poaoBaTa AUCKPHMUHAIIMja 3aCHOBAHA Ha KYJITYPHUOT
UJIEHTUTET, BO PemyOsmka MakenoHHja ce MOJIYH.
IIpamiameTo Kako [Aa ce pasjuKyBaaT JIETUTUMHUTE
Oaparba Ha 3aeIHUIIUTE O] OHUE Oapama KOU 3a II0C-
Jlefulia UMaaT JAUCKPUMHUHHUpAYKH edeKTH, Tpeba Ja
MpeTcTaByBa OCHOBeH (OKyC Ha MYJITUKYJITYPHHUTE,
(hbeMUHHUCTUYKY UCTPAKyBamba.

HMako auckpuMUHAIFjaTa He TH 3acera camo >KEHWUTE,
po0IeMOT co OapamaTa TPYIIHH IIpaBa 3a 3a4yByBambe
Ha KYJITYPHHUOT WJIEHTUTET € IITO THE IIPETEKHO ce
OollHECYyBaaT WM Ha OHHE KYJITYPHU HPAKTUKH, KOUIITO
ru obecripaByBaaT >K€HHUTE IOBEKEe OTKOJIKY MajKUTeE.
Ho, mokoJyiky e Taka, Toraml MOKeMe CJIOOOJHO Jia
3ampaniamMe KakKo € MOKHO MYJITHKYJITYPaJIu3MOT H
KOH HEro IpujaTeJICKUOT (eMUHH3aM Ja IMajHaT BO
TaKBa cTamuIia? 3HauW JII Toa JieKa JIOKTPUHATa Ha
MYJITAKYJITYPAJIU3BMOT € KOH3epBaTUBHA WU JIypH
JIUCKPUMHHHPAYKA BO OTHOC Ha POJOBUTE PeJIAIlNu?

Enen ojx HauumHWTE [Ja ce HAAMUHAT IIPOjaBEHHUTE
mpobyieMd Ha MYJITHKYJITypHaTa JOKTPHHA € OOHI0T
TPYIHUTE IIpaBa Jia ce OpaHaT Bp3 JiOepasiHa OCHOBA."
Croopep tnbepayiHaTa TeOpHja Ha MyJITUKYJITyPaIU3MOT,
Tpeba /la ce pas3jMKyBaaT JBa BHA ,TPYITHH IIpaBa“.
Onoj By Gapama 3a TPYIHUTE MPaBa, KOJIITO COAPIKH
PECTPUKIUM HAa WHAYBUAYyAJTHUOT 300D Ha MPUIIAJ-
HUKOT Ha Irpylara BO UMe Ha TpaJguIlijaTa i HHTEerPUTe-
TOT Ha KyJITypHaTa (ETHUYKATA) 3aeTHUIA, OW MOsKeJe 1a
ro HapeyeMe ,,BHATPEIIHN orpaHuuyBama“. Hajmoroze-

cultural requirements for the preservation of cultural
identity. The lack of public and confidential information
on the “discriminating” cultural practices of the commu-
nities recognised in the Constitution of the Republic of
Macedonia, limit us to the “oral statements” of the vic-
tims of such practices. Despite the obviousness of gender
discrimination based on cultural identity, the Republic
of Macedonia remains silent. How to recognise the le-
gitimate requirements of communities from the ones the
consequence of which are discriminating effects should
be the primary focus of multicultural, feminist studies.

Although discrimination does not strictly affect only
women, the problem of demands for group rights for the
preservation of the cultural identity is that in most cases
they concern those cultural practices that repress women
more than they do men. So, if this is indeed so, then we
may freely ask the question of how it is possible for mul-
ticulturalism and the friendly inclined feminism to fall
into that kind of trap? Does that mean that the doctrine
of multiculturalism is conservative or even discriminat-
ing in respect of gender relations?

One of the ways to overcome the emerging problems of
the multicultural doctrine is the attempt to defend group
rights on a liberal basis.” According to the liberal theory
of multiculturalism, two types of “group rights” need to
be distinguished. We could call the type of group rights
demands that in the name of tradition and integrity of
the cultural (ethnic) community implies restrictions to
the individual choice of the group member — “internal re-
strictions.” The group that is greatly affected by this type
of demands are usually women because such “rights” re-
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Ha Tpymna o7 oBHe Oaparma 0OUYHO Ce JKEeHHUTe, Ouaejku
CO TaKBUTE ,IPaBa“ UM Ce OTrPaHHYyBa MOXKHOCTA 32
IpOMeHa Ha TPAJUIUOHAIHUTE COIUO-KYJITYPHH YJIOTH
IITO THE 'M UMAar BO JlaZieHaTa 3ae/{HUIIA.

Ipyrara rpyna Ha Gapama 3a TPyIHHU IIpaBa ce OfHe-
CyBa Ha OrpaHWYyBamaTa Ha €BEHTYaJHHOT BOJIyH-
Tapu3aM, Majopu3aliija U acUMIJIallhja O/ CTpaHa Ha
MIOIITMPOKOTO OIIIITECTBO BO PAMKHTE Ha €KOHOMCKATa,
MMOJTUTUYKATA U KyJITypHaTa cepa. OBre TakaHApEeYEeHH
,€KCTEDHH TMPOTEKNUU“ oOWYHO jobuBaar ¢opma
HAa ja3WuyKd TIIpaBa, 3arapaHTHpaHa IOJUTHYKA
perpe3eHTanyja U Apyrd (GOPMU HA HEryBambe |
u3pasyBalbe Ha KyJTYPHUOT UJeHTHTeT. Meryroa,
CropeJi JTUOEPaTHHOT MYJITUKYJITypaIi3aM, HE CEKOe
HAIIMOHAJIHO MAJIIMHCTBO WJIX TPYIIa MOJKE J]a TH Y>KHUBA
TakBHUTe IpaBa. CaMo OHHE 3aeHUIY KOH Ce TeEMeJIaT Ha
JinbepaTHUTE IPUHITAIIN, U KaJle IIITO HeEMA JIPACTUYHU
MpUMEPU HA JUCKPUMHHAIIMja CIIOPE] IIOJIOT, POJOT
WIN CeKCyasTHaTa OpUEeHTaIja, MoXke U Tpeba jga oumar
MO/I/Ip’)KaHU BO HUBHHUTe Oaparba 3a YHAIpeayBame U
3a4yyByBam€e Ha COIICTBEHUOT KYJITYPEH U/IEHTHUTET.

On riepHa TOYKA HA IMCKYPCHUTE 32 POZIOBA U CEKCyal-
Ha €JHAKBOCT, JINOEPATHUOT MYJITUKYITYPIN3aM €
npudaTiINB, JOKOJIKY TPyHHUTE IIpaBa 3a €KCTEpHa
IIPOTEeKIMja He TW HApyIIyBaaT IpaBaTa U CJI000IU-
Te, HE CaMO Ha MHO3UHCTBOTO, TyKy U Ha OCTaHATHU-
TE€ BO OMNIITECTBOTO. Mefyroa, OHa IITO OCTaHyBa
npobseMaTHYHO U HenpudaTIuBO € CTaTycoT Ha
VH/IUBHU/IyJTHUTE IIPaBa BHATPE 3aeJHUIATA, KOra THE
ce MHTepIpeTHpaaT Ha (popMasieH HaulH.

I/IHCI/ICTI/IpaH)eTO Ha IIOJIMTUYKHU W Ha ONUBHUJIHU IIpaBa
Ha YIEHOBHTE Ha 3a€aHHIaTa He C€ AJOBOJJIHH Ja T'
3allITUTH O 3)10yHOTpe61/1. Kako mTo mocoymBME, CO
oApeA€EHN KYJITYPHU IIpakKCh, KOHIITO C€ OJABHBaaT
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strict their chance of changing the traditional socio-cul-
tural roles that they have in the given community.

The other group of group rights demands concerns the
restrictions to the eventual voluntarism, majorisation
and assimilation on behalf of the wider community in
the economic, political and cultural sphere. Usually,
these so-called “external protections” take on the form of
language rights, guaranteed political representation and
other forms of fostering and expressing cultural identity.
However, according to liberal multiculturalism, not all
national minorities or groups can enjoy such rights. Only
the communities that are based on liberal principles,
and where there are no drastic examples of sex, gender
or sexual orientation discrimination, may and should
be supported in their demands to promote and preserve
their own cultural identity.

From the viewpoint of discourses on gender and sexual
equality, liberal multiculturalism is acceptable as far as
the group rights for external protection do not violate
the rights and liberties of not only the majority, but of
the others in society as well. However, what remains
problematic and unacceptable is the status of individual
rights inside the community when they are interpreted
in a formal manner.

The insistence on political and civil rights of the com-
munity members is not sufficient to protect them from
abuse. As pointed out, certain cultural practices that oc-
cur in the private sphere violate the right and the hu-
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BO paMKWTe Ha mpuBaTHaTa cdepa, ce MpeKpIyBaaaT
[paBaTa ¥ YOBEYKOTO JOCTOWHCTBO HA MPUIIATHUIUATE
Ha 3aeguunara. Crnopesn Toa, 3ajjadyaTa Ha poJOBaTa
MYJITHKYJITYpPHA TeOpHja Ke Ouzie /1a N3HAj e MOCYITUITHA
aHaJIN3a, TPEKY K0ja Ke MOKeMe /1a I'M HIeHTU(hUKYBaMe
orpaHMYyBarhaTa Ha TMpaBaTa Ha YIEHOBUTE Ha
KyJITypHaTa 3aefHWIa, CKPUEHM TII07] HaMeTKaTa Ha
KYJITYDHUOT UJIEHTUTET U MTPAKCH.

PoAoT M KynTypaTa KaKo KaTeropum Ha
MYNTUKYATYPHATa aHanu3a

KaTteropujata pox u BO aBere MeTabU3UUKUA HHTEP-
IpeTalid — €CEHIUjaIu3MOT U KOHCTPYKTUBU3MOT
- OCTaHyBa KaTeropuja Koja IO HCIPTYBa IPOCTOPOT
Ha COIMjJTHUTE pa3jiuku Mery iyrero. Mcro Taka,
U JIBeTe JOKTPUHU Ce€ COOYEHU CO IPo0JIeMOT Ha
reHepayin3aiyjata Ha POJIOBUTE CBOjcTBa. Bo pamkute
HA eCEeHITNjaJIUCTUYKATA JOKTPUHA BO IIOTJIe/l HA POJIOT,
Mpo0JIEMOT Ha POJOBOTO pasjiMyje Cce jaByBa KakKo
mpaniame Ha 3aKOHUTOCTHUTE IITO M BOOOJIMYYyBaaT U
IIPOIIeCHPAAT PO/IOBUTE I0jaBHOCTH Ha IIPETIIOCTABEHATa
pojzioBa ecennuja. Ox Apyra CTpaHa, KOHCTPYKTUBU3MOT
- CIIPOTHMBHO Ha PEAIM3MOT U €CEHI[UjaIu3MOT - Ce
coouyBa €O MpoOJIEMOT Ha TeHepalIM3alyjaTa Ha
POJIOBUTE CBOjCTBA, IOPAJX IUIyPATHOCTA HAa POO-
BUTE€ KOHCTUTYEHTH KaKO IITO Ce pacaTa, KJacara,
COIMjJIHUOT CTaTyC, KyJITypaTa, TpaJuIlldjaTta, BepaTa
utH. HabJbyZlyBaHO O JIOTHYKO-METO/IOJIOIIKH aCIEKT,
reHepayin3alyjaTta HU3rJefa HEBO3MOXKHA IOPAJU JIO-
TMYKATa aBTOHOMHOCT Ha POJIOBUTE KOHCTUTYEHTH.

