
Journal  for  Po l i t ics ,  Gender ,  and Cul ture  Vol .  5/No.  2/Summer 2006

1�
9

Identities

@arko  
Trajanoski

Za rodovata razlika i 
kulturnata raznolikost  
na Balkanot 
Intervju so Suzana Milevska

Zarko  
Trajanoski

On Gender Difference and 
Cultural Diversity on the 
Balkans 
Interview with Suzana Milevska

@arko Trajanoski: Vo soglasnost so va{iot 
teoriski pristap, pretstavuvaweto na rodo-
vata razlika na Balkanot treba da gi zeme pred-
vid poimite na nacionalen identitet i razlika. 
Vo toj kontekst, dali mo`e malku da go pojas-
nite va{iot predlog da gledame na pretstavu-
vaweto na rodovata razlika na Balkanot kako na 
„opasno nadopolnuvawe” i kako na izvor na kriza 
na re`imot na pretstavuvawe (kontroliran od 
vlastite)?

Suzana Milevska: Kako {to verojatno pretposta-
vivte, „opasno nadopolnuvawe” e dekonstruktivis-
ti~ka fraza pozajmena od @ak Derida. Vo kontekst 
na moeto delo, taa se koristi za da se promovira 
izvesno zastapuvawe na „sekoga{ ve}e” postojnata 
ne~istotija na znakot. Taka, ovoj koncept e relevan-
ten zatoa {to toa e eden vid pokazatel deka re`imot 
na pretstavuvawe na rodovata razlika nikoga{ 
nema prete`nato na stranata na pretstavuvaweto 
na ma{kosta, kako {to nesomneno mislevme. Ednos-
tavno ka`ano, mojata teza e deka ona {to voobi~aeno 
se smeta{e kako „samo” bezna~ajno „nadopolnuvawe” 
(ili ako pretpo~itate dodatok) na pretstavuvaweto 

Zarko Trajanoski: Consistent with your theoretical 
approach, the representation of gender difference in 
the Balkans have to take into account the notions of na-
tional identity and difference. In that context, could you 
expand upon your proposal to look for the representa-
tion of gender difference in the Balkans as a “dangerous 
supplement” to, and as a source of the certain crisis of 
the regime of representation (controlled by the authori-
ties)?

Suzana Milevska: “Dangerous supplement” as you 
probably guessed is a deconstructionist phrase bor-
rowed from Jacques Derrida. In the context of my work 
it is used in order to promote a certain advocating of the 
“always already” existent impurity of the sign. Thus this 
concept is relevant since it is a kind of indicator that the 
regime of representation of gender difference has never 
prevailed onto the side of the representation of masculin-
ity as undoubtedly as we used to think. To put it plainly, 
my thesis is that what was usually thought as “only” an 
irrelevant “supplement” (or if you prefer an appendix) to 
the representation of national identity and masculinity 
actually is an important and “dangerous” warning to the 
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na nacionalniot identitet i ma{kosta, vsu{nost 
e zna~ajno i „opasno” predupreduvawe za slabosta 
i praznotijata na samiot toj diskurs, od negoviot 
za~etok. 

Vo mojot istra`uva~ki proekt nasloven „Rodovata 
razlika na Balkanot” jas najmnogu istra`uvav fo-
tografii ~uvani vo razli~ni balkanski arhivi, 
bilo da se institucionalni arhivi {to pripa|aat 
na dr`avata i nacijata, ili privatni/semejni i 
umetni~ki arhivi. Za vreme na pette godini od moe-
to arhivsko i teorisko istra`uvawe, jas ne staviv 
akcent vrz istorijata i razvojot na fotografijata 
kako medium, veli~aj}i ja vrednosta na fotograf-
skiot medium i negovoto zna~ewe za makedonskata 
umetnost i kultura. Najmnogu bev preokupirana so 
paradoksite na konstruiraweto na nacionalniot, 
kulturniot i rodoviot identitet, pretstaveni vo 
balkanskata fotografija i so va`nosta na uloga-
ta na fotografijata za procesot na konstruirawe 
na modernisti~ki identitet vo ovoj region. Bev 
soo~ena so razli~ni vidovi istoriski i sovremeni 
umetni~ki sliki koi go olicetvoruvaa postoeweto 
na takvoto „opasno nadopolnuvawe”. Slikite na 
`eni voinki, insceniranite fotografii na `eni 
oble~eni vo vojni~ki uniformi, ili fotografii 
na transrodovi li~nosti poznati kako fenomenot 
na „vergina” se samo nekolku takvi primeri. Na site 
ovie sliki nikoga{ ne im bilo posveteno dovolno 
vnimanie zaradi strogata kontrola na patrijarhal-
nite vlasti koja prestojuva vo srcevinata na fenome-
not na arhivata. I Mi{el Fuko (Michel Foucault) 
i @ak Derida (Jacques Derrida) pi{uvaa za faktot 
deka istoriskite i fotografskite arhivi obi~no se 
razbiraat kako prostori na vlasta i kako sredstva 
za za{tituvawe na nekoj vid romanti~no veruvawe 
vo edna apsolutna i esencijalizirana „vistina” za 
identitetot. Sledstveno, va`no e da se naglasi pos-

weakness and emptiness of that very discourse from its 
outset. 

