
Journal for Politics, Gender, and Culture Vol. 6 / No. 1 / Winter 2007

16
�

Identities

Voved

Problemot na strukturirawe na heterogeni op{te-
stva vo regionot ne mo`e da se re{i bez pravilno 
istorisko razbirawe. Iako e zna~ajno, pra{aweto 
na nacionalnata bezbednost ne e edinstveniot as-
pekt na problemot.1 Drug aspekt na konfliktot e 
sepak pozna~aen, zatoa {to ja vklu~uva glavnata 
kontroverza na na{eto vreme: toa e predizvikot na 
edna nova kreativna forma na so`ivot vo zemjite 
so heterogeno naselenie so razli~ni vrednosti, 
kako nacionalni, taka i etni~ki, lingvisti~ki, 
religiozni ili rasni. So`ivot vo Kipar imalo 
ne samo vo tekot na angliskiot period, tuku i za 
vreme na otomanskoto vladeewe. Na stranicite koi 
sledat, nakuso }e go prosledime obemot i vidot na 
postignatiot so`ivot, iako nekoi mo`ebi }e tvrdat 
deka ovoj so`ivot postoel pod edna vlast, osobeno 
pod stranska vlast. Ova e to~no; sepak, ne ja namaluva 
negovata istoriska vrednost. Treba da se istra`i i 
toa {to vo tekot na eden dolg period imalo zaedni~ki 
pobuni na hristijanskite i na muslimanskite 
Kiprani2 protiv turskite vladeteli vo Kipar. Ova 
e svedo{tvo za nivnite zaedni~ki ~uvstva i celi. 
Edna takva pobuna se slu~i vo 1764 godina, koga 
turskiot {ef na Vladata, ~il Osman, odlu~i da 

Introduction

The problem of structuring heterogeneous societies in 
a region cannot be solved without the correct historical 
understanding. Although important, the question of na-
tional security is not the only aspect of the problem.1 An-
other aspect of the conflict, however, is more significant, 
because it involves the main controversy of our days: This 
is the challenge for a creative new form of coexistence in 
countries with a heterogeneous population with differ-
ent values, national, ethnic, linguistic, religious or racial. 
In Cyprus there has been coexistence not only during the 
English period but also during the Ottoman rule. In the 
pages to follow we will study in short the extent and kind 
of achieved coexistence although some people may ar-
gue that this coexistence existed under a rule, especially 
under a foreign one. This is quite correct; nevertheless it 
does not diminish its historical value. It is a matter of re-
search that even for a long time there have been joint re-
bellions by both Christian and Muslim Cypriots2 against 
Turkish rulers in Cyprus. This is a witness of their com-
mon feelings and goals. One such rebellion happened in 
1764, when the Turkish head of Government, çil Osman, 
decided to have Archbishop Paisios and other regional 
personalities (including Muslims) killed. The citizens of 
Nicosia, Muslims and Christians alike, stormed the pal-
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bidat ubieni arhiepiskopot Paisej, zaedno so drugi 
regionalni li~nosti (vklu~uvaj}i i muslimani).  
@itelite na Nikozija, kako muslimani taka i 
hristijani, se vturnaa kon palatata i go ubija {efot 
na Vladata i osumnaesetmina negovi ~uvari.3 Zaradi 
ubistvoto na ~il Osman be{e voveden golem danok i 
vo 1765 godina (edna godina podocna) ~alil Aga go 
predvode{e protestot protiv toga{nite vladeteli. 
Tie {to protestiraa bea hristijani, muslimani i  
toa i toa (canvas-cottons).

Istoriskite istra`uvawa go potvrduvaat 
so`ivotot na Kipar

Edna od osnovnite zada~i na istori~arite e da 
obezbedat informacii za va`nosta na ispituvaweto 
na minatoto bez da gi povtoruvaat gre{kite, i 
sekako ne pred da sfatat deka odlukite se donesuvaat 
soglasno istoriskata i psiholo{ka pozadina na 
narodite. Za da go otkrie obemot i vidot so`ivotot 
me|u kiparskite zaednici, istori~arot mora da 
ja koristi istorijata kako osnoven alat zatoa {to 
istorijata e disciplina koja{to se zanimava so 
slu~uvawa od minatoto. U{te pove}e, toa e osnovniot 
izvor na istoriskoto razmisluvawe. Ova e procesot 
za {irokoto i dlaboko razbirawe na istorijata4 
koja{to }e ima uloga na alatka za razbirawe na 
tekovnite slu~uvawa i predviduvawe na mo`nostite 
i verojatnostite. Iako mnogumina go smetaat za 
neprijatel na mirovniot proces, istoriskoto 
razmisluvawe mo`e da bide pozitiven pridones vo 
re{avawe na konfliktite. Zo{to? Mnogu godini, 
hristijanite, muslimanite i drugite `iveele 
mirno na Kipar. Eden od problemite, sekako, e {to 
mirot ~esto e prikrivan so istoriografijata so toa 
{to se naglasuva vojnata i nacionalnite pobedi nad 

ace and killed the head of Government and eighteen of 
his guard.3 A severe tax was imposed for the murder of 
çil Osman and in 1765 (one year later) çalil Aga led the 
protest against the rulers of that day. The protesters were 
Christians, Muslims, and “canvas-cottons.”

Historical research supports peaceful 
coexistence in Cyprus

One of the main tasks of historians is to provide informa-
tion on the importance of examining the past without re-
peating mistakes and of course not before realising that 
decisions are made according to peoples’ historical and 
psychological background. To find out the extent and 
kind of coexistence among the Cypriot communities the 
historian has to use history as a main tool, because his-
tory is the discipline, which deals with events of the past. 
Moreover, it is the main source of historical thinking. This 
is the process for a wide and deep understanding of his-
tory,4 which will act as a tool for comprehending current 
developments and predicting prospective possibilities 
and probabilities. Though considered by many people as 
an enemy to the peace process, historical thinking can 
make a positive contribution towards conflict resolution. 
Why? For many years Christians, Muslims and others 
have been living peacefully in Cyprus. One of the prob-
lems is indeed that peace is often hidden by historiog-
raphy through emphasis on wars and national victories 
over neighbouring countries rather than on long periods 
of peaceful coexistence. Moreover, children at school do 
not learn much about the value of coexistence.
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sosednite zemji, namesto dolgite periodi na miren 
so`ivot. Pritoa, decata vo u~ili{te ne u~at mnogu 
za vrednosta na so`ivotot. 

Na po~etokot na noviot milenium, Nikozija be-
{e, i s$ u{te e, edinstveniot podelen glaven 
grad vo svetot. Neodamna, Obedinetite nacii, po 
inicijativa na Generalniot sekretar Kofi Anan, 
predlo`ija plan za re{avawe na problemot na 
Kipar, no gr~koto mnozinstvo go odbi glavno poradi 
bezbednosni i finansiski pri~ini. Vo april 2003 
godina zabranite na kontrolnite punktovi bea 
ukinati od strana na Rauf Denkta{, pa taka Grcite 
i Turcite mo`e da patuvaat vo koj bilo del od 
ostrovot. Stotici kiparski Grci i Turci ja posetija 
prethodno zabranetata druga strana i se sretnaa 
so stari prijateli. Izrazenite ~uvstva go razvejaa 
mitot deka so`ivot ne e mo`en. 

Faktori koi promoviraa simbioza  
niz vekovite

Za da se oceni zna~eweto {to so`ivotot me|u 
muslimanite i hristijanite vo Kipar go ima za 
tekovnite politi~ki promeni, nakuso }e se osvrneme 
na zna~ajnite faktori koi niz vekovite promovirale 
simbioza na ostrovot. Tie faktori se: kiparskata 
ekonomija i me{anata rabotna sila, crkvata vo 
ulogata na etnarhija i me{anite brakovi. 

1. Kiparskata ekonomija i me{anata rabotna sila

Spored rakopisite od arhiepiskopskiot arhiv 
vo Nikozija, mirniot i kreativniot so`ivot 
i sorabotka me|u muslimanite, pravoslavnite 

At the beginning of the new millennium Nicosia was, and 
still is, the only divided capital in the world. Recently the 
UN, under the initiative of Secretary General Coffi Anan, 
proposed a plan for the solution of Cyprus problem but 
the Greek majority rejected it mainly due to security and 
financial reasons. In April 2003 checkpoint restrictions 
were lifted by Rauf Denktas so that Greeks and Turks 
could travel to any part of the island. Hundreds of Greek 
Cypriots and Turkish Cypriots visited the previously re-
stricted other side and met old friends. The feelings ex-
pressed dissolved the myth that coexistence is not pos-
sible.

Factors which promoted symbiosis  
over the centuries

In order to evaluate the importance of coexistence be-
tween Muslims and Christians in Cyprus for the current 
political developments let us make a quick reference to 
the important factors which promoted symbiosis over 
the centuries on the island. These factors are: Cyprus’ 
Economy and Mixed Labour, the Church under its Ethn-
archy role, and the Mixed Marriages. 