HezaBucHo oy mpamiamara 3a IIpUpojilaTa Ha Karte-
ropujarta poj, HallluOT IPUMapeH UHTePeC € IMHAMUKa-
Ta M Pa3JINgjeTo Ha COAPKUHATA Ha POJOBUTE CBOjCTBA.
Bo wm3BecHa cmucia, TpallamkbeTo 3a Pas3jINdjeTo BO
COJIpJKMHATA Ha POJIOT € IEHTPAJIHO B BO MeTadu3UKa-

man dignity of the community members. Therefore, the
task of the gender multicultural theory shall be to find a
more subtle analysis which shall allow us to identify the
restrictions of the rights of the members of the cultural
community hiding under the cloak of cultural identity
and practices.

Gender and culture as categories of multicultural
analysis

In both metaphysical interpretations — essentialism and
constructivism — the gender category remains a catego-
ry that delineates the space of social differences among
people. Also, both doctrines are faced with the problem
of generalisation of gender qualities. In the essentialist
doctrine regarding gender, the problem of gender vari-
ety appears as an issue of the set of rules that shape and
process the gender phenomena of the supposed gender
essence. On the other hand, constructivism — as opposed
to realism and essentialism — is faced with the problem
of generalisation of gender qualities due to the plurality
of gender constituents such as race, class, social status,
culture, tradition, faith, etc. Observed from a logical-
methodological aspect, generalisation seems impossible
due to the logical autonomy of gender constituents.

Independently from the issues of the nature of the gen-
der category, our primary interest is the dynamics and
the variety of the contents of gender qualities. In a cer-
tain sense, the issue of variety in the contents of gender
is also central in the metaphysics of gender: for essential-
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Ta Ha PpOJOT: 3a ECEHINjaJu3MOT, IPAIlIameTo Cce
jaByBa Kako IpoOseM Ha KOH3HCTEHTHOCTA Ha PO-
JIOBUOT COJIP?KUHCKY ILTypajin3aM, JI0/ieKa 32 KOHCTPYK-
THBHU3MOT, IPAIIAKHETO € KAKO A ce 00jaCHU ITOCTOjaHOCTA
Ha POJIOBUTE UJEHTUTETH, TPTHYBAjKU 071 GaKTHIHOCTA
Ha CO/IP>KUHCKOTO POJIOBO PAa3IHYje.

[IpenyiaramMe TeOpPETH3HPAETO 32 PONOBUOT (cCOAp-
’KUHCKY) IUTypaIN3aM U KOH3UCTEHTHOCTA HAa PO/IOBUTE
UJIEHTUTETH Jla ce IJIefla BO IIOTeCHA CMUCJIA, 3aToa
IITO 3aKOHUTOCTUTE KOWIITO YIIPaByBaaT CO HHB C€
MMIUIEMEHTHPAYKH MEXaHU3MH, 3a 4ue pasdupame
He e NMoTpeOHAa HUKAKBa OHTOJIONIKA TPAHCIEEHTATHA
aHaym3a. OHTOJIONIKATA AHAJIN3A € UPeJIEBAHTHA 0PI
dakToT nEexka 3aKOHUTOCTHTE KOWINTO YIIPAaByBaaT Co
COApJKMHATA W JWHAMHKATa Ha POJOT U CaMUTE Ce
HEIIOCTOjaH! ¥ MEHJIUBU.

Bes pasnuka J1aym posioT, OTHOCHO POJIOBUTE CBOjCTBA
ce Ma/leHN WIH KOHCTPYWPAHU, THE ce peayln3UpaHu
BO MHOIITBO OTEJIOTBOpEHOCTU. Moxkeme Jla Kakeme
Jleka IJIaBHATa 3a7jaya Ha POJIOBHOT JIUCKYpPC € Jja TU
HCTP)KHM 3aKOHUTOCTHUTE HA MEXaHU3MUTE KOUIITO ja
IIpoliecrpaar Co/p>KMHATa Ha POJIOBUTE CBOjCTBA, WJIH,
co Apyrud 300pOBH, IpeIMeT Ha pOJoOBaTa aHAIN3A U
HCTPA)KyBama Ce MEXaHHU3MUTE Ha IIPOIECHpAhe Ha
POJIOBUTE UJIEHTUTETH.

Bunejku mpouecupaykuTe PpOJOBU MEXaHU3MHU Ce
KOHCTUTYTHBHU KOMIIOHEHTH Ha COIMjAJTHUOT IIPOC-
TOp, KyJITypaTa CTaHyBa IIEHTpaJIHA KaTeropuja BO
JIUCKypCOT Ha poOJioBaTa aHajgu3a. AKO cakaMe Ha
COOJIBETE€H HAYHH J]a I'M TOCTABUME PeJIaI[iuTe Ha POIOT
U MYJITUKYJITYPIHU3MOT, AeUHUPAETO HA KyJITypaTa
ce IOKaXKyBa KaKO MCKJIYYUTETHO KOMJIMKYBAHO.
Kyntypara mMoxkeme ga ja mocmaTpaMe BO TEPMUHH
Ha T[IepCOHAJIEH, OJHOCHO KYyJTYpDEH UWJEHTUTET U
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ism, the issue appears as a problem in the consistency of
gender’s content pluralism, while for constructivism, the
issue is how to explain the consistency of gender identi-
ties, starting with the factuality of the contents variety of
gender.

We propose to view the theorising on gender (contents)
pluralism and consistency of gender identities in a nar-
rower sense, because the set of rules that rule them are
implementing mechanisms for the understanding of
which no ontological transcendental analysis is required.
Ontological analysis is irrelevant due to the fact that the
set of rules that govern the content and dynamics of the
gender are themselves unstable and changeable.

Regardless of the fact whether gender, i.e. gender quali-
ties are given or constructed, they are realised through
a multitude of incarnations. We can say that the main
task of gender discourse is to study the set of rules of the
mechanisms that process the content of gender quali-
ties, or, in other words, the mechanisms of processing
gender identities are the subject of gender analysis and
research.

Because processing gender mechanisms are constructive
components of social space, culture becomes the central
category in the discourse of gender analysis. If we want
to establish the relations of gender and multiculturalism
appropriately, defining culture proves to be extremely
complicated. Culture can be viewed in terms of person-
al, i.e. cultural identity and in terms of “non-individual
descriptions.”* The expression “non-individual descrip-
tions” is used with the purpose of avoiding essentialist
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BO TEPMHHU HA ,HEWHJAWUBHAYAJIHHU JAECKPUIIIAH .
N3pasoT ,,HeMHAUBUIAYAJTHH JECKPUIIIUHA " € YIIOTpeOeH
CO Ies Ja ce u30erHaT eceHIUjaTUCTUYKUTE HAYUHU
Ha OIHIIYBalb€ HAa HABOJIHO OOjEKTHMBHHTE CBOjCTBa,
pejlanmuyi W 3aKOHUTOCTH Ha KyJTypaTa, OJHOCHO

KyJITypUTe.

ITa cenak, o mpeTMMUHAPHATA OIpezieioa Ha KyJITypaTa
KaKO HaydeHO IIOBeJIeHHE KOe € MPHAPYKEHO CO
COIIMjaJTHY 3HAUYEeHha U KOJIOBH CITOZIEJIEHHU OJ1 TPyIia JIyTe,
MOzKeMe J1a 300pyBaMe 3a ,,IECKPUIITHBHA IEPCIEKTHBA "
BO cdakameTo Ha KyJaTypaTa. Bo paMkuTe Ha TaKBHOT
MIPUOJ, UIeHTU(PUKYBAYKHUTE U IPUITUAIIYBAYKUTE OITHCH
yIaTyBaT Ha CBOjCTBAa KOU IO TPAHCIIEHAUPAAT KUBOTOT
Ha WHINBUJIYUTE U TO OIIpeZielyBaaT HUBHHUOT KyJITYPeH
UJIEHTHUTET.”> BCyIIHOCT, TaKBUTE OIIMCH Ce OHA IITO
ce Hy/IH KaKO apryMeHT KOra HEKOj ce OIHIIyBa KaKO
e MakeJioHell, Jleka HEKOj ce OJHecyBa Kako AjibaHerl,
JleKa HeITO € THITUYHO POMCKHU U UTH.

Ho u mokpaj orcycTBOTO Ha eprKacHA METO/I0JIOTH]jA CO
Koja OM MO’KeJie JlJa TH ITOCOYNME €CEHIUjTUCTHIKUTE
KOHCTUTYeHTH Ha eJHa KyJITypa, HU IIPEOCTaHyBaaT
METO/IOJIOTHH CO KOM MOKEME Jia TH UJIeHTH(UKyBaMe
sMEXaHUUKUTEe“ KynTypHU audepenHuujanuu. Cucre-
MHTE Ha KOMYHHKAI[Hja U OJTHECYBakbe, 00NUaNTE, POJIOT,
KaKO IIPUMePH Ha MEXaHUYKHU KyJITYPHU KOHCTUTYEHTH,
OCBEH IIITO IPETCTaByBaaT MHTEIPATHBHU TeMeIU Ha
€/THa KyJITypHA 3ae/IHUIIA, ICTOBPEMEHO Ce U KOHTPOJIHHU
MeXaHU3MHU KOH T'O BOOOJIMUyBaaT IOBEJAEHUETO U TO
JleTepMHUHUPAAT OJTHOCOT Ha IIOEIMHEIIOT CO 3aeJHUITAaTa
Ha KOja KyJITYpHO M IIpuIara.

Bo Taa cwmwmcna, kareropujaTta ,poj IIPETCTaByBa
KaTeropuja Ha KyJTypHaTa aHaju3a, U O0OpaTHO,
KyJITypaTa MOXKeMe /ia ja TpeTHpaMe KaKo KaTeropuja
Ha pojoBaTa aHanu3a. J{OMEHOT, MeTO/I0JIOIIKO-

manners of describing of the assumingly objective quali-
ties, relations and set of rules of culture, i.e. cultures.