In my research project titled “Gender Difference in the 
Balkans” I have been looking mostly at photographs 
stored in different Balkan archives, either in institu-
tional archives belonging to the state and nation, or in 
private/family archives as well as in artistic ones. Dur-
ing the course of my five year archival and theoretical 
research I did not put the emphasis on the history and 
the development of the medium of photography praising 
the value of photographic medium and its importance 
for Macedonian art and culture. I was mostly concerned 
with the paradoxes in the construction of the national, 
cultural and gender identity present in Balkan photog-
raphy and with the relevance of the role of photography 
for the process of construction of modernist identity in 
this region. I encountered various kinds of historic and 
contemporary art images that exemplified the existence 
of such “dangerous supplement.” The images of women 
warriors, staged photographs of women dressed in sol-
dier uniforms, or photographs of transgendered per-
sons known as the phenomenon of “vergina” are only a 
few of such examples. All these images have never been 
given enough attention exactly because of the strict con-
trol of the patriarchal authority that resides in the core 
of the phenomenon of the archive. Michel Foucault and 
Jacques Derrida both wrote about the fact that historic 
and photographic archives are usually understood as 
spaces of authority and as a means for guarding some 
kind of romantic belief in one absolute and essential-
ised “truth” about identity. Therefore it is important to 
stress the existence of these exceptional images, that 
they somehow prove that the patriarchy has never been 
completely “pure” and homogenous. 
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toeweto na ovie ekskluzivni sliki, deka na nekoj  
na~in tie doka`uvaat deka patrijarhijata nikoga{ 
ne bila sosem „~ista” i homogena.

Uka`uvam deka ona {to e zna~ajno za eden feminis-
ti~ki nau~nik e da gi prosleduva i tolkuva ovie 
ne~istotii namesto da prodol`uva so predvidlivo-
to „podbucnuvawe” i stereotipnoto tolkuvawe na 
Balkanot kako najpatrijarhalen region upravuvan 
od ma{ka mo}. Koga }e se prifati kako fakt, krizata 
na re`imite na pretstavuvawe ni ovozmo`uva da ja 
mislime rodovata razlika ne samo kako socijalen 
proces na emancipacija od patrijarhalnata kontro-
la, tuku kako nastanuvawe na rodova razlika {to 
otvora mo`nost za pozitivna dejstvitelnost koja 
i stoi na raspolagawe na singularnosta. Dokolku 
takvata mo`nost ne se prifati kako intrinsi~en 
procep vnatre patrijarhalniot znak, }e bide mnogu 
te{ko da se razbere zo{to i kako bile najposle 
napraveni izvesni promeni vo patrijarhijata.

@. T.: Kakvi vidovi na teoriski mo`nosti se 
otvoraat so delot od va{iot proekt nasloven „De-
arhivirawe na rodovata razlika na Balkanot”? 
Kako {to ve}e zabele`avte, rodovata razlika 
na Balkanot ne e ne{to novo: „Jas poskoro gledam 
na rodovata razlika kako na ne{to {to sekoga{ 
ve}e bilo tamu, kako na sekoga{ plauzibilen i 
potreben dodatok koj go popolnuva intrinsi~niot 
„nedostatok” vo identitetot”. Dali e vozmo`no 
da se izbegne t.n. „rizik od esencijalizam” za vreme 
na igrata od rodovi identiteti/razliki?

S. M.: Se soglasuvam deka „rizikot od esencijalizam 
e seprisuten i te{ko e da se zaobikoli koga zboruvame 
za rodovata razlika no, isto taka, bi sakala da spome-
nam deka nekoi teoreti~ari ja poddr`uvaa potrebata 

I insist that what is important for a feminist scholar is 
to track and interpret these impurities instead of con-
tinuing with the predictable “nagging” and stereotypical 
interpretation of the Balkans as the most patriarchal and 
masculine power governed region. When accepted as a 
fact the crisis of the regimes of representation enables 
us to think of gender difference not only as a social proc-
ess of emancipation from the patriarchal control but as 
becoming gender difference that opens up a possibility 
for a positive agency that is on disposal to singularity. 
If such a possibility is not accepted as an intrinsic crack 
within the patriarchal sign, it is going to remain very dif-
ficult to understand why and how certain changes have 
been made in patriarchy after all.

Z. T.: What kind of theoretical possibilities are opened 
up by the part of your project titled “An-archiving 
Gender Difference in the Balkans”? As you already re-
marked, gender difference in the Balkans is not some-
thing new: “I rather look at gender difference as some-
thing that has always already been there, as an ever 
plausible and needed supplement to fill the intrinsic 
“lack” in the identity.” Is it possible to avoid the so called 
“risk of essentialism” during the gender identity/differ-
ence play?

S. M.: I agree that the “risk of essentialism” is omnipres-
ent and difficult to circumvent when we speak of gender 
difference but I also want to mention that some theorists 
have supported the usage of essentialism as a means of 
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na esencijalizmot kako sredstvo za op{testvena sub-
verzija i kako strategija vo delikatni op{testveno-
politi~ki konteksti (kako {to e makedonskoto 
op{testvo). Tuka poso~uvam na frazata „strate{ki 
esencijalizam”, koja stana odreden vid opravduvawe 
za izvesna strate{ka upotreba na esencijalizmot. 
Me|utoa, bi trebalo vedna{ da go spomenam faktot 
deka nabrgu otkako ja skova frazata vo kontekst na 
Indija i Banglade{, samata Spivak (Gayatri C. Spi-
vak) ja povle~e od upotreba. Da gi pogledneme argu-
mentite {to ja zastapuvaat strate{kata upotreba na 
„esencijalizmot”. ]e se obidam da parafraziram 
(mo`ebi da poednostavam): bidej}i nekoe op{testvo 
e mnogu konzervativno i patrijarhalno, edna grupa 
od ponaprednati intelektualci i aktivisti, i 
pokraj toa {to se svesni za opasnostite od esencijali-
ziraweto na razlikata pome|u rodovite, se obiduva 
da ja zgolemi svesnosta na op{testvoto za potrebata 
od rodova ~uvstvitelnost i celi kon podobro razbi-
rawe na (i pome|u) razli~nite rodovi, koristej}i 
ja ve}e postoe~kata dihotomija me|u polovite. Ne e 
li o~igledno deka ne{to e pogre{no so edna takva 
„diplomatska premisa”?

