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ETKaTa Ha HEHaCMNCTBOTO

Mupoit woaxo Gydrwocill
3a HecuzypHocilla wa dpyeuoi”
Ewmanven Jlesanac

=~ LIWMJI CTAY®DEP: Caxas Ja o 3ano4sasM dHTEpEjy o
¢0 npamanse 33 Bamara pabora nospaana co poaor, HO
Bue nanomMeHaeTe Qekd CAKATE A4 PAsroBapaMe 3a
(jmnocodwujara 1 3a MEpoT. Cnopes Toa, NPEeTNOCTABYRAM
feica e morHdno Aa Be npamas: Kaksa ¢ spexkara nosery
(punocogHjaTa § MEPOT?

= UI¥IHT BATJIEP: Cexoran co 3a0B0ncTeo 36o-
[pyEAM 33 POACT - MOelH ke ce HARDATHME HA TAA TEMA
noaonHa. My ce yuHE Jeka oo OTHOMHYBARETO HAa 0Baa
ROJHA - KOJA SAN0MHA CAMO 72 "Yaca Open NOYeTOKOT Ha
0BO] PASTOBOP - CE HAMETHAA NPAlAKkATa 33 TOA Kako
Jayfero ro AedHHEPAAT TOA WTO M0 MPABAT M, MOKOH-
KPETHO, KAKO JYIETO e CIIPABYBAAT 0O HACHICTBOTO: KOTA
o TPEIHIBHEYBAAT, KOTA OF HANOHKEHH Ha HErD, H KaKo
HETOTO CTAHYEA HA HEKO] HAMHH HEDEATHO BO MEIHYMHTE.
[IpeTnocTagysam gexa o8a ce hrIocopCKH NPaliaka Ko
e 3ANpAIIAME HA HAJCYINTHHCKO HHRO KON Cf HANINTE
0OBPCKH KOH APYTHTE YOBSYKH CYIUTECTRA M 30T €
BOONMTe NoTpelHOo Aa ¢e pAsriefa JATH NOCTOjaT

“Opa seHTEPEjY 38 npeEnaT Gemwe objasenc Bo sarazaror The Bellever,
Second Tssue, May 2003,
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Jill Stauffer Interview with Judith Butler

Ethics of Non-violence®

“Peace as awakeness to the
precariousness of the other.”
Emmanuel Levinas

= JILL STAUFFER: | was going to begin by asking you
about your work on gender, and you indicated that you
wanted to talk about philosophy and peace. So 1 guessit’s
fair to ask: What does philosophy have to do with peace?

= JUDITH BUTLER: I'm always glad to talk about gen-
der—maybe we'll get to that later. But it seems to me that,
with the start of this war—which started just 72 hours prior
to the start of this conversation—questions arise about
how human beings characterize what they're doing and,
in particular, how people deal with violence: inflicting it,
being on the receiving end of it, and how it gets made
unreal somehow in the media. And 1 suppose these are
philosophical questions if you ask at a basic level what
our obligations are to other human beings and why it is
that we may need to consider whether there are ever situ-
ations in which it is justified to do violence to another
human being. This seems to me to be a very important

*The Interview eriginally appeared in a U.S, magazine The Believer,
Second Issue, May 2003,
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CHTYAINH B0 KOM @ ONPaBiaHg Oa cé BPIIH HACHICTBO
Bpa IPYTO MOBEYKo cymTecTeo. CMETaM A8Ka 0Ba & MHOTY
paxHo unocodicro npauiake, Bo nowiegHD Bpene ok
NOBEKe ¥ MOBEKE Me HHTEPECHDA NpodaemMoT Ha HeHa-
CWICTROTO, Ocobero WITo Kaxko EBpejka I pasrieoysas
HABOPHTE Ha HEHACKHICTBOTO BD PAMKHTE Ha jy1aHIMOT,
Mucnam gexa MHOrY Jayfe ro CMeTad JyAaH3MoT 3a
PEMHTHjA 3ACHOBAHA BD3 OAMAasa H MHCTaM [JEKa TOA He
e pHeTHHA. OgMasfaTa e cexako fea o jymanaMoT, HO
HETO TAKA NOCTOJAT HEKOAKY TeHAEHIMHE B0 EBPEjCKATA
duaocodHEja KOH BEPYBAAT JeKka HAYHHOT HA KOJUITO
Tpeba na ce CUpaByYBAME CO KOH(GIHKTOT & Opexy

AOITOTPA]HA HHTEPIPETAIINjA.

=IIC: 30i0To BEAHTE MEKa JVIAHIMOT C8 TEMEIH HA
oamaaga? M wro ce nogpastupa mon COpasyBake co
EOHGUIHET OpeKy HHTepnperannja?

=I1E: [Toctol npeapacyia fexa jyIansMoT e BTeMeIeH
Bpa cthaltameTo L,OKD 34 0K, a IeKa XPHCETHIAHCTROTO 08
sanara 3a ,CBPTH To apyraor ofpaa®. Osa ¢ TpagmiHo-
HATHHOT HAYHH HA PASTPAHHUYBALE Ha ABETE BEDH [ITO
MHCIaM nexa He ¢ coceMa Gep. CvetaM gexa HHTEp-
npeTHpameTo Ha TanMyIoT BO IMOJIEM Jef C8 TEMETH Ha
NPETHIOCTABKATA /KA TOCTOJAT KOHUIHKTH BO KOH TYTeT0
NOCTOJAH0 HARTETYBAAT, HO H HATHHHY HA TPHOFANE KOH
MPABOTO H HHTCPOPETAINE IITO MOMEME B2 FH Tpri/in-
AHME [0 MPABOTO, KO BCYIIHOCT HH MOMATAAT A4 TH
HpoeyaHME THe KOHGUIHETH Opeky febaTa M ApPYTH
pasyMuHl cpejcrsa. Bo omoj nornea, cmeram geka
HEHaCHJICTEOTO € BO avxoTr Ha Tanmyackoro MHTep-

HPETHPARE,

Kora Jyfero ¢e HHEONBHPAT BO HPOLEC HA TEKCTYANHA
HHTEPNPETAIH]A O HIRECEH BHJ 33 Aa TH pasbepart
TEKOBHHTE KOHDAHKTH, TOA 0BOEMOKYEA IPOHAGT ke Ha
MOFES 38 OTBOPEHA H AHTATOHHUCTHYKA YOBEYKA PAIMEHS
OpH IUTO C& OTHPAa HACHACTHOTO KAKO ANTEPHATHRA.

philasophical guestion. In my own view, I've become more
and more interested in the problem of non-violence lately.
In particular, as a Jew, I've been looking into what the
sources of non-violence are within Judaism, [ think many
people consider Judaism to be a religion based on revenge,
and I think that's not true. Revenge may certainly be one
part of Judaism, but there are also several strains of Jew-
ish philosophy that believe that the way to handle con-
flict is through protracted interpretation.

=J8: Why would you say that Judaism is based on re-
venge? And what does it mean to handle conflict through
interpretation?

~+JB: The prejudicial notion is that Judaism is about “an
eye for an eve” and that Christianity somehow champi-
ons “turning the other cheek.” This is a traditional way of
distinguishing between the two, and I think it's not quite
fair, [ think much of Talmudic interpretation rests on the
presumption that there are conflicts that people get into
all the time and that there are ways of approaching the
law, and interpretations we might bring to the law, that
actually help us to adjudicate those conflicts through de-
bate and other reascmable means. 1 understand the spirit
of Talmudic interpretation to be non-violent in that re-

spect,

When people engage in a process of textual interpreta-
tion of a certain kind in order to figure out what the con-
flicts at hand are, that can provide a model for an open
and antagonistic human exchange that refuses the alter-
native of violence, [ suppose I am interested in non-vio-
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HpernocragysaM JeKa CYM SaHHTEPecHPaHA 38 HEHACH-
cono Dnaekn ce ofuayeaM ga pasbepam Kako oupeneHn
LMY Ha 0IMassa Mose A4 ce copesar. Hlto i koj
WP REHEPA 38 04 08 COPeYH I8l IHETYC HA HACHIRCTRO,
(110 BO MOMEHTOT KOTa JDYTATA CTpada ce obuaysa oa
(0 MOABPATH YOAPOT?

Hn npumep, ako o NOrIgAHeMe KOHGIRKTOT nomMery
Hapaen u TlanecTHHA, C8 YMHH J€Ka H OBeTe CTPAHK
HMAAT IpHYHHa Aa GHIAT AaNCOAYTHO PasTHeBEHHM M
oimasgoeybnen, Ho, Bo faaeH MOMEHT & AMCOIYTHO
erHiEd noTpefno, OTKAKD enHarTa cTpasa e anabown
NOBpeaeHa, APYTATa A2 HE BOIBDATH HA HCTHOT HAMHH.
HakpoT0 HEHACHITHO ABHXEHE IO IPEKHHYEA HHKIYCOT
i oaMazna. MHOTYMEHA CMETAAT feKa OABHEARETO A
OF BOIEPATH YOAPOT & MA3OXHCTHYKH HAMHH HA CIIPaRY-
natke co cebECH KOTa Y0BeK @ BO cOCTojDa Ha HaHeceHa
NOBPENA AW KOra BakeoTo oafHBas.e 8 €QHAKBEO HA
NOIHTHYKA MAPAIKAA HO, COODEN MEHE, TOd & HelmoKo-
ne(iIHB W TPETHASNME CTaB, MHOTY UBPCT CTA48 NPOTHE
cumoro Hacunereo. H CAJl Bo HaMEHATHOE NepHOA
NefeTBYBAAT NOTTHKHATH 0f, ofmaagokydue, Tre caxaar
i ja OAMAIAT HENPABAATA HATIPABEHA HA 11-TH CETTEM-
kP H BOOMIOTO HE HM € TPHXA JanH OHHE WTO TH
VIEHIITYBAAT CE MM He ¢ OATOBOPHH 38 KOHEPETHATA
nenpasaa. CAJL ce novyBCTRYEAA NOHHMEHH O] OBHE
HACTAHH W céra HapaaT HAYHHE 13 JNOKHPAAT H mpenms-
BHKRAT CTPABONOYMT" 3a ga ro ,ofuopat" cBOETOD
HAPYIIEHO 9YBCTEO Ha HEUPOHOJHOCT H HAAMOK.

=IIC: Axo opMasaTa CTAHVEA MHEAMYHA 3aT04 LITO
o/eH yiap Boan xos apyr ad infinitum, enen HaMHH Ja ce
NPEEHHE IHKTVCOT € 04 HE C8 NPaEH OHA IITO C8 049&KYB4,
OJIHOCHO A& ¢ BOSBPATH YAAPOT, TYKY JA ¢ HApaBH
HEWITO APYTO IITC MEOMYMHHA BH TO HapeKie Jia He ce
npasH {urra”. MEcaam gexa e HacnpoTH HHTVHIHATA
34 MHOTY Ayfe 1a pasMHCAYBESAT HA TAKOB HAYHH,
OJHOCHO KOTA €CH € NOBPENeH APYIHOT 1a He NpaB
HiinTo. Cepax, Bie penuTe HEIOTO KAKD 3 He O NpasH

lence because [ am trying to figure out how certain cycles
of revenge might be stopped. What or who intervenes to
stop a cyele of violence, precisely at the moment where
one is tempted to strike back?

For instance, when you look at the Israeli-Palestinian con-
flict, it seems to me that both sides have reason to be ab-
solutely infuriated and vengeful. But at a certain point it
is absolutely ethically necessary, after one has been in-
jured very deeply, that one not respond in kind. That
movement of non-violence breaks the eycle of revenge.
Many people consider that refusing to strike back is a
magachistic way of handling oneself when one is in a con-
dition of injury, or that such a refusal is tantamount to
political paralysis, but I actually think it is an adamant
and vigilant stand, a difficult stand against violence it-
self, The U.S. as well during these times is acting out of
vengeance. It seeks to revenge the injustice done to it on
g/11 and it doesn't care if those whom it destroys were
not responsible for that particular injustice. It felt itself
to be humiliated by those events, and now it seeks to
‘shock and awe’ in order to ‘restore’ its damaged sense of
impermeability and supremacy,

==J8: If revenge becomes cyclical because one strike leads
to another ad infinitum, one way to stop the eyele is not
to do what the cycle expects, which would be to strike back,
but rather to do something else, or what a lot of people
would call “doing nothing.” I think it's counter-intuitive
to many people to think that when one is wounded one

ought to do nothing. But yet you're saying something like |

N
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HHIMTO" He Mogpaislipa HenpaBeme HHUITO, TYKY
HAMPOTHE, NPETCTARYE NPOJYKTHEEH HAYHH HA AgjeT-
BVBARE.

<115: Buaere, muctam aexa ofDHBAETO A 08 BOSBPATH
CO HACHICTBO € Npagete HelrTo. EqHOCTARHD TOA He @
NpaReihe Ha OHA ITo &8 odekyed. Bo el MoMeHT oo 11-
i cenremepr Koann [layen pese: ,He tpeba na Gpaame
O ja samoroanse xenbata sa opmazaa”. Toa Heme rones,
penck MomenT GHACjkH TOj BCYIIHOCT TH 34MOJH JAYTeTo
na ro npudgaTar 9yBcTEOTO Ha Bojka, Tara H PAaRNHEOCT,
Onmasaara ce obuaysa na ro pems npofieMor Ha
PAHJIHBOCTA. AKO BO3BPATAM, TOTAIN HE CYM DAHIHE, HO
3ATOA [APYraTa MTHYHOCT & PAHAMER. Ja npeHecysanm
PaHAHBOCTA O/ CeDECH HA ADYTHOT. A CEMOAK, CO CAMOTO
BO3EpaKarke, CVM COS/aM PEeAaNHoCT BO Koja MojaTa
PAHAMBOCT HA MOBPENA € ITONEMEHA CO BEPOjaTHOCTA 33
yioTe efeH yaap. Harmena nexa Kaxo Mo o8 oc1oioyean
Off CBOJATA PAHJAMBOCT H ja MPEHECYBAM Ha APYT, YT
noBeke ja NpoamabouyBaM PRHIMBOCTA K&j CEKOTO H HCTD
TAKA ja FACHIVBAM MOMHOCTA 34 NOjABA HA HACHICTRO
METY HAC. '

Mucaam Aexa IOCTOH HAYHH 13 C8 KHBEE CO PANIHBOCTA
H TATATA, INTO 34 NOBEKETO AMEDHKAHIIH HEe & necHo. He
€ NEeCHO Aa ¢e NOJAHecyRa TATATA, 4 OPHTOA A He ce
PaspEeITH H (IECHH TPEKY NPE3EMate Ha penaTHino Gpan
aejeraa. TaraTa 034auyEa HEIITo, Ja 03HavyEa 3aryfara.
Mucnam geka Gewe 21-BH CeNTeMBpH Kora Bym peve:
SL0CTa JEANEEME, BPEME € Ja C2 fejeTeyea”, CH HOMHCIHE,
.18 Toa ¥ He e Taka Jomo, Jecer feHa Hanemhe H
saspmueMe pabora?’ M mto noroa? Cnenyea BoeHa
AKNHja, BOSBPAKARE HA VAApOT, HAHECYBAE IITETA HA
JAPYTHTE Ha HCTHOT HAYMH HA KOj THE HH HAHECOA IITETa
HAM.

*doing nothing” is not doing nothing but rather is a fer-
tile kind of an action.

=+JB: Well, I think refusing to respond violently is doing
something. It's just not doing the thing that is expected.
There was a brief moment after 9/11 when Colin Powell
said “we should not rush to satisfy the desire for revenge.”
It was a great moment, an extraordinary moment, because
what he was actually asking people to do was to stay with
a sense of grief, mournfulness and valnerahility. Revenge
tries to solve the problem of valnerability. If I strike back,
then T am not vulnerable but rather the other person is, I
transfer vulnerability from myself to the other. And yet
by striking back | produce a world in which my vulner-
ability to injury is increased by the likelihood of another
strike. So it seemns as if I'm getting rid of my vulnerability
and instead locating it with the other, but actually I'm
heightening the vulnerability of everyone and I'm height-
ening the possibility of violence that happens between us.

