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KceHuja

Buamap Xopsar Homapcka EBpona:

Npoctopure, napeHTuTeTUTE

U NONMTUKATA Ha NPUNAAHOCT
BO NOCTCOLMjaNUCTUUKA
CnoBeHuja

BoBep,

Kora Ha 1 Maj 2004 roguHa CJI0BeHH]ja CTaHA WieHKa Ha
EY, kosiekTuBHUTE YyBCTBA Oea Ha rpaHUI[aTa HA HEKaKBa
eKCTaThYHa cocToj6a. OGeMHaTa KaMITama IITO 3a[I0YHA
BO TEKOT Ha MPOLIECOT Ha IPHUCTAIyBambe KYyJIMUHUPAIIIe
HIOCJIETHUOT Mecell co ¢azaTa Ha ofbpojyBame. Ha ca-
MUOT JIeH U OKOJIy HEro, pa3Hu MOJIUTUYKHA TOBOPHHUIIH,
CBEILITEHHUIH, JIyle O] PEKJIAMHHOT 3aHAeT, YUUTEJIH,
SBE3/IH U KYJITypHU PabOTHHUIIM 300pyBaa CO UCT PEYHUK,
I'M PEelUK/INpaa WCTUTE CUHTAarMH, ce HaTIpeBapyBaa
KOj ITOBeKe Ke MpU/i0Hece KOH ,,éBPOLEHTPHUYHOTO JIyAH-
s0“. Kako ciiMka ¥ MpUJIMKa Ha /IejCTBOTO Ha MacOBHATA
IICUXO0JIOTHja, cebenonMareTo Ha CI0BEHHja KaKO HOBA
yieHka Ha EY ro mpeTBopu mpoIecoT Ha IPHUCTAIyBakbe,
KaKoO IIITO peye e/leH HAyYHUK, BO CUMIITOM Ha €Bp03a:
yMCTBEHa COCTOj6a IITO MOTCeTyBa Ha GPOjAOBCKHU CIIyUaj
(Velikonja, 2005: 11). XurepO0oJHIHOTO YyBCTBO Oelile
cocrojba IIITO ' KpeIlelie 1 03KUBYBAIlle MUTOJIOIIKUTE
HapaTHBHU 32 €BPOIICKaTa MPHUPOZA HA CJIOBEHEUKHUTE
KyJITypa, MCTOPHja U WJEHTUTET, KOM HABOJHO CO3-
peBajie MOTHCHATH CpeJle HAMETHATHOT COXKHUBOT CO
JPyTUTE HAOUU BO COIHjAJIUCTUYKA JyrocjaBuja.'
3aueHyBamweTo Bo EY BHece €ZIHO HOBO 3a0KPY:KyBarbe
BO JIUCKYPCOT 3a MHOTYBEKOBHHOT COH 3a CYyBepeHa
Jp’KaBa, IITO ce apTHKYJIUpa VIITEe MpeJ PaclasioT Ha
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Introduction

When, on 1* of May 2004, Slovenia joined EU, collective
feelings bordered on the ecstatic. A massive campaign
which was set up during the joining process, culminat-
ed in the count down stage of the last month. On and
around that day, political speakers, priests, advertisers,
educators, celebrities and cultural workers endorsed the
same language, recycled same syntagms, competed to
contribute most to “Eurocentric madness.” Exemplary
of the working of mass psychology, self-identification of
Slovenia as a new EU member turned, as one scholar put
it, the joining process into a symptom of Eurosis: a men-
tal state resembling the Freudian case (Velikonja, 2005:
11). The hyperbolic sentiment was state sponsored and
revived mythological narratives of the “Europeaness” of
Slovene culture, history and identity, allegedly nestling
repressed under the forced co-habitation with other na-
tions in socialist Yugoslavia.' Becoming an EU member
gave the discourse of a centuries long dream for a sov-
ereign state, which was articulated prior to break-up of
Yugoslavia in 1991, a novel closure: now it was not only a
political form of the nation-state which we longed for; it
was important that we were recognized as the European
state. Ignorant of the paradox that despite “returning to
a home which we have never left” (Velikonja, 22) politi-
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JyrociaBuja BO 1991 TOAWHA: cera Beke He CTaHyBallle
300p caMO 3a MOJUTUYKHOT OOJIMK HAa HallMOHATHATA
JIp>KaBa 110 Koja TOJIKY KOITHeeBMe; cera Gelle BaskKHO Ja
Hé MpU3HaaT KaKo eBpOoIICcKa aApskaBa. HecBecHa 3a mapa-
JIOKCOT JieKa U IIOKpaj Toa IITO ,ce BpakaBMe BO JOMOT
mTo HUKoram He cMme ro Hamymrtmie“ (Velikonja, 22)
ITOJIUTUYKUATE U UHTEJIEKTYATHUTE €JIUTH CO CUTE CHJIH
ce Tpydea Ja gokakar geka CiioBeHHja My IpuIiara
Ha eBPOIICKOTO CEMEJCTBO ,IIOPAAH HaIlaTa KyJaTypa U
Harata ucropucka tpaguruja“ (ibid.), zemjaTa cemak
TPrHa Ha IaTelleCTBUE Ha KOe IMOJIUTHYKH Ke TOKaXKyBa
JIeKa e JI0CTOjHa, a cBojaTa eBpOoIIcKa MPUIIAIHOCT Ke ja
ITOKaYKyBa Ha KYJITYPHO PaAMHMIIITE.

Bupejiku EBpona Gelre BoCTOITYEHA KAKO BPETHOCT T10
cebe, KaKo MEPHUJIO 3a KyJITypaTa U IUBUJIN3UPAHOCTA,
CO IIITO €BPOCKENTHUIU3MOT Ce AUCKDPEIUTHpAIe KaKO
QHTUIIPDOTPECUBEH W INTEeTeH 3a Osiarococrojbara Ha
JIpPKaBaTa, MPOEKTOT 3a CO3/IaBalbe Ha CJIOBEHEUYKH €B-
POUIEHTHUTET BO rOJIEMa MePKA ! JIUIIU Off TOTPEOHUOT
OCBPT ITpaliamaTa 3a TOa IITO BCYITHOCT IPETCTAByBAIIle
Taa 3aMHCJIEHA 3aeAHUIA Ha EBpoma u 1ITO BCYNTHOCT
Taa 3Hauemnre 3a camute CIOBEHIM W 3a camure EB-
ponejiu. He Gelre HeouekyBaHO TOA IITO cOCTOjb6aTa ,,cé
ymrte He EBpona® (Kumar, 1996; Kuzmanié, 2001), koja
M TpayMaTU3Upallle IMOJUTUYKUTE MapTUM Ha obere
CTPAaHH O] MOJIUTUYKHOT CIEKTAp BO TEKOT Ha JieBe-
JIeCETTUTE TOAWHU, CU TO CMEHHM MECTOTO CO I103aTa Ha
KYJITYypHA CYIIEPHOPHOCT, IIITO HAJYECTO ce 3a3eMaliie He
camMo KOH BasIkaHOT, TYKy U 3arpHUKyBauKU IMOBEKe KOH
BHATPEIITHUTE ,TYTUHIN ;. POMUTE, MyCIIMaHUTE, JTOCE-
JIEHWIIUTE Of mopaHelHa Jyrociaasuja. Kako pesysarar
Ha TOa, yCJIeIN €/IHA KpaTKa UCTOpUja Ha mpeobpasba o
e/lHa MUPOJbYOHBa 1 JIMOEpaIHA KOH C€ ITIOHETPIETUBA 1
c€ TOBOMHCTBEHA KOJIEKTUBHA yPUBAYKA CTPYKTYPA IITO
JIeHeC IIPeOBJIaJlyBa BO IIOCTCOIMjAJTMCTHYKUOT Kpajo-
JIMK Ha 3eMjaTa U Koja, Ja Ouje paboTraTa MPOHUYHA,
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cal and intellectual elites labored to prove that Slovenia
belonged in the European family “by virtue of our culture
and historical tradition” (ibid.), the country set out on a
journey to prove its worthiness politically while exhibit-
ing its European belonging culturally.

Because Europe was posited as a value in itself, a mea-
sure of culture and civilization whereby Euroscepticism
was discredited as anti-progressive and harming the
welfare of the state, the project of Slovene Euro-identity
formation left issues of what this imagined community
of Europe was or meant to both Europeans and Slovenes
largely unaddressed. Not unexpectedly, the state of “not
yet Europe” (Kumar, 1996; Kuzmanic¢, 2001) which trau-
matized political parties on both sides of the political
spectrum during the 1990s, exchanged floors with the
pose of cultural superiority, most often exhibited toward
the Balkans, but also alarmingly more towards interior
“strangers”: Roma, Muslims, ex- Yugoslav immigrants,
etc. Consequently, a brief history of transformation from
a peaceful and liberal state to an increasingly intolerant
and militant collective structure of felling which perme-
ates the country’s post-socialist landscape at the present
followed and, ironically, has been catered to by the “Euro-
pean discourse.” The passing of the law which turned the
independent national public broadcasting service into
a state controlled apparatus with the task of enhancing
patriotic feelings, a sorrowful, state sponsored symbolic
and legal violence against the Roma minority, denying
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ja mpuxpaHyBa TOj ,eBPOIICKHOT JHcKypc®. JloHecy-
BAamETO HA 3aKOHOT IITO O/i HE3aBHUCHATa HallMOHAJIHA
paguonudysHa Kyka HalpaBU amapar IO Ap:KaBHA
KOHTPOJIA 33/I0J1KEH 32 33jaKHYBaIbe Ha PO/IOJbYOUBUTE
YyBCTBA, Ta)XHOTO, CHMOOJIMYHOTO M IIOZ JApKaBHA
3aKpUjia 03aKOHETOTO HACWJICTBO IIPOTUB POMCKOTO
MaUIITUHCTBO, OCIIOPYBAKETO HA IPABOTO HA MYyCJIMMaH-
CKaTa 3ae/IHHIIA /1a UMa CBOj BEPCKH LIEHTap, cé IIoroJie-
MOTO 3aKOHCKO M (PUHAHCUCKO IPUBUJIETHDPAE HA
Pumoxkarosinukara 1[pKBa Ha cMeTKa Ha JIpyTUTe BEPCKU
I'pyny, ce caMO HEKOJIKYy IPHMepPH 3a HeoJlaMHEeIIHUTe
MOJIUTUYKHY YAy Ha JleCHUYapcKara BJacT, Koja CeTo
TOA TO U3BeJIe IOBUKYBAjKU ce HA KOMIIADATUBHUTE €B-
porncku npakcu.” Co cBojoT 361peH edeKT, oBue Jieyia Ke
O6uaaT CBeJIOIITBO 3a IOIPEYyBAUKUTe BIIMjaHUja IITO
T'H UMa COEeIMHYBAKETO HA IPAraHCKOTO OIIIIITECTBO CO
JIp>KaBaTa, a IITO e 3aeJJHUYKA OJJINKA Ha IIeHTPAaJIHO
U HCTOYHOEBPOIICKUTE IOCTCOIUJAJTUCTUYKHU JApP:KaBU
(Mastnak, 1992).> Moxke /a ce TBPAH U JieKa T'O IOT-
KOITyBaaT MHUTOT 3a JHbOepajHOCTa HA CJIOBEHEUKOTO
OMIITECTBO U JieKa 0 Pa3oTKpHUBAaaT KaKO caMoO IIycTa
npoeknuja. Ha kxpajoT, HO He U cO HajMaJIKy 3HA4YajHOCT,
Tpeba /Ja ce Kaxke U JieKa ropeclioMeHaTuTe I10jaBU
yKa)KyBaaT Ha He3TOZHATa BpPCcKa Mely OOJIMKyBamarta
Ha IOCTCOIUJJINCTUYKUOT HallMOHAJeH HJAEHTUTET U
Ha eBPOIICKUOT UJIEHTUTET 110 1989 rojiuHa.

VIMeHO, TBPAEWETO JIeKa ce CJIeZiesie eBPOICKUTE CTaH-
JlapZivl 1 BPEHOCTU HE € coceMa HeoIlIpaB/IaHo, 3alITo,
n3rybeHN Ha CBOJOT JIM3TaB TEPEH Ha IOJIUTUKATa 3a
UJIEHUTETOT, EBpona M Hej3MHUTEe WHCTUTYIIUU BO MU-
HATOTO JleceTJIeTHe IOHECYBAa MMUTPAIACKY ITOJTUTUKHI
KOH, KaKo IITO MHOTYMHHA HAarJjiacyBaa, He caMo IITO
JIUPEKTHO ja MpekpIryBaaT EBporckaTa KOHBeHIHja 32
YOBEKOBU IIPaBa 0] 1950 FOJIUHA, TYKY U CO CBOjOT, Yec-
TONATH JAVCKPUMHHUPAYKH OJHOC KOH EKOHOMCKHUTE
JIOCeJIEHUIIH U a3WJIaHTUTE, 3HAUUTEHO IPUI0HECYBaa
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the Muslim community the right to their own religious
centre, growing legal and financial privileging of the Ro-
man Catholic Church at the expense of other religious
groups, to name but few instances of recent right-wing
government’s political interventions, have been carried
out by referring to the comparative European practices.?
In their combined effect, these actions well document the
hindering effects of the merging of the civil society with
the state which is the shared characteristic of the Central
and Eastern European post-socialist states (Mastnak,
1992).% Arguably, they also upset the myth of the liberal
character of the Slovene society disclosing it to be but
a wishful projection. Last but not least, the above men-
tioned occurrences point to the uneasy relationship be-
tween the post-socialist national and European identity
formations post-1989.

Namely, the claim to following European standards and
values is not completely unjust, for, lost amidst its own
slippery terrains of identity politics, Europe and its in-
stitutions of the past decade have been embracing immi-
gration politics which, as many have been emphasizing,
is not only in many ways in direct violation of the Euro-
pean Convention of Human Rights from 1950, but, with
its often discriminatory treatment of economic migration
and asylum seekers, has significantly contributed to the
general spread of xenophobia, Islamophobia and racism

’II
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KOH OIIITOTO IIMpeme Ha KceHodobujaTa, ucmamodo-
6ujata u pacusmot (Vrecer, 2001). Kako mrro nurryBaar
Henantu (Delanty) u Pamdopa (Rumford), mamecro
Jla ce UCKOPHCTH HCTOPHCKATa MOKHOCT 32 CO3/[aBambe
Ha ,,cé IOr0JIEMO €IMHCTBO Mefy HapoauTe Ha EBpoma“
IIpEKy INPOIleCH Ha WHTerpamyja, CTBApHOCTa € TaKBa
IIITO BO ITOZIEM C€E ,,pACU3MOT, KceHod0OHjaTa, TUCKPUMU-
HalMjaTa Ha MUTPAHTUTE W HAIMOHAJIHUTE OMpas3u‘
(Delanty and Rumford, 2005: 102). HeycnieBajku na ru
OTrpaHUYN HAIMOHAINCTUYKUTE MAPTHKYJIAPU3MH CO
KOU CeKoja 3eMja WiIeHKa W HaTaMy T'¥ ypeayBa COICT-
BeHUTe MHTepecH, EBpoma, Koja e onToBapeHa cO KOH-
¢yrkTH, 1aBa COBPIIIEHA IIO/JIOTA ¥ KOHTEKCT 32 BOJIEHHE
Ha JIOMAITHUTE KYJTYPHU BOJHH M 3a OCTBapyBame Ha
JIOMAITHUTE WJIEOJIONIKKN areHau. Moke /1a ce TBpAU
Jleka TOKMY KOMOHHAIIjaTa 0/1 JIOKAJTHUTE HAIMOHATTHU
¥ HaJHAIIMOHAJIHYU apTUKYJIAIUH HA CETAllHUBE ITOJIU-
THUKU Ha UCKJIyJyBame IITO Bo 00JuKyBameTo Ha EY ce
IIPUMEHYBaaT BP3 MAJI[UHCTBATA U BP3 JIPYTUTE IPYIIH
JIMIIIEHH O/ MOK € TJIaBHA IIPedykKa IITO ja IOBEAyBa BO
Ipamname HjejaTa 3a e/leH JIEMOKDPATCKH jaBeH IpoC-
TOP KOHKPETHO BO ITOCTCOLMJTUCTUYKUTE IP3KABY, a U
BoorTo Bo EBporma.

OsBa ru oTBOpa npamamara komy npunara Espona (ako
BOOIIIITO ITpUIIara HEKOMY), UHj € HEJ3MHUOT IIPOCTOP U
HaKOj HAYMH MOKe [TPeIN3BUKOT HA HOBATA ONIIITECTBEHA
¥ MYJITHKYJITYDHA BH/JIIBOCT HA PA3JIMIHUTE ETHUYKHI
TPYyIIH Zia IOMOTHE /14 ce peieUHUPAAT HEj3SUHUTE KYJI-
TYPHH, MOJIUTHYKUA U UCTOPHUCKU reorpadun. Orienon
ce OCBpPHyBa Ha OBHe IIpalllarba BO TPHU JieJia: MpBO, ja
pasriieZilyBa COBpeMeHaTa Teopuja Ha H/IEHTUTETOT Bp3
OCHOBa HA IIOCTKOJIOHHMjaTHATA W MYJITHKYJITypHaTa
mapajurma 3a Jia IpeIoK{ KOHIENIFICKAa ITPOMeHa
BO 3aMUCJIyBameTO Ha €BPOIICKUOT HIEHTUTET. BTopo,
T'Y HCTPa’KyBa TEH3UUTE BO KOHCTPYHUPAETO HA ,Iapa-
BaH MeMOpUHUTE" HA €BpOIlCKaTa HCTOPHja U JIUCKYP-
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(Vrecer, 2001). As Delanty and Rumford write, instead
of taking on the historical opportunity to create an “ever
closer union among the peoples of Europe,” presented
by processes of integration, the reality is that “wide-
spread racism, xenophobia and discrimination against
migrants along with national hostilities” (Delanty and
Rumford, 2005: 102) have been on the rise. Failing to
contain nationalist particularisms by which each mem-
ber state continues to regulate its interests, the conflict-
ridden Europe has provided the perfect background and
the context to pursue the domestic cultural wars and ide-
ological agendas. It can be argued that it is the combina-
tion of the local national and supranational articulations
of current exclusionary politics towards minorities and
other disempowered groups within EU formation which
presents a major challenge to imagining democratic
public space in post-socialist states in particular and in
Europe in general.

This induces the question of whom (if anybody) does Eu-
rope belong, whose is its space and how the challenge of
the new social and multicultural visibility of different eth-
nic groups can help to redefine its cultural, political and
historical geographies. The paper addresses these issues
in three parts: first, it reviews the contemporary theory
of identity informed by post-colonial and multicultural
paradigm to propose a conceptual shift in envisioning
European identity. Second, it examines tensions in the
construction of “screen memories” of European history
and the discourse of “common belonging” to interro-
gate practices of imagination which currently hinder the
prospects of creating multiculturally inclusive spaces of
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COT Ha ,3aeHMYKATA IPHUIAJHOCT 3a /a TW HUCIUTA
IIPDAKTUKHUTE Ha MMAarvHaIyja IITO JeHEeC T IOTKOIIy-
BaaT MOXKHOCTUTE 3a CO3/[aBalbe HAa MYJITHUKYJITYPHO
WHKJIy3UBHH IIpocTopu Bo EBpona. Tpeto, ce coouysa co
CJIOBEHEUYKAaTa ITOCTCOIM]JIICTUYKA [TOJTUTHKA Ha UJI€H-
TUTET MOCTaBeHa Ha KPCTOMATOT, WM MoMely MMaru-
HapHuUTe (imaginaries) MOJIUTUKU U KyJITYpu Bo EBpora.
AprymeHTOT € /ieka reorpadcku U Kako 3eMja BO TpaH-
sunuja, CroBeHUja COBPIIEHO ce KBATU(DHUKYBa J1a TH
HCIIUTA MTOTEHIMjAJIUTE IITO OBOj HOB JIOKAJIUTET MOXKE
Jla THL IaJie BO CMUCJA Ha pefedUHUpae HAa OZHOCOT
Mel'y UEHTHUTETOT, IPOCTOPOT U MpunanagHocra. Vero
TaKa, /1aBa U JIJAKMYCOB TeCT 3a 3aMKHUTE Ha IOJIUTHKATA
Ha EY koja, ako ce KOHIENTyaJu3upa BO MOJEPHUTE
€THOLIEHTPUYHN HaMeCTO BO ITOCTMOJEPHHUTE KOCMO-
IIOJINTCKU OOJIMITM, MOJKE /1a TO 3arpo3U CO3/[aBAHETO
MOKHOCT 3a€THUIATa J]a Ce 3aMUCIN BO JIEMOKpaTCcKa
MIOCTHAIIMOHAJINCTUYKA CMHUCJIA.