Ima nekolku glavni aktivni protivre~nosti vo 
sr`ta na pretpostavkata deka izvesni op{testva se 
premnogu primitivni za da razberat deka rodovata 
razlika e zasnovana vrz kulturna konstrukcija (a ne 
vrz biolo{ka razlika i hierarhija); i deka vnatre 
nivniot kontekst „esencijalizmot” e prifatlivo 
retori~ko sredstvo vo nasoka kon podobro razbi-
rawe. Bi spomenala samo dve od ovie protivre~nosti: 
takvite pretpostavki sè u{te prifa}aat izvesna 
kulturna hierarhija pome|u razli~nite op{testva, 
a toa pretpostavuva deka op{testvenata promena vo 
rodovoto diferencirawe mo`e da bide predizvika-
na so poso~uvawe kon esencijalnata razlika pome|u 

social subversion and strategy in delicate socio-political 
contexts (such as the Macedonian society). Here I refer 
to Gayatri C. Spivak’s phrase “strategic essentialism” that 
became a kind of justification for a certain strategic us-
age of essentialism. However, I have to mention imme-
diately the fact that soon after coining the phrase in the 
Indian and Bangladeshi context Spivak herself withdrew 
from using it. Let us look at the arguments advocating 
the strategic usage of “essentialism.” I will try to para-
phrase (and perhaps simplify): because some society is 
very conservative and patriarchal one group of more ad-
vanced intellectuals or activists, even though aware of 
the dangers of essentialisation of the difference between 
genders, try to raise the awareness of the society for the 
need of gender sensitivity and aim for better understand-
ing of and between different genders by using the already 
existing dichotomy between sexes. Isn’t it obvious that 
something is wrong with such a “diplomatic” premise?  

There are several major contradictions at work in the 
core of the assumption that certain societies are all too 
primitive to understand that gender difference is based 
on cultural construction (and not on biological difference 
and hierarchy); and that within their context “essential-
ism” is acceptable rhetoric means on the way to better 
understanding. To mention only two of these contradic-
tions: such assumptions still accept a certain cultural hi-
erarchy between different societies and it assumes that 
the social change in gender differentiation can be pro-
voked by referring to essential difference between sexes. 
To me both these assumptions sound absurd, as a kind of 
trust in discursive alchemy in which process one expects 

Zarko Trajanoski On Gender Difference and Cultural Diversity on the Balkans
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polovite. Mene obete pretpostavki mi zvu~at ap-
surdno, kako odreden vid na doverba vo diskurzivna-
ta alhemija pri koja se o~ekuva deka distinkcijata 
pol/rod }e se razjasni sama po sebe, i preku odreden 
vid na magiska „abrakadabra” transformacija „ro-
dot” }e se izdestilira od ”polot”. Taka, da se vratam 
na tvoeto pra{awe, da, jas mislam deka rizikot od 
esencijalizacija e re~isi neizbe`en, no tokmu po-
radi na{ata kulturna odredenost. Sledstveno, se-
koj prodlabo~en feministi~ki diskurs bi trebalo 
da se obiduva nekako da ja dekonstruira esencijali-
zacijata na rodovata razlika za da go podrie ova 
pogre{no razbirawe i zatoa jas mislam deka proiz-
veduvaweto na feministi~ki tekstovi koi {to ras-
pravaat za ovie problemi e edno od klu~nite sred-
stva {to ni stojat na raspolagawe.

Sepak, ova ne e isto kako da se ka`e deka biologijata 
e sosema irelevanten faktor pri vostanovuvaweto 
na razlikata pome|u rodovite,  i deka bi trebalo 
sosem da se otka`eme od nejzinata uloga. Negativni-
ot u~inok na esencijaliziraweto na razlikata e 
sepak mo`en poradi voobi~aenoto razbirawe na 
biolo{kata razlika kako izvesen vid na fiksna i 
ireverzibilna polo`ba na subjektot koja sozdava 
hierarhii sama od sebe, a ne kako razlika koja e ak-
tualno koristena od kulturata za da sozdade la`ni 
hierarhii. 

@. T.: Nadograduvaj}i go Delezoviot koncept 
stanuvawe `ena, kako afirmacija na razlikata 
i kako sprotistavuvawe na kakvi bilo fiksni 
identiteti, vie go predlagate konceptot na 
stanuvawe-rodova-razlika. Od edna strana, vie 
odbivate „da se spogodite so ve}e etabliranata 
identitetska politika” a, od druga strana, vie 
anticipirate deka slikite i proektite mo`at 

that the sex/gender distinction will become clear on its 
own, and through some kind of magical “abracadabra” 
transformation “gender” will distillate from “sex.” So to 
return to your question, yes, I think that the risk of es-
sentialisation is almost inevitable but exactly because 
of our cultural determination. Therefore each profound 
feminist discourse should attempt a certain deconstruc-
tion of essentialisation of gender difference in order to 
subvert this misconception and that is why I think that to 
produce feminist texts discussing these problems is one 
of the crucial means that we have at our disposal. 

However, this is not the same as saying that biology is a 
completely irrelevant factor in establishing the difference 
between genders and that we should dismiss its role alto-
gether. The negative impact of the essentialisation of dif-
ference is still possible because of the usual understand-
ing of the biological difference as some kind of fixed and 
irreversible predicament of the subject that creates hier-
archies on its own and not as a difference that is actually 
used by culture in order to create false hierarchies.   
 