Yet, from the preliminary determination of culture as a
learned conduct accompanied by social meanings and
codes shared by a group of people, we can talk of a “de-
scriptive perspective” of the understanding of culture.
Within such an approach, the identifying and specify-
ing descriptions imply qualities that transcend the life of
individuals and define their cultural identity." Actually,
such descriptions are what are offered as an argument
when someone is described as a Macedonian, that some-
one acts as an Albanian, that something is typical for the
Roma, etc.

But, aside from the lack of efficient methodology that
would help us point to the essentialist constituents of
a certain culture, we are left with methodologies with
which we can identify the “mechanical” cultural differ-
entials. The systems of communication and behaviour,
customs, gender, as examples of mechanical cultural
constituents, aside from being integrative foundations
of a cultural community, are at the same time control
mechanisms that shape the conduct and determine the
relation of the individual with the community to which it
culturally belongs.

In that sense, the category “gender” is a category of cul-
tural analysis, and vice versa, culture can be treated as a
gender analysis category. The domain, the methodologi-
cal-epistemological significance of both categories shall
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€MICTEMOJIOIIIKOTO 3Hauemhe Ha o00eTe KaTeropud,
ke 3aBHCH OJi IPUMapHHUOT HMCTPA)KyBAauUKH HHTEpEC.
Bo KoHTekCcTHTE Ha pOJioBaTa aHAIM3a, KyJITypara
MOJKE Jla MMa Kay3aJTHO-eKCIIJIAHATOPHO 3HAuYeHe 3a
MIPOIECUPAhETO Ha POMOBHUTE HeHTHTeTH. Onx Apyra
CTpaHa, KaTerOpHMUTE Ha POJIOBaTa aHaIU3a MOXKe
Jla “MaaT HUCTpakyBadyka (YHKIHMja BO paMKHUTE Ha
KyJITypHaTa aHaJIu3a, JIOKOJKYy Ha PpOJAOT Cce IJIesa
KaKO Ha KOHCTUTYEHT Ha KyJITypHA pa3jIiKa aHaJOTHA
CO ja3WKoT, obuuamTe, TpaAUIHjaTa, KaKO KYJITYPHH
IudepeHIjaum.

Bo Baka nocraBeHuUTE pestanuu Mery poJIoT U KyJITypara,
MOJKEME J]a pa3JIKyBaMe YIIITe eJTHO II0TECHO To/Ipayje,
koe OM TO HMeHyBaJle KaKO pOJI0OBA KYJITypa WJIN
KyJTypa Ha pofoT. KapakTepoT Ha Toa mozapadje He e
camo /1a To onbeseXu pPOJOBUOT HAUWH U HCKYCTBO,
TYKY U J1a T U3Pa3U CTABOBUTE, CBECHOCTA Ha JIyI'€TO O/
oJlpe/ieHa KyJITypHA 3ae{HUIIA KOH POJIOBUTE IIpaIlamba,
Ipo6JIeMUTE IIITO Ce jaByBaaT BO Taa KyJITypHA CPE/IHA.
Ona mnozapavje, Kajie IITO Ce pa3BUBA OJHOCOT KOH
poJioBaTa CeH3UOMITHOCT.

MeToAOWKNOT MyNTUKYNTYPaNNU3aM KaKko
cTpaTeruja Ha poaoBarta aHanusa:
NOruKa, OHTONOrnja, eNMCTeMoIoruja, eTuka

CorsacHO co Jocera IIpe/IOKeHAaTa aHaJIM3a Ha
MYyJTUKYJATYPOIU3MOT © Ha KaTeropujara ,poa‘
KaKO aHaJWTUYKA KaTeropuja, CBOJCTBO U COIUO-
KyJITypeH WJIeHTUTET, IpallamaTa 3a eNUCTEMUYKO-
METO/IOJIOIIKHOT aCIeKT Ha MYJITUKYJITYPIU3MOT U
pozioBaTa aHaIM3a ce jaByBaaT KaKo HajIpobieMaTUYHI
Y HajKOMIUIEKCHU 32 MOTpeOWTe HA HallaTa aHAIMU3A.
IIpobsemoT KOj ce HaMeTHyBa € Ha KOj HauWH Ja ce
MIOBp3aT, OJIHOCHO Jla ce TeHepaJu3upaar, pOJOBHUTE
WUJIEHTUTETH Kako Oesie3u Ha KyJITYPHUTE PAa3JIUKU BO

Journal for Politics, Gender, and Culture Vol. 5/No. 2/Summer 2006

depend on the primary research interest. In the context
of gender analysis, culture can have causal-explanatory
significance for the processing of gender identities. On
the other hand, gender analysis categories can have a re-
search function in cultural analysis if gender is viewed as
a constituent of cultural difference that is analogous to
language, customs, tradition as cultural differentials.

In terms of the relations between gender and culture as
defined in this manner, we can recognise yet another
specialised area that we could name gender culture or
culture of the gender. The character of this area is not
only to mark the gender manner and experience, but to
also express the standings, the awareness of the persons
of a certain cultural community towards gender issues,
the problems that arise in that cultural environment.
The area where the relation towards gender sensibility
is developed.

Methodological multiculturalism
as a strategy of gender analysis:
logic, ontology, epistemology, ethics

In accordance with the so far proposed analysis of mul-
ticulturalism and of the category “gender” as an analyti-
cal category, quality and socio-cultural identity, issues of
the epistemological-methodological aspect of multicul-
turalism and gender analysis emerge as the most prob-
lematic and most complex for the needs of our analysis.
The problem that imposes itself is how to connect, i.e.
generalise, gender identities as features of the cultural
differences within a society, such as the Macedonian so-
ciety, or within a region, the Balkans, for example.
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PpaMKH Ha €JHO OIIIITEeCTBO, KaKO ITO € MaKE€AOHCKOTO,
WJIK BO paMKHU Ha €1€H PETUOH, Ha IIpUMED, bankaHnoT.

KoHIIENTOT HAa MYyJITHKYJITYPATIU3MOT KaKO aHAJTUTUIKO
CPEICTBO, OJHOCHO METO/OJIOIIKA CTpaTeruja BO
HCTP)KyBAIbeTO HAa POJIOT M POJIOBUTE IIpallama He €
6e3 Temkotuy. Co IOMOII HA TOj KOHIIENT OU MOXKese
Jla TH peKOHCTpyHpaMe POZOBUTE HJIEHTUTETH U Ja TU
JIETEKTUpPaMe DPOJIOBUTE JETEPMHUHUPAYKHU ITPAKTHKH,
peJanuu U YMHOBU KOH HE ce TaKa O/Ipe/leHH BO HEKOja
Zipyra KyJatypHa cpeuaa. OJ ipyra cTpaHa, IOBE/IEeH 10
KPajHH KOHCEKBEHIH, MYJITUKYJITYPIN3MOT Ce jaByBa
KaKO CKEeNTHIM3aM. Ia Jypu U KaKO0 HUXUIN3aM BO
IIOTJIE/ HA POJIOT, c(paTeH KaKo JIETUTHMUpAYKa HCTAHI[A
Ha POJIOBO MHCIIMPUPAHUOT aKTHBU3aM.

Ce umHU [leka TakBaTa ymoTpeba H 3HauYewe Ha
KOHIIENITOT Ha MYJITUKYJITYPIN3MOT € HECOO/JBETHA
KaKO HCTpakKyBayKa CTpaTervja 3a HaIIUTE IMOTPeOH.
VIMeHO, TEKOBHHUTEe KOHOTAIlUM Ha KOHIENTOT Ha
MYJITUKYJITYPIN3MOT yIaTyBaaT Ha TeopHja U aKTHU-
BHU3aM IIOBp3aHHU CO YHAINpeJyBarme Ha IpaBaTa Ha
HAIMOHAJTHUTE MAUIIMHCTBA U KYJITYPHUTE TPYIHU
KaKO IOJIUTUYKY KaTteropuu. Bo pamkure Ha pemuHmC-
TUYKATa TEOpHUja, MYJITHKYJITYPaJIU3MOT Ce II0jaByBa
KaKO TeOpHCKAa TIO3WIMja KOjalITO IO aHAIN3UpPa
KyJITYPHHOT (DaKTOP BO JIETEPMUHUPAKHETO HA POJIOBUTE
peanuu U uAeHTUTETH.

Co xenba Jja WCKOPHUCTUME JieJl Of KOHOTAI[UUTE Ha
KOHIIENTOT, HO M HEKOW NpUDATIUBU HMIUIHKALIAH,
ke ce obumeMe Ja T aHAIW3UpaMe JIOTHUKUTE,
OHTOJIOIIKUTE U EMUCTEMOJIOIIKUTE IPETIOCTaBKH
Ha MYJITHKYJITypHaTa AOKTpuUHA. Kako pesysitaT of
aHayM3aTa, J00MBaMe KOHIIENITH Y¥ja HHTePIIPeTaTUBHA
MOK Ke Oujie yrmorpebeHa BO aHAJIU3UTE HA POJIOBUTE
TEMU U IIpalliama.

The concept of multiculturalism as an analytical means,
i.e. a methodological strategy in the research of gender
and gender issues is not spared of difficulties. With the
help of this concept, we could reconstruct gender identi-
ties and detect gender determining practices, relations
and acts that are not defined in the same manner with-
in another cultural environment. On the other hand,
brought to critical consequences, multiculturalism ap-
pears as scepticism, and even as nihilism in respect of
gender understood as a legitimising instance of gender
inspired activism.

It seems as though such use and meaning of the concept
of multiculturalism is inappropriate as a research strat-
egy that satisfies our needs. Namely, current connota-
tions of the concept of multiculturalism refer to a theory
and activism related to promoting the rights of national
minorities and cultural groups as political categories.
Within feminist theory, multiculturalism appears as a
theoretical position that analyses the cultural factor in
the determination of gender relations and identities.

Desiring to use part of the connotation of the concept, as
well as some acceptable implications, we shall attempt
to analyse the logical, ontological and epistemological
presuppositions of the multicultural doctrine. As a result
of the analysis, we come to concepts the interpretative
power of which shall be used in the analyses of gender
topics and matters.
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Jlornka

Ce 4MHH /IEKa POJIOT, OTHOCHO KATETOPUUTE HA POJIOT, CE
CBOjCTBA KOU I'l HA/IMUHYBAAT KyJITyPHUTE UIEHTUTETH
Ha Jiyrero. /Ia ce mpumara Ha HeKoja KyJITypHa 3aeTHUIIA
He TPHIOHECYBa 3a TOA Jia ce Oujle Mask WIM JKeHa,
OJTHOCHO /1a Ce BMa O/Ip€/IEH PO/IOB U/IEHTHUTET.