MonutuKaTa Ha UAEGHTUTET BO NOCTHALMOHANHATA epa

3a pazymKa oJi MOZEPHOTO KOHCTUTYHpame Ha CyDjeK-
TOT, IMOCTMOJIEPHHUOT WJEHTHUTET ce JAeduHUpa KaKO
HecTabuieH, GJyneH U MEHJIUB OJHOC IITO ITOYHBA
BP3 €/IeH KOHTHHYHPaH IIPoIiec Ha IOCTaHyBakkbe HaMec-
TO Bp3 (pukceH Mojyc nmocroeme (Bauman, 1996; Beck,
2003; Giddens, 1991; Hall, 1996). 3urmynn baymaw (Zig-
mund Bauman) nuiysa /ieka ,,MOJIEpPHHOT Po0OIeM Ha
HUJIEHTUTETOT OMJT KAaKO /ia ce KOHCTPYHpa UJIEHTUTET, a
Jla OCTaHe IBPCT U CTaOMJIeH “; 32 TOCTMOJEPHUOT U/IeH-
TUTET, IIPBEHCTBEHA IIeJI € ,KakKo Jia ce u3bere puk-
canuja, a MOKHOCTHUTE Jla OcTaHaT oTBopeHU” (Bauman,
18). IIpeTcTaBu 3a MHOTYKPAaTHU HOJIOXKOU Ha Cy0jeKTOT
I'M 3aMeHUja KPyTUTE KaTerOPUH KaKo IITO ce Kacara,
pacaTta u pojIOT, J0AeKa MOJAEPHHUTE KOJOHUjaJTHU 3a-
MMCJIM 32 HEKAaKBa KyJITypHA XOMOTEHOCT ¥ YHCTOTa UM
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Europe. Third, it confronts Slovene post-socialist politics
of identity situated at the crossroads or, in-between, po-
litical and cultural imaginaries of Europe. The argument
is that geographically and as a transition state, Slovenia
qualifies perfectly to examine the potentials which this
new locality may present in terms of re-defining the re-
lationship between identity, space and belonging. It also
works as a litmus test in highlighting the pitfalls of EU
politics which, when conceptualized into modern eth-
nocentric rather than postmodern cosmopolitan forms,
may threaten the opening up of the space of imagining
community in democratic post-nationalist terms.

Identity Politics in Post-National Era

In contrast to modern subject constitution, postmodern
identity has been defined in terms of an unstable, fluid
and shifting relation borne on a continuous processes of
becoming rather than on a fixed mode of being (Bauman,
1996; Beck, 2003; Giddens, 1991; Hall, 1996). Zygmunt
Bauman writes that the “modern problem of identity
was how to construct an identity and keep it solid and
stable;” for the postmodern identity, the prime objec-
tive is “how to avoid fixation and keep the options open”
(Bauman, 18). Notions of multiple subject positions have
replaced sturdy categories such as class, race and gender
whereas modern colonial imaginaries of cultural homo-
geneity and purity have given way to concepts like hy-
bridity, mélange, nomadism and travel. When embraced
by the privileged western subject, these “exercises in no-
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r0 OTCTaIldja MECTOTO Ha KOHIIENTUTE KAKO IITO Ce XH-
OpuAHOCTa, IIAPEHUIOTO, HOMAaICTBOTO U IIaTyBaIbeTo.
Kora ke ru nmpudaTy NpUBHIETHPAHUOT 3amajieH cyo-
JEKT, OBHE ,,Be3KOH 110 HOMaJI0JI0THja“ MOKe CO IPaBo J1a
ce oTdpJaT Kako MPOAO/LKEHHE HAa HHTEJIEKTYaJTHHOT
eKCIIEpUMEHTaIN3aM Ha MOIEPHUTE €JIUTUCTH U KaKO
O/I0JITOBJIEKYBalbe Ha POMAaHTUYHUOT UHAUBHUAYATH3aM
(Pels, 1999; Buu m0O/I0JTy); aKO C€ OCBPHEME Ha HUB BO
KOHTEKCT Ha IMOCTHAIIMOHAIHOTO (OPMHUpAIhEe HA H/IEH-
TUTETOT, MOXKE JIa Z1ajiaT U paboTeH obpaser] 3a oOMuC-
JIyBaibe Ha IIpalllarbaTa 3a KOJIEKTUBHATA IIPUIIAHOCT U
KyJITypHATa Pa3jJIudHOCT.

Bo u3meHeTHTE KpajosIUII HA COBPEMEHOTO TJIO0ATTHO
OTIIIITECTBO, ,HAIIMIOHAIHATA AP3KaBa BeKe He € IPBEHCT-
BeHa pedepeHIia 3a MPUBP3aHOCTUTE, UAEHTUTETUTE U
neMmokparujara“. Mlako, kKako IITo HarsiacyBaat Jlerantu
u Pamdopz, Toa He mo/ipa3bupa 1eJI0CHO CBEHYBambhe Ha
HaI[MOHAJIHATA JIPKABa, CENaK ro Hajiara Mpu3HAHUETO
JleKa ,Haljara cTaHaIa IUypaJu3upaHa U OTBOPEHA 3a
HOBU 3aMUCJIU 3a MPHUIIQIHOCTA, 3aeTHULIATA U HJIEH-
tuTeToT. Cera HamujaTa € KpeBKa, TeYHA U OCIIOPYBaHa
kateropuja“ (Delanty and Rumford, 88). ABTopure TBp-
JlaT JIeKa HAIlMOHAJIHUTE UJIEHTUTETH Cé TIOBEKe CTaHy-
BaaT UCIIPEIIETeH! BO 00U Ha MMaruHaPHU IPUITa/l-
HOCTH IIITO I'M HAJAMUHYBAaT IOJUTUYKUTE U IIPABHUTE
TPaHUIM HA HalujaTa. ['m MUHYBaaT IJI00aJTHUTE MecTa
Ha ujieHTUGUKaIja u qomMa (IIpeKy KOMyHUKAI[UCKUTE
1 "HQOPMATUUYKHUTE TEXHOJIOTHH) ¥ BO CTPAHCTBO (T1aTy-
Barba, MUTPAIH]a, AUjaclopa); UCTO TaKa, Ce BITyIITAAT
BO HCTOBpPEMEHA MelyIOBP3aHOCT CO JIOKAJIHUTE U TJIO-
OasHUTE jaBHU cdepu, TONTajKU TM U HAITUOHATHUTE
MMarvHapuu U KOCMOIIOJIUTCKATA ,,0€37J0MHOCT.

MefyToa, Toa He 3HAYH JleKa JIOKAJTHOCTA Ce UCI[PITUIIA.
CosznaBameTo Ha TMOJUIEHTPUUYHUTE U INPEKYMEPHO
Hy/IEHUTE MHOTYKPAaTHU M YCJIOBHU TOYKH HA UEHTHU-
(ukanmja ro n3MecTUIIe €IMHEYHUOT IIEHTAp Ha HAIHO-
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madology” may be rightfully dismissed as a continuation
of the modern elitists intellectual experimentalism and
prolongation of Romantic individualism (Pels, 1999; see
below); if addressed in the context of the post-nation-
al identity formation, they may also provide a working
model for thinking through the issues of collective be-
longing and cultural difference.

In the changed landscapes of contemporary global so-
ciety, the “nation-state is no longer the primary refer-
ence for loyalties, identities and democracy.” Whereas,
as Delanty and Rumford emphasize, this does not mean
a complete withering of the nation-state, it does require
the recognition that “the nation has become pluralized
and open to new imaginaries about belonging, commu-
nity, and identity. The nation is now a fragile, liquid and
contested category” (Delanty and Rumford, 88). The
authors argue that national identities are becoming in-
creasingly entwined in forms of imaginary belongings
which surpass political and legal borders of the nation.
They cross the global sites of identification both at home
(via communication and information technologies) and
abroad (travel, migration, diasporas); they also engage in
simultaneous interconnectivity with the local and global
public spheres, engulfing national imaginaries as well as
cosmopolitan “homelessness.”

This, however, does not mean that the locality has been
exhausted. The creation of the polycentric, hypermar-
keted multiple and contingent sites of identification have
displaced the singular center of the nation-state but also
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HAJIHATA JP3KaBa, HO U TO MPUJIBIIKUJIE CO3JJaBAFHETO
Ha eJleH HOB JIOKaJIu3aM. ,Il0CTMOJIEDHUOT YOBEK ce
obuayBa /a TM OKHMBee €HKJIaBUYKUTE Ha OJIMCKOCTA,
WHTHUMHOCTA, CATYPHOCTAa ¥ COYYBCTBOTO“ KOM HAjI00pO
ce HEeryBaaT CO IOMOII Ha KOMYHHKAIIICKUTE TEXHOJIO-
TMU U TeJIeBU3UCKUTe ekpaHH (Strassoldo, 1990: 75).
OBoj HOB JIOKa/IN3aM, /1A ja yrnoTpebam KOBaHHUIIATa HA
Crpacosizio, ce pa3BuBa BO MHOTYCTPAaHU HACOKHU IIITO
MOKe MeryceOHO M Jla ce 3ajaKHaT | Jia Ce IOHHIITAT.
Ho, 6uzejku 3a MHOTYKpPaTHUTE COjy3U U IPUBP3aHOCTH
BeKe He MOJKe /Ia Ce MUCJIU JIEKa ce U3pa3 Ha HAIMOHAJI-
HaTa ,,CyIITHHA®, TYKy IOIMPBO JieKa Ce MOeAUHEYHHN U
MUHJIMBYA HAYWHY Ha O0JIMKyBarbe Ha HIEHTUTETOT (Bas-
kar, 1998), Tre Mmo2xe J1a ce yroTpebaT Kako CpeZICTBO 32
apTUKYJINPAbe HAa €BPOIICKATA ITOJIUTHUKA HA HAITHOHAJI-
HUTE ¥ Ha HAJHAIIMOHATHUTE 3aMHUCJIEHU 3a€THUIU.

Merytoa, 3a Jia 7i0j/ie 10 BaKBO OOJIMKyBalbe Ha HIEH-
TUTETOT BO IIOCTHAI[MOHAJIMCTHUYKA CMHCJIA, HE €
JIOBOJIHO CaMoO JIa Ce CTaBaT eZeH Kpaj APYT JiBa KOJIEK-
TUBHU (HAIMOHAJIHU WJIW HAJHANVOHAIHU €BPOII-
CKU) ujeHuTeTa. Mako kora ke ce cCpeTHAT, 32€MHO CH
OBO3MOJKyBaar To4Yka Ha J/Ipyroct mpeky Koja HUBHUTE
UJIEHTUTETH MOKe MelyceOHO /1a ce KOBaart, Co OrJIe/] Ha
MHOTYOpOjHUTE ¥ MUHJINBH HAaUYWHU 32 aPTUKYJIHNPAHe
Ha UJIEHTUTETHUTE, 0BOj OMHAPEH EKCKJIIY3NOHN3aM MOXKE
Jla ce MOKaXKe KaKo CTpareryja mro ro ocsiabysa Hamec-
TO JJa TO 3ajaKHyBa JE€MOKPATCKUOT KYJITypeH IpOC-
TOp Ha MPUNAJHOCTA. 3aCHOBAH BP3 IPETIIOCTaBKa 3a
peJiaTUBHA CTAaOWJTHOCT W jaCHH 3HAIM HA JiBaTa UJIeH-
TUTETA, OBOj BUJI OMHAPEH COKMBOT HA HAIMOHAJIHOTO
¥ HA/HAIIMOHAJHOTO MOJXKE /1a CTaHEe OTPAHUYYBAYKHU
0OJIMK Ha OKUBYBalke€ HA €CEHIHjaJTU3MOT, HaMeCTO
0c1000/TyBavuKa MOXKHOCT 32 IIOCTHAIIMOHAJIEH KOCMO-
nosimtu3aM. Toa 3Ha4YM JieKa aKko ce O Ha KyJITypHa
0cOOEHOCT M PA3JIMYHOCT Mery 3aeJJHUIATA U OHA IITO
€ HaJ[BOp O] Hea, MOXKE /Ia Ce NpPeU3BUKAAT 0OpaTHO
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set to motion the formation of new localism. “Postmod-
ern man tries to revive small enclaves of familiarity, in-
timacy, security and compassion” which are best catered
to with the help of communication technologies and TV
screens (Strassoldo, 1990: 75). This new localism, as
Strassoldo has coined the term, unfolds in ambiguous
directions which may re-enforce as well as cancel each
other out. However, because the multiple alliances and
loyalties can no longer be thought of in terms of express-
ing collective national “essence” but rather as individ-
ual and transient modes of identity formation (Baskar,
1998), they can be taken up as a way of articulating Eu-
ropean politics of both national and supranational imag-
ined communities.

For this new way of fashioning identity in post-national-
ist terms to take place, however, more than just a simple
juxtaposing of two collective (national and supra-nation-
al European ities is needed. Although in the encounter,
they provide to each other the site of the Other through
which their identities can be mutually forged, consid-
ering the multiple and transient ways of articulating
identities, this binary exclusionism may prove a strat-
egy that is weakening rather than enhancing democratic
cultural space of belonging. Predicated on an assump-
tion of a relative stability and clear signifiers of the two
identities, this kind of binary co-existence of the national
and supranational may become a constraining form of
revival of essentialism rather than a liberating prospect
for post-national cosmopolitism. That is, embarking on
cultural particularity and difference between the com-
munity and its outside may produce reversely repressive
effects aimed at constructing a homogenous collective
articulated through official history and the chosen “com-
munity representatives” on the one hand, and, as Nira
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penpecuBHU eEKTH HACOYEHU KOH KOHCTPYHPAIbe XO-
MOT€H KOJIEKTHUB IIITO Ce€ apTUKYJIHPa IPeKy oDuImjas-
HaTa UCTOPHja U U30PaHUTE ,,[IPETCTABHUIIN HA 3aeHHU-
1ata“ oJf e/lHa CTpaHa M, Kako MITO pacmpasaiie Hupa
JyBas-JlejBEC BO OJJHOC HAa MYJITHKYJITYPaJIU3MOT, KOH
3aMOJIKHYBAIb€ Ha IJIACOBUTE IIITO MOKE /Ia ja OCIOpY-
BaaT KyJITYPHO BOelIHAYeHaTa CJIMKA, OJ Apyra cTpaHa
(Yuval-Davis, 1997: 57). 3aT0oa, MaKO CyIpaHAI[MOHAJI-
HUTE 3aMHUCJIEHU KOJIEKTHBH CTAHYBaT IIPOCTOPH BO KOU
jJoara 10 CMEHHM W MHOTYKpPaTHU HAEHTHU(DUKAINH, 32
Jla OCTaHAT OTBOPEHU 3a HOBU JIeUHHUIIUA U MUHTUBU
[TOBP3yBaba UCTOBPEMEHO MOpa /ia ce JAP>KHU IIOHACTpa-
Ha ykesibara 3a Bpakarhe KOH 3aMUCIEHOTO €TUHCTBO Ha
HaIlMOHAJIHUTE KOJIEKTUBH U J]a ce 0/I0MBa HUBHA KYJI-
TypHa deTUuIIn3anyja.

Co3paBarbeTo HA €BPONCKUOT MAEHTUTET

IToceTHMOB yCJIOB 3a OTBOPEHOCT, KaKO IIITO TBPJIAT
MHOTYMHUHA KPUTUYAPH Ha MOJUTUYKUTE KypCEBU M HA
nonutukaraHa EY, He ce BOpojyBa BO peZloT Ha TOTOJIEMH-
T€ YCIIECH BO IPOEKTOT 32 (DOPMHUpAIE HA €BPOIICKUOT
uneHTuTer. KOHCTpynpameTo Ha €/IeH 3aeJHUYKU €B-
POIICKH HEHTHUTET Oellle elHa O7] TJIaBHUTE I[eJIM Ha
agMuHUCcTparopuTe Ha EY u Ha HOBomoOjaBeHaTa HHU3a
€BPOIICKH JUCKYPCH. 3a /a ce IMTOTTUKHE HOBO YYBCTBO
Ha IPUTAHOCT U 3aeTHUYKA Cy/IONHA, U €THUTE U JIPY-
rute ce 3a¢aTuja co OMIINTECTBEHU ITOUMHU KaKO €BPOII-
CKa KyJITypa, €BPOIICKU HJEHTUTET, €BPOIICKA CBECT.
IIpoeKTOT 3a KOBEHE €JHO HOBO 3HAUEHhE Ha ,,eBPOIIE]-
CTBOTO“ — KOj ce 0/iBHBa yIIITe 07 PuMckaTa crioroaba o
1957 roguHA — TOApPa3dbupa OO0JIUKYBakE ,,KOJIEKTUBEH
HJIEHTUTET IIITO MOJKE /1a TU HaJIMUHE UCKJIyYHBO IIPO-
BUHITMCKUTE ¥ HAITHOHAJIMCTUYKUTE ITPUBP3AHOCTH U /1A
TH yZIDU TEMEJIUTE Ha €HA MOBHUCOKA CBECT INTO Ke ce
3aCHOBA BP3 MIPUBP3aHOCT KOH EBPOIICKUTE WHCTUTYITUH
U WAeayd, HaMecTo KOoH HanunoHaauurte“ (Shore, 2000:
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Yuval-Davis has discussed it in respect to multicultural-
ism, silencing the voices which may contest the cultur-
ally unified image on the other (Yuval-Davis, 1997: 57).
Therefore, while supra-national imagined collectives
become sites of shifting and multiple identifications, the
way to keep them open to new definitions and transient
affiliations demands simultaneously keeping at bay the
desire to return to the imagined unity of the national col-
lectives as well as resisting their cultural fetishization.

The Making of European Identity

This last requirement to openness, as many critics of
the EU policies and politics have argued, has not been
among the greatest achievements of the project of the
European identity formation. Constructing a shared Eu-
ropean identity has been among the prime objective of
EU administrators and the emerging body of European
discourses. To spur a new sense of belonging and shared
destiny, both have embarked on sociological notions of
European culture, European identity, European con-
sciousness. The project of forging a new sense of “Eu-
ropeaness” — unfolding since the 1957 Treaty of Rome
— has involved the shaping of “a collective identity that
can transcend exclusively parochial and nationalistic
loyalties and lay the foundations for a higher level of
consciousness based on allegiance to European, rather
than national, institutions and ideals” (Shore, 2000: 21).
As Shore points out, the project has faced many difficul-
ties which have been explained by the EU officials as due
to the fact that “Europeans were not sufficiently aware
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21). Kako mro Harsacysa Illop, mpoekToT ce cOOUH CO
MHOIIITBO TENTKOTHHU 32 KOU IPeTCTaBHUINTE Ha EY 00-
jacHyBaa Jieka ce J0JDKeJie Ha Toa mTo ,EBporejiure
HE ce JIOBOJIHO CBECHU 3a CBOJOT €BPOIICKU HJIEHTUTET
(Shore, 25). Kako mTo ykaskyBa TaBTOJIOTHjaTa BO IU-
TaTtoB, 3a EBpomejiure 1a craHaT ,,BUCTUHCKH €BPOII-
CKM IIOJIAaHUIIM, HAQJIIPBUH MOpA J1a ce MOJI0KAaT Ha ,,eB-
porensanuja“ — MpOEKT IITO ja mpeTBopus EBpora BO
noJie 3a corncrBeHa kosioHusanuja (Morley and Robins,

1996).

Bo MHoOry HeniTa, 0BOj IPOEKT HAJIUKYBa Ha CO3/laBambe-
TO Ha HAaIlMOHAJIHUTE H/IEHTUTETU BO JI€BETHAECETTUOT
BEeK, a He Ha CO3/laBame IVIO0AJHHU IMOCTHAIIMOHAJIHU
unenrurerd. ,OHa 1to Bo EY ce o6uryBaar ga ro cropar
Hej3UHUTE eJINTH HU MAJIKy He Ce Pa3J/INKyBa O] OHa IIITO
HaIlMOHAJIHUTE €JIUTH yclleaja Jila TO OCTBapar IpeKy
CBOMTE CTpaTeruu 3a uarpazda Ha Haruure” (Shore, 31-
32). [IpercraBaunuTe Ha EY, ,HOBHOT cTasiexx Ha Oecre-
PUTOpHjaTHU, TPAHCHAIIMOHATHU TOJIUTUYKH CyOjeKTH
[...] Haymmie ma ru mpeo6pasar I'prute, ['epmaHIuTe,
Haumute u ®panirysute Bo ‘EBpormejuu’ — mpoiiec Iro,
TEOPHUCKH, 3aII0YHyBa TOKMy Bo Tue enutu” (Shore, 34).
UYecromnaru Toa nozapasbupa u /eKa BO CeJeKTHBHUTE
¥ TIOBJIACTEHW BU3UHM 32 KOHTUHEHTOT U 3a HETOBO-
TO MHUHATO Tpeba Jia ce IOCTaBaT O/IPe/IeHH CJIOXKEHU
OMIIITECTBEHU, KyJITYPHU U UCTOPUCKHU 1ToZpayja. Bo cBo-
jara xejiba jja ucipra ,,o0paciuu Ha eBpoIcKa KyaTypa“,
HaJIHAI[MOHATHATA JIPKaBa HAaTH IOBTOPYBA HEKAKOB
eBporicku 1moBuHu3aM (Nairn, murat Bo Shore, 50).
JlaBajku OCHOBA 3a IPOIIMPYBAKHETO HA CUMOOJIMYHUTE
[o/ipayvja Ha HAI[UOHAITHUTE JIPXKaBH, Taa CO37jaBa HOBO
3a€THUYKO II0JIE O] KOe ,Ke Oujie JIeCHO Ha MacHTe Ja
UM ce TIOHY/IN ucTopuja“, kaxkaHo co 30oposurte Tomac
Hep (Nair, iiurat Bo Shore, 33); HO, HEMUHOBHO Ke pe-
[IUKJINPA U HEKOU CTapy OOJINITY HA UCKIIyIyBakbe.
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of their European identity” (Shore, 25). As the quote’s
tautology suggests, in order for the Europeans to become
“true” European subjects, they were first to undergo “Eu-
ropeanization” — a project which has turned Europe into
a terrain of its own colonization (Morley and Robins,

1996).