Z. T.: By up-grading the Deleuze’s concept of becom-
ing-woman, as an affirmation of difference and as an 
opposition of any fixed identities, you suggest the con-
cept of becoming-gender-difference. On one hand, you 
refuse “to settle with pre-established identitarian poli-
tics,” and on the other, you anticipate that images and 
projects could “destabilise the known regimes of repre-
sentation” and even “disorganise the strict social and 
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„da gi destabiloziraat poznatite re`imi na 
reprezentacija” i duri „da gi „dezorganiziraat” 
strogite op{testveni i politi~ki poredoci”. 
Dali veruvate deka edna kriti~na masa od proek-
ti, preokupirani so razotkrivaweto na rodovata 
razlika zad „golemite vistini” za potekloto na 
nacijata, dr`avata ili jazikot, bi mo`ela da 
ima takvi destabilizira~ki efekti vo na{ite 
ve}e postojano nestabilni op{testva?

S. M.: Pa, ja razbiram stapicata na koja {to uka`u-
vate. Bi se soglasila deka na{ite op{testva se ve}e 
nestabilni pa, ottamu, naga|am deka tvoeto pra{awe 
krie edna provokacija i deka mo`e da se parafrazira 
vo: {to mo`e da bide tolku destabilizira~ko 
vo ednostavnoto uka`uvawe na izvesni fakti za 
re`imite na reprezentacija, deka tie otsekoga{ 
ve}e bile destabilizirani? Prvo, ni najmalku ne 
velam deka mojot proekt destabilizira i }e desta-
bilizira bilo {to koe ne bilo problemati~no, tuku 
jas vsu{nost se obiduvam da gi obelodenam na~inite 
na koi re`imite na reprezentacija dejstvuvale vo 
istorijata i denes, i proizleze toa deka tie ne operi-
rale na o~ekuvaniot stabilen na~in. U{te pove}e, 
bi tvrdela deka tvoeto pra{awe ja sledi linijata na 
kon-sebe-naso~enata dr`avna-vladina perspektiva, 
deka edinstvenata stabilnost {to se smeta e sta-
bilnosta na nacijata-dr`ava i deka nikoj diskurs 
na rodova razlika ne mo`e da bide zakana za takov 
eden „pakt na stabilnost”. I obratno, ako nacijata-
dr`ava e ve}e destabilizirana  koja bilo opasnost 
{to doa|a od obelodenuvaweto na „nedostatokot” vo 
identitetot od rodova perspektiva e irelevantna 
i ne mo`e ponatamu da vlijae na ve}e nestabilniot 
identitet. Vsu{nost, tokmu preispituvaweto na ova 
stojali{te e edna od najzna~ajnite celi na mojot 
proekt.

political orders.” Do you believe that a critical mass of 
projects concerned with unveiling the gender difference 
behind the “big truths” about the origins of nation, state, 
or language could have such destabilizing effects in our 
“always already” unstable societies?

S. M.: Well, I understand the trap you point out. I would 
agree that our societies are already unstable so I guess 
that your question hides a provocation and it could be 
paraphrased into: what can be so destabilising in the 
simple pointing out of certain facts about the regimes 
of representation, that they have always already been 
destabilized? Firstly far from saying that my project 
destabilizes and will destabilize anything that was not 
already problematic, I was actually trying to unravel the 
modes in which the regimes of representation operated 
in history and today and it turned out that they were not 
operating in expected stable modes. Moreover I would 
argue that your question follows the line of the self-cen-
tred state/governmental perspective that the only stabil-
ity that counts is the stability of nation-state and that no 
gender difference discourse can be threatening to such 
a “stability pact.” And reversely, if the nation-state is al-
ready destabilised any danger coming from the revela-
tion of the “lack” in identity from gender perspective is 
irrelevant and cannot affect furthermore the already un-
stable identity. Actually to question this attitude is ex-
actly one of the most important aims of my project.

Zarko Trajanoski On Gender Difference and Cultural Diversity on the Balkans
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Na krajot, bi sakala da im go pojasnam na va{ite 
~itateli mojot koncept na „stanuvawe-rodova-raz-
lika” so koj go otvora{ pra{aweto. Toa e o~igleden 
hibrid pome|u delezijanskiot koncept na „stanu-
vawe” i dijalekti~kata razlika (diffèrence) na Deri-
da. Dodeka razlikata na Derida operira kako izvesen 
vid  dijalekti~ko dvi`ewe na negacii, Delezovoto 
„stanuvawe” ja afirmira razlikata. Vo moite tru-
dovi jas gi kombinirav dvata koncepti kako izvesen 
vid metodolo{ko orudie koe bi mo`elo da funk-
cionira sli~no na parot negativna (apofati~ka) i 
pozitivna (katafati~ka) teologija, preku sinxir od 
negacii i preku pozitivni efekti. Ottamu, va`no 
e da se razbere deka „stanuvaweto-rodova-razlika 
ne ozna~uva nitu su{tina/bitie nitu izvesen vid 
proces na emancipacija, tuku se podrazbira kako 
pozitivni efekti-nastani na rodovata razlika na 
razli~ni singularnosti. 

@. T.: Obi~no, rodovo-~uvstvitelnite teoriski 
pristapi na Balkanot se soo~uvaat so protiv-ar-
gumenti za kontekstno-ne~uvstvitelna teorija 
„uvezena od nadvor”, so koncepti na koi im nedosti-
ga kulturna plauzibilnost. Kako vie odgovarate 
na takvite protiv-argumenti, imaj}i gi na um 
postojanite problemi so kulturnoto prevedu-
vawe, kako na relacija Balkan-Zapad, taka i vo 
ramkite na parohijalnite balkanski kulturi?