Opn npyra cTpaHa, HUe cMe COOUeHH CO MHTYHIUjaTa IeKa
KyJITypHATa IPUIIAJHOCT Ha JIyfeTO INPHUJIOHECYBa 3a
pasyinydjeTo Ha pOZI0BOTO MCKYCTBO U Ha O/THECYBAKETO,
IITO UMIUIULIMPA JleKa, cellaK, KYJITypUTe ce Ha HeKoj
Ha4MUH POJIOBO KOHCTUTYTUBHU. Co 1es f1a ja ondaTtume
pasjiukaTta Ha POJIOBUTE HCKYCTBA U IIOBEJleHHja CO-
IJIACHO KYyJITYPHUOT UJIEHTUTET, HOTPeOHO € Jia ce ofpe-
JlaT JIOTUYKUTE U CEMAHTHYKUTE KapaKTEPHUCTUKU Ha
nepUHUINTE U TAKCOHOMHUTE IITO Ke ja IMOTKpemnar
BaKBaTa KOHIIENIIHja.

Bo corsacHOCT coO HIPUHOMIOT 3a pPeCHEKTHpPAme Ha
KYJITYDHUTE Pa3/IMKH, KOHCTPYKIHjaTa Ha KOHIENITUTE
Y TEPMUHHUTE KOU T'Ml O3HaUyBaatT Tpeba J1a ja u3pasyBa
JIOTHKAaTa M KapaKTEpPOT Ha POJIOBOTO pazyHdje.
Bo ¢demuHucTHUKaTa JsHITEpaTypa ce MOAAPKyBa
CTOJAJIUINITETO JieKa yroTpebara HAa TeHEPATHUTE
TEPMUHH, KAKO IITO Ce€ pPO0d, JHceHdad, Maxpc, cama II0
cebe ro MacKHpa pas3jIUYjeTo Ha POJOBUTE HCKYCTBA.
3atoa, ce mpeasara ynorpeba Ha TEPMHUHU KOHWIITO
ja ucTakHyBaaT pasjMKaTa, OJHOCHO IIOTeCHaTa
COApP’KMHA HA KOHIENTHUTE YHOTPEeOEHH BO POJIOBUTE
aHaymsu. [IpuynHaTa 3a TakBaTa TEPMUHOJIONIKA
crienyjam3aiyja He IIPOU3JIETyBa O OUUTJIEHOCTA HA
KYJITYPHOTO Pa3jnyje, TYKy Of IPUHIIUIINETHUOT CTaB
Jleka cy0jeKTOT, OTHOCHO IPEAMETOT Ha POJOBUTE H
(beMUHHUCTUYKITE aHAJIN3Y € KOHKPETHA KaTeropuja.
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Logic

It seems as if gender, i.e. the gender categories, are qual-
ities that go beyond people’s cultural identities. To be-
long to a certain cultural community does not make one
to be a man or a woman, i.e. to have a certain gender
identity.

On the other hand, we are faced with the intuition that
the cultural belonging of people contributes to the vari-
ety in gender experience and conduct, implying that cul-
tures are, after all, in some way gender constitutive. In
order to cover the difference of gender experiences and
behaviour in accordance with cultural identity, it is nec-
essary to determine the logical and semantic characteris-
tics of the definitions and taxonomies that shall support
this concept.

In accordance with the principle of respecting cultural
differences, the construction of concepts and terms that
signify them should express the logic and the character
of gender variety. Feminist literature supports the view-
point that the use of general terms such as gender, wom-
an, man, already veils the variety of gender experiences.
Therefore, the use of terms that accentuate the differenc-
es, i.e., the more specific content of the concepts used in
gender analyses is proposed. The reason for this termi-
nological specialisation does not arise from the obvious-
ness of the cultural variety, but from the principle view
that the subject, i.e., the subject of gender and feminist
analyses is a specific category.
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Ha xoHIlenTyaJTHO HUBO Ha aHAJIN3a, TEDPMHUHOJIOIIKATA
KOHKpeTH3al[{ja 3Ha4yH JieKa POJOBUTE KOHIIENTH IITO
I'M O3HAaYyBaaT TEDMHUHUTE ja MaHU(eCTUPAAT IOTUUKATA
JIUCTUHKTHOCT Ha POJIOBUTE CBOjCTBA BO 3aBHUCHOCT O]
KyJITypHaTa npumnamHoct. Criopes; TaKBUOT IIPUHIIHII,
KOHIIENITOT MaKeJIoHKa € JIOTUYKH JHUCTUHKTEH Of
KoHIlenToT AnbaHka, PoMka. /[MCTHHKTHOCTA KOjaIlITo
ce TIOBJIEKYBA MPEKY OJJIUKUTE HA KyJITypHaTa MpUTIa/-
HOCT He TO 070esiesKyBa MPOCTOPOT Ha KOHTHHTEHTHH
pa3JIMKK, TyKy Ha CYIITUHCKA HA4YWH TH OJJIeJlyBa
CIIOMEHATUTE UJIEHTUTETH BO JIOTMYKHA HE3aBHUCHU
KaTErOpHUH.

VMmutnkanuuTe 3a poJOBUTE HCTPAXKYBamka Ce TAKBU.
IITO IO OIPEJIEIyBaaT HUCTPAKYBAUYKUOT IIPOCTOP KAKO
WHTeH3uOHaJIeH." Toa 3HAaUM JieKa OJf Pe3yJITaTHTE Ha
HEKOe HCTPAKyBae CIIPOBEZEHO BO JA/IEHO KYJITYPHO
OIIKPY’KyBambe, He MOXKEME /1a U3BJIEYEME 3AKITYIOIIH
KOU HYKHO OU ce OJlHeCyBaJsie Ha POJOBUTE KaTETOPHUH
VMIUIMIUPAHU O] JUCTHHKTHHU KYJITYPHH KOHTEKCTH.
Ha npumep, o nCTpakyBameTO 32 MAKEJOHCKATA XKEHA,
HIUE He MOJKeMe J]a U3BJIeUeME CUTYPHU 3aKJIyYOIy KOU
Ou BakeJsie 1 3a aJlbaHCKAaTa JKeHa, HO 1 00paTHO.

OHTONOrMja

Bbu mokeno 1a ce apryMeHTHpA AeKa UHTEH3UOHATHUOT
Inpucram BO KOHTEKCT Ha POJOBUTE HCTpa*KyBaiba
ce OJIHECYBAa CaMO Ha KOHIENTyalHATa aHAJIW3a, HO
He W Ha aHaJIW3aTa HA POJOBUTE CBOjCTBA, OWAEjKH,
CIIOpeJ] TAKBOTO CTOjaJIUINTE, THE Ce OOJEKTHBHU H
peasiHu cBojcrBa. OHAa IITO CO BAaKBUOT IIPUTOBOP
ce TpeTHoCTaByBa € TOa, JleKa IIOCTOU OApPeneH
napaJiesin3aM oMery peaTu3MOT CO €eKCTEH3UOHATTHUOT
W Ha KOHCTPYKTHUBH3MOT CO HHTEH3UOHA/THUOT IIPUCTAIL
Ha POJIOBUTE UCTpPaXKyBama. MeryToa, HalaTa aHaaIn3a
OCTaHyBa HeyTpaJIHA BO OJHOC Ha MeTapU3UIKATA

At a conceptual level of analysis, terminological speci-
fication means that the gender concepts that signify
the terms manifest the logical distinctiveness of gender
qualities depending on the cultural belonging. Accord-
ing to this principle, the concept Macedonian woman is
logically distinctive from the concept Albanian woman,
Roma woman. The distinctiveness that is drawn from
the characteristics of cultural belonging does not indi-
cate the space of contingent differences, but in an essen-
tial manner divides the mentioned identities in logically
independent categories.

The implications for gender research are such that they
define the research ground as “intensional”.** That means
that we cannot draw conclusions that would necessarily
be relative to the gender categories implied by distinc-
tive cultural contexts from the results of a certain re-
search carried out in a certain cultural surrounding. For
instance, from the research on the Macedonian woman,
we cannot draw definite conclusions that would be valid
for the Albanian woman as well; this applies the other
way around too.

Ontology

It could be argued that the intensional approach in the
context of gender research applies only for the concep-
tual analysis and not for the analysis of gender qualities
because, in accordance with that viewpoint, they are ob-
jective and genuine qualities. The supposition of this
objection is that a certain parallelism exists between re-
alism with the extensional and constructivism with the
intensional approach to gender research. However, our
analysis will remain neutral in regard to the metaphysi-
cal nature of gender qualities. It really implies an inten-
sional approach to gender and gender identities, defin-
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IpUpOJIa HAa POJIOBUTE CBOjcTBa. Taa, HAaBUCTHHA,
MMIUIMIYPA WHTEH3WOHAJIEH IPUCTAl KOH POJOT U
POJIOBUTE HAEHTUTETH, OIPEJENYyBajKH IO HUBHHUOT
cTaTyc KaKO MHTEH3WOHAJIEH, OJJHOCHO, TPETUPAjKU T'H
KaKO NHTEH3WOHAJIHN €HTUTETH, HO HHTEH3MOHATHOCTA
He UMIUTUINPA HUKAKOB OHTOJIOIIKH CTaTyC.

VHTEeH3MOHATHOCTA HAa POIOBUTE UIEHTUTETH U CBOjCTBA
Ce COCTOH BO TOa IIITO, MAKO MOTIaraat o/ HeKoja pozioBa
JIECKpUIIIFja O ofpeneH Tul (KeHa, HA IPHUMED),
THE He MOJKe IIOZIeTHAKBO YCIIEIHO /a Ce MPHUIUIIAT
Ha JIIIA CO MCTa HOMHUHAJHA JleHOTaluja, uMe. Toa
3HAYM JleKa HeKoj ke OuJie yCHelmrHo uaeHTU(DUKYBaH
WU OIpe/esieH CO OJpelieH THI POJIOB H/IEHTUTET
BO 3aBHCHOCT O]l KyJITypaTa, BO UMM PAMKHU Ce€ BpIIAT
ponoBute ackpuniuu. Cropes TAKBUTE OKOJTHOCTH, JIBE
JIMYHOCTH KOUIIITO UMAAaT UCTa HOMUHAIIN]a, HA IIPUMeEP,
’KeHa, MOJKe /1a UMaaT JeCKPUIIIHja/aTpuOyIyja mto 6u
Ouia IpPOTHBPEYHA CO HUBHUTE ,,ODUTHMHAIHU POJOBU
UJICHTUTETH BO PaMKHUTe Ha KyJITypara Ha KOjallTO U
mpuraraar.