In many ways, the project has resembled the nineteenth
century’s making of the national, rather than global
post-national, identities. “What EU elites are attempting
to do in the European Union is not altogether dissimilar
from that which national elites achieved through the na-
tion-building strategies” (Shore, 31-32). EU officials, “a
new class of deterritorialized, transnational political ac-
tors [...] hope to transform Greeks, Germans, Danes and
French into ‘Europeans’ — a process which, in theory,
starts among those elites themselves” (Shore, 34). Often,
this implies ordering multiplex social, cultural and his-
toric realms within the selective and privileged visions of
the continent and its past. In its desire to outline “patterns
of European culture,” the supra-nation state has reiter-
ated European chauvinism (Nairn, quoted in Shore, 50).
By providing grounds for the expansion of the symbolic
terrains of the nation-states, it creates a new shared field
from where “masses could be easily invited to history,”
as Thomas Nair has put it (Nair, quoted in Shore, 33);
but it is also bound to recycle old forms of exclusions.
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[IpukasHaTa co €BpPOICKOTO 3HaMe € IPHMep 3a Toa
KOJIKYy € OIIaCHO aKO Ce CO3/laBa — Cpejle PEBHOCHATA
IoTpara o eINHCTBO — MEMOPHUja HA CeJIEKTUBHA MPH-
najiHocT. CuMbotmyHuTe POpMU HE ce caMO HAaYWH Ha
MpEeTCTaByBalbe HAa HEKOja 3aeHUIlA, TYKY U TOUKU BO
KOM Taa ce ycTpojyBa. OBaa MOK ce orjieZiyBa BO ,,0peH-
nupameTo” Ha EBpoma. 1leso egHO MpeKyMepHO H30-
OWJICTBO O] 3a€THIYKH €BPOIICKH CIMOOJIM BTUCHATH HA
MOHETH, ITOIITEHCKH MapKH, ITACOIIIH, 3aIITUTHUOT 3HAK,
XMMHATa ¥ 3HaMeTO (PyHKI[MOHUPAAT KaKO OOJIMKYBauU
Ha KOJIEKTUBHHUOT HIEHTHUTET IIITO Cé HAHOBO IIPOU3JIE-
T'yBa O/ CIIOjyBakheTO Ha HAIMOHAJITHUTE U Ha/THAIIMOHA-
aute uaeanu. 3a MepsuH u HIJI, KOU TO pasrjeayBaat
3HAYEHETO Ha 3HAMETO BO COBPEMEHUTE, MOCTTPAIH-
[IMOHAJTHU OIIIITECTBA, CUMOOJIMYHOTO Iapye IUIaTHO
JlobuBa yJiora IITO IO CBOjaTa CTPYKTypa € UCTa KaKo U
HekoramrHata (QyHKIMja Ha TOTEMOT BO JHPKEMOBCKA
CMHCJIA: TOA TO O3HAYyBa , KPTBEHUOT TECT IITO IO 3a-
BepyBa U T'O OCBETYBA OIIITECTBEHUOT 1oroBop” (Mervin
and Ingle, 24). Ciy:x6eHaTa nHTEpHET cTpaHuiia Ha EY
ybaBo ja WiIycTprUpa oBaa IIOEHTA. YIIITe 0] 3a4€TOKOT BO
1949 ToArHa, 103HaBa nmocetTuTesoT, CoBeroT Ha EBpoma
Om1 cBeceH 3a motpedaTa o] 3aeTHUIYKH CUMOOJT; Ha 25
OKTOMBpH 1955 roauHa, [lapiaMeHTapHOTO coOpaHue
€THOTJIACHO T'O YCBOMJIO JIM3ajHOT CO KPYT O] ABAHAECET
3JIaATHH SBE3JIH BP3 a3ypHA OCHOBA, OHOj IN3ajH IITO BO
1985 roauHa ke ro yceou EBporckuot coBet. Ha ctpanu-
11aTa Ce BEeJIU JleKa EBPOIICKOTO 3HAME ,,& CHMOOJI HE CaMO
Ha EBporickaTa yHU]ja, TYKY U Ha €eBPOIICKOTO €JUHCTBO U
Ha eBPOIICKHOT WIEHTUTET BO MOIIHUPOKa cMucia. Kpy-
TOT O] 3JIaTHU SBE3/U ja IPETCTaByBa COJIUAAPHOCTA U
ciorata Mery Hapogute Ha EBpomna®.

Bo cBojara pacrnpaBa 3a HAITHOHATTUOT CUMOOJIMYKH YHU-
Bep3yM Ha OputaHCcKOoTO 3HaMe, [Tos ['niipoj TBpiu neka
KYJITYDHUTE CUMOOJIH Ce TMPBEHCTBEHUTE TOUKU OKOJIY
KOHU Ce BOCIIOCTABYyBaarT, yCOTJIacyBaaT M apTUKYJIHUpaaT
ycsioBuTe 3a mpunajgHocra. (Gilroy, 1987). Ha ciauuen
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The story of the European flag is exemplary of the danger
to create — in the eagerness for unity — the memory of the
selective belonging. Symbolic forms are not just a way
of representing community but sites of its constitution.
This power is reflected in the “branding” of Europe. A
plethora of shared European symbols imprinted in coins,
stamps, passports, the logo, the anthem and the flag op-
erate as shapers of collective identity which arises anew
from merging the national and supra-national ideals.
For Mervin and Ingle, who discuss the meaning of the
flag in modern, post-traditional societies, the symbolic
piece of cloth assumes a role which is structurally the
same as was the function of the totem in the Durkheimi-
an sense: it signifies “the sacrificial gesture that seals and
sanctifies the social compact (Mervin and Ingle, 24). A
visit to the official EU website well illustrates this point.
From its inception in 1949, the visitor is being told, the
Council of Europe was aware of the need for a shared
symbol; on the 25" of October, 1955, the Parliamentary
Assembly unanimously approved the design with a circle
of twelve gold stars on the azure background, the design
which would later be adopted by the European Coun-
cil in 1985. The European flag, the site announces, “is
the symbol not only of the European Union but also of
Europe’s unity and identity in a wider sense. The circle
of gold stars represents solidarity and harmony between
the peoples of Europe.”

In his discussion of the national symbolic universe in-
scribed in the “Union Jack,” Paul Gilroy argues that
cultural symbols are prime sites on which terms of be-
longing are set up, negotiated, and articulated (Gilroy,
1987). In a similar vein, the European flag assumes a role
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Ha4YMH, EBPOIICKOTO 3HaMe JJ0OMBa yyiora Ha CPe/ICTBO 3a
cO3/laBame Ha €BPOICKUOT UJEHTHUTET, 32 KOj Ce CMeTa
JleKa caMHoT 110 cebe IMa POJIOCJIOBHE IIITO € OUHTJIETHO
Y jaCHO; TOA He OCTaBa MECTO 3a IIpeJIyIarabe IPyTU CUM-
6oy 1 npercraBu.* Of pyra cTpaHa, ako ce IPOYUTA
[0 HEIITO 3a HCTOPHjaTOT HAa 3HAMETO Ke Ce BUJIH
JIeKa CBETOTO IJIATHO HOCHU W Tparu Ha cropoBu. Taka,
e/leH CJIOBEHEUYKH KATOJIMYKU MECEYHHK ce OCBpHA Ha
co371aBavyoT Ha 3HaMeTo, ApceH Xaji (Arsene Heitz), koj,
CIIOpE]T CITHCAaHUETO, OVJI MOIITHE IT000KEeH XPUCTUjaHUH
¥ moyuTyBa4 Ha boropoauna. 3atoa, Ha U3BOpHATa BEP-
3Hja, sBe3iuTe Oriie cpebpen (U ja 03HaUyBaJie IeBCTBe-
HocTa Ha Mapwuja) u jimdesie Ha peJIMKBHjaTa HalpaBeHa
1o otkpoBeHuero Ha CB. Karepuna Bo 1830 roamHa BO
[Tapus, mofeka camaTa pesIMKBHja ro cUMOOJIU3UpaIie
opeosior Ha IIpecsera boromopoauna. Ilonaramy,
IIpeTceIaBavyoT co KOMHCHjaTa IITO ro u3bpasa mpe-
JioroT Ha Xaji 6m xosaHacku EBpenH Koj, criopes oBa
YeTUBO, BO IN3aJHOT MPEINO3HaJ 0JIpa3 HAa 3HAMETO Ha
HoBodopMHUpaHaTa JpkaBa 3paes, a oTTamy U MOBP-
3yBame Ha JyZIEU3MOT CO XpHUCTHjaHCTBOTO. Ha kpajor,
3HaMeTOo OmI0 OUIMjAIHO YCBOEHO BO 1955 TO/IMHA,
Ha 8 JeKeMBpH, IEHOT Kora PuMokaromudkaTa I[pKBa
IO YeCcTByBa IMPA3HUKOT Ha OE3TPENIHOTO 3aYHYBaHhe
Ha JleBunia Mapwuja. CnopHUTE COAPKUHU, IOPaJU
CBOETO IIPHUCYCTBO WJIM OTCYCTBO, BEJH CJIOBEHEUKOTO
KaTOJIMYKO CIIMCAaHUE, MOJKE Jl1a HU OTKPHjaT, JieKa ,He €
cé BO parjeTe Ha MOJINTHKATa 1 Ha MOKHUTE Ha CBETOB®.
Enen npeamer Ha ,,60p6a 1 MOYUT", EBPOIICKOTO 3HAME,
MOzKe Jja 300pyBa 3a 0OU/INTE IIapeHaTa KyJITypHa KapTa
Ha eBPOIICKUOT KOHTHHEHT /ia ce ordaTu co eHa Bepa,
HaJIOBP3yBajKku Cce Ha eJleH cTap KOIHexk EBpora sa ce
3aMHCJIH KaKO XpucTHjaHcko MecTo (Cardini, 2003: 9).
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of a vehicle for the European identity formation which
itself is assumed as possessing a genealogy that is self-
evident and self-explanatory; it leaves no room to pro-
pose alternative emblems or ways of representations.*
A background reading, on the other hand, unveils sites
of contestations inscribed in the sacred cloth. A Slovene
catholic monthly thus has pointed to the creator of the
flag, Arsene Heitz, who was, according to the paper, a
strongly committed Christian and worshipper of the Vir-
gin Mary. Therefore, in the original version, the stars
were silver (denoting Mary’s virginity) and resembled
the relict made after the revelation of Saint Catherine in
1830 in Paris, whereas the relict symbolized the halo of
Virgin Mary. Furthermore, the chairman of the commis-
sion which selected Heitz’ proposal was a Dutch Jew who,
according to this reading, saw in the design a reflection
of the flag of the newly established state of Israel, hence
linking Christianity and Judaism. Finally, the flag was
officially accepted on the 8™ of December 1955, the day
on which Roman Catholic Church observes the solemni-
ty of the Immaculate Conception of the Virgin Mary. The
contested contents, in both their presence and absence,
may unveil, as the Slovene catholic paper comments,
that “not all is in the hand of politics and powerful of
this world.” An object “of struggle and veneration,” the
European flag may as well speak of the attempts to cover
the diverse cultural map of the European continent with
one religion, reiterating an old desire to imagine Europe
in pair with Christianity (Cardini, 2003: 9).
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NapaBaH MemopuuTe U NOCTHALUOHANHUTE MHEMUYHU
3aeHuUM

JIMCKypCcOT 3a €BPOIICKUTE KYJTYPHH KODEHH HMaJl
CpeaMIIIHA yJjiora BO OOJIMKYBAIb€TO Ha EBPOIICKHOT
uaeHTuTer. [IpuIBpcTeH 3a CTOJIO0OBH KaKO IIITO Ce
PHUMCKOTO IIpaBo, Tpukara ¢uiocoduja u HayKa, xeopej-
CKaTa eTUKa W XPUCTHjaHCKATa TEOJIOTHja, peHecaHcaTa
U TPOCBETUTEJICTBOTO, E€BPOIICKUOT ,MO3aUuK OJ KYJI-
typu®“ (Shore, 54) mpeau3BUKyBa MCTOPUCKA MeMOpHja
3arje/laHa HaHa3aJl U co KayieHjapcka npupoza (ibid.).
Mako 6u OMJI0 KPaTKOBH/IO aKO ce OT(PJIN CTABOT JieKa
OBHE€ HAaCJIe/ICTBA HA BAaKOB WM HA OHAKOB HAYHH CE
ozpeayBauku 3a EBpoma u 3a HEJ3UHUOT KYJITYPEH H
MMOJIUTUYKUA UJIEHTUTET, MUTCKOTO IIOTEKJIO Ha €BPOII-
CKHOT UJIEHTUTET He 00e30e1yBa 3aeTHUYKO 1 XOMOT€HO
3HauYehe Ha MUHATOTO O/ KOE MOJKE /la Ce COCTaBH H7le-
jara 3a ,HoBa EBpomna“. ITormpBo MoXke Ja ce Kake JieKa
CO3/1aBAIbe€TO HA €BPOICKUOT UJEHTUTET, IIITO CAMO II0
cebe e HejacHa 3a/1a4a — IIPH IIITO rPafaHUTE UCTOBPEMe-
HO ce ITOBUKYBAaT /ia €BOJIyHpaaT BO EBPOIICKU MTOJaHU-
11U, HO U /Ia Ce Mperno3HaaT ce0ecr BO MECTOTO IIITO UM €
OJHAIpPe/, 3aI[PTAaHO — IO CBOjOT eAHO00pAa3€eH ILIAIIT
KpHe MHOIITBO 3HAId Ha ,U3MUCJIEHU TPAJAUIHNUS U
[eH3ypUpPaHO MHUHATO.

KoJiekTBHAaTa MEMOPHja UTPaA YI0Ta BO KOHCTPYHPahe-
TO Ha €BPOIICKUOT HIAEHTUTET. MJIEHTUTETOT 3aBHCH
on memopwujara, Hanumane 3emoH u IllTapH, ,,6m10
107 TOoa /a ce MmoApa30dupa HeKOe OCHOBHO jac INTO TH
IMaMeTH CBOWTE IIPETXOJHU COCTOjOH, OWI0 Toa Ja ce,
MMOCTCTPYKTYPHO, HAPATHUBUTE IITO T'M KOHCTPyHpaaT
(1 ;meKoHCTpyHWpaaT) WJIEHTHUTETUTE CIOPEAYBajKU TU
,CH Oerre exHanmi, u ,Tyka u cera“. (Zemon Davis and
Starn, 1989: 1). be3 pasjyinka KOJIKy U3MHUCJIEHA W/ UITH
JipaMaTUYHO OJHOBO OTKpPHEHa, TOKMYy BH3HjaTa 3a
3a€JHUYKOTO MHHATO T YTBP/IyBa YCJIOBUTE 3a 3aI[PTy-
Bame Ha uaHuHarta. OBoj ¢akr ro Hatepa EnTonu Cmut
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Screen Memories and Post-National Mnemic
Communities

The discourse of European cultural roots has been cen-
tral to the European identity formation. Pinned down
to pillars such as Roman law, Greek philosophy and sci-
ence, Hebraic ethic and Christian theology, Renaissance
and Enlightenment, the European “mosaic of cultures”
(Shore, 54) induces historical memory that is backward-
looking and calendar based in character (ibid.). Whereas
it would be shortsighted to dismiss these legacies as con-
stitutive of Europe and its cultural and political identity
in one way or another, the mythical origin of the Europe-
an identity does not secure a shared and homogeneous
meaning of the past from which the idea of “new Europe”
could be compiled. Rather, the making of the European
identity which has been in itself an ambiguous task — at
once hailing the individuals to evolve into European sub-
jects but also to recognize themselves in the place that
has been already pre-structured for them — hides be-
neath its uniform mantle many signs of “invented tradi-
tions” and censored pasts.

Collective memory plays a part in constructing the Euro-
pean identity. Identity depends on memory, Zemon and
Starn write, “whether we mean by that a core self that
remembers its earlier states, or, post-structurally, the
narratives that construct (and deconstruct) identities by
comparing ‘once upon a time’ and ‘here and now’” (Ze-
mon Davis and Starn, 1989: 1). No matter how widely
invented and/or dramatically re-discovered, it is the vi-
sion of the shared past which sets the conditions for in-
scribing the future. This fact made Anthony Smith doubt
the emergence of a global cultural identity, because “The
central difficulty in any project to construct a global iden-
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Jla ce IOCOMHEBA BO I10jaBYBabeTO HA HEKAKOB I100a1eH
KyJTypeH WJEHTUTET, 3allTO ,IJIaBHATa TEIIKOTHja
BO CEKOj IIPOEKT 32 KOHCTPYHpAarme HEKAKOB IJI00aeH
UJIEHTUTET, a OTTYKA U Ha IJI0OaIHA KYJITypa, € Toa IITO
KOJIEKTUBHUOT UJIEHTUTET, KAKO U CJIUKUTE U KyJITypa-
T4, € CeKOorall HCTOPUCKH KapaKTEPUCTHUEH Oujejku
ce 3aCHOBA BP3 3a€/IHIYKU CIIOMEHH U BP3 YyBCTBO HA
KOHTHHYHUTeT Mely mokosieHujara“ (Smith, 1990: 180).
Mefyroa, MeMopujaTa He MOBJIEKYyBa CaMO HaBpaKame
Ha MHHATOTO Ha HAIlMjaTa; HAIPOTUB, KAKO IIITO CMETaaT
JenanTtu u Pamdopna, KoJIeKTUBHATa MEMOPH]ja MOKe J1a
Jlazie OCHOBA CIPOTHBHA HA HAIMOHAJIMCTHUYKUTE IIPO-
€KTH U JIMKOBH, IITO Ke Oujie moyBa Bp3 Koja ke MOxKe
Jia ce epmHUpA eBPOIICKHUOT UleHTUTeT. Tre nunryBaar
3a OHOj BHUJ ,KOJIEKTHBHA MEMOpPHja 32 KOja UMa MeCTO
Ha eBPOIICKO PaMHHINTE U [Koja] ke uM Ouze cpojHa
Ha ipyru 60pOu 3a MpU3HaBale BO PAMKUTE HA jaBHATA
KyJITypa IIITO He ce MOBP3aHU CO KpU3aTa Ha TOJIEMUTE
HapaTHBH 32 HallMjaTa ¥ co 0OUUTE Ha JIPKABUTE O/THO-
BO JIa ce OTKpHjaT cebecH BO e7leH IMOCTHAIIOHAJIEH pe-
neproap” (Delanty and Rumford, 101). Mako e Temniko ia
ce OUeKyBa JieKa Ke ce I10jaBU 3a€THIYKA TPAHCEBPOII-
CKa MeMOpHja HaMecTO CTapOTO HAIIMOHAIHO KOMEMO-
patuBHO HaciezactBo (ibid.), mefy gpyroto u mopaau
Pa3JIMYHUOT CTEIIEeH Ha, /]a peueMe, KyJITyPHUTE TPAyMu
Ha ['epMaHMja 10 XOJI0KAYCTOT O7f €JTHA CTPaHA U KyJITyp-
HUTEe TPayMH Ha ITOCTKOMYHUCTHYKHUTE 3€MjH O] Ipyra
CTpaHa, UCKJIYIUTETHO € BaXKHO JIa ce jaBH ,eBPOIICKa
€THKa Ha TIOMHEeTO  3a Jja ce 00e30e/1aT IIypayiHu |
MHOTYOPOjHH OOJIUITY Ha 3aMUCIIyBakhe HA MUHATOTO U
Ha unHUHATa Ha EBpoma. 3a ga ce mma moaranumTe 3a
€/IeH TAaKOB ITPOEKT Ha IUTypaIu3upayKa IOCTHAIMOHAI-
Ha eBpOIICKa MeMOpUja, HAjIIPBUH Tpeba /a ce BJIOXKAT
HaIlOpH /1a ce HAJMUHAT CTapUTe TEH3UU U J]a Ce CIa-
cat o7] 3a60paB IPOTUBPEYHOCTHUTE IIITO CE BPEKasIe IPU
co3/1aBameTo Ha MoJiepHa EBpora.
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tity and hence a global culture, is that collective identity,
like imagery and culture, is always historically specific
because it is based on shared memories and a sense of
continuity between generations” (Smith, 1990: 180).
However, memory does not entail only a shared re-visit-
ing of the nation’s past; on the contrary, as Delanty and
Rumford see it, collective memory can provide grounds
that contest nationalist projects and figures as a site on
which European identity could be defined. They write of
the kind “of collective memory that there is room for on
a European level [which] will be related to other strug-
gles for recognition within the public culture that are
not related to the crisis of the grand narratives of nation
and the attempts of states to reinvent themselves within
a post national repertoire” (Delanty and Rumford, 101).
Although it is unlikely to expect a shared trans-European
memory to emerge in place of old national commemo-
rative heritage (ibid.), not least because of the different
stakes involved in, for instance, cultural traumas of post-
holocaust Germany on the one hand, and post-commu-
nist states on the other, an emerging “European ethics
of memory” is paramount to provide plural and multiple
modes of imagining Europe past and future. A point of
departure for such a project of pluralizing post-national
European memory requires efforts to come to terms first
with past tensions, and rescue from amnesia contradic-
tions inscribed in the making of modern Europe.
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Kenbara na ce neprHMpa €BPONCKUOT U/IEHTUTET KaKO
HCTOBETEH CO XPHUCTHUJAHCKUOT, .efHa Oe3BpeMeHCKa
PUMCKO XpHUCTHjaHCKa 3a/1a4ya Ha rpanunara” (Gingrich,
1998: 117) CKpHUIIHO BMETHATa BO 3HAMETO, a OTBOpE-
HO BO IpeaMOysaTa Ha MPONAJHATHUOT YCTaB, XpaHU
MHOTY HapaTHBH O7] KOU JJUCKYP3UBHO Ce U3BJIEKYBAJIO
»3aeJHUYKOTO noTeks10“ Ha EBpomna. [la cenak, Bo oBaa
ceJIEKTUBHA paBeHKa UMa MHOT'Y TeIIIKOTHUH IITO ja KOM-
IUINKYBaaT ,MUCHjaTa“, KOHIEMIIUCKU M HCTOPUCKH.
Omnaa ,EBpomna“ na Kapsio Benuku, /1a 3anouseme co uc-
TOPHUCKHOT JIMK 3a KOj ce BeJU JieKa e ,,TaTKOTO Ha EB-
pona“, ru omndakasa 3eMjUTe MITO T OCBOUJIE HETOBUTE
BOJCKH U ja 0O3HauUyBaJia IpaBoBepHaTa Teputopuja. Ho,
Kapsio Benwku ce 3anaran 3a Imperium Christianum
(cIIpOTHBHOTO Ha HIAPHUTPAZCKOTO IApyBame), a He 3a
EBpomna kako HeKakBa IOJIMTUYKA 3aeHUIA. Bripouew,
ako ce 30opyBa 3a EBporma Bo moyutTuyka cMucsa mpey
14 ¥ 15 Bek, He MO3Ke, a /la He ce HapylId KOHIIeNIHC-
KaTa CHHXPOHHMja WITO TI'M ycorjlacyBa 3aefJHUIATA U
Hej3WHaTa IOJUTHYKa cBecT. IloHaTamy, nozeka ce
CO371aJ1 U ce 3al[BPCTUJI MOJIUTUYKUOT ITouM Ha EBporna,
oJipayjeTo Beke orgakaso MHOIITBO XPUCTHjaHH, a HE
camo pumokatonunure (Hay, 1957). Ha kpajor, kora Bo
1815 ronuHa Asnekcanzap I ce 3asaras 3a obeuHyBambe
Ha EBporma Bp3 0CHOBa Ha XpUCTHjaHCKaTa Bepa, ,MHOTI'Y-
MMHAa I'o cMeTaJle HeTOBHUOT IIPeJIJIOT 32 3aCTapeH U Peak-
IIMOHEPeH: OJHOCHO, 3a jaceH IoKasaTeJs Jieka Pycuja
e 3aocTaHaTa W JajleKy O/ IJIaBHHUOT €BPOIICKU TeK"
(Kumar, 1992: 457). He mopa zia ce HarsiacyBa fieka BO
Pycuja, HacseAHUKOT HA BUBAHTUCKOTO XPUCTUJAaHCTBO,
KaTOJIUIUTE ce CMeTasle 32 ,IITU3MaTHIIU KOU ce 0/IMeT-
HaJle 0J1 BUCTHHCKATa Bepa“, I0JleKa ,BeJINKUOT IPUHIT
ce cMeTaJl 3a eIUHCTBEHUOT ,HABUCTUHA XPUCTHUjaHCKU
Biazeten” (Seton-Watson, nutupas Bo Kumar, 455).°