S. M.: Smetam deka ova pra{awe e isklu~itelno 
zna~ajno ne samo za na{iot balkanski kontekst, tuku 
i vo kontekst na globalizacijata na svetskite kul-
turi. Vo odgovaraweto na glavnata pretpostavka na 
pra{aweto  mo`e da se pristapi so cinizam. Mene 
mi zvu~i apsurdno prodol`uvaweto da se pravi 
stroga distinkcija pome|u lokalni i uvezeni te-
orii, bidej}i taa ironi~no bi implicirala deka 

At the end I would like to clarify for your readers my con-
cept of “becoming-gender-difference” with which you 
open up the question. It is an obvious hybrid between 
the Deleuzean concept of “becoming” and the dialecti-
cal “diffèrence” of Derrida. While Derrida’s “diffèrence” 
operates as a kind of dialectical movement of negations 
Deleuze’s “becoming” affirms the difference. In my work 
I combined both concepts as a kind of methodological 
tool that would work similarly to the pair of negative 
(apophatic) and positive (kataphatic) theology, through 
a chain of negations and through positive effects.  So it is 
important to understand that “becoming-gender-differ-
ence” signifies neither essence/being nor some kind of 
process of emancipation but it is understood as positive 
effects/events of gender difference of different singulari-
ties.         

Z. T.: Usually, the gender-sensitive theoretical ap-
proaches in the Balkans face counter-arguments about 
the context insensitive theory “imported from outside,” 
with concepts that lack cultural plausibility. How do 
you respond to such counter-arguments, bearing in 
mind the constant problems with cultural translation in 
relation to “the Balkans-the West” as well as within the 
parochial Balkan cultures?

S. M.: I find this question extremely relevant and not 
only for our Balkan context but in the context of globali-
sation of world cultures. One can approach answering 
the main assumption of the question by cynicism. To 
me it sounds absurd to continue making the strict dis-
tinction between local and imported theories since this 
would ironically imply that the borders between theories 
should be limited and determined by the borders of na-
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granicite pome|u teoriite bi trebalo da bidat 
ograni~eni i predodredeni od granicite na naci-
ite-dr`avi. U{te pove}e, bi rekla deka rodovo-
~uvstvitelnite teorii se urgentno potrebni duri 
i pove}e vo balkanski konteksti otkolku na drugi 
mesta, za da se sovlada predrasudata za Balkanot kako 
edno od poslednite patrijarhalni „uto~i{ta” vo Ev-
ropa. Drugo pra{awe e dali teoriskata i akademska 
razmena e obi~no ednonaso~na ulica i smetam deka 
e porelevantno pra{aweto za koe {to treba tuka da 
raspravame. Za sre}a, ova pogre{no razbirawe deka 
nie nekriti~ki gi uvezuvame samo feministi~kite 
teorii e isto taka na pat da bide dekonstruirano. 
Postojat mnogu na{i feministi~ki istra`uva~i i 
teoreti~ari od akademskite intelektualni krugovi 
vo nam sosednite dr`avi koi sè pove}e i pove}e se 
prisutni vo ramkite na me|unarodniot teoriski 
kontekst, davaj}i nekakov originalen i zna~aen 
pridones vo mnogu me|unarodni spisanija, ~itanki 
i knigi. Dodeka izvesni „mnogu zagri`eni” i, zo{to 
da ne ka`eme otvoreno, seksisti~ki glasovi sè u{te 
n$ „predupreduvaat” deka teoriite za rodot ne se 
ona {to ni e potrebno i {to treba da go primeni-
me zatoa {to tie bile konstruirani od strana na 
kapitalisti~kite liberalni op{testva i od strana 
na zapadnite beli `eni, nie prodol`uvame napred 
obiduvaj}i se da proizvedeme kulturno specifi~ni 
i rodovo-~uvstvitelni teorii koi mo`at da go zboga-
tat me|unarodniot feministi~ki diskurs. Dlaboko 
sum uverena deka takvite pridonesi od razli~ni agli 
na svetot mo`at da im ovozmo`at na feminizmot i 
na rodovo-~uvstvitelnite teorii da pronajdat na~in 
kako da bidat poraznoliki i, sledstveno, pozna~ajni 
za razli~ni kulturni konteksti. Me|utoa, potrebno 
e da se istakne deka ovaa zada~a e dolgoro~na i deka 
}e bide mo`no da se ostvari samo so kontekstualno 
terensko istra`uvawe vo koe }e se vkrstuvaat pove}e 

tion-states. Moreover, I would say that gender-sensitive 
theories are urgently needed even more in the Balkan 
contexts than elsewhere in order to combat the precon-
ception of the Balkans as one of the last patriarchal “re-
sorts” in Europe. Another question is whether the theo-
retical and academic exchange is usually a one-way street 
and this I find a more relevant issue to be discussed here. 
Fortunately this misconception that we only uncritically 
import feminist theories is also on its way to be decon-
structed. There are many feminist scholars and theorists 
from our and from our neighbouring countries’ academ-
ic and intellectual circles that are more and more present 
within the international theoretical context giving some 
unique and relevant contributions to many international 
journals, readers and books. While certain “deeply con-
cerned” and, why not say it openly, sexist voices still 
“warn” us that gender theories are not what we need and 
should apply since they have been constructed by the 
capitalist liberal societies and by white-Western women, 
we go ahead and try to manage to produce culturally 
specific gender-sensitive theories that may enrich the in-
ternational feminist discourse. I profoundly believe that 
such contributions from various world corners may ena-
ble feminism and gender-sensitive theories to find a way 
to become more diverse and therefore relevant for differ-
ent cultural contexts. However I need to emphasise that 
this task is a long-term task and that it will be possible 
to achieve it only with contextual and cross-disciplinary 
fieldwork, a serious research of our own specific histori-
cal, anthropological, cultural, textual, visual, artistic and 
other relevant materials. Only by looking at the regimes 
of representation and discourses found here, locally, one 
can hope to develop a culturally-specific feminist dis-
course that will significantly adapt and hopefully change 
the basic theoretical assumptions of feminism that are in 
common and stem out from different cultures.    
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disciplini, so seriozno istra`uvawe na na{ite 
specifi~ni istoriski, antropolo{ki, kulturni, 
tekstualni, vizuelni, umetni~ki i drugi relevantni 
materijali. Samo preku nabquduvawe na re`imite 
na reprezentacija i ovde{nite lokalni diskursi 
mo`eme da se nadevame deka }e razvieme kulturno-
specifi~en feministi~ki diskurs koj  zna~itelno 
}e gi prilagodi i (da se nadevame) }e gi promeni 
osnovnite teoretski pretpostavki na feminizmot 
koi {to se zaedni~ki i od koi niknuvaat razli~ni 
kulturi. 