[IpyyuHUTE 3a HEBO3MOXKHOCTA OJi CHHOHHUMHOCT
Ha JleCKpumIja/aTpubynyja He  IPOU3JIEryBaaT
caMO O/ MHTEH3MOHAJIHOCTA HA KOHIIENTHUTE, TYKy U
0/ MHTEH3WOHAJHOCTAa HAa CaMHTE POJIOBHU CBOjCTBA.
MeryTroa, MaKO H3BOPHO HHTEH3WOHAJHU, POJIOBHUTE
CBOjCTBA MOXKEME Jla TH TPETUpaMe eKCTEH3HMOHAIHO
caMo JIOKOJIKY KOHIIENTOT Ha Cy0jeKTOT, Ha KOj My ce
MPUIIUIIIYBAaT POJIOBUTE CBOJCTBA U HAEHTUTETH, CE
JnedbuHUpa cO HOMUHAJIHA-JEHOTaTUBHA AeduHunmja.”
CrojcrBata, ynotpebeHu BO Je(pUHUPAbeTO Ha OpeieH
POZIOB KOHIIENT, Ke IIOMOTHAT Ja HWJIeHTH(HUKyBaMe
rpyna Jiyfe Koja TH TpaHCIEeHJHpa WHTEeH3UOHAJTHUTE
KOHTEKCTHU Ha POJOBUTE JIECKPHUIIIINY/ aTPUOYITUH.
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ing their status as intensional, i.e. treating them as in-
tensional entities, but intensionality does not imply any
ontological status.

The intensionality of gender identities and qualities is in
the fact that although they belong to a certain gender de-
scription of a certain type (a woman, for example), they
cannot be equally successfully ascribed to persons with
the same nominal denotation, a name. That means that
someone shall be successfully identified or determined
by a certain type of gender identity depending on the cul-
ture, within which gender ascriptions are made. Accord-
ing to such circumstances, two individuals that have the
same nomination, for example, a woman, can have a de-
scription/attribution that would be in conflict with their
“original” gender identities within the culture to which
they belong.

The reasons for the impossibility of synonymy of the de-
scription/attribution do not arise only from the inten-
sionality of the concepts, but also from the intensionality
of the very gender qualities. However, although genuine-
ly intensional, gender qualities can be treated extension-
ally only if the concept of the subject to which the gen-
der qualities and identities are ascribed is defined with a
nominal-denotative definition."” The qualities used in the
defining of a certain gender concept shall aid the identifi-
cation of a group of people that transcend the intensional
concepts of gender descriptions/attributions.
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TakBuTe cBOjcTBA He IIPETCTaBYBaaT CYIITHHCKH,
KOHCTUTYTHBHU CBOjCTBA IIPEKYy KOM OTKpHUBAMe IITO
€ POIOBHUOT WJIEHTUTET, TYKy IIOBEKE erseMILJIapHO Cce
II0OCOYYBaaT OHUE KOU Ce UCIIO PO/IOBO JIETEPMUHUPAHHI
U cOOZ[BETHO TpeTupaHu. Ha Toj HaunH, GopMUpaHUOT
€KCTEH3MOHAJIEH KOHTEKCT HU OBO3MOXKYBa /1a BPIINME
reHepaIn3alyy PEKY KyJITYPHUTE KOHTEKCTH. '

Enucremonoruja

Bo pamkuTe Ha pOZOBHTE HUCTpPa’KyBamba, Ipallamara
3a MpobseMuTe HA POJOBOTO MO3HaHWE Tpeba Ja ce
[IOCMATPAAT OJi ACIIEKT HA JIBA OJJIEJIHM U HE CEKOTaIll
KOMIUIEMEHTapHU IMPOeKTHU. EmucreMmosiorujata |
JIUCIUILIMHUTE KOUIIITO TH HCTPa’KyBaaT KOTHUTHBHUTE
KalalUTeT! Kako O0JIACTM HA WCIHUTYBal€ BO €7eH
MHTEPIUCIUIIMHAPEH MIPUCTAIl, KAKO IIITO € POJOBUOT,
HEPETKO Ce IMPeAMET Ha MOTPEINTHO pa3bupame. 3abyHa-
Ta Jjoara OTTamy IITO, HA IIPUMED, OJPEIEHH Tpallamba
KO M3IJIe/IaaT CBOjCTBEHU HA eMUCTEMOJIOTH]ATa, BCYIII-
HOCT cI1araat BO JIOMEHOT Ha KOTHUTUBHUTE HayKu. Jlamu
3HAEHETO, WIM, BO HAIIWOB CJIy4aj, POJOBOTO 3HAEHE
Ke OuJie mpeMeT Ha eIMUCTEMOJIONIKA UJIM KOTHUTUBHA
aHaJIn3a, ke 3aBUCH O/ IOCTABEHUOT MHTEPEC BO HEKOjA
KOHKpEeTHA aHaJIn3a.

Paznmkara mto Tpeba Aa ce moBJieue Mery ABaTa TUIA
Ha UCTPAXKXyBale € I HAIIMOT WCTPAXKyBAYKHU
WHTepec ce ONXeBHOPAIHWUTE OJJIMKH, WIH I03Ha-
BaTeJIHUTE KAPAKTEPUCTHKH HA POJOBOTO HCKYCTBO:
eMICTEMOJIOIIKUTE aHAJIU3U Ke Ce OJHecyBaaT Ha
IIO3HABATEJTHUTE, JIOJIeKAa KOTHUTHUBHUTE AHAIN3HU Ha
OMXEeBHOPAJTHUTE AaCIIEKTU Ha POJIOBOTO HCKYCTBO."
OcHOBHaTa KaTeropuja, ,pOJI0BO UCKYCTBO®“ € IIPeaMET
Ha efHa pojaoBa dwiaocodpuja Ha yM, Koja MPEKY
KOHIIENITYaJIHA aHA/IN3a Ke TM HUCIHUTYyBa yCJIOBUTE HA
MOXKHOCT Ha PO/IOBOTO UCKYCTBO KaKO TaKBO.

Such qualities do not present essential, constitutive
qualities through which we discover what gender iden-
tity is; rather, they exemplarily point out those that are
identically determined and adequately treated in respect
to gender. In that manner, the established extensional
context allows us to make generalisations through cul-
tural contexts.™

Epistemology

Within gender research, matters on gender cognition is-
sues should be observed from the aspect of two separate
and not always complementary projects. The epistemol-
ogy and disciplines, that research the cognitive capaci-
ties as research areas in an interdisciplinary approach
— such as the gender one, are often the subject of misun-
derstanding. The confusion comes from the fact that, for
example, certain matters that seem innate to epistemol-
ogy, actually belong in the cognitive sciences domain.
Whether expertise, in our case, gender expertise shall be
subject of an epistemological or cognitive analysis, will
depend on the established interest in a certain actual
analysis.

The difference that should be drawn between the two
types of research is whether our research interest is the
behavioural features, or the cognitive characteristics of
gender experience: epistemological analyses shall refer
to the connoisseurs, while cognitive analyses shall refer
to the behavioural aspects of gender experience.” The
main category, “gender experience” is the subject of a
gender philosophy of mind that shall study the condi-
tions of possibility of gender experience as such through
a conceptual analysis.
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Bo KoHTeKCT Ha efJHA ILUTypaJIMCTUYKA TeOpHja KaKBa
IITO € MYJITUKYJITYPQJIN3MOT, POIOBOTO HCKYCTBO Tpeba
Jia Oujie KOHIENTYTU3UPAHO TaKa MITO Ha CYIITHHCKU
HAaYMH Ke ja u3pasyBa KyJATypHaTa NPHUIAHOCT Ha
KOTHUTUBHHOT aredT. TakBaTa KOHIENTyaJu3anuja
MMIUIMIFPA JieKa POJIOBOTO HUCKYCTBO HUTY € MHTPUH-
CHYHO Ha (U3HYKUOT HUJIEHTUTET Ha IT03HABATEJIHUOT
areHT, HHUTY € 3aBHUCHO Off HEKaKBa YHHUBEP3JIHA
KyJITypHA MaTpHIla Koja O1 ' Ompe/ielyBajia HETOBUTE
OMXEeBHOPATHY U PACy/IyBauKU KaIaI[UTETH.

[IeUIITeTO KOEIITO BO CBOjaTa OCHOBA ja COZAPIKH
OBaa KOHIIENITyaJTHa CXeMa € TI03HATO KaKO KOTHUTHUBEH
wiypasin3daM. I[IoABUIOBM Ha Taa KOHIENIHja Ce
HOPDMATHBHHUOT KOTHUTHBEH IUIypajn3aM, CIOpEZ
KOj, coceMa pa3JIMYHU CUCTEMU HA pacCy/lyBame Ce
II0/IETHAKBO /00D, U €TUCTEMOJIOIIKHAOT PEIaTUBU3AM,
KOj ICTaKHYBa JIeKa PA3JINYHUTE CHCTEMU Ha PACY/LyBatbe
ce OHa MmTO € (eMUCTEMOJIONIKH) Hajaobpo 3a Jiyre of
Pa3JIMYHU KyJTYpPH. APTYMEHTHTE Ha KOU Ce IOTIHpaaT
OBHE CTOjJIMINTA Ce H3BJIEKYBaaT O] JIOKTPUHATA 3a
IUTyPJIMCTHYKATa KOHIENTYyaIHA eBajlyaluja, CIOpes
KOja JIyeTO OJf Pa3JINYHU KYJITYPH YeCcTO yrnoTpebyBat
pa3/JMuHM, Ha AyPU U [JUCKPENAHTHU KOHIIENTH 3a
KOTHUTHBHA eBatyanuja. Toa 3HaUM JileKa KOHIENITUTE
Ha PAIMOHAJIHOCT U ENUCTEMUYKO OIPaBAyBakbe Ce
KyJITYPHO 3aBHCHU Bapujabiu.

KOorHUTHBHUOT IUTypain3aM, Kako KOHIIENTyaJIHa PaM-
Ka Ha ENUCTEMOJIOIIKO-KOTHUTUBHUTE HCTPAXKyBarba
Ha pPOJIOBUTE HCKYCTBa, Tpeba Ja HU IOMOTHE Ja T'H
o0jacHMMe IPOIIeCUTE U MEXaHU3MUTE Ha (GOPMUPAHE
Ha POZIOBOTO MCKYCTBO KAKO IUIypasiHA KaTeropuja.
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In the context of a pluralist theory such as multicultur-
alism, gender experience should be conceptualised in
such a way that it shall in an essential manner express
the cultural belonging of the cognitive agent. Such con-
ceptualisation implies that gender experience is neither
intrinsic to the physical identity of the cognitive agent,
nor is it dependable on some universal cultural matrix
that would determine its behavioural and reasoning ca-
pacities.