I think there is a way of living with valnerability and grief
that for most Americans is not easy. It is not easy to abide
with grief and not to resolve grief really quickly into ac-
tion. Grief marks something. It marks loss. 1 think it was
only September 21 when Bush said "We've finished griev-
ing and now it's time to act.” And I thought, “Oh, that's
not bad. Ten days of grieving and we're done with it?"
And then what? And then military action, striking back,
doing harm to others in the way they've done harm to us.
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s LIC: Oro 38 oKD,

= 115: BpaaTa akuuja @ elel HAYHH Ja C8 MHMHHHPA
tarara, Aa o8 NOTHCHE, DA AVPH H 3 e YMPTEH HalIaTa
(iika W 9yBCTRO Ha 3aryba, NpH OITO ODOCTENEHO Ce
YMpPTEYEA B HAIETO YYBCTBO 33 3aryhHTE MTO MM I'H
napecysame Ha gpyreme. Mucmam gexa [oKQIKY 3a6IHH-
(T HAYYH KAKO fia 0 CIIPABYBA €0 CBOMTE 3arybu # co
ChjaTa PAHJIHBOCT, TOTAIN Ke NPOHIIese ejiHA coceMa
poasaugra nonwTaka. Taa ke auae nogofipo Kou ce
eI HHWTE BPCKY co ADYTHTe ayire, Taa ke sHae KoMKy e
N KOpeH 3aBHcHa of mefycebHaTA NOBpPIAHOCT CO
npyruTe, CMeTAM AeKd OBA BCYLIHOCT Ke NOBEAEe A0
MYITHAATEPAARO MElVHAPOIHO pasiipame HA TPARIATA,
i Dapem Gu Moxceao fa fosene. Mucaas aexa 61 Gume
10 MORCHOCT fa CpaTHMe HenImTo 33 OMuTATa CocToj6a Ha
KPEREOCT B (PH3IHYKA PAHAHBOCT BO KOjd JVIeT0 ~ Kako
HHCUEH CYINTecTRa - MHpear, Konky nosexe ce ofigy-
name 8 ce yoormacHMe KOH OBE, TOMKY DO0Y0BEMHH
cranysame. 3a mazn, ¢e NAAMAaM A€Kd OTHIOBME BO
COPOTHEHATA HAacoka obnayeajkn ce 4a ja orerpannme
FONCTBEHATA PAHAHBOCT B 4 BOCHOCTARHME COTCTREHA
rorTojfa Ha HempobGojHoeT. PesynaTar Ha TOa € 1eH BHY,
yaaceH MacKynHHHzaM. Eve, penatHeno Gp3o cTHIHABME
JI0 TPALIAKETO 33 POAOT, 3ap He?

~IIC: Xa, xa! Ho, uajaanpen, abopysasTe MHOIY 3a
EHAKBOCTA, & MHCNAM JZeEa JAyleTo He caKaaT fa ce
nepiHIHpaaT cefecH Kako PAHIHEH M CEKAKD JEKd He
COKAAT /1A POBOPAT 3A NOIHTHEATA O ACHEKT HAa DaHIN-
FOCTA.

=*11E: 3owTo oA He?
~1IC: Buaejky NoIRTHEATA Nogpasinpa rparaHuTe ga

o uyncTRyRAaT Gesfepun, Henu? Jap He e Geabegnocra
len ga aufeparHara NOIHTHEA?

~2J8: An eye for an eye,

=+JB: The quick move to action is a way of foreclosing
grief, refusing it, and even as it anaesthetizes one’s own
pain and sense of loss, it comes, in time, to anaesthetize
us to the losses that we inflict upon others. I think that an
entirely different politics would emerge if a community
could Jearn to abide with its losses and its vulnerability.
It would know better what its ties to other people are, Tt
would know how radically dependent it is on its interre-
lationship with others. I think that would lead in fact to a
multi-lateral international understanding of justice, or at
least it could. T think we would be able to understand
something about the general state of fragility and physi-
cal valnerability that people—as human—live in, Our in-
creased attunement to that could only make us more hu-
mane. But I'm afraid that we've gone in the opposite di-
rection and sought to eviscerate our own vulnerability and
to establish our own impermeability. What results is a kind
of horrid masculinism. There, we got to gender pretty

quickly, didn’t we?

=J8: Ha! But first, you're talking a lot about vulnerabil-
ity and I think people don't like to think of themselves as
vulnerable and they certainly don't like to talk about poli-
tics from the standpoint of vulnerability.

=JB: Why not?

=JS: Because politics is about making citizens feel se-
cure, right? [sn't security what a liberal politics aims at?

-
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=11E: Ila, 5o momenTos DeatenocTa e nproparer. Ho,
JIANH € IOJIMTHKATA Taa IO TPRGHECYE] [IA 08 SYRCTBY-
pame Geabennn IWIH TOKMY NOIHTHEATE HE H3T0MYES Ha
3aeMEH PHINK?

=11C: Hobdpo npamarse. Moxebn ora ke HM OBOIMOKH
aa o pasjacHume. Bie HanoMeHarTe, B0 NPETaBRAHKETO
TO HEOMAMHA I'o OAPEABRTE Ha XapRapn, JEKa aKQ
MHCTHME JIEKA MODaTHHOT @RTOPHTET C& COCTOH BO
NPOHAOTAHE HA COTICTREHATA BOJTjA H IPHAPKYBAILE KOH
HMCTATA, TOTAII TOCTOH MOMHOCT Ja He o pasbepese
HAYMHOT HA KOj TUBTOPHO Ce MOCTABYBAAT MOPATHHTE
Gapama®, Jexa BOTjaTa HE @ Taa KOja HH JaBa MOpPaneH
ABTOPUTET - & HCTO TAKA KOHTPa-HHTYMTHEHO 34 MHOTY
myfe, ma Or Be 3aM0/HNa O3 KAGKETE HEUMMO NOBEKE 34
ZHAYEETO Ha OBO] HCKAR,

=+11B: [Ipamamero ¢; Ko ce YCI0BHTE 0/ KOH Jo3Ha-
BaAME JEKA CME DATOBODHH 33 APYTHTE YOBEYKH CyII-
tecTea? Ja ce craHe 0aropopeH noapastnpa 0cosHapanke
HAM YYBCTEYBAFRE HA CTPAZAIRLTO, OATOBApaIbe” HA
neroro. Opne HH HarmacHa Aexa He cTanyea 360p camo
33 LIMOBAPARLE” KON APYTHTE YOBEYKH CYUITECTRA, TYKY
OATDEApAE” KOH UeAHOT EKOCHCTEM KOj MCTO TAKA Ce
YHHIOTYEa BO BojHA, Cranyea 36o0p 3a onrosapae” KoH
CAHMHHAIIHJATA HA CAMHTE YOIORH 34 HBOT, 4 HE CaMo
HA YOBEEKOBHOT RHBOT, JHAYH, KOH ¢ YCIOBHTE N10J] KoH
HHE (8 FPHKHME 33 CAMITE VEIOBH 38 MHBOT? 301010 8
TPHAHME 33 MHBHTE CYIITECTHA BRAYYYBAJKA T'H M
voreuknTe? Kane man gora ce cnyvysa toa? Ce niamam
JeKa NOKOAKY FH JIOHpPAME MOMMHTE HA MONHTHYKA
OATOBOPHOCT K&j CROSROIHAOT cyBjerT, TOTai ke cTaHeme
NPEOKYTIMPAHE CO CONCTEEHATA CROCROITHOCT H COTICTBE-
HHTE KANKYIAl MM, 3 TOA HE JHAYH JeKs HYRHD ,01rosa-
pasMe” KoH OHA ITo ¢ HaJEOP /1 HAC HIH nax pasfupame
[EKA OHA IIT0 € HAZBOP /] HAC - CBETOT = & CYIITHHCKD 32
TOA KOW CMEe HHE,

- - -

=+.JB: Well, security is the banner right now. But is poli-
tics what makes us feel secure or is politics what places us -
mutually at risk?

=I8: A good question. Perhaps this will allow us to pur-
sue it. You said, in a recent talk vou gave at Harvard, that
“if we think that moral authority is about finding one's
will and standing by it, we may miss the very mode by
which moral demands are relayed.” That, too—saying that
will is not what gives us moral anthority—is counter-in-
tuitive to a lot of peaple, so I wonder if you could say more
about what that means.

=+JB: The guestion is: What are the conditions under
which we find that we are responsive to other human be-
ings? Becoming responsive—seeing or sensing suffering,
responding to it. I should say here that it's not just re-
sponding to other human beings, it's responding to an
entire ecosystem that is also destroyed through war, It's
responding to the evisceration of the conditions of life it-
self, not only human life. So what are the conditions un-
der which we care about the conditions of life itself? Why
do we care about living beings including human beings?
Where or how does that happen? I worry that if we locate
notions of political responsibility in a willful subject, then
we become preoccupied with our own willfulness and our
own calculations, and that means we are not necessarily
responding to what is outside of ourselves or understand-
ing that outside—the world—as essential to who we are.
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“WIC: CepeToT B OpYTHTE JyTe CE HAABOP OJi HAC K o8
HICTEEHATE OPHYHHA DOPAJH KOja MONHTHKATA Dpeq
' MA AHAYO R,

“#11k: [la, cnopea MerRe 0ArOBOPHOCTA & ToA0hap Hanop
i paiDHpalbe HA OPHPOAATA HA MODAMHUTE HAYEDA B
UKo THE RITH]AaT BP3 HAC,

«1IC: M oarosopHOcTa CE TEMENH BPA HEKO] JIPYrE®,
(h110j ks Taa odzoeapa KOH HEKOj JAPYT, 1A, CHOPe)| Toa,
Fjina o0 DAaHMHBOCTA 38I0TO He € HEIITO IIT0 YOBeKoT
NI CEOSBOVIEH YOBEYKH ATEHT HYAKHO Io oabrpa.

=+ 115: [la, cexaxo. Mucnam ZeKa HHe CME 0T BTHjaHHE
(U1 IPYTHTE HA MEOTY HausHHE. Moxam fga paafiepas kaxo
i j1n cakam Ja I'M KOHTPOAHPAID YCAIOBHTE NOJ KOH
MingeMe g GuaeMe nog BIHjaeERe off JPYTHTE YOBEYKH
CYIITECTER, HO HHKO] 0 HAC ja HeMa TAa MOXHOCT.

~1IC: Ja apsn ¢ nog KOHTpOJIA,

< 116: He. Hue He KORTpOIIHpaMe, HO TOA HE SHANMH M
[eka HEe NPAKTHEYBAME OfPEEHA VOIOBEHA JIejCTBH-
renioeT. Toa 3Haun 78 o HEEE BO 3aeTHHNA. Toa agaqy
i CE KHBEE BO 0MIITecTB0. Hé rveuaT 8o anTolye i Taxa
paraMy. Mome ga ce obugese qa ce aforaTiMe TOmKY
MEHOTY [ I8 MOREeME 1IEI0CHO N4 ja KOHTPOAHpane
namrara cpenmaa. Heom? [la Taxa, ogejkn no yamuara,
ra JypH MOE H I3 HeMa YAHIA - TOCTOH CaMo HAMATA
NMPHBATHA BOZAYMKA NEHTA KAJE BAETYBAME BO CBOJATa
[PUEATHA KOJIA M HERD] IPHEATHO HE BOIH 10 HER0E MECTO
kajie MpHBaTHO ogume. [ToeTojar yfe KOH BEPOjaTHO, 70
OAPEIEH CTENEH, C8 YCNelHH B0 KOHTPOIHPALETO Ha
CHOJATA FHBOTHA cpeauna. Ho, JypH o THE HEKOPEIH Mopa
713 03aT Bo HoTHHLEA HAW Bo OJUIEN0T 38 MOTODHH BOSHIA.
SuaeTe, Bo QIen0T 33 MOTOPHH BOSHIA HABHCTHHA TH
AO3HABATE TPAHHIIHTE HA camarta sodja. [ce cvee] Tamy
C0 CHTE CE8 TIOCTANVEA HeTO.
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=J8§: The world and other people are outside of us and
are the only reason why politics would matter in the first
place.

=+JB: Yes, it seems to me that responsiveness is a better
source for understanding what moral claims are and how
they work upon us.

=J8: And responsiveness relies on an “other,” because it
responds to an other, and therefore it is related to vul-
nerability because it's not something that you as willful
human agent necessarily choose.

=»JB: Well, yes, I think we are affected by others in all
kinds of ways. I do understand what it's like to wish to
control the conditions under which we can be affected by
other human beings, but none of us really are.

=J5: In control.

=JB: No. We're not in control, but that does not mean
we don't exercise a certain kind of conditioned agency.
That's what it means to live in community, That's what it
means to live in society. We get jostled on the bus and so
on. We could try to become rich enough so that we could
completely control our environment. Right? So that, walk-
ing down to the street, or there's no street—there’s only
our privately owned driveway where we get in our pri-
vately owned car and someone privately drives us to wher-
ever we privately go. There are people who are probably
to some degree successful at controlling their environ-
ment. But even they have to go to the hospital at some
point, or to the Department of Motor Vehicles. You know
the Department of Motor Vehicles really lets you know
the limits of will itself, [laughs] There everyone is treated
the same,




Wil Stauffar Ethdcs of Non-viplesie

Harnena nexa NocTojaT HAYHEA HYHHO 4 ja npudarame
CONCTREHATA NPONYCTINBOCT 3a apyvrure ayre. Ha mac
BIIHjAAT ApyrHTe. CakaMm ga kasaM, Ha 11-TH CETTEMBPH
CE IEjCTRYRALIS HA SfIeH PACTHYEH HAYHMH, HA HACHIEH
HAYHH K0j HHe He ro ogfipasye. Ho, Toa He 30a4H Jeka
Cera Ke Ce 3ABPTHME B Ke I'o NpeHeGPerieMe Wil Hekako
e 10 OTCTpasuMe (GakToT AeKa APYTHTE RIHjaeIe Ha Hac
H& HAUMH Ko Hue He ove ro oafpane. Tpefa ga caTtame
LT MOMEME A8 HATIPABHME BO 0/IHOC HA CAMAaTa CocTojia
Ha paranBoeT. (0 Toa 08 COATAEA OHM 53 AEjCTBHTENHOCT
LT HE € HCT KaKo MoeTHHEM HATA BOJjA.

=TIC: Bo pen,. 3uayy NecHo & 04 Ce VEHAH KAKO JpPYTHTe
BJHAAT BPS MOSIHHEIIOT HACTIIPOTH celecH, cexojnreBHn,
KOTA YDBERK 08 MIETA A0 YIHIATA H € 3acpameH NopanH
HPHCYCTEOTO Ha BE3T0OMHHIIHTE KOH AHBEAT BO HEMBATA
OKOUTHHA HJIH KOTH K€ C& HAAVTH 3aT0A 1070 COCEmMTE
NOCTOjaHo TYIITaaT raacHa Myauka. Ho, urmo ce ciaydysa
CO JIYTeT0 KOH HHKOTAN HeMa Ja TH cPeTHEME, KOH o8
papEcTHHA ganery? JanH Moxar oBHe JyTe A3 BIHjaaT
HA MeHe?

=+115: He snam. [Ito macanre?

=IIC: 3paere mWTo MucnaM jac. Ho, Mene He Me HHTED-
giyHpaar. Kaxo aa ce objacHy oaroROPIHBOCTA WIH
OATGBOPHOCTA KOH JIVIETO KOH KOH HEMaMe GopManHa,
MPABHA HAH DOJHTHYKA 0BBpCKa?

<II6: Bugere, cuopen ceraliHaTa cHTYanHja Gu pexia
pexa CAJl umaaT MelYHAPOAHO OPH3IHATA OpaBHa
QATOBOPHOCT cnpeMa myTero Bo Hpax, Mucnam aexa CAJ
QIAYHHEja 4A TH CYCIeHAHPAAT CBOHTE O0BDPCKH CIIOpe
MefVEapoaRoTo nparo. OBa HE OTHOYHA CO OBAA BOJHA,
Heroro ce cayun Kaj 3anusor yantanamo’ kKora ja
cycneHaupaa jypHeouknujaTa Ha AleHeRCKHTE KOHBEH-
UMK, KAKG H Kord ce moRnexos off CnoropfaTa 3a anTi-
banucTHvkH ODpoertwin. Hero taka ogfuja na gapar

It just seems to me that there are ways in which we have
to aceept something like our own permeability to other
people. We are affected by others. I mean, 9/11 was being
affected in a very big way, in a violent way that we radi-
cally did not choose, But that doesnt mean that we ean
now turn around and foreclose or somehow get rid of the
fact that we are affected by others in ways we do not
choose. We have to figure out what we can do in light of
that very condition of vulnerability. That produces a no-
tion of agency that is not the same as individual wall.

=J8: OK. S0it's easy to see how one is affected by others
despite oneself on a daily basis when one walks down the
street and is ashamed that there are homeless people liv-
ing in one's midst or when one is angry because one’s
neighbors constantly play their music too loudly. But what
about when it comes to people whom we'll never meet,
who are really far away? Can I be affected by those people?

=+JB: [ don't know. What do you think?

=J8: You know what 1 think. But I'm not being inter-
viewed. How does one explain having a response, or a re-
sponsibility towards people to whom one has no formal,
or legal or political obligation?