@. T.: Dominantnite politi~ki diskursi vo Re-
publika Makedonija, koi tvrdat deka odgovaraat 
na urgentnite potrebi na politi~koto po nasil-
nite konflikti vo 2001 godina, mobiliziraat 
esencijalni kolektivni, stabilni i isklu~uva~ki 
etni~ki identiteti. Ima izvesni teoretski, 
glavno rodovo-ne~uvstvitelni obidi da se oprav-
da postojniot politi~ki model so koristewe 
na etiketata „multikulturalizam”. [to bi 
ka`ale Vie, od teoretska gledna to~ka {to im se 
protivstavuva na  koi bilo fiksni identiteti, 
za tekovnata debata vo odnos na multikultura-
lizamot vo Makedonija? 

S. M.: ]e zapo~nam so izrazot „multukulturalizam” 
i negoviot odnos so rodovite problemi. Ako lokal-
nata debata za ova pra{awe e rodovo-ne~uvstvitelna, 
toa ne zna~i deka multikulturalizmot vo osnova ne 
e preokupiran so rodovi pra{awa. Premnogu ~esto 
gledame kako pozajmenite i novovovedenite koncep-
ti lokalno mutiraat vo ne{to sosem poinakvo, pa 
duri i sprotivno na nivnoto originalno zna~ewe. 
Bi tvrdela deka naprotiv, od samiot po~etok na ne-
govoto konceptualizirawe, multikulturalizmot se 
zanimava{e so rodovi problemi i, vsu{nost, mu po-

Z. T.: The dominant political discourses in Republic of 
Macedonia, claiming to answer the urgent needs of the 
political after the violent conflict in 2001, are mobilising 
essentially collective, stable and exclusive ethnic iden-
tities. There are certain theoretical, for the most part 
gender-insensitive attempts to justify a current political 
model using the label “multiculturalism”. What would 
you say, from a theoretical point of view opposing any 
fixed identities, to the current debate on multicultural-
ism in Macedonia?

S. M.: Let me begin with the term “multiculturalism” 
and its relation to gender issues. If the local debate on 
this issue is gender-insensitive this does not mean that 
multiculturalism is not interested in gender issues by de-
fault. We have seen all too often how the borrowed and 
newly introduced concepts have been mutated locally 
into something completely different and even opposite 
to their original meaning. I would argue that on the con-
trary, multiculturalism from the outset of its conceptu-
alisation dealt with gender issues and actually helped 
Western feminism to re-think some of its contextually 
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mogna na zapadniot feminizam da promisli nekoi 
od kontekstualno odredenite pretpostavki, osobeno 
po post-feminizmot i feministi~kata teorija na 
tretiot bran. Rodovite problemi se odredeni od 
razli~ni kulturni obi~ai i koncepti, taka {to oso-
beno vo multikulturnite op{testva imame potreba 
od spogoduvawe za razli~nite aspekti na pravilata 
pa duri i na zakonite {to se zanimavaat so rodova-
ta specifi~nost. Edno od najo~iglednite pra{awa 
kade {to rodot i kulturata se isprepleteni i zae-
mno odredeni se noseweto na prevezot koe prediz-
vika mnogu dolga i sè u{te nerazre{ena debata vo 
sovremenite evropski op{testva. Ova pra{awe sta-
nuva sè pove}e i pove}e zna~ajno i za makedonskiot 
kontekst. Tokmu zatoa, jas smetam deka e nu`no da se 
razvie prodlabo~en rodovo ~uvstvitelen i multi-
kulturen diskurs.

Tokmu vo ovoj moment mnogu e zna~ajno da se vovede 
i odr`i idejata za nefiksiran, fluiden ili 
trepka~ki identitet na Balkanot, nasproti site 
konflikti {to proizleguvaat od insistiraweto 
na ~isti i strogo definirani nacionalni iden-
titeti i borbata za ednonacionalni dr`avi. Ap-
surdot za premnogu golemoto zna~ewe {to im se 
dava na arhivite kako ~uvari i dokazi za vistinata 
na nacionalniot identitet e osobeno o~igleden vo 
kontekst na ovaa debata. Zemaj}i ja predvid rela-
tivnosta na konzistentnosta na procesot na selek-
cija i klasifikacija na arhivskiot materijal i 
mo`nosta za manipulacija so ovie materijali (na 
primer, mo`nosta za manipulacija so arhivskite 
fotografii), smetam deka pra{aweto za fiksen na-
cionalen identitet e mnogu problemati~no i deka e 
nevozmo`no istoriski ili nau~no da se doka`e.

determined assumptions, especially since post-femi-
nism and third-wave-feminist theory. Gender issues are 
determined by culturally different customs and concepts 
so especially in multicultural societies there is a need 
for negotiation of various aspects of rules and even laws 
dealing with gender specificity. One of the most obvi-
ous issues where gender and culture are intertwined and 
mutually determined is the issue of wearing the veil that 
sparked a very long and still unresolved debate in the 
contemporary European societies. This issue becomes 
more and more relevant for the Macedonian context too. 
That is exactly why I find it necessary to develop an elab-
orate gender sensitive multicultural discourse.