The standing point that carries this conceptual scheme
in its foundation is known as cognitive pluralism. Sub-
types of that conception are the normative cognitive plu-
ralism according to which completely different systems
of reasoning are equally successful, and the epistemo-
logical relativism that underlines that the different rea-
soning systems are what is (epistemologically) best for
people of different cultures. The arguments that support
these viewpoints are drawn from the doctrine of plural-
istic conceptual evaluation according to which people of
different cultures often use different, and even discrep-
ant concepts of cognitive evaluation. This means that the
concepts of rationality and epistemological justification
are culturally dependable variables.

Cognitive pluralism, as a conceptual framework of epis-
temological-cognitive researches of gender experience
should aid us to explain the processes and mechanisms
of the establishing of gender experience as a plural cat-

egory.
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Etukarta Ha pa3snuyjeto

KoHIlenTOT Ha pojioBa eTHKa, Koja 6m Oua criocoOHA
Jla ja BKJIYYH IUIyPIHOCTa HA MOPAJTHUTE BPEJHOCTU
MPUCYTHH BO OJHOCUTE Mery JIyfeTO OJ Pa3IuYHH
COIMO-KYJITYPDHU TPYIIH, € IOCTAaBEH KAaKO IIPOEKT BO
COBPEMEHUTE E€TUUKHU Teopuu. [IpobsieMOoT co KOj ce
COOUyBa €THYKHOT IIPUOJI MMa JBA acleKaTra: KOU ce
TPAHUIUTE HA MOPTHUTE BPETHOCTH, HUBHOTO IIOTEKJIO
U BaXKEIHE, U ACIIEKTOT HA MOPAJIHUTE BPETHOCTH IITO CE
jaByBaaT BO WHTEpAKIMUTE HA PA3JIMIHUTE MOPATHU
CHCTEMH.

Teopuckure pasriefdu Ha pPOFOBUTE UCTPAXKyBama 3a
COBpPEMEHUTE eTUYKU IPEIU3BUIIN Ce I10jaByBaaT KaKo
€THKA KOja OJUIyYHO ce 3adaka cO caMOTO CPEUIITE
Ha MOpaJIHUTe KOH(JIUKTU Ha JIEeHEIIHNUIIaBA U IPUTOA
HajIUPEKTHO T0 UWJIeHTU(UKYBAa HUBHOTO IIOTEKJIO.
TemuTe IITO ce IOCTaByBaaT ce O/IHECYBAAT Ha HAIIIETO
pearvpame Ha MOPJTHOTO pa3jinyje, IPeTCTaBeH!U IIPeKy
OJIpeZleHH JIWJIEMU U Ipalliamka, HO U CO Pa3jInyjeTo Ha
MOPAaJIHU TeOPHUU.

ETHukpoT miypasmzaM OBO3MOXKyBa MHOTY mozo6ap
OJITOBOP U CTaB KOH MOPAJHOTO PAa3Jindje, OTKOJIKY
€TUYKUOT peJaTUBU3aM WU ETHYKUOT AallCOJIyTH-
3aMm. CraHyBa jacHO JeKa pojoBaTa MYJITUKYJITYpHA
€THKA He ja Kpue 33/IHMHATA Ha COIICTBEHATA ITO3UIU-
ja, TMpOM3HeCyBajku ce 3a BpckaTa ITO OW ja uUMasl
€TUYKHUOT IUIypajn3aM CO MYJITHKYJITYPAJIU3MOT: Ha-
IIETO OIKPYKYyBame € MYJITHKYJTYPHO, Ia CIOper
TOQ, IUypIN3MOT € GYHJAMEHT 3a 3/paB MYJITH-
KyJITypaJIn3aM.

MynTUKYATYpaJHOCTA He ce IIOCTaByBa CaMO KaKo
[paliame Ha MHTEPETHUIKUTE OJTHOCH, TYKY € U MeJIUyM
BO KOj Ce CpeTHyBaaT W BKDPCTyBaaT HJEHTHUTETUTE Ha

Ethics of variety

The concept of gender ethics that would be able to in-
clude plurality of the moral values existing in the rela-
tions between people of different socio-cultural groups
is established as a project in contemporary ethical theo-
ries. The problem that the ethical approach faces has two
aspects: what the limits of moral values are, their origin
and validity, and the aspect of moral values that appear
in the interactions of various moral systems.

Theoretical viewings of gender researches of contem-
porary ethical challenges appear as ethics that determi-
nately take on the very centre of moral conflicts of today
and then most directly identifies their origin. The topics
that are posed are related to our reaction to moral va-
riety, portrayed through certain dilemmas and matters,
also the variety of moral theories.

Ethical pluralism allows a much better response to and
view of moral variety than ethical relativism or ethical
absolutism. It becomes clear that gender multicultural
ethics do not hide the backdrop of their own position by
speaking of the relation that ethical pluralism would have
with multiculturalism: our surrounding is multicultural,
so in accordance with that, pluralism is the fundament
for healthy multiculturalism.

Multiculturalism is not posed just as a matter of intereth-
nic relations, but also as a medium in which the identities
of moral agents meet and intersect. The transcendental
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MOpPJTHUTE areHTH. TpPaHCIEHJEHTATHHOT MOpaseH
cyOjeKT e WwiIy3Wja Ha MOAEPHU3MOT M He MOXKe J1a
MpPETCTaByBa I10jI0BHA TOUKA HA €TUYKUTE UCJIeIyBaba.
On gpyra crpaHa, €THYKHOT peJIaTUBHU3aM IO Ipe-
MMO3HaBa COIMO-KYJITYPHHUOT HJIEHTUTET KaKO CyOjeKT
Ha MOPAJHHOT KUBOT, HO ja MCKJIy4yBa MOKHOCTA 3a
MHTEPKYJITypeH MOpajeH CyZA, cO IITO ce CBeAyBa Ha
€TUYKH U30JIAI[HOHU3AM.

OCHOBHHUTE IPETIOCTABKH HA €THYKaTa MO3UIHja Ha
POIOBHOT MYJITHKYJITYpaIM3aM ce JieKa )KMBeeMe BO epa
Ha pasjInyje U CIIOJIEJIEH CBET; CBET BO KOj IPObIeMUTe
ce TyIob0asiHU, a Mefly3aBHCHOCTa ce morosiemMa. Ho u
IIOKpaj Toa, pofoBaTa MYJITUKYJITYpHA €THKa pa3BHBa
Te3a JieKa HIAEHTUTETOT € IEHTPaieH 3a MOPaJTHUOT
areHT. ,APryMEHTOT 3a WAEHTUTETOT", NPHUCYTEH BO
COBPEMEHHTE €TUYKKA TEOPHH, ja IMOTKPEIyBa TaKBaTa
Te3a. ApryMEHTOT ja MMa cJIefiHaBa CTPYKTypa:

1. IIpemuca ,,Toa mTo € MOpPaJHO UCIIPABHO 3aBHUCH O/
WJIEHTUTETOT Ha HEKOj MOpPaJIEH areHT";

2. Ilpemuca ,,PoyoBara, eTHUUKaTa, pacHaTa, UJIX HEKO-
ja Jipyra MpUnajHOCT € IeHTPaIHA 32 HJAEHTUTETOT
Ha MOPAJIHUOT areHT";

3. Konxkiysuja,,Criope/iToa, 0Ha IIITO € MOPATHO ITPABHJI-
HO 3aBHCH O] MIPUIAJHOCTA HA JIMYHOCTA HA HEKOja
paca, eTHOC, poJI...“.*°

KoHTpoBep3HOCTa HAa 0BOj apI'yMEHT € T0JIeEMa, HO He CAMO
BO COZP’KMHATA HA HETOBUTE IPEMUCH, TYKY U BO HETOBUTE
MMIUTUKauy. Baka mocTaBeHHOT apryMeHT Kako Jia ja
MIOTKOITyBa caMaTa H/ieja 3a eTUKaTa Kako (pumocodceka
JUCHMIINHA KOja TH TPAHCIEHAWpa TPaHHUIUTE Ha
HCKJIYYUBOCTA U ja IMIPETCTaByBa KaKO IMCKYPC BOBJIEUEH
BO IOJIUTUKATa Ha MoKTa. [IoBUKyBameTo Ha (PaKTOT
3a pasJINYjeTo W Ha JETEPMUHAHTHUTE HAa MOPATHUOT
’KMBOT, KAaKO /Ia HE ja OIpaB/yBa HaIllaTa UHTYHUIHjA 3a
MpUpoAaTa Ha MOPAJTHOCTA.
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moral subject is an illusion of modernism and it can-
not be the starting point for ethical interrogations. On
the other hand, ethical relativism recognises the socio-
cultural identity as a subject of moral life, but excludes
the possibility of an intercultural moral judgement, with
which it is brought down to ethical isolationism.

The main presumptions of the ethical position of gender
multiculturalism is that we live in an era of variety and a
shared world; a world in which problems are global and
interdependency greater with each minute. Aside from
that, gender multicultural ethics develop a thesis that
the identity is central to the moral agent. The “argument
of identity,” present in contemporary ethical theories,
supports this thesis. The argument follows the following
structure:

1. A premise “That which is morally correct depends on
the identity of a moral agent”;

2. A premise “Gender, ethnic, racial or other belonging
is central for the identity of the moral agent”;

3. Conclusion “According to that, what is morally right
depends on the belonging of the person to a certain
race, ethnos, gender... .”°

The controversy of this argument is great, but not only in
respect of the content of its premises, but also in respect
of its implications. It seems as if the argument posed
in this manner undermines the very idea of ethics as a
philosophical discipline that transcends the limits of ex-
clusivity and presents it as a discourse drawn in the poli-
tics of power. Referring to the fact of variety and to the
determinants of moral life somehow does not justify our
intuition in regard to the nature of morality.

-



Bobi Badarevski Multiculture, Multiculturalism, Feminism

ITo ce usriena neka KJIYIHUOT KOHIIENT INTO Tpeba
Jla ja pa3HHIIA OBaa JAWIeMa € KOHIIENTOT ,MOpaJeH
r1ac“,” Kako XeypHUCTUYKH KOHIIEINT cO KOj Tpeba 7ia ja
MIPEMOCTUMeE JJTab0OKaTa pasjinKka MoMery ,MOpaJIHUTE
uzeHTUTeTH . lako pasIMyHUTE MOPAJIHU TJIACOBH CE
CBOjCTBEHU Ha PA3JIUYHUTE KYJITYPHU UJEHTUTETH, THE
He MOpa Jila ce MHKOMIATHOWIHU. MOpaJHHUOT TJiac e
OHa IITO ja TPAHCIEHAVPA U3IBOEHOCTA HA MOPAJTHUOT

HHTEPEC BO MYJITUKYJITYDHUOT CBET.