1. Cyprus’ Economy and Mixed Labour

According to the manuscripts of the Archbishopric’s Ar-
chive in Nicosia, the peaceful and creative coexistence 
and cooperation among Muslims, Orthodox Christians 
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hristijani i drugite hristijanski malcinstva 
na Kipar se stara i blagorodna tradicija. Vo oto-
manskiot period, za vreme na britanskoto vladeewe, 
pa duri i po nezavisnosta na Kipar, vo Kipar 
ne postoeja oddelni ekonomii.5 Hristijanite i 
muslimanite rabotele zaedno i nemalo predrasudi 
koga ednite trebalo da gi vrabotat drugite. Spored 
gorespomenatite dokumenti, ovaa sorabotka posto-
ela vo sekojdnevniot `ivot, vo sopstveni~kite 
raboti, i na rabota, na primer vo rudnicite i vo 
zemjodelstvoto. Registarot6 XLII (od 1733 godina), 
Registarot XLVI (od 1773 godina) i Registarot LIII 
(od 1867 godina), zabele`uvaat slu~ai na  maslinovi 
nasadi koi, iako zasadeni na posed na muslimanski 
Kiprani, im pripa|ale na hristijanski Kiprani ili 
na selskata crkva.7 Registarot LXVIII (od 1892-93) 
gi naveduva tro{ocite na arhiepiskopot na Kipar, 
kako i na slavnite manastiri na Sveti Neofit vo 
Pafos. Ovde nao|ame golem broj muslimani koi za 
ista plata rabotele zaedno so hristijani na farmite 
i vo gradinite na ovoj manastir.8 Registarot XII9 
izvestuva za distibuirawe na dobra (p~enica, r’`, 
p~enka i t.n.) do hristijanskite i muslimanskite 
Kiprani vo zamena za seewe. Treba da se zabele`i 
deka distribucijata se ostvaruvala samo vo zavisnost 
od sopstvenosta na zemjata, a ne vo zavisnost od 
od religioznata pripadnost.10 Registar CVII (od 
1911-1923 godina) zabele`uva slu~ai na kiraxii 
koi iznajmuvale crkoven imot. Kiraxiite se ili 
muslimani ili hristijani ili me{ano, muslimani 
i hristijani. Na primer, vo seloto Arediu, Savas 
Чacipanagi, Loizos Petri i Ismael Imbrahim 
ja iznajmuvaat melnicata za bra{no na Vardalis, 
koja & pripa|ala na crkvata.11 Ovoj vid sorabotka 
uka`uva na prijatelstvo, doverba, zaedni~ki ~uvstva 
za pravednost i op{testven poredok, kako i za 
prifa}awe na religioznite veruvawa na u~esnicite, 
elementi za koi, spored dokumentite,12 se ~ini 

and other Christian minorities in Cyprus there has been 
an old and noble tradition. There were no separate econ-
omies in Cyprus during the Ottoman period, the British 
rule, and even after Cyprus’ independence.5 Christians 
and Muslims conducted business together and there was 
no prejudice when it came to one employing the other. 
According to aforementioned documents this coopera-
tion existed in daily life, in property matters, and at work, 
for example in mines and in agriculture. Register6 XLII 
(of the year 1733), Register XLVI (of 1773) and Register 
LIII (of 1867) record cases of olive trees, which though 
planted on Muslim Cypriot property belonged to Chris-
tian Cypriots or to the village church.7 Register LXVIII 
(of 1892-93) cites expenses of the Archbishop of Cyprus 
as well as of the famous monastery of Saint Neophytos 
in Pafos. Here we find a large number of Muslims who 
worked together with Christians on the farms and gar-
dens of this monastery on equal payment.8 Register XII9 
reports the distribution of goods (wheat, barley, corn 
etc.) to Christian and Muslim Cypriots in exchange for 
sowing. It is worth noting that the distribution is effected 
exclusively on the extent of land ownership and not on 
religious adherence.10 Register CVII (of 1911-1923) re-
cords cases of tenants who rent Church property. Ten-
ants are Muslims or Christians or Muslims and Chris-
tians together. For example, in Arediou village, Savvas 
Chatzipanagi, Loizos Petri and Ismael Imbrahim rented 
Vardalis’ flour-mill which belonged to the Church.11 This 
kind of cooperation indicates friendship, trust, shared 
feelings of justice and social order as well as acceptance 
of the religious beliefs of the participants, elements, 
which, according to the documents,12 seemed to exist in 
Cyprus. Ronald Jennings refers also to many examples 
of Mixed Labour between “Dimmî”13 and Muslims in Cy-
prus. In his famous book “Christians and Muslims in Ot-
toman Cyprus and the Mediterranean World, 1571-1640” 
we find testimonies of collaboration and registers con-
cerning cases of disputes on financial matters.14

 Divided Cultures or Divided Societies? 
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deka postoele na Kipar. Ronald Xenings (Ronald 
Jennings) upatuva i na mnogu primeri na me{ana 
rabotna sila me|u „zimiite”13 i muslimanite vo 
Kipar. Vo negovata poznata kniga „Hristijanite i 
muslimanite vo otomanski Kipar i mediteranskiot 
svet, 1571-1640”, nao|ame svedo{tva za sorabotkata 
i registri so slu~ai za sporovi okolu finansiski 
pra{awa.14

�. Crkvata

Crkvata pod nejzinata uloga na etnarh e u{te eden 
va`en faktor {to promoviral so`ivot pome|u mus-
limanite i hristijanite na Kipar. Pravoslavnata 
crkva vo uloga na etnarh (voda~ na nacijata),15 bila 
sila {to ja priznavale otomanskite vladeteli16 
na Kipar. Tie ja ovlastile crkvata da ja predvodi 
nacijata (milet). „Povtornoto vospostavuvawe”17 na 
pravoslavnata crkva kako nezavisna organizacija 
vo 1571 godina bilo zna~aen nastan vo istorijata 
na Kipar. Pod vodstvoto na arhiepiskorot Timotej, 
pravoslavnata crkva nabrzo povtorno gi pridobila 
manastirite prisvoeni ili zapleneti od strana na 
Turcite vo tekot na pohodot, kupuvala i slobodno 
raspolagala so sekakov vid imot. Vo 1589 godina, 
Grcite od Larnaka ja otkupija od Turcite poznatata 
crkva „Sveti Lazar” koja{to tie ja imaa osvoeno. 
U{te od taa godina poteknuva prvoto svedo{tvo za 
ulogata na crkvata vo vodeweto na dano~niot sistem: 
Xon Vilamont (John Villamont) veli deka „vo sekoja 
oblast Turcite imaat svoj namesnik, a hristijanite 
gi pretstavuva mesniot sve{tenik”.18 Govorime za 
„povtorno vospostavuvawe” na pravoslavnata crkva 
zatoa {to ovaa crkva imala osnovna i zna~ajna uloga 
za kiparskite hristijani u{te od ranite godini na 
hristijanstvoto. Taka, od gledna to~ka na gr~koto 

�. The Church

The Church under its Ethnarchy role is another impor-
tant factor which promoted coexistence between Mus-
lims and Christians in Cyprus. The Orthodox Church 
acting as ethnarchy (leader of the nation),15 was a force 
recognised by the Ottoman rulers16 in Cyprus. The lat-
ter empowered the Church to exercise leadership of the 
nation (millet). The “re-establishment”17 of the Ortho-
dox Church as an independent оrganisation in 1571 was 
an important event in the history of Cyprus. Under the 
guidance of Archbishop Timotheos the Orthodox Church 
soon redeemed the monasteries annexed or seized by 
the Turks during the expedition and bought and freely 
disposed of all kinds of property. In 1589 the Greeks of 
Larnaka bought back from the Turks the famous church 
of Saint Lazaros, which the latter had taken at the con-
quest. From that early year we have the first testimony 
about the Church’s role in the running of the taxation 
system: John Villamont states that “each district has its 
sub-commissary for the Turks while the parish priest 
represents the Christians.”18 We speak about a “re-estab-
lishment” of the Orthodox Church because this Church 
had a basic and important role for the Cypriot Christians 
since the early years of Christianity. Hence, from the 
point of view of the Greek Orthodox population, noth-
ing changed in the status and character of the Church. 
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pravoslavno naselenie, vo statusot i karakterot na 
crkvata ni{to ne se promeni. Taa ostanala riznica 
na nacionalnite vrednosti pod stranska vlast, a 
nejziniot voda~ gi zadr`a site atributi na milet-
ba{a, nacionalen poglavar. U{te od rani vremiwa, 
crkvata ja u`ivala privilegijata na avtokefalnost. 
Ovaa privilegija bila steknata za vreme na 
vladeeweto na imperatorot Zenon.19 Ulogata na 
arhiepiskopot kako etnarh vo 17-tiot i 18-tiot vek 
se ogleda, na primer, vo posetata  na arhiepiskopot 
Germanos II (1690-1705) vo imeto na na rajata vo 
Konstantinopol, vo vreme koga crkvata i lu|eto 
na ostrovot mnogu stradale. Arhiepiskopot bil 
pretstavnik na kiparskite hristijani i vo taa uloga 
moral da zboruva so sultanot za neredot vo negovata 
zemja. Vo ovaa smisla e va`no {to so semejniot ̀ ivot 
na hristijanskoto naselenie vladeel kanonskiot 
zakon na pravoslavnata crkva. Sudii bile episkopi-
te ili sve{tenicite koi imale nadle`nost vo odnos 
na brakovite i sporovite. Ulogata na pravoslavnata 
crkva kako voda~ na nacijata (etnarh) u{te pove}e 
zajaknala preku Gulhanskite Kati [erif reformi 
(ili Kati Kumajun) objaveni od sultanot Abdul 
Mexid (19-ti vek). Steknatite privilegii na zaed-
nicite bile potvrdeni so takanare~eniot zakon 
na Tanzimatot. Toa e mnogu va`en akt, bidej}i na 
site hristijanski i na drugite nemuslimanski 
zaednici koi `iveele vo Otomanskata Imperija 
im daval avtonomija vo upravuvaweto so rabotite 
na zaednicata.20 Britanskoto vladeewe na Kipar 
bilo poliberalno od otomanskoto i toa na crkvata 
& dalo po{iroki mo`nosti za politi~ka aktivnost, 
i pokraj serioznite povredi na gra|anskite 
nadle`nosti i privilegii. Ovie ograni~uvawa 
nametnati od britanskata vlast pottiknale odnos 
na otpor i prkos, {to crkvata go asimilirala vo 
nacionalnata kauza. I pokraj nekolkute nezgodi 