=JB: Well, you know, in the eurrent situation 1 would
say the U.S. does have an internationally understood le-
gal responsibility towards the people of Trag. I think the
U.S. has decided to suspend its obligations under inter-
national law. That didn't just start with this war. It was
true in Guantanamo Bay, when they suspended the juris-
diction of the Geneva Conventions, and it was true when
they withdrew from the Anti-ballistic Missile Treaty. And
it has refused to support the International Criminal Court,
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uoipiika #a MelyHapoaAHHOT KPHBHYEH cyj, WTO
socefii npeTeTasysa HajdarpanTeH TPHMED 33 HAMED-
no ciefienasemare Ha CAJ on MefyHapojHaTa 3agqHEmA.
Neke nogonro speme CAJl ro 3aTerHyBAaT MyNTHIA-
P UIHMTE OHOCH ¥ I'H CYCNeHIHPAAT CBoHTe o0BpCKH
b1 MEFVHAPOIHOTO NPARQ.

onak, MECIaM Aeka e gaTepecao mro National Public
Ruilio B HEROAKY APYTH MEIHYMH eMHTYBAAT KVITYDHH
o3y za Hpag 1 nprroa npamyeaar JKown ce Hpada-
nnre? KoH ce IIHHTHTE, & KOH C8 CYHHTHTE W Kapge
acnear? Janu e Touno gexa 8o Bacpa HORHHOT MMBOT €
WEICTYSHTENHO WHTepecen? Kaxsn ce HolHuTE KnyBosn?
Kakpa My3HKa ce mymTa Bo Hue?" O opa ce riena jexa
CinaK HEROH AMEPHKAHITH C2 TPYIAT A4 pasbepar Kaked
v Mpawanwre. Hero Taxa, namaaT ONHCH HA BOJHHIIHTE
KOM oe Tpegane - Bo o Gune ofineyeny, HURHATE CTapH
AHINTA, JEKA He jafene HIH HE C8 HCTYLIMpAsie, ACKa
NOCEAYBATE CTAPH DYCKH ITVINKH [0 He GYHKIHOHHPATE
Gam gobpo H Taka Hatamy. Caymajis ro osa, YoRex
aobnea CAHKE 38 OMPOMHATA CHPOMAITTH]A ITO BIAAEE
raMy, KAKD M 38 YHHITeHaTa HRppacTpyKTYpa. lomexa
nite 3hopyBaMe, cBeTIaTa B0 Baraan o nekmyueni. Yosex
e MOME, a Ja He ce 3ampama KaKo Harhena toa ma
AcBEeei Bo rpag Des eNexTPHYHA EHEDTrHja, HE MOXe 1A
1e MOMHCIH Ha OHHE Ha KOH HM € ToTpedHA eNeKTpHYHA
CHEPTHIA 38 METHIMHCKY NOTPpeOH WIH NaK Ha JE1aTa
UME MIIEKO CE CKHCENyBa. 34 NOTOA Ja CIVIDHEMe 3a
wuirHHATHTE Jena of Bacpa. [lamm osaa curyauMja e oKy
nezaMHCAMBa? 3apeM HHe, Ha HEKO] HAMHH, HE TH
noaHasaMe? CMeram feka nocTojaT o pefenH saeTHYKH
VIIORH 38 3KHBOT IITO TH ASNHME CO OBHE MOSAHHIIN,
TaraTa #é HISLHAYYEA,

~IIC: Touno. OBfe rnegamMe HA TOA KAKO Ha BTOpa
JAMHBCKA BOJHA, HO MOMEME 1a KaXeMe H JeKa BojHaTa
B0 Hpak BCYIHOCT HHKOTALl B He 3aBpIIH, UITO 00pajH
uperuHpTe GoMbapaupara, A NOTOA M NOPAJH CaNk-
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which is maybe the most flagrant of these ways in which
the 1.5, has absented itself from the international com-
munity. The U.8. has been straining its multi-lateral rela-
tions and suspending its obligations to international law
for some time now.

But I find it interesting that National Public Radio and a
few other media outlets find themselves running cultural
stories on Iraq, asking “so who are the Iragi people? Who
are the Shiites and who are the Sunni and where do they
live? And is it true that there is an extraordinary nightlife
in Basra? What are those nightelubs like? What kind of
music do they play?” Here we see some effort on the part
of some Americans to figure out who the Iraqis are. And
the descriptions we got, even yesterday, of the soldiers
who were surrendering—what they were weaning, their
old clothes, they hadn't eaten or showered, they had old
Russian rifles that don't work very well anymore. In hear-
ing this one could get a sense of the enormous poverty of
that place and its broken infrastructure. The lights are off
in Baghdad as we speak. One can't help wondering what
that is like, to live in a city without electricity, and won-
dering who needs the electricity for medical reasons, and
what about the children whose milk is going sour. And
then we hear about the dead children of Basra. Is this situ-
ation really so unthinkable to us? Do we really not, in some
sense, know them? [t seems to me there are certain shared
eonditions of existence that we have with these individu-
als. Grief equalizes us.

=J8: True. Here we tend to think of this as the second
Gulf War, but one could argue that in Iraq the war never

ended, what with the first bombings and then the sanc- %

tions that followed. What we know about Iraqi life has a

[La
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Jil Stamffer Ethics of Man-violencs

OHHTE IIT0 caeges. DHa mTo ro 3HAeMe 33 WKHBOTOT BO
Hpax ce noossn Ha mHdopMaguuTe 1mo T Ao00HBaMe o
METHYMHTE, W0 HE Ce AGCTANNH B Heroja Apyra qhopMa,
HIH DAK IOTo K¢ 08 DOTPYIHME A4 I'H HajleMe.

=I1b: Mucnam gexa Toa € Touno. M noroa tpefa ga ce
sanpainane Kaxo BoJSYKHTe MeHYMHA paloTat npoTHE
oapeden By unenThguxamy. [TorHaky KaKaHo, KaKo
BOZSYKHTE METHYMH OHeBO3MOKYBAAT fa pazbepeMe Kon
Ce BHCTHHCKHTE YOBSTKH 3aryvi#H HITH, NoOnuITo, arvoaTe
3% AHBOTOT, O/ BAKROTO BoeHo Gombapanparke. Harneia
IEKa IeIATa CTPATerdja Koja nojamoino ja napexoa ok
H CTPABOIOMHT" ja EXCIUI0ATHPA BUSYETHATA SCTETHES Ha
MEHYMCEDT) NpeTeTapyBame Ha Gombapaupamero. Taka
gobupaMe BOZOYINCH HIH ADYE OfIATEYEH HOTAe] Ha
DomBapaupakaTa, Hugoram sema na ja suaure bombara
KAKD Mara o gony, cexoram o rope. M Hukoram Hema
JIA TH BRUHTE JIHIATA Ha AYTeTo Karo Beraat uan Kako ce
saconHyBaar kora Gombure naraar. M Hukoram HemMa Ja
BHAHTE pacuneHerH Tena, Hukoram mema na r BHARTE
oBHe crneHd ogbanay. BogeuknTe MeIuyMd HE ro
nokaxysaar Toa. CaMo NaHOPAMCKATA BHIVEIHIANH]A
OBOAMOYEA BAKEA CPAMHA BOIRHIIEHOCT, Kafe nodHnaTe
BriewaTox Ha ,Ilox ¥ crpapomouuT” IITO € MOMHO CAMO
OfL DASE HHA.

3aT0a e BaXHO JA CE JANOMHH Nekd J0MHHAHTHHTE
MEfMYMH HMAAT CPeICTBA 38 HAMAMYEAME HA BAKDATA
AANeMHHA JOKOIKY CAKAAT Aa ro cropar toa, Ho, THe He
cakaaT. Ha nero] Hauns, NepereKTHBATA HA HUBHATA
EaMepa Ce HIeHTH(PHEYEA ¢0 nepenexTHsata Ha Bombap-
pepor. Taka HHE cMeé HA HeK0] HAYHH CTAREHH BO
MOGHIIH}A Ha OHOJ KOj € Haj cé, Koj rd [peqH3BHKEYEa
HACTAHATE, HO & MMYH HA HHE, KAKO HHE CAMHTE Ja He
IKHRCEME Ha THoTe. HATepHeToT & Basken MenHyM Koj
ofivnbenysa HHOOPMAITIRE PASTHYHA 07 OHWe TIaCHPAHH
O AOMHMANTHATE MEAHYME OHAEEH TaMy HOBEK MOMKE

lot to do with information that we get from the media, or
that is available to us in some other form, or that we bother
1o seek out.

=+JB: I think that's true. And then we have to ask how
the rainstream media works against certain kinds of iden-
tifications. What I mean is how the mainstream media
makes it impossible for us to understand what the real
human costs are, or the costs more generally to life, of
this military hombardment. This whole strategy which
they insidiously call “Shock and Awe" seems to me to ex-
ploit the visual aesthetics of the media representation of
the bombing. So we get an aerial or otherwise distanced
view of the bombings. You're never going to see the bomb
drop from beneath, only from above. And vou're never
going to see any portraits of human beings as they run, or
as they cower, when the bombs are dropped. And you'll
never see the decimated bodies. You'll never see the close-
up, The mainstream mexdia won't show this. It's the pan-
oramic aesthetic that allows for this nefarious sublimity,
where you get “shock and awe” which is only possible from
a distance.

And so it is important to remember that the dominant
media has ways of closing that distance if it wanted to.
But it won't. In a certain sense the perspective of its cam-
era identifies with the perspective of the bombers. So we're
in some sense posited as those who are above it all, pro-
ducing it but immune from it, as if we ourselves don't live
on the ground. The internet has provided an important
counter 1o the dominant media, since that is where one
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L SAl03Has co DPHEAIHHTE, Of CHENOYEHATH KOH HE
U Y B dT E'-'.H.j JAOMHHARTHHTE METHYRIH.

o L1C: Snavy Mok 0 cTPABOIOYAT, TTIENAHD 003T0p4,

¢ MEMIHH O3 BE QAT - JOKOJIKY HABHCTHHA CMe 3agp-
AN — 04 HE TH I‘J]E‘LHIME Q.Tl,}ﬂﬂﬂl-l:ﬂ'l'ﬂ HAa ..'I].-'i"‘L"T"l'l LN
WIITH OOBA] MOMKEME 14 TH 3aMHCTHME.

#Lib: Tokmy Taka. Axo cakarte [a ce HABPATHME HA
i ioeob CROTO DPAINAKRES, KON C8 HALTHTE AMIKHOCTH
WoN AYTETD KOH HE TH mosHasame?” uam soimro Ou
[pefianio da cme obBpsasl A3 TPAKTHKYEAME €THEA Ha
(I HACHTCTRO. KOH Iyie KOH He T'H nosnasame?”, najna-
[, TRt 1A TIOCTABHME SHO APYTO DPALAE, (IHOCHD
KO EAITHOT OQHOC KOH THE IPYTH JyTe B0 MEIHYMHTE
1 ¢ NPeTCTAREH HAa HAYHH Kaoj He OHERO3MOMKYEA Ja
AAJiEME DOroRop HA TAKENTE npamatka?™ o e Toa urro
LA PEIYRA BAKBHOT BHJ HA Opamiamka fa HE CTAHAT
InAMAjHE Tpamamka 3a #Hac? Co apyry abopaed, Harnena
nekn dhraocedeKoTo IPAIIARE 1T CAKAM A3 10 Pa3pa-
Dirrast, CHETEMATCKHE € NOTRONAHD O YOI0BATE N0 KO

e IpYTH AyTe’ HAaM HM ce npercraBeHH, Gujaejkn ce
(ETCTABREHN Of Takea DECKpajHA AanedHHA B HHI
CUMHETENEH CTHYKH NPeRes.

w LICs By TR JEKa TH IITHTH 3 ocnofoqyea.

=+11B6: /la, HO HHE He CME YyAe HHINTO Ol HHE CAMATE,
[s¥111 3AIITHTYRA H 0CI0D0IYEA €IHA KOHCTDYKIIH}A 23 HAR
i iEHETe Renbl, KOHCTPYEIN] o Koja THE HE o8 Ae.
[ 1o cayiane HEBEHHTE FAcORH, He TH aHaEMe HHEHHTE
aesbl, He cMe noxadeTd, Jypy u BecTa 3a HEOpaM-
pemayTe nofyHi Bo Bacpa cé VITe He CTHTHAMA 10 Hac,

- [1C: I'o sanoYHARME HAIOHOT PASTOROD 34 denocodiy-
jiITa M 38 MHPOT, A éB¢ He Kako 30opyBaMe 3a BOJHATA.
KnEEa @ BpCKATA NOMETY BOJHATA B MUDOT?

can get the stories, find the testimonies, that find novoice
on the dominant airwaves.

=J8;: 50 “shock and awe,” seen from above, 15 & way of
keeping us—if we're kept—from seeing the suffering of
people whose lives we can barely imagine.

=+JB: That's right. Soif you want to get back to the philo-
sophical guestion, “what are our obligations to people we
da not know?"” or "why is it that we might have an obliga-
tion to follow an ethic of non-violence toward people we
do not know?” we have to ask a prior question, which is
“how does our relationship to those other people get rep-
resented for us in the media such that we cannot answer
such questions?™ What determines that those kinds of
questions do not become salient questions for us? In other
words, it seems to me that the philosophical question [
wanl to pursue is being systematically undermined by the
conditions under which “those other people”™ are repre-
sented to us, because they are represented at such an in-
finite distance and through a moral shroud of sorts.

=-J8: Bush claims to be protecting and liberating them.

=+JEB: Yes, but we've not heard from them. Bush is pro-
tecting and liberating a construction of them and their
desires, a construction in which they had no part. We don't
have their voices, we don't know their wishes, we've not
been invited. And even the recent uprisings in Basra have
no voice for us as of yet,

~J8: We started out talking about philosophy and peace
and now we're talking about war. Does war have anything
to do with peace?

|;

.




Hil Stauffer Etfics of Non-vinlence

<1IB6: Mucnam aexa smafata va By, cnopen aboposare
Of, AeKAApalHjaTa 53 OTHOYHYBAHE HA BOJHATA, CMETA
feKa oBaa pojHa Ke JgoBeje mo mup Guaejin ke ra
OTKOPHEME KODEHATA HA AN0TO BO CBETOT H TOTALL HEMA
moseke Aa necTon 200, Ce pastipa, 0Ra € NAHO TEPARIEE,
Enna epojua pafa gpyra sojua. Cosfasa paanpasHeTH,
DOHIDEEHH H rHesHE nyle, Takos e cayqajor pednei
cexorant. Cnopen Mene, g0 0BOj (Iy4aj BOJHATA CAMO K
NOTTHEHE NOOTOPUYEH AHTH-AMEPHEANHIAM Mely 1oJen
Gpol Apany AN MYCAHMAHM, HAH H Kaj eQHETE B Kaj
OPYTHTE, & 13 He CHOMEHYBAME Kaj OCTAHATATA MOMYIa-
nnja o ceeToT; BeymHOCT, TDAEMA & BEPOjATHOCTA
YMEDEHHTE 1A CTAHAT eKCTPeMHCTH. OBaa BojHA ¢ HAYHH
CAJl ga ce naHcHpaaT BO peuncu Beckpajna BoeHa
EKDHOMHja B IHKIVC HA OOMAa3a.

Cnopes Toa, He MHCJAM /1€Ka BOjHATA HA Kakop Guao
HEYHH MOMEEe 18 HMd MecTo BO MHPOT. Ha npalmamero
AaMH BOJHATA HMA HEIITO 3AEAHWYKD CO MHPOT, MHCIAM
Aera Hesa, CMetan I8Ka MHPOT OPETCTABYBA AKTHESH H
MAYEH OTHOP KOH HCKYVIIEHHETO Ha BOjHATA; TOj @
HCEAYYMTENHO fpaso ¥ 06BpPCKA HE NOBPEACHHTE,
Blucnas ZTeka MEDOT OB HAMETHYES KAKD TEMa TORMY KOTa
YOBEE € NOBPezieH.

=[IC: Ilak ce HARPATHEME Ha PAHIHBOCTA,

=11b: Toxmy Taxa. Kora 4oBeK @ NMOBPEAEH - WITO €
MOMCHO CAMO AKO YOBEK € DAHNIME - Aanu Tpeda na ro
BOSBEPATH YAAPOT H TAKA /13 MPEIHIRHEA NOBPENA HEKOMY
apyr? Ham tpeba ma Hajle HAYUHH A4 ja ODOTRpPOM
PAHAMBOCTA KOjd OBOIMOMHIA J4 A0jae Ao OoBpena?
Jlann HeKoj TO CMEeTa TAKBOTU MHBECH:E KaKD lepMa-
HEHTEH PHIHE HA caMuOT ®HB0T? MucaaM nexda opa e
MHOTY DOTeNIKa 3318494,

;, <IIC: 3naqu, BojHATA M MHPOT HE CE CHPOTHCTABEHH
SAEH HA JPYT KAKO THIE H ONAa9HHA, TYKY O JIBE PainHYHN

<+JB: I think the Bush government, as conveyed in the
words declaring the opening of the war, thinks that we'll
have this war, and that will lead to peace because we'll
uproot the sources of evil in the world and then there will
be no more, That is of course a false argument. War begets
war, It produces outraged and humiliated and furious
people. That is almost invariably the case. In this instance
it seems to me that the war will only foster more virulent
anti-Americanism amongst a wide range of either Arab
people or Muslim people or both, not to mention the rest
of the world. Indeed, it may well succeed in converting
moderates into extremists. This war is & way of launching
the U.8. into a nearly endless wartime economy and cycle
of revenge.