ETnykyroT Iulypasii3aM —IIPETIIOCTaByBa  OApeJleHUn
MPUHITUITN, KOW, W IIOKPaj MOPAJHUOT WUJIEHTUTET Ha
MOPAaJIHUOT areHT, o IIPETCTaByBaaT HETOBUOT MOpasieH
riac:

1. I[Ipunnunor Ha pasbupame - OmacHocra ox ¢op-
MHpPabe MOPaJIEH CTaB IIPeJ Jia ce pa3depe 3HAYEHETO
Ha TOBEJEHWETO M MOpA/IHATa IIpakca Ha HeKoja
KyJITypa, HE TIOBUKYBa Ha pa30upame Ha Hej3MHaTa
MOpaJIHa CMHCJIA.

2. I[TpuHIIMIIOT Ha ToJiepaHIuja - CrocoOHOCTa Jia ce
’KUBEE CO IPYTOocTa e OeJier Ha MyJITUKYJITypHATa €TH-
ka. OcTraBame IPOCTOP 3a pa3BUBaIb€ HA MOPAITHOCTA
Ha J[pyTHoT, 11a KOJIKY U /Ia € pa3jInyHa o] HalllaTa.

3. [IpyHIIUIIOT Ha 3acTaHyBake MPOTHB B3JIOTO -
Pa3bupameTo ¥ TOJIEpaHIMjaTa HMaaT TPaHHUIA.
He moxxe na ce pazbepar yOWBameTO, SBEPCTBATA,
MOHMKYBamaTa BO UMETO Ha IITO W Jia €, WU TOJ
KaKBO OMJIO OIIpaBJIaHUeE.

4. IlpuHnunor Ha rpemka - Mopa /ia ja iMamMe Ha yM
MOJKHOCTa 3a IIOTPENIHO pas3buparbe Ha APYrUTe
KyJITypU MUAKO UM IIPHOfaMe BO yXOT Ha XyMaHOCTa.
ITocrojaHo Aa ja mMpeuCHUTYBaMe HallaTa MOpPaHa
MTO3UITHja, U BO KOHTEKCT Ha COIICTBEHUTE BPEIHOCTH,
M BO KOHTEKCT Ha MOPAJIHUTE BPEJHOCTH Ha

Jpyruor.

It seems as if the key aspect that needs to shake this di-
lemma is the concept of the “moral voice,”" as a heuristic
concept with which we need to bridge the great differ-
ence between “moral identities.” Although various moral
voices are characteristic for different cultural identities,
they don’t have to be incompatible. The moral voice is
what transcends the isolation of the moral interest in the
multicultural world.

Ethical pluralism presumes certain principles that aside
from the moral identity of the moral agent present its
moral voice:

1. The principle of understanding — The danger of form-
ing a moral opinion before understanding the mean-
ing of behaviour and moral practice of a given culture
calls us to understand its moral sense.

2. The principle of tolerance — The ability to live with
the otherness is an attribute of multicultural ethics.
Leaving space for the developing of the morality of
the Other, regardless of however different it may be
from our own.

3. The principle of standing up to evil — There is a limit
to understanding and tolerance. Killing, monstrosi-
ties, humiliation in whatever name or under whatever
excuse cannot be understood.

4. The principle of mistake — One has to bear in mind
the possibility of mistaken understanding of other
cultures although we approach them in the spirit of
humanity. Continuously challenge our moral position
both in the context of our own values and in the con-
text of the moral values of the Other.
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EtnukaTa mosuipja BO paMKUATE Ha MYJITHUKYJITYPHOTO
CTOjAJIMINTE € MPEAN3BUK 32 MOPAJHHUTE Ipallaiba BO
CBET, BO KOj ITPOIIeCUTe Ha IyIo0an3aljaTa IOBTOPHO HE
ITOBUKYBaaT Ha IPEUCIUTYBakhe Ha HAIIUTE WUIEHTHUTE-
TH, HUBHATA IIPUPOJA U 3acHoBaHoCT. Ho, HcTOBpeMeHO
HE IOTCeTyBaaT M Ha MOpaIHATa arpeCHBHOCT CO Koja
HacTamyBaMe KOH OHHeE KOH He ce KaKo Hac.

benewku:

1. IlpuMep 3a TaKBHUOT TUIl 3HaeHe U BOJee JebaTa e
nebaTaTa IITO ce pa3BH BO JTHEBHUOT BECHUK Bpeme,
momery Mo TpajkoBCKH U OGYrapCKHOT HHTEJIEKTYaJIell
Yapmap MapuHoB. Bpeme, jyuu, 6p. 16-19, 2004.

2. IIpodecopor Mo TpajkoBCKM CBOHUTE KBa3HUTEOPUCKU
JHUCKYP3WBHU ITO3UIUH BO AebaTaTa BO JHEBHHOT BECHUK
BpeMe ru jerutuMupalie Kako JUCKYPC Ha 3HAEIe Ba
TekcToT HayuoHarusmuitie u Myaiiuxkyaiaypaiuamoil
80 MaxkedoHuja: cocitiojbu u tiepciiexitiusu, IOMECTEH BO
360pHUKOT Myailiukyaiiypaausmoiti 8o MaxedoHuja:
Mmoden 60 Hacilianysare. Ypenuuk HWBan [[omoBCKu
(Ckomje: ®MIOOM, 2005), 5-13. Amncypzor nma Ouze
rorosieM, TpajKOBCKM Kako OpaHUTE HA My/ITUKYJITYpHATA
MO3MI[Mja BO TOj TEKCT 3aroBapa pPacKUHyBame Ha
JIpKaBara U KyJITypara. Bo mpaBel; Ha pa3BHBaIbe, CIIOPET
TpajkoBckH, TrUOepasieH rparfaHCKd MYJITHKYJITypaJIn3aM
OTpeOHU C€ ,,...MHOIITBO JI€eTHU3UpAYU IOT(ATH.
3aeIHNYKN UMEHUTE] UM €: pa3Be/lyBaibe Ha Halyjara u
Ha Jp>kaBaTa o7 Kyatypara“ (12). CTymugHOCTa Ha OBHE
CTaBOBH € TOJIKY OUHIJIEJIHA IITO HE € MOTpeOeH HUKAKOB
KOMEHTap.

3. bpanucmaB Capkamarn, ,My’ATHKYJATypaJiu3MOT BO
Makenonuja“ Bo Myaitiukyaiuypaausdmoiti 6o Make-
doHuja: moden 80 Haciliamysearse, yp. VBan JI0/I0BCKH.
(Ckomje: ®M1OOM, 2005), 14-27.
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The ethical position within the multicultural standing
point is a challenge for the moral matters in a world in
which the processes of globalisation once again call us to
challenge our identities, their nature and their institu-
tion. At the same time they also remind us of the moral
aggression with which we act towards those that are not
like us.

Translated from Macedonian by Rodna Ruskovska

Notes:

1. An example of such expertise and debating is the debate
that went on in the newspaper Vreme, between Ilo Tra-
jkovski and the Bulgarian intellectual Tchavdar Marinov.
Vreme (Bpeme), June, no. 16 -19, 2004.

2. In the debate in the newspaper Vreme, the professor,
Ilo Trajkovski, legitimised his quasi-theoretical discur-
sive positions in the debate as discourse of expertise with
the text, ,Hamuonaausmure u MYJITHKYJITYPaJIU3MOT BO
Maxkenonwuja: coctojou u mepcrexktuBu” (Nationalisms and
Multiculturalism in Macedonia: Circumstances and Per-
spectives), in Myamuxyamypaausmom o MaxkedoHuja:
Moden 80 HacmaHysarse, yp. VBan domoscku (Ckomje:
®UINOM, 2005), 5-13. For the absurd to be even greater,
in that particular text Trajkovski, as a defender of the mul-
ticultural position, supports the separation of state and
culture. According to Trajkovski, in respect of developing
liberal civic multiculturalism “a multitude of de-ethnicised
actions” is required. Their common denominator being:
separation of the nation and state from culture (12). The
stupidity of these views is so obvious that no comment is

needed.
3. DBpanmciaB Capxamall, ,MyJTHKYJTYPOIN3MOT BO
Maxkegonuja“ (Multiculturalism in Macedonia), in

Myamuxkyamypaausmom 6o MakedoHuja: moden 60
Hacmanyearwe (Multiculturalism in Macedonia: an
Emerging Model), yp. Usau JomoBcku (Cxormje: DM1TOOM,
2005), 14-27.

:
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Cormosoror Ilerap AraHacoB on0paHH JIOKTOpaT Ha
TEMa MYJITHKYJITypajn3aM, HcTakHyBa Capkamal, HO
Jla 3aberexxuMe Jieka BO Oubsuorpadujara Ha KHUTaTa
Myattiukyaitiypaauamoili kaxo ileopuja, uUoauiliuka
u upaxitiuka (Cxkomje: Empo-Bankan IIpecc, 2003),
BO KOja € IIOMECTeH JIOKTOpPAaTOT ro Hema Kumiimka,
€leH O] HajroJIEeMHUTe JIEHENIHH TeOpeTHYapu Ha
MYJITHKYITYPaJIA3MOT.

Bobu Bagapescku u Mapuja VBaHoBCKa, ,,MeTOZ0JIONI-
KHOT MYJATUKYJTypajJu3aM pasIyieJlyBaH KaKo HUCTPaXKy-
BayKa cTpaTervja Ha poJ0OBUTeE Ipalama Bo MakezoH1ja“,
BO Hcitipaxcysara o0 obaacitia Ha podosuilie ciliyouu,
Towm 2/3, yp. Katepuna KosozoBa (Cxomje: EBpo-Bankan
IIpecc, 2003), 147-168.

dopymor Muyaitiukyaitiyparusmoili 60 MaxedoHuja:
Moden 80 HacillaHysarbe OpraHU3UpPaH o7, WHCTUTYTOT
OTtBopeno OnmrrecTBO — MakenoHmja, ce oAp:Ka Ha 18 HO-
eMBpHU 2004.

Buau Yapsic Tejmop, Myaitiukyaiiypaausam: o2nedu
3a doauiliukaiia Ha Upu3Hasare. (Cxomje: Epo
Baskan mpece, 2004); Bun Kuminnka, MyatiukyAililypHO
epadancitiso (Ckomje: UHCTUTYT 3a JIeMOKpaTHja,
COJIM/IAPHOCT U ITUBUJIHO OIIITECTBO, 2004).