Ha ciiruen HaumH e npobieMaTuyHa U KOHCTPYKIHjaTa
3a ,rpukara kosieBka“ Ha (3amasna) EBpomna. Apucroren
ru cMecTiu1 EnmHuTe Kako effHakBY urpaun Mery EBpona
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The desire to define European identity as coterminous
with Christianity, “a timeless Roman Christian fron-
tier mission” (Gingrich, 1998: 117), inserted covertly in
the flag and overtly in the failed Preamble to the Con-
stitution, fuels many narratives from which the “shared
origin” of Europe has been discursively extrapolated.
Yet there are many difficulties involved in this selec-
tive equation which complicate the “mission” conceptu-
ally and historically. Charlemagne’s “Europe,” to begin
with the historical figure called “the father of Europe,”
delineated the lands that were conquered by his troops
and marked the territory of the true religion. However,
Charlemagne was after the Imperium Christianum (op-
posite to Constantinople’s reign), not Europe as a politi-
cal community. In fact, speaking of Europe in political
terms before the 14™ and 15" centuries one cannot avoid
violating conceptual synchrony which puts together the
community and its political consciousness. Moreover, by
the time the political notion of Europe was acquired and
consolidated, many Christianities — not exclusively the
one of the Roman Catholic Church — were incorporated
in its terrain (Hay, 1957). Last but not least, when in 1815
Alexander I advocated the unification of Europe on the
basis of Christian faith, “his proposal was regarded by
most educated Europeans as both quaint and reaction-
ary: a clear indication of Russia’s backwardness and of
its distance from the European mainstream” (Kumar,
1992: 457). Needless to underline it, from the point of
view of Orthodox Russia, the heir of Byzantine Christi-
anity, the Catholics were seen as “schismatics who had
seceded from the true faith” whereas the “Great prince”
was deemed the only “truly Christian ruler” (Seton-
Watson, quoted in Kumar, 455).5

Similarly problematic is the construction of the “Greek
cradle” of (Western) Europe. Aristotle situated the Hel-
lenes as equal players between Europe and Asia (Hey,
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u Asuja (Hey, 26), a He 60 EBpona. Hemnpwujaresckoro
CPEeTHOBEKOBHO PACIIOJIOKEHHWE KOH ['pIiuTe JOMOJTHH-
TEJIHO T'0 YCJIOKHYBa M3MHUCIYBAETO HA TPUKATA JI03a
Ha EBpoma, uaMuciauna Ha euTara oJf JieBeTHaeceT-
THOT BeK. KpemoHTckuoT Hanbuckyn JIuyrnpanz, Koj
6un m xpoHuuap Ha KaposimH3uTe, mpaBes pasyiniKka
Mmery I'priure u PumjanuTte u, Bo cBojaTa OI0MBHOCT KOH
priure, BTOpUBe ' CMeTaJ 3a CIPOTHUBHU Ha ,JIAaTUH-
ckuTe U repmaHckute Hapoau“ (Mastnak, 2000). Ha
KpajoT, U3yMOT 3a TpyKaTa JIo3a € IoJie Ha KOoe U JIeH-
JleHec ce kpmat korja. emnorto I[pra Atiuna ox Map-
TUH BepHasi, OKoJIly KOe MHOTY ce cropH (1 Kaze TOj ce
CTPEMH Jia TO TT0O¥e apHUjCKUOT MO/IEJT 3a TPUKHUTE KOpe-
HU BO aHTHKAaTa, IPAKTUYHO PA3HUIIYBAjKH ja CJIMKATA
3a Oesata ['pupja o KaBKackara paca), ¥ OOHUIUTE IIITO
ycJIeZIuiie Jia ce neH3yprupa bepHasoBOTO yueHo mpeunc-
MATYyBakhe Ha MUTOT O] JieBeTHaeceTTHOT Bek (Bernal,
2001), cBeZOYAT 3a yIIOpHAaTa MOK Ha PAacHU3MOT U Ha
KOJIOHHUjaJTHUTE MEUTH Jia Ce MPeHaIHuIIaT BO HOBU 00-
JINIIA ¥ HAaYMHHU HA M3pa3yBame KOra cTaHyBa 300p 3a
HCIIPTYBAIETO HA MOTEKIOTO Ha EBpoma.

OHa 1IITO U /{BaTa MUTA 32 TPYKOTO U 32 XPUCTUJAHCKOTO
IIOTEKJIO TO MOTHUCHYBAaaT € Jieka EBpora e KOHTHHEHT
00 mewosuiti bpax (Audinet, 1999; Pieterse, 2004),
TEPUTOPHja CO MHOIITBO KyJITYPHU KOHTAaKTH U OpPOj-
HU 3a€MHH JIejCTBa IIITO IIOMOTHAJIE /1a ce O0JIUKyBaaT
HEjBUHUTE OPOjHU KYJITYPHH JIMKOBU U W/IEHTUTETH.
Ce mpormyiiTaaT He caMO IMEPCUCKUTE, KUHECKUTE, UH-
JIUCKUTe, aPUKAHCKUTE U apariCKUTE MPHUAOHECH KOH
eBporickaTa ruBmwinzanuja (Kumar, 454), TyKy u ce He-
rUpaar ¥ ce HICKPHUBYBaaT MOKPEATUBHUTE U IOMUPHUTE
CTpaHM Ha 3aEMHOTO JIEjCTBO CO JIyPpU U TMOCJIOBUYHO
Haj’)KeCTOKUTE HempujaTesid, Kako mro 6uiae Typiure
(Gingrich, 1998). Typuute 1 uUCIaMOT ja Jlajie TPaHU-
IjaTa Ha Ko0ja ce BOCIOCTaBWJIa EBpora Kako KOHIEIT
Ha MMOJIUTUYKO MoOmn3upame (Mastnak, 2002; Morley
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26), not in Europe. The hostile medizval attitude to-
wards the Greeks further complicates the invention of
the European Greek lineage, which in fact is the product
of the nineteenth century elite fabrication. Archbishop of
Cremont Liutprand, also the chronicler of the Carolings,
distinguished between Greeks and Romans and, in his
distaste for the Greeks, saw the latter as the opposite of
the “Latin and German peoples” (Mastnak, 2000). Final-
ly, the invention of the Greek lineage has been a site of
an ongoing struggle up to the present day. As the highly
debated work Black Athena by Martin Bernal (in which
he contests the Aryan model of the Greek origins with
the Ancient, disturbing, in effect, the image of Cauca-
sian white Greece), and the subsequent attempts to cen-
sor Bernal’s scholarly revision of the nineteenth century
myth (Bernal, 2001), attest to the continuous power of
racism and colonial fantasies to re-inscribe themselves
in new forms and modes of expression when the map-
ping of the origin of Europe is concerned.

What both myths of the Greek and the Christian ori-
gin repress is that Europe is a mestizo continent (Audi-
net, 1999; Pieterse, 2004), a territory rich with cultural
contact and multiple interactions which have helped to
shape its many cultural images and identities. The omis-
sion includes not merely the Persian, Chinese and In-
dian, African and Arab contributions to European civi-
lization (Kumar, 454), but also negates or distorts the
more creative and peaceful sides of interaction with even
the most proverbially violent enemies, such as the Turks
(Gingrich 1998). The Turks and the Islam supplied the
boundary on which Europe as a concept of political mo-
bilization was set up (Mastnak, 2002; Morley, and Rob-
ins, 1996.) The image of the violent aggressor threaten-
ing the Christian Europe permeates historical memory

:




and Robins, 1996.) Cukara Ha rpyOHOT arpecop IITo I
ce 3aKaHyBa Ha xpucTHjaHcka EBpora cu cTon Bo ucTopu-
CKara MeMOpHja | JI0 JieH IeHeC, a IPeKy MHOTyTe Bep-
3UH1 Ha YYeOHUIUTE 32 OCHOBHO YUMJIUIITE TPOJOJIKYBA
BO YMOBUTE Ha MJIQJIUTE ITOKOJIEHHU]a /la BTUCHYBA €/IHA
Bep3Mja HAa MHHATOTO KOja € MOIIHE CeJIEKTUBHA U
UJIE0JIONIKY 3arasieHa. Ha mpumep, ,,r/paHUYHHUOT OpHU-
eHTanu3aM” Ha neHrpaysHa Espoma (Gingrich, 1998) ro
MOTIIEHYBa TYPCKOTO BJIMjaHUE BP3 Ja3UKOT, apXUTEK-
TypaTa, obyiekaTa W XpaHara, a ro OpUIlle U CIIOMEHOT
3a (GaKTOT JeKa MHOIITBO JIOKAJTHN ABCTPHUJIIH BO MHU-
HATOTO ,0erajsie BO mozpayja MITO I'M KOHTPOJIUPAJEe OC-
MAaHJIMCKUTE BOjCKH 3a /1a n30eraar o7 TOBapOT IIITO UM
ro HAMETHYBaJIe TOKMY HUBHUTE COIICTBEHHU BJIAJIETETH
(Prikler, iurat kaj Gingrich, 110). Bo efieH cioBeHeuku
y4eOHUK 32 OCHOBHO YYWJIMIITE ce 300pyBa 3a MCIaM-
CKOTO ,,Ipo/ipame” mTo Omio 3anpeHo kaj Iloatje BO
732 ToAMHA U, CO 00paTHA PETOPHUKA, 32 KPCTOHOCHOTO
,OCJTI000/1yBabe” Ha 3eMjUTe IITO OWJIE IO/ MyCITMMAaH-
cka BiacT. CeMaHTHYKATa CIPOTUBHOCT HCIPTYBA UCTO-
pHCKH KOHCTPYKT Ha EBpoma mto um /1aBa ,HacjaeneHu
mpaBa“ Ha XPUCTUjaHCKUTE HACJIETHUIIN, & CUTE JIPYTH
ru ucdpJiia o1 apXUBUTE HA IPUIIATHOCTA.

KoneuHno, uzejata 3a EBponejuure Kako 3aeJHUIKH KO-
JIEKTUBUTET U UJEHTUTET Ce pa3paboTusia 10 MOYETOKOT
Ha MojiepHata epa. Cemak, M OBOj MOJIEPEH €BPOII-
CKHM UJIEHTUTET UMa JlajieKy Ol cTabWIHO 3Hademe. Bo
Hmiiepuja, Herpu m XapT ykaKyBaaT Ha BPOJEHHUTE
HAITHATOCTH Ha MoOjiepHOcTa IITO IIpOCBETHTEICTBOTO
ce CTpeMeJIo Jia T IMOMHPH, HO U Jia TW MOTHCHe. EB-
POIICKHUOT WJIEHTUTET, TBPJAAT aBTOPUTE, CE II0jaBUJI
KaKoO IPOM3BOJI HA MOJIEPHOCTA KOja, TpayMaTHU3UpaHa
01 TIPOCTOPOT €O cJIo0O/a IITO camara ro OTBOPHJIA,
MMAaHUYHO pearupasia 3a ja ro 3ay3za. Ox eiHa cTpaHa,

- numrysaar,
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up to the present and, in the many versions of the prima-
ry school textbooks, continues to imprint in the young
generations a version of the past that is highly selective
and ideologically unsound. For instance, “frontier ori-
entalism” of central Europe (Gingrich, 1998) downplays
Turkish influence on language, architecture, clothing and
food as well as erases the memory of the fact that many
local Austrians in the past “fled to areas controlled by the
Ottoman armies in order to escape the burdens imposed
by their own Austrian rulers” (Prikler, quoted in Ging-
rich, 110). A Slovene primary school textbook speaks of
the Islamic “penetration” that was stopped at Poitiers in
AD 732 and, in the opposite rhetoric, of the crusaders’
“liberation” of the lands under Muslim rule. The seman-
tic opposition maps out a historical construct of Europe,
which gives “birth rights” to the Christian heirs and ex-
pels all others from the archives of belonging.

Finally, by the beginning of modern period, the idea of
Europeans as a shared collectivity and identity was elab-
orated. Yet, this modern European identity, too, is far
from stable in its meaning. In Empire, Negri and Hardt
point to the intrinsic tensions of the modernity which
the Enlightenment sought to reconcile but also repress.
European identity, the authors argue, has emerged as a
product of modernity which, traumatized by the space of
freedom that itself has opened, reacted in panic to con-
tain it. On the one hand, they write:

9
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PeHecaHCHOT XyMaHH3aM IIOTTHKHAJ PEBOJIYIIMOHEPHO
MOVMame Ha YOBEUKATa €IHAKBOCT, HA EIMHCTBEHOCTA
¥ 3aeHHUIITBOTO, COPabOTKATA M MHOIITBEHOCTA, IITO
OJIEKHYBAJIO CO CWJINTE U KeJOUTEe M XOPUBOHTAIHO Ce
MIMPEJIO Ha [JIaHeTaTa, 3aCUJIEHO CO OTKPUBAHETO HA HOBU
HaceseHuja u Tepuropun. Ho, of Apyra crpaHa, ucraTta
KOHTPApeBOJIYI[MOHEPHA CIJIA WITO CE CTpeMesna Ja TH
KOHTPOJINPA BHATPEIIHUTE U CyOBEP3UBHU CHITU BO PAMKHUTE
Ha EBpoma mouHaza M /a OCO3HaBa JieKa € HEOMXOIHO
ZpyTHTE HAPOJHX J1a M Ce TO[PEIAT Ha €BPOIICKATA ITPEBJIACT.
EBpOLIEHTPU3MOT Ce POJIUJI KAKO PEeaKIlyja Ha OTeHIIUjaTI0T
HA HOBOOTKpPHEHATa YOBEKOBA €IHAKBOCT; CTAHYBAJIO 360D
3a KOHTpapeBosynuja Ha rimobamno pamuuiinte (Hardt and
Negri, 2001: 76-77).

OBOj ApyT BU/ MOJIEPHUTET, 3aK/IydyBaat XapT u Herpw,
ja MpoTHUBCTaBUI KejabaTa co MOpeiloKOT, HCTOBPEMEHO
3aII0YHYBajKU KPH3a IITO OTTOTAII I'o AeUHUpPasIa eB-
POIICKMOT MOJZIEpHUTET.

Muoryte EBponu

ITocTojaT HM3a TEKOBHU HapaTHUBU 34 MOTEKJIOTO HA EB-
pora u eBpOIICKHUOT UAEHTUTET, KOU MOJXKE J1a Ce TPYIIHU-
paar crmopes HUBHHUTE KapaKTEPUCTHYHU HCTOPHUCKH,
MOJINTHYKY, WHTEJIEKTYJIHH U KyJATYpHU KopeHU. Of
cnucokoT Ha Ilos Basnepu (Paul Valéry) 3a Bpemnoc-
TUTE KOWIITO CIIOPEJ] HETO IO MU3TrPaJIUyie €BPOIICKUOT
UJIEHTUTET — T.€. PUMCKOTO IIPaBO, XPHCTHjaHCKaTa
Bepa U rPUKUOT Pa3yM — JI0 JEHEITHOBO ITPOIIUPYBAHE
KOH CTOJIOOBUTE HAa MOJIEDHUTETOT U IIPOCBETHUTEI-
CTBOTO, KAaTaJIOTOT HA 3a€JJHUYKOTO HACJIE/ICTBO € U
IIPOU3BOJIEH W MUTCKH. IIpOM3BOJIEH € 3aIITO U30CTa-
Ba JIEJIOBU U MApUHIba Of UCTOpHjaTa, reorpadujata u
KyJITypaTa KOW MOKaT, BO JIDYI'Ml KOHTEKCTH, /]Ja UrPaaT
[I0/IeZTHAKBO KOHCTUTYTHBHA YJIOTa BO M300POT KaKO U
XEereMOHHCTUYKHUOT CIUCOK IIITO CETa ce Hy/IU U IITO ce-
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Renaissance humanism initiated a revolutionary notion of
human equality, of singularity and community, cooperation
and multitude that resonated with forces and desires extend-
ing horizontally across the globe, redoubled by the discov-
ery of other populations and territories. On the other hand,
however, the same counterrevolutionary power that sought
to control the constituent and subversive forces within Eu-
rope also began to realize the possibility and necessity of
subordinating other populations to European domination.
Eurocentrism was born as a reaction to the potentiality of a
newfound human equality; it was the counterrevolution on a
global scale (Hardt and Negri, 2001: 76-77).

This other mode of modernity, Hardt and Negri conclude,
confronted desire with order while initiating a crisis that
would from then on define the European modernity.

Many Europes

There has been a number of acting narratives of the
origin of Europe and the European identity that can be
grouped by their distinct historical, political, intellec-
tual and cultural proveniences. From Paul Valery’s list
of values that in his view made up the European iden-
tity — Roman law, the Christian faith and Greek reason
— to the present expansion to the pillars of modernity
and Enlightenment, the catalogue of common heritage
is both arbitrary and mythical. It is arbitrary because it
leaves out parts and portions of history, geography and
culture that may, in other contexts, play as constitutively
in the selection as the hegemonic list that is on offer at
present and which is always structured by “the history of
the victors” (Mikkeli, 1998: 243). This history relies on a
series of “screen memories” which, as Marita Sturken’s

:
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KOTAIIl Ceé COCTaBYBaJI O] ,MCTOPHjaTa HA MOOeTHUITITE"
(Mikkeli, 1998: 243). OBaa ucropuja ce moTHHpa Ha
HU3a ,l1apaBaH MEMOPHUHU" IITO KOHCTPYHPAaT CeJieK-
TUBHU IPOEKIIMH 32 MUHATOTO MPEKY KOH CETranrHoCTa
ce MPaBU MOJHOCINBA, KAaKO IITO YKa)KyBa HAUYHMHOT HA
koj Mapura Crypken (Marita Sturken) ro ymorpeGyBa
(bpojoBckHOT MONM Bp3 ciiy4dajoT co CIOMEHHMKOT Ha
BuerHamMckara BojHa Bo KOHTeKcTuTe Ha CAJI.

Hamecro na ce mpeco3gaBa MMarvHapHO €IMHCTBO,
MOKeOH e IOCOOABETHO Ja ce 300pyBa 3a /Be (ako He
u 3a mHory) EBporn. Tyka ce moBuKyBaMe Ha OTJIEOT
/lee @paruyuu oxn Poxe Illaptue, kaze TOj TO PEKOH-
CTpyHpa HAaYMHOT Ha KOj Ce 3aMHUCJIyBAJIO JieKa TepH-
topujatra Ha PpaHnuja e mojeneHa Ha ,IIPOCBETEHA
®pannuja“ Ha ceBepoT O/ 3eMjaTa U ,HEMPOCBETEHA
®pannmja“ Ha jyrotT. Ja3ort, nokaxkysa lllaptue, He GHI
IIOCTOjaH, TYKy IIPOTKAaeH cO IMPOMEHJINBA ,reorpaduja
Ha BPEJHOCTUTE: KOra ce MHCJIeNI0O Ha oOpa3oBaHOCTA
Y Ha CTOIIAHCKUOT Pa3B0j, CEBEPOT ce 3aMHUCIYBaJ KAaKO
[IOHAIIPE/THAT, HO aKO Ce MUCJIEJIO Ha IJIOHOCTA U CTall-
KaTa Ha KPUMHUHAJIOT, JyTOT CTaHyBaJ IJIaBHO MECTO 3a
LJI0IIpame Ha MopasiHocTa Ha Ppannuja“. Mako remara
3a aBete ®pannuu pactpraata Mery ase EBponu He ce
II0jaBUJIA COCEMa, a JIyI'eTO MPOIOJIKIUIIE JIa TPafaT BpC-
KU CIIOpP€]] CBOUTE POHU PETHOHH, ,pO/IEHa HA [T0YBATa
Ha HOCTAJITHMYHHOT KOIHEX II0 €IMHCTBO, TeMara 3a
nBere ®paHIMU CTaHYBa CPEICTBO 32 IPOTHBCTABEHU
UJHUHMY, a2 TOKMY HEj3SUHUTE HEU3BECHOCTH Ouie n3pas
Ha eJlHA HOBAa KOHIIENIMja 3a OJHOCOT Mery MOKTa U
ommrectsoro” (Chartier, 195).