So no, I don't think there's any way that war can have a
place in peace. To the guestion whether war has anything
to do with peace, [ don't think so. I think that peace is the
active and difficult resistance to the temptation of war; it
is the prerogative and the obligation of the injured. I think
that peace comes up as an issue precisely when one is in-
jured.

=>J8: We are back to vulnerability.

=JB: Right. When one has been injured—which is only
possible when one iz vulnerable—does one have to strike
back, and then prodoce injury elsewhere? Or does one
find a way of actually affirming the vulnerability which
allows injury to take place? Does one find a way of living
with that as a permanent risk of life itself? [ think thatis a
much harder task.

=J8: So war and peace, rather than being the obverse of
each other, are two different reactions one could have to




PRI HE 90BEYREATA tﬂﬂ'mjﬁil Ha NOoBpeld HIH
TN TS S

“ L1 k: Bepyeam fexa e taka. Hnu Gapem Toa mwmoTvey 1o
pnnn! Bapem MHCIaM geKa BO TOj KOHTEKCT C& HAMETHA

ipikero, He G cakana ga aapas 00OpaanomeHde 3a
WM D ja mpeapasHkyea Bojuara. Ho, Ke kakam gexa
AT e eI 10T ]‘p[ﬁ.ﬂ AHHMATENID T3 DB HETYRA, TOd
Pl H BENYUYEA HCEVIIEHNE H He 3HE9H Jeka HHe
NG MOBEMKH CYUITECTBa He cuMe arpecuedy. He ayadn

ek nemaMe yoreTeRn Hamep. Ona e orpemes HasHH
i pasfinpabe Ha KOHUEOTOT 34 HeHacnicTso, MHory-
M MHCHAT, a8 'rpeﬁn JAd CME HEHACHAHH; JI}"f‘ETD
MO MOKAT 8 IO OTCTPRARAT HACHICTEOTD 07 HHBHWTE
Iyiin; He che KOHCTHTYHPAaH#H o arpecija.” Hanporas,
Mifcam JeKa TOKMY NOPATH TOa IITO CME KOHCTHTYHPaHH
(0 ATpecHja, TOKMY NOPAAR Toa INTO cMe cmocobHK jJa
CIRRIRT BT IS ij-l:l, Add T BO3RPETHME YIaDOT B Jd Npeqis-
MK ME MACOBHN DORPEIH, MHPOT CTAHYBA HEOIIXO/HOCT.
MupoT e HIBECEH OTTIOP KOH CTPAOTHHTE 3a10B0JICTER O
nojnata, Toa e npesemathe obBpCKa & C8 MHBee CO
PEAeH CTENEH HA PAHNHBOCT KOH JDYTHTE W 110100 -
HOCT HA cOCTOj6a HA NOBPEIEHOCT IITO BCYITHOCT HM a5
CHMITETTA HE HANTHTS DoeaHHeMHH uaoTi, Mucnam gexa
HAKBMOT HAYHH Ha FIEIATHE HA HEIITATE & MHOTY HOTEK0K
i pasbupame. Hero Taxa, yoBex He MOKe caM jJa ro
cupopege. [Torpefno e fa ce HECTHTYIHOHUTHIH]DHE H 12
CriHe IEN O ET0COT HE 3aeiHMnaTa, BoyimHocT, cMeTam
Aeka Tpeba 1A cTaHe Jen 0 CeBKYNHATA HAJZIBOPeIHa
NOTHTHEA.

«~1IC: O xane Tpeha aa ce N0YHE 328 A CE COZNAMAE TAKBA
HEIBOPEITHA NOSHTHES Y

=#[1E: Mucnam nexa TpEﬁB. A Ce NOYHE o0 HOB ODHOT
I0H HHTEPHALHOHATHAMOT, CO SHAUEHATA ITTO MOMXe a8
1 HMa HHTEPHANMOHANHAMOT BO 0BO) nepron. /a ro
puazriegame oBa of caeanuroT acnert. Bo CAD Byw peye,
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the human condition of injury or vulnerability.

=»JB: 1 think so. Or at least that is what I've just said! At
least I think that is where the issue comes up. [ don't want
to give an explanation of what canses war. But I am say-
ing that peace is something that has to be vigilantly main-
tained; it is a vigilance, and it involves temptation, and it
does not mean we as human beings are not aggressive, It
does not mean that we do not have murderous impulses.
This is a mistaken way of understanding non-viclence.
Many people think, "oh, we need to be non-violent; hu-
mans can somehow get violence out of their souls; we're
not constituted by aggression,” Rather I think it is pre-
cisely because we're constituted with aggression, it's pre-
cisely because we are capable of waging war, and of strik-
ing back, and of doing massive injury, that peace becomes
a necessity. Peace is a certain resistance to the terrible
satisfactions of war, It's 2 commitment to living with a
certain kind of vulnerability to others and susceptibility
to being wounded that actually gives our individual lives
meaning, And I think this way of viewing things is a much
harder place to go, so to speak. One can’t just do it alone,
either, I think it needs to be institationalized. It needs to
be part of a community ethos. I think in fact it needs to be
part of an entire foreign policy.

=J8: Where would one begin to form such a foreign
policy?

=+JB: | think it would begin in a new approach to inter-
nationalism, in what meanings internationalism can have
for this time. Let's look at it this way. In the U.S, Bush
says, “just as in WWIL, there was Hitler and he was a die-

:
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2l Stauffer Ethlcs of Hom-walenoe

#KEKO IITO 34 Bpeme Ha Bropara cheTcka sojHa XuTiep
Beme JHKTATOP H YOMPTH I&IH CerMeHTH 0] CBDjaTa
nomyaanuia, na saroa CAT cyeTas mers & HeonxogHo g
rO HAMAAHAT CYBEPEHHTETOT HA TAA 38Mja CO mes Aa ro
CHMHAT O BAACT TOj THPAHMH, TAKA M CECA 10 HaNaraMme
Hpax 3a ia 1O ¢CHMHEME O BA4CT Toj THpannk.” EBporn-
JAHHTE NakK, O] CROJA CTPAHA, HAYHHjA COCeMa TOHHAKR
nextHja og Broparta cBETCKa BOjHA. AKO €BDOTICKATE
JAOCTENHOCT KOH MyATHITEPTHIMOT BO 0BOj TIEpHOD, ja
NOCMATPAME KaKO pesyntaT Ha BropaTa cBETCKA BOjHA,
TOH KE € TAKA TOKMY N0pajan QAarToT WITo THE YEHIYRAAT
AEKA HAIHOHAMHIMOT e OTpoMeH Opobinem Koj NoTTHK-
HYBa MABECHH BHACBH HacwacTeo. THe cormenane nexa
eieH MElYHADOJEH CEION Ha HHCTHTYIUHN, HaeHTHdH-
Kauus, aduINjann, BeTVEaka, & BCYIIHOCT OHA OIT0 TH
SrOICMYBA HATISINTE 33 ONPKYBAEE HA MEDOT.

=I1C: Eana Haurja Koja GejcTEYEA CIIOPES COMCTREHOT)
rAeAamke Ha BACTHHATA CERAKO He € ONroBOpOT HA
mpofiaemoT.

=[1B: Touxo. 3aT0a arpecHEHHTE aHTHHANHOHA-
JHCTHYEH TEHACHIHY B0 EBpONa CEKOraill C8 CTPEMAT 13
GHAAT MeryHapoaHKE, ni Taka uMame CHETCKH OV,
MefyuaponeH KpueH4en cy/l, AeHeBCKH KOHBEHITNH,
MHOTY PASHOBHAHH HHTEPECHH NPaBHH TEId KOW
MPETCTARYEAAT MPOLEC Ha KOHCEHCYC MOMEry noeexe
HAIHH M HIHCKYRAAT KOHCEHCVC BO CNyHa] HA BOEHH
mgjeTBHja.

Haejara e nexa cEKOja HANHja, cexoj Braageten, Tpeba za
PYHKOHOHHDA BD KOHCEHCYC co ApyraTe, Cexaxo,
ofipayBakCTo HA OBAa BAeSja nogpasbupa cexoj na ce
obppac cebecH Ha NPOUEC MITO JECH MOME 14 Ce B3y,
HAH BO KOj CONCTEEHATA OTPAHHYEHA NepcHerTHsa Ke
fyie Hapyilena 0 APYTA NEPCOeKTHEA, TAKRA, BO KOja
npeoBnanyea Aobporo 3a memuEaTa. OBa noppastupa
OIpeied CTENSH Ha TOHH3HOCT, Aa ce (YHEOHOHHDA Bo

tator and he killed segments of his population and the
United States found it necessary to invade the sovereignty
of that country in order to depaose that tyrant, 50 now, we
invade Irag and seek to depose that tyrant.” The Europe-
ans for the most part take a very different lesson from
WWIL If we were to see the European commitment to
multi-lateralism in this time as a result of WWII, it would
be precisely because they see that nationalism is a huge
problem and that it fosters certain kinds of violence. They
see that an international set of institutions, identifications,
affiliations, commitments, is actually what keeps the pros-
pect of peace alive,

«~J8: One nation acting on its own truth is decidedly not
the answer.

=JIB: Right. Thus aggressive counter-nationalist trends
in Europe tend always to be internationalist, so we get
the World Court, the International Criminal Court, we get
the Geneva Conventions, we get lots of different kinds of
interesting bodies of law that represent a process of con-
sensus among several nations, and require consensus for
acts of war.

The idea is that any nation, any ruler, has to operate in
consensus with others. Of course, committing oneself to
that is committing oneself to a process that one may well
lose, or in which one's own parochial perspective may be
disoriented by another perspective, such that the good of
the whole prevails. That takes a certain amount of humil-
ity, to function within an international frame of that kind.
It means that one cannot pursue one's private or inde-
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UM T A METYHAPO/HA PAMEKA OJ TAKOB BRI 3HAYH,
e MenT G380 JACTANVEAST MPHEATHHTE HIH TAYAHTE
Milrepecn no cexoja qeda. Hero taxka, osa anaym Jexa
P MOTVHAPOIHO TEN0, Kako Ha npavep Ofeamuernre
Wiitnn, ne Tpeba aa ce cMeT# 3a MHCTPYMEHT' co 9Hja
HOMOI e Of 3ACTANTYBAAT AHYHHTE HHTEPECH, 1a aK0 TOj
MHCTPYMERT HE GVAKIHOHHPA TOTAW 48 HCKOPHCTHME
YT WICTPYMEHT, KAKO IITO & BojHaTa. Yosex Tpeba aa
PR HE HHTEPHANHOHANIMAMOT EAKO Ha 3aUPTAHH
uopmn ko obBpaysaat, a cefecH Ja ce raega Kako
phinpond KOH TAKBATA KOHCEHIYCHA CTPYKTYPa. Momno e
G i noapasbapa oapeneHa MPTEA Ha CONCTBEHNTE
(OO HEYMHA HHTEReCH HIH DeRNal]a Ha COINCTBEHHTE
NoeAHHEYHH HHTEPECH BO OHOC HA HHTEPECHTE HA
apyrire. IlocTol eged HAYHH HA JABALE, TPETaRaAHE HITH
HOKOPHOCT, HITO CIIOPEN MEHEe e CIPOTHREH Ha OHE mTo
(Orn To HADEKYBAM AMePHEAHCKA MAacKyJAHHHCTHYKA
winn saeonornja. Taa Gu Guia vaacHaTa of eJHO BAKBO
rnesmrre. Ho, eranysa 360p 33 mefyHapoien exBHBa-
ACNT HA OHA WTO ro noApasbupaM 0o oaroBOpIHEOCT
o MITTHBRIVEATHO HHRO.

w11C: ann ja rnepate cepujaTa JanaaHo kpuno” (The
Wesr Wing)?

= [1E: CyM ja raegana.

~11C: Hann zabenexcapTe KA 3aBpIIH BO MHHATATA
CCES0HA 00 HCTORpEMEHO YOHBAKE HA TEDOPHCTHIKHOT
nnEraTop ¥ Ha Mapk XapMmoH, IHE BO CepHjaTa, oo Koj
‘Uiiicon LleHn, npyr MK BO CEpHjaTa, HMAINe poMaHea?

=+115: CyM ja nponyIiTHAA EMAS0MATA.

~11C: Xa! Toram cera ke cnylixeTe 3a Toa. bugejin NBC
vwoke na ce raega so Cas PpaHIHCKO CaMOo AK0 HMAl
jafencka TenepRsdja, a jac max ognfusam Aa ja caegam
18 MIeMA, CEROTan ja rnefaM 3anagHo KpHaa”® nofoiHa
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pendent interests at all costs, It also means that you don't
regard an international body like the United Nations as
an “instrument” through which vou pursue your particu-
lar interests, but if that instrument doesn’t work you can
turn to another instrument, like war. One has to view
internationalism as furnishing norms that are binding,
and view oneself as obligated to its consensus structure.
That may well involve a saerifice of one's own particular
interest, or the revision of one’s own particular interest
in light of other’s interests. There is 4 kind of giving way,
of yielding or submission, that I think goes against what
I'm calling American masculinist military ideology right
now. It would be appalling to such a view. But it is the
international equivalent to what T mean by responsive-
ness at the individual level.

=J8: Do you watch The West Wing?

=»JB: [ have watched it.

=+J8: Did you note the way it ended last season with the
killing at the same time of a terrorist dictator and of the
Mark Harmon character with whom the Alison Janney
character was developing a romance?

=+ JB: Missed it.

=J8: Ha! But now you will have to hear of it. So, because
one can only view NBC in San Francisco if one has cable
television, and because I refuse to fall prey to such a
scheme, [ always see The West Wing long after the fact,

—r




Hil Stauffers Bibics of Non-viclence

HA BMJIEO JIEHTH KOH MH I'H cHHEMAa TaTko Mu. Bo cexoj
eayuaj, YIITe nped A4 ja rienaM ens3onaTa Ha Bijeo
NEeHTa, CAYIIHAR KOMEHTAPH O PA3nHYHH ayle W
PARTHYHHE TEJIEBHIHCEH EPHTHYADH JieKa NOCIegHaTs
EMH30/1A BO MUHATATA ce30Ha GHia pasodapyeae | Jexsa
¢ HCKOPHCTEHO eBTHHO EMOIHOHAIHD CPeACTHO BO
HejsuaOoTe gejerene. Kora KOHEYHO ja NOrIenHan
CHMMEATA HE MOMER 13 CH N0BePVBAM KONKY OBHE TyTe
He Gune 8o npaso. JejcTBRETO HAMEPHO NOCTARYDA 1BA
clyaaja Ha CMPT BO MApanena Kako WAYCTpanuja Ha
(hakTOT fAeKa CMPTTA HA CEKOE YOBEYKO CYIITECTEO BHjae
BP2 MHOTYMHHA KOH CE HA HCKAKOB HAYHH NOBPSHH €O
oAazeMeHHoT HBoT. Hero Taka, ja IeMoHCIPHPE KPERKOC-
Ta Ha WHBOTOT. (JBA DONEMHAKRO BAMH 33 HEEO] KOj €
whyfien Bo noproaponoT Ha Benara kyka # e yOuen so
NPOJABHILE 38 AMTKOXOTHE MHjanonH 8o b 2a kpaxba,
Kak0 H 33 HEKo] KOj © AHKTATOp, & Koj Momedn ro
NOAADKYBA HAH He TEpOpM3MOT H Koj ¢ yOHen co
nOAHTHYEA arenTar. Toa Deine nopakara ocaofomgera o
TOUTHTHYKK AJIVIHM, 38 TOA W0 3RAYH A4 ce Buae QoBex,
M# nagHa B 0wl JeKa Hikoj He Dewe Rosen WK cnocober
Aa ro safenesxs Toa, FMarnena Toda o2 A0/nes Ha HATMHOT
Ha KOj CMe HABMKHATH A3 ja NepuMnipaMe nexyMaHmnsa-
oujaTa Ha JIpYyruoT” - ApyrioT 3a ko) He Tpeba ga ce
TPHAHME - HACOPOTH APYTHOT KoH Koj Tpeba na cume
SOATOBOPHE" M Ja pearwpame. Ho, cam0oTo npesaco-
YYRAKE HA [OIHTHEATE KOH CMHCIATE Ha YOBCKOBHOT
HCHBOT MMANTE TIUTHTHH KA MOSHTA: KOj NOCE/YRA NOBOIHO
MOK JA OJUIYYVBA 33 Opamama 34 WHBOT MNH cMpT?
Cexaro, [Ipercegarenor Ha CoeHHETHTE AMEPHKAHOKH
Jpxass. Ho, HCTO TAKBA MOK HMa M HEEO] KOj ja arpafyea
NPOJABHHUATA 3a ANKOX0MHHA nHjarouH. [la Toram
KaKeTe MM, ki Tpeba Aa onH BO 3aTBOD 32 HHBHWTE
nocrank®? Koj e kpusMirHanenor?

=+I1B: Ja nenam IapaneiaTa mTo ja HanparHeTe DoMety
OBHE B3 FHBOTA BO HHBHATA CKRHBATEHTHA KPERKOCT,
Mucaan pexs ph HEKO] HAYHH CME PAZBHAE OIpegeHa

on videotapes made for me by my father. In any case, long
before 1 saw it on tape, I heard from various people and
various TV critics that last season’s last episode was a let-
down that used a cheap emotional device for its plot. When
I finally saw it | couldn't believe how wrong they had all
been. The story placed two deaths in parallel on purpose
in order to illustrate how the death of every human being
has an impact on the many people attached to the life
taken. It also demonstrated how fragile life is, This is true
of someone who loves a White House press secretary and
is killed in a liquor store robbery as much as it is of some-
one who is a dictator who may or may not support terror-
ism and who is killed by political assassination. That was
a message from outside of politics, about what it means
to be a human being. It was striking to me that no one
seemed willing or able to note that. It seemed to have to
do with how we are used to seeing a dehumanization of a
certain “other”—the other for whom we need not care—
as opposed to the other to whom we ought to be respon-
sive. But that pull away from politics into the meaning of
human life itself had a political point to make: who has
enough power to decide questions of life and death? Cer-
tainly the President of the United States does. But so does
someone robbing a liquor store. And then tell me, who
ought to go to prison for their actions? Whao is the crimi-
nal?

=+JB: | appreciate the parallel you see between the two
lives in their equivalent fragility. 1 think there are ways in
which we have developed an idea of what a recognizable

.- _



Wieja 4a ToA ITO € TOa NPENO3IHATIHBO YOBEYKD
syinrectro, ' npenosHagaMe APYrHTE KAKO YORSUKH
{VIITTECTEA A0 MEDPKATA BO KOja o8 coo0pasHH co ofpenesy
HOpMN KOH OIPEIYBAAT MITO HAM HH HIIJIEIa YOBEUKOD.
ek MOAOATO BPEMe C2 BETH KA MOCTOJAT OJpeeHn
[V/LeO-XPHCTHJEHCKH NPETHOCTABKN HA HALIHOT MOMM 34
(A IITD 3HAYH doBedko”, mTo H Dele ocHOBA 33
GILTTATA KPHTHEA HA XYMAHHIMOT - JEeKa XyMaHH3MOT
PN CMETR 38 HOREYKH CamMo Hexou ayle # sabopara nenu
HOTIVIALHE Ha APYTH.

MucnaM gexa moxetu Tpeba fa ce sanpamaMe MoKoH-
K[ETHO 33 DOMMOT Ha  OHBEAH3annja”. [Mocrojar
[ATHYHE HEYHHE HA JehHHHEDPARKE, HO CeNaK HATaena
[k cTaHyBa 306D 3a paMKa BO KOja TH refaMe JyTeTo
winico ayre, MocTojar noBeke MOAYCH HA ZHACHEe Crope
Ul Cf CMETA JeKa AYFEeTO ji DOCTHTHYBAAT CBOjaTa
HOREMHOET WMo ke cTanar uERHiH3Hpann”, TToctojar
sOMH HE PASBOJHA MCHXOIOTH]A KOM HACTOJYBAST Ja T
[MRITHIHPAAT AELaTa, OJHOCHD, A3 TH OPETBODAT BO
poapaci ayie. Bo nocnenso speme ayfe kako Cemjyen
Kauwruarrod (Samuel Huntington) seaaT gexa noCToH
HENTTO HAPEYEHO CYIHD HAa UMERIH3ALMNE, momely oHa
(1174 T MO HAPEKVEa JanagauoT ceeT H HenameknoT ceer.
LIt BHHMATE/IHO ja pasriegaTe HETOBATA Te3d Ke BHHTE
JIPICA HaAKO TBPAH OTH IOCTOH H3BECEH B/ HHBHIHIAIN]a
IO MY HpHIata Ha HENAMOT, TO] OUHTIEHO Hea ja eMeTa
i nHpepropHa ¥ HeciocoBHA 0a TOCTHTHE JEMOKDATCRA
NONHTHYKA KYATYpa. 3aToa Hexko ayfe kako Tomac
Ppuaman (Thomas Friedman) senar, na senamor cé
YIIITE HE ja AOCTHTHAT CBOJATA MOAEDHA" HITH JIEKA CE YIITe
i 10 AOCTHTHAN NHBHIHIAMHCKHOT cTaTyc Koj 68 ro
nanpasun nogefeH 3a oapeneH BU Ha NOJAHTHYKS

KYITYpa.

BeyinHocT, MHCIaM JeKa ako ' NOrAeIHETe MeTpono-
WITe: FARRD Eﬂﬂpﬂ. KagE HCMEMOT € MHOY SaCTAaneH, Ke
AnDEIedHTE BHCOK CTENEH HA MOOEPHOCT H HCTOREDEMEHD
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human being is. We recognize others as humans to the
extent that they conform to certain norms governing what
appears as human to us. People have said for a long time
that there are certain Judeo-Christian presuppositions to
our notion of what “human® means, and this has been the
basis of a general eritique of humanism—that humanism
only takes some humans to be human, and forgets whole
populations of others.

I think, maybe, we have to ask more specifically about
the notion of “civilization.” There are different wavs of
defining it, but it seems to be a framework within which
we see human beings as human. There are lots of modes
of knowledge that seem to think that human beings
achieve their humanness once they become “civilized.”
There are forms of developmental psychelogy that seek
to civilize children, that is, to make them into adult hu-
mans. More recently we've been told by people like Samuel
Huntington that there is something called the clash of civi-
lizations, between what he calls the Western world and
the Islamiec world. When you look more elosely at his the-
sis it turns out that although he claims that there is a kind
of civilization that belongs to Islam he obviously sees it as
inferior and he also sees it as incapable of achieving a
demoeratic political culture. This is why some people, in-
cluding Thomas Friedman, then say, “oh, Islam has not
yet achieved its modernity” or it hasn't vet achieved the
civilizational status that would make it eligible for a cer-
tain kind of political culture.

But in fact I think you can look at metropolitan areas like
Cairo where you've got lots of Islam, vou've got lots of
modernity, vou've got lots of democracy going on at the

;
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Jil Stauffer Ethics of Non-vickence

Ha peMmokparnja. YecTonatH HHe HacTojyRaMe A
coajageme JamHe elHHCTBa Kora 3Dopyeame 3a paboTw
KaK( HCIAMOT, 4 HeTo Kora afopysame 3a 3ananoT ~ WTo
& OTHIVIEAHO B0 TAMH0 eAHHCTBO.

<IIC: Bosoent cume Ha 3anag o2 WOTH H CHTE KOH BePYBAAT
BO HOIAMOT 08 HOTH.

=1I5: /la. H toram gy feTo KOH I'H SHAEME B KOH RHBEAT
RO THE CBETOBRHM CTAHVERAT HKOHH HA HEKAKDA CH NAMHA,
(PHMETHEHA WAEjA 34 TOA ITo € HeaamoT. Cve Bugene, Ha
npuEmMep, Kako no meguyMmure bun Jlages so roneMn
pasMep NOYHA I3 r0 NPEeTCTaByBa MCAAMOT, MTO &
CEKAKD 8HA OrpoMHa ara, Ho, He 3HAEME K0j & BCYLITHOCT
Bus Jlagen. Toj sacranysa memnro, H xora noeiHHmETe
Ke NoTHAJHAT 10J] BEAKEH PENpPE3eHTaTHEHE CTPYKTYPH,
KOTA K€ CTRHAT YHCTH OPETCTARH HA HeKoja (PHETHBHA
YHHj4, TOTALI MAJH C8 MIAHCHTE 33 HHBHA XyMaHH3aH]a
MM X¥YMAHH3ANH]a Ha Koj GHao of JDYIHTE" KoM THe
OAEHALI TH 3ACTANVEAAT, A KOH ce edexTHaaD H3bpu-
HIAHH TPEKY BAKBOTO JAKHO PelpeseHTHPAmE.

[Mogefero Ayfe e KAMWAT BO0MIMTO HE MH BRKHEO JATH
Bun Jlaged ke ce o49oBpedHd. Jac ¥ He cakaM na 1o
ouopeqam,” TloeaTata e nexa Toj ja sactanysa, Kaxo
NPeTCTABHHEK, (ENOKYIHATA HCNAMCKA 3aegHNLIA, |
HETOROTO 00ECHOBEYYEANLE C¢ NPOIIHPYEA, ACOUHJATHEHO,
HA OCTAHATHTE KOM TOj MayKHO TH npercrasyea. Toa e
OIACHG.

=1IC: H TormMy TOA € DPHIHKOT IPH O4OBEYYBABETO WK
ofecuoBeYYBALETD HA HEKO] YHH BPEJAHOCTH HIM
MOTHBAHK He ri pasOupaMe AW HE cAKaMe JA TH

pazbepeme?

=115: Baxuo e nopagy cneiHuse npamasa: Kako na ra
pasfepeme PoOpMETE HA DONMHTHIKA AKTHBHOCT KOH C8
oryuyBraaT o Kaupo Wil Bo céseper Amsnp? Kow ce

same time, Very often we tend to produce false unities
when we talk about something like Islam, and alse when
we talk about the West—clearly a false unity.

=J8: As if everyone in the West were the same, and ev-
eryone who practices Islam were the same.

=+JB: Yes, And then the people whom we come 1o know
who live in those worlds become icons of some false, some
fictitious idea of what Islam is. We've seen on a large scale
in the media how bin Laden come to represent Islam, say,
which is of course a terrible lie. But we don't know who
bin Laden is. He stands for something. And when indi-
viduals get collapsed into those representative structures,
when they become pure representations of some fictitious
unity then there’s very little chance of humanizing them
or any of the “others” for whom they suddenly stand, who
are effectively erased through this bogus representation.

Most peaple would say "T don't really care whether bin
Laden gets humanized. I don’t want to humanize him.”
The point is that he comes to stand, as a representative,
for an entire Islamic community, and the dehumaniza-
tion that attends to him extends, by association, to the
rest of those he falsely comes to represent. That's danger-
ous.

=J8: And that's what is at stake in humanizing or not
humanizing someone whose values or motivations we do
not or don't want to understand?

=+JB: [t matters because of these questions: How do we
understand the forms that palitical agency takes in a place
like Cairo or in northern Algeria? What are the cultural




WAITY HTE CPEACTEA 00 KOH JYTeTo o HapasyeaaT cebecH
wan cnopes ko wupeat? [Ivo npercrasyea cnofonara
N caMoonpeTeTVBakReTo 38 Hue? Kou ce cpencreaTa
LUl PN IpaBaT paxeETe BpepHocTH Deabennn? Ha ce
piatiopar TyieTo 3Ha9H Ja cé caTH KakeH KYATYPHM
PCVPCH HMBAT THE, KAKO THE PeCYPCH ce CO3NABAAT BO
N KYATVPa H KAKBO 3HAMEHE HMAAT HHBHHTE
AICTIERIEOCTH HA TO] KOMTEKCT H HaHOM. MoxHo e oBie
AL fla HE ce HeoDRYHE, HO TOA He 3HaYH JeKa ce
WILPOPHOPHE AN HADROD Ol PAMKHMTE HA OHA INTO €
WonetHO; HADPOTHE, TOA 3HAYH JEKa OHA [OTO C8 CMEeTa
i uoBeYHO Tpefa oAHOBD A3 cé NPOMHCIH, fa ce
NP ps | NpeaH3BHEYEA BP3 OCHOER Ha NOHHPOKD
||-|.1|J||!_'II\H]'|£.,

Mucnam gexd AMEDHEAHITITE HMAAT OAPEAEHH HIEH 34
winbogaTa 1 PATHOHATHOCTA IITO CME TH HACTIEIHIE 07
wincnurara mubepansa futocodija, Ho HeTO Taka i O
AMCPHEAHCKATA HABOAOTH]A KOja I'0 NeHH HHAHBHIYA-
ANSMOT H caMoonpefenysamero. Ho, cmeran nexa
NEjCTRHTEIHOCTA - KAKD HeKoja TR HOCT defeillayan KaKo

[HOCT - & MOUTHPOK T0HM G, 0HOj HIT0 10 A03BOTYBaaT
WITHBHAYAAHIMOT H caMoonpenenysamero, Toj HE
JOEBOJIVEA A3 3aMHCIHME PATHOBHIHH MPAaKTHEH, KOH
AVPH MoKe Ja ce opMa Ha YRHBARE Ha cnobojaTa Koe
i @ PEHePHPEHO Of NOeIHHEN0T IIH 0] HEKOj APYT Bl
HHATPEIIEH TOHM HA CAMOOTIPENETYBilbe,

~IC: Kaxo cnofonara na ce Hocl Gypra®?
=+[15: Xa!

=11IC: Bo Bamero nanarame Ha Xapeapa HATJIacHETE
JIEKA HEHOCEHeTo GypHa He 3HaYH HYHHO ocnoboIyBamke
kAKo wrTo Muctrse. Jlexa nocTor Hewmo MoBeke o
Tpeda ga ro pasbepat IyTeTo KOH MECIAT JEKA JaBaibeTo
A03BOJA HA MeHHTE 44 He HocaT Gypka e camoTo 0o cebe
NOCTHTHYBaRE Ha cnofoia.
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means by which people express themselves or live their
lives? What does freedom or self-determination mean to
them? What are the means by which such values are made
secure? To understand human beings means to figure out
what cultural resources they have, how they are produced
within a given culture and what meaning their actions
have within that context and idiom. Those meanings may
well be strange to us but that doesn’t mean they are infe-
rior, or outside the purview of what is human; rather it
means that what counts as human needs to be rethought,
expanded, challenged, on the basis of a broader under-
standing.

| think Americans have certain ideas about freedom and
rationality that we've inherited from classical liberal phi-
losophy, but also from the American ideology that prizes
individualism and self-determination. But I think
agency—how a person acts as a person—is a broader word
than individualism and self-determination allow. It allows
us to imagine various kinds of practices that may well even
be exercises of freedom that are not necessarily gener-
ated from the individual or from some kind of internal
notion of self-determination.

&=J8: Like the freedom to wear a Burka?
=+ JB: Ha.

=J8: In your Harvard speech you pointed out that not
wearing a Burka is not necessarily the liberation that we
think it is. That there is something more there that ought
to be understood by people who think that allowing
women not to wear a Burka is in itself the achievement of

liberty.

=
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=11 B: TeunoCTa KOja Me Hay4i HajMAOry 3a opa ¢ Jlina
Aby-Jlyrxoa (Lila Abu-Lughod), anTponoaor npu
KomymbGucxuor ¥Yunsepaurer. Taa patoreme so Eruner
Kako eTHOrpad B HMa OHIYBAHO 38 aKTHBHOCTA HA
HenaMekRTe wend. Bo oanoc Ha eqHo GeMHHHCTHYKD
FAETHINTE CTIOPES] KOS CEKOTAIN C8 MHCIRN0 JEKA JREHHTE
po Erumer ce notunnern, Aby-Jlyrxon noxasxa gexa
TOTONEMEOT e OF moeanjaTa, Ha OpHMep, OHaa I0To ja
mear GeayYMHCKNTE MEHH, € ERCTPEMHO MOTHTHYKH
cybpepanara. O HeogaMua Taa ce obuaysa o4 pazjacHu
nexa OypEaTa 03HAYYBE MHOTY Pa3nuuHy HemTa, Co nea
CE MIOTEHUHPA AeKa JKEHATa € CKPOMHEA, A0Ka e C& yIuTe
NOBP3AHA C0 CBOETO CEMEJCTRO, AEKA HE 8 eKCTLI0ATHPAHA
O NON-KYATYPATA, 1CKA ja TOMHTYBAAT BO CEMEJCTROTO B
B0 saeaunnarta. Bypkara cumGonuzupa popMy Ha
MPHOAIHOCT KOH MOUTHPOKA Mpeska #a ayre, Ja ce uarylin
OGypKaTa 3Ha4H ga ce nojpHece saryba Ha maksaTa
POAHHUHCES DOBPEAHOCT, WTO He Tpeba na ce noTueHyEa.
Toa moske 1a TPeTCTABYERA CHIHD YYBCTRO HA OTYTVBAILE,
A J{YPH | IPHCHIIHA BECTEPHMAALH]A KOja CH DCTABA CBON
aysHEM. JaTtoa, He Tpefa Aa DpeTNOCTABYBAME JCKA
BECTEPHH3ANN}ATA € CeKoram Henrro aobpo, Muory yecro
Taa Ui HIHOPHPA PENEEAHTHHTE KYITVPHH TPEETHEHR KOM
HEMAME TPIEHME JIa TH Hay4HMe,

<IIC: 3naur, HAMECTO A3 ce OcnoeohHME 18 ro CoT7Iena-
Me rvHeeTo AHBOTH M CTPARAHETO HA IYTeT0 KOH HH c&
panexy, Tpeba na cMe cuocobHM A2 3aMHCTHME 3 APYTH
BHAOBM 3aryha, 3aryDR KOM HE c¢ CaMo O/ ZOMEHOT Ha
WHROTOT - KYATYPHH 3ary0H HaMeTHATH Off HallaTa
HEBUTHOCT 214 C¢ NPOIHPH HAMETO IONMATLE 34 TOA [T
& OCMMCIEH, T4 AyPH B c10boeH YOBEYKH HHBOT.

<+11E5: Opa me NpeHecysa Ha eqHa Zpyra Tema, Muciam
JAEKa BIHA Of sajavunTe Ha guotocodijaTa - KAKO H HA
OPAXTHEYBAYMHETE HA HEHACHICTRD, Ha HHTEDHATHOHATH-

2| zamor B Ha OATOBOPHHTE MERHYMH - € 03 ¢e 3adaTarT co

£0eH CEPHOIEH NPOLNEC HA KYATYPEH NPeBO, Taka o 61

=+.JB: The person who has taught me most about this is
Lila Abu-Lughod, an anthropologist at Columbia Univer-
sity. She has worked in Egypt as an ethnographer and has
written extensively on women’s agency in Islam, Over
against a certain feminist point of view that always thought
that, well, women in Egypt are simply repressed, Abu-
Lughod has shown that a lot of the poetry, for instanee,
that Bedouin women have sung turns oul to be extremely
politically subversive. More recently she has tried to make
clear that the Burka signifies lots of different things. It
shows that a woman is modest, that she is still connected
with her family, that she has not been exploited by popu-
lar culture, that she has pride in her family and commu-
nity. It signifies modes of belonging to a wider network of
people, To lose the Burka is to undergo some loss of those
kinship ties that is not to be underestimated. It can be a
very powerful experience of estrangement or indeed of
compulsory Westernization that leaves its scars. So we
shouldn't assume that Westernization is always a good
thing. Very often it overrides important cultural practices
that we don't have the patience to learn about.

=J5: S0 more than just enabling ourselves to see the loss
of life and the suffering of people far away, we ought to be
able to envision as well other kinds of loss, losses that are
not simply of life—cultural losses imposed by an unwill-
ingness on our part to expand our idea of what is a mean-
ingful, and even a free, human life.

=+JB: This moves me to another point. I think that one of
the tasks of philosophy—as well as of practicers of non-
violence, of internationalism, and for a responsible me-
dia—would be to engage in a serious process of cultural
translation, so that we might actually have a broader con-
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e ofuae co eAHA OOIMKPOKA KOHIENITHA 52 TOd EaKo

ivi'eTo I GCMHCTYBAAT CBONTE XHBOTH H IITO HM JARA
(MICTA B HHBHETE 3EB0TH. Ce Aanam geka TOEMY CETa
MeeMe BD BDEME KOTA I'H HAMETHYBAME CHOWTE HISH
Wil OUIITOE HA TOA LITO TO YHHH Y0RCYKHOT KHBOT BPEEH
1 HCHBEEHE, RO MCTHOT MHAT KOTd HA NOOMIUTO HHBO CMe
OJLGKHE HA AeCeHIHTHRH3anHja Ha npobnemor. o
WMHCIYEBAME JOCTOJHHOT MHBOT KAKO aMepHKaHCKH
WAIH HA MMEBOT Kaje 1ITO FNacamero & BPBHHOT
HUAHTHYKE YuH, a cnofofgaTa Ha MOTPOMIYEANOT €
injnascHaTa cnoboma. Ho, axo cMe YCIIemHy# B0 HaMETHY-
paiLeTO HA Taa Maeja Ha ayfero of Mpak, voram ge
NCCUTKYVBAME @iHA KYATYpa Des Hexoram Aa JosHasMme
aKo ¢ oD3maneHs o OJDAHA CMECTATA B0 DPAMEKHTE HA
PR KYNTYDA.

MuciaM gexa nocrojar (HopMHE HA HETePHARHOHATH3AM
KOl JACHO WHBOIBHPAAT KYITYPEH HMOEPHjaIHIaM, Ha
N MEp, TP 3a10K6RTE 33 MefVHAPOAHHTE JOBEKOBA
Npika Kajle OHA INTO Ce CHMEeTA 34 ,YOBEKORM Opasa” e
renepupa Hexane so Bammnrron win Hyjopk u motoa
U0 NIBE3YEA HA HeKoe Opyro mecto Dea ga ce pasMucaH
I HAMHHOT Ha Koj MYIeT0 OpHOTAaT HA NOHMAReTo Ha
HpARATE H OWNACTYBAMATA, MM KAKO THE ja noMmaar
ARTOHOMHjaTa WNH cnoDOOATA BO MECTATA KOH He Cf
Iy # RO TPETILIATEHH Ha HAITHOT B PAMEA Ha YOBEKOBK
iipea. Cnopen mexe, 3a aa GHae He-MMIePHjAIHCT, Y0BEK
[rlan A 08 BEUTYEH BO MROOECOT HA KTy PeH ITRERn [IPH
HIro pesomoT d:l}l'j-IEIm{lHH[ﬂ JBROCTPpAHD, Kaac H,IEE.']':ETE
1 ITPOCTO A G2 ACHMIUTHPA HeKoja APYTa TASIHA TOUKA
o IEATIATA, TYKY 8 c2 HCIHTAAT NO3HIHETE Ha DancKoeT
I NpeENOIYEARE BO PAMEKHTE Ha EVIITYDHTE BO VCIOREH
nn rnofansaanija 1 xubpuanzannja. Kateropuute
Jieror” H 3anan” nopege ne ce crafMnHK, DpalIame e
i Hexoram Sine. Opa 3HAYTH AeKa TOCTOjaT MecTa Ha
FONTART WTO MO OPpaBaT DPesoioT MOMEH H Henpem-
P LTHR,

ception of how human beings do make meaning in their
lives and what gives their lives meaning. I'm afraid that
right now we're living in a time when we're imposing our
ideas of what makes human life worth living at the very
moment that we are undergoing, more generally, a
desensitivization to the problem. We're imagining the
worthy life as an American life where voting is the ulti-
mate political act and consumer freedoms are the most
important freedoms. But if we're suecessful in imposing
that idea on the people of Irag then we will be decimating
a culture without ever having known anything about how
meaning is made and sustained within that culture.

I think there are forms of internationalism that clearly
involve eultural imperialism, say, in international human
rights work where what counts as “human rights” is gen-
erated somewhere in Washington or New York and then
exported elsewhere without ever figuring out how people
approach the notion of rights or entitlements, or how they
coneeive of autonomy or freedom in places that don't nec-
essarily subscribe to our kind of human rights framework.
In order to be non-imperialist it seems to me one has to
engage in a process of cultural translation where the trans-
lation works two ways, where the point is not simply to
assimilate another’s point of view into one’s own, but to
interrogate the sites of proximity and overlap within cul-
tures under conditions of globalization and hybridization.
The categories of "east” and “west” are hardly stable any-
more, if they ever were. And this means that there are
sites of contact that make translation possible and fortu-
itows.
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=21 1C: Tpeba aa ja paamuHeMe ToTpeGara o1 EKAOIVEAE
HA ADYTHTE JKHBOTH INTO CMETAME JIEKA MMAAT SHAYEHE
BO PAMEA WITO OAHANPEN cve ja ogobpane,

=11b: Toa uma BpPCKA CO 0YOBEYYBAWKETD H Obecdo-
peqyRamero. Kako IyFeTo ce ONOBEYYBIAT, KAK0o HHE
NOYHYBAME A4 TH pasfHpaMe RAKO HOBEYKH CYUITECTEA,
i HE KAKO HEKO] IAIEYeH eHTHTET 33 KOj HUTY C HajleRame
HHTY caKkaMe Ja ro pasbepeme? loaronere MH ga ce
obugam Aa objacHam nrmo mucnam. [o 1118 cenreMppH,
80 New York Times Gea ofjjapyBady HEKPONIOIH BO CEKO]
Gpaj # Toa co capra. JunaTa cexoraim Dea HACMEAHN, 4
MOAOAY HMAlle HMBEEH KPATOK ONME HAH HEIITO 34
HHBHOTO CeMejeTBOo. THe CeROrall MMAd HaAeXH M
COHHINTA, A0araa OJ] HEKOE MecTo, iMaa xofn. 3aryGarta
Ha EHBOTOT Genie cOTneAyBana, TOTAIN, KAKD DeaiHa
#anHa saryha.

Mucnam gexa jarnoTo onIakysame e nobpa pabora.
Hyieto Tpefa ga ce onaaxysaat, aarybara Tpeba na ce
npr3xae japHe HHIe]iH NOMATA A3 02 CHOJETH SYRCTEOTO
3@ PEUTHOCTA HA 3aryDaTa Ho, HOTO TAKA, M C8 KAKYEA JIEKa
cTAHYBATO 360D 3a BUCTHHCKN RHEOT. HexponoauTe ro
npasar Toa. KHepoToT eHocTapHEo He o Gpuwe. Ce
BNEYATYRA H ce nmoMul, Ora MH HMACAENa KaKD HEWTo
AOCTOHO.

Ona urro Me 3arpIKyEa & (axToT JEKa XOMOCEKCYTITHTE
o neafiejkuTe KOH NOMHEAA HA 11-TH CENTEMBPH HeMaa
BCYLIHOCT SHHBOTH KOH MOMAT 04 C2 PACKAMAT, TAKA IITD
HHBHHTe #HBoTH Dea saneMaperi HIR MEAHMAIH-
aupan . Hn nak GespoMEINTe KOH CIy4ajHo ce Hajaoa
«HATATOT" - HAMHHA MHOIY BEpene J00eka o8¢ HIeHTHhH-
KyBad OBRE myie W (K A00eKa C8 KaH#a Helmo 3a HHB.
Harnena nexa enHUCTBEHWTE HUBOTH KOH 683 HHTEpHpe-
THPAHH KaKo jHBeaHH Dea onne Koo (ea oprHBeann Ha
OAPENEH HAYHH, BOCOMIACHOCT CO OAPEALHD MHOKECTEO
HOPMH; POPIN IITO 8 AMEPHEAHIIH, MUBCE]KH Ha eleH

=J8: We need to get bevonid requiring other lives we
deem meaningful to fit inte a frame we have approved
beforehand.

=+JB: It has to do with humanization and dehumaniza-
tion. How do people become humanized, how do we come
to understand them to be human beings rather than some
distant entity we could never hope or desire to under-
stand? Let me try to explain what I mean. One thing that
happened post 9/11 was that the New York Times ran
obituaries. They appeared in every issue, with a picture.
The person was always smiling, and then there was a vi-
gnette about them or something about their families. They
always had hopes and dreams and they always came from
some place, had hobbies, The loss of life was viewed, then,
as a real grievous Joss,

I think that public grieving is a good thing. People need
to be grieved; loss needs to be acknowledged publicly,
because it helps to confer a sense of reality on the loss but
also because it makes it known that this was a real life.
Obituaries do this. The life doesn’t simply get erased, It
gets imprinted and remembered. This strikes me as a dig-
nified thing to do.

But [ did worry when the gay and lesbian people who died
on 6,11 didn't really have lives that could be narrated, so
that those lives were left out or they were minimized. Or
the homeless people who were “in the way"—it took a long
time for those identifications to be made and for any kind
of statement to be made about them. So it seemed like
the only lives that could be construed as living were living
in a certain way, conforming to a set of norms: proud to
be Americans, living in an upwardly mobile way, having
certain consumer-based hobbies that are readily recog-
nizable. Those lives could be acknowledged, because there




panpeaeH THHAMWYEH HAYHHE, HMaj&y OfpenenH DoTpo-
IVHAYKH HABHEH KOM JecHO ce npenosHavaat. Orne
BT MOMKEA 1A CE TpHaHaaT DHIejkH mocToM oapeaeHa
(UMK 33 TOA IITO € AMEPHKAHCEHOT HAYHH HA WHBOT, &
OIIEe HHBOTH G2 BIIONH]A BO PAMKATA,

<l 3Hauy, Kako JONOJHEHHE Ha KEPATEHOT gecert-
AlicBeH IMPOIEE HA MANSHE 00 11-TH CENTeMBPH, HMAINe
1 oeEH BHI HOPMATHEEH IPOOGE HA O3 KyBaiho.

= |1 5: [1a, UMalue HHUBOT Koj BPEAeLe A4 cE OITaKYea H
#IBOT KOj Bpenente aa ce mHsee, H axo HeYwj #nBoT ce
BEAGITYBAIIE BO PAMEATA HJIH aKD MOGKENE g CC HANPAaEH
[0 CE BETOIH BO DAMKATA, M0 HCTHOT MOMEIE 0TBOPEHO
A FETH.

[y B leHecKa, CAVIIAM HA PajiH0 KaKo HajaByBayoT IH
W MMHBATA HA BArHHATHTE AMEPHKAHCKH BOJHHILH.
[IpeTnocTaBysam Aexa seke Hma 200 mpTer Hpawans,
UHH MMHEE HHKOTAI HEeMa 43 rH apsdacsme, Huty maw
HEKOTEN Ke HAYMHME KAKO C8 HATORADAAT THE HMHHA.
Flema ia HMa KPATKH OMHCH 33 TOA KaJe MHBGLNE, IITo
fipaBese H MITO HOCA KYBAIE BO TEKOT HA CBOHTE MHBOTH,
woi GHIE HHBHUTE HajANaboKH BPCEH WIH Koja Gnaa
HUBNATA HAjCTPACHA RYGOk.

Mucaam gexa ManHITVIAIHATA CO VCAOBHTE NOf KOH ce
1P HAHABAAT JHBOTHTE KAKO JHEOTH, A CMPTHHTE CAYYAH
e OTUTAKYBAAT, ¢ 001 1a ce obecq0BeyaT oHHe B3 KoM
HPITHME HACHICTHO,

<1IC: 3a ga MmOeMe NaK Aa HIBPUIHME HACHACTRO Dea
i omnakysanme!

<+11B: [a. Kako MoMe qa OTCTPAHALT 3KHBOT KOj W He
'f CMETA 38 MHBOT? 3aT0a M@ JarPHGYEA IITO HEKPOI0-
ANTE KOPHCTEHH HA 0BO] HAYHH CE eXeH BuA dopMa Ha
rpageme HanHja. Ere enes nobap npumep KAKO DOTEPEna.
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is a certain frame for what an American life is, and those
lives fit the frame.

=J8: S0 in addition to there being the short 10-day post-
§/11 grieving process, there was also a kind of normative
grieving process,

=+JB: Well, there was a production of a life that was worth
grieving and a life that was worth living. And if your life
fit that frame, or if it could be made to fit that frame, you
could be openly grieved.

Even today, | heard a radio announcer read the names of
the American soldiers who had been killed. Now suppos-
edly there are already 200 Iragis who are dead but we
will never hear those names. We're never even going to
learn how to pronounce those names. We won't have little
vignettes, narratives about where they lived, what they
were doing and what they wished for in their lives, what
their deepest connections were or their most passionate
loves.

I think that manipulating the terms by which lives are
acknowledged as lives, and deaths are grievable is part of
a kind of effort to dehumanize those to whom we do vio-
lence,

=J8: S0 that we can do violence to them without griev-
ing!

=+JB: Yes. How can you eviscerate a life that is not con-
sidered to be a life? So I worry about the obituary as a
form of nation-building in this way. Here is a good ex-
ample of what I'm getting at. An Arab Christian group in

.
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Eana apancko-xpHcTHjadcka rpyna of Can dpasnmerc
Ao San Francisco Chronfele riz aocTasrma wMHBaTa Ha
Hexonky TTamecTHHIN KOH HACTPaZwle 0I HIPABICKD
HacHneTeo. CoCTanHIe HEEPOIOr B I'o OCTABANE 10
penakiHjaTa Ha secaukoT. Ox Chronicle pexne gexa He
MOMKAT Aa ro opirdarar opoj Hexposor Des fHokas 3a
cuprTa. Toram #erara rpymna Haiaa goxas so Ho'aretz,
IITO & PEIATHEHO TPOTPECHBER HAPAESNCKH BECHHE Kajie
ce pBjaRyBAaT BAKEHTE CMPTHEH caydam, OTkako ce
YEEPHIE B0 RepomocTojrocta, of Chronicle pexne nexa
TO] HEKPOJOT HE & BO COTJIACHOCT €O CTAHAADPAHMOT
(popmaT 32 HEEpOXOT - Des Aa fagar ofjacHesue 30O £
TOR TAKH - HO JIEKA MOe Aa ce ofjasn kaxko momeH. Taka,
HCTATA TPYTIA COCTABMA MOMEH H MOBTOPHO 10 JOCTARHIA
[0 BecHHEKOT. Epe 100 nunIveanme:

Bo cnomen ua Kamna ASy Caua, 42, u HejsuHara
fepka, Amna Aby Caw, 13, ofere [anectars o
GerancknTe xamnosx so En Bypej. Kamna # Amua
Gea yimenu Ha 26-TH Maj 2002 MOJHHA O] CTPAHA
HA MAPAEJICKH TPYIH Aoaeka paborea va dapMa Bo
T'aza. Bo coomen #a Axmen AGy Cep, 7, nere of
ManecTrna, koj Gewe YBHEH 07 KYPIIYMH BO CROjOT
A0M. Axme fenre RTOPOOIIEIEHYE BO OCHOBHOTO
yunsrre An-Cuaax wo Habaye, ke HM HeR0CTATA
Ha CHTe KoM To NodHasad. Bo cnomen ma Parive
Hopaxum 3akapHa, 30, B Hej3SHHHTE ABe Aena,
Bacem, 4, # Cyxaup, 3, cure [Tanectux. Majrara
H Aetara Gea yOHeHH Ha 6-TH Maj 2002 rOJHEA 0
H3PAEACKH BOjHHITH foaexa Gepea A03081 THCjA Bo
eaHo noxe so cenoro Kabarmja. 3ap cebe ru
ocrapaar Myxamen Jycyed 3yrapuex, conpyt u
TATKO, H JACMIHA, KEPKA Ha [ECTTO/RITHA BO3PACT.

San Francisco submitted names to the San Francisco
Chromnicle of some Palestinians who were killed by Israeli
violence. They put it in obituary form and submitted it to
the paper. The Chronicle said that they couldn't accept it
without proof of death. Then the same group went and
found the proof of death in Ha'aretz, which is a relatively
progressive Israeli newspaper which reported on these
deaths. Once the proof of death was submitted, the
Chroniele said, well, this doesn't fit cur obituary format—
no reason was given for why this was so—but you can sub-
mit it as a memorial. So then the same group wrote it up
as a memorial and submitted it again. The submission
was as follows:

In loving memory of Kamla Abu 8a'id, 42, and her
daughter, Amna Abu-Sa'id, 13, both Palestinians
from the El Bureij refugee camps. Kamla and her
daughter were killed May 26, 2002 by Israeli troops,
while working on a farm in the Gaza Strip. In loving
memory of Ahmed Abu Seer, 7, a Palestinian child,
he was killed in his home with bullets. Ahmed died
of fatal shrapnel wounds to his heart and lung.
Ahmed was a second-grader at Al-Sidaak elemen-
tary school in Nablus, he will be missed by all who
knew him. In loving memory of Fatime Thrahim
Zakarna, 30, and her two children, Bassem, 4, and
Suhair, 5 all Palestinian. Mother and children were
killed May 6, 2002 by lsragli soldiers while picking
grape leaves in a field in the Kabativa village. They
leave behind Mohammed Yussef Zukarneh, hus-
band and father and Yasmine, daughter and age 6.
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COnoj nomed Beme oabuen co ofpasIomeHne JeKa
wkonky Chronicle ro ofijasn ke Haspens oapegen Gpoj
fi MTATENH, Jeka Ke Guae HABPelIHBO 34 JABHOCTA.

L0 OBA £ DOCTHTHYBA NOCHTA HA MIOKAHTEH HAYHH,
fitiejien ce wpran TpeDa Aa ce 3anpamaMe Noj KoH YeEIoBsH
OIUIAKYBAIEETO HA MKHBOTHTE CTAHVBA HABPEIHBO 33
nnnoera? Bo Axiinzona na Codowxne, Kpeon se 1o3noin

JunHG ONMAaKyBate MK 3akon Ha [Tonrse), HEroEHOT
NIVE KOj TO HATIAAHA FPajaoT, [T A0BeIe A0 PACIAD Ha
0T KPeLacTBo,

~11C: BEAejiH Ha ANTHIOHA He MOMEINE 14 5 ce HapenH
Ji e OIIAKYERA. "

=+ 115: Jla, mobpo kasxase. He nocToH 3anoBe] oo KOja Ke
or safpaHl TATaTa, Ia AVPH ¥ aa ce 2abpann japHaaTa
opmMa Ha omnakyeake. MucnaM nexa cMe Bo cid4YHA
cirryanpja. Buaejin axo e coyeajoT Takos, osxe [asec-
[HITH, BRJIVIYEAJEH I'H H MATHTE flea, 18 He MOwe fa
Ce HMEHYBAAT - HHE HEMA [a A03HAEME B0 KO€ YRHTHIITE
CIeTE MO IITO TPABENIE BO MOMEHTOT KOTa YMHDAZe, KOH
fine MABHHTE HajexH, Dunejkn O6u Momene ga ce
nappeguMe ako nosHaeme Koj 6un ybuen - Toram
IPAKTHYHO BETHME JEKa aKo ro noaapsyeame Hapaen 0
it HIEHTHOHKYREAME ©0 HIPACICKATA KAY34, He CAKAME
il ZHAEME HHINTO 38 BUCTHHCKHTE YOBEYKH HBOTH
yHRIDTEHH 04 crpada Ha Wapaen. Bo San Francisco
{ hronicle TPETNOCTABHIIE DEKA OBA BakH 34 JIVEETO KOH
e IPHBP3aHHA KoH gpsxasarta Hapaen, Ho jac MuaciaM gexa
wIOTYMHHA OB ro ondpnnne BAKBOTO NMPHIHIIYEAE,
i bapem ce Hagesam nexa 68 ro orparne.

=11 He MoMaT ia HH HAPEIAT M3 He AATHME, HO JIeCHO
MIGED [8 CTAHEME COVISCHHLIH BO CO3IABATRETD HEH 34
1A 38 KOH HE € ToTpeiH0 Manembhe.
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The memorial was rejected with the claim that the
Chronicle was worried that if they published this memo-
rial it would offend a certain number of their readers, that
it would be publicly offensive.

This makes the point in a rather outrageous way, since it
seems to me we have to ask under what conditions does
the grieving of lives become publicly offensive? In
Sophocles” Antigone, Creon didn't allow the public griev-
ing or burial of Polynices, his nephew who attacked the
city, and that ended up bringing down his entire king-
dom.

=J8: Because Antigone could not be commanded not to
grieve,

=+JB: Yes, well-put. There is no commandment that can
outlaw grief, even as it seeks to outlaw its publie form. 1
think we are in a similar situation. Because if it is the case
that those Palestinians, including young children, can't
be named—we can't know what school they went to or
what they were doing when they died, what their aspira-
tions were, because it might offend us to know who has
been killed—then we're basically saving that if we are pro-
Israel, or if we identify with the Israeli cause, then we don’t
want to know anything about the actual human lives of
those Israel has killed, The San Francisco Chronicle as-
sumes this about people who may well be attached to the
state of Israel, but my guess is that many of them would
reject this attribution or, at least, T hope they would.

=J8: We can’t be commanded not to grieve, but we can
be complicit in producing ideas of persons for whom no
grief is necessary.,
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=11B: Cnopea mene, Kako nporpecueda Espejra, Toa 61
aHagenc CMpPT 33 CAaMMOT jyaanaam, Gumejin cnopen
MOETO NOHMAE, eHA O HAJTONEMHTE BPEIHOCTH HA
jyAanaMoT oTeeKoram GHA0 TOKMY HHCHCTHDAHETD HA
jARHO OMIAKYEAERE H HHCACTHpalkeTo nexa Tpeba
ZAeAHHYKH Oa ¢ceé onjakysa. He e npaseano aa ro
onnaxyesame camo ceojor. Tpefa na ru npomwHpHMe
HAITHTE cipaitarkd 33 TOA KOj 08 OTUIAKYBA 34 JIA He AaTHMe
Bp3 OCHORA HA BOCTaHOBEHHA naerTRdHKamuy. & nojexa
HE HayMHMe NEKA JPYTHTE MHBOTH 08 NOJSAMAKBG BPeHA
38 OMTAKYBALE H JPKA NOJENHAKBO HAMATAAT fa TH
scAAHMe - 0c0DeH0 OHHE 33 KOH CME DOMOTHAe fa Gujaar
CMHMHHEDPAHH - He BEPYBAM JEKA CME HA BHCTHHCKHOT
TAT 33 HAIMHHYBARE Ha TPOUECOT HA JIEXYMARM3AIHja.

=11C: Osa Me noreeTH Ha Bamata eratija so Nation ga
saTBopepuorTe B0 Janusot Dyagranamo ("Guantanamo
Limbo”, 4/1/02). Toram nocoYyHETe AEKA HA 3aTBOPCHE-
nHTe He M GHia OB0AMOMKEHA 3AMITHTA BO COTTTACHOCT
co JHeHeBCKHTE KOUBERIHE JeYMHO Hopaan gaxror
IITO THE He AGICTEVBATE BO HME HA HEEO)d NPHIHAEHA
Ap#asd, a AeHEBCKMTE KOHBSHIIHH CE HOBPAYERAT CO
HAEJATA 33 CYREPEHHTETOT Ha ApxcanaTa. Taka, DOKAKABRTE
AEEA MOCTON NPHMED Kang IITo HEe CMEe yeneane 23 1o
NPOIAEPHME HALETo cdakame 3a YOREKOBHTE NPaBa 3a
M@ M BEAYMAT M OHHE YHMM BPEJHOCTH H NPHIaHOCT
MOSKAT A TH TECTHPAAT FPAHHITHTE HA HAWKTE BPEIHOCTH
H npunagiocTH. OBa, KAKO ¥ NPAMALETO KOj MOwme Ia
Guie oNMAKYBaH, € OpAliake 34 TOA KOj € npHdaTane Bo
HAIATA PAMEKA HA nMpasgata. Bo cratmjara mannmasTe,
SOATTH Ke TPOAOENME 13 ja HMIIeMeRTHRaMe VHABEp-
BAMHATA KOHUEHIHjA 38 TOBCKOBHTE IPABA BO MOMEHTH
Hd FHEB H Hegopasbupame”, OJ(HOCHD, JATH YOREKOBHTE
npasa Ke BaMaT W 34 OHHEe KOH AEJCTEVRANE HAABOD O,
OHZ MTo BOODHYAEHD 8 CMeTa 3a edepd Ha YOBEIRD
DIHECYBAILE, TOA € ,TECT 33 HAIATA YopedHoCT™. Co ApyrH
sboponn, Gea pazNHKA HA GaKTOT WTO HATPABKA HEKO),
C& VIITE € BasH0 K& K0 C8 0IHECYBAME KOH JyfeTo, BammHo

=»JB: For me, as a progressive Jew, that would just be
the death of Judaism itself, since, in my mind, one of the
maost valuable things about Judaism has always been its
insistence on public grieving, and its insistence that an
entire community needed to come together to grieve. It
won't do just to grieve one's own. We need to extend our
notion of who is grievable so that we are not just grieving
on the basis of established identifications, Until we learn
that other lives are equally grievable and have an equal
demand on us to be grieved—especially the ones that we've
helped to eliminate—I'm not sure we'll really be on the
way to overcoming the problem of dehumanization,

< J8: This reminds me of vour article in The Nation about
prisoners detained at Guantanamo Bay (“Guantanamo
Limbo,” 4/1/02). You pointed out that the prisoners
weren’t offered the kind of protection that the Geneva
Conventions cught to offer them in part because they
weren't acting on behalf of a recognized state and the
Geneva Conventions are bound up with an idea about state
sovereignty. So you showed that there's a way in which
we've failed to expand our conception of human rights to
include those whose values or affiliations may well test
the limits of our own. This is, like the question of who can
be grieved, a question of what is intelligible within our
framework of justice. In the article you wrote, “whether
we continue to enforce a universal conception of human
rights at moments of outrage or incomprehension,” that
is, whether we take human rights to apply even to those
who have acted outside what we usually consider the
sphere of haman behavior, that “is a test of our human-
ity.” In other words, no matter what someone else has
done, it still matters how we treat people. It matters to
our humanity that we treat offenders according to stan-
dards that we recognize as just. Justice is not an eve for
an eye, or revenge—it is deciding for a solution that is ori-




§ WA HEIIATA HOBEYHOCT, KOH NPeKPIIHTETHTE HA
VAN 1A C8 OHECYRAME BO COTTIRCHOCT CO CTAHAAPANTE
B ru pH3IHaBaMe kaxo npaeegsd. Ilpasnara we ce
DM B0 MAKCHMATA OKO 38 OO, WIH BD OJMA3NATA -
L gy Ra A TpHGATH pelieHHe KOS & OPHEHTHDAHO
U MHPOT, TIPH WITO MEPOT € HTOTEKAOT, HO H M0Y0BeY-
WiOT HAYEH HA pearMpase Ha mospega. Osa e camara
(CNOBA HA HAEJATA 33 TPABATA.

#115: Pamedens (Rumsfeld) peue nexa worexorute
g ce BG pefl B Zo6pH, AeKa NpaBaTa 3arapasTHPaHK
r0 AReHeBCKHTE KOHBEHIHH CE B0 Peg | AodpH, HO Nexa
Peicja HALTHjA HMA TPAB0 Ja ja CTABH CONCTBEHATA
DD AHOCT HAT CEKOE TPABO, W JCKA CYCIIEHIHPAmBETO
nn yeillaaruifie NPAsa - HE CAMO HA MelYHApOIHHUTE
LONBEHITHH, BO OBOj CAYYa] - € ONpaBAado 3apagH
NOCTaEyBalke HA HAUMOHATHATA GeabegHocT Ha HpBO
stecrn, 1 cexako, Toj notepan Aeka 3anusoT lyatanaso
¢ NnaBop o jypHeaHknHjaTa Ha CAJl, Taxa mTo Tyxa
wunba e On Guna genoTeopHa. Cypoeute no CAJL
WINOCTARHO BEJAAT AeKd HeMaaT jypucaukumja. Kako co
WITHOHHYAPEKH 3aMAaB, TOj TEP/M ieKa cTanyea 300p 3a
HesakoHCKH BopHaM Ko He oe ondarenny co eHnesckaTa
KOHBERILH]A HIH MefVHADOTHOTO NPaBo.

(enaK, ce MOCTABYRA Mpalmamero nand GapamaTa 3a
OeafeHOCT BCYIIHOCT NoApa3bHpaaT AeKa HA HEKO]
HAYHMH CME OBJACTEHH Ja He HM JO3B0JIVBAME IIPABEH
COREST FUTH JEKA Hi HEKO] HAYHH CMe OBTACTEHH fa He TH
COMYIHME NPOTOROTHTE 28 O/{HECYBALE CO TYTETO BOCTAHD=
peHH o FeHeRCKHTE KOHBEHIIHHY, Jeka MOMEME A4 I'H
IHITHME 3ATBOPEHHLNATE O NPAROTO Ha MEJHIHHCKA
OMOEI HAK Off MPABEOTo 04 SHAAT 3a 1o ce ofBHHeTH.
Mucraam gexa Pamedeny w apyruaTe - oMHTIEIHO
ATMHHHCTPALHJATA BO LENOCT - MHCAAT Aeka Gapamara
sa HanpEoHATHaTa HeabenHocT, SoRpeHaTa coctojba”, ro
ONPaBAVEd CYCHEHAHPARETO HA OCHOBHHTE HOREKOBH
npasa. O pyTa cTpaHa, Cope) MeHe, YOBEKOBHTE IPARE
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ented toward peace, peace being the harder but more hu-
man way of reacting to injury. That is the very basis of the
idea of rights.

=+JB: Rumsfeld has said that human rights are all well
and good, and rights that are guaranteed by the Geneva
Conventions are all well and good, but every nation has
the right to put its own security above any other right,
and that the suspension of constitutional rights—not just
international conventions, in this instance—was justified
by virtue of putting national security first. And of course
he made sure that Guantanamo Bay is outside of the ju-
risdiction of the U.S,, so that an appeal wouldn't be effec-
tive here. U.S. Courts simply say they have no jurisdic-
tion. And by a sleight of hand, he argues as well that these
were illegal combatants and so not covered by the Geneva
Convention or international law.

We have to ask, however, whether the demands of secu-
rity actually do mean that we are somehow entitled not to
let prisoners have legal counsel, or that we are somehow
entitled not to follow the humane treatment protocols
established by the Geneva Conventions, that we can de-
prive prisoners of rights of redress or even rights to know
of what they are being accused. T think what has happened
is that Rumsfeld and others—obviously the Administra-
tion in general—think that the demands of national secu-
rity, the “state of emergency,” justify the suspension of
basic human rights. And yet my understanding of what
human rights do is that they are supposed to act as du-
rable safeguards precisely during states of emergency.
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Jill Stauffer Ethics of Nen-wiolence

HMS8AT 33 Ien Aa JSjCTBYBAaT KAKC DOCTOJAHA 3AIITHTA
TOEMY BO BOHpPEAHH cocrojon. ThHe ce saMHcaeHy Ia
BHEar 0f ODOMOW DO CHTVALIHH HA CKCTReMHa IpHEY LA
KOTa CF BO BIANATA HACTOjyRa A3 BOjyEa TpoTHs HEB. THe
e¢ TYKA /1A ja KOHTPOMHPAAT aTpecHjaTa Bo HMe HA
chakamkeTo HA NPARJATA KOS € NOTIEMO H noobapsy-
BAMKO OF KOja H Aa € HanHosatHa GezbegrocHa noamw-
THEA,

=1IC: Torau, KOHTPONHPAJKH ja ATPECHjATA BO HME Ha
MpasaaTa, YOBEKORATE NPARA NPETCTARYEAAT HIROD Ha
MM, K0 IO CIEAHME BANTHOT APTYMEHT Jexa MHpOT €
NnoTellka, HO DONpaBenHa peaxin)a - noTemka, HO
NONPABENHA O BOJHATS ~ PEAKIIHjA HA Q0BEYKATA cocTojia
HA DEHJIMBOCT.

=11B: ToxMy Taga. IIpeTnoCTABYBaM JIEKA 0BS MORE 14
Ce [IOBP3E ¢0 eTHRATA HA HE HACWICTED 34 KOja TOROPER
nperxoiHo. YosexopuTe Opasa ce NojaByBaaT TOKMY RO
KOHTEKCT KOIH JIAfEHA HAH]A - M BIaZA - ¢ [I0BPENeHa,
HIIH SATPHMKEeHA 5a cBojaTa HeabenHocT, MM BO TOJTEMA
Mepa IpOjABYEa ONMAIA0BYDHEE YYBCTEA H caka Ja ro
MPECKOKHE SAKOHCKHOT MPOTOROM, HO € KOHTPOJARDAHA,
aanpena, NPHMOPAHA € Ja MY OA0Iee HA ATPECHBHOTO
MEJCTBYBALE, TOKMY IMODAAHM HOCTOSHETD HA OfpeleHi
BH/I0BH 38KOHCKH OPERA MITO O¢ GAHECYBAAT Ha NOSTHH-
IJHTE H I'H 3AInTHTYEAST Hed PasanKa Ha MOHCTPYOSHOCTA
HA HHBHNTE HABOJAHW aKTHBHOCTH. UBa € OCHOBHHOT
OpPHHIAT HA KPABHYHOTO Npaso. MEcnam geka e MHOTY
NMOTENIRD A C& HHCTHTYIHOHATHINPA Ha MeiyHapoaHo
H#Bo, HO cenak nocrou. [IpHcyTro @ Bo MenenckHTe
KOHBEHIHHE, HAKD 00 HegoeTaToun, GHIejii uarnena Aexa
KOHBHIMHTE MH IPH3HABAAT CAMO NPABATA HA HoeHH-
UHTE KoM DpHNAraaT Ha Bexe eralanpana wanMja.
[MocnepopaTeTHOTO METYHADPOIHO OPARD e nonehpo.

=[1C: Mucnam nexa nyfeTo Ce NpeTnasIned BO aiHoe
Ha YHHBEPIATHCTHYKNTE TEDAEHA, KAKO BAKBEHTE

They are supposed to be there during situations of ex-
treme duress when everything in a government tends to
militate against them. They're there to check that aggres-
ston in the name of a notion of justice that is broader and
more binding than any national security policy.

=J8: Checking aggression in the name of justice, human
rights are a source of peace, then, if we follow your argu-
ment that peace is the more difficult but more just reac-
tion—more difficult but more just than war—to the hu-
man condition of valnerability.

=+IB: Exactly. I suppose this relates to the ethic of non-
violence [ was talking about before. Human rights emerge
preciselvin a context in which a given nation—or govern-
ment—has been injured or worries about its security or
has enormously vengeful feelings and wants to be able to
override legal protocol but is checked, is stopped, is forced
to resist acting on its aggressions, precisely because there
are certain kinds of legal rights that pertain to individu-
als and protect them no matter how heinous their puta-
tive acts may have been. This is a basic precept of erimi-
nal law. I think it is much harder to institute it at the in-
ternational level, but it is there. It is there in the Geneva
Conventions, though imperfectly so, as the Conventions
seem only to acknowledge the rights of individuals be-
longing to established nations. Subsequent international
law has done better than that.

=+J8;: I think people are wary of universalist argaments,
as if such claims might themselves be culturally insensi-
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PE{VICILA JA CE CAMHTE N0 cefe KYNTYPHO HEeGYBCTEH-
reurii. Kaxea e xoMuatiiBiIH0CTa Ha YHHBEPDSANHAMOT

Hd MPHMED, YOBEKOEHTE MPAaBd KAKD YHHEEDIAMHA
I PETHOCT - CO TOMEPAHIIH]ATA, MYITHEYITYDATHIMOT HIIH
LETEDOTEHOTO CRETCED ONIITeCTRO?

=+11B: Opa Hé HaBpaka HA KYATYPHHOT npeson. CMeTam
JIEKA KoTa Ke ce oDHaeMe 04 NOSHAEME KOM [paBa ce
VIHEEp3ATHE BaH 6u Tpebato ma Oupar, Toram Tpeba
N0 TAKA 8 AO3HEME KOH O IHAYSH-ATA HA THE IIPAaBRY 33
paznEgHE IyTe, OBEMe TpaBa He MOMKE 0a OCTAHAT IeN0CHD
ancTpakTHH. Beymmocr, Tpeba aa Hajaeme Kako THe ce
Anpeat. Copen MeHe, AejHOCTA HA CAMATA YHHBEDIAH-
SAIIJA CE COCTOH O NPOUECOT HA OTKPHEAE HA SHAYEHA-
T IITO TH HMAAT MPaBaTa M Ha Koj HHOoM ce pasfupaar
] PAAMHYHN KYITypH. Taka, HENrmo Wmo ¢e PA3IHKYBa
0/l PErHOH 10 PETMOH, C8 YINTE MOME A4 HPETCTABVED
HELITO 33 KOE CHTE C8 COTTIACYBAME, HAH A3 CTAHE TeMa
1A NOCTOjaHa, OHEKOTAI H AHTATOHHCTHYKA, HHTepIpe-
FITHRRA TPAKTHEA Mely Hac.

UsmeraM Aexa JOKOJKY HE CaKaMe HeKOe YHHBep3aaHno
nparo Aa GHAe HEINTO HAMETHATO Of] 3anagHATA KYATVPa
HP3 CERONO, TOFAN MOpa a4 pasbepeMe AeKa OHA IWTO &
LYHHEEP3AAHO" CE CO3ARA MOCTOjaHO, NOCTOjaHO Ce
IPTHKY/IHPA H PEAPTHEYTHPA 00/ RAHJAHHE HA KYITV]-
HHOT IHPEBOM, HPH WTO PAIHH BIAAK H HEBIANHHH
OPraHHEANHHE Ce HHBOIBHDAHH BO CTOMKEHH NPAIIAHE BO
ApCKE 00 TOA, Ha NPHMED, Kako Tpelia Aa Harneaa npapoTo
wa megHa enofoga? Haw, kaxo Tpeba ga narneja npasoro
it Teneced uaTerpuTer? Mam, xago tpeba na msrnena
MPABOTO HA 3RMITHTA O/ HACKACTED BO J4IEHA KyATYpa?
Kako Ke ce HMILIEMEHTHPA TOA IPaBa M KAKEH eherri
e pMa? Kakel TeHaHn B0 DPpOHANCIAT HOMEry [TOBHKY-
HATLETO HA TOA NPARG W NOKANHATA TPAZHIHjA HAH
aaBHATe 3axouH? Cnopen Mene, osaa Gopba, bophata
noMefy cONepHHYKHTE HAUWH HAH CHCTEMM HA Bpei-
HOCTH € CYIITHHCKA 3a 0DnaHTe Ja ce BOCTAHOBAT

tive, How is universalism—as in human rights as a uni-
versal value—compatible with tolerance, multiculturalism
or a heterogeneous world society?

=+JB: This gets back to cultural translation. My sense is
that when we try to figure out what rights are universal or
ought to be, that we also have to figure out what the mean-
ing of those rights are for various kinds of peoples. Those
rights can't remain completely abstract. We actually have
to find out how they are lived. For me, the process of find-
ing out what meaning they have, and in what idioms they
are understood in various cultural venues, constitutes the
work of universalisation itself. That is how something that
has to differ from region to region can still be something
on which we all agree, or that becomes a topic for an on-
going, sometimes antagonistic, interpretative practice
AmMong us,

It seems to me that if we don't want a universal right to be
an imposition of a Western culture on everyone, then we
have to understand that what is “universal” is constantly
being made, it is constantly being articulated and re-ar-
ticulated, under eonditions of cultural translation, where
different governments and non-governmental organiza-
tions are involved in complex questions regarding, say,
what would the right to personal liberty look like? Or what
would the right to bodily integrity look like? Or what would
the right to protection from violenee look like in 4 given
culture? How would that right be implemented and what
effects would it have? What kinds of tensions would
emerge between the assertion of that right and local tra-
ditions or national laws? It seems to me that the struggle
there, the struggle between those competing notions or
competing frames of reference is essential to the practice
of trying to make certain rights universal. To my mind




Jill Stanffer Ethics of Non-viclence

OJpeAeHH OpABA Kako VEHBepaanny, CMeraM JeKa
NPAKTAEYHAETO HA KYTYPHHOT HPEBOA & ANTEDHATHEA
Ha CYPOBOTO HAMETHYEAHE HA e1HA A0MHHAHTHA KY7ITYpa
Bp3 ,JAPYTHTE".

<IIC: Kakpa e spckara nomely Bamara goceramma
pafiora m paboTaTa Ha POAOT 10 Koja Hexon ayTre Gu ce
COTMIacHIR Jeka cTe NonoaHaTar

=+115: BepojaTso cerorain ke GHIaM DTONO3HATA IO TOA.
Mucnam gexa paborara Ha pofor Sewle H ce VIUTE ce
OHECYRa Ha OTKPHBAMRE HA TOA KAKO CME COZTANEHH OF
HOPMHTE ¥ KOHBEHUHHTE, KOM HHM OPETX0JaT B c¢
HOTONeMH O HAC H, HCTO TAKA, KAKBH MOMNKHOCTH 33
NEJCTEYBARLE MIOCTOJAT 34 HAC, 5a A4 CTAHEME DARTHYHH
POZIOBH HIH MK A3 CTAHEME POJI0BY PARTHMHH, HMajRH
OpeaBH] KAK0 CMe co3aaIeHH. OTCeKoTANT CYM CAKANA T4
ja pazGepam cyfjeKTHEHATA ASjCTEHTENHOCT, OQHOCHD,
HALIATA ACjCTBHTEAHOCT KAKD NHIA, OTPAHEYEHH OF
OApPEAeHN HH0BH KYJITYPHH CHIIH, HO He B OApeaen# o
HHE W, HCTO TAKA, OTBOPEHH 33 HMIPOBH3ANH]A, TpAAA-
TOIHEBOCT, TOETOPYBAE H IPOMEHA.

=[IC: 3Haun, KOTa BENHTE CTAHYBAHE APYI PO He
nogpasbHpaTe HYKHO ,ONEpamria”.

=+11B: [Monexoram mMucIamM Ha onepaudia. Beymmocr,
MHCTaM Aeka nyiero Tpefia 1a HMAAT TPABO Ha oNepallHja
AOKOAKY CAKaaT ma ro cropar roa. M mopa na nocrol
HAYHMH /1A OB MMa IPHCTAN A0 Toa 6e3 A3 Mopa NoeHHELOT
Aa MOAMENH HA AHjarHo3aTa Hapymypame™ W Ha
NAaToAOTHAANK]ATA WITo ja Hapaar OCHIVPHTETHHTE
KOMIAHKH, 38 HEKOH, CTAHYBAETO APYT POJ He NOApas-
Gupa onepanuja. [MocTojar MHOTY HAYHHEMK A C8 MTPAKTH-
KYBa POAOT KOM C¢ [Pef-onepaTH B, ToCT-0NepaTHEHR
H ONepaTHBHE (M omepauMjaTa He £ eIHHCTEEHATA
MefHIHHCKA HHTepereHnnja). Mucnam aexa GH 1o
npudaTHaa CeTO ToA M NOBHKYBAM Ha CBET BO KOj CEBO
oBa ke Giae npudaTero.

that practice of cultural translation is the alternative to a
brutal imposition of dominant culture on its “others.”

=J8: What relation does the work you've been doing cur-
rently bear to the work on gender for which some people
would say you are better known?

=+JB: Well, I'll probably always be better known for that.
1 think that the work on gender was and is concerned with
figuring out how we're made by norms and conventions
that precede us and that are larger than us, and also what
possibilities of agency exist for us, of becoming different
genders or becoming gendered differently, given how we
are made. I've always been concerned to understand sub-
jective agency, that is, the agency we have as persons, as
both constrained by certain kinds of eultural forces but
not determined by them, and also open to improvisation
and malleability and repetition and change.

=2J8: So when you say becoming a different gender, you
don't necessarily mean “surgery.”

=+JB: Sometimes | mean surgery. [ think people should
have rights to surgery, actually, if they want that, And there
ought to be ways to gain access to that without having to
subject oneself to a diagnosis of "disorder” and patho-
logization that insurance companies require. For some,
becoming a different gender does not mean surgery, There
are Jots of ways of doing gender that are pre-surgical, post-
surgical and surgical (and surgery is not the only medical
intervention). I think I'd embrace all of that, and call fora
world in which all of that can be embraced.
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[lopaio MHCAER - H TPETHOCTAEYBAM BO MOjaTa KHHIA
[pofiaemu co podoill oea € jacHo oBjacHeTo - eKa HalleTo
HOHMATLE 38 TOA INTO MPETCTABYEA YOBEHKOTO CYUITECTRO
npoiIeMATHYSHO 3EBHCH Ol TOCTOSHETO Ha IBaE KOXe-
petrran poga. M aokonky Hexoj ve ce coobpasysa co eaHa
(/| JIGETE HOPMH, MAIIKATA HIH JKeHCKATA, TOTAI caMaTa
11 EHE YOBEYHOCT & A0BEAeHA BO IPAMATLE,

«~IIC: Kako wro Helie JeMOHCTPHDEHD, Ha TPHMED, BO
IPWKAZHATA pacKaXaHa Bo duamor MoMuHmaTa He
nnauat” (Boys Don't Cry).

= 115: [la. [IpetnocranypaM Aexa NOCTEAHIATA O TOA ¢
J1E1 O8 KARCE JEKA OHHE KO I'H TIP3 EHEYBAAT TRUTHITHO-
WANHHTE HAEH 34 ToA IITO NPETCTABYBA POJOT HCTO-
npeMeno Hé ODpefH3BHEVRAAT Aa ro pefedmunpame
HANETO OHMAatLE 38 TOd WTo @ YopesHo. Mucnasm nexa
HAIIHTE CETANTHH NOMHTHYKH IHJIeMH HCTO Taka Hé
MpeIH3EMKYBAAT fa ro peledHHHpaAMe OHA [OTO Ce
nojipasfupa NoA TEPMHHOT ,MOBEYHO" 38 8 cTaHe
nodrpaTen # nooBeMeH o, KOHEWHD, MOM0BEKH, MOXKeDH
0 CMHCTA KOJA IITOTYEY CMe T0YHLTE 4 ja 3aMHCTYBAME.

[1peson of ANMIHCKH jasHk: Axacrasuja Knprosa

Benewss

' Guantanamo Bay - aanue 80 jyroscrouna Kyba, (3af. mpes.)
‘ TPRIHIHOHATHA HCIAMCKA MeHeKa HocHja (3alb, npes.)

Early on I felt—and I suppose in my book Gender Trouble
I wrote this explicitly—that our notions of what a human
being is problematically dependent on there being two
coherent genders. And if someone doesn't comply with
either or the masculine norm or the feminine norm, their
very humanness is called into question.

==J8: Aswas demonstrated, for instance, in the story told
by the film Boys Don't Cry.

=+JB: Yes. So 1 suppose the corollary to that is to say that
those who are challenging traditional ideas about what
gender is are also challenging us to refashion our notion
of what is human. I think our eurrent political dilemmas
are also challenging us to refashion what is meant by the
term “human” so that it becomes more encompassing and
more capacions, and finally more human, perhaps in a
sense we have only begun to imagine.
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