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Promisluvaweto na identitetot spa|a vo epistemo-
lo{kiot domen na kulturnite studii i relativno
bezopasnite, �udobni� refleksii, {to ja opfa}aat
mikro-politikata na mo}ta, odnosno, temite za
telesnosta, seksualnosta, semejstvoto, stilovite na
`ivot, znaeweto, tehnologijata i sl. Od druga strana,
se podvlekuva faktot deka i samata literatura kako
umetnost pretstavuva paradigmati~en prostor za
provokativno artikulirawe tokmu na onie aspekti
koi go obele`uvaat li~niot identitet: avtenti~-
nosta, umno`uvaweto, krizata i odrekuvaweto od
identitetot.

No, da se pi{uva, da se elaborira pra{aweto (ili,
konceptot) na identitetot, denes i ovde, na Balkanot,
vo Makedonija - toa zna~i da se prilo`i i svoja,
li~no �istetovirana� replika kon dolgotrajnata i
dolgoro~na provokacija, so koja site nie, ne samo
�regionalno�, tuku i egzistencijalno, postojano se
soo~uvame kako negovi `iteli. A, samiot povod za
artikulacija na taa replika, sekako deka varira
pome|u edni (akademski, teoriski, simpoziumski
motivi, kakov {to e ovoj) ili drugi motivi (pulsi-
ra~kata dinamika na istorijata, ve}e go prenaso~uva
na{eto vnimanie kon dnevno sovladuvawe/prilago-
duvawe na nastanatite promeni i pomestuvawa na
balkanskite identiteti).

Contemplating about identity is part of the epistemologi-
cal domain of cultural studies and the fairly harmless,
�comfortable� reflections that cover the micro-politics of
power i.e. issues about the body, sexuality, family,
lifestyles, knowledge, technology etc. On the other hand,
it is pointed out that even literature as art represents a
paradigmatic area for provocative articulation of those
aspects denoting personal identity: authenticity, multi-
plication, identity crisis and denial.

To write about, or rather, to elaborate the issue (or the
concept) of identity, today and here, on the Balkans, in
Macedonia � means putting forward a personally �tat-
tooed� statement, a reply to the long-term provocation
that we, as residents, constantly face, not only �region-
ally� but also existentially. The very reason for making
such statement varies between these (academic, theoreti-
cal, symposium motives such as this one) or other mo-
tives (the pulsing dynamics of history diverts our atten-
tion to daily adjustment to the changes and relocation of
the Balkans� identities).
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Sepak, fragmentacijata na identitetite, t.e. pojavata
i umno`uvaweto na grani~ni, vkrsteni, koncen-
tri~ni, pove}ekratni identiteti e mnogu po{iroko
izrazen i globalno zastapen problem. Toj e posledica
na procesot na partikularizacija, vo ramkite na
sovremenata (globalna) istorija, koga procesite na
fragmentacija (rascepuvawe) se dvi`at (menuvaat) so
tolku vrtoglava brzina, {to duri i najaktuelnite,
najsve`i, najotvoreni teoriski platformi, name-
neti za nivnoto, makar ramkovno, hermenevti~ko
raspoznavawe i rastolkuvawe - vo krajna linija, se
poka`uvaat nemo}ni i, re~isi vo start, zadocneti.
Dinamikata na slu~uvawata e sekojdnevna, nepred-
vidliva, neumorna, subverzivna, entropi~na - do toj
stepen, {to samiot `ivot instantno ja vospostavuva
sopstvenata, neminovno efemerna, privremena
�teorija� na migot, na nastanot, na isklu~okot.

Sepak, da se reflektira za identitetot, denes i ovde,
toa prvenstveno zna~i, identitetot da se postulira
kako spacio-temporalna kategorija, ili, u{te
podobro, kako problem na spacio-temporalnata
mestopolo`ba (lokacija), so ogled na koja pojdovno
se vospostavuva i(li) individualno se reflektira
okolu diskursot na identitetot. Od aspekt na
identitetot, ni malku ne e seedno pra{aweto: kade i
koga doa|a do ~inot na negovoto vospostavuvawe.

Kako najop{ta i pojdovna definicija za identitetot
bi mo`ela da ni poslu`i slednata: identitetot e
zbir na distinktivni crti, {to n$ pravat razli~ni
od drugite. So ogled na toa, kategorijata identitet e
zasnovana vrz diferencijalisti~kiot model i se
temeli vrz konceptot na razlikata, isklu~uvaweto,
eliminacija na �konkurentnite� strani. Zna~i, mene
me pravi raspoznatliva tokmu (i samo) mojata
inakvost po odnos na nekogo drug, jas sum seto ona {to
nieden drug ne e ili ne bi mo`el da bide, i obratno.

However, identity fragmentation i.e. the occurrence and
multiplication of bordering, overlapping, concentric, and
multifold identities is a widely expressed and globally
present problem. It is a result of the process of particu-
larization, as part of the modern (global) history when
fragmentation (splitting) processes are changing with diz-
zying speed so that even the most contemporary, the lat-
est, and the most open-minded theoretical platforms that
aim at giving framework and hermeneutic explanation of
identities � prove powerless and, practically, at the on-
set, out-of-date. The dynamics of events takes places at
daily basis; it is unpredictable, tireless, subversive, and
entropic to the extent that the very life creates instantly
its own, inevitably ephemeral, temporary �theory� of
moment, of event, of exception.

Nevertheless, to contemplate on identity, now and here,
means to postulate identity as a spatial-temporal cat-
egory, or, to be more precise, as a problem of spatial-tem-
poral location used as a starting point for establishing
and/or reflecting individually about the identity discourse.
With regard to the identity, it is not at all simple to pro-
vide an answer to the question where and when the act of
its creation happens.

The following definition could serve as most general and
basic: identity is a sum of all distinctive features that make
us different from others. Having this in mind, the iden-
tity category is based on the differential model and the
concept of difference, exclusion, and elimination of �ri-
val� sides. In other words, the very (and perhaps the only)
fact that I am different from somebody else makes me
distinguishable; I am everything that nobody else is or
could be and vice versa. The assumption about the Oth-
erness comprises my own negations. With regard to the
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Pretpostavkata na Drugosta gi sodr`i moite sopst-
veni negacii. Po odnos na drugiot, mene me odreduva
prvenstveno negacijata/razlikata. Diferencijalis-
ti~kiot model na tolkuvawe na identitetite,
me|utoa, se zasnovuva na prikrienata eliminacija.
Sepak, koncepcijata na identitetot kako razlika,
ima seriozna falinka, osobeno va`na vo slu~ajot so
kulturite kakva {to e i na{ata: ovaa koncepcija se
poka`uva indiferentna sprema odnosite na mo}ta,
koi gi sveduva (a so toa i gi neutralizira) samo vrz
poleto na kulturnite razliki i {arenolikosti
(Harding, 1998:158). Kako posledica na toa, avtorefe-
rencijalniot kult kon razlikite (potragata po
razlikata kako samocel) gi prazni, ubla`uva i gi
depolitizira problemite i kontekstite so koi se
soo~uvaat stvarnite lu|e. Tokmu ovaa sporna depoli-
tizacija na razlikite vo ramkite na denes konjun-
kturnata imagologija na granicata, e predmet na
ostra osuda, iska`ana od strana na umetnikot
Giqermo Gomez-Pena (Guillermo Gomez-Pena). Tak-
voto, vo osnova razvodneto tragawe po �blagata�
(nezagrozuva~ka) razlika, poprvo nalikuva na �ve~no
umetni~ko safari� i voajersko otkrivawe na �valka-
nite realnosti�, odnosno, povr{na �hibridnost za
iznajmuvawe�, neophodna za funkcioniraweto na
samite pazarni mehanizmi na ponuda i potro{u-
va~ka.

Tolkuvaj}i ja binarnata polarizacija na identi-
tetite, ne treba da se zaboravi deka samiot identitet
e, vsu{nost, posledica na mo}ta: artikulacijata na
sebnosta, no i samoto vostoli~uvawe na belegot
(drugosta), isto kako i iscrtuvaweto na granicata i
razgrani~uvaweto od drugite - bezdrugo e pokazatel
(ili dokaz) na mo}ta. I na svoevidna politika na
identitetite. Seto toa mo`e da dosegne i nekoi
poeksplicitni formi na artikulacija: vrz primerot
so poslednite vojni na Balkanot, eden analiti~ar }e

other, I am determined primarily by the negation/the dif-
ference. However, the differential model of identity in-
terpretation is based on concealed elimination. The no-
tion of identity as difference has a serious flaw, particu-
larly relevant to the culture issue, such as our culture: this
notion proves to be indifferent to the power relations,
which are minimalized (thus neutralized) to the sphere
of cultural differences and diversities (Harding, 1998:158).
The self-reference cult to differences (the search for dif-
ference as an end in itself) as a result, diminishes,
smoothes and depoliticizes the problems and contexts that
real people face with. It is this disputable depolitization
of differences within the frames of present-day conjunc-
ture imagology of border, which is a subject to harsh con-
demnation as expressed by the artist Guillermo Gomez-
Pena. Such, in its basis, watered down search for �moder-
ate� (risk-free) difference, looks like an �eternal artistic
safari� and voyeuristic disclosure of �dirty realities�, i.e.
superficial �hybridism to rent� necessary for the function-
ing of market mechanisms of supply and demand.

Interpreting the binary polarization of identities, one
must not forget that the very identity is actually a result
of power: articulation of one-self. However, the very es-
tablishing of the feature (the otherness), as well as mark-
ing the border and distinguishing from the others, is an
indicator (or proof) of power. It also indicates politics of
identities. All this may cover some more explicit forms of
articulation: using the example of the most recent wars
on the Balkans, a certain analyst concludes: �violence pro-
duces identity� (P. Liota, 2003:5). These devastating wars
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konstatira: �nasilstvoto proizveduva identitet� (P.
Liota, 2003:5). Tokmu vo ramkite na ovie razorni
vojni, se poka`a delotvornosta na edno, za nas sosema
obeshrabruva~ko, recidivno i, po svojot karakter,
darvinisti~ko pravilo, deka nasilstvoto go potvr-
duva identitetot. So ogled na taa po~etna i strate{ki
zacrtana raspredelba na identitetnite ulogi i
pozicii, Homi Baba (Homi Bhabba), vo vrska so
subalternite kulturi, potsetuva deka za niv ne e
va`no samo pra{aweto: {to saka, tuku, u{te pove}e,
i pra{aweto: {to mo`e da bide tokmu eden takov,
subalteren identitet?

Iako sledniot fragment }e zvu~i prili~no defetis-
ti~ki i rezignirano, kni`evnata hermenevtika na
grani~nite identiteti vo deloto �Dervi{ i smrt� od
Me{a Selimovi}, go pretstavuva kako indikativen
tokmu primerot na Bosna, vo koja vladee trajna
difuzija na identitetite: �A nie ne mu pripa|ame
nikomu, sekojpat pokraj nekoja granica, sekojpat
predmet na cenkawe. @iveeme pome|u svetovite,
pome|u narodite, sekoga{ na raspolagawe, sekoga{
nekomu dol`ime po ne{to... Prezasiteni od mo}ta,
nesre}ata ja presvrtevme vo doblest i stanavme
blagorodni vo prkosot kon site drugi... Nie sme
najgolemata igra~ka na istorijata. Se sramime od
svoeto poteklo, se ~uvstvuvame vinovni za{to
stanavme prognanici�.

Vo vrska so opredelbata na identitetite, neophodna
stanuva razlikata {to sekako treba da se vospostavi
me|u politikata i kulturata. Politikata se zasnova
na principot na reprezentativni identiteti i, kako
podra~je na kompetitivnoto, taa bezdrugo podrazbira
natprevar i borba pome|u takvite reprezentativni
identiteti - ili urneci. Reprezentativen identitet
e onoj, koga edinkata se zema (ili, se smeta) samo kako
metonimija na kolektivot. Kako mostra. Tokmu

proved the efficiency of the rule that violence acknowl-
edges identity; for us a very discouraging and recidivist
rule, at the same time Darwinistic in its nature. Having in
mind the starting and strategically determined distribu-
tion of identity roles and positions, and with regard to
the subaltern cultures, Homi Bhabba points out the rel-
evancy of both questions of what such subaltern identity
wants and, moreover, what it can be.

Although the following excerpt sounds rather defeatist and
reconciling, the literary hermeneutics of border identi-
ties in Mesa Selimovic�s �Death and The Dervish� repre-
sents the indicative example of Bosnia where a state of
permanent diffusion of identities governs: �Yet we belong
to noone, always beside the borderline, always a subject
to hard bargain. We live between worlds, among people,
always at disposal, always owing something to someone�
Overwhelmed by power, we turned misfortune to virtue
and became noble out of spite� We are history�s biggest
toy. We are ashamed of our origin, we feel guilty for be-
coming outcasts�.

With regard to identity definition, it is necessary to draw
the difference between politics and culture. Politics is
based on the principle of representative identities and, as
a competitive area, implies competition and struggle be-
tween such representative identities - or samples. A rep-
resentative identity is the one that entails the individual
only as a metonymy of the collective, as a model. This is
the case of Dubravka Ugresic � during her immigrant trav-
els in the USA when every speaker had to play the un-
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onaka, kako {to & se slu~ilo na Dubravka Ugre{i} -
za vreme na nejzinite emigrantski patuvawa po SAD,
koga sekoj govornik moral da ja igra nepodnoslivo
reduciranata uloga na egzemplar (od edna nesre}no
rasturena dr`ava). Tuka, individuata e va`na (ili,
se va`i) samo kako pretstavnik na edna pogolema
grupa ili zaednica. I pritoa, obvrzana na takov
(kolektiven, a voedno i legitimen) identitet. �Sekoj
mora da bide nekoj� - takov e decidniot odgovor na
{alterskite slu`benici, koga pisatelkata D.
Ugre{i} ne mo`e da pronajde soodvetna grafa za
vpi{uvawe na svojata (inaku, pove}ekratna) nacio-
nalna pripadnost vo ponudenite formulari. Denes,
dominantniot model na reprezentativen identitet
naj~esto, i po pravilo, go pretstavuva etni~kata
grupa. A, vo ramkite na etni~kiot (etno-nacional-
niot) identitet, spored Anastasija Karakasidu
(Anastasia Karakasidou), stanuva zbor samo za �razmen-
livi� identiteti: koga edinkite, kako reprezenti
na grupata, se smetaat za na~elno razmenlivi edna so
druga, a so samoto toa, i - anonimni. Pot~ineti na
kolektivniot identitet (ili, imperativ).

Pokraj principot na reprezentativnosta, koga
govorime za na~elnata razlika me|u poimaweto na
identitetot vo politikata i vo kulturata, treba da
go imame predvid faktot deka vo politikata, kako
neskriena kompetitivna sfera, Drugiot, na~elno, se
smeta za rival, sopernik, protivnik, koj treba da se
porazi i sovlada (ili makar, potisne), vo ime na
sopstvenata blagosostojba. Za razlika od toa, kultu-
rata e vid mozaik; mesto na so`ivot i sozdavawe na
hibridni identiteti. Tamu, Drugiot ja nema ulogata
na neprijatelska (protivni~ka) zakana, tuku ulogata
na egzistencijalno va`en i produktiven sogovornik,
sojuznik, predizvik, podvi`nik.

bearably reduced role of an example (from a state unhap-
pily divided). Here, the individual is important (or counts)
only as a representative of a larger group or community,
bound to this (collective and at the same time legitimate)
identity. �Every person must be somebody� � this was the
strict answer given by desk officers when D. Ugresic, the
author, was unable to find a suitable grid to fill in her
(multiple) national identity in the given forms. Today, as
a rule, it is the ethnic community that embodies the domi-
nant model of representative identity. According to
Anastasia Karakasidou, within the frames of ethnic
(ethno-national) identity, one can discuss about �inter-
changeable� identities: when individuals, as representa-
tives of one group, regard themselves, in principle, as in-
terchangeable with another, thus becoming anonymous.
They are subordinate to the collective identity (or impera-
tive).

In addition to the principle of repesentativeness, when
we talk about the apparent difference between the
conceptualization of the identity in politics and in culture,
we need to bear in mind the fact that in politics, as evi-
dent competitive sphere, the Other is regarded as a rival,
an opponent, an adversary that should be defeated and
subjugated (at least suppressed), in the name of personal
prosperity. On the contrary, culture is perceived as a mo-
saic; a place for co-existence and creation of hybrid iden-
tities. There, the Other does not have the role of enemy
(opponent) threat, but a role of an existential and relevant
spokesperson, an ally, challenge and driving force.
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Ottamu, kulturniot identitet vo nikoj slu~aj ne e,
nitu bi mo`el da bide monoliten, poto~no, sveden
samo na edna od svoite mnogubrojni komponenti (ili
pripadnosti). Nesvodlivosta na kulturniot iden-
titet, spored Amin Maluf (Amin Malouf), imanentno
proizleguva od negovoto pojdovno i imanentno
raslojuvawe i vkrstuvawe po linijata na dvete
neodminlivi oski: vertikalnata (dijahroniska,
mati~na oska na klasi~nata i nasledena nacionalna
tradicijata) i horizontalnata (sinhroniska,
kosmopolitska, oska na sovremenata inovacija).
Ottuka, pokraj vrskata so nacionalnite (kulturni)
predci, za sekogo od nas e isto tolku relevatna i
neizbe`na i vrskata so na{ite (interkulturni)
sovremenici.

Toa kompozitno svojstvo na kulturniot identitet e
voedno najgolemata prednost i najgolemata prido-
bivka za na{ata dene{na rasprava po pra{aweto na
grani~nite ideniteti.

 So drugi zborovi, kulturniot identitet, po �defi-
nicija�, e grani~en, tranziten, me|u-identitet: toj e
postojano vkle{ten (ili, u{te podobro, izmestuvan)
vo jazot, ras~ekorot me|u potekloto (determi-
niranosta, od edna strana) i proektot (aspirativ-
nosta, od druga strana), {to, vo osnova, im soodvet-
stvuva i na vremenskite dimenzii na minatoto,
prezentot i futurot (minat, tekoven, proektiran
identitet). Identitetot, spored @an Mari Domenak
(Jean Marie Domenaque), treba da se vospriema i kako
vokacija, a ne samo - determinacija. Identitetot ne
e samo (stati~no) pra{awe na zadadenost, naslede-
nost, prirodnost, vistinistost - tuku e isto tolku
(mo`ebi i pove}e) pra{awe na izbornost, menlivost,
razvojnost, dinami~nost. Problemot na identitetot,
zna~i, ne se sostoi samo vo konstatacijata (konsta-
tivnosta) na ona {to sme, tuku, u{te pove}e, vo

Therefore, the cultural identity is not, nor it could be
monolithic i.e. reduced to one of its numerous compo-
nents (or affiliations). According to Amin Malouf, the in-
ability to reduce the scope of cultural identity arises im-
manently from its starting and inherent layer-division and
intercrossing on the two inevitable axes: vertical
(diachronic, primary, axis of classical, hereditary and na-
tional tradition) and horizontal (synchronic, cosmopoli-
tan, axis of modern innovation). For this reason, despite
the relation to our national (cultural) ancestors, every one
of us feels strongly about the inevitable relation to our
(intercultural) contemporaries.

This composite characteristic of cultural identity is the
biggest advantage and the biggest gain for this discourse
on the issue of border identities.

In other words, cultural identity is by definition border-
ing, transitive cross-identity: it is constantly jammed (or
rather distorted) in the gap, the straddle between the ori-
gin (determinacy, on one hand) and the projection (aspi-
ration, on the other) that is fundamentally in correlation
with the time dimensions of past, present and future (past,
current and projected identity). The identity, according
to Jean Marie Domenaque, should be also recognized as
a vocation, not only determination. The identity is not
merely a (static) issue of given right, heredity, naturality,
or truthfulness - but it is also (perhaps even more) a ques-
tion of choice, changeability, development and dynam-
ics. Hence, the problem of identity does not comprise in
the statement (constancy) of what we are, but, further
more, in the aspiration (conjunction) of what we want to
be. In this sense, we find entirely appropriate Sandra
Harding�s indication that the identity assumes dedication,
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aspiracijata (konjunktivnosta) na ona {to sakame da
bideme. Vo taa smisla, potpolno e soodvetno uka`uva-
weto na Sandra Harding (Sandra Harding), deka
identitetot podrazbira i posvetenost, aktivna gri`a
i anga`man vo postojaniot napor na sebe-preobli-
kuvaweto. Identitetot e praktika, smeta Xudit
Batler (Judith Butler). Vo istiot duh e naso~eno i
intuitivnoto reagirawe na poetot Radovan Pavlov-
ski: problemot ne e samo vo toa da imame identitet,
tuku i vo toa, {to pravime so i od nego. Povtorno
stanuva zbor za dejstvenosta, kako osnovna komponenta
na identitetot. Me|utoa, stanuva zbor i za edna, denes
po malku zanemarena kategorija, kako {to e vrednos-
ta. Vo vrska so toa, treba da se zabele`i i intrigant-
niot paradoks na pripadnosta, na kogo nakratko se
osvrnuva Milan \ur~inov. Vo kontekstot na svojata
rasprava za tekovnite nacionalni prisvojuvawa na
delata od balkanskite kulturi, toj rezignirano
zaklu~uva deka �pripadnosta stana daleku pova`na
od vrednosta na kulturnite dobra� (2003:156).

Koga govorime za imanentnata rasposlanost na
identitetot me|u potekloto i proektot, odnosno me|u
minatoto, sega{nosta i idninata, ili za oscili-
raweto na identitetot me|u kulturata i politikata,
se otvora prostor vakvata tipologija na identitetite
nakratko da se primeni i vrz primerot na Makedo-
nija, vo denes aktuelniot javen diskurs vo i za nea.
Vo na{ata literatura, kako i vo periodikata, s$
po~esto se upotrebuva sintagmata �papokot na svetot�
- koja referira kon nekoga{ centralnoto (klu~no)
zna~ewe {to go imal ovoj prostor (no, i po{iroko,
Balkanot, odnosno, Mediteranot) vo kulturnata
animacija, pa duri i samoto opismenuvawe na Evropa.
Toa stojali{te referira kon aspektot na potekloto,
minatoto i kulturata. No, za `al, site nie sme i
otpove}e svesni deka, {to se odnesuva do aktuelnite
politi~ki zbidnuvawa, denes ovoj prostor samo

active care and engagement in the constant effort for re-
shaping oneself. Identity is practice, according to Judith
Butler. The intuitive reaction of the poet Radovan
Pavlovski is directed in a similar light: the problem is not
to simply have an identity but what to do with it and from
it. The emphasis is once again on the action, as a basic
component of identity. However, another question arises,
about a category, which is somewhat neglected in recent
times, such as value. With regard to this, we should point
out the intriguing paradox of belonging, elaborated briefly
by Milan Gjurcinov. In his discourse about the current
national arrogations of the works from Balkans cultures,
he concludes with resignation that �belonging has become
far more important than the value of cultural property�
(2003:156).

When we talk about the immanent distribution of iden-
tity between origin and projection i.e. past, present and
future, or about the oscillating of identity around culture
and politics, there is room for using this typology on the
Macedonian example in the current discourse in and about
Macedonia. In our literature and other publications, the
syntagm �naval of the world� is more often used referring
to something central and of fundamental meaning that
this region used to have (even wider, the Balkans, the
Mediterranean) in the cultural animation as well as the
very process of literacy in Europe. This viewpoint brings
to light the aspect of origin, past and culture. Unfortu-
nately, we are all aware that, as far as the current political
affairs are concerned, this region is part of Europe in geo-
graphical terms only. On the other hand, our common
agreed and declared political interest in future is to be-
come an equal part of political Europe. This standpoint
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geografski spa|a vo Evropa. Od druga strana, na{iot
konsenzualno deklariran politi~ki interes vo
idnina e - da staneme ramnopraven del od politi~ka
Evropa. Toa stojali{te, vsu{nost, referira kon
aspektot na idninata, proektivnosta i politikata.
No, po potreba, ovie vremenski i tipolo{ki dimen-
zii, neretko, kompozitno se preklopuvaat (ili, se
argumentiraat) edna preku druga, ili so pomo{ na
druga.

Identitetot, zavisno od toa na koe ramni{te i vo koj
kontekst se aplicira, istovremeno mo`e da bide (da
prerasne) vo izvor na nelagoda, zabrana, pot~inuvawe
i anksioznost. Petar Krstev (Peter Krasztev), vo duhot
na liberalnata pozicija na odbirawe (namesto
pomiruvawe i apologija) na identitetot, priznava:
�nikoga{ ne u`ivav vo mislata za sopstveniot
identitet�. No, takov bil pristapot i na Kafka: na
pra{aweto, {to ima zaedni~ko so Evreite, toj }e go
dade sledniot, paradoksalen odgovor: �jas ne znam {to
imam zaedni~ko, nitu so sebe samiot.� Sli~no
razmisluva i eden Pol Valeri (Paul Valery): identi-
tetot e kopne` i energija, a ne - zadadenost i materija.

Sepak, prikaznite za potekloto i raspravite okolu
identitetot, jaknat tokmu vo takvite istoriski
periodi i podra~ja, koga samiot identitet zapa|a,
ili, pak, e hroni~no podlo`en na edna dlaboka,
seproniknuva~ka kriza, somne`, osporuvawe, preis-
pituvawe. Ottamu, nitu samata obvrzanost na identi-
tet ne e slu~ajna i proizvolna rabota, tuku, mra~na
privilegija na pot~inetite. Teri Iglton (Terry
Eagleton) uka`uva deka tokmu tie (za razlika od
gospodarite) se postaveni vo ulogata, odnovo da go
doka`uvaat svojot legitimitet pred drugite. Toa
doka`uvawe, kako {to smeta Homi Baba, voedno
podrazbira ili se temeli vrz �prevodot� na svojot
identitet - na prifatliviot jazik na daleku pomo}-
niot, referenten Drug.

reflects the aspect of future, projection and politics. If
necessary, these time and typological dimensions are com-
positely overlapping (or discussed) one with the other or
with the help of the other.

The identity, depending on the perspective and the con-
text where it is applied, may at the same time be (or be-
come) a source of uneasiness, prohibition, subordination
and anxiety. Peter Krasztev, in line with the liberal posi-
tion for choice (instead of reconciliation and apology) of
identity, acknowledges: �I never enjoyed the thought of
my own identity�. Such was Kafka�s approach: asked what
he had in common with the Jews, he gave the following
contradictory answer: �I don�t even know what I have in
common with myself.� Paul Valery is of similar opinion:
identity is desire and energy; it is not something given or
substance.

Nevertheless, stories about origin and discussions about
identity grow stronger in such particular historical peri-
ods and regions when the identity itself falls into, or is
constantly subject to a profound all-perceptive crisis,
doubt, denial and scrutiny. Therefore, the very binding
characteristic of identity is not an accidental and arbitrary
incident but a dark privilege of the subordinate. Terry
Eaglelton points out that it is the subordinate (unlike their
masters) that are placed in a position to prove over and
over again their legitimacy before others. According to
Homi Bhabba, this recognizes or is based on the �transla-
tion� of one�s own identity to the acceptable language code
of the more dominant referential Other.

Elizabeta Seleva Border Cultures / Cultures at the Border
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Pokraj seto prethodno nabroeno, lu|eto koi{to
poteknuvaat od denes ve}e mrtvite, nepostoe~ki
dr`avni zaednici, stanuvaat ne samo svedoci, tuku i
`rtvi na postojano profilirawe, od edna strana, na
po`elni, istoriski konjunkturni, politi~ki (ili
ideolo{ki) dobredojdeni i odobreni identiteti (na
primer, identitetot na bo`emna, �zakamuflirana�
`rtva - {to se upotrebuva kako ve{to fingirano,
retori~ko alibi i �politi~ki korektno� obrazlo-
`enie na nasilstvoto i vojnata vo Makedonija, vo
2001 godina. Tuka odli~no se gleda dlabokata
korelacija me|u identitetot, i optimalno
prisposobeniot na mo}ta, manipulativen diskurs na
oportunata identifikacija!

Od druga strana, poradi raznovidni socio-poli-
ti~ki i socio-istoriski pri~ini, vo �podrumot� na
istorijata se odlagaat sega ve}e nepo`elnite, pro-
skribiranite, prohibirani identiteti (takov e, na
primer, sega ve}e potpolno virtueliziraniot i
progonet identitet �Jugosloven�, koj do neodamna
opfa}a{e ne tolku mal broj lu|e). Na socio-poli-
ti~kata mapa se odviva neprekinato proizvodstvo na
novi, i postojano pre-opi{uvawe na starite identi-
teti.

Ottamu, kako posebna kategorija treba da se izdvojat
i tn. subalterni identiteti koi istovremeno
naseluvaat najmalku dva, zgora na toa i rivalski
identiteti - so ogled na svojot dramati~en vnatre{en
raskol me|u sopstvenata (momentalna) pot~inetost i
diskursot na gospodarot (referentot), ~ij identitet
vo idnina bi sakale da go zamenat so svojot. Identi-
tetot, so ogled na pogore re~enoto, se nao|a vo postojan
proces na sopstvena revalorizacija i (re)produkcija.
Toj nitu e, nitu mo`e da bide sebe-identi~en. So
zborovite na @ak Derida (Jacques Derrida), koj bilo
identitet e nezamisliv i nevozmo`en bez �kultu-

Despite all this, people who originate from currently dead,
non-existing state communities not only that they become
witnesses but they also become victims to a constant pro-
filing, on the one hand of desired historically conjuncture
identities, as well as politically (or ideologically) welcome
and approved identities (for instance, the identity of the
so-called �camouflaged� victim, which is used as skillfully
invented rhetoric alibi and politically �correct� explana-
tion for the violence and the war in Macedonia in 2001.
Here, the strong correlation between identity and the
optimally adjusted to power manipulative discourse of
opportune identification is visibly evident!

On the other hand, due to various socio-political and
socio-historical reasons, the so-called unwanted banned
and prohibited identities are stored in history�s �base-
ment� (such is, for instance, the case of the completely
virtualized and banned identity of being �Yugoslavian�,
which not long ago was typical of quite a large number of
people). On the socio-political map there is a continuant
production of new identities, as well as constant re-de-
scription of old identities.

Hence, it is convenient to classify a separate category of
the so-called subaltern identities, which include at least
two rival identities � having in mind its dramatic internal
conflict between the individual (momentary) subordina-
tion and the master�s discourse (the referent), whose iden-
tity one strives to replace with his/her own identity.The
identity, taking things into consideration, is in a perma-
nent process of its own re-evaluation and reproduction.
It neither is, nor can it be self-identical. To quote Jacques
Derrida, any identity is unimaginable and impossible
without �the culture of the double genitive and the differ-
ence with regard to oneself� (2001:16). In other words,
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rata na dvojniot genitiv i razlikata vo odnos na
sebesi�(2001:16). Ili, �kulturniot identitet ne e
identi~en na samiot sebesi� (2001:58). Zatoa, u{te
na po~etokot uka`avme i podvlekovme deka grani~-
nosta (tranzitornosta) e su{testvena odlika na
identitetot voop{to.

No, koga stanuva zbor za kulturi koi se smetaat za
eklatantni grani~ni kulturi, ovaa odlika dopolni-
telno se zasiluva i se isprepletuva so idiosin-
krazijata i egzistencijalnata dramatika na regio-
nalniot i grani~niot kulturen kontekst, vo koj
opstojuvaat takvite kulturi. Eden od najvpe~atlivite
i najpotresni primeri za dvodomnost na identitetot,
kako i za do`ivotna `igosanost od granicata, vo
ramkite na Evropa, pretstavuva tokmu primerot so
begalcite od Egejska Makedonija. �Granicata vo
egejskiot ̀ ivot ima posebno zna~ewe, svoj samostoen
`ivot... Zborot granica zna~e{e najnapred sekoga{:
granicata so Grcija. Taa go sodr`e{e vol{ebnoto i
~udesnoto, no istovremeno zastra{uva~ko zna~ewe i
dobiva{e razmeri na golemo ~udovi{te, stihija,
straoten i nepregleden yid� (Barxieva-Kolbe,
1999:95). Hermenevtikata na begalstvoto i tu|inst-
voto e mo{ne rasloena. Toa e, pred s$, sostojba na
nemawe (ili otsustvo) na izbor, a potoa i sostojba koja
ne e vremenski ograni~ena, ednokratna, tuku e -
trajna, do`ivotna. Eks-patrijacijata povlekuva
pove}e rezovi i potresi: gubewe na jazikot, kontinui-
tetot, preglednosta; prekinuvawe na semejniot
identitet, a, na krajot, i ~uvstvo na abjektnost
(nelagoda, sram, odbivnost) po odnos na sopstvenata
egzistencijalna trauma i nevolja. Ne samo edno-
kratno, vo samiot moment na progonstvoto i begal-
stvoto, tuku i trajno, vo svojata neodminliva raspolo-
venost me|u dvata sveta, rasposlani od obete strani
na granicata, Egejcite }e ja do`iveat vrz sopstvenata
ko`a egzistencijalnata tetova`a i pekolniot raskol

�cultural identity is not identical to itself� (2001:58).
Therefore, as we underlined at the beginning, being bor-
dering (transitional) is not a crucial identity feature at all.

However, talking of cultures regarded as apparent bor-
der cultures, this characteristic is additionally enhanced
and intertwines with the idiosyncrasy and the existential
dramatics of the regional and cultural context where these
cultures continue to exist. One of the most impressive and
distressing example of such double habitation of identity,
as well as a lifelong labeling from the border, within Eu-
rope is the example with the refugees from Aegean
Macedonia. �The border in the life of people from the
Aegean region has special meaning; its own individual
existence� The word border has always had the meaning
of the border with Greece. It entailed the magical and
miraculous, and at the same time frightening meaning
thus getting the proportions of an enormous monster,
destructive natural powers, a dreadful and vast wall�
(Bardzieva-Kolbe, 1999:95). The hermeneutics of fleeing
and alienation exists in several layers. It is above all a con-
dition of not having (or absence of) choice, and then a
condition that is not restricted in time frames of a single
use, but it is lifelong and permanent. Expatriation involves
many cuts and traumas: loss of language, of continuity,
of clarity; discontinuity of family identity, and ultimately
the feeling of abjectness (uneasiness, embarrassment,
repugnance) concerning one�s own existential trauma and
distress. The people from the Aegean region, not just once
i.e. at the moment of banishment and exile, but rather
permanently, due to its inevitable polarity between the
two worlds spread on both sides of the border, experi-
enced the existential tattoo and the infernal clash at the
Border in all its irrationality and intransitivity. They also
suffered the inexorable paradox of this, for now, unique
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na Granicata vo seta nejzina iracionalnost i
nepreodnost. ]e go do`iveat u{te i neumoliviot
paradoks na ovaa, zasega unikatna evropska granica:
�Najdale~nite granici ne bea nepristapni za
Egejcite... Nedostapna za niv e samo onaa granica, koja
im e najbliska... do koja mo`e{e da se stigne i pe{�
(Barxieva-Kolbe, 1999:114). Obele`ana od svojata
na~elna selektivnost i nepropuslivost, samo kon
bespomo{nata, `igosana grupa na svoi porane{ni
pripadnici, ovaa granica nad niv realizira dvoen
u~inok: edna{ kako objektivna dadenost, a vtor pat,
kako imaginarna zadadenost. Pokraj te`inata na
nepromenliviot (politi~ki) fakt, vrz nea se plasti
i fantazmatskiot (psiholo{ki) vi{ok na vrednosta:
{to samiot, avtogeno se doyiduva i raste kaj lu|eto
koi se nao|aat od �zabranetata� strana na granicata,
minuvaj}i go svojot `ivot vo sostojba na �nevidliva
dijaspora�.

I vo ovoj primer se raspoznava onaa, samo navidum
paradoksalna, no za grani~nite kulturi, specifi~na
pojava: dvosmislenosta i preoptovarenosta so
identitetite. Razme|eni so frustrira~kite, a, po
odnos na etno-kulturnite zaednici, naj~esto i
proizvolno povle~enite (politi~ki) granici, vo
sferata na grani~nite kulturi neprekinato se
pre`ivuva, a povremeno i se uslo`nuva anksioznosta
na identitetite. Tokmu ovde i na delo se potvrduvaat
proto~nosta (flotantnosta) i privremenosta kako
temelni svojstva na sovremeniot identitet. No,
zaedno so toa, se odviva i permanentiot spor/
konflikt me|u legitimnite identiteti i spornite
(osporuvani) identiteti. Ne e redok slu~ajot, koga,
tokmu poradi svojata dolgotrajna i objektivna
istoriska zagrozenost - pomalite, lokalni nacii i
kulturi, instinktivno se priklonuvaat i inkli-
niraat kon identitetnata zakrila na posilnite,
sosedni (ili regionalni) nacii i kulturi.

European border: �The farthest borders were accessible
for the people from the Aegean region� The only border
that was unreachable was the nearest border, the one they
could get to on foot� (Bardzieva-Kolbe, 1999:114). With
its supposed selectivity and impenetrability only towards
this helpless marked group of former inhabitants, the
border has a double impact on this group of people: first,
as objectively given; second, as imaginarily given. In ad-
dition to the burden of the unalterable (political) fact, they
also face the phantasmal (psychological) surplus of val-
ues developing autogenously in people found on the �for-
bidden� side of the border, passing their lives in a state of
�invisible diaspora�.

This example recognizes the paradoxical yet typical oc-
currence for border cultures: the ambiguity and overbur-
den of identities. Divided by the frustrating borders, which
are usually arbitrary (political) concerning the ethno-cul-
tural communities, the anxiety of identities in the sphere
of border cultures is constantly re-experienced and at
times it even becomes more and more complicated. This
confirms the flow (flotation) and the temporality as basic
features of modern identity. However, along with this,
there is the permanent conflict between legitimate and
disputable (denied) identities. Frequently, due to long-
term and objective historical threat, the smaller nations
and cultures, incline instinctively towards the identity
protection of the stronger, neighbouring (or regional)
nations and cultures.
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Od druga strana, se postavuva za mene posebno
intrigantnoto pra{awe: kakvi s$ posledici mo`e da
predizvika na{eto eventualno (novo?) soobrazuvawe
so regionalniot identitet, kakvo {to denes se nalaga
preku novoproizvedenata sintagma (Zapaden)? Spored
moeto mislewe, vo vrska so toa mo`e da proizlezat
barem dve implikacii:

a) prifa}aweto na regionalniot identitet (sebe-
sogleduvaweto i sebe-identifikacijata prven-
stveno niz prizmata na nametnatiot (zapad-
no)balkanski rakurs - bi mo`elo da im pru`i
izvesna kompenzatorna uteha vo zakrilata na
pogolemiot koncentri~en identitet.

b) tokmu na oddelnite kulturi, dlaboko podrieni
od deceniskata kriza i voeni razurnuvawa,
prifa}aweto na regionalniot identitet bi
mo`elo da zna~i i tivko, dobrovolno sebe-
kolonizirawe (sopstvena identitetna redukci-
ja), pod nametnatiot titular na novokomponira-
nata politi~ka retorika.

Seto toa, od svoja strana, pokrenuva u{te edno va`no
pra{awe: za polarizacijata me|u kulturniot centar
i periferijata i sledstveno, patosot na kulturnata
granica. Voobi~aeno, Balkanot, kako region, vo
celina se smeta za periferija na (evropskiot) socio-
politi~ki i kulturen centar. No, ne treba da se
zaboravi, toa povtorno e rezultat na edna ponova
istoriska konstelacija: {to nastanuva od 16 vek
navamu, so pomestuvaweto na kulturno-politi~kiot
centar od Mediteranot kon Atlantikot. Toa e, voedno,
osnovnata pri~ina za voskresnuvaweto na pogore
spomenatata, nostalgi~na hermenevtika, po odnos na
�papokot na svetot�.

On the other hand, to me, another most intriguing ques-
tion arises: what consequences may our possible (new?)
correlation with the regional identity cause such that is
imposed today with the newly-invented syntagm (west-
ern)? In my opinion, regarding this issue, two implica-
tions emerge:

a) the acceptance of the regional identity (self-real-
ization and self-identification primarily through
the prism of the imposed (West)Balkan recourse)
might offer a certain compensatory comfort un-
der the protection of the larger concentric iden-
tity;

b) concerning the separate cultures deeply devas-
tated by a decade crisis and war destructions, the
acceptance of the regional identity might mean a
silent voluntary self-colonization (a personal
identity reduction) under the imposed titular of
the new political rhetorics.

All this assumes another relevant question: about the
polarization between the cultural center and the periph-
ery and as a result the pathos of the cultural border. As
usual, the Balkans, as a region, is regarded as the periph-
ery of the (European) socio-political and cultural center.
However, one must not forget that this is a result of the
newer historical constellation that took place in 16 cen-
tury onwards with the relocation of the cultural and po-
litical center from the Mediterranean to the Atlantic. This
is the main reason for the resurrection of the, aforemen-
tioned, nostalgic hermeneutics concerning the �naval of
the world�.

Elizabeta Seleva Border Cultures / Cultures at the Border
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[to se odnesuva do Makedonija, slu~ajot stanuva u{te
pointeresen: vo edna svoja fusnota, Viktor Fridman
(Victor Friedman) nea tavtolo{ki ja imenuva kako
�periferija na periferiite�. Pritoa, se zema
predvid osporuvaweto na nejziniot identitet po
pove}e osnovi, kako i posegaweto po nea od strana na
isto tolku perifernite balkanski sosedi. Vo
kontekstot na na{ata rasprava, seto ova, vsu{nost,
implicira, deka i Makedonija e pripadnik na
kategorijata na grani~ni kulturi. Toa se kulturi
pome|u, in-between kulturi, liminalni i marginalni
kulturi.

No, to~nata kulturna �lokacija� ozna~uva samo
po~etok na eden dolg i makotrpen proces na identi-
tetna sebe-obrabotka i prerabotka, po nekolku
osnovi.

Za po~etok e dovolno da se poddr`i edna poinakva,
pozitivna hermenevtika na granicata (tokmu onaa,
{to, vo duhot na starite Grci, ja predlagaat Hajdeger
(Heidegger) i Homi Baba): koga granicata pove}e ne
se do`ivuva i tolkuva kako kletva, zakana i nesigur-
nost, tuku - kako mesto na po~etok, sredba, najava,
kontakt i kreativnost. Nekoga{, samata predrasuda
deluva posilno i podelotvorno od kakva bilo
vidliva i realno iscrtana granica. Nekoga{ vo nas
e vgradena granicata, e predrasuda.

Ne pomalku mo}na od tu|ite e i na{ata sopstvena
predrasuda kon samite sebe, kon sopstveniot �panter
na identitetot�, koga se robuva na sopstvenoto minato
i na site frustracii skoncentrirani vo nego. Tokmu
ovaa pogubna predrasuda e povod za prevrednuvaweto
na rasniot identitet, {to go zagovara i Xoan Kopjec
(Joan Copjec), upatuvaj}i se vo edna, sosema neo~eku-
vana, iako za nas, ovde, osobeno korisna i pottiknu-
va~ka nasoka. Nasproti obeshrabruva~koto povtoru-

As for Macedonia, the case is even more interesting: in
his footnote, Victor Friedman designates it tautologically
as �the periphery of peripheries�. At the same time, the
denial of its identity is taken into consideration on more
bases, as well as the endeavors to attain it by other, just
as peripheral, Balkans neighbours. In this context, all this,
implies that Macedonia is a member of the category of
border cultures. These are in-between cultures; liminal
and marginal cultures.

However, the exact cultural �location� only denotes the
beginning of a long and suffering process of self-analysis
of identity on several bases.

For a start, it is sufficient to support a different positive
hermeneutics of border (the one bearing the spirit of an-
cient Greeks and suggested by Heidegger and Homi
Bhabba); when the border is not perceived and interpreted
as a curse, threat or insecurity, but as a fresh start, a place
for encounter, announcement, contact and creativity.
Sometimes, the very prejudice acts more powerfully and
with greater effects than any visible and realistically drawn
border. Sometimes, the border itself, formed within us, is
the prejudice.

Not less powerful than foreign prejudices is our own preju-
dice towards ourselves, our personal �panther of identity�,
when a person is a slave to his/her own past and all frus-
trations concentrated in it. It is this perilous prejudice
that is the cause for excessive valuation of racial identity,
advocated by Joan Kopjec, pointing to a completely un-
expected, yet for us, extremely useful and encouraging
direction. Rather than discouraging repetition and going
back to the collective traumas, Kopjec offers a different
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vawe i navra}awe kon kolektivnite traumi, Kopjec
predlaga edna poinakva solucija: �osloboduvawe od
ropstvoto kon sebesi i idealizacijata na nezado-
volstvoto�(2002:). Namesto zatvorot na istoriskite
frustracii i apologijata na ̀ rtvata, taa pretpo~ita
�erotika na teloto�, po koincidencija, vpi{ana i vo
stihovite na saraevskiot poet i voen stradalnik,
Zilhad Kqu~anin �granicite na moeto telo/se
granici na mojata dr`ava�.

No, mo`ebi najbleskava metafora za grani~nata
anksioznost se pojavuva vo pesnata �Borderlands� na
Glorija Anzaldua (Gloria Anzaldua). Ovaa pesna i na
retori~ki plan (so svojata dvojazi~nost) uverlivo ja
�ozakonuva� liminalnata (nitu/nitu) sostojba, vo koja
grani~nite identiteti se prinudeni postojano da
`iveat. Me|u drugoto, vo svojot istoimen esej,
Anzaldua ka`uva: �da se bide Meksikanec, toa ne e
pra{awe na umot i na dr`avjanstvoto, tuku sostojba
na du{ata�. Dali ova treperewe na identitetot
su{tinski ja zasega i sostojbata (disperzijata) na
Makedonecot, isto taka? Dokolku liminalnosta
(nitu-nitu sostojbata) go pretstavuva �ontolo{kiot�
fatum na samata granica - toga{, navistina, bi bilo
proma{eno od grani~nite kulturi da se o~ekuva tie
avtomatski da im podlegnat (i so toa da se osiro-
ma{at sebesi) na ar{inite na homogenizira~kite
kulturni identiteti.

Zatoa, najnovoto (ustavno) posegawe po prevlasta na
plemenskite nad individualnite (gra|anski) prava
i pripadnosti kaj nas, za `al, pove}e regresira kon
modelot na zadaden (nasleden, naturaliziran,
etni~ki, ekskluziven, po odnos na drugiot, pasivno
toleranten) identitet, otkolku {to inklinira kon
modelot na izboren (steknat, izvedbeno potvrden,
kosmopolitski, gra|anski, inkluziven, po odnos na
drugiot, aktivno respektiven) identitet.

solution: liberation from the slavery to oneself and the
idealization of discontent� (2002:). Instead of the prison
of historical frustrations and victim apology, she prefers
�body eroticism�, by coincidence, encountered in the verse
by Zilhad Kljucanin, a poet and war victim from Sarajevo,
�the borders of my body / are the borders of my state�.

However, perhaps the most impressive metaphor of bor-
der anxiety is to be found in �Borderlands� by Gloria
Anzaldua. This poem and rhetorical plan (with its bilin-
gualism) �legitimates� in a most convincing way the limi-
nal (neither/nor) condition in which the border identi-
ties are compelled to live constantly. Among other things,
in her essay with the same title, Anzaldua writes: �being a
Mexican is not a question of mind and citizenship, but a
state of the spirit�. Does this tremor of identity concerns
fundamentally the state (dispersion) of the Macedonians
as well? Provided that the liminality (neither/nor) condi-
tion represent the �ontological� fate of the border itself,
then, indeed, it would be inappropriate to expect from
border cultures to succumb instinctively (thus depriving
themselves) to the criteria imposed by the homogenizing
cultural identities.

Therefore, the latest (constitutional) attempt to overpower
the tribal over individual (civic) rights and affiliations in
our country, unfortunately, proves to be more regressing
towards the model of a given (hereditary, naturalizing,
ethnical, exclusive and, with regard to the other, passively
tolerant) identity rather than inclining toward a model of
chosen (attained, confirmed in practice, cosmopolitan,
citizen, inclusive and, with regard to the other, actively
respectable) identity.

Elizabeta Seleva Border Cultures / Cultures at the Border
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Me|u-kulturnata hibridizacija e posebno naglaseno
idiomatsko svojstvo od prvoklasna va`nost za
grani~nite kulturi, koi, bez razlika na oddelnite
politi~ki dekreti, neminovno i do`ivotno ostanu-
vaat �osudeni� edni na drugi. Tokmu vozbudlivoto i
nepredvidlivo �miksawe� i preklopuvawe me|u
oddelnite identitetni celosti, vsu{nost, & ja dava
supstancata na nivnata osobena kulturna vrednost i
prednost. Balkanot, {to site nie ovde go naseluvame,
e edna takva grani~na kultura - po~esto prokolnat,
otkolku blagosloven, no sepak, geografski, istoriski
i kulturen most me|u istokot i zapadot; me|u hristi-
janstvoto i islamot; me|u Evropa i Azija. Makedonija,
isto taka, pretstavuva takov eden most, ili, poto~no,
takva edna grani~na kultura. Kulturnata granica,
pri toa, ja obele`uva ne samo po dol`inata na
nadvore{nite razdelni linii, tuku navleguva i
navnatre, po dol`inata na nejzinata najdlaboka
kulturna �srcevina�.

So ogled na toa, da se nadevame deka somni~avoto i,
na Balkanot, naj~esto somnitelnoto prebojuvawe i
prekrojuvawe na identitetite, kako i zamornoto,
neproduktivno navra}awe kon kvazi-pra{awata na
prvenstvata i poteklata, vo idnina, sepak, }e bide
prevozmognato so pomo{ na vitalniot i ohrabru-
va~ki performativ na grani~nosta i pove}ekratnite
kulturni genitivi.
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Cross-cultural hybridization is a particularly emphasized
idiomatic feature of first-rate importance for the border
cultures that, despite the independent political decrees,
remain �doomed� to each other inevitably and for an in-
definite period. It is this exciting and unpredictable �mix-
ing� and overlapping between separate identity unities
that, in fact, provides the substance for their specific cul-
tural value and privilege. The Balkans, that we all inhabit,
is such border culture � more often cursed than blessed,
yet a geographical, historical and cultural link between
East and West; Christianity and Islam; Europe and Asia.
Macedonia also represents such link, or to be more pre-
cise, such border culture. Not only that this cultural bor-
der marks the length of its external dividing lines, but it
also penetrates inside, along its most profound cultural
�core�.

All things considered, let us hope that in future this dis-
trustful and, on the Balkans, most doubtful re-calculat-
ing and re-shaping of identities, as well as the tiring and
unproductive going back to the quasi-issues regarding
primacy and origin, will be overcome with the help of the
vital and encouraging performance of bordering and mul-
tiple cultural genitives.

Translated by: Anastazija Kirkova
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