Hajekcrionrpana BO KpUTHKATa HA MYJITHKYITYPATU3MOT
e Cyzan OKHH KOja CO peAuIla TEKCTOBH TH ITOCTaBHU
pOo0JIEMUTE W TEH3UHWTE HA MYJITHKYITYPaTU3MOT U
demunusmora. Bugu Okin, S. ”Political Liberalism, Jus-
tice and Gender,” Ethics, Vol. 105 (1994), 23-43, Okin, S.
"Feminism and Multiculturalism: Some Tensions,” Ethics,
Vol. 108, No. 4 (1998), 661-84, Okin S. "Is Multicultur-
alism Bad For Women?” in Is Multiculturalism Bad for
Women? Ed. J. Cohen, M. Howard and M.C.Nussbaum
(Princeton: Princeton University Press, 1999).

The sociologist Petar Atanasov defended a PhD paper on
multiculturalism, says Sarkanjac, but let us remark that
Kymlicka, one of the greatest theoreticians of multicultur-
alism of today, is not included in the bibliography of the
book Myamuxyamypaauszmom kaxo meopuja, nOAUMuKa
u npaxmuxa (Multiculturalism as Theory, Policy and
Practice) (Cxomje: EBpo-bankan [Ipecc, 2003).

Bo6u banapescku and Mapuja ViBanoBcka, ,,MeT010JI0III-
KHOT MYJTHKYJATYpaJIN3aM pasrjle/lyBaH KaKO HCTPaXy-
BauKa CTpaTeryja Ha POJOBUTE IIpallama Bo Makeonmja“
(Methodological multiculturalism seen as a research strat-
egy for Gender Issues in Macedonia), in Xicmpasicysarsa
00 obaacma Ha podosume cmyoduu Tom 2/3, (Cxomje:
EBpo-bankaun IIpecc, 2003), 147-168.

The forum Myamuxyamypaausmom 6o MaxedoHuja:
Mmoden 80 Hacmanysawe (Multiculturalism in Macedo-
nia: an Emerging Model) organised by the Open Society
Institute — Macedonia, held November 18%, 2004.

See YapJic Tejimop, Myamuxkyamypaausam: oznedu 3a
noaumuxkama Ha npusHasawe (Multiculturalism: Ex-
amining the Politics of Recognition). (Cxomje: EBpo-
bankan Ilpecc, 2004); Bun Kumimnka, MyamukyamypHo
epadancmeo  (Multicultural  Citizenship) (Ckomje:
WHeTuTyT 3a AEMOKpaTHja, COJUJAPHOCT W I[UBIJIHO
OIIIITECTBO, 2004).

Susan Okin is one of the most exposed authors in the cri-
tique of multiculturalism that in several texts presented
the problems and tensions of multiculturalism and femi-
nism. See Okin, S. “Political Liberalism, Justice and Gen-
der”, Ethics, Vol. 105 (1994), 23-43, Okin, S. “Feminism
and Multiculturalism: Some Tensions”, Ethics, Vol. 108,
No. 4 (1998), 661-84, Okin S. “Is Multiculturalism Bad For
Women?” in Is Multiculturalism Bad for Women? Ed. J.
Cohen, M. Howard and M.C. Nussbaum (Princeton: Prin-
ceton University Press, 1999).
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Bepa TopopoBcka, ,3arpmkyBadka IIOjaBa Ha MaJjio-
JIETHUYKU OpakoBU BO Aebapcko, iHTEpHET U3[jaHKe Ha
JTHEBHUOT BeCHUK /[HesHuk, 2006, URL = <http://www.
dnevnik.com.mk/default-mk.asp?ItemID=9853C6D6D76
AAF44AEB3B93FC28BD88B&arc=1>

Hcro.
Hcro.

[TogaTonure 3a CKJIydeHUTe OpaKOBU BO HaBeJEHHU-
Te HaceJleHM Mecra ce Jo0ueHuM of HeBJaJuHaTa
opraHusanuja ,OpraHusaiyja Ha keHute - Paguka“.

Lentpasna ¢durypa BO Teopujara Ha T.H. JuOepayieH
MYJITUKYJITYpaInA3aM € KaHaJCKUOT aBTop But Kuminka.
IIpennoxeHnara nozenba Ha TPYIHUTE IIpaBa IOTEKHYBA
0J1 HETOBAaTa MYJITUKYJITypHA TEOPUja.

IIpessioxkeHMOT KOHTEKCT Ha KyJTypHa aHajiu3a BO
MePCOHAINCTUYKY TEDMUHU € Ba>KHO 32 IIOHATaAMOIITHOTO
H3JIarame KOe Ce OJIHEeCYBa Ha CTaTyCOT U IOJIOKOaTa Ha
MOeJUHEIOT BO paMKUTe Ha MYJITUKYJITYPHUTE TEOPUMU.

IIpromoT KOH KyjaTypara IOJ HMETO ,JIeCKPUITHBHA
IepCHEKTUBA“ MHOTY € CJIMYEeH €O TaKaHApPEYeHOTO
xeTepodeHOMEHOJIOMKO crojanumTe. Cropez XeTepo-
(peHOMEHOJIOTHjaTa, YCIIENTHOCTA HA AIJIMKATUBHOCTA HA
00jacHyBameTO U IPEABUAYBAKHETO HA HEUHeE IOBeJIeHHE
He e opaau 00jeKTUBHOCTA HA CBOjCTBATa IPETIIOCTABEHU
BO JIECKPUIIIIUUTE, TYKY IIOPaZH MOKHOCTA U IIPUHIUTIITE
Ha 00jaCHyBauYKOTO-IIPUIUIIYBAYKOTO CTOjaJIUIIITE.

TepMUHOT ,MHTEH3WOHAJIEH” € CIIPOTUBEH HA TEPMUHOT
»EKCTeH3HOHIeH . HelmTo € WHTEH3WOHAIHO NOpPaaH
KaIlaluTeTOT Ha MPEKPIIyBakhe HA MIPUHITUIIOT KOj IJIach
JIeKa eKBUBaJIEHITMjaTa (X=X) UMILUTUIFPA UAEHTUTET.

9.

10.

11.

12.

13.

14.

15.

16.
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Bepa Togoposcka, ,3arprmikyBayka II0jaBa Ha MaJIOJIeT-
HUYKH OpakoBu BO Aebapcko,” (Alarming Emergence of
Marriages of Minors in the Debar Region) Internet edition
of daily Dnevnik, URL = <http://www.dnevnik.com.mk/
default-mk.asp?ItemID=9853C6D6D76AAF44AEB3B93
FC28BD88B&arc=1>

Ibid.
Ibid.

The data on marriages in the mentioned regions are the
courtesy of the non-governmental organisation “Woman’s
Organisation — Radika.”

The central figure in the theory of the so-called liberal mul-
ticulturalism is the Canadian author Will Kymlicka. The
suggested classification of group rights originates from his
multicultural theory.

The suggested context of cultural analysis in personalised
terms is important for the further exposition relating to
the status and situation of the individual in multicultural
theories.

The approach to culture that goes under the name “de-
scriptive perspective” is very similar to the so-called het-
erophenomenological view. According to heterophenom-
enology, the successful application of the explication and
prediction of ones conduct is not due to the objectivity of
the qualities set in the descriptions, but to the possibility
and the principles of the explicating — prescribing view.

The term “intensional” is the opposite of the term “ex-
tensional.” Something is intensional due to its capacity to
contravene the principle that says that equivalence (x=x)
implies identity.
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17. Co HOMHHAJIHO-/IEHOTaTUBHATA JAeUHUIIH]jA Ce TeTEPMHU-
HUPA 3HAYEIHETO Ha TEDMUHUTE PEKY er3eMIUTuuKaImja
Ha pedepeHTUTe HA KOHIENTHUTE IITO TEPMHUHUTE THU
“MeHyBaaT. BakBuoT HaunH Ha IeUHUPAEHE € CIIPOTHUBEH
Ha peasHaTta JepUHUIMjA KOja MMIUIALIMPA OpPeNeH
eceHIINjaTn3aM.

18. T'eHepayu3anuuTe KOUIITO Ce TEMEJIAT Ha HOMHHAIHO-
JIEHOTATUBHUTE JeUHUIINN KAaKO EKCTEH3HOHAJIHU ja
BpIIAT KcTaTa (PYHKIMja KaKO peayHuTe AeUHUINU,
TaKa IITO BO HHTEH3NOHAJIHUTE KOHTEKCTH MOKEME JIa TO
1oJI3yBaMe NIPUHIMIOT salva veritate (x=y).

19. CHHTarMure ,poJI0OBO HCKYCTBO“ U ,DOJOBO 3Haeme"
CO KO ce ombesieskyBa OApe/IeH KOTHUTHBEH CTUJI, He
MMIUTHIAPAAT HeeJHAKBOCT Ha KOTHUTHBHUTE KATIallUTETH
Ha MasKUTE U JKEHUTE.

20. Lawrence M. Hinman, Ethics: A Pluralistic Approach to
Moral Theory, 2nd Edition. Fort North: Harcourt, Brace,

1997, 35.

21. KOHIIENTOT HA MOPA/eH 21aC OPUTHHAIHO € MPEeTCTaBeH
on Kepox I'mtrau (Carol Gilligan) Bo Hej3uHaTa KOHIlEN-
[[Mja Ha e/lHa aBTEHTHUYHA JKEHCKA €THKA.

bubnuorpaduia:

OKkin, S. ”Political Liberalism, Justice and Gender.” Ethics,
Vol. 105 (1994), 23-43.

. ”Feminism and Multiculturalism: Some Tensions.” Eth-
ics, Vol. 108, No. 4 (1998), 661-84.

_____.”Is Multiculturalism Bad For Women?” In I's Multicultur-
alism Bad For Women? Edited by J. Cohen, M. Howard
and M. C. Nussbaum. Princeton: Princeton University
Press, 1999.

TomopoBcka Bepa. ,3arpr:kyBaukaranojaBa Ha MaJa0JIETHUYKHU
OpaKoBH BO ZIe6ApCKO“, MHTEPHET U3/[aHKE HA JHEBHUOT
Becuuk [/HeBHuk, URL = <http://www.dnevnik.com.

17. The nominal-denotative definition determines the mean-
ing of the terms though exemplification of the references
of the concepts that are named with the terms. Such a defi-
nition is an opposite of the real definition which implies
certain essentialism.

18. Generalisations that are based on the nominal-denotative
definitions as extensional, perform the same function as
real definitions so that we can apply the principle salva
veritate (x=y) in intensional contexts.

19. The syntagms “gender experience” and “gender expertise”
that are used to determine a certain cognitive style do not
imply inequality of the cognitive capacities of men and
women.

20. Lawrence M. Hinman, Ethics: A Pluralistic Approach to
Moral Theory, 2nd Edition (Fort North: Harcourt, Brace,

1997), 35.

21. The concept of moral voice was originally introduced by
Carol Gilligan in her concept of an authentic woman’s eth-
ics.
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