»JBere ®pannun” Ha lllapTue ce moBp3aHu co reorpad-
CKaTa MMAarvHaIiyja, HO €/IeH BajKeH 3aKJIyUYOK MOJKe
Jla ce U3BJIeUe O] IPOTUBCTABEHUTE MAIll HAa 3aMUCIIY-
BaI€TO Ha CeBepoT U jyroT Ha PpaHIUja; UMEHO, JeKa
JiBaTa 10JIa pafajie pa3INYHU U YeCTO MeryceOHO HeIo-
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use of the Freudian notion on the case of the Vietnam
War Memorial in the U.S. contexts proposes, construct
selective projections of the past through which the pres-
ent is made tolerable.

Instead of recreating an imaginary unity, it is perhaps
more appropriate to speak of two (if not many) Eu-
ropes. The reference here is to Roger Chartier’s essay
“Two Frances,” in which he reconstructs the 18" century
imagining of the territories of France split between the
“enlightened France” of the North and the “benighted
France” of the South. The divide, Chartier demonstrates,
was not a permanent one, but conflated with a shifting
“geography of values:” whereas when considering edu-
cation and economic development, the North was imag-
ined as more prosperous, when looking at fertility and
crime rate, the South came up as the prime site for “lo-
cating the morality of France.” Although the theme of
the two Frances torn between two Europes did not fully
emerge, and people continued to form ties with respect
to their native regions, “born on the nostalgic longing for
unity, the theme of the two Frances becomes the vehicle
of opposed futures, and its very incertitudes were the ex-
pression of a new conception of the relationship between
power and society” (Chartier, 195).

Chartier’s “Two Frances” relate to geographic imagina-
tion but an important conclusion can be drawn from the
contesting maps of imagining the north and the south of
France, namely that the two poles bred different and of-
ten antagonistic meanings. In a similar vein, it could be




Identities )

MUPJIUBY 3Hauera. CINYHO Ha 0Ba, MOXKeE J]a ce TBPAU
JleKa CIIOPOBUTE OKOJIy MPAIIaIbeTo HITO € OHA IITO TU
COUMHYBA ,,KyJITYpHUTE KOpeHH Ha EBporma, a 1To Hej-
3MHATa UCTOPHja, MOZJIeKAT HA UJIEOJIONIKH OIIPeIeIOn
U MHTEJIEKTYaJIHO PA3JIMYHU ByIOroBU. HUB ru mpene-
CyBa IUCKYPCOT 32 Pa3JINIHUTE perruoHu Bo EBpomna koj,
IIOKPAj Toa IITO ce 0Ou/IyBa J1a ru 06es1eKy BHATPEITHUTE
10/1eJI0N ¥ Pa3/IMKH, HCTO TaKa IOBTOPYBA M PA3JIMYIHU
dbopMu Ha TOJTUTUYKATA CBECT.

Ha npumep, BHaTpemHara mnozesn6a Ha Espoma Ha
pasnnuHu BpeMmeHcku 30HU ([enep (Gellner)), Ha Tpu
peruonu (bun6o (Bilbo), Iyr (Szucs), Macapuk (Ma-
saryk)) v HajBJIMjaTeJHAaTa KapTa OJ IOCJEIHUBE JIBE
JleceTyieTHja, T.e. OHAaa Ha ,Muresneyporna“, 3aeJHO T'U
HCI[PTYBaaT IMHUUTE HA PA3TPAHUIYBAbe JI0JIK UCTOPH-
CKU 3aMUCJIEHUTE WM CTBAPHUTE PA3JIMKH 32 KOU HC-
TOBPEMEHO Ce CMeTa U JieKa TU 00eIUHyBaaT U JieKa '
paszeslyBaaT TEpUTOPUHUTE BO 3aeHMYKATAa paMKa Ha
EBpomna. Hexou fypu 0BOj BU/ BHATpeIIHA 1oJie6a ro
IJIeZlaaT ¥ KaKo IOCJIEAHO CPEJICTBO 33 PEBUTAIM3AIIH]A
Ha eBPOIICKUTE KYJITypa, CBECT U UJIEHTUTET: OBA CEKa-
KO ce 0OHMCTHMHU OKOJIy 1989 rojiHa, Kora MHOTYMUHA
HCTOYHOEBPOIICKH U 3aI1a/THOEBPOIICKY NHTEJIEKTYaJIIIH
(majkonkpetHo KyHziepa) TBpzea Jieka TOKMY cpeJie pe-
BOJIYIIMOHEPHUTE OOUIIITA HA HUBHUTE HAIIUU ce OpaHes
U MoAMJIalyBas (3amaHO)eBPOIICKUOT UJIEHTUTET: BO
BakKBara 3aMuciIa, ,Mureneyporna“ ce abupmMupa Kako
,BUCTUHCKATA PU3HUIIA HA eBpOIICKAaTa UBUIM3aNMja”
(Morley and Robins, 468). Mefyroa, nipyru cMeTaar Jieka
ZiesioBH o7 EBpona HaBHCTHHA pUnaraaT Ha pa3jInyHU
KyJTypHH ucTopud. Taka, CJIOBEHEUKHOT COIIHOJIOT
Tonun Ky3amanuk paziukysa Tpu (uetupu) EBporu: aH-
IocakcoHckaTa nmoa-Espora (1rro ce coBmara co HATO
U CO IleHTpasHaTa ysora Ha Benmka Bpuranuja), mosu-
EBpona Ha EBporckara yauja (co I'epmanuja u ®pasn-
[[Mja KaKo IIeHTPAJIHU WUrpavy, IO3HATA U KaKO ,HO-
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argued that struggles over what constitutes the “cultural
roots” of Europe and its history is subject to ideological
appropriations and intellectually different investments.
These are conveyed by the discourse of different regions
of Europe which, apart from its attempt to mark internal
divisions and differences, also reiterate different forms
of political consciousness.

For instance, the internal division of Europe into differ-
ent time zones (Gellner), into three regions (Bilbo, Szucs,
Masaryk) and the most influential map of the last two
decades, namely the one of the “Mitteleuropa” all draw
lines of demarcation along the historically imagined or
real differences which are perceived as both uniting and
separating the territories within the shared framework of
Europe. Some even see this kind of splitting within as the
last resort of re-vitalizing European culture, conscious-
ness and identity: this certainly came through around
1989 when many Eastern and Central European intel-
lectuals (Kundera in particular) argued that it was on
the battlefields of their nations’ revolutions that (West-
ern) European identity was being defended and rejuve-
nated: in this imagination, “Mitteleuropa” asserted itself
as “the true repository for European civilization” (Mor-
ley and Robins, 468). However, others see parts of Eu-
rope as indeed belonging to different cultural histories.
Slovene sociologist Ton¢i Kuzmanic¢ thus differentiates
among three (four) Europes: the Anglo-Saxon sub-Eu-
rope (overlapping with NATO and with the central role
of Great Britain); the European Union sub-Europe (with
Gemany and France as the central actors, also called the
“new Europe”); Catholic sub-Europe (Slovenia, Croatia
and other post-socialist states with the common feature
of desiring to be more Catholic that the Vatican itself).
This sub-Europe for Kuzmani¢ presents a major threat

:




Bata EBpoma“); karosmukara noja-Epona (CioBeHwuja,
XpBaTcKka U APYTH MOCTCOLMJAIMCTAYKU APKABU UHja
3aeHUYKA OZIJTUKA € IIITO CaKaaT /1a OHU/IaT MOKATOJTMIKH
u oz caMmuoT BaTtukan). 3a Ky3amanuk oBaa mmoa-EBpora
IIpeTCTaByBa roJieMa 3aKaHa 3a JIPYyTUTe JBe Ouiejku ce
3aCHOBa Bp3 MeryceOHO H3MeIllaHA JeCHUYapcKa pe-
TOPHKA U MeJUyMcKa KOHTpoJa o/ PumokaTosanukara
npksa. Ha kpajot, mocrou ,Mwuresieypora“, He3aBpIlleH
MIPOEKT, ,cé yiTe He EBpoma“ koja, U IOKpaj cBojaTa
HEIeJIOCHOCT, CYyIIepHOPHOCTA Ha €BpOIICKaTa KyJITypa 1
[IUBIJIM3AIH]ja ja 3eMa 37[paBo 3a rotoBo. 3a Ky3zmaHuK,
TOBOPOT 3a MHOTY EBponu ja HapyllyBa MOHOJUTHATa
npercrana 3a EBpoma Bo Koja ce COApKU ITypaIu3MoT.
Meryroa, ciydajoT co Merymosoxkbara Ha CiioBeHHUja
U HEIOCJIETHOCTUTE BO TMOJIUTUYKUTE U KYJITYPHUTE
e/lHavYeba IITO IIPOU3JIETYBAAT OJf HETO MOKaKyBaaT U
KaKO THe M0/1eJI0N MOJKe J1a Ce YCI0KHAT.

Hcropucku riiegaHo, Majio HEKOJIKY KyJITYPHH Cy/TUPH
(Wu KyJITYpHH BOJHHU) IITO TO BJI€Yesie CJIOBEHEUYKUOT
HUJIEHTUTET BO PA3JIMYHH HACOKU U KOH CIPOTHBHHU
UIeHTU(UKAIUH, 2 HAjCKOPEITHUOT COJIPIKEIIe IMoes16a
JIOJDK ~ KaTOJIMYKUTE/TPOTECTAHTCKUTE KOPEHW Ha
CJIOBEHEUKHUOT HaIlMOHAJIEH HAEHTUTET. TeH3UnTe U KOH-
dukTHTE 106Mja HOB UMITYJIC BO MHHATATA TPAH3UIIUC-
Ka JielleHrja Koja ja 0beJieka KeCTOKO ITPEUCITHIITYBAahe
Ha UCTOpHjaTa, IITO TJIABHO Ce HACOYyBallle KOH HOBO
TOJIKyBalhe Ha COIMjaJTUCTUYKOTO MHHATO U KOH
O’KMBYBam€e Ha UCTOpHUjaTa Ipe COIUjaTu3MOoT (Koe Mo
MIPaBUJIO Cera BeKe MMOYHYBa CO KOPYIIIKOTO ,,[IOTEKJIO“ BO
7 Bek). PacipaBara 3a MHOTYCTpaHUTE U IPOTHBPEYHH
JINIA HA OBUE MIPEUCITUTYBakba € HaJBOP O IOMEHOT Ha
OBOj TPYZ; HAMECTO TOA, CAKaM J]a pa3IJie/iaM eJieH IpH-
Mep BO KOj ce IIpOjaBu IIPOTHUBPeYHaTa HAeHTHQUKaIT]a.
BaskeH e 3a11ITO I'o WUIyCTpHUpPa KOHIIENMIIUCKUOT Oe3u3J1e3
IIITO MOKAT JIa TO CO3/Ia/IaT BHATPEIIHUTE I10/1eJI0N Ha
EBpomna Ha XoMOreHH GJIOKOBH.
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to the other two because it is based on the intermingling
of right wing rhetoric and media control by the Roman
Catholic Church. Finally, there is “Mitteleuropa,” an un-
finished project, a “not yet Europe” which, despite its in-
completeness takes the superiority of European culture
and civilization as granted. For Kuzmani¢, speaking of
many Europes disturbs the monolithicimage of Europein
which pluralism is subsumed. The case of the Slovenia’s
in-between position and the subsequent inconsistencies
in political and cultural alignments, however, also show
how these divisions may become complicated.

Historically, there have been several cultural clashes
(or cultural wars) which have drawn Slovene identity in
various directions and opposite identifications, the most
recent one involving the split along the Catholic/Protes-
tant roots of Slovene national identity. The tensions and
conflicts gained new momentum in the past decade of
transition which has been marked with a fierce re-writ-
ing of history, directed especially towards re-interpreting
the socialist past and reviving the pre-socialist history (as
a rule now beginning with the Carynthian “origin” in the
7" century). To discuss the manifold and contradictory
faces of these revisions surpass the scope of this paper;
instead, I want to observe one instance in which the con-
tradictory identification manifested itself. It is valuable
for its illustration of the conceptual impasse which the
internal divisions of Europe into homogenous blocs may
create.
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OKOJIHOCTUTE BO KOM JIJIAOOKO Ce CIOopeIIe OKOJy Kap-
TUTe Ha EBpomna ce mMoBp3aHU CO HACTAHUTE O] 11 Cell-
TEMBPU U CO HUBHOTO IIPHUKAXKyBakhe BO CJIOBEHEYKHOT
jaBeH U MeguyMcku mpoctop. Kora mpBuTe CIUKU O
Ibyjopk cracaa [0 CJIOBEHEUKHUTE TIJIaCHia, PEIUCH
BeJIHAIl ce II0jaBHja M CJIUKHUTE IITO UM Ja70a KyJl-
TypHa JUMEH3Wja Ha TEPOPUCTUYKUTE YHUHOBH.
ITo emuryBamero Ha CH-eH-eH, KOMEHTAaTOpUTE Ha
CJIOBEHEUYKaTa TeJIeBU3Mja YBUOA JieKa CUMOOIU3MOT
Ha HANAJOT jacHO YKa)KyBallle Ha ,JIOKa3WuTe JieKa THE
[HamarauuTe] He T'M MOYWUTYBAAT I[UBIJIM3AIUCKUTE
Hopmu“. Ilox muBMIM3HpaHO ce moxapasbupanie 3a-
[aJ[0T, HO BO CJIOBEHEUKUTE MOJUTUYKU U MEIUYMCKHI
ej3aKy, 3HAUEHeTO Ha 3amajioT ce ypUBaIlle CO pas-
BOjoT Ha HactaHuTe. Cakajku 71a ja mocraBu CioBeHUja
Ha r00ajiHaTa MOJIUTHYKA KapTa Ha KyJITypHa IpHU-
IaJHOCT Ha [UBWIM3UPAHUOT 3anay, murpuj Pymern,
CJIOBEHEUKNOT MUHUCTEDP 32 HAJ[BOPEIIHHN paboTH, mpe-
ZyTIpeau: ,,TepOPU3MOT, WK aKO caKaTe, BApBAPCTBOTO
e TIoBeKe 071 3aKaHa 3a IuBmIN3anyujara. CjioBeHuja My
mpumnara Ha 6JIOKOT ITUBHUJIM3UPaHU 3eMju . F13pa3oT ro
pemnpojynupalie TepOpPUCTOT — JIeMOKpaTcKa Imozenba
Ha KapTaTa IITO Beke ja m3pabortu Biazata Ha CAJl.
MuUHHCTEPOT o MOBTOPH U CTABOT LITO I'o M3Hecoa by
nomuaanor, [layesn u Baep 3a ,Tepopu3MOT KakKO HOBOTO
3J10 Ha HAIIMOB cBeT”. HanpoHasiHaTa jaBHA TeJIeBU3Hja
T'Yl EMUTYBAIIIE U3]aBUTE HA TPUTE CBETCKU BOJAYH ITPOC-
JiefeHu co cHUMKU o MenxetH u IleHTaroH of exgHa
cTpaHa u o ysiunuTe Bo JIuban oz apyra crpana. Ha mp-
BUTe, CBE/IOIIH CO CBOU MCKa3u 300pyBaa 3a y»Kac U Tpay-
MU; Ha BTOPHTE Ce IJIe/1aa MACOBHH CIIEHU UCIIOJTHETH CO
IIPOCJIaBa U paJiocT. Vi3MecTyBajkul TH CBETCKUTE CTPAJia-
Ba U GpyCTpanuy 3apajyl MOJUTHIKO MaHEBPHDPAHE
Ha CBETCKUTE I'e0-CHJIM, IOJIUTHKATA HA IPETCTaBU Ha
TeJIeBU3HjaTa TU [IOCTaBU OCHOBUTE KOH(JIMKTOT Ja ce
3aMUCIH NPBEHCTBEHO BO KyATypHa cMmucia (Vidmar
and Mancevic, 2007).
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The occasion on which the maps of Europe were pro-
foundly contested relates to 9/11 and its representation
in the Slovene public and media space. When the first
images of the New York attacks reached the Slovene
news media, almost instantly, the imagery which gave
the terrorist acts a cultural dimension emerged. Follow-
ing the CNN broadcast, Slovene television commentators
saw the symbolism of attack clearly pointing to the “evi-
dence that they [the attackers] don’t respect any civilized
norms.” The civilized meant the West, but in the Slovene
political and media landscapes, the meaning of the West
was collapsing as the events followed. Hoping to situate
Slovenia on the global geopolitical map of cultural belong-
ing to the civilized West, Dimitrij Rupel, Slovene foreign
minister warned: “Terrorism, or, if you want, barbarism,
is the worst threat to civilization. Slovenia belongs to the
block of the civilized states.” The expression reproduced
the terrorist — democratic splitting of the world map that
was already crafted by the U.S government. The minister
also reiterated the view put forward by Bush, Jr., Powell
and Blair of “terrorism as the new evil of our world.” Na-
tional public television broadcast the statements of the
three world leaders together with images from Manhat-
tan and Pentagon on the one hand, and from the streets
of Lebanon on the other. In the former, witnesses’ nar-
ratives testified of horror and trauma; in the latter, the
global screens were filled with celebration and joy. Dis-
placing human suffering and frustration for the political
manoeuvring of the world’s geo-powers, the television’s
politics of representations set the grounds for imagin-
ing the conflict primarily in cultural terms (Vidmar and
Mancevic, 2007).

’II



Jloneka 3abeemkuTe HA MUHHCTEPOT 32 HAJBOPEIIHU
camMo ayyupaa Ha MapajiurMara 3a CyJJUpOT Ha LIUBU-
JIN3aIMUTE, TOTAITHUOT ITpeTcezaTes Ha CiioBenuja, Mu-
san KyuaH, mak, OTBOPEHO yIaTH Ha Hea Kora peye ,,0Ba
He MOJKe JI1a ce JIOKMBYBa KaKO BOjHA HA IIMBUJIM3AIINH,
KaKo BOjHa Ha Ky/ITypu!“ OCBpHYBajKU ce Ha M3jaBaTa Ha
Bepsryckonu 3a ,,MOKTa Ha HalllaTa MUBIIN3aNHja“ Koja
ja Tiemamie BO IOCBeTEHOCTa Ha cyiobopara U JbyOOB-
Ta KOH Apyruotr, Ky4yaH ru mnpeaynpenu eBpOICKUTE
MOJINTHYAPH Jia BHUMaBaaT co 36oposute. [loHaTamy,
Jl0JleKa TIOJINTHYKUTE JVICKYPCH MaKa Madea BO paM-
kuTe Ha XaHtuHrroHorara (Huntington) mapagurma,
ce T0jaBHja KPUTHYKHU IJIACOBH KOU ja IEKOHCTPyUpaaT
XaHTHHITOHOBCKATa JIOTHKA Ha OPUEHTAJIM3UPAHO Pa3-
MuciayBame. Mydrrjata Ha HcIaMcKaTa 3aeTHUIA BO
CrioBeHuja, Ha IPUMeP, TH II0jaCHU ITOJIUTUIKUTE [T0CIIe-
LY Off CEMAHTHYKUTE 3JI0YIIOTPEeOU U Olaverma, Kou
6ea BI/LUIMBU BO MeryceOHO 3aMEHJINBOTO KOPUCTEHE
Ha MOMMOT MYCJIMMAaH KaKO O3HAUYUTEJ 3a HCJIAMCKU
TepopucT. Toj MOHyAN HaBpaKame Ha eJHO IOIJIaBje Oy
OaskaHCKaTa MCTOPHja, BEJIEjKU ,0CyM WJIjafil MYCJIH-
MaHU Oea yOMEHH BO TEKOT Ha J[Ba JIeHa U eJ[Ha HOK, HO
HUKO] He TBpJIelle JieKa XPUCTUjaHUTEe Ce 3JIOCTOPHU-
nu“. HarsacyBajku ja HeypaMHOTEKEHOCTa BO IIPETCTa-
BYBAbETO Ha 3araJioT Kako IUBIUIN3aIMja, a MeTokoT
KaKo HCJIaM, MCTaTa OHAa HEypaMHOTEXKEHOCT Ha Koja
KPUTHUYKU Ce OCBPHYyBaa aka/ieMCKuTe Jyyre kako Cauj
(Said) u Kapaunu (Cardini), mydTrujara, ucro taka, ru
M3JI03KH U UJIE0JIOIIKUTE BJIOTOBH IITO CE 3aKOPaByBaaT
moa riobajM3upaHaTa ,BOjHA IIPOTHB TEPOPU3MOT
(ibid.)

Kako mTo mokakyBaaT I[UTaTHBE, BO CJIOBEHEYKHOT
KOHTEKCT I10 11 CeITeMBPH, UJI€0JIOTHjaTa HA ,,CYyAUPOT
Ha IMUBWIM3AIUUTE ja OTBOPH, HO U ja MOBpP3a jaBHA-
Ta pacrpaBa CO IOBJIACTEHHUTE IOWMHU 3a KyJITypara,
[UBIJIN3AIMjaTa U UIEHTUTETOT. MefyToa, BO paMKUTe
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Whereas the foreign minister’s remarks only alluded to
the clash of civilization paradigm, the Slovene president
at the time, Milan Kucan, on the other hand, evoked it
openly by stating that “this cannot be seen as a war of
civilizations, as a war of cultures!” Reacting to Berlusco-
ni’s statement of the “power of our civilization” which he
saw in the commitment to freedom and love for other,
Kucan warned European politicians to be careful with
words. Furthermore, whereas political discourses strug-
gled back and forth within the Huntington’s paradigm,
critical voices emerged which deconstructed the Hun-
tingtonian logic of orientalized thinking. The mufti of the
Islamic community in Slovenia, for instance, clarified the
political consequences of semantic misuses and abuses,
evident in the interchangeable use of the term Muslim as
signifier of the Islamic terrorist. “There were eight thou-
sand Muslims killed in two days and one night in Bosnia
and Herzegovina,” he offered a flash back of the Balkan
chapter of the European history, “yet nobody claimed
that the Christians were criminals.” Reiterating the un-
evenness in representing the West as civilization and the
East as Islam, the unevenness that has been critically ad-
dressed by scholars like Said and Cardini, the mufti also
exposed ideological investments that have been petrify-
ing under the globalized “war on terror” (ibid.)