At this very moment it is very important to introduce and 
support the idea of unfixed, fluid, or flickering identity in 
the Balkans in contrast to all conflicts resulting from the 
insistence on purely and strictly defined national identi-
ties and the fights for one-nation-states. The absurd of 
the all too big relevance given to the archives’ authorities 
as guardians and to the archived objects as proves of the 
truth about the national identity is especially obvious in 
the context of this debate. Taking into account the rela-
tivity of the consistence of selection process and classi-
fication of the archival material and the possibility for 
manipulation of these materials (for example, the pos-
sibility for manipulation with the archival photographs), 
I find the issue of fixed national identity highly problem-
atic and impossible to prove historically or scientifically. 
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Bezdrugo, vo periodot {to sledi, koga migracijata 
}e stane mnogu lesen i ~est proces (toa e vsu{nost 
ve}e prisutno vo Evropskata Unija no, za `al, za nas 
ne pretstavuva bliska idnina), pra{aweto za ~ist i 
fiksen identitet sepak }e zagubi od svoeto zna~ewe. 
Kako i da e, mo`am da sogledam zo{to za mnogu 
dr`avni avtoriteti ova pretstavuva golema opas-
nost, osobeno vo Makedonija, kade {to pra{aweto 
na nacionalniot identitet ne be{e celosno 
razre{eno i sè u{te e edno od glavnite pra{awa 
na politi~kata agenda. No, dozvoli da ja izlo`ime 
poinaku ovaa debata. Ako makedonskiot identitet 
sè u{te se sogleduva kako da e „pod zakana”, poradi 
odbivaweto na sosednite zemji da ja priznaat Make-
donija i nejziniot narod kako zasebna nacija so su-
verena teritorija i sopstveno ime, jazik i narod, 
kakva bi bila opasnosta dokolku zemjata stane del 
od evropskiot ekonomski, politi~ki i op{testven 
sistem? Vo edno multikulturno op{testvo kade {to 
sekoja razli~na suverena edinica se sostoi od pove}e 
lokalno upravuvani edinici i vo koja ekonomskiot 
interes e pojak od nacionalniot interes, pra{aweto 
za nacionalniot identitet stanuva kulturno, a ne 
politi~ko pra{awe. Kulturnata razli~nost, me|u 
drugoto, e eden od glavnite belezi na sovremenoto 
evropsko op{testvo (duri i oficijalno e akcenti-
rana vo ~lenot 151 od Amsterdamskata spogodba). Ova 
e razli~no od razbiraweto na kulturnata razno-
likost kako aglomeracija na zaemno izolirani 
identiteti koi ne se me{aat i koi, sledstveno, ne 
si vlijaat eden na drug. Poimot na multiplicitet, 
koj  otsekoga{ go stratifikuval potekloto, se ~ini 
deka e vo direkten konflikt so beskrajnata potraga 
po potekloto na sopstveniot identitet. Na Balka-
not, takvite potragi sè u{te pri~inuvaat beskrajni 
sudiri i nedorazbirawa i zatoa e tolku va`no da se 
razbere kako funkcionira multikulturalisti~kiot 
koncept na op{testvoto.

Needless to say, in the forthcoming period when migra-
tion will become a very easy and frequent process (this 
is actually already present in the European Union but 
unfortunately it does not sound as a near future to us) 
the question of pure and fixed identity will however lose 
much of its relevance. Nevertheless I can see why to 
many state authorities this sounds like a big danger, es-
pecially in Macedonia where the issue of national identi-
ty has not been resolved thoroughly and is still one of the 
main issues on the political agenda. But let us put this 
debate differently. If the Macedonian identity is still seen 
as “threatened” by the neighbouring countries’ refusal to 
recognise Macedonia or its people as a distinctive nation 
with sovereign territory and proper name, language and 
people, what would be the danger if the country becomes 
part of the European economic, political and social sys-
tem? In a multicultural society where each different sov-
ereign unit consists of many locally governed units and 
wherein the economic interest prevails over the national 
interest, the issue of national identity becomes not a po-
litical issue but a cultural one. Cultural diversity is, any-
way, one of the main prerogatives of the contemporary 
European society (even officially underlined in the Article 
151 of the Amsterdam Treaty). This is different from the 
understanding of cultural diversity as an agglomeration 
of mutually isolated identities that do not interfere and 
therefore do not influence each other. The notion of mul-
tiplicity that always already stratifies the origin seems to 
be in direct conflict with the endless quest for the origin 
of one’s own identity. In the Balkans, such quests still 
cause endless backlashes and misunderstandings and 
therefore understanding how the multiculturalist con-
cept of society works is so important.
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@. T.: Koga zboruvate za kulturnata raznolikost 
vo kontekst na „sovremenoto evropsko op{testvo”, 
{to podrazbirate so pridavkata „evropsko”? 
Dali edna takva „EU-centri~na” upotreba na 
„evropsko” (isklu~uvaj}i go „Zapadniot Balkan” i 
drugite ~lenki na Sovetot na Evropa koi ne se vo 
EU) mo`e da bide interpretirana kako simptom 
na sebe-kolonizirawe? Ponatamu, kakvo e Va{eto 
mislewe za popularnosta na post-kolonijalniot 
diskurs tuka i negoviot teoriski potencijal, 
zemaj}i go predvid procesot na „evropeizacija” na 
Balkanot?

S. M.: Tuka ~itam dve razli~ni pra{awa. Ako me 
pra{uvate koja e mojata li~na pozicija, toa e eden 
aspekt, i taa supstancijalno bi se razlikuvala od 
ona {to go sogleduvam kako aktuelna realnost na 
Evropa, i kako zna~ewe na pridavkata „evropsko”. 
Spored moeto mislewe (a taka jas go upotrebuvam „ev-
ropsko”), bi trebalo da bideme svesni za razlikata 
pome|u oficijalno ispolitiziranata evropska/
EU retorika i nejzinoto prikrieno zna~ewe. Iako 
li~no ne mo`am, a da ne se soglasam so neophod-
nosta od revidirawe na ve}e katahreti~koto koris-
tewe na ograni~enata upotreba na vokabularot od 
strana na EU, i so neophodnosta da se insistira na 
prigovarawe kon takvata isklu~iva definicija na 
upotrebata na zborot „evropsko”, za `al, jas moram 
da se dr`am do ona {to ovie zborovi vsu{nost go 
zastapuvaat denes. Smetam deka sekoja druga defini-
cija na zborot „evropski”, barem za nas i za drugite 
kandidati za priklu~uvawe kon EU, e sè u{te pus-
ta `elba. Isto taka, jas vsu{nost ne gledam zo{to 
zemjite koi ne se ~lenki na Sovetot na Evropa bi 
trebalo da bidat isklu~eni od evropskoto „semej-
stvo”. Iako niv gi ima samo nekolku, nekoi od niv 
pove}e pripa|aat kon evropskata kulturna tradici-

Z. T.: When you are speaking about cultural diversity 
in the context of “the contemporary European soci-
ety,” what do you mean by the adjective “European”? 
Could such an “EU-centric” use of “European” (by ex-
cluding the “Western Balkans” and the other non-EU 
members of the Council of Europe) be interpreted as a 
symptom of self-colonisation? Furthermore, what is 
your opinion about the popularity of the post-colonial 
discourse here, and its theoretical potential, as far as 
the process of “Europeanisation” of the Balkans is con-
cerned?

S.M.: Here I read two different questions. If you ask me 
what is my personal position that is one aspect and it 
would substantially differ from what I see as the actual 
reality of Europe and the meaning of the adjective “Euro-
pean.” In my opinion (and that is how I use “European”) 
we should be aware of the difference between the offi-
cial politicised European/EU rhetoric and its concealed 
meaning. Even though I personally cannot but agree with 
the urgency of the revision of the already catachretic use 
of EU limited use of vocabulary and with the necessity 
of insistence to objecting to such an exclusive definition 
of the use of the word “European,” unfortunately I had 
to abide with what this words actually stands for today. 
I hold that any other definition of the word “European,” 
at least for us and the other European Countries whose 
accessions in EU is still only a “wishful thinking.” Also 
I actually do not see why the countries not belonging to 
the European Council should be excluded from the Eu-
ropean “family.” Even though they are only few, some 
of them belong more to the European cultural tradition 
(Belarus, Montenegro), or at least to the European con-
tinent (Kazakhstan) than some of the ones already given 
the accession to the Council (for example: South Cauca-
sus States). 
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ja (Belorusija, Crna Gora), ili barem kon evropski-
ot kontinent (Kazahstan) od nekoi na koi im e ve}e 
dopu{teno da se priklu~at na Sovetot (na primer: 
Ju`no-kavkaskite dr`avi).

Vo odnos na vtoriot del od pra{aweto, malku sum 
skepti~na vo pogled na sekoja nekriti~ka primena na 
postoe~ki teorii, vklu~itelno i na post-kolonijal-
nata teorija, vo novi konteksti. Na primer, eden od 
glavnite prigovori upaten kon post-kolonijalniot 
koncept „hibrid” na Homi K. Baba (Homi Bhabha), 
be{e tokmu problemati~nosta na negovata primena 
vo sekoj poseben kontekst i na posebni lokalni situ-
acii (videte Absolutely Postcolonia na Piter Halvard 
(Peter Hallward) ili Colonial Desire: Hybridity in Theo-
ry, Culture and Race na Robert Xej Si Jang (Robert J.C. 
Young)). Samo bi spomenala deka glavnite distink-
cii od koi {to site bi trebalo da zapo~neme, pri se-
koj obid za primena na postkolonijalna kritika, bi 
trebalo da ja imaat na um asimetri~nata koloniza-
cija Istok-Istok (ili, ako sakate, duri i Istok-Za-
pad) so koja {to treba da se zanimavame na Balkanot, 
za razlika od glavnite preokupacii na Edvard Said 
(Edward Said), Gajatri ^akravorti Spivak i Homi 
K. Baba so kolonizacijata Zapad-Istok. Kako i da e, 
ima tolku mnogu referenci vo post-kolonijalnite 
teorii koi ne bi trebalo da gi zapu{time i prene-
bregneme, kako {to e problematiziraweto na esen-
cijalizacijata na pra{awata za etni~koto poteklo 
i rasata (Pol Gilroj (Paul Gilroy) ili Robert Xej Si 
Jang), koi {to mo`at da bidat mnogu korisni strate-
gii za na{ata istoriografija, politologija ili 
kulturna teorija.

Prevod od angliski jazik: @arko Trajanoski

In regard to the second part of the question I am a lit-
tle sceptical about any uncritical application of exist-
ing theories including the postcolonial theory in new 
contexts. For example, one of the main objections ad-
dressed to Homi K. Bhabha’s postcolonial concept “hy-
brid” was exactly the difficulty of its application to any 
particular context and to particular local situations (see: 
Peter Hallward’s Absolutely Postcolonial or Robert J.C. 
Young’s Colonial Desire: Hybridity in Theory, Culture 
and Race). I would only mention that the main distinc-
tions that we all need to start from in any attempt of ap-
plication of postcolonial critique should have on mind 
the asymmetrical colonisation East-East (or if you like 
even East-West) that we need to deal in the Balkans in 
difference to the main concerns of Edward Said, Gayatri 
Chakravorti Spivak and Homi K. Bhabha with West-East 
colonisation. However there are so many references in 
postcolonial theories that we should not neglect and 
overlook, such as the problematisation of the essentiali-
sation of the issues of ethnic origin and race (Paul Gilroy 
or Robert J. C. Young) that could be very useful strategies 
for our historiography, politology or cultural theory.    