It remained the depository of the national values under 
foreign rule, and its head kept all the attributes of mil-
let-bashI, national chief. The Church has enjoyed, from 
early times, the privilege of autocephaly. This privilege 
was acquired during the reign of Emperor Zeno.19 The 
Archbishop’s ethnarchic role in the 17th-18th centuries is 
reflected, for example, in the visit of Germanos II (1690-
1705) to Constantinople on behalf of the râya at a time 
when the Church and the people of the island suffered a 
great deal. The Archbishop was the representative of the 
Cypriot Christians and as such he had to speak with the 
Sultan about the disorder existing in his country. It is also 
important in this regard that the family life of the Chris-
tian population was governed by the Canon Law of the 
Orthodox Church. Judges were bishops or priests having 
authority in marriages and divorce disputes. The role of 
the Orthodox Church as the leader of the nation (ethn-
archy) became even stronger through the Khatti Sheriff 
of Gülhane (or Khatti Khumayun) reforms promulgat-
ed by Sultan Abdul Mejid (19th century). The acquired 
privileges of the communities were confirmed by the so 
called Law of Tanzimat. It is a very important enactment 
because it granted autonomy in the administration of 
communal affairs to all Christians and other non-Mus-
lim communities living in the Ottoman Empire.20 Brit-
ish rule in Cyprus was more liberal than Ottoman rule, 
and this offered wider opportunities for political activity 
on behalf of the Church, despite the serious encroach-
ments on its civil jurisdiction and privileges. The restric-
tions imposed by British rule gave rise to an attitude of 
resistance and defiance, which the Church assimilated to 
the national cause. Despite a number of drawbacks and 
disabilities, the Church succeeded in keeping intact the 
ethnarchic character of its policy, reinvigorated by ill-ad-
vised persecutions of its hierarchy by the British govern-
ment after the abortive rising of the Greek population in 
1931. The treaty establishing the independent Republic 
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i neuspesi, crkvata uspea da go odr`i nedopren 
karakterot na etnarh {to go imala nejzinata 
politika, potkrepena od nepromislenite gonewa na 
nejzinite velikodostojnici od strana na britanskata 
vlada po neuspe{niot bunt na gr~koto naselenie vo 
1931 godina. Spogodbata za osnovawe na nezavisna 
Republika Kipar & dade mo`nost na crkvata da go 
potvrdi svojot star privilegiran status, preku 
za{titni klauzuli vklu~eni vo konstituiraweto 
na novata dr`ava. Taka, mo`e da se ka`e deka sega{-
niot status na poglavarot na pravoslavnata crkva 
na Kipar kako etnarh i politi~ki poglavar mu 
pripadnal so istorijata.   

3. Me{ani brakovi

Posledniot faktor koj promovira so`ivot se 
ma{anite brakovi. Vo ovoj pogled, interesni se 
socijalnite odnosi pome|u kiparskite muslimani 
i hristijani vo sekojdnevniot `ivot vo vremeto 
na otomanskata vlast: so tekot na vremeto se 
zgolemil srazmerot na muslimanskite Kiprani. 
Ri~ard Pokoke (Richard Pococke), koj{to go posetil 
ostrovot vo 1738 godina, napi{al deka dve tretini 
od naselenieto e hristijansko. Taka, jasno e deka 
preostanatata tretina bile muslimani. Spored 
istiot avtor, na Kipar, vo siroma{tija, `iveele 
malkumina maroniti i Ermenci.21 Ri~ard Pokoke 
isto taka veli deka muslimani ~esto se `enele 
za hristijanki i vo toj slu~aj i ma`ot i `enata go 
po~ituvale veligdenskiot post.22 Poentata e deka 
islamskiot zakon ({erijatot) zabranuva me{ani 
brakovi na muslimanki i hristijani.23 Od druga 
strana, muslimanite slobodno mo`at da se `enat za 
„kitabiski `eni” (Evrejki i hristijanki)24 zatoa 
{to kako glava na semejstvoto tie se zadol`eni 

of Cyprus afforded an occasion for the Church to reaffirm 
its old privileged status by means of protective clauses 
incorporated in the constitution of the new state. Thus 
the present status of the head of the Orthodox Church of 
Cyprus as an ethnarch and political chief has been, so to 
speak, devolved upon him by history.  

�. Mixed Marriages

The last factor promoting coexistence is that of Mixed 
Marriages. Interesting in this regard are the social rela-
tions between Cypriot Muslims and Christians in daily 
life during Ottoman rule: Over time, the proportion of 
Muslim Cypriots increased. Richard Pococke, who vis-
ited the island in 1738, wrote that two thirds of the popu-
lation was Christian. It is thus evident that the remaining 
one third was Muslim. According to the same author, a 
few Maronites and Armenians lived in poverty in Cy-
prus.21 Richard Pococke also says that often, Muslim 
men married Christian women and then husband and 
wife observed the Christian period of Lent.22 The point 
here, is that Islamic Law (Sarî‘a) prohibits mixed mar-
riages of Muslim women to Christian men.23 In contrast, 
Muslim men are free to marry “kitâbîya women” (Jewish 
and Christian),24 because as patriarchs they are respon-
sible for educating their children in the Islamic tradition 
and their wives are integrated into their Muslim family 
presenting no danger to the family’s religious beliefs.25 

Many Turkish Cypriots are descended from such fami-
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svoite deca da gi obrazuvaat vo duhot na islamskata 
tradicija, a nivnite ̀ eni se integrirani vo nivnoto 
muslimansko semejstvo, ne pretstavuvaj}i opasnost za 
religioznite veruvawa na semejstvoto.25 Mnogumina 
kiparski Turci poteknuvaat od takvi semejstva 
(tatko musliman – majka hristijanka). Biten moment 
e {to iako dvajcata sopru`nici go po~ituvaat 
veligdenskiot post, decata bile vospituvani kako 
muslimani. I dvata slu~ai na me{ani brakovi se 
dokaz za prijatelskite op{testveni odnosi pome|u 
dvete grupi naselenie. Vilijam Tarner (William 
Turner), koj{to go posetil Kipar vo 1815 godina, gi 
zapi{al svoite iskustva: „Ima mnogu muslimani na 
ostrovot koi{to se registrirani kako muslimani, 
no koi tajno se hristijani. Tie go po~ituvaat postot 
i duri pijat i vino i jadat svinsko bez kaewe – {to e 
neprifatlivo odnesuvawe za muslimanski vernici. 
Tie nepre~eno se `enat za ostrovskite Grkinki 
bidej}i nivnata religija (islamot) dozvoluva 
ma`ite da se o`enat za nemuslimanski `eni, no 
zabranuva Tur~inkite da se ma`at za nemuslimani”.26 
Se postavuva pra{aweto kako se sklu~uvale ovie 
me{ani brakovi, bidej}i brakot mo`e da se sklu~i 
samo spored religioznite zakoni i na sekoja od 
zaednicite.27 Muslimanot obi~no se pokrstuval za 
da mo`e da se ven~a so hristijanka vo pravoslavna 
crkva, no vedna{ po proslavata ispovedale islam. 
Imalo i slu~ai vo koi hristijanki prifa}ale 
sklu~uvawe na brakot po muslimanskiot zakon. Vo 
dvata slu~ai eden od sopru`nicite gi „`rtvuval” 
barawata na svojot religiski zakon za da se ven~a 
so drugiot. Iako ovoj fakt mo`e spored strogiot 
religiski zakon da se ocenuva kako „neverni~ki” 
~in, od sociolo{ka gledna to~ka uka`uva na 
vekovnoto po~ituvawe i dobrite odnosi pome|u 
muslimanite i hristijanite na Kipar. Faktot {to 
pripadnicite i na dvete zaednici od razli~na 

lies (father Muslim - mother Christian). The important 
thing is that, although married couples observed Lent, 
their children were brought up as Muslims. Both cases 
of mixed marriages evidence the friendly social rela-
tions between both population groups. William Turner, 
who visited Cyprus in 1815, wrote down his experiences: 
“There are many Muslims on the island who are regis-
tered as Muslims but who are Christians secretly. They 
observe Lent and also even drink wine and eat pork with-
out remorse - outrageous behaviour for devout Muslims. 
They marry uninhibitedly to the island’s Greek women, 
because their religion (Islam) allows men to marry non-
Muslim women yet prohibits Turkish women from mar-
rying non-Muslim men”.26 The question arising is how 
these mixed marriages were celebrated, as there was 
only the possibility to celebrate a marriage according to 
the religious law of each community.27 The Muslim man 
was usually baptised in order to have his marriage with 
a Christian woman celebrated in the Orthodox Church 
but soon after the celebration professed to being Islam-
ic. There were also cases in which the Christian woman 
accepted the celebration of her marriage according to 
Muslim Law. In both cases one of the spouses “sacri-
ficed” his/her religious law demands for the sake of get-
ting married to the other. Although this fact could be re-
garded as an “unfaithful” act by strict religious law, from 
a sociological point of view it shows the respect and the 
good relations of Muslim and Christians for centuries 
in Cyprus. The fact that members of the two communi-
ties of different nationality and religion participated in 
common celebrations and feasts and even married each 
other constitutes strong evidence of the soundness and 
sincerity of feelings, which formed the basis for peaceful 
coexistence.28

 Divided Cultures or Divided Societies? 



Journal for Politics, Gender, and Culture Vol. 6 / No. 1 / Winter 2007

17
�

Identities

nacionalna i religiska pripadnost u~estvuvale vo 
zaedni~ki ceremonii i proslavi i duri i me|usebno 
se ven~avale, pretstavuva silen dokaz na cvrstinata 
i iskrenosta na ~uvstvata koi bile osnova na 
mirniot so`ivot.28

Vnimatelnoto razgleduvawe na istorijata na Kipar, 
osobeno pod otomanskoto i angliskoto vladeewe, 
poka`uva deka postoi osnova za mirno re{avawe na 
politi~kite problemi. Sekojdnevnoto prijatelstvo 
i dobrata sorabotka na `itelite na ostrovot, 
koi{to postoele ne samo vo minatoto, bi mo`ele da 
ja postavat osnovata i za sega{na forma na so`ivot. 
Na tekovnite politi~ki slu~uvawa im trebaat ovie 
iskustva na simbioza za da se ovozmo`at pravilni 
politi~ki odluki i nivno prifa}awe od strana 
na gra|anite, turskite ili gr~kite Kiprani. Da 
gi razgledame glavnite politi~ki slu~uvawa vo 
poslednite dve godini. Vo april 2003 godina 
zabranite na kontrolnite punktovi bea ukinati 
od strana na turskiot voda~ Rauf Denkta{ i toa 
ovozmo`i Grcite i Turcite da go posetat koj bilo 
del od ostrovot. Vo april 2004 godina na ostrovot 
se sprovede referendum: 25% od kiparskite Turci 
glasaa protiv planot na Anan, dodeka na gr~kata 
strana 76% bea protiv nego. Vo maj 2004 godina, 
pristapuvaweto na Kipar kon Evropskata Unija 
stana realnost. Po ovie slu~uvawa, se postavuva 
pra{aweto: Kipar e s$ u{te podelen; {to mo`e da 
pomogne za da se postignuvawe so`ivot? Do koj stepen 
istoriskoto razmisluvawe i istoriskiot so`ivot 
mo`at da pretstavuvaat pozitiven pridones?

A careful examination of the history of Cyprus especially 
under Ottoman and English rule shows that the basis for 
a peaceful settlement of the political problem exists. The 
daily friendship and good collaboration of the inhabit-
ants of the island which existed not only in past could lay 
the foundations for a present form of coexistence as well. 
Current political developments need these experiences 
of symbiosis in order to enable correct political decision 
making and acceptance of it by the citizens, Turkish or 
Greek Cypriots. Let us see the main political develop-
ment of the last two years. In April 2003 checkpoint re-
strictions were lifted by the Turkish leader Rauf Denk-
tas; this enabled Greeks and Turks to visit any part of the 
island. In April 2004 a referendum took place across the 
island: 25% of Turkish Cypriots voted against the Anan 
Plan, while on the Greek side 76% were against it. In May 
2004 Cyprus’ accession to the European Union became 
a reality. After these events the question which arises is: 
Cyprus is still divided; what can help in order to achieve 
coexistence? In what extent can historical thinking and 
historical coexistence make a positive contribution?
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Sozdavaweto na dvete razdvoeni kiparski 
op{testva 

Iako muslimanite i hristijanite, Turcite i Grcite 
so vekovi go so~inuvaa me{anoto naselenie nasekade 
na ostrovot, obidot na arhiepiskopot Makarij III 
vo 1963 godina da go promeni Ustavot dovede do 
sudiri. Kako posledica na toa, od kiparskite Turci 
be{e pobarano da se iselat od me{anite sela i da 
se preselat vo turski sela i da `iveat nastrana 
od Grcite. Toga{ se slu~i prvoto podvojuvawe na 
naselenieto. Vo 1974 godina, obidot na huntata 
poddr`ana od Grcite da ja prezeme kontrolata 
na vlasta, be{e spre~en so voena intervencija od 
strana na Turcija, koja{to nabrgu stavi pod kontrola 
re~isi 40% od ostrovot. Dodeka za Grcite toa 
pretstavuva{e invazija, za Turcite toa be{e dejstvo 
kon mir „baris mudahalesi”. Taka, podelenosta 
na ostrovot, kako i na kiparskoto op{testvo, 
stana realnost. 30 godini Turcite i Grcite nemaa 
nikakva komunikacija, osven preku internet. 
Obrazovniot sistem be{e izlo`en na propaganda. 
Ne se govore{e zaedni~ki jazik. Podelenosta 
poka`a deka so`ivotot navistina bil skrien od 
istoriografijata! Planot na Anan pretstavuva{e 
napor da se vospostavi nekoj vid demokratija za site 
Kiprani vo ova razdvoeno op{testvo. Sepak, ne be{e 
lesno da se ubedi mnozinstvoto da go odobri ovoj 
plan. Kipar ne e edinstvenata zemja koja se soo~uva 
so vakvi problemi. Mora da u~ime od drugite, mora 
da ja promislime istorijata i da ja prilagodime kon 
modernite na~ini na spravuvawe so konflikti vo 
etni~ki podelenite op{testva. Kako mo`eme da go 
storime toa?

Spored Semi Smuha (Sammy Smooha), aktualnata 
forma na liberalna demokratija poskoro e repu-
 blikanska, otkolku individualna. Taa se pojavila 

Formation of the two Cypriot divided societies 

Although during centuries Muslim and Christians, Turks 
and Greeks, formed a mixed population all over the is-
land, the attempt of Archbishop Makarios III, in 1963, to 
modify the Constitution led to clashes. As a consequence 
Turkish Cypriots were asked to move from mixed villag-
es to Turkish villages and to live away from the Greeks. 
The first separation of the population took then place. In 
1974, a Greek sponsored junta attempt to seize the gov-
ernment was met by military intervention from Turkey, 
which soon controlled almost 40% of the island. While 
for the Greeks this was an invasion for the Turks it was 
an operation towards peace “barIs müdahalesi.” Thus, 
the division of the island, and that of Cyprus’ society as 
well, became a reality. Thirty years Turks and Greeks had 
no communication at all, except that of the internet. The 
educational system has been exposed to propaganda. No 
common language was practiced. This division showed 
that coexistence is really been hidden by historiography! 
The Anan Plan was an effort to establish a type of democ-
racy for all Cypriots in this divided society. However, it 
has not been so easy to persuade the majority to approve 
this plan. Cyprus is not the only country facing these 
kinds of problems. We have to learn from the others, we 
have to rethink history and adapt it in the modern modes 
of conflict management in ethnically divided societies. 
How can we do this?