As these quotes indicate, in Slovene post-9/11 contexts,
the ideology of the “clash of civilizations” triggered but
also linked public debate to the privileged notions of
culture, civilization and identity. However, within the
contradictory and contested local field of political invest-
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Ha MMPOTHBPEYHOTO M OCIOPYBAHOTO JIOKAJIHO IOJIE Ha
MOJIMTUYKU BJIOTOBU U KOJIEKTUBHU >KeJIOU, TEJIOTO Ha
EBpora ce mo/ieid BO IPOTHBCTABEHN HACOKH — €HaTa
Ha COYYBCTBO, a Jpyrata Ha OcCy/a 3a ,[yXOBHHUTE Ba-
3anu Ha CAJT“. IIpuToa, cTaHa OYUTJIEAHO Jeka EBporma
HeMallle e/leH eUHCTBEH JIMK Ha Koj OU ce IMOTIperte.
EBporma Gelite moziesieHa BO ,KOQJIUIAja IIPOTUB TEPO-
pu3MOT". AHTarOHHUCTHYKATA CTPYKTypa Ha [IOBP3yBabe-
TO €O Iapajurmara 3a ,BOjHaTa MPOTUB TEPOPU3MOT"
cermak He ycitea /Jia OTBOPH IIPOCTOP 3a pasIyie/lyBarbe
Ha MO’KHOCTUTE 3a eHa MyJITHKyJTypHa EBpoma, Kou
cera ce COO4YyBaa €O IIPEANU3BUIIATE HA YCIOBUTE IIITO I'H
yTBpH 11 cenrremBpu. Co TOa IITO He ycIiea /ia To Ipemnc-
[IATa IPOEKTOT 32 CO3/IaBabe EBPOICKU HUIEHTHUTET KOj
Cce CoouyBallle co ¢é IoroJieMaTa HETPIIEJIMBOCT KOH MyC-
JINMaHCKHTE 3aeTHUIU Bo EBporma, Taa, KaKo IIITO PEKOB
npyraze (Vidmar, 2006b), He UM 1azie HEKOj MO3HAYAEH
MIOTTUK Ha cioBeHeukuTe EY enT 1a UM ce IpOTUBCTa-
BaT Ha PACUCTHYKUTE YyBCTBA J0OMa.

I'nenano ogHazBoOp, Aa ro packaxkam Kysmanuk, mose-
JieHaTaJiojasiHOCT Ha Cy10BeHUja ' penpo/iynyparlie rpa-
Hurure Mery noa-EBponiute Ha HATO u EY. Jlokosky
MIOJIUTUYKHUOT aHTaroHMU3aM, IITO CJIOBEHEYKNOT MUHHU-
CTep 3a HAJABOpENIHU PAbOTH YIITe MOBEKE IO 3aCHIIN
co Toa mTo 6e3 HUKAaKBa IIPETXO/[HA jaBHA U IapJaMeH-
TapHa paclipaBa ja IOTHHIIA JieKIapanyjara o/ Buianye,
MOJKe JIa ce TOBP3€e CO JIOKAJHUTE HJIe0JIONIKH 60p6wH,
TOj IPAKTUYHO ja ypUBa U CTaOMIHOCTA HA BHATPEIIIHUTE
rpannnu Ha EBpomna. Hecrabunnara maeHTuduKanyja
Ha CiioBeHUja co ,EBpomna“ ykaxkyBa Ha Toa KaKBH OIlac-
HOCTH JIEMHAT O7] HOTIUPAkeTO Bp3 rPaHUIUTE 32 KOH,
BO OZTHOC Ha MCTOKOT Ha EBpora, ce moka)kajo u Jeka
IO 3alBPCHYBaaT U JleKa I'0 YCJIOXKHYBaaT OJHOCOT Ha
3amaznoTr koH cebecu. V1 HaBHCTHHA, Tpymnara of Bui-
Hyc IITO ja MO//IpKa Koaynunujara npeasojaena oa CA/L
IIOBTOPHO ja IOTBPAM HAa/[MOKTAa Ha moj-EBpomara Ha
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ment and collective desires, the body Europe split open
in oppositional directions — one condoling, the other
condemning the “spiritual vassals of the U.S.” In the pro-
cess, it became evident that there was no one single im-
age of Europe to rely on. Europe was divided in “coalition
against terror.” The antagonistic structure of alignment
with the “war on terrorism” paradigm nonetheless failed
to open up a space for the discussion of the prospects
of multicultural Europe, now challenged by global con-
ditions defined by 9/11. By falling short of reconsider-
ing the project of making of the European identity faced
with increased hostility against Muslim communities
in Europe, it gave no substantial push for the Slovene
EU elites, as I discuss it elsewhere (Vidmar, 2006b), to
counter nationalist and racist sentiments at home.

From the outside perspective, Slovenia’s divided loyalty
reproduced the boundaries between the NATO and the
EU sub-Europes, to recount Kuzmanié. If the political
antagonism, which was furthered by foreign minister
signing the Vilnius declaration without having any prior
public or parliamentary debate, can be linked to the lo-
cal ideological struggles, it also, in effect, defeats the sta-
bility of Europe’s internal frontiers. Slovene’s unstable
identification with “Europe” points to the perils of rely-
ing on the borders which, in respect to the Europe’s East
have proven as both consolidating and complicating the
West’s relationship towards itself. Indeed, the Vilnius
group which gave support to the US-led coalition reaf-
firmed the power of the NATO sub-Europe against other
sub-Europes; the case of the divided political (and cul-
tural) understanding of 9/11 in Slovenia also corrupts
firm and exclusive belonging to any of them.

:




HATO nan npyrute noja-EBpomny; npumepor co nozerie-
HOTO TIOJIUTUYKO (M KyJITYypHO) cdakarbe Ha 11 CeNTeM-
Bpu Bo C/IOBEHHUja UCTO TaKa ja Harpu3yBa LIBpPCTaTa U
HCKJIy4MBaTa IPUIIAIHOCT KOH KOja U J1a € O/ HUB.

MerynpocTtopwu

Kako npumep 3a miobanusanyjara Ha UMIEPUjATHUOT
pasyM, Kako IITO ro pasrienyBaa bypaje u Bakyawr,
XaHTUHTTOHOBUTE Jeia CJIOOOAHO TaTyBaa IIUPYM
IJ1aHeTaBa 0e3 /1a ce I0CTaByBa MPAIIAHETO 32 HUBHUTE
AHIJIONIEHTPUYHH ybOenyBama. Kako ImTo HarjacyBaaT
U aBTOPWUTE, BO €paTa Ha IJI00AJTHU KOMYHHKAIIUH,
LIIAPEmheTo Ha MucsIaTa 1o ypuekot Ha CA/1“ edekTUBHO
Ce MOTXpPaHyBa O €BPOIICKOTO WHTEJIEKTYATHO IOJIE U
~KYJITYPHOTO HOBHHAPCTBO", IIITO CEKaKO Oelrre CIyvaj co
CJIOBEHEYKNTEe MAaCOBHU MEAWyMHU IIITO M IpHIlaraa Ha
matuiara (Bourdieu and Wacquant, 1999: 43). Cenak,
mpo6JIEMOT MOKe HM3/IPKAHO /1a TO JIOLMpPaMe MAaJIKY
Mo/laJieKy M Jia ce 3alpaliaMe Kako Toa, U MOKpaj Toa
mro EBpoma mmasna Gorata Tpaaunuja Ha Cpeadw co
OpueHTOoT (BO MOJIUTHUKATA, YMETHOCTUTE, IT0e3ujaTa U
MaTenuCcHaTa KHIYKEBHOCT) U KOJIOHUjaJTHO BJIOXKYBaJia
BO OpHEHTAaJIHaTa Hayka, jfoxeka CAJl Hemasie TakBO
HCKYCTBO, CeIaK IPeoBJIaiajie PeNyKIIMOHUCTUUKUTE
OCJIMKYBama IITO ja moBp3asie EBpona co nuBrn3anu-
jara, a UcJIaMoT co BEPCKUOT dyHAaMeHTan3am. O6eM-
HUOT [IEH30PCKU 3aMaB IIITO ce HaHEeJI Ha MCTOPUCKATa
MeMopHja MOKe Jia ce o0jacHH co (PaKTOT JieKa, KaKo
mTO yKaxyBa enioro Ha Caump, EBpoma crekHyBasa
~paHTaszuja u npeduHETOCT” OF TOMUPUTE CO UCIAMOT
HO ,MCJIAMOT HUKOTAIIl He 61t 100penojaeH Bo EBpomna®
(Said, 2000: 178). HcTo Taka, Toa MOXe /a ce JOJIKHA U
Ha (PAKTOT /leKa eTHOIEHTPUYHUTE TOJIKYBaka, 3aCHO-
BaHU BpP3 OKMBYBAIb€TO HA KOJIOHHMjaTHATa IMOJUTUKA
Ha UCKJIyJ9yBambe, COyYeCTBYBaaT CO HOCTAITUYHOTO Ce-
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Huntingtonian Spaces

An exemplary of globalization of imperial reason, as
Bourdieu and Wacquant have discussed it, Huntington’s
work traveled freely across the globe without being ques-
tioned about its American-centric belief. As the authors
also stress, in the age of global communication, the “dif-
fusion of US thought” is effectively catered to by Euro-
pean intellectual field and “cultural journalism” which
certainly was the case with the Slovene mainstream
mass media (Bourdieu and Wacquant, 1999: 43). Yet the
problem can arguably be located a bit further to ask how
despite the fact that Europe had a rich tradition of en-
counter with the Orient (in politics, art, poetry and travel
literature) and had its colonial investments in Oriental
learning, whereas the U.S has no such experience, the re-
ductionist depictions which linked Europe to civilization
and Islam to religious fundamentalism prevailed. A mas-
sive stroke of censorship inflicted on historical memory
can be explained by the fact, as Said’s work suggests, that
there was “imagination and refinement” on the part of
Europe in encountering the Islam, yet “Islam has nev-
er been welcome in Europe” (Said, 2000: 178). It may
also be due to the fact the ethnocentric interpretations,
based on re-vitalization of colonial politics of exclusion,
are complicit with nostalgic self-fashioning that has sur-
vived in a repressed form in many places and, not least,
could be found in EU documents and cultural politics.
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0eo0JIMKyBambe IITO HA MHOTY MeCTa OICTAHAJIO IOTH-
CHATO U IITO, a TOA HE € IMOMAJIKy BaXKHO, MOXKE J1a ce
Haj/ie BO IOKyMeHTUTe Ha EY 1 Bo Hej3aMHaTa KyJITypHA
MIOJINTHKA.

Enna kputnuka cpefba co JIOKATHUTE IPUMEHU Ha XaH-
TUHITOHOBATA Te3a € CellaK IPecy/lHa 32 PA30TKPUBAE
Ha Hej3WHATa WJIe0JIOIIKA IPUBJIEYHOCT. XaHTUHITOH
ru chaka pasjUKUTE Mely NUBWIN3AIMUTE HE CaMO
KaKO BUCTUHUTU TYKy U KaKO TeMeJIHU; TOKMYy OBaa
paduHUpaHa IpeTcTaBa 3a KyJITypaTa My OBO3MOXKYyBa
Jla YBUJM JIEKa ,paceauTe Mely IUBHJIM3AIUUTE CTa-
HyBaaT LEHTPJIHU JIMHUU Ha CyAUp BO IviobasHaTa
nonutuka“ (Huntington, 1996: 125). KyatypHure pas-
JINKH TEIIKO Ce pacuyieHyBaar; OTTYKa, IpeJiBU/IyBa TOj,
HeKaKBU €KOHOMCKHU PETrHOHAIU3MU ce BO3MOKHU CaMO
KoTra IIOCTOU 3aeJIHUYKa IuBWiIn3amnuja. Kora 30opysa
co EBpormejiure, 1 Ha UCTOK U Ha 3amaj], TBPJU JeKa
eBpOoIIcKaTa eKOHOMCKA MHTerpaiyja € BO3MOXKHA caMo
3aToa WITO ,IIOCTOjaT 3aeITHUYKATa €BPOIICKA OCHOBA U
3aI1a/IHOTO XpUCTUjaHCTBO“ (2004). Ilo ypuBamweTo Ha
BepauHCKUOT suz, TBpAU, 1 ICTOYHOEBPOTIEJIIUTE MOKE
Jla y4ecTByBaaT BO IIPOIECOT OUJIEjKU ,cera MOKaT Jja
UM ce NIPUpPY’KaT Ha CBOUTE KyJaTypHU Opaka“ (Hunt-
ington, 126). Co orsez Ha xenxbaTa Ha MOPaHENIHUTE
COIIMjJICTUYKY JIP3KABU IOBEKe Zia He ce MOBP3yBaaT
co MCcTOKOT, HErOBHOT IOBUK 3BY4YHM KaKO yTelIUTeJIeH
HAJIOMECT 3a TOAWHHUTE MHHATU IOJ €IHAa TyfWHCKa
SIUBHIA3AIIAja“.

3aeTHUYKOTO MOTEKJIO0, IITO IO Ipejasiara XaHTUHITOH,
KaKo IIITO Cce TBPZEI0, UMa MUTCKA IIPUPOZiA U € Ipef-
MeT Ha KOIIHeK HaMeCTO UCTOPHUCKH o/ipas. IlonaTamy,
KyJTypaTa BO XaHTHHITOHOBaTa KOHIENTyasu3alyja
ce IpeTcTaByBa KaKO KOHKPeTU3UPaHA CTBAPHOCT IIITO
MM IIPETXO0/IU Ha IIPOIeCUTe Ha KOHCTPyUPame, IIperosa-
pame u ocriopyBame. Hamecto 1a ce riiezja Kako pou3-
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Critical encounter with local deployments of Hunting-
ton’s thesis is nonetheless crucial to exposing its ideo-
logical appeal. Huntington understands differences be-
tween civilizations as not only true but basic; it is this
reified notion of culture which allows him to see that “the
fault lines between civilizations are becoming the central
lines of conflict in global politics” (Huntington, 1996:
125). Cultural differences are hard to disassemble, there-
fore, he predicts, any kind of economic regionalisms is
possible only when there is a shared civilization. Speak-
ing to Europeans both East and West, he claims that
European economic integration is possible only because
“there is a shared European base and Western Christi-
anity” (2004). After the fall of the Berlin Wall, Eastern
Europeans too could partake in the process as they are
“now able to join their cultural kin,” he argues (Hunting-
ton, 126). Considering the wishes of the former socialist
states to be disassociated from the East, his invitation
sounds as a soothing compensation for years spent un-
der foreign “civilization.”

The shared origin, proposed by Huntington, as it has
been argued, is mythical in nature, an object of desire
rather than a historical reflection. Moreover, culture in
Huntington’s conceptualization is presented as reified
reality preceding processes of construction, negotiation,
and contestation. Rather than seen as the product, it is
imposed upon human interaction, stretched over large
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BOJI, Taa 1 ce HaMETHyBa Ha YOBeYKAaTa WHTEPAaKIYja,
IIPOCTPEHA IIPEKY TOJIEMU TEPUTOPUU KAKO XOMOTe€HA U
€CeHIMjaTUCTUIKA IpeKpuBKa. [loHaTtamy, KyJsTypaTa
ce IIOVCTOBETYBA CO I[UBIJIM3AIMjaTa, [IUBUIN3AIjaTa
CO BepckuTe pa3nuku. [IpomymTajku 1a BUAM JieKa TOK-
My HOJIMTHYKUTE U H/IE0JIOMIKUTE 60pOH ' co3/1aBaaT
U7Ie0JIOMKNTe epeKTH Ha KyJITypHATa pasjinka, XaH-
TUHITOH HCTOBPEMEHO BPIIM OpHEHTAIHU3anyja U 3a-
naguzanuja (Pieterse, 2004: 48). OBa rieauInTe, UCTO
TaKa, I'yl OpHUIIe CyZIUPUTE LITO CE O/IBUBAAT BO PAMKHUTE
Ha KyJITypaTa. HajBaskHO e mITO Toa ce ycorisiacyBa co
orcecuBHaTa morpara Ha EBpoma mo /oM koja ja mor-
THKHYBaaT HECTAOWJIHUTE KOHTEKCTH Ha 00eINHyBabe-
TO U IrJ100anu3anujara. , EBporckuor Xajmar ro mnpususa
crapoTo Bestmuue Ha EBpoma kako GeneM IPOTUB HJI-
HuTe HensBecHocTd. Toa e EBpona koja ru ziesu oHuHe
IITO 11 IpunaraaT Ha 3aeHUIATA O] OHHE IITO CE eK-
citipakomyHuiiapu v, IpakTUYHO, BoH3eMjaHu " (Morley
and Robins, 458). CraTuyHaTa U TepUTOPHjaIHA CIIUKA
1ITo 3adaka oApeIeHO 3eMjUIITE HA KYJITYPHH Pa3IUKU
¥ IPHUPOJHO IMOTTUKHYBAHOTO YyBCTBO KOH BeEpCKaTa
U eTHHUYKATa HAeHTH(UKANMja OBO3MOXKyBa GUHA U
ypenHa riobanna kapra.® Ho, ucipTyBameTo KapTu He
camo IITO e 3710/IeBHA paboTa, TYKy € 1 HoT(aT IPOTKaeH
co moyuukyd KoHoTamuu. CiieHUTEe JBa HpHMeEpa
YKaKyBaaT Ha MOKHOCTA UCXOJHTe Ja OujaT HaCHUIHU
KOra KyJITypaTa ce KOMOMHUpa cO TepUTOpHjaTa U Kora
MECTOTO CTaHyBa MJIU 3aTBOP 3a loMopoaHuTe (Appada-
ruai, 1988: 39) wiu 3eMja Ha IOBJIaCTEHUTE.

Ha noueTokoT o 2005 roAuHa, eaHa Irpymna pPoJUTeNH,
YUH JIella yuea BO OCHOBHOTO YUUJIUIITE BO BpuybrH, BO
jyroucrounuot peruoH Ha HoBo Mecro, ce mogrorsysaiie
Jia 3arrovuHe O60jKOT Ha HacTaBaTa. [I[ppyrHA 32 BAKBUOT
yekop Oelrle, Kako IITO objacHHja, TOA IITO HUBHHUTE
Jlela He TOKaXKyBaJle OHOJIKY OJIJTUYEH ycIleX KOJIKY IIITO
Tpebaso. Criope]; HUB, TOA Ce JIOJIKENI0 Ha GaKTOT JIeKa
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territories as homogenous and essentialist cover. More-
over, culture is identified with civilization, civilization
with religious difference. Failing to observe how it is the
political and ideological struggles which produce the
ideological effects of cultural difference, Huntington ori-
entalizes and occidentalizes at once (Pieterse, 2004: 48).
This view also obliterates clashes that unfold within cul-
ture. Most importantly, it strikes accord with Europe’s
obsessive search for home triggered by unstable contexts
of unification and globalization. “The European Heimat
invokes the past grandeur of Europe as a bastion against
future uncertainties. This is a Europe that divides those
who are of the Community from those who are extra-
communitari and, effectively, extraterrestrial” (Morley
and Robins, 458). The static and territorial image of the
culture occupying a fixed land of difference and naturally
driven sentiment towards religious and ethnic identifica-
tion makes for a nice and orderly global map.® Drawing
maps, however, is not only a tedious job but an endeav-
or laced with political connotations. The next two cases
demonstrate possible violent outcomes when culture is
conflated with territory and where the place becomes ei-
ther prison house of the natives (Appadaruai, 1988: 39);
or the land of the privileged.

In early 2005, a group of parents, whose children were
going to the primary school of Brsljin, in the South East
region of Novo Mesto, was about to begin a boycott of
classes. The reason for their action was, in their words,
that their children were not excelling as they should. In
their view, this was due to the fact that they were includ-
ed in ethnically mixed classrooms with Roma children.
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Omsie BO €eTHUYKHU MEIIOBUTHU OfiesieHrja co PoMunmba.
Bo yumnuinrero ydene 626 jnemna, a 86 ox HUB Ouie
Pomu. Ponurenure TBpaese geka ,,0pojHOCTa HA POM-
CKHTe Jlella TO HapylllyBa IIIKOJIyBalbeTO Ha HUBHHUTE
Jlella ¥ JleKa HUBHOTO 00pa30BaHHE € MOcaa00 OTKOJIKY
BO YUYWJIHMIIITATa CO MIOMAJIKy IIAPEHOJIMKH TapaJIeJIKh .
Bo cBoeTo coorminTeHrie HaBeJe JieKa, IOpaill KOHIIeH-
TpanyjaTa IITO IO MPaBU YYHIUIITETO HeGe30eIHO 3a
HUBHHTE Jlelia, 6apaar ,,pOMCKUTE JIelfa ia Ce pacropeay-
BaaT BO ITOCeOHU OJiJIeJIeHHja U/ Wiu da ce ipemecitiaill
BO JIpDYTH YUYWJIHINTA BO PermoHoT” (nurat kaj Vidmar,
2006a: Kyp3uBOT € MOj). MUHHUCTEPOT 3a 00pa3oBaHUeE
OJITOBOPH CO MOJIEN Ha ,,0J1ara cerperamuja“ Koj, 1ako Ha
IIOYETOKOT I'0 O3HAYM KaKO 3aKOHCKH COMHHTEJIEH, BO
HapeJIHUTE MeCEelH IO MPeTCTaByBallle KaKo MpUMep 3a
MMO3UTHBHA Ipakca. Flako My ce MPOTHUBCTABU CTPYYHATA
jaBHOCT, TOj 3aKJIy4YH JileKa HeropaTa cTparervja Ke aaze
MMO3UTHUBHU pe3yJITaTu OJ1aroJlapeHue Ha KOH ,BeKe HeMa
Jla UMa cyoupu medy kyaittiypuitie“ (Kyp3uBOT € MOj).

Bo oxroMBpm 2006 roamHa, egHA THEBHA Ipyna Ha
MHO3HUHCKOTO HaceJIEHHE BO ceJI0TO AMOpYyC BO UCTHOT
peruoH, ce cobpa 3a 7ja U37ejCTBYBa Off HUBHUTE UMO-
TH J1a ce u30pka poMckoTo ceMejctBo Crpojan. ®pyc-
TpUpaHaTa 3aeHUIA CBeJOYelle Ipesi MeINyMCKUTe
M3BECTYBAYU 32 CEKOjAHEBHUTE MPOOJIEMH IITO UM TI'H
IIPEIN3BUKYBAJ JKHUBOTOT BO Osm3mHa Ha CTpOjaHOBIH
KOU, CIIOpE/] TJIACHOTOBOPHHUITUTE HA 3a€THUIIATa BO AM-
Opyc, peZlOBHO BpIleJie KPUBUYHU JleJla KaKo Kpaxkow,
OecrrpaBHO ymarame Ha HUBHUTE HUMOTH, OIIACHO YIIpa-
ByBamb€ CO HEPEruCTPUPAHM BO3WIA, NAJIEHe ONACHU
Marepuu UTH. ®pycrparnujara KyJIMHHUpA KOra efeH
LIUBIIT o AMOpyc (1Me co koe Pomurte ru ocsioByBaaT
He-PomuTe) OM1 TUBjauKy ITpeTENaH Ha IATOT KOH Yep-
rara Ha cemejcrBoto CTpojaH, HACTAH IITO BeJHAII CE
noBp3a co CTpojaHoBIY. Beke HApeTHHUOT JIeH ce oKaXka
Jleka TOKMY LIBUJI KOj JKuBeeJl BO kaMroT Ha CTpojan
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In the school with a student body numbering 626 chil-
dren, 86 were Roma children. The parents argued that
it was “because of the number of Roma children which
disturbs the education of their children and that they get
less than in schools with less colorful classes.” In their
statement they claimed that due to the high number of
Roma children in the school the school was unsafe for
their children: “Roma children be put in separate classes
and /or displaced to other schools in the region.”(quoted
in Vidmar, 2006a: my emphasis). The minister of educa-
tion responded with a model of “soft segregation” which,
although at first, he acknowledged as legally question-
able, in subsequent months he presented as a case of
positive practice. Although confronted with opposition
from the professional public, he also concluded that his
strategy will breed positive effects so that “there will be
no more clashes between cultures” (my emphasis).

In October 2006, an angry group from the majority
population in the village of Ambrus in the same region
rallied to achieve the expulsion of the Strojan family, a
Roma family, from their lands. The frustrated commu-
nity testified to news media of their daily problems of
living in the vicinity of the Strojans who, according to
the spokespersons of the Ambrus community, regularly
engaged in criminal deeds of stealing, illegal trespassing
on their property, dangerous driving in unregistered ve-
hicles, burning dangerous materials and so on. The frus-
tration came to a head when a “civilian” (the name given
to non-Roma people by the Roma) from Ambrus was
badly beaten on the way to the premises of the Strojan’s
camp, an incident which was instantly linked to the Stro-
jans. Only a day later, it became clear that it was indeed a
civilian living at the Strojan’s camp who was most likely
responsible for the violent act, but the angry reactions by
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HajBEPOjaTHO OWJI OJITOBOPEH 3a HACHJIHUYKUOT YHWH,
HO THEBHUTE PEAKIMH O JOMHHAHTHOTO HaceJeHHe
BeKe Oea m3Jsiersie oj] KOHTposa. CoOOYeHU cO THEBHATA
TOJIIIa Koja bOapaillle Jja ce BMela JApiKaBaTa, HO U Koja
HH3 PACHCTHYKA PETOPUKA ce 3aKaHyBallle JleKa caMarta
Ha CBOj HAUHH Ke ce cIpaBu co ,l{uranure®, ceqymHae-
ceTTreMrHa Bo3pacHU CTpOjaHOBIIM Y HUBHUTE YETUPH-
HaecerT Jiera ru npudaruja yoeayBamaTa 0]l MUHUCTEPOT
3a BHATpENTHU pabOTH /1a ja HaIyIITaT cBojara yepra. Co
MTOJTUIIMICKA TPUAPY?KOA, IO/ U3TOBOP JIEKA TU IIITHUTH OF
HacwrIHUTe coce, CTPOjaHOBIIH, POMCKO CEMEJCTBO CO
CJIOBEHEYKO JIP’KAaBjaHCTBO, CTaHA IPeAMET HA IPOTOH
I10/1 IIOKPOBUTEJICTBO HA JpKaBara.

Toa mro Ha CTpOjaHOBIY MM Ce MOHY/IH IPUBPEMEHO
cMmecTyBame BO IlocTojHa BO efieH Oerajicku IleHTap
3a HeJIETAJHU JIOCEJIEHUIIM, KaKO IPEOJHO MECTO BO
HUBHHUOT BHATPEIIEH €r3Wj, CBEJAOYH 3a HNCTOBPEMEHO
CUMOOJTMYHHUOT U BUCTUHCKHY YHH Ha AP3KaBeH TEPOP KOj
CUTE YWIEHOBU Ha CEMEjCTBOTO 'l IPETBOPH BO Oerasu
BO COIICTBeHaTa 3eMja. Orroraii 6ea HallpaBeHU HEKOJIKY
00OU/TH CEME]jCTBOTO Jia Ce IIPecesIy Ha APYTO MECTO; CUTE
obuIK Hau/l0a HAa HACHWJIEH OTIIOP O] 3a€THUITUTE YUK
coceficTBa Oea IIOCOYEHM KaKO MOXKHHU JokKamuu (BO
BPEMETO KOra ro IHIIyBaM €CEjOB CEMEjCTBOTO JKUBEE
Ha Hell03HaTa JIOKaIlHja BO Jp;KaBHA COICTBEHOCT). U co
CyAUpPOT BO BplybWH U cO 0HOj BO AMOPYC, Ce IOTBP/IH
cratycoT Ha PomwuTe Kako ,BeuHH TyrmHOH“ Bo CIio-
BeHuja. Co oBaa NMOTBp/A, ce pacraraiile WUJHUIHYHATA
ciuka 3a CiioBeHUja Kako ,HajHANpPEeTHOTO U Hajae-
MOKPATCKOTO Mery IOCTCOIHjaJIUCTUUKUTE OIIIITECTBA
(Bumu The New York Times, 13. 11. 2006 u BBC News,
16.11. 2006). 1 mtokpaj cé, Bo obara cirydaja, Bjazara ja
yBEpYyBallle jaBHOCTA JIeKa HAYMHOT Ha KOj ce CIIpaByBa-
Jia co po6JIeMOT GHJI BO COTJIAaCHOCT CO IIpakcaTa Ha EY
U JieKa, Kako IpuMep 3a Aobpa mpakca, Aypu MOXKe Jia
ce mpeayioku Ha EY Bo ocMmuciyBameTo Ha Hej3MHATA
IOJINTHKA KOH PoMuTe BO MAHHUHA.
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the dominant population by then was already out of con-
trol. Facing an angry mob crying for state intervention
as well as threatening in racist rhetoric to deal with the
“gypsies” their own way, seventeen adult Strojans and
their fourteen children were persuaded by the Minister
of Interior to leave their camp. Escorted by police under
the pretense of protecting them from violent neighbors,
the Strojans, a Roma family with Slovene citizenship
became subject to expulsion that was sponsored by the
state.

The temporary settlement in the refuge center for il-
legal immigrants in Postojna which was offered to the
Strojans as their transient place of internal exile, attests
to the symbolic and real act of state terror by which the
family was turned into refugees in their own homeland.
Since then, several attempts have been made to move the
family to a new location; all attempts were met with vio-
lent resistance from the communities whose neighbor-
hoods were identified as possible locations (at the time
of writing this essay, the family is living in an unknown
location on a state property). With both, the Brs§ljin and
the Ambrus conflicts, the Roma’s status as “permanent
strangers” in Slovenia has been confirmed. With the
confirmation, the idyllic image of Slovenia as the most
“advanced” and democratic among the post-socialist so-
cieties was falling apart (see The New York Times, 13. 11.
2006 and BBC News, 16.11. 2006). Regardless, on both
occasions, the government was reassuring the public that
its handling of the “problem” was in accordance with the
EU practices and, moreover, as a case of good practice,
can even be proposed to the EU in designing its politics
towards Roma in the future.
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OOGeTe puKa3HU ycIeaja a co3/1aJjaT CJINKA 32 TyTHHCKA
KyJITypa IITO caMO Ha MUHYyBame ce Hacenmwia Bo Cio-
BeHuja. M mokpaj Toa mro Pomure Bo CioBeHmja ce
eIMHCTBEHY [TOPA/IX TOA IITO ce TpajHA 3aeHUIA (Koja
’KUBeeJIa Ha OBa IoJIpayje MoBeKe Off IETCTOTUHU TO1-
HU!), TOJTUTUIKHUOT TUCKYyPC 32 HUB U3MHUCIIUII IIPUBpe-
MeHa ompejiesiba ITO MOXKE Jla Ce HAIyIITH BO CEKOj
MUT, 2 POMCKOTO HaceJieHHe cJI000/THO ce paceyryBa Kora
ke ce 3rosieMaT TEH3WHUTE BO IOIIMPOKATA 3aeIHUIA.
YKUHYyBameTO Ha IPAaBOTO Ha MeCTO (IIPOCTOP) ce BPIIU
BO DaMKHUTE HA JHCKYPCOT 3a ,I[UBIJIM3AIVCKH KOH-
kT Mef'y PoMuTe 1 coceTHUTE CIIOBEHEUKH 3a€[HU-
1“, co3/1aJIeH TOKMY O/ IapTHjaTa IITO € cera Ha BJIacT.
3ampamad 3a HEroBHOT CTaB OKOJy peIIeHHEeTO, BO
VMHTEPBjy 32 €/IeH HAIlMOHAJIEH THEBEH BECHUK, OTO3H-
IIUCKHUOT KaH/AU/IAT 3a Ipemuep (u36paH BO 2004 rogu-
Ha!) nazie BakBo o0jacHyBame: ,Hue CioBeHIIUTE IMaMe
caMo ejlHa /Ip)KaBa IITO HE IITUTH, JIO/leKa HAIIUTE
JIp’KaBjaHM, MPUIIQTHUIY HA €THUYKUTE MAaJIIIMHCTBA,
MMaaT M COICTBEHU JP}KaBU KOW JIOMOJHUTETHO T'U
IITUTAT HUBHUTE TpaBa“. (murat ox Vidmar, 2006a). Co
e/leH IIoTeT Ha PETOPUYKO 3aMpavyBame, Pomute cranaa
HEIIOCTOeUKa 3aeJJHUIIA, KyJITypa 6e3 MUHATO U U/THIHA,
HAJ[BOP O UCTOpHjaTa, MaMeTEHETO U (TEPUTOPHjaII-
HaTa) MPUIATHOCT. Bo elleH BakoB MeHTaJIeH CKJIOII,
HACHUJIHUYKUOT IparMatu3aM Ha 0apameTo POMCKUTE
Jlena aa ce ,IIpEMECTAT U CTBAPHOTO pacesyBame Ha
ceMmejerBoTo CTpojaH moMuHa He3abeJiexkaH o CTpaHa
Ha /pkaBaTa. HanmpoTus, kako Hapojicka Meradopa 3a
IIOCTMO/IEPHUOT TIJI00AJIEH U/IEHTUTET, BO KOHTEKCT HA
JIOKQJIHATa HAIMOHAJIMCTUYKA (paHTa3uja, paceaysarse-
iTio cH Haj/ie OTBOPEH I1aT KOH e€/{Ha KOHKPETHA IIpojaBa
Ha HACWJIHATA JIeTEPUTOPHjaIn3anyja.
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Both stories managed to produce the image of an alien
culture which inhabits the land of Slovenia only in tran-
sit. Notwithstanding the fact that the Roma in Slovenia
are unique in the sense that they are settled communities
political discourse has invented for them a temporary al-
lotment which can be abandoned at any time, the Roma
population moved around freely when the tensions in
broader community increase. The abolishing of the right
to place (space) has been carried on the discourse of the
“civilizational conflicts between Roma and the neigh-
boring Slovene communities,” produced by the present
party in power. When asked about his view of a solution,
in the interview for the national daily, the opposition-
al candidate for the prime minister (elected in 2004!)
explained:'We, Slovenes have only one state which pro-
tects us whereas our citizens, members of ethnic minori-
ties, have their own states which additionally protect
their rights.” (quoted in Vidmar, 2006a). By a stroke of
rhetorical eclipse, Roma have emerged as a non-existent
community, a culture with no past or future, beyond his-
tory, memory or (territorial) belonging. With this men-
tal setting, the demand for the Roma children to be ‘dis-
placed’ and the actual displacement of the Strojan family
went unnoticed by the state for its violent pragmatism.
On the contrary, a popular metaphor of the postmod-
ern global identity, in the context of the local nationalist
imagination, the displacement found a free way to a con-
crete expression of forced deterritorialization.
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Homapcka EBpona?

KosKy ce mITeTHH OBHE JIBa CJIydaja 3a IOBTOPHOTO 3a-
MHCIyBalbe Ha EBpomna Bo efHa MOJBUKHA U MUHJIBA
cMHCIa Ha mpunagHocTta? Jlaau ro moTBpAyBaaT CyAOT
JleKa JIeHEITHUTe NUHTEJIEKTYaTHH eKCKYP3UHU BO ,HOMa-
Jlosioryja’“ ce caMo MOMO/IAPCTBO IITO IO MpHUdaTHie Koc-
MOTIOJIUTCKUTE eTuTU? Jlayu ce BO MpaBO KPUTHUIAPUTE
KOTa TBP/IAT JleKa UHTEJIEKTYIIUTE KOU (hJIEPTYBAJIE CO
W/iejaTa 3a HOMaIu3MOT, MaPTHHAIHOCTA U OTYyl'€HOCTa,
,OWJIe HaBeJIeH! /1a ja MpenHavyaT OoemMcKkaTa caMoOeH-
JIICAHOCT ¥ CAaMOCOKaJTyBaIb€e BO IMOJIMTUYKA AIl0JIOTHja
U cebeyBeIMIyBalbe W YECTONATU CBOUTE HCTOPUCKH
obuaM 1a A0jaT 10 MOK M ITOBJIACTUIIM T'H MOTKPEILy-
BaJIe MPOTJIACyBajKu ce cebecu 3a IJIaCHOTOBOPHUIIA HA
IIOTOJIEMUTE CTAIEKH KO 3aIITUTHUYKY ' oDeJiexkase
Kako MapruHaiHu u otyrenun”? (Pels, 71)

Posu Bpaugoru, egHa o7 HoOOPHUYKHUTE 3a MelyceOHO
Melllatbe Ha WHTEJEKTyaJTHOCTa U MaprUHAJIHOCTA
BO TNOMMAIETO Ha ,HOMAJCKHOT CyOjeKT, W camara
s~peMuHMCTHYKY HOMAJ, M 00jacHyBa KOHIIEITUCKUTE
HeZlopa3bupama BO ropecrioMeHaTaTa KpuTuka. Ho-
MaJICKUOT CYyDjeKT, CIOpeJi HOCTCTPYKTYPIUCTHIKOTO
yuTame Ha Bpaunorty, mospaszbrupa KPUTUYKO BIIOXKY-
Bame BO MOMMAKETO Ha MOCTXYMAaHUCTUYKUOT CyOjeKT
KaKO JIMIIIEH O/1 IeHTap U Cy0jeKT KOj CaMUOT I'0 OZ[pa3yBa
MeCTOTO IITO ro 3a3eMa. IloBTopsimBara Tema 3a IUBU-
JIN3aIUH BO CYJIUP, 3a€JTHO CO eJIACTUYHOCTA IIITO TeMaTa
Ha XaHTUHITOH UM ja IaBa Ha pa3HUTeE UJ€0JIOIIKY eI
Y JIOKAJTHO-TIOJIUTUYKY IPUMEHH, CEKAKO 'O MO/ PKyBa
OBOj BUJI UHTeJIEKTyaJlHa MHTEPBEHIMja IITO MOXe J1a
ce MpeMeCTH Off WHJUBUJIyATHHUOT HA KOJEKTUBHUOT
cybjexr. Ilonatamy, Bpauzmoru ja HarsiacyBa ysorara
Ha MeMOpHjaTa: HOMaJICKUOT Cy0jeKT He e Ha/l JIOKalu-

- jara (u wucropujaTta); HAIpPOTHB, HETOBaTa JIOKaIMja

e ,BKOpeHeTa U OBOIUIOTeHa Memopwuja. Taa e 30up o
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Nomadic Europe?

How detrimental are both cases for re-imagining Europe
in mobile and transient terms of belonging? Do they con-
firm the verdict that the present day intellectual excur-
sions into “nomadology” are only a fashion embraced
by the cosmopolitan elites? Are the critics right when
they claim that the intellectuals who have been flirting
with the idea of nomadism, marginality and strangeness,
“have been led to transmute bohemian self-fascination
and self-complaint into political apology and self-ag-
grandizement, and have often staked their historical bids
for power and privilege upon the self-appointed spokes-
personship for larger classes which they protectively
construed as marginal and estranged?” (Pels, 71)

Rosi Braidotti, one of the proponents of intermingling
of intellectually and marginality in the notion of the
“nomadic subject,” herself a “feminist nomad,” clarifies
conceptual misunderstandings involved in the above
outlined critique. The nomadic subject, in Braidotti’s
post-structuralist reading, implies a critical investment
in thinking post-humanist subject as de-centered and
self-reflecting the position which it occupies. The recur-
ring theme of the clashing civilizations, and the elasticity
which the Huntington’s theme grants to various ideo-
logical purposes and local political uses certainly sup-
ports this kind of intellectual intervention that can be
transposed from individual to collective subject. More-
over, Braidotti emphasizes the role of the memory: the
nomadic subject is not beyond location (and history), to
the contrary, its location is an “embedded and embodied
memory. It is a set of counter-memories which are ac-
tivated by the resisting thinker against the grain of the
dominant representations of subjectivity” (Braidotti,
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MIPOTUB-MEMOPHHU IIITO TH aKTUBHUPA MUCIUTEJIOT KOj
ce onmMpa Ha 3pHIlATa JOMUHAHTHU IPETCTaBU HA CyO-
jektuBHOcTa®“ (Braidotti, 1999: 89). (Pe)akTuBHpameTO
Ha aJTEPHATHBHUTE MEMOPHHU IIOTOPE € U3JIOKEHO
KaKO MO’KEeH HauWH 3a IUTypaTU3Upame HA MHHATOTO U
MIPOIINPYBatbe HAa TPAHUITATE HA U3TpaibaTa Ha KOJIeK-
TUBHUOT €BPOIICKH cyOjekT. Merymosoxkbara Ha Cio-
BeHHja (BO KOMOMHAIM]ja co reorpadcKoTo MefyeBpoIre
[in-between Europe] u ucropuckara cocrojba Ha TpaH-
3UIIMja) MOXKe JIa Aajie ToarauIITe U /1a ce IpepabdoTH
BO HACOKa BO KOja IPOCTOPHO-BPEMEHCKATa JIOKAI[Hja
Ke ce KOPUCTH 3a HapylllyBame Ha GUKCHpaHaTa JIOKaJI-
HOCT Ha KyJiTypara. Kako ¥ co HOMaJ|CKHOT Cy0jeKT BO
MMOCTXYMAaHUCTHYKA CMHCJIA, 32 J]Ja MOYKe KOJIEKTUBOT Jia
ro IpeoOMHC/IH CBOjOT OHOC KOH COIICTBEHATA JIOKAJI-
HOCT, Tpeba /1a ce MPUMEHHU IOWMHAKOB CILIET Of] MEMO-
puu.

CnomeHOT Ha ,Muresieypona“ e eJieH 0Ji IpOTUB-Hapa-
TUBUTE O/ MUHATOTO. JlucKypcoT ox 1989 roamHa 3a
~Muresieypona“ e mpoexT 3a popMupamme HAEHTUTET KOj,
BO CBOjaTa UMILIMIIUTHA [TOJIUTUKA Ha Pa3TPaHUYyBabe
U o711ajiedyBambe 0/1 COBETCKOTO MUHATO, TH PEPOYIIH-
pPa MUTOJIOLIKUTE HapaTUBU 3a IOTeKJIoTo Ha EBpomna.
MefyToa, Kora ke ce OZBOM OJi CBOUTE T'€ONOJIUTHUYKU
KOHOTAaIlM U ke ce npudarh Kako aJTepHATHBA Ha
mpercraBata 3a EBpoma kako 3amajz, Moxe Ja Aazie
paboTeH MEHTaJIeH KOHCTPYKT ITOBP3aH €O (IyHUIHOC-
Ta Ha KYJITYpHUTE TPAHUIIY, MHOTYKDAaTHUTE TOUYKU Ha
ufeHTU(UKAIja U UCTOPUUTE BO MeryceGeH cyaup.
~KynrypHata ‘Murteneypona’ ol yMETHHYKHUTE CTH-
JIOBU, HEJ3MHUTE My3UKa U CJIUKAPCTBO, KHUKEBHOCT
U KapaKTepUCTUYKUOT KyJITypeH aMOueHT Ha Kadere-
puute Bo Buena, bByqumnemra u Tpcer He Moxke fja Ou-
JlaT TrparaTa 3a CO37]aBarbe KOJIEKTUBHH HJIEHTUTETH,
nuiyBa JlesanTy, ,HO MOXKe J1a OMAAT MOTCETHUK 3a
e/lHa CBOjCTBEHA KYJITypa U MaKpO-perdOoHaJIeH WJIeH-
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1999: 89). The (re)activation of alternative memories
has been outlined above as one possible way of plural-
izing the past and expanding the boundaries of the col-
lective European subject building. Slovenia’s in-between
position (conflated with geographic in-between Europe
region and historic transition state) may provide a start-
ing point and reworked in direction in which spatiotem-
poral location is used to disturb the fixed locality of the
culture. As with the nomadic subject in post-humanist
sense, for the collective to re-imagine its relationship to
its own locality, a different set of memories needs to be
invoked.

The memory of “Mitteluropa” is one of the counter-nar-
ratives of the past. The 1989 discourse of “Mitteluropa” is
an identity-forming project which, in its implicit politics
of differentiating and distancing from the Soviet past,
reproduces the mythological narratives of the origin of
Europe. However, when divorced of its geo-political con-
notations and embraced as an alternative to the notion
of Europe as the West, it can provide a working mental
construct borne on fluidity of cultural borders, multiple
sites of identification and clashing histories. “The cul-
tural ‘Mitteleuropa’ of the artistic styles, its music and
painting, literature and the peculiar cultural ambience
of the coffee houses of Vienna, Budapest and Trieste can-
not be the stuff out of which collective identities can be
built,” Delanty writes, “but it can be a reminder of a dis-
tinctive culture and macro-regional identity” (Delanty,
1996: 104). Reviving its polycentric and territorial mix-
ing of local, regional and imperial identities may help re-
structuring “new localisms” in which differences become
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turer* (Delanty, 1996: 104). OkuUByBambeTO Ha IOJIU-
[EHTPUYHOTO U TEPUTOPHUjATTHOTO MeEIIamhe Ha JIOKAJI-
HUTE, PETHOHAJIHUTE W HMIIEPUjATHUTE UJI€HTUTETH
MOJKe /la TO TIOMOTHE PEKOHCTPYHPAETO Ha ,HOBUTE
JIOKIM3MHU BO KOU DPa3IMKHTE CTaHyBaaT MecTa Ha
KpeaTUBHU TeH3WHU. IIoKpaj Toa, KYyJITYPHOT KOCMO-
MOJTUTU3aM Ha XabcOyPIIKOTO IAPCTBO BEKE Ce MOKaXKaT
KaKO JIeJIOTBOPEH OOJIMK 3a 3amuvparbe U KOHTPOJIa Ha
n30uKoT HamuoHamuamu (Margolis, 2001: 206). Ako
cera EY ce Hyu Kako HafHAIMOHAIHA pedepeHIa 3a
Koja Tpeba Jja ce Bp3yBaaT JIOKAJIHUTE HAIMOHATHHU
HUJIEHTUTETH, TOTAIl MEeYHCKyCTBaTa MOKe Jla ce TPeT-
BOpAT BO rpara co Koja ke ce nMpeobIUKyBa eBPOIICKAOT
HJIEHTHUTET.

Co BKJIyUyBamETO Ha IEHTPAIHO H HCTOYHOEBPOIICKUTE
JIp’KaBU BO MeHTasiHaTa reorpaduja Ha EBporma, unejara
3a ,Muresieypomna“ ocob6eHO JKUBO CTaHyBa TOUYKA Ha KOja
MOJKe /Ia O/THOBO J]a ce IIPeropapa 3a MOJUTUYKUTE U
KyJITypHaTa 3aMrciia 3a EBpona 1 Hej3MHUTE MOBIKHI
npocropu. I'panuriaTa 6maa GUTHA 3a COCTaBYBaETO HA
€BPOIICKUOT UJIEHTUTET, HaKO OHA IITO OMJIO HAJIBOD OF
EBpora ce 3amuciyBaio NOMHAKY: mucaTeu Kako Tomo-
poB u Boxpujap (Baudrillard) ja srorupaa Hacmpotu
CAJl u omacHocra oj; amepukanusanuja (Mikkeli, 141),
Jl0JleKa 3a JpYyTd, 0coOEHO 3a MOCTCOIUjaJIUCTUIKUTE
WHTeJIeKTyaIny, Pycurja ce 10KMBYBa KaKo 3aKaHaTa Of
HCTOK. EBPOIICKHOT U/IEHTUTET OTCEKOTAIll IO Kataresina
LApyrocra“ a, kako mro banubap ro mpoekTupas oBoj
(dakT noHatamy Bo BpeMETO, HAUMHOT Ha KOj BO UJTHUHA
Ke ce UCI[PTyBaaT IPAHUITUTE Ke I'M OIIPEIEIIH, UCTO TAKa,
u nocsieuiute of Ipyruor (Balibar, 1996).

'pannnara, kako IITO yKakyBaaT JiBaTa cJiydaja co
JeTepuTopyjanu3anyjata Ha Pomure, ce wucupraina
U BO paMKuTe Ha Kyiarypara. OBa Hajara Ha IIOCT-
CTPYKTYPQINCTUUYKATa KOHIENTyaJn3alnyja Ha KyJl-
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sites of creative tensions. In addition, the cultural cos-
mopolitism of the Habsburg Empire already proved an
effective form of containing and controlling the outburst
of nationalisms (Magris, 2001: 206). If EU has now be-
ing offered as the supra-national reference to which lo-
cal national identities should be related, then the in-be-
tween experiences could be made into the stuff out of
which European identity is refashioned.

With the incorporation of Central and Eastern Europe-
an states into the mental geography of Europe, the idea
of “Mitteleuropa” becomes an especially vibrant site on
which to re-negotiate borders of political and cultural
imagination of Europe and its mobile spaces. The border
has been constitutive of the European identity constitu-
tion although the Europe’s outside has been envisioned
differently: writers such as Todorov and Baudrillard have
located it against the USA and the threat of Americaniza-
tion (Mikkeli, 141) whereas for others, especially post-
socialist intellectuals, Russia has been imagined as the
threat from the East. European identity has always been
molded by “otherness” and, as Balibar has projected this
fact further along time, depending on how the boundar-
ies will be drawn in the future will also determine the
consequences of the Other (Balibar, 1996).

The border, as the two cases of local deterritorializa-
tion of the Roma indicate, has also been drawn within
culture. This calls for redefining geographic imagin-
ing of culture to the poststructuralist conceptualization
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TypaTa KaKO peJialliOHa M KOHTEKCTyasHa Jia M ce pe-
neduHrpa reorpadCKOTO 3aMUCIyBamkhe Ha KyJITypaTta
— Kako HOMaJicka BO cMuciara Ha Bpaumoru. Co orsef
Ha (PAKTOT /leKa CJIOBEHEUKUTE WHTEJIEKTYaTHU U KyJI-
TYPHU €JIUTH BJIOXKYBaaT OJ[peIeHH HAIopHU Ja ja Jio-
rupaar 3eMjara Bo llentpasina EBporma, TokMy Ha oHaa
TEPUTOPHja IITO CE EKCIIOATHPAIIIE KAKO KOHIEIUCKO
mo/ipavje Ha MelyeBpOIIKe, Toa MOKe /ia TOCIYKH KaKO
I10j/TOBHA TOUYKa 3a pudakame Ha MpoeKToT. [IoHaTamy,
KaKo KyJITypa BO TpaH3UIIMja, OCTaBa W IPOCTOP 3a
npudakame Ha mouMoT Ha Xomu baba (Homi Bhabha)
3a KyJITypa BO MelyIpoCTOp BO UCTOPUCKA CMHUCTIA, TaKa
IIITO CUTE KUTeNU (TIOPAHENIHU U CETalllHH) MOXKe Ja
ce mpe3aMucaaT OAHOBO M BO PAMKHUTE HAa U3MEHETUTE
koHTeKCTH. COLMjaJTHUOT KOHTEKCT, Bp3 Koj baba ro
pa3BUBa CBOJjOT KOHIIEIT, IO CO3/1aJI0 MHOTYKPAaTHOTO U
XeTepPOTeHO KYJITYPHO MCKYCTBO BO ITOCTMOJIEPHUTE YP-
GaHU 30HH BO KOU KM BEAT IUjaclIOPUTE U MUTPAHTCKUTE
UZIEHTUTETH IIITO IOBTOPHO T'Y IOBP3yBaaT MUHATUTE U
CeraniHUTe HAPaTHUBU Ha MPUIAJTHOCTA. 32 PA3JIUKa Of
Bbaba, koj ja cjaBH JIMMUHAJTHOCTA Ha MEIYIIPOCTOPUTE
KaKO CPe/ICTBO 3a YKUHYyBambe Ha KyJITypHaTa Pas3JiuKa,
CJIOBEHEUYKHUOT MTOCTCOIUjATMCTUYKHU KYJITYPEH IIPOCTOP
moBeke ce CTpeMH Jia Tu yTBpu rpanunure. He e coce-
Ma HCIpIIEHa MOKHOCTa BO reorpadckaTa JoKaluja u
MeHTa/IHaTa KapTorpaduja /ia ce BHeCE HOBO 3HAUEHHE
3a KyJITypaTa Ha mefympoctopot. Toa Tpeba fa ce ofBu-
Ba CO IpU3HAaBakhe Ha ypOaHUTe U HeypOaHUTE ToZpadja
KaKO TPEMECTJIMBY 30HU HA Pa3jIUKH CMECTEHU BO U
Mely eTHUUKUTE 3ae[HUIN; CO TEPUTOPHjaTHU TIPUBP-
30IIH IITO COJIP?KAT CBOE UHUBH/IyaJTHO MUHATO U KOH,
BO HOBHUTE T€HEpaIM¥ MUTPAIlFja, BO UAHUHA Ke TH Jie-
JIaT 3eMjUTe.

Mel'y roa, Taa 3agada He Ke MoXe Aa ce OCTBapHu U30JIU-
PaHO O €EBPOIICKUTE KOHTEKCTH. EZ{HOjaCHO OTCYyCTBO Ha
KPUTH4YKH OCBPT, KAaKBO IIITO BUJIOBME II0 11 CEITEMBPH,
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of culture as relational and contextual — as nomadic in
Braidotti’s sense. Given the fact that Slovene intellectual
and cultural elites have been putting some effort into lo-
cating the country in Central Europe, the very territory
which has been also exploited as conceptual terrain of
in-between Europe, this may serve as a starting point to
embrace the project. Furthermore, as a transition cul-
ture, it also provides space for the accommodation of
Homi Bhabha’s notion of the in-between culture in his-
torical sense so that all the inhabitants (past and pres-
ent) can be re-imagined freshly and within the changed
contexts. The social context, on which Bhabha develops
his concept has been provided by the multiple and het-
erogeneous cultural experience of the postmodern urban
zones occupied with diasporas and migrant identities
which re-connect past and present narratives of belong-
ing. In contrast to Bhabha’s celebration of liminality of
the in-between spaces as a means of dissolving cultural
difference, Slovene post-socialist cultural space has been
rather striving to fix the boundaries. The possibility to
inflict geographic location and mental cartography with
new meaning for the in-between culture is not complete-
ly exhausted. It should unfold with recognition of the ur-
ban and non-urban lands as shifting zones of differences
situated within and between ethnic communities; with
territorial attachments that include individual pasts and,
with new generations of migration, sharing the lands for
the future.

This task, however, cannot be accomplished in isolation
from European contexts. A clear absence of critical re-
flection encountered after the post-9/11 challenges the




rO JIOBE/IyBa BO Ipalllalbe KOHCTPYHUPAETO HAa €BPOII-
CKU UJIEHTHUTET U CO3/]aJie 3HauyajHa Mpa3HUHA CO KOja
ce JIETUTUMUPA TOJUTHUKATa HA CTBAPHO U CUMOOJIMYHO
IpOTepyBame Ha BHaTpemHOTO /[pyro. Bo CioBenuja,
XOMOCEKCYaJIHUTe MaKu U skeHH, CaMKuTe, ,,n30puIia-
HUTE", MyCcJIIMaHUTe U PoMure craHaje BHATPEIIHU
TYIWHIIH, CTPAHIU KOU JIprKaBaTa Jby0e3HO TH BIOMUJIA,
HO KOU He U IpuIiaraar u He Tpeba ja i npunaraar. bes
I[BPCTa OMpeziesiba KOH IUIyPaIMCTUYKATA BU3M]ja 32 MHU-
HATOTO M UJTHUHATA, MOKeOH oHaa ipyra EBpona — He Taa
IITO TU INTUTU MYJITHUKYJITYPHHOT U MYJITHETHUYKHAOT
CO’KHBOT W TPIEJHBOCT — TyKy OHaa EBpoma Ha KpyTu
MMUTPAIMICKH 3aKOHU U 3roJjieMeHa HETPIIEIUBOCT IO/
MIOJINTUYKO MTOKPOBUTEJICTBO U MCTA TAaKBa OMPa3a KOH
MAaJII[UHCTBATA IIITO Ce JINIIEHHU OJT MOK, K€ T'M KPEIT! BU-
3UUTe U chakamara 3a IOCTHAIIMOHATHATA €THKA JIoMa.

ITpeBon of anryucky jasuk: OrueH Yemepcku

benewku:

1. TeHmeHIMjaTa Jja ce IUIyBa HOBAa HCTOpWja Ha COIU-
jaIM3MOT KaKO CHCTEM Ha yOelyBambe IITO IOMPBO UM
ce HaMeTHa Ha JIyI'eTO OTKOJIKY IITO THE TO Impudaruie,
€ BHUJIMBA IIUPYM IIOCTCOIUjIICTUYKUTE 3€MjH O]
HekoramranoT Mcrouen 6ok (Buau Einhorn, 1996). Bo
mopaHelrHa JyrocjaaBuja, KyJaToT Ha TUTOU3MOT IITO Ce
MPAaKTUKyBallle KOJEKTUBHO, KaKO W OIIITOHAPO/HATa
Bepba BO 0COOEHOCTHTE Ha jyrocJIOBEHCKAaTa Bepauja
Ha COIMjaTu3MOT (3aeTHO CO CaMOYIIPABYBAaHETO U CO
JIBIDKEILETO HAa HEBP3aHUTE) ja MOTKOIyBaaT ogUIlHja-
HATa MOCTCONMjTUCTUYKA BEP3Hja Ha BUCTUHATA.

2. EBpomckara pamMka ce IIOCTaByBAllle CEJIEKTUBHO: KAaKO
IITO TIOKa’ka MOIIIHE CIIOpHATa ZiebaTa 3a 3aKOHOT CO KOj
Tpeballre 1a ce ypey HAIIMOHAJIHUOT jaBeH pazuonudy-
3ep, ce IPU3HABaa CaMo OHUE EBPOIICKY ITPAKCHU U CTPYYHH
MHCJIeHha IITO Ce COBIIaraa co CTaBOBUTE HA BJIAJIaTa, ZI07ie-
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construction of European identity and has created a
significant void by which politics of real and symbolic
expulsion of the Other within has been legitimated. In
Slovenia, gays and lesbians, single women, the “erased,”
the Muslims, and Roma have become internal strangers,
foreigners who have been kindly hosted by the state, but
who do not belong, should not belong. Without a strong
commitment to pluralist vision of past and future, it may
be that the other Europe, not the one defending the mul-
ticultural, multiethnic co-existence and tolerance, but
the Europe of tightened immigration laws and increased,
politically sponsored intolerance and hatred toward dis-
empowered minorities, will be fuelling the visions and
understanding of the post-national ethics at home.

Notes:

1. The tendency to re-write the history of socialism as a sys-
tem of belief that was imposed on, rather than endorsed
by, people, has been observed across post-socialist states
of the former Eastern bloc. In former Yugoslavia, the col-
lectively practised cult of Titoism as well as general popu-
lar trust in the specificities of the Yugoslav version of so-
cialism (together with self-managment and non-alignment
movement) corrodes the official post-socialist version of
the truth.

2. The European framework was set up selectively: as the
highly contested debate around the law regulating national
public broadcaster showed, only those European practices
and expert voices were recognized which matched the gov-
ernment’s view whereas the rest were dismissed through
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Ka JIPyruTe ce oTdpaa co KUIoT ,TaKaHApeYeHU " eBPOII-
CKM CTPy4Yhall{; HA TOj] HAYWMH, JOMAIIHUTE CTPYUbAIlH,
KyJITypHM PabOOTHULM M JOMAIIHUTE HAyYHM JEjIH KOU
ce MPOTHBea Ha 3aKOHOT Ce HAPEKyBaa ,TaKaHAPEYEHU
crpyumbanu” (Buau Vidmar, 2005).

CeralmrHara CJIOBEHEYKA BJIACT C€ COCTOH Of ,,[TAPTUUTE Ha
nposierta“ KoM ceGecH CH ja IPUININAA CETa MCTOPHUCKA
3acjIyra 3a yCTPOjyBambeTo Ha 3eMjaTa Ha MaToT KOH He-
3aBHCHOCTA; odunujamHara ucropuorpaduja, KoOMeMo-
paTUBHUTE HACTAaHU U IOJUTHUUKUOT JHUCKypC, Oea e
on emHa Oopba ma ce um30Opwile ,JApyroTo* rparaHcko
OIIIITECTBO O7f KOJIEKTHBHATA MEMOPHja, OJHOCHO €/leH
IIVPOK CHEKTAD HA ONIIITECTBEHU JBIIKEHa KOU Oea ak-
TUBHU BO TEKOT Ha OCYMIECETTUTE U IIPeJ Jia CTamar Ha
cIeHaTa ,aprtuure Ha mposierra®. Kako mTo muiryBa
Tomaxk MacTHak, ,CO cuaTa Ha COIICTBEHAaTa BOJIja, THE
[maprumre Ha mposerra] ru QaTtuja JyreTo BO 3aMKara
Ha MPUMUTHBHUOT aHTUKOMYHH3aM U MPUBJIEYHATA €]I-
HocTaBHOCT Ha HanuoHau3Mmot” (Mastnak: 159).

3a pazmKa oJi CEMaHTHYIKOTO 3a0KPYKyBambe Ha NKOHO-
rpacdujaTa Ha 3HaMeTO, ce OCTAaBU IIPOCTOP 33 PA3JINYHU
KyJATYPHHU OIIpeZielyBaka Ha XWMHATa; uako beroBeHo-
Bara ,,Oza Ha pazocTa”, BO apaH:kMaH Ha XepbepT (oH
Kapajau e opunujasrHa My3mudIKka TeMa Ha CBEYEHOCTHUTE,
ce U3Be/yBaJia ¥ BO XHUII-XOII, [I€3, POK, TEXHO U TPAHC BEP-
31U.

AKO ce TOBOPH BO CTPOTa CMUCJIA, KAKO IITO 3ab6esexyBa
Kymap, noxoJIKy 3a IJ1aBHA JIo3a ce CMeTa puMcKaTa KyJi-
Typa, TOTaIll HelloCpeZieH HacyleAHUK Ha Pum 6rta Buzan-
THja, a He 3amnaaoT. CIMYHO Ha TOA, JOKOJIKY JIATUHCKUTE
TaTKOBIIY Ce IIPOEKTHPAAT Ha KapTaTa 32 XpUCTUjaHCKOTO
MIOTEKJI0 Ha 3amajioT, Tpeba /1a ce HaroMeHe Jieka TepTy-
nujaH, JepoHUM, cB. AMODPO3Hj U CB. ABIYCTHH UyBCTBY-
BaJIe ToJIeMa OIOMBHOCT KOH PUMCKUTE TPAAULIMH (BUIU
Kumar, 456).
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the label of the “so-called” European experts; consequent-
ly, the national experts, cultural workers and scholars who
opposed the law were called the “so-called professionals”
(see Vidmar, 2005).

The present government of Slovenia consists of the “spring
parties” which have claimed for themselves the sole his-
torical role in setting the country on the path of independ-
ence; official historiography, commemorative events and
political discourse have all been part of a struggle to erase
from collective memory the “other” civil society: a broad
spectrum of social movements which were active during
the 1980s and prior to the coming of the »spring parties«
to the scene. Tomaz Mastnak writes that, “with the power
of their own belief, they [the spring parties] caught the
people into the trap of the primitive anti-communism and
appealing simplicity of nationalism” (Mastnak: 159).

In contrast to semantic closure of the flag iconography, the
anthem was left open to different cultural appropriation;
while Beethoven “Ode of Joy,” arranged by Herbert von
Karajan, has been the official music background to cer-
emonies, there have been hip-hop, jazz, rock, techno and
trance versions of it.

Speaking in strict terms, as Kumar notes, if Roman culture
is posited as the prime lineage, then the direct heir of the
Rome was Byzantium, not the West; similarly, if the Latin
fathers are projected onto the map of the Christian origin
of the West, it should be remembered that Tertullian, Je-
rome, St. Ambrose and St. Augustine were filled with an-
tipathy to Roman traditions (see Kumar, 456).

:
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6. IluBMIM3aIMCKUTE paceiy ce IPUKAKyBaaT KaKo IIPUCYT-
HU O] TAMTHUBEK U Ce BeJIM JleKa, KoTa Ke ce MPeMUHAT,
CaMo YeKaar /1a ce 3ajaKHAT, KaKo IITO ce Iviefia of XaH-
TUHTTOHOBHOT IPTEXK HA JIMHHjaTa BO MOpaHelrHa Jyro-
craBuja o CryzeHara BOjHA, KOj, CJIMYHO HA IIOCT]yTO-
CJIOBEHCKaTa HAIIMOHAIMCTUYKA UMHUTPAIMja, ce 3aCHOBA
BP3 ,,3a00paBambeTo” Ha JIOJITUTE JIEIIEHUH MUPEH COKUBOT
U MeTyKYyJITYPHO MeIIabe.
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