According to Sammy Smooha, the actual form of lib-
eral democracy is republican, rather than individual. It 
emerged in the West after centuries of brutal policies of 
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na Zapadot posle vekovi brutalni politiki na 
homogenizacija i asimilacija na tamo{noto 
naselenie preku pazarot na trud, javnoto obrazo-
vanie, masovnite mediumi, slobodata na dvi`ewe 
i zdru`uvawe i drugi sredstva na podrivawe 
na etni~kata razli~nost. Nacionalite dr`avi 
nametnaa edinstven jazik i edinstvena kultura.29 
Zaedno so ovaa dominantna, liberalno republikan-
ska forma na demokratska nacionalna dr`ava, na 
Zapadot postoi edna vredna za zabele`uvawe forma, 
poznata kako konsocijalna demokratija. Prisutna vo 
samo nekolku zemji - [vajcarija, Belgija i Kanada 
- konsocijalnata demokratija priznava grupni raz-
liki, pa pokraj individualnite prava gi pro{iruva 
i kolektivnite prava. Smuha zabele`uva deka konso-
cijalnite demokratii dozvoluvaat me|ugeneracisko 
za~uvuvawe na kulturnite zaednici i funkcii so-
glasno principite na ko-nacija me|u mnozinstvoto, 
pravata na mnozinstvata, etni~ka avtonomija na mal-
cinstvoto, srazmerno rasporeduvaweto na sredstvata, 
podelba na vlasta, pravoto na veto koe ovozmo`uva 
malcinstvoto da spre~i opredelena odluka {tetna 
za negovite vitalni interesi, kako i politika na 
priladoguvawe, kompromis i neopredelenost. So 
godini konsocijalnata demokratija be{e ignori-
rana, s$ dodeka ne be{e konceptualizirana kako 
alternativen model od strana na Arend Lijfart 
(Arend Lijphart).30 Istorijata na Kipar iskusi 
so`ivot na pogorepretstaveniot na~in. Toj ima 
mnogu pozitivni elementi koi mo`e da pridonesat 
kon vospostavuvawe na multikulturna konsocijalna 
demokratija. Pra{aweto koe se javuva e „zo{to 
multikulturna”? Treba da se ima predvid deka vo 
dene{no vreme Kipar e multikulturen. Razdvoeni 
i odvoeni trieset godini, okupirani i me|usebno 
oddeleni, Turcite i Grcite razvile svoj na~in 
na razmisluvawe i organizirawe na nivnite 

homogenization and assimilation of the resident popula-
tion through the labor market, public education, mass 
media, freedom of movement and association, and other 
means of undermining ethnic diversity. Nation-states 
imposed a single language and a single culture.29 Along 
with this predominant, liberal-republican form of the 
democratic nation-state, there is, in the West, another 
noteworthy form, known as consociational democracy. 
Found in only several countries – Switzerland, Belgium 
and Canada – consociational democracies recognize 
group differences and extend collective rights in addi-
tion to individual rights. Smooha notes that consocia-
tional democracies allow the intergenerational preserva-
tion of cultural communities and function according to 
the principles of co-nation between majority, minority 
rights, ethnic autonomy for the minority, proportionali-
ty in resource-allocation, power-sharing, veto power that 
enables the minority to block any decision detrimental to 
its vital interests, and politics of accommodation, com-
promise and indecision. For years consociational de-
mocracy was ignored until it was conceptualised as an 
alternative model by Arend Lijphart.30 The history of Cy-
prus experienced coexistence as presented above. It has 
many positive elements, which can contribute towards 
establishing a multicultural consociational democracy. 
The question which comes up is “why multicultural”? 
One has to keep in mind that Cyprus today is multicul-
tural. Thirty years divided and separated, occupied and 
away from each other, Turks and Greeks developed their 
own way of thinking and organizing their communities. 
The influence by common history, the centuries of sym-
biosis and collaboration mark this under development 
“new way of thinking”. All are Cypriots and this is the 
common denominator, they have the Cypriot culture, 
which is nearly the same regarding amusement, cooking, 
family structure, etc. Religion has never been a problem 
on the island; the Church as Ethnarchy unified and sup-
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zaednici. Vlijanieto od zaedni~kata istorija, 
vekovnata simbioza i sorabotka se obele`ja na ovoj 
„nov na~in na razmisluvawe” koj{to e sè u{te vo 
razvoj. Site se Kiprani i ova e zaedni~ki imenitel, 
nivnata kultura e kiparska, re~isi ista vo odnos na 
zabavuvaweto, gotveweto, semejnata struktura, itn. 
Religijata nikoga{ ne bila problem na ostrovot; 
crkvata kako etnarhija gi soedini i poddr`a site 
koi `iveat na ostrovot. Sepak, po invazijata mnogu 
crkvi bea uni{teni i novi doselenici od Turcija 
go naselija severniot del od ostrovot; pove}eto 
novi doselenici se lu|e koi imaat posilna vera vo 
islamot od kiparskite Turci. Site tie uka`uvaat 
na nekolku osnovni razliki vo `ivotot koi{to ja 
vklu~uvaat razlikata na jazikot i poskoro govorat za 
multikulturno, otkolku za monokulturno kiparsko 
op{testvo.31 

Kipar e ~lenka na Evropskata Unija. I Kipar i Ev-
ropa pa se multikulturni. Multikulturalizmot 
predizvikuva otvorenost, tolerancija, me|ukulturno 
oploduvawe, gra|anski i malcinski prava i politi-
ka na identitet; dobiva razli~ni formi i zna~ewa vo 
razli~ni zemji. Navistina interesno vo ovaa smis-
la e intervjuto na psihoanaliti~arot Vamik Vol-
kan (Vamik Volkan),32 kiparski Tur~in koj `ivee vo 
SAD, {to go napravi Simon Bah~eli (Simon Bahceli) 
za pra{awata na kiparskiot problem i identitetot 
na Kipranite. Toj smeta deka najgolemiot problem 
za turskite Kiprani e problemot na identitet. „Nie 
sme Turci, no ne sme del od Turcija”. Nemame nekoj 
vistinski naziv, i krajniot rezultat e ~uvstvoto na 
bolka. Volkan veli deka ovaa zbunetost e proizvod 
na 30 godini embargo i izolacija. Toj dodava deka 
goleminata na problemot mo`e da se razbere vo kon-
tekst na faktot deka turskite Kiprani, glasaj}i „za” 
planot na Anan, bea podgotveni da gi zagubat svoite 
domovi i zemjata {to ja poseduvale 30 godini, vo za-

ported all people living on the island. However, after the 
invasion many churches were destroyed and new settlers 
from Turkey inhabited the northern part of the island; 
most of these new settlers are people who have a stron-
ger faith in Islam than Turkish Cypriots do. All these 
show some basic differences in life which include the dif-
ference of language speak for a multicultural rather than 
mono-cultural Cypriot society.31 

Cyprus is a member of the European Union. Cyprus and 
Europe are both multicultural. Multiculturalism invokes 
openness, tolerance, intercultural fertilization, civil and 
minority rights, and the politics of identity; it takes dif-
ferent forms and meanings in different countries. Very 
interesting in this regard is the interview of a Turkish 
Cypriot psychoanalyst living in the United States, Vamik 
Volkan,32 given to Simon Bahceli regarding the Cyprus 
problem and the identity of the Cypriots. He thinks that 
the biggest problem for the Turkish Cypriots is the prob-
lem of identity. “We are Turks, but not part of Turkey. 
We have no real title, and the end result is a feeling of 
hurt.” Volkan says this confusion is a product of 30 years 
of embargoes and isolation. He adds the magnitude of 
the problem can be understood in the context of the fact 
that Turkish Cypriots, in voting “yes” to the Anan Plan, 
were willing to lose their homes and lands of the last 30 
years in exchange for an identity. “There is no Greek Cy-
priot identity without considering the Turks,” he says, 
explaining “there was fantastic cooperation between 
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mena za identitet. „Ne postoi identitet na gr~ki 
Kipranin bez da se zemat predvid Turcite”, veli toj, 
objasnuvaj}i, „ima{e fantasti~na sorabotka pome|u 
turskite i gr~kite zaednici pred Gr~kata vojna za 
nezavisnost i moderniot gr~ki identitet zasnovan 
vrz glorificirawe na vostanieto, koj bil formi-
ran potoa”.

Vo radvoenite op{testva isto taka vo golema mera 
e zna~aen problemot na nesigurnost. Vo kiparskiot 
slu~aj ova e edna od pri~inite za gr~koto mnozin-
stvo da glasa protiv Planot Anan. Pomestuvaweto od 
vojna vo mir povlekuva golem stepen na nesigurnost. 
Jakov Bar-Siman-Tov (Yaacov Bar-Siman-Tov) tvrdi 
deka prvata pri~ina za nesigurnost e nedostigot na 
informacii i iskustvo vo odnos na dvete nastanati 
situacii i uslovite na pomestuvawe od vojna vo mir. 
Dodeka prethodno neprijatelskite strani bea si-
gurni vo odnos na vojnata, tie se pomalku sigurni vo 
odnos na mirot, osobeno koga nemaat takvo iskustvo 
vo nivnite odnosi. Vtorata pri~ina za nesigurnosta 
e nedostigot na op{to poznavawe potrebno za pro-
cenuvawe na o~ekuvanite rezultati od mirovnite 
odnosi.33 Pred referendumot za planot na Anan, na 
Kipar mnogumina protestiraa deka imaat malku in-
formacii za toa {to }e se slu~i po prifa}aweto 
na Planot, dodeka pak drugi tvrdea deka ne se si-
gurni dali ovaa nova institucija, „federalnata 
vlada na Kipar” }e mo`e da gi obezbedi pravata na 
site gra|ani na ist na~in. Od druga strana, nikoj 
ne tvrde{e deka Grcite i Turcite nemaat mirov-
no iskustvo vo nivniot odnos, a toa se dol`e{e na 
dolgotrajnata simbioza na dvete zaednici. Miro-
tvorstvoto e sekoga{ rizi~na rabota. Sepak, kako 
{to veli Jakov Bar-Siman-Tov, poradi dobrite 
odnosi koi dvete glavni zaednici gi imale so godi-
ni, vo na{iot slu~aj rabotite ne se ~inat kako mnogu 
komplikuvani.  

Turkish and Greek communities before the Greek War of 
Independence and the subsequent, modern Greek iden-
tity based on the glorification of that uprising.”

The problem of uncertainty is also quite important in di-
vided societies. In the case of Cyprus this was one of the 
reasons for the Greek majority to vote against the Anan 
Plan. A shift from war to peace often entails a high level 
of uncertainty. Yaacov Bar-Siman-Tov argues that the 
first cause of uncertainty is the lack of information and 
experience concerning both the situation at hand and the 
conditions of shifting from war to peace. Whereas for-
merly the rival sides were certain about war, they are less 
certain about peace, especially when they have had no ex-
perience of peace in their relationship. The second cause 
of uncertainty is the lack of general knowledge needed 
for assessing the expected outcomes of peace relations.33 
Before the referendum on the Anan Plan in Cyprus many 
people protested that they had little information on what 
was going to happen after accepting the Plan whereas 
others claimed they were not sure whether this new insti-
tution, “the federal government of Cyprus” would be able 
to secure the rights of all citizens in the same way. On the 
other hand nobody claimed that Greeks and Turks had 
no experience of peace in their relationship, due to the 
long symbiosis of the two communities. Peacemaking is 
always a risk-taking affair. However, as Yaacov Bar-Si-
man-Tov put it, in our case things seem not to be very 
complicated, because of the good relations the two main 
communities have had over the centuries.
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Bele{ki:

1. Pozadina: Nezavisnosta od Obedinetoto Kralstvo 
be{e odobrena vo 1960 godina so ustavni garancii 
dadeni na turskoto malcinstvo od strana na gr~koto 
kiparsko mnozinstvo. Ovde treba da se zabele`i deka 
ustavot od 1960 godina ne referira na „mnozinska/
malcinska zaednica”, tuku na „turska/gr~ka zednica”. 
Vo 1974 godina, obidot na huntata poddr`ana od Grcite 
za prezemawa na vlasta be{e presretnat so voena 
intervencija od strana na Turcija, koja{to naskoro 
kontrolira{e re~isi 40% od ostrovot. Vo 1983 
godina, teritorijata pod turska vlast se samoproglasi 
za „Turska Republika Severen Kipar”, no edinstveno 
Turcija ja priznava. Direktnite pregovori pome|u 
dvete strani, za sklu~uvawe celosna spogodba na 
podelbata na ostrovot, vodeni od ON, zapo~naa vo 
januari 2002 godina. Vidi http://www.greatestcities.
com/Middle_East/Cyprus.html

2. Nacionalniot konsenzus sproveden pod britanska 
vlast govore{e za muhamedanski ili muslimanski 
`iteli ili hristijanski `iteli na Kipar, a ne za 
„turski Kiprani”. Sepak, kon krajot na britanskoto 
vladeewe, terminite „gr~ki Kiprani” i Turski 
Kiprani bea ne{to voobi~aeno. Vidi See A. Pavlides, 
“Tourcocyprioi”, Megale Kypriake Egyklopedia, XIII, 
Nicosia 1990, 113f. Go koristam izrazot musliman/
hristijanin za da ja naglasam ulogata na religijata vo 
so`ivotot na Kipar. Pritoa, zaednicite se narekuvaat 
spored nivnata religiozna opredelba, a ne spored 
nivnata etni~ka razlika. 

3. Vidi Hill, G., History of Cyprus, Bd. III (Cambridge, 
1972), 83-85.

4. Kako {to zabele`uva Xenkins, „istorijata e pomes-
tuvawe, problemati~en diskurs, navidum za eden 
aspekt na svetot, na minatoto, sozdaden od grupa 

Notes:

1. Background: Independence from the UK was approved in 
1960 with constitutional guarantees by the Greek Cypriot 
majority to the Turkish Cypriot minority. It is important 
to note here that in the constitution of 1960 there was 
no reference to a “majority/minority community” but to 
“Turkish/Greek community.” In 1974, a Greek sponsored 
junta attempt to seize the government was met by military 
intervention from Turkey, which soon controlled almost 
40% of the island. In 1983, the Turkish-held area declared 
itself the “Turkish Republic of Northern Cyprus,” but only 
Turkey recognizes it. UN led direct talks between the two 
sides to reach a comprehensive settlement to the division 
of the island began in January 2002. See http://www.
greatestcities.com/Middle_East/Cyprus.html

2. The national censuses conducted under British rule spoke 
of Mohammedan or Moslem inhabitants or Christian 
inhabitants of Cyprus, and not of “Turkish Cypriots.” 
Towards the end of the British rule, however, the terms 
“Greek Cypriots” and “Turkish Cypriots” were usual. 
See A. Pavlides, “Tourcocyprioi” (Turkish Cypriots), 
Megale Kypriake Egyklopedia, XIII, Nicosia 1990, 113f. I 
use the term Muslim/Christian in order to highlight the 
role of religion on coexistence in Cyprus. In addition, 
the communities are called according to their religious 
adherence and not according to their ethnic difference.

 
3. See G. Hill, History of Cyprus, Bd. III (Cambridge, 1972), 

83-85.

4. As Jenkins notes “history is a shifting, problematic 
discourse, ostensibly about an aspect of the world, the past, 
that is produced by a group of present-minded workers 
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upateni rabotnici koi rabotat na zaemno prifatlivi 
na~ini koi se epistemolo{ki, metodolo{ki, ideo-
lo{ki i prakti~no pozicionirani.” Keith Jenkins, 
Re-thinking History (London: Redwood Books, 1942), 
26. Drugo pra{awe, povrzano so ova, e „koj e statusot 
na vistinata vo diskursite na istorijata i zo{to 
ni treba vistinata?” Vo na{e vreme vistinata 
e avtoreferira~ka govorna figura koja{to ne e 
vo mo`nost da go dopre svetot na pojavite: od taa 
pri~ina, zborot i objektot ostanuvaa odvoeni. Da 
go citirame Fuko: „vistinata se proizveduva preku 
mno{tvenite formi koi sekoe op{testvo gi ima kako 
‘op{ta politika’ na vistinata”. M. Foucault, Power/
Knowledge (New York: Pantheon, 1981), 131.

5. Vidi Lang R. Hamilton, Cyprus: its History, its Present 
Resources and Future Prospects, (London, 1878), 204ff.; 
Costas Kyrris, Peaceful Coexistence in Cyprus under 
British Rule and After Independence (Nicosia, 1977), 
80ff.

6. Na gr~ki katastikon. Sekretarskite materijali koi 
pre`iveaja vo Arhiepiskopskata arhiva vklu~uvaat 
mnogu zna~ajni registri kako Megas Kodeks (Golemiot 
kodeks) i Ktematikos Kodeks (Imoten kodeks) i 
golem broj drugi dokumenti so golemo va`nost. Ovie 
registri vklu~uvaat kategorii na dokumenti kako: 
registri od godi{nite prihodi od moreto, od crkvi i 
manastiri na eparhijata, kako {to e Reg. XXVIII (1821-
1857), registri na crkovna sopstvenost vo celi kazi 
ili sela ili gradovi kako {to se Reg. XLII (1733-1744), 
Reg. XLVI (1777-1779), Reg. XLV (1772-1833) koj{to 
isto taka vklu~uva evidencii na dozvoli za brak i 
t.n., registri na tro{oci, kako Reg. XXXIV, registri 
na kirii kako Reg. XI, i drugi. Iako mal del od ovaa 
arhiva ve}e se koristel kako svedo{tvo vo filolo{ki 
i istoriski raspravi, pogolemiot del od nea ostanuva 
neobjaven i u{te mnogu ne{to treba da se stori za taa 
da bide dovolno iskoristena vo istra`uvawata.

who go about their work in mutually recognisable ways 
that are epistemologically, methodologically, ideologically 
and practically positioned.” Keith Jenkins, Re-thinking 
History (London: Redwood Books, 1942), 26. Another 
related question is “what is the status of truth in the 
discourses of history and why do we need truth?” In our 
time truth is a self-referencing figure of speech, incapable 
of accessing the phenomenal world: word and object for 
this reason, remain separate. To quote Foucault “truth is 
produced by virtue of multiple forms each society has as 
‘general politics’ of truth.” M. Foucault, Power/Knowledge 
(New York: Pantheon, 1981), 131.

5. See Lang R. Hamilton, Cyprus: its History, its Present 
Resources and Future Prospects, (London, 1878), 204ff.; 
Costas Kyrris, Peaceful Coexistence in Cyprus under 
British Rule and After Independence (Nicosia, 1977), 
80ff.

6. In Greek Katastichon. The secretarial materials which 
have survived in the Archbishopric’s Archive include 
very important Registers such as the Megas Kodex (Great 
Codex) and the Ktematicos Kodex (Property Codex), and 
a large amount of other documents of great significance. 
These Registers include categories of documents such as: 
Registers of yearly revenues of the Sea, from churches and 
monasteries of the dioceses such as Reg. XXVIII (1821-
1857), Registers of ecclesiastic property in whole kazas or 
villages or towns such as Reg. XLII (1733-1744), Reg. XLVI 
(1777-1779), Reg. XLV (1772-1833) also including some 
records of Marriage Licenses etc., Registers of Expenses 
such as Reg. XXXIV, Registers of rents such as Reg. XI, 
and others. Though a small section of this Archive has 
already been used in philological and historical treatises 
as testimony, its vast majority remains unpublished, and 
much has still to be done before its satisfactory utilisation 
in research.
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7. Register XLII (of 1733), 26, 99. Register XLVI (of 1773), 
163. Register LIII (of 1867), 18, 23, 65.

8. Register LXVIII, 4, 16, 20, 26, 30.

9. Ovoj Registar nema datum. Od na~inot na koj e napi{an, 
se ~ini deka poteknuva od krajot na 18 vek.

  
10.  Register XII, 21, 22, 26, 36, 60, 62, 80, 92.

11.  Register CVII, 13.

12.  Upatuvaweto na site registri na ovaa poznata arhiva 
bi go nadminalo obemot i celite na ovoj tekst.

13. Tie & pripa|ale na islamskata dr`ava kako „za{ti-
teni” nemuslimanski gra|ani. Tie se sledbenici na 
„objavena religija”, glavno na hristijanstvo ili na 
judeizam. Blagodarenie na potekloto, nivnite deca go 
steknale pravniot status na svoite roditeli. Duri i 
vo slu~aj na brak na zimija so tu|inka, taa go dobivala 
statusot na soprugot. Na po~etok, statusot na zimiite 
bil utvrden vo dogovor pome|u hristijanskite i 
evrejskite zaednici od edna i muslimanite od 
druga strana, spored koj vtorite bile obvrzani da gi 
za{tituvaat (ima) zimiite, koi pak treba da pla}aat 
gizja (kizja na turski) za da prestojuvaat vo islamska 
dr`ava i da bidat za{titeni od neprijatelskite 
napadi bez da slu`at vo islamskata armija. Vidi Bat 
Ye’or, The Dhimmi, Jews and Christians under Islam 
(London: Associated University Presses, 2001), 52-59; 
H. Löschner, Staatsangehörigkeit und Islam (Erlangen-
Nürnberg, 1971), 22f.: K. A.El-Fadl, “Islamic Law and 
Muslim Minorities: The Juristic Discourse on Muslim 
Minorities from the second/eighth to the eleventh/
seventeenth Centuries,” Islamic Law and Society 1 (1994), 
Nr. 2, 141-143: H. Kruse, Das Staatsangehörigkeitsrecht 
der arabischen Staaten (Frankfurt a.M., 1955), 13.

7. Register XLII (of 1733), 26, 99. Register XLVI (of 1773), 
163. Register LIII (of 1867), 18, 23, 65.

8. Register LXVIII, 4, 16, 20, 26, 30.

9. This Register has no date. From the way it is written it 
seems to date back to the end of 18th century. 

10. Register XII, 21, 22, 26, 36, 60, 62, 80, 92.

11. Register CVII, 13.

12. It would be beyond the scope and purposes of this article 
to refer to all Registers of this famous Archive.

13. They belonged to the Islamic State as “protected” non-
Muslim citizens. They are followers of a “by revelation 
religion,” mainly Christianity and Judaism. Due to their 
origin their children acquired their parents’ legal status. 
Even in case of marriage of one “immî” to an alien woman, 
the latter acquired her husband’s status. Initially the status 
of “immî” was enacted under a treaty between Christian 
and Judaic communities and Muslims according to which 
the latter were obliged to have under their protection 
(imma) the “immî”, who should pay tribute - gizya 
(Turkish: “cizye”) in order to have residence in the Islamic 
state and protection from hostile attacks without serving 
in the Islamic army. See Bat Ye’or, The Dhimmi, Jews and 
Christians under Islam (London: Associated University 
Presses, 2001), 52-59: H. Löschner, Staatsangehörigkeit 
und Islam (Erlangen-Nürnberg, 1971), 22f.: K. A.El-Fadl, 
“Islamic Law and Muslim Minorities: The Juristic Dis-
course on Muslim Minorities from the second/eighth to 
the eleventh/seventeenth Centuries,” Islamic Law and 
Society 1 (1994), Nr. 2, 141-143: H. Kruse, Das Staatsange-
hörigkeitsrecht der arabischen Staaten (Frankfurt a.M., 
1955), 13.
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14. Ronald Jennings, Christians and Muslims in Ottoman 
Cyprus and the Mediterranean World 1571-1640 (New 
York: New York University Press, 1993), 328-342. Vidi 
isto taka Ahmet Gazioglu KIbrIs’ta Türkler (1570-1878). 
308 yIllIk türk dönemine, KIbrIs Arahtirma ve YayIn 
Merkezi (CYREP), 1994. Mustafa Altan, Belgelerle KibrIs 
Türk VakIflar Tarihi (KIbrIs VakIflar idaresi YayInlarI, 
1995).

15. Etnarhija e gr~ka slo`ena imenka koja{to se sostoi 
od gr~kite zborovi „ethnos” (nacija) i „archo” (da se 
bide vo uloga na voda~).

16. Vidi Theodore Papadopoullos, Studies and Documents 
relating to the History of the Greek Church and People 
under Turkish Domination (Brussels: Variorum, 1952), 
103-107. H. Lukach, - D. Jardine, The Handbook of Cyprus 
(London: Edward Stanford, 1913), 37.

17. Mo}ta na pravoslavnata crkva se namalila poradi 
dominantnata uloga na katoli~kata crkva za vreme na 
veneciskoto vladeewe.

18. Vidi Costas Kyrris, History of Cyprus (Nicosia: Lampousa 
Publications, 1996), 263. Idem, “Symbiotic Elements in the 
History of the two Communities of Cyprus”, Proceedings 
of the International Symposium on Political Geography, 
Nicosia 1976, 136-137.

19. Za vreme na vladeeweto na imperatorot Zenon, 
avtokefalnosta (juridikciskata nezavisnost) na 
Pravoslavnata crkva na Kipar be{e osporuvana 
od patrijarhot na Antiohija. Iako arhiepiskopot 
Antemij ja branel neavisnosta na negovata crkva, 
nemalo oficijalno priznavawe od strana na 
Imperatorot. Vo toa vreme pomo{ta do{la od naj~uden 
i neo~ekuvan nastan. Bila pronajdena pe{tera vo koja 
imalo kov~eg so ostankite od apostol Varnava, so 
kopija na Evangelieto po Matej vo rakopis na samiot 

14. Ronald Jennings, Christians and Muslims in Ottoman 
Cyprus and the Mediterranean World 1571-1640 (New 
York: New York University Press, 1993), 328-342. See 
also Ahmet Gazioglu KIbrIs’ta Türkler (1570-1878). 308 
yIllIk türk dönemine, KIbrIs Arahtirma ve YayIn Merkezi 
(CYREP), 1994. Mustafa Altan, Belgelerle KibrIs Türk 
VakIflar Tarihi (KIbrIs VakIflar idaresi YayInlarI, 1995).

15. Ethnarchy is a Greek compound word consisting of the 
Greek words “ethnos” (nation) and “archo” (to act as a 
leader).

16. See Theodore Papadopoullos, Studies and Documents 
relating to the History of the Greek Church and People 
under Turkish Domination (Brussels: Variorum, 1952), 
103-107. H.Lukach, - D. Jardine, The Handbook of Cyprus 
(London: Edward Stanford, 1913), 37.

17. The power of the Orthodox Church was reduced owing to 
the dominating role of the Latin Church during Venetian 
rule.

18. See Costas Kyrris, History of Cyprus (Nicosia: Lampousa 
Publications, 1996), 263. Idem, “Symbiotic Elements in the 
History of the two Communities of Cyprus”, Proceedings 
of the International Symposium on Political Geography, 
Nicosia 1976, 136-137.

19. During the reign of Emperor Zeno the autocephaly (juridical 
independancy) of the Orthodox Church of Cyprus was 
disputed by the Patriarch of Antiochia. Though Archbishop 
Anthemios defended his Church’s independency, there 
was no official recognition by the Emperor. At that time 
assistance came from a most strange and unexpected event. 
A cave was found, in which there was a chest containing 
the remains of the Apostle Barnabas, with a copy of St. 
Matthew΄s Gospel in Barnabas’ own handwriting, where 
it had been placed by Mark. Even the most sceptical could 



18
�

Varnava, a bil staven tamu od strana na Marko. Duri 
i najskepti~nite ne mo`ele pove}e da se somnevaat 
deka crkvata na Kipar e ednakvo apostolna kako i taa 
na Antiohija, i spored toa od ist rang. Presre}en od 
otkritieto, Antemij vedna{ trgnal za Konstantinopol 
so skapocenite relikti, kade{to go prijavil nastanot 
i pobaral od Imperatorot za{tita od tiranijata na 
Patrijarhot. Blagodarenie na ova otkritie Zenon ja 
potvrdil avtokefalnosta na kiparskata crkva i im 
dodelil na kiparskite `iteli nekolku privilegii 
koi ottoga{ se najvnimatelno ~uvani. Me|u drugite 
raboti, im bilo dozvoleno da se potpi{uvaat so crveno 
mastilo kako znak za ugled, koe inaku go koristele 
samo imperatorite, da nosat purpurni nametki na 
crkovnite proslavi i vladetelski skiptar namesto 
obi~en pastirski stap. Vidi J. Hackett, A History of 
the Orthodox Church of Cyprus (New York: Burt Franklin, 
1972), 23ff. 

20. George Serghides, “Internal and External Conflict of Laws 
in regard to Family Relations in Cyprus,” Studia Juris 
Cyprii, Vol. 1, Nicosia 1988, 32.

21. Vidi Excerpta Cypria, Materials for a History of Cyprus, 
transl. by Cobham, C. D., (Cambridge, 1908), 269.

22. Vidi Excerpta Cypria, cit., 269.

23. Kuran 2, 221, 228 and 4, 34. See H. Kotzur, Kollisi-
onsrechtliche Probleme christlich-islamischer Ehen 
dargestellt am Beispiel deutsch-maghrebinischer Verbin-
dungen (Tübingen, 1988), 27-29. K. Ahmed, The Muslim 
Law of Divorce (New Delhi, 1984), 693-695. Also see 
Areti Demosthenous-Pashalidou, “Rechtskollisionen bei 
der Auflösung von Mischehen zwischen Muslimen und 
Andersgläubigen,” Der Islam 76, (1999): 2, 315.

24.  Kuran 5, 5.

no longer doubt that the Church of Cyprus was equally 
as apostolic as that of Antioch, and, therefore, of equal 
rank. Overjoyed at the discovery Anthemios set off at 
once with the precious relics to Constantinople, where 
he reported the occurrence, and requested the Emperor’s 
protection against the Patriarch’s tyranny. Zeno, due 
to this discovery, confirmed the autocephaly of Cypriot 
Church and conferred upon the Cypriot natives certain 
privileges, which  have been most jealously guarded ever 
since. Among others they received the right of signing in 
red ink, a mark of distinction otherwise only enjoyed by 
the Emperors, wearing a purple cloak at the festivals of 
the Church, and carrying an imperial sceptre in place of 
the ordinary pastoral stall. See J. Hackett, A History of 
the Orthodox Church of Cyprus (New York: Burt Franklin, 
1972), 23ff. 

20. George Serghides, “Internal and External Conflict of Laws 
in regard to Family Relations in Cyprus,” Studia Juris 
Cyprii, Vol. 1, Nicosia 1988, 32.

21. See Excerpta Cypria, Materials for a History of Cyprus, 
transl. by Cobham, C. D., (Cambridge, 1908), 269.

22. See Excerpta Cypria, cit., 269.

23. Koran 2, 221, 228 and 4, 34. See H. Kotzur, Kollisi-
onsrechtliche Probleme christlich-islamischer Ehen 
dargestellt am Beispiel deutsch-maghrebinischer Verbin-
dungen (Tübingen, 1988), 27-29. K. Ahmed, The Muslim 
Law of Divorce (New Delhi, 1984), 693-695. Also see 
Areti Demosthenous-Pashalidou, “Rechtskollisionen bei 
der Auflösung von Mischehen zwischen Muslimen und 
Andersgläubigen,” Der Islam 76, (1999): 2, 315.

24. Koran 5, 5. 
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25. Vidi G. Helmsdörfer, Moslemitisches Eherecht nach Ha-
nifitischen Grundlägen (Amsterdam, 1968), 59; S. Niazi, 
“Marriage with the People of the Book,” Islamic Litera-
ture, Juli 1971, 397-405. S. A ‘La Mawdudi, Towards 
Understanding the Qur’ân, Vol. II, Sûrahs 4-6, English 
version of Tafhîm al- Qur’ân (Leicester, 1989), 137f.

 
26. Excerpta Cypria, cit., 449.

27. Duri vo 20-tiot vek se javuva prvoto gra|ansko 
zakonodavstvo vo vrska so me{ani brakovi vo Kipar. 
Vidi G. Serghides, cit., 29ff.

28. Vidi P. Kitromilides, “From Coexistence to Confrontation: 
The Dynamics of Ethnic Conflict in Cyprus,” The Result of 
a Seminar on the Cyprus Problem, edited by Attalides, M.,  
Nicosia 1977, 47f. Isto M. Attalides, “Relations between 
Greek and Turkish Cypriots in perspective,” International 
Symposium on Political Geography (Nicosia, 1976), 56.

29. Sammy, Smooha, “Types of democracy and modes of 
conflict management in ethnically divided societies,” 
Nations and Nationalism 8 (4), 2002, 424: „Dodeka 
im davaat ednakvi individualni prava na site, tie 
negiraat sekakvi kolektivni ili grupni prava. Tie 
podignuvaat edna zaednica ~ii zaednici spodeluvaat 
zaedni~ki identitet i zaemna zavisnost na sudbinata.” 
Vidi isto taka Sandra Wong, Managing Diversity. 
Institutions and the Politics of Educational Change (New 
York: Rowman & Littlefield Publishers, 2001), 119f.

30. Vidi Arend Lijphart, Democracy in Plural Societies (New 
Haven: CT: Yale University Press, 1977), 25f.

31. „Kampawata” za multikulturalizam glavno be{e 
razviena vo zapadnite demokratski op{testva, kade 
{to centralnoto pra{awe be{e: kako da se odgovori 
na barawata od malcinskite grupi za ednakvost i 
za~uvuvawe na nivnata kulturna edinstvenost, a 

25. See G. Helmsdörfer,  Moslemitisches Eherecht nach Ha-
nifitischen Grundlägen (Amsterdam, 1968), 59; S. Niazi, 
“Marriage with the People of the Book,” Islamic Litera-
ture, Juli 1971, 397-405. S. A ‘La Mawdudi, Towards 
Understanding the Qur’ân, Vol. II, Sûrahs 4-6, English 
version of Tafhîm al- Qur’ân (Leicester, 1989), 137f. 

26. Excerpta Cypria, cit., 449.

27. Only in the 20th century do we have the first civil legislation 
regarding mixed marriages in Cyprus. See G. Serghides, 
cit., 29ff.

28. See P. Kitromilides, “From Coexistence to Confrontation: 
The Dynamics of Ethnic Conflict in Cyprus,” The Result of 
a Seminar on the Cyprus Problem, edited by Attalides, M.,  
Nicosia 1977, 47f. Also M. Attalides,“Relations between 
Greek and Turkish Cypriots in perspective,” International 
Symposium on Political Geography (Nicosia, 1976), 56.

29. Sammy Smooha, “Types of democracy and modes of conflict 
management in ethnically divided societies,” Nations and 
Nationalism 8 (4), 2002, 424: “While they grant equal 
individual rights to all, they deny any collective or group 
right. They foster a community, whose members share a 
common identity and interdependence of fate”. See also 
Sandra Wong, Managing Diversity. Institutions and the 
Politics of Educational Change (New York: Rowman & 
Littlefield Publishers, 2001), 119f.

30. See Arend Lijphart, Democracy in Plural Societies (New 
Haven: CT: Yale University Press, 1977), 25f.

31. The “campaign” for multiculturalism has mainly developed 
in Western democratic societies, where the central question 
has been: How is it possible to respond to the demands 
by minority groups for equality and the preservation of 
their cultural uniqueness, while giving primacy to the 



18
�

pritoa da se dade prednost na nacionalniot interes 
i na „nacionalnoto edinstvo”? Vidi Majid Al-Haj, 
“Multiculturalism in deeply divided societies: the Israeli 
case,” International Journal of Intercultural Relations 26 
(2002): 170.

32. Roden e vo Kipar vo 1934 godina, no se preseli vo SAD 
vo 1960-tite. Toj e profesor vo penzija po psihijatrija 
i osnova~ na Centarot za prou~uvawe na umot i 
~ove~ka interakcija (CSMHI) pri univerzitetot vo 
Virxinija. Toj ne gi analizira poedincite – toj gi 
analizira lu|eto vo celo`ivotna studija za toa {to 
e ona {to gi tera da pravat glupavi raboti vo imeto 
na nivnite zemji, plemiwa ili krv. Intervjuto e 
izdadeno vo Sunday Mail, juli 25, Nikozija, 2004, 6. 

33. Yaacov Bar-Siman-Tov, Uncertainty and Risk-Taking 
in Peacemaking: The Israeli Experience (The Hebrew 
University of Jerusalem: Davis Occasional Papers, No. 71, 
July 1999), 1ff.

national interest and “national unity”? See Majid Al-Haj, 
“Multiculturalism in deeply divided societies: the Israeli 
case,” International Journal of Intercultural Relations 26 
(2002): 170.

32. He was born in Cyprus in 1934 but moved to the US in the 
1960s. He is emeritus professor of psychiatry and founder 
of the Centre for the Study of Mind and Human Interaction 
(CSMHI) at the University of Virginia. He does not analyse 
individuals – he analyses peoples in a lifelong study on 
what makes them do stupid things in the name of their 
countries, tribes or blood. The interview was published in 
the Sunday Mail, July 25, Nicosia 2004, 6. 

33. Yaacov Bar-Siman-Tov, Uncertainty and Risk-Taking 
in Peacemaking: The Israeli Experience (The Hebrew 
University of Jerusalem: Davis Occasional Papers, No. 71, 
July 1999), 1ff